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L) CHAPTER PREVIEW

In this aliyah, we learn about the wondrous way the Bnei Yisrael traveled through the midbar, guided directly by the cloud of
glory and the fire that rested over the Mishkan. Whether the cloud stayed for a single night, a month, ora year, the Yidden
remained encamped, moving only at the word of Hashem through the lifting of the cloud. This section highlights the deep

emunah and kabolas ol of our ancestors, who followed Hashem's bidding implicitly throughout their journeys.

Following this, Hashem commands Moshe Rabbeinu to fashion two silver trumpets (chatzotzros) froma single block of
hammered silver. These trumpets served a sacred purpose in the camp, used for summoning the community, signaling the

leaders, and directing the camps to begin their journeys in an orderly fashion.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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Yisrael the children of would journey that and after the Tent fromupon the cloud the lifting of and according to
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Yisrael the children of would camp there the cloud there would rest where and in the place
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they would journey the cloud and when lifted and by night by day  or they would journey
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saying Moshe to  Hashem And spoke
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Meeting  the Tentof theentranceof to  the congregation all untoyou and they shall assemble
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eastward thatare encamped  the camps  and they shall journey a short blast and you shall blow
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to the south thatare encamped  the camps  and they shall journey a second time a teruah-blast and you shall blow
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and you shall blow  your months  and on the beginnings and on your festivals  your rejoicing ~ And on the day of
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CHAPTER SUMMARY

The aliyah details the precise manner in which the Bnei Yisrael camped and journeyed solely by the word of Hashem, as
indicated by the movement of the cloud of glory. It then introduces the mitzvah of the silver trumpets, outlining the specific
blowing patterns—tekiah and teruah—used to gather the congregation, assemble the leaders, and signal the camps to travel.
Finally, the Torah establishes that these trumpets are to be blown by the Kohanim during times of war to invoke Hashem's
salvation, as well as on joyous occasions, festivals, and Rosh Chodesh over the communal sacrifices as a remembrance before

Hashem.




TWYR? WHAT TO TAKE HO ME

Think about the incredible emunah of our ancestors in the midbar. Sometimes they would travel for days, exhausted, and
finally set up camp, only for the cloud to lift the very next moring. Other times, they were ready to move, but the cloud
lingered for a whole year, forcing them to wait. Yet, the Torah praises thembecause they moved only 'al pi Hashem'—solely

at the word of Hashem. They surrendered their own schedules, their own plans, and their own comfort to the divine will.

In our own lives, we often experience this same spiritual tension. We make plans, we set timelines for our careers, our
shidduchim, or our personal goals, and then Hashem changes the direction. A door closes, a delay happens, or we are
suddenly forced to move before we feel ready. The yetzer hara wants us to become frustrated and lose our peace of mind. But
the real avodah of a Yid is to realize that these unexpected stops and sudden starts are not accidents. They are the cloud of

Hashem guiding our personal journey.

Whether you are currently in a period of waiting where nothing seems to be moving, or in a chaotic rush of sudden change,
remember that both are "al pi Hashem." When we accept His timing with love and bitachon, we turn our daily struggles into a

holy service, just like the Kohanim blowing the trumpets to signal the camp.

Today, when something in your schedule does not go as planned, take a deep breath, smile, and say to yourself: "This delay is

also from Hashem; I am exactly where He wants me to be right now.’
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LJ THE SUGYA

In this daf; we continue our deep dive into the sugya of shetaros (documents) that are processed in gentile courts. The
Gemara begins by clarifying the exact nature of the gentile names that are considered unambiguous, such as Hurmiz or
Abbudina, which prevents any concern that people might mistakenly rely on themas Jewish witnesses. We then analyze the
structure of our Mishnah, exploring whether Rabbi Shimon's ruling on bills of divorce and manumission applies only to these

distinct names, or if the Mishnah shifts its focus to financial documents.

We also learn a chashuve Baraita from the Tosefta where Rabbi Elazar, the son of Rabbi Yosei, clarifies the exact scope of the
machlokes between Rabbi Akiva and the Rabbis regarding documents prepared by a common gentile outside of court. This
leads into the shitta of Rabban Shimon ben Gamiliel, who introduces a crucial distinction based on geographic location,
specifically whether we are dealing with a place where Jews are permitted to sign documents or not.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

EXPLANATION
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The Mishnah's ruling that gentile signatures are valid on a get applies only with unambiguous gentile names, where it is obvious

to all that the witnesses are gentiles.
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The Gemara asks: What are the circumstances of unambiguous names that are clearly gentile?
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Rav Pappa said: For example, names such as Hormiz, and Abudina, bar Shibtai, and bar Kidri, and Bati, and Nekim Una,

which are never used by Jews.
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The Gemara infers: But if the document was signed with gentile names that are not unambiguous, i.c., names that are also used

by Jews, what is the halacha? Is it not valid?
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If so, instead of teaching in the latter clause of the Mishnah: They were mentioned only when they were prepared bya
common person, let him distinguish and teach a distinction within the case of the gentile court itself, as follows: In what
case are these words said, that gentile signatures are valid? With unambiguous names; but with names that are not

unambiguous, no, they are invalid!
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The Gemara answers: This is also what he is saying in the Mishnah: In what case are these words said? With unambiguous
names; but with names that are not unambiguous, it becomes like a document that was prepared by a common person,

and they are invalid.
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And if you wish, say instead: The latter clause of the Mishnah does not refer to bills of divorce at all; rather, we have arrived
at financial documents, and this is what it is saying: Financial documents were mentioned as invalid only when they

were prepared by a common person, but if they were prepared in a gentile court, they are valid.
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It was taught in a Braisa: Rabbi Elazar, son of Rabbi Yosei, said: This is what Rabbi Shimon said to the Sages in
Tzaidan: Rabbi Akiva and the Sages did not disagree regarding all documents that are produced in gentile courts,
that even though their signatories are gentiles, they are valid, and even bills of divorce and bills of manumission are

valid if prepared in their courts.
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They disagreed only when they were prepared by a common person, as Rabbi Akiva deems such a document valid, and
the Sages deem it invalid, except for bills of divorce and bills of manumission, which even Rabbi Akiva agrees are invalid

when prepared by a common gentile.
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Rabban Shimon ben Gamliel says: Even these, bills of divorce and manumission, are valid when signed by gentiles, but only in
aplace where Jews do not sign on documents at all; but in a place where Jews sign, no, they are not valid, because people

might mistake the gentile signatures for Jewish ones.
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The Gemara asks: In a place where Jews do notsign, also, let us decree that they are invalid on account of a place where

Jews do sign!
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The Gemara answers: A name may be confused with another name, and one might mistake a gentile name for a Jewish one; but

a place is not confused with another place, as everyone knows which towns do not allow Jews to sign.

STATEMENT
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The Gemara relates: Ravina thought to validate a document that was written by a gathering of gentiles who were notan
official court. Rafram said to him: We learned in our Mishnah "courts”, meaning only an established, official court of gentiles is

valid, not just any gathering.
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Rava said: This Persian document, which the debtor delivered to him in the presence of Jewish witnesses of

transmission, we collect with it from unencumbered property.
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The Gemara asks: But do they not need to read it, and these Jewish witnesses do not know how to read Persian?
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The Gemara answers: Rava is speaking of a case where they do know how to read it.
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The Gemara asks: But do we not require script that cannot be forged, and in Persian documents there is none, as they do

not use forgery-proof ink or paper?
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The Gemara answers: We are dealing with paper that was treated with gall-nut juice, which makes forgery impossible.
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The Gemara asks: But do we not require that one must repeat the essence of the document in the final line, and in Persian

documents there is none?

ANSWER

oULRIEN
The Gemara answers: We are dealing with a document where it does repeat the essence in the final line.
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The Gemara asks: If so, that it is a perfectly valid document, he should be able to collect from encumbered property as well!
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The Gemara answers: A Persian document does not have a voice, i.e., it does not generate publicity among Jews, so buyers of the

debtor's land could not have known about the debt.
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Reish Lakish raised a dilemma before Rabbi Yochanan regarding the validity of certain documents:

SUMMARY

The Gemara clarifies that unambiguous gentile names are those like Hurmiz and Abbudina, which prevents any mistaken
reliance on themas Jewish witnesses, while ambiguous names render a bill of divorce invalid like a document prepared by a
commoner. We learn from Rabbi Elazar son of Rabbi Yosei that Rabbi Akiva and the Rabbis only disputed documents
prepared by a common gentile outside of court, and Rabban Shimon ben Gamliel rules that gentile signatures on gitin are
only valid in places where Jews do not sign. Finally, the Gemara establishes that documents must be produced by an important
gentile court to be valid, and Rava rules that a Persian document transferred in front of Jewish witnesses who can read the
language can be used to collect fromunencumbered property, provided the document is treated with gall to prevent forgery

and summarizes its contents in the final line.




TWYR? WHAT TO TAKE HOME

My dear friend, look at what the Gemara is teaching us here about the power of clarity and boundaries. When a document
has "unambiguous gentile names” like Hurmiz or Abbudina, there is no worry of confusion; everyone knows exactly who they
are dealing with. But when names or situations are ambiguous, doubts creep in, and the entire structure can fall apart. In our
own avodah, we often try to walk in gray areas, telling ourselves we can manage the ambiguity. True peace of mind and

spiritual safety only come when we establish clear, unambiguous boundaries for ourselves.

We also sce that Rava allows a Persian document to be used to collect unencumbered property because Jewish witnesses saw it
being handed over. Even though the document itself was written in a foreign tongue and had limitations, the face-to-face,
honest connection between people in the presence of witnesses gave it real, practical value. In our daily lives, we must
remember that the way we conduct our business and personal relationships must be completely transparent and trustworthy.

When we act with absolute integrity, our word carries weight and brings kiddush Hasheminto the world.

Today, choose one area of your daily routine—whether in your business dealings, your speech, or your personal boundaries
—where there has been some ambiguity, and make a firm, clear decision to establish an absolute boundary there so that your

actions remain completely pure and beyond doubt.
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LJ THE SUGYA

Shalomaleichem! Welcome to the very beginning of Maseches Taanis. We start our learning on Daf Bais with a beautiful
discussion about our connection to Hashem through the rain, which is the source of all parnassah and life. The mishna opens
by asking when we begin to mention the "might of the rains" (gevuras geshamim) in our Shemoneh Esrei, bringing a
machlokes between Rabbi Eliezer and Rabbi Yehoshua about whether we start on the first day of Sukkos or the last day,
Shemini Atzeres. We also learn the practical halacha of how the chazzan transitions into mentioning rain during the davening.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

n;wn MISHNAH
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From when, meaning fromwhich date, does one begin to mention the might of the rains by inserting the phrase "He makes

the wind blow and the rain fall” in the second blessing of the Shemoneh Esrei?
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Rabbi Eliezer says: From the first Festival day of the festival of Sukkos.
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Rabbi Yehoshua says: From the last Festival day of the festival of Sukkos, which is Shemini Atzeres.
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Rabbi Yehoshua said to Rabbi Eliezer: Since rain is nothing other than a sign of a curse during the festival of Sukkos, as

it forces us to leave our sukkos, why should one mention rain at this time?
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Rabbi Eliezer said to him: I too did not say to request rain now, but only to mention "He makes the wind blow and the

rain fall” in its due time.




19901 RIT° 229Y7 10 DX 1% mN

Rabbi Yehoshua said to him: If so, that mentioning is not a request, then one should always mention rain, even in the summer!
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The Mishnah states a rule: One requests rain only immediately preceding the rainy season.
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Rabbi Yehuda says: With regard to the one who passes before the ark as the prayer leader on the last Festival day of the
festival of Sukkos, which is Shemini Atzeres: The last prayer leader, who leads the Mussaf prayer, mentions rain, but the first

prayer leader, who leads Shacharis, does not mention rain.
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And on the first Festival day of Pesach: The first prayer leader, who leads Shacharis, still mentions rain, but the last prayer

leader, who leads Mussaf, does not mention rain.

GEMARA
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GEMAR A: Where does the tanna stand that he teaches: "From when"? What prior source established that we must mention

rain at all?
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The Gemara answers: The tanna is standing there, referring to a Mishnah in Berachos, as it teaches there: One mentions the
might of the rains in the blessing of the resurrection of the dead, and one requests rain in the blessing of the years, and
Havdalah is recited in "Who graciously grants knowledge.” And based on that, our tanna teaches: From when does one

begin to mention the might of the rains?
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The Gemara asks: But let him teach it there in Berachos! What is different that he left it until here, in tractate Taanis?
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Rather, the Gemara answers, the tanna is coming from tractate Rosh Hashanah, as we learned in a Mishnah there: And on

the festival of Sukkos all creatures are judged for water.

EXPLANATION
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And since he taught: "And on the festival they are judged for water,” which is the source for rain, he taught here: From

when does one mention the might of the rains.

(awmron)
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The Gemara asks: And let the tanna teach: "From when does one mention the rains.” What is the meaning of the phrase

"the might of the rains"?
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Rabbi Yochanan said: Because they fall with might, as it is stated: "Who does great things beyond comprehension,
marvels without number,"” and it is written immediately after: "Who gives rain upon the earth, and sends water upon the
fields.”
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The Gemara asks: From where is it implied that these verses connect rain to might?
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Rabba bar Sheila said: It is derived by a gezerah shavah of the word "comprehension” from the word "comprehension”

written concerning the creation of the world.
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It is written here: "Who does great things that are beyond comprehension,” and it is written there regarding creation:
"Have you not known? Have you not heard? The everlasting God, Hashem, the Creator of the ends of the earth, does
not grow faint or weary; His discernment is beyond comprehension,” and it is written elsewhere regarding creation:
"Who sets firm the mountains with His strength, Who is girded with might.” Thus, rain, which is also beyond

comprehension, is linked to God's might.

PROOF
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And from where do we know that rain must be mentioned specifically in prayer? As it was taught in a Braisa: "To love
Hashem your God and to serve Him with all your heart.” Which is the service that is in the heart? You must say: This is
prayer. And it is written immediately after: "And I shall give the rain of your land in its due time, the first rain and the

last rain."
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Rabbi Yochanan said: There are three keys in the hand of the Holy One, Blessed be He, which were not transmitted
into the hand of an intermediary, and these are they: The key of rain, the key of birthing, and the key of the

resurrection of the dead.
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The key of rain, as it is written: "Hashem will open for you His good treasure, the heavens, to give the rain of your

land inits due time."
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From where do we derive the key of birthing? As it is written: "And God remembered Rachel, and God listened to

her, and He opened her womb."
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From where do we derive the key of the resurrection of the dead? As it is written: "And you shall know that I am

Hashem whenIopen your graves."
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In the West, Eretz Yisrael, they say: Also the key of livelihood is held directly by Hashem, as it is written: "You open Your

hand and satisfy every living thing with favor."
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And Rabbi Yochanan, what is the reason he did not count this key of livelihood?
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He could say to you: Rain is itself livelihood, so they are counted as one.




STATEMENT
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The Gemara returns to the Mishnah: "Rabbi Eliezer says: From the first Festival day of the festival” etc.
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An inquiry was raised to them: From where does Rabbi Eliezer derive this? Does he derive it from the lulav, or does

he derive it from the water libation?
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Did he derive it from the lulav: Just as the lulav is taken only by day, so too the mentioning of rain begins by day? Or
perhaps he derived it from the water libation: Just as the water libation can be brought from the evening, as the Master
said: "And their meal-offerings and their drink-offerings" may be offered even at night, so too the mentioning of rain

begins from the evening?
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Come and hear, as Rabbi Abbahu said: Rabbi Eliezer did not learn it exce pt from the lulav, meaning it begins by day.

Y2 PR KD SYINT KON, T2 TR RPN 2T S VINT RN

Some say: Rabbi Abbahu learned this as a tradition, and some say: He heard it from a Braisa.

BRAISA
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What is this Braisa? As it was taught in a Braisa: From when does one mention the rains? Rabbi Eliezer says: From the

time of the taking of the lulav. Rabbi Yehoshua says: From the time of its laying down, at the end of the festival.
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Rabbi Eliezer said: Since these four species do not come except to appease Hashemfor water, and just as these four

species cannot exist without water, so too the world cannot exist without water.

IMD%R 11270 RPN 1K a3 2onwa X2 ywin 22799 N




Rabbi Yehoshua said to him: But is not rain on the festival nothing other thana sign of a curse?
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Rabbi Eliezer said to him: I too did not say to request rain, but only to mention it.
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And just as one mentions the resurrection of the dead all year long, even though it will only occur inits proper time,
so too we should mention the might of the rains all year long, even though they only fall in their proper season.

Therefore, if one wishes to mention rain all year long, he may mention it.
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Rabbi says: I say, from the time one stops requesting rain on Pesach, so too he stops mentioning it.
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Rabbi Yehuda ben Beseira says: On the second day of the festival of Sukkos he mentions rain. Rabbi Akiva says: On the

sixth day of the festival he mentions rain.
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Rabbi Yehuda says in the name of Rabbi Yehoshua: The one who passes before the ark on the last Festival day of the
festival: The last prayer leader mentions rain, the first does not mention rain. On the first Festival day of Pesach: The

first mentions rain, the last does not mention rain.
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The Gemara notes: Rabbi Eliezer argued well to Rabbi Yehoshua with his comparison to the resurrection of the dead!

92 ,0o0Wa KPX NI MInT KRi® 97107 ,15310 0oNRa NN RRPwa [ywing 027 97 N
PRI 192 0NT NN

The Gemara answers: Rabbi Yehoshua could say to you: Granted, one mentions the resurrection of the dead all year,

because every day is its proper time. But as for rain, is every time they come their properseason?
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But did we not learn in a Mishnah: If Nissan passed and rain fell, they are a sign of a curse, as it is stated: "Is it not

wheat harvest today” etc. Therefore, rain is not appropriate all year.
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The Gemara analyzes the next opinion: Rabbi Yehuda ben Beseira says: On the second day of the festival he mentions
rain. What is the reason of Rabbi Yehuda ben Beseira?
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As it was taught in a Braisa, Rabbi Yehuda ben Beseira says: It is said on the second day of Sukkos: "And their drink-
offerings [D°2011]" with an extra letter mem, and it is said on the sixth day: "And its drink-offerings [°201]" with an
extra letter yod, and it is said on the seventh day: "According to their rule [QUDWNI]" with an extra letter mem. This spells

mem, yod, mem, which is mayim (water). From here we have an allusion to the water libation from the Torah.
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And what is different about the second day that he chose to begin mentioning rain? Because when they are alluded to in
the verse, it is on the second day that the allusion begins with the letter mem; therefore, on the second day we begin to

mention rain.

STATEMENT
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Rabbi Akiva says: On the sixth day of the festival he mentions rain, as it is said on the sixth day: "And its drink-

offerings [°2011]" in the plural. The verse speaks of two libations: one the water libation, and one the wine libation.
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The Gemara asks: Say that both of themare of wine!
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The Gemara answers: Rabbi Akiva holds like Rabbi Yehuda ben Beseira, who said: Water is alluded to in the Torah, so one

of them must be water.

SUMMARY

In the Gemara, the chachamimdelve into the source of this obligation, explaining that our mishna builds upon the judgment
of water that takes place on Sukkos, as taught in Rosh Hashanah. The Gemara beautifully explains that rain is called the
"might of the rains" because it falls with the awesome power of Hashem, comparing the greatness of rainfall to the very

creation of the world itself. Finally, the Gemara brings a baraita to show that mentioning rain belongs in the Shemoneh Esrei,




deriving from the pasuk of "serving Him with all your heart” that we must connect our tefillah—the service of the heart—

directly to the blessing of rain that Hashemsends us.

HWV?:? WHAT TO TAKE HO ME

The Gemara teaches us a profound truth about how Hashem runs His world. Rabbi Yohanan reveals that there are three keys
held directly in the hands of the Holy One, Blessed be He, which are never handed over to any messenger: the key of rain,
the key of childbirth, and the key of the resurrection of the dead. In the West, they added that the key of parnassah, a
person's livelihood, is also held directly by Him.

Think about what this means for your daily avodah. When it comes to the most fundamental, life-giving areas of our
existence—our sustenance, our children, and our very breath—there is no middleman. There is no natural system or human
effort that can guarantee these things on its own. When you daven for your parnassah or your family, you are standing

directly before the King, pleading for Himto turn the key that only He holds.

This realization should completely transform our shemoneh esrei. When we say "Mashiv haruach umorid hagashem” in the
blessing of Techiyas HaMeisim, we aren't just reciting a seasonal formula. We are testifying to the Gevuros—the awesome,
direct power of Hashem who personally opens the heavens to sustain us. It demands that we cast away our worries and

strengthen our bitachon, knowing that our sustenance is managed directly by our loving Father.

Today, when you daven the Amida, pause for just three seconds before the blessing of Techiyas HaMeisim or the blessing for

parnassah, and remind yourself: "T amasking directly from the One who holds the key."
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L.l CHAPTER PREVIEW

In this chapter, we begin our deep dive into the core foundations of Hilchos Shabbos, focusing on the thirty-nine melachos
(forbidden labors) that are the very pillars of the day's sanctity. The Rambam introduces us to the concept of avos melachos
(primary categories of labor) and toldos (their derivatives), explaining how we determine what constitutes an av (primary

category) based on the holy work that was done to construct the Mishkan.

We will learn the famous list of the thirty-nine melachos, starting from the agricultural steps of making bread—such as
plowing, sowing, reaping, and baking—and moving through the processes of making garments, preparing hides, building,
and transferring between domains. The Rambamlovingly lays out how these activities, which were necessary to build
Hashem's sanctuary, define the boundaries of our rest on Shabbos.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

ﬂ;g?: .T'INWDBCI .m:m?h .T'H:B Sﬂ;’ﬂ‘l E’W’?W Halacha 1- The Thirty-Nine Primary Categories of Forbidden Melacha on Shabbos
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sin offering a sacrifice of or intentionally and kares  stoning  upon them that one is liable Labors
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all  and the number of are derivatives and some of them are primary categories some of them unintentionally
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and sowing plowing are  and these one minus is forty labors the primary categories
of
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and sifting and grinding and selecting  and winnowing and threshing and gathering sheaves ~ and reaping
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and making and spinning and dyeing and combing and bleaching and shearing  and baking  and kneading
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and untying and tying and splitting and weaving the warp and setting up  the heddles
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and trapping witha hammer and striking and demolishing and building and tearing and sewing
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and writing and cutting it the hide  and scraping and tanning and skinning and slaughtering
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toa domain froma domain and transferring and extinguishing  and kindling and ruling lines and erasing




Thishalacha lists the thirty-nine primary categories of forbidden labor on Shabbos, for which intentional transgression carriesthe penalty of stoning

or kares, and unintentional transgression requires a sin offering.
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How labors fathers of are those called they of their matter  thatis  and all the labors these  All
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isa fatherof this behold a groove he whomakes or hewhodigs or He whoplows one  their matter is
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itis single and a matter in the ground is digging of them and one one foreach melacha

This halacha defines the primary categoriesof labor (Avos Melachos) and explains that activities identical in nature to them are also classified as

primary categories.
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or trees one who extends  or trees one who plants  or seeds one who sows And so
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labors from the primary are one  primary category these  all one who prunes or one who grafts
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This halacha establishesthat sowing, planting, extending, grafting, and pruning are all classified under a single primary category of labor because they

share the same objective of promoting plant growth.
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dates one who harvests  or grapes  one who harvests or legumes or grain one who reaps And so
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A7 Py AN PRI 727 PY? 1R NON DY 97 NON
this manner andin intends fromits place of growth a thing touproot ofthem  one since all are one
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This halacha explains that harvesting different types of produce, though called by different names in Hebrew, all fall under the single primary category
of reaping.




1 T'l ivn : N‘? 7:17 ﬂ:?:"l‘ 3 I'I'I’T? inn ﬂ_:f J tl Halacha S - The Definition of a Derivative and Its Similarity to the Labor of Grinding
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How so  primary categories fromthese a primary category that resembles the labor is The derivative
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of abar  one who takes And similarly of grinding isa derivative this behold  this  thatresembles a thing
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behold  of the gold  goldsmiths that do like the way fromitsdust totake inorder it and files metal
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of grinding isa derivative this

The Rambam defines a derivative labor asone that resembles a primary category, illustrating this with examples of grinding vegetables and filing

metal.
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Halacha 6 - The Probibition of Selecting and Building in Cheese Making and the Nature of Derivatives
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because of liable this behold tocurdleit inorder stomachlining init and placed milk  one who takes And so
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cheese  and made it he curdledit andif the milk from the whey he separated forbehold selecting a derivative of
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they are made until the whole and glues  part to part  whogathers foranyone building because of liable
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from these and labor labor forevery Andso tobuilding resembles this behold  one body
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and from the body of ~ thatwe said  this way upon derivatives tothem there are the primary categories
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itis  primary category this which from the likeness of you will know on Shabbos thatis done the labor
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The Rambam explains how curdling milk and making cheese violate the labors of selecting and building, and establishes howto categorize any

derivative labor.
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Halacha 7 - The Difference Between Primary Melachos and Derivatives Regarding Sin Offerings
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the derivatives  of a derivative or of melachos of the primary a primary category who performs ~ One
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he isnot  one  inalapse of awareness and its derivatives a primary category he performed andif and primary category
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This halacha explains that while both primary categoriesof labor and their derivatives carry the same capital and spiritual punishments, they differ

in the number of sin offerings required for multiple unintentional transgressions.
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three  isliable single inalapse of awareness on Shabbos and reaped and sowed who plowed behold How
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that he forgot for example inadvertently  one minus the forty he performed And evenif = sin offerings
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and labor labor every for heisliable on Shabbos tobe done are forbidden the labors that these
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metal of astrip  and pulverized the vegetable and cut he ground  if But one sin offering
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except did he perform not  for behold one sin offering  except liable he isnot single inalapse of awareness
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to this similar all  Andso and its derivatives one  a primary labor

This halacha explains when a person is liable for multiple sin offerings for performing different primary labors, versus a single offering for performing a

primary labor and itsderivatives.
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Halacha 9- Liability of a Single Sin Offering for Multiple Labors of the Same Category
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isnot  single inalapse of awareness  one labor of the type of  many labors One who performs
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and pruned and grafted andlayered and planted whosowed Behold How so one asin offering  except  liable
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one  a primary category forall of them  one asin offering except liable isnot  single ina lapse of awareness
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This halacha teaches that performing multiple subcategories of a single primary labor during one lapse of awareness requires only one sin offering.

CHAPTER SUMMARY

The chapter establishes the thirty-nine primary categories of forbidden labor (avos melachos) on Shabbos, which are derived
directly from the activities performed in the construction of the Mishkan. The Rambam enumerates each of these thirty-nine
melachos in order, spanning agricultural, textile, leatherworking, and construction activities, as well as kindling,
extinguishing, and transferring. Finally, the halachos clarify the definition of an "analogous activity," explaining that actions
which are identical in nature and purpose to a primary category—such as digging or making a groove in the ground, which

are identical to plowing—are treated as part of that very same primary category of labor.

HWV?Q? WHAT TO TAKE HO ME

When we look at the thirty-nine melachos of Shabbos, it is easy to get lost in the technical details of plowing, sowing, or
grinding. But the Rambam s teaching us a profound secret about how Hashem structured His world. Every single action we
do hasa root, an "av" (a father), and many branches, the "tolados" (the children). The Torah is showing us that nothing we
do is isolated. A small, seemingly minor act like chopping a vegetable finely or curdling milk is directly connected to the great,

foundational labors of the Mishkan.

This is a tremendous lesson for our daily avodah. Sometimes, the yetzer hara tries to convince us that our small deeds do not
matter. We think, "What is the big deal if T say one small word of lashon hara, orif I show a tiny bit of anger, or conversely, if
I do one small favor for another Yid? It is just a minor detail!” But the halachah of av and toldos teaches us otherwise. Every
small action is a child of a larger spiritual reality. A small act of patience is a toldah of deep emunah; a small slip of the tongue

isa toldah of a lack of yiras Shamayim. Everything is connected to a root.

When we realize that our smallest daily choices carry the weight of their spiritual parents, we begin to live with more
mindfulness and respect for our own actions. We see that we are not just drifting through random moments, but constantly

building or, chas v'shalom, tearing down.

Today, before you performa seemingly small act of chesed or make a minor decision in your service of Hashem, pause for one

second and remind yourself: " This small deed is a toldah of something eternal and holy."
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In this chapter, the Chovos HaLevavos opens our eyes to the three great spiritual pitfalls that ruin a Yid's ability to serve
Hashem with pure, unadulterated devotion (yichud hamaaseh). The first two of these barriers are ignorance of Hashemand
His goodness, and ignorance of the mitzvos and the Torah. The third barrier is the constant, deceptive whispering of the

yetzer hara, which tries to make this world look sweet while pulling a person away from his true purpose in the World to Come.

We will learn how a lack of daas of Hasheminevitably leads a person to seek the approval of flesh and blood rather than his
Creator. The Chovos HaLevavos draws a powerful and sobering contrast between a simple idol worshipper and a flatterer (a
hypocrite), showing us how the flatterer's hidden deceit is actually far more damaging to the world and to his own neshama

than outright avodah zarah.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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However, the things that ruin the dedication of one's actions solely to Hashem are three.
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The first of them s that a person does not understand Hashem and His goodness.
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The second is that he does not understand the mitzvos of Hashem and His Torah.
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And the third is the prompting of the yetzer hara and its subtle hints to a person, by which it makes this world beloved to him and

distances him from the path of the World to Come.
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Now, the way that ignorance of Hashem ruins the service of Him is because anyone who does not know his Master cannot serve Him

with his heart; rather, he will only serve someone whose existence he is aware of and from whom benefit or harmis expected.
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And if someone who does not know Hashem performs an act of service, his intention in doing so will only be for those human beings

whom he fears or hopes to gain from; thus, he is serving human beings and not the Creator Who made them, because he does not

know or recognize Him.
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The same can be said of an idol worshiper, for it is his ignorance of Hashem, may He be blessed, that brings him to this.
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Yet, the idol worshiper actually has an advantage over the hypocrite in four ways.

NOTE The term 'chaneif refers toa hypocrite who outwardly pretends toserve Hashem but inwardly does so to please people.
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First, in a time when there is no prophecy, the idol worshiper has not been personally warned by a prophet who could demonstrate the
falsehood of his beliefs through signs and wonders; whereas the hypocrite who acts within the framework of Hashem's Torah has no

excuse, since he has already accepted the mitzvos to serve Hashemand the prohibition against serving anyone else.
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Second, the idol worshiper serves forces of nature or celestial bodies which do not actively rebel against Hashem; whereas the
hypocrite who acts within the Torah serves human beings, who are capable of actively rebelling against Hashem as well as obeying
Him.
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Third, the idol worshiper usually serves only one specific thing; whereas for the hypocrite, there is no limit to the number of people he

tries to please and serve.
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Fourth, the idol worshiper's path is not hidden from people, so they protect themselves from him because his denial of Hashem is
public; but the hypocrite's denial is concealed, so people trust him, enabling him to cause them spiritual harm in a way that an open

denier cannot.
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This hypocrisy is the greatest sickness in the world, and in our sacred tongue, such a person is called a flatterer, a haughty one, and

an enticer.
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Furthermore, one who does not understand the mitzvos of Hashem and His Torah cannot dedicate his actions purely to Hashem's

Name in his service; for since he does not understand the proper ways of performing the service, which are the Torah's laws, he

certainly will not understand how to perfect them with the complete devotion of his heart to Hashem.
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And whatever acts of service he does perform, his intention will end up being for someone other than Hashem, because he remains in
doubt as to whether he is truly obligated in them, and he does not know what ruins the devotion of his heart when serving Hashem,

even if he otherwise knows Hashem and His goodness.

NOTE This is why Chazal teach in Pirkei Avos that an ignorant person cannot be truly pious (am ha'aretz lo chasid), because without Torah

knowledge, one cannot know how toguard his intentions.
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Now, the promptings of the yetzer hara are divided into two categories.
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One category consists of thoughts that cast doubt on the truths of our faith and confuse his emunah, so that he cannot perform any

action with complete devotion to Hashem.
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And the second category is when the yetzer hara comes to him with arguments and intellectual proofs, claiming that his running and

striving to perform actions for Hashem is neither an obligation nor a worthy act of zeal, but instead directs him to work for this world

and its inhabitants.

WHAT TO TAKE FROM IT

The chapter explains that without knowing Hashem, a person cannot serve Him with devotion, as he will naturally seek to
please people he fears or hopes to benefit from. This hypocrisy, or flattery, is shown to be worse than idol worship in four
distinct ways, making the flatterer the most dangerous spiritual disease. Furthermore, the author clarifies that without Torah
knowledge, a person cannot serve Hashem properly because "an ignorant man cannot be pious.” Finally, the chapter outlines
how the yetzer hara works to destroy our avodah through two methods: by casting doubts on our emunah, and by arguing

that our exertion in mitzvos is unnecessary, urging us instead to focus on the pursuits of this world.




TWYR? WHAT TO TAKE HOME

My dear friend, the Chovos HaLevavos is opening our eyes to a frightening truth: when we lack a deep, personal knowledge
of Hashemand His Torah, we naturally begin to serve other people instead of Him. If we do not consciously feel Hashem's
goodness and understand His mitzvos, we find ourselves performing actions just to please those around us, seeking their
approval or fearing their criticism. This is the trap of the 'flatterer'—living a double life where our outer actions look like

avodah, but our inner hearts are actually serving the opinions of flesh and blood.

To protect ourselves from this, we must actively fight the two-pronged attack of the yetzer hara. The yetzer hara either tries
to weaken our emunah with quiet doubts, or it whispers that we are being 'too frum' and that our extra efforts in avodat
Hashemare unnecessary. It tries to convince us to invest our energy into this world and what people think of us, rather than

what the Creator of the world desires.

Today, before you do one mitzvah—whether it is saying a berachah, putting on tefillin, or giving tzedakah—pause for just
five seconds. Say to yourself: 'Tamdoing this solely for Hashem, who loves me and gives me life, and not for the eyes of any

human being.'
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L CHAPTER PREVIEW

We begin our learning of Pirkei Avos by establishing the golden chain of the mesorah, tracing how Moshe Rabbeinu received
the Torah at Sinai and passed it down through the generations. This holy transmission went from Yehoshua to the elders, the
prophets, and the Men of the Great Assembly, showing us that our oral tradition is unbroken and divine. From there, the

chapter introduces the early pairs of Sages, the Zugos, who carried the torch of Torah with immense holiness.

As we delve into their teachings, we find fundamental guidance for our daily avodah and yiras Shamayim. The Sages guide
us on how to build a home of Torah, how to conduct ourselves in judgment, how to treat our fellow Jews with warmth, and
how to guard our speech. We are introduced to the timeless wisdom of Hillel and Shammai, who teach us the path of peace,
diligence in learning, and serving Hashem with absolute sincerity.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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Mishna 1- The Chain of Torah Transmission and the Three Directives of the Great Assembly
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and the elders to the elders and Yehoshua  to Yehoshua  and transmitted it from Sinai  Torah received Moshe
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three said They the Great  the Assembly to the Men of transmitted it and the prophets  to the prophets
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for the Torah a fence and make many disciples and establish  in judgment  deliberate Be things

This Mishnab establishesthe unbroken chain of Torab transmission from Sinai down to the Sages of the Great Assembly, who provided foundational

guidance for judges and teachers.

7 n 1 y n? 1 ya nn’b SJW =’1 ;7 U Mishna 2- The Three Pillars Upon Which the World Stands
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on say would  he the Great the Assembly from the remnantsof  was  the Righteous ~ Shimon
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acts of and on the Temple service and on the Torah  on stands the world things three
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kindness

Shimon the Righteous teachesthat the existence of the world depends upon Torah study, the Temple service, and acts of lovingkindness.
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be do not say would  he the Righteous from Shimon received Socho a man of Antigonus
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like servants  be but  areward toreceive condition on the master — who serve like servants
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Antigonusof Socho teaches that one should serve Hashem without the expectation of receiving a reward, while maintaining a constant fear of Heaven.
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Yose fromthem received Yerushalayim manof Yochanan ben and Yose Zeredah manof Yoezer ben Yose
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and be  for the Sages meeting a house of your house let be says Zeredah man of Yoezer ben
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their words —  with thirst  drinking and be their feet in the dust of attaching yourself

Yose ben Yoezer and Yose ben Yochanan transmit the tradition, advising one to make their home a gathering place for Sages.

.'ItTZ? NEI oy n U ’w VAYRY 29 IND QQD ] Mishna 5 - Hospitality to the Poor and Limiting Conversation with Women
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and let be wide open  your house letbe says Yerushalayim  a man of Yochanan sonof Yose
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they said  with his wife the woman with conversation increase and donot yourhousehold membersof poor people
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increases thata man the time all the Sages said fromhere his fellow with the wife of and heavy a light
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and his end Torah from words of and desists  to himself evil  he causes the woman with conversation
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Yose ben Yochanan teaches the importance of keeping a home open to the poor and warns against excessive conversation with women, which distracts from

Torah study.
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says Perachyah sonof Yehoshua fromthem received the Arbelite and Nittai Perachyah son of Yehoshua
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merit  to the scale of

This Mishnab teaches the importance of spiritual mentorship, friendship, and giving others the benefit of the doubt.
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with the wicked ~ associate  and donot whoisevil froma neighbor distance yourself says the Arbelite Nittai
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retribution of despair and do not

Nittai the Arbelite warns against associating with bad influences and reminds us that divine justice isinevitable.
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says Tabbai sonof Yehudah fromthem received Shetach sonof and Shimon Tabbai sonof Yehudah
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standing  judgment the mastersof and whenare the judges like the arrangersof yourself  make  donot
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they should be  from before you and when they are like wicked ones in youreyes they should be  before you

dismissed
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the judgment —  upon themselves when they accepted like innocent ones in your eyes

Yebudah ben Tabbai teaches that a judge must remain completely impartial, avoiding advocacy and viewing both parties equally during and after the

trial.
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Mishna 9- Thorough Interrogation of Witnesses and Caution in the Words of Judges
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careful and be the witnesses —  toinvestigate much be says Shetach son of  Shimon
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to lie they will learn  from within them lest with your words




Shimon ben Shetach warns judges to cross-examine witnesses thoroughly and to speak carefully so as not to inadvertently teach them howto fabricate

testimony.
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— and hate work — love says Shemaiah  fromthem received and Abtalion Shemaiah
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to the ruling authority make yourself known and donot lordship

Shemaiah and Abtalion teach the importance of honest labor, avoiding positionsof power, and keeping a safe distance from the ruling authorities.
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Mishna 11- A Warning to Sages to Guard Their Words to Prevent Desecration of Heaven's Name
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exile  the obligation of you will obligate lest with your words  be careful Sages says Avtalyon
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is profaned Heaven the Name of and it will be found and they will die

Avtalyon warns Torah scholars to speak with extreme precision so that heretical disciples do not misinterpret their words and stray after false doctrines.

Mishna 12 The Conduct of Hillel to Love Peace and Draw Creations Close to Torah
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loving Aharon of  fromthe disciples  be says Hillel fromthem received and Shammai Hillel
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to the Torah and drawing them the creations — loving peace and pursuing  peace
close

Hillel teaches that one should emulate Abaron the Koben Gadol by actively pursuing peace and bringing people closer to the Torah through love.
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ceases add and one who does not  hisname destroys his name one who makes great say used to  He
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This Mishnah warns against using Torah knowledge for self-aggrandizement and emphasizes the necessity of continnous study.
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Hillel teaches that a person must take personal responsibility for their own spiritual growth and act without delay.
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Mishna 15 - Making Torah Study Fixed, Speaking Little and Doing Much, and Welcoming Everyone Warmly
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—  receiving and be much and do little say fixed  your Torah  make says Shammai
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face expression of witha cheerful  person  every

Shammai teachesthe importance of establishing a fixed schedule for Torah study, prioritizing actions over words, and greeting every person with a

pleasant and welcoming countenance.
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and donot  doubt from and remove yourself a teacher foryourself make say would Gamliel Rabban
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Rabban Gamliel teachesthe importance of establishing a halachic authority to resolve donbts and avoiding guesswork when performing mitzvos like

tithing.
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better for the body did I find and not the Sages among Igrewup nydays all says hisson  Shimon
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sin brings words

Shimon the son of Rabban Gamliel teachesthat silence isthe best path for the body, and that practical action is superior to mere study and excessive

speech.




Mishna 18 - Justice Truth and Peace Upon Which the World Stands
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justice  on stands the world things three on says Gamliel ben  Shimon  Rabban
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in your gates

Rabban Shimon ben Gamliel teaches that the preservation of human society depends upon the three pillars of justice, truth, and peace.

CHAPTER SUMMARY

The chapter opens with the Men of the Great Assembly and Shimon the Righteous establishing the pillars of the world,
followed by Antigonus of Socho's warning to serve Hashem without expecting reward. We then progress through the
teachings of the Zugos: Yose ben Yoezer and Yose ben Yochanan on bringing Sages and the poor into our homes; Yehoshua
ben Perachiah and Nittai the Arbelite on acquiring teachers and avoiding evil neighbors; Yehudah ben Tabbai and Shimon
ben Shetach on careful justice; and Shemaiah and Abtalion on avoiding the ruling power and guarding one’s words. Finally,
Hillel and Shammai teach us to pursue peace, fix our Torah study, and receive everyone with a pleasant countenance,
leading into the instructions of Rabban Gamaliel and his son Shimon on silence and action, and concluding with Rabban

Shimon ben Gamaliel's declaration that the world stands on justice, truth, and peace.

TPYR? WHAT TO TAKE HOME

My dear friend, look at how this first chapter of Pirkei Avos begins. It does not start with abstract philosophies, but with a
chain of transmission: Moshe received the Torah from Sinai and passed it down, generation after generation, until it reached
us. This tells us that our Torah is not a theory; itis a living, breathing legacy of connection. When you learn, you are not just
reading a book, you are joining a chain of holy souls. And what do these sages tell us? They tell us that the world stands on
Torah, avodah, and gemilus chasadim, and that the ultimate goal of all our learning is not just to speak, but to do. Shimon his

son says it clearly: 'Study is not the most important thing, but actions.’

Think about Shammai's golden rule: 'Say little, but do much, and receive all men with a pleasant countenance." How often
do we promise ourselves or others big things, only to fall short? The Torah wants us to build our lives on quiet, solid action.
When you greet another Yid with a warm, genuine smile, you are literally sustaining the world. You are bringing the peace

and truth that Rabban Shimon ben Gamaliel says keeps the world standing.

Let us also take to heart the famous words of Hillel: 'If T am not for nyself, who is for me? But if T am for my own self, whatam
I? And if not now, when?' We cannot wait for someone else to do our avodah for us, nor can we live only for ourselves. We

must step up, take responsibility for our spiritual growth, and do it today, without putting it off.

Today, choose one small, concrete action instead of just talking about it. When you meet someone, greet them with a
genuine, warmsmile and a pleasant countenance, and make a fixed five minutes to learn Torah today without any

distractions.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

:”b P'\ﬁ CHAPTER 32

:TINDIT 102 YR i) WK 273n M7

ST M0 1R 7Y 17 M W XD OTN WK

;07 22 IR XY 122 TRYnT U3

;7170 7°R *13702 27w 79 977 02y 730R 112791 oni 73

;11920 *NRBA 1Y DRWI AN M2 *Ywn °%y 77X *RIN "N73 XD *2iy1 7y°TiR "nNv0
Y03 KD POX D030 OO0 ApWY P RER Y7 09N 70N 92 PPEny NNt 5y

17170 °12210R 19D °37 *17¥R T¥N °7 N0 NAN

PPy TPY TEYR 720 1 9772 TN 72K

PR 3R 22 01237 PTY 107 3003 P27 1°R 1193 0103 IR oK

11122507 Tor M2 muiam ywa? o°2iNon 0°10

132 2 92 1IN DR TR 270 M

A’R PWE CHAPTER 43

2210700 T2 MR WORD 1701 KD *ian 2207 1207 07PN C1uaw
£ Rajsboljal ’7?51 AWTR 7 5?5 jekhgeighEinhidnialyietalalg Re i ”’?W
PR DK 91202 T7IRY 273 nonty DX DX 00PN namm DX NN

22N 718 NI TR TV 02 0°7PNRY 29 min 2oy nin mnd vwnl Tnminga mn




J”g Pﬁﬂ CHAPTER 83

:AONY intn Y

SR IRDI PRIV PHT LR 130 0D

:77 3103 DY I8y N2 TI0 My Any by

STV DRI oW 1217 KDY a0 077 m01 107 1N
1IN N2 7Py 1T 27 38yl 0D

1077 NI DUPRYNY? OiTN V20N

1% >3 0y NY'?D PRy Tiny) 03

;1120 1i7 127 Vi P ony M7l MR 03
1Y°p 212 1223 19703 17103 07 Yy
TTTRY 127 P NRT Y2 T

112701 93 YInDEII M21D1 XTI 3D NI Y
:O°77PK NIRI NN 1P Y771 0K WK

17 °39% WR2 23932 ey o

{077 DI2R 127293 Y2 WA UKD

107720 N0 W02 09T 12

ST AN Wp2 19R 0P1D RPN

TR B TY V7Y 1202 W

TID 72 7Y 178 27 T A0 0N 2 W)

N”2P P'ﬂﬁ CHAPTER 121

MY X2 XN 0077 98 210y XX Nioyn? v
YD AWy Mt ayn Ny

S0 07 DX 17370 vin? 1R X

DN MY 1w N9 DI KD 3T

AP T2 23 978 T 37




WD NN MY Y7290 TR M

1021 TV NYR AN ANNS MY M

17”[7 Pﬁﬁ CHAPTER 130

TPYR? WHAT TO TAKE HOME

I PR DpRypn nivynn Y

PPINA 2P MIWR R 1IN "1 AR 1IN
:TRY? " IR [ MW R Ny OX

IR Y07 700 ARy 03

PRI 113721 W01 MM M DR

1IP22 DAY P2 DR IIRD WD)

:NITD Y 1270 TR0 M Oy "3 M PN PR o

PNAfY 931 DRIW? NN 7797 KM

When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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