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L) CHAPTER PREVIEW

In this aliyah, we reach a momentous turning point in the journey of Klal Yisrael through the midbar. On the twentieth of
Iyar in the second year, the cloud of glory lifts from the Mishkan, signaling that it is time to travel. We see the beautiful,
orderly way the camps set out from the wilderness of Sinai toward Paran, marching under their respective flags exactly as

Hashem commanded Moshe Rabbeinu.

We also learn of the warm, heartfelt conversation between Moshe and his father-in-law, Chovav (Yisro). Moshe pleads with
him to join the nation on their journey to Eretz Yisrael, promising hima share in the goodness Hashem has in store for them.
Although Chovav initially wishes to return to his own land, Moshe urges himto stay and serve as a guide in the wilderness.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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fromupon the cloud  lifted  of the month on the twentieth the second in the month the second in the year And it was
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of theyear of Eyar the twentieth until did theyjourney andnot there theyencamped Sivan the monthof ontheheadof — since
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the coming
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the cloud anditrested Sinai from the wilderness of on their journeys Yisrael the children of and they journeyed
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Paran in the wilderness of
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is last andwho  isfirst ~ who theirbanners for the journeyof thatisexplained accordingtotherule for theirjourneys
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from the journey theyencamped andthere — was Paran  inthe wilderness of hattavah  Kibroth Paran  Inthe wilderness of
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Moshe by the hand of Hashem the word of by in the first ~ And they journeyed
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and over according to their first Yehudah  the children of the camp of the banner of And traveled

legions
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Amminadav  the son of Nachshon itslegion
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Zuar son of Nethanel Yissachar  the children of the tribe of the army of and over
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Chelon  the son of Eliab Zevulun the children of the tribe of the army of and over
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the carriers of Merari  and the sons of  Gershon  the sons of and journeyed the Tabernacle And was taken down
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and took down andhissons Aharon entered = Yehudah thedivisionof journeyed Assoonas the Tabernacdle And wastakendown
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when setting forward and hissons Aharon andshall come asitissaid  the Ark — withit andcovered the Partition Vail —
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and loaded the Tabernacle dismantled Merari andthesonsof Gershon and the sons of chapter4 Bamidbar  the camp
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Tanchuma  see
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son of Elitzur its legion and over according to their Reuven the campof the bannerof And set out
legions
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Shedeur

Pasuk 9

DTY OME 12 NOMPY TRy a3 oun 3R oW

Shaddai  Tzuri the sonof  Shelumiel Shimon  the children of the tribe of the host of and over
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Deuel the son of  Eliasaph ~ Gad the children of the tribe of the host of and over
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theirarrival by  the Mishkan ~—  and they setup the sacred objects the carriers of the Kehathites And they journeyed
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that are holy things  the bearersof the Sanctuary the bearers of
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the journeyof them  preceding whowere Merari andthesonsof Gershon thesonsof the Tabernade —  Andtheysetup
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the encamping and the signof  rested  the cloud when the Tabernacle — erect they would  divisions two
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were coming Kehas thesonsof and whilestill encamped andthey Yehudah the campof overthe divisionof wasseen




DY 1RORR TR 1 1w C22 1) ,D0aiNND 00937 CIY Dy onvanNn

— erecting  Merari and thesonsof Gershon thesonsof were the last divisions the two with after them
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the Ark  intoit and theybrought its foundation upon it theyfound  Kehas thesonsof andwhencame the Sanctuary
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Kehas thesonsof of theirarrival before until it the Tabernacle
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Elishama itslegion and over by theirlegions  Ephraim  the children of the camp of the banner of And setout
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zur Pedah the son of Gamliel Menashe the children of the tribe of the host of and over
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Gidoni sonof Avidan  Binyamin the children of the tribe of the host of And over
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by their divisions  the camps ~ forall the rearguard Dan the children of the campof the standard of And set out
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Ammishaddai the son of  Achiezer its division and over
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in troops abundant Dan  of thetribe thatwas because  Yerushalmi Talmud thecamps  ofall  the gatherer
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whosays  one thereis tohim returnit hewould athing losing  thatwas who andanyone at the rear traveling it was
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and thereis shall theyjourney so theyencamp justas from it  and he derives traveling  they were like a box
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Talmud the camps ofall  thegatherer from it  andhe derives traveling  theywere likeabeam those whosay




'mPAmy SRbY

chapter five  Eruvin Yerushalmi
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Ochran  son of Pagiel Asher  the children of the tribe of the host of and over
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Finan sonof  Achira Naftali  the children of the tribe of the host of and over
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according to their Yisrael the children of were the journeys of These

and they journeyed

legions
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their journeyings the order of thisis the journeysof These are
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theytraveled  that  ontheday And theyjourneyed
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to we are journeying Moshe father-in-law of the Midianite Reuel son of toChovav Moshe And said
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Yisrael concerning good hasspoken Hashem
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and why four Shoftim Moshe father-in-law of Chovav from the sons of asitissaid  Yisro he Chovav
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Chovav  inthe Torah  one aparsha thatheadded accountof on Yisro tohim were many andnames father
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Sifrei  etcetera the Torah —  account thatheloved on
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that they sinned  but Yisrael the Land of toenter condition on theyjourneyed  thefirst  this foronjourney
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there see wouldenter thathe andhebelieved uponhim
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will I go my birthplace andto myland to rather but willlgo not tohim And he said
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my family for the sake of whether my property for the sake of whether mybirthplace andto myland  To
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in the wilderness our camping you know therefore . because us leave  please donot And he said
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aseyes forus and you shall be
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Yisro converted not theywillsay sothatnot entreaty anexpressionof but  please Thereisnot  leave please  Donot
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for them that thereisnot thathesaw  now  intheland aportion forthe converts thatthereis hewas believing out of love
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there hisway andwent heleft them a portion
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forus thatwere done and mightydeeds miracdles andyousaw inthe wilderness ourencampments you have known
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myson toShelah Igaveher not because - for  like youknew because - like youknew because -  For
"IN2 19 By U3, v NUWNT2 "annay 1D Ry 3", A"% nUwNna

they have come because - for 19 Bereishis ~ youhave passed because - for 38 Bereishis
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33 Bereishis ~ yourface Thaveseen because - for 19 Bereishis
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every future anexpressionof anotherexplanation likeits Targum  past  anexpressionof  foreyes tous And youshall be
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that youshall be another explanation  oureyes enlightening youwillbe fromoureyes thatwillbe hidden and matter matter
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Sifrei  thestranger — andyoushalllove ten Devarim asitissaid of oureyes like theeyeball uponus beloved
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withus Hashem will dogood — which that the goodness and itshallbe withus yougo if and itshall be
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toyou and we will do good
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— dividing Yisrael ~ whenwere theysaid tohim didtheydo goodness what that the goodness  And it shall be
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from dividing and theyleftit cubits fivehundred by cubits five hundred Yericho  of  thefertile part was  theland
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and between this andbetween shalltakeit he  inhisportion the Sanctuary the House of thatwill be built whoever they said
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father-in-law of the Kenite and the childrenof asitissaid Rechav thesonof toYonadav Yisro tothechildrenof theygaveit that
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one Shoftim etcetera the palms from the city of wentup Moshe
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the covenantof and the Arkof  days three a journey of Hashem from the mountain of And they journeyed

MR 2% Inh oo nwhY 9T omanh? oyer M

a resting place for them tosearchout  days three ajourney of before them wasjourneying Hashem
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desiring the Holy One because was ~ one  inaday theywent days three  adistanceof  days three Ajourney of
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Sifrei  immediately intothe Land tobring them
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three adistance of before them anditpreceded were placed the Tablets the broken pieces of andinit  tothewar  with them
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chaptersix ~ Shekalim Yerushalmi Talmud  there encampment aplaceof forthem toprepare days
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the camp  from in their journeying by day was over them Hashem And the cloud of
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from the four four in their journeys are written  clouds Seven byday wasuponthem Hashem And the cloud of
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theirencamping from the place of  the camp ~ From

CHAPTER SUMMARY

The aliyah details the precise order of the journey, beginning with the division of Yehudah, followed by the dismantling of
the Mishkan by the Gershonites and Merarites. Next came the division of Reuven, followed by the Kohathites carrying the
holy vessels, then the division of Ephraim, and finally the division of Dan as the rear guard. The section concludes with the
nation traveling a three-day distance from Har Hashem, led by the Aron HaBris which searched out a resting place for them,

all while the cloud of Hashemsshielded them fromabove by day.




TWYR? WHAT TO TAKE HO ME

Look at how beautifully organized the journey of Klal Yisrael was in the midbar. When the cloud lifted, they did notrunin a

chaotic rush. Every single shevet had its designated place, its leader, and its specific holy task. The Gershonites and Merarites
carried the heavy structure of the Mishkan, while the Kohathites carried the sacred vessels, moving in perfect coordination so
that the home for Hashem's presence would be rebuilt the very moment they arrived. Even in the middle of a dusty,

unpredictable wilderness, there was a beautiful order, a sacred structure.

My dear friend, our daily lives can often feel like a chaotic trek through a wilderness. We are pulled in a dozen different

directions by our parnassah, our families, and our daily obligations, and it is easy to feel overwhelmed and disorganized. But
the Torah is teaching us a profound lesson in avodah: holiness requires order. When we bring structure to our day—setting
fixed times for learning, preparing for our tefillos, and handling our responsibilities with calm deliberation rather than frantic

rushing—we create a vessel for the Shechinah to rest in our lives, even when we are on the move.

When we live with a plan, we are not just reacting to the world; we are marching with purpose under the cloud of Hashem.

Like the Kohathites and Gershonites, we must know what our specific job is in this moment and do it with care and order.

Today, choose one area of your daily routine—whether it is your morning tefillah, your set time for learning Torah, or your

preparation for Shabbos—and bring a new level of calm, deliberate order to it, refusing to let it be rushed or chaotic.
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LJ THE SUGYA

We begin this portion of the shiur by concluding our discussion regarding the kashrus of a get signed by witnesses with non-
Jewish names. The Gemara analyzes the ruling of Rabbi Yochanan, who validated such documents based on the presence of
witnesses of transmission, and contrasts the halacha in Eretz Yisrael with the halacha regarding a get brought from overseas,

where most Jews adopt names similar to those of non-Jews.

Following this, we learn a major new Mishnah that introduces a fundamental dispute between Rabbi Meir and the Rabbis.
The Mishnah discusses a husband or master who sends a get or a bill of manumission to his wife or slave via an agent, and
then wishes to retract before the document arrives. This leads into a deep halachic analysis of the concepts of "zachin”
(acquiring a benefit for someone in their absence) and "chav" (acting to someone's detriment in their absence), comparing
the status of a slave gaining his freedomto a woman receiving a get.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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With regard to witnesses who are signed ona bill of divorce and whose names are like the names of gentiles, what is

the halachic status of the get?
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Rabbi Yochanan said to him: There came into our hands only cases where the signatures were names such as Lukos and Los,

and we validated thembecause we knew they were Jews.
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The Gemara infers: And this is s pecifically true of names like Lukos and Los, where it is not common for Jews to be called
by their names, so we know they are gentiles and we can rely on the witnesses of transmission; but other names where it is

common for Jews to be called by their names, so we might mistake them for Jewish signatures, no, they are not valid.
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Reish Lakish challenged him froma braisa: Bills of divorce that come from overseas and witnesses are signed on them,

even though their names are like the names of gentiles, they are valid, because the majority of Jews who are outside




of Eretz Yisrael, their names are like the names of gentiles. This implies that even with common names they are valid!
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The Gemara answers: There it is different, as it teaches the reason: Because the majority of Jews who are outside of Eretz
Yisrael, their names are like the names of gentiles, so we assume the court verified them; but in Eretz Yisrael, we do not make

this assumption.
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And there are those who say a different version: Like the braisa he asked him, and he resolved it for him from the braisa

itself; that they are valid.

n;wn MISHNAH
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MISHNAH: One who says to an agent, "Give this bill of divorce to my wife, or this bill of manumission to my slave,” if

he wants to retract in both of them before they reach the recipient, he may retract; these are the words of Rabbi Meir.
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And the Sages say: He may retract in bills of divorce for women, but not in bills of manumission for slaves;
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because we canacquire a benefit fora personin his absence, but we cannot act to his de triment except in his

presence.
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This is because if a master wants not to sustain his slave, he is permitted to do so, but if a husband wants not to sustain his

wife, he is not permitted to do so.
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Rabbi Meir said to them: But behold, he disqualifies his slave from eating terumah by freeing him, just as he disqualifies

his wife fromeating terumah by divorcing her! Thus, freeing a slave is also a detriment.

MISHNAH
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The Sages said to him: The slave's right to eat terumah is not a personal privilege, but because he is his master's acquisition,

and once he is freed, that acquisition ceases.

GEMARA
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GEMAR A: Rav Huna and Rav Yitzchak bar Yosef were sitting before Rabbi Yirmeyah, and Rabbi Yirmeyah was

sitting and dozing,
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and Rav Huna sat and said: Learn from this ruling of the Rabbis that one who seizes property on behalf of a creditor

froma debtor, has acquired it for him.
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Rav Yitzchak bar Yosef said to him: And is this so even in a place where it causes aloss to others, such as other creditors?
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Rav Huna said to him: Yes.

In the meantime, Rabbi Yirmeyah woke up and heard them.
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He said to them: Children! So said Rabbi Yochanan: One who seizes property on behalf of a creditor in a place where

it causes aloss to others does not acquire it.
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And if you say that our Mishnah contradicts this, because the agent acquires the get of liberation for the slave despite the loss to
the master, that is because anyone who says "give" is like one who says "acquire” on behalf of the recipient, so the master

himself authorized the acquisition.

STATEMENT
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Rav Chisda said: Regarding one who seizes property on behalf of a creditor in a place where it causes a loss to others,

we have arrived at the dispute of Rabbi Eliezer and the Rabbis.
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As we learned in a Mishnah: One who gathered pe'ah and said, "Behold, this is for so-and-so,a poor person,” Rabbi

Eliezer says: He has acquired it for him; and the Sages say: He must give it to the first poor person who is found.

STATEMENT
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Ameimar said, and some say it was Rav Pappa:

SUMMARY

The Gemara first clarifies that while Rabbi Yochanan validated a get signed with distinct non-Jewish names like Lukos and
Los, ambiguous names in Eretz Yisrael are invalid due to the concem that people might mistakenly rely on actual non-Jews.
However, for documents coming from overseas, we assume the local court verified the Jewish identity of the signees, as most
Jews there use non-Jewish names. Moving to the Mishnah, the Rabbis rule that a master cannot retract a bill of manumission
once itis in the agent's hand, because frecing a slave is entirely to his benefit (a "zechus"), whereas a husband can retracta
get because divorce is considered a detriment ("chov") to a woman. In the Gemara, Rav Huna attempts to prove fromhere
that one can seize property on behalf of a creditor even if it causes a loss to other creditors. However, Rabbi Yirmeya wakes
from his slumber to correct this, citing Rabbi Yochanan's ruling that such a seizure is invalid, and explaining that the case of

the slave is unique because the master's instruction of "give" is halachically equivalent to "acquire on behalf of" the slave.




TWYR? WHAT TO TAKE HOME

My dear friend, look at the beautiful picture the Gemara paints for us. Two young talmidei chachamim, Rav Huna and Rav
Yitzchak bar Yosef, are sitting and discussing a deep point of Torah. Their rebbe, Rabbi Yirmeya, is sitting right there, dozing
off. Yet, the moment he hears them make a mistake in the halakha, he wakes up immediately to guide them. He calls them
"dardekei”—children—not to put them down, chas v'shalom, but with the deep, protective love of a father who cannot let

his children wander off the path of truth.

This is the essence of what a true rebbe is, and it is how Hashemlooks at each of us. Sometimes we feel like we are learing or
doing our avodah in the dark, as if Heaven is "dozing" and not watching our struggles. But the truth is, Hashem is always
listening, intimately connected to every word of Torah we speak and every effort we make. The moment we need guidance,

the moment we reach out for the truth, He is there to awaken our hearts and show us the way.

We must also learn from Rabbi Yirmeya how to care for our fellow Yidden. When you see someone struggling or making a
mistake, do not remain asleep. Wake up, step in with warmth and love, and help guide themback to the clear truth of the

Torah.

Today, when you learn or daven, speak the words clearly and with heart, knowing that Hashemis listening to every single

word you utter, ready to guide you.
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LJ THE SUGYA

In this daf; we are zocheh to delve deeper into the sugya of when we begin mentioning rain in our tefillos, specifically
looking at the different tannaic opinions regarding the water libation (nisuch hamayim) on Sukkos. The Gemara explores
how the Chachamim derive the halachos of nisuch hamayim from the pesukimin Parshas Pinchas, analyzing the views of

Rabbi Akiva, Rabbi Yehoshua, and Rabbi Yehuda ben Beteira.

We will also learn about the profound concept of Halacha L'Moshe M'Sinai, the oral traditions handed down directly from
Sinai that have no explicit source in the written Torah. The Gemara connects this to the water libation, the aravah on
Sukkos, and the halachos of plowing a field of ten saplings before Shemittah, bringing us to a beautiful discussion of how our
tefillos for rain are structured on the Yom Tov of Shemini Atzeres.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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The Gemara objects: If Rabbi Akiva holds in accordance with the opinion of Rabbi Yehuda ben Beteira regarding the textual
source for the water libation, let him say that one begins mentioning rain in accordance with his ruling, which is from the

second day of Sukkos, and not the sixth day!
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The Gemara answers: Rabbi Akiva holds that when the extra reference to libation is written in the Torah, it is on the sixth
day that it is written, as the plural word 'its libations’ appears on the sixth day, while the other extra letters merely teach that this

second libation must be of water.
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It is taught in a braisa, Rabbi Natan says: The verse states, "In the Sanctuary you shall pour out a libation of strong drink
to Hashem." By repeating the termfor pouring, the verse is speaking of two libations: one is the water libation and one is

the wine libation.
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The Gemara asks: Why not say that both of them are of wine?

ANSWER
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The Gemara answers: If so, let the verse write either 'hassech hessech’ or 'nassech nesech’ using the same root. What is the

meaning of the varied formulation 'hassech nesech’? Learn from this that one is of water and one is of wine.
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The Gemara asks: However, that which we learned in a Mishnah that the water libation is performed all seven days of

Sukkos, whose opinion is it?

EXPLANATION
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If it is Rabbi Yehoshua, let us say it is performed only one day, on Shemini Atzeres. If it is Rabbi Akiva, it should be performed
only two days, the sixth and seventh. If it is Rabbi Yehuda ben Be teira, it should be performed only six days, from the second

day onward!
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The Gemara answers: Actually, the Mishnah is in accordance with Rabbi Yehuda ben Beteira, and he holds in accordance

with Rabbi Yehuda of our Mishnah in Sukkah.
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As we learned in a Mishnah, Rabbi Yehuda says: With a log of water he would pour all eight days of Sukkos. And Rabbi
Yehuda ben Beteira removes the first day from this obligation and includes the eighth day, which results in seven days of water

libations.
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The Gemara objects: And what is different about the first day that the water libation is not performed? Is it because when
water is alluded to in the Torah, it is on the second day that it is alluded to? If so, on the eighth day as well, one should

not perform the libation, because when water is alluded to for the last time, it is on the seventh day that it is alluded to!
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Rather, the Gemara retracts: The Mishnah is in accordance with Rabbi Yehoshua, and he holds that the obligation of the

water libation all seven days is a halacha that was learned through tradition as a Halacha L'Moshe MiSinai.

PROOF
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As Rabbi Ami said that Rabbi Yochanan said in the name of Rabbi Nechunya of the valley of Beis Chortan: The law of
tensaplings in the year preceding Shemittah, the law of the aravah on Sukkos, and the water libation are each a Halacha
L'Moshe MiSinai.
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Itis taughtin a braisa: Rabbi Yehuda says in the name of Rabbi Yehoshua: One who passes before the Ark as prayer
leader on the last Yom Tov of the Festival of Sukkos, which is Shemini Atzeres, the last prayer leader, of Mussaf, mentions

rain, but the first prayer leader, of Shacharis, does not mention rain.
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Conversely, on the first Yom Tov of Pesach, the first prayerleader, of Shacharis, still mentions rain, but the last prayer

leader, of Mussaf, does not mention rain.
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The Gemara asks: Which statement of Rabbi Yehoshua is Rabbi Yehuda referring to?
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If we say it is the statement of Rabbi Yehoshua of our Mishnah, but didn't he say there that on the last Yom Tov of the

Festival he begins to mention rain, which implies from the very beginning of the day, meaning the Maariv service?

OBJECTION
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Rather, you will say it is Rabbi Yehoshua of the braisa. But didn't he say there that one mentions rain from the time of

putting down the lulav, which is at the end of the seventh day, also implying from Maariv of Shemini Atzeres?
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And furthermore, that which is taught in another braisa, Rabbi Yehuda says in the name of ben Beteira: One who passes

before the Ark on the last Yom Tov of the Festival, the last prayer leader mentions rain.
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Which ben Beteira is this? If we say it is Rabbi Yehuda ben Beteira, but didn't he say that on the second day of the

Festival he begins to mention rain?
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Rav Nachman bar Yitzchak said: Let it be understood as referring to Rabbi Yehoshua ben Beteira, and this resolves all the
difficulties.
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Sometimes Rabbi Yehuda calls him by his name, Rabbi Yehoshua, and sometimes he calls him by his father's name, ben

Beteira.
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And this braisa where he is called by his father's name was frombefore they ordained him, and that braisa where he is called

Rabbi Yehoshua was from after they ordained him.
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It was taught in a braisa: Regarding dew and regarding winds, the Sages did not obligate one to mention themin the

Shemoneh Esrei. But if one comes to mention them, he may mention them.
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What is the reason? Rabbi Chanina said: Because they are never withheld, so there is no need to pray for them.
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And dew, from where do we know that it is never withheld? As it is written: "And Eliyahu the Tishbite, of the settlers
of Gilead, said to Achav: As Hashem, the G-d of Israel, lives, before WhomIstood, there shall not be these years dew

or rain, except according to my word."
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And it is written later when the drought ended: "Go, appear to Achav, and I will send rain upon the face of the earth.”
Whereas dew, He did not say to him that He would restore it. What is the reason? Because it was never withheld in the

first place, as it is impossible for the world to exist without it.

QUESTION
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The Gemara asks: And since it is never withheld, why did Eliyahu swear about it?
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The Gemara answers: This is what he said to him: Even dew of blessing also shall not come, though regular dew will fall.

0P KPR K97 DM 779737 PUb AT

The Gemara asks: And let Him restore the dew of blessing explicitly in the verse? The Gemara answers: Because the matter

is not noticeable to people, so it was not mentioned.
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The Gemara asks: But winds, from where do we know that they are never withheld?
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Rabbi Yehoshua ben Levi said, as the verse states: "For like the four winds of the heavens have I spread you, says

Hashem."
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What is He saying to them? If we say this is what the Holy One, Blessed is He, is saying to Israel: "That I have
scattered you in the four directions of the world,' if so, why does it say 'like the four'? 'In the four’ winds it should have

said!
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Rather, this is what He is saying: Just as it is impossible for the world to exist without winds, so it is impossible for

the world to exist without Israel. Thus, winds are never completely withheld.
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Rabbi Chanina said: Therefore, in the summer season, if one said 'He makes the wind blow,' we do not make him

repeat the prayer. But if he said 'He makes the rain fall,’ we do make him re peat the prayer.

RULING
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Conversely, in the rainy season, if one did not say 'He makes the wind blow,' we do not make him repeat the prayer. But if

he did not say 'He makes the rain fall,’ we do make him repeat the prayer.
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And not only that, but even if he said in the summer "He causes the wind to pass and the dew to blow away,’ we do not

make him repeat the prayer.
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It was taught in a braisa: Regarding clouds and regarding winds, the Sages did not obligate one to mention them, but if

one comes to mention them, he may mention them. What is the reason? Because they are never withheld.
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The Gemara objects: And are they not withheld? But Rav Yosef taught in a braisa: The verse says, 'And He will shut up the

heavens' — from clouds and from winds.
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Do yousay it means from clouds and from winds, or is it only from rain? When it says immediately after, 'and there shall
be no rain,' behold, rain is already mentioned. How then do I fulfill 'And He will shut up the heavens'? From clouds

and from winds! This proves they can be withheld.
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The Gemara notes: This is a difficulty between one statement regarding winds and the other statement regarding winds, and a

difficulty between one statement regarding clouds and the other statement regarding clouds!
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The Gemara resolves: Regarding clouds and clouds, it is not a difficulty: This statement that they are withheld refers to early

clouds which bring rain, and that statement that they are not withheld refers to late clouds which do not bring rain.
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Regarding winds and winds, it is also not a difficulty: This statement that they are not withheld refers to a common wind,

and that statement that they are withheld refers to an uncommon wind.
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The Gemara asks: But an uncommon wind is needed for the threshing floor to winnow the grain, so why is it withheld as a

curse?
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The Gemara answers: It is possible to winnow with sieves and fans, so its absence is not a fatal curse.

URY NIt NIMINT 022y NN

It was taught in a braisa: Clouds and winds are secondary to rain in their benefit.
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What is the case? Ulla said, and some say it was Rabbi Yehuda: This refers to clouds and winds that come after the rain.
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The Gemara asks: Is this to say that it is a benefit? But isn't it written: 'Hashe m will make the rain of your land powder
and dust,’ and Ulla, and some say Rabbi Yehuda, said that this curse refers to the wind that comes after the rain which

kicks up dust?
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The Gemara answers: It is not a difficulty: This beneficial wind is one that comes gently, and that harmful wind is one that

comes harshly.
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And if you want, say instead: This harmful wind is one that kicks up dust, and that beneficial wind is one that does not kick

up dust.

STATEMENT
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And Rav Yehuda said: Wind after rain is like more rain. A cloud after rain is like more rain. Sunshine after rain is like

two rains.
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The Gemara asks: To exclude what sunshine is not beneficial? To exclude the glow of the night, and sunshine between the

clouds on a cloudy day, which are harmful.

STATEMENT
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Rava said: Snow is as beneficial to the mountains as five rains are to the land, as it is said: 'For to the snow He says:

Become land, and to the shower of rain, and to the showers of His mighty rain.’

STATEMENT
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And Rava said: Snow is beneficial for the mountains, a harsh rain is beneficial for the trees, a gentle rain is beneficial for

the fruits,

SUMMARY

The Gemara begins by analyzing the textual derivations for the water libation, questioning how many days the libation is
performed according to each Tanna. After exploring whether the seven-day obligation of nisuch hamayim fits the view of
Rabbi Akiva or Rabbi Yehuda ben Beteira, the Gemara concludes that according to Rabbi Yehoshua, this practice is actually
a Halacha L'Moshe M'Sinai, alongside the mitzvah of aravah and the halachos of plowing near ten saplings before
Shemittah. Finally, the Gemara transitions to discussing the precise tefillah services on Shemini Atzeres and Pesach when the

shliach tzibbur begins and stops mentioning rain, analyzing how these practices align with the opinions of Rabbi Yehoshua

and Rabbi Yehuda ben Beteira.




TWYR? WHAT TO TAKE HO ME

The Gemara teaches us a beautiful, comforting truth about our place in the world. When discussing the winds, Rabbi
Yehoshua ben Levi points to the pasuk, "For I have spread you abroad as the four winds of the heaven." He explains that just

as the world cannot exist without winds, so too, the world cannot exist without Klal Yisrael.

Think about what this means for your daily avodah. A person can easily fall into feeling small, insignificant, or disconnected.
You might think, "What does ny little mitzvah, ny learning, or ny tefillah matter in the grand scheme of things?" But Hashem
Himself tells us otherwise. Your very existence as a Yid is what keeps the entire creation alive. You are as essential to the world

as the very air we breathe.

When you realize how indispensable you are to Hashem's world, it changes how you carry yourself. It brings a deep sense of
chashivus, of holy responsibility, to every word of Torah you speak and every chesed you perform. You are not just getting

through the day; you are sustaining the cosmos.

Today, before you do a mitzvah orsay a berachah, stop for three seconds and remind yourself: "The world cannot exist

without Klal Yisrael, and my avodah right now is keeping the world alive."
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L CHAPTER PREVIEW
In this chapter, we begin learning the specific halachos of the thirty-nine melachos of Shabbos, starting with the very first
melachos of the agricultural order. The Rambam takes us through the details of Choresh (plowing), Zore'a (sowing), and

Kotzer (reaping), showing us how these avos melachos and their toldos (derivatives) apply in our daily lives.

We will learn how even the slightest bit of weeding, pruning, or leveling the ground can fall under the prohibition of plowing
or sowing, depending on one's intent to improve the land or the tree. The chapter also clarifies the guidelines for reaping,
including the status of plants growing in perforated versus unperforated flower pots, and how a single action can sometimes
carry a double liability for both reaping and planting.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

n ; W : .l’.U 3 .f’? 1”1 /74 ﬁ’ 1910 N Halacha 1- The Prohibition of Plowing and Its Derivatives on Shabbos
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grasses and one who cuts the trees at the roots of One who weeds isliable amount any One who plows
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isa derivative of this behold the ground ~—  tobeautify in order the shoots —  one who prunes  or
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the field  the surface of one wholevels And likewise isliable amount any and fromwhen he does plowing

plowing  because of isliable the valley filled or and flattened it the mound that he lowered for example
NG 2D 1MPY nimg mwnn b 1Y NI D2 imywn
amount  isany itsmeasure cavities wholevels anyone Andlikewise amount isany and its measure

This balacha defines the primary labor of plowing and its derivatives, such asweeding, pruning, and leveling the ground, all of which carry liability for

even the slightest amount.

n ; 2? : 1’:3 j -fb 1“1 3_71“ mklc) N Halacha 2 - The Probibition of Sowing and its Derivatives on Shabbos
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is similar to  this behold thatitgrow inorder the tree —  One who prunes isliable amount any One who sows
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and is liable of sowing isa derivative this behold on Shabbos and trees plants  one who waters ~ But sowing
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this behold in water inthem and the like  and barley wheat one whosoaks And likewise =~ amount  forany
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amount  forany andisliable of sowing isa derivative

This halacha definesthe primary labor of sowing and its derivatives, such aspruning, watering, and soaking seeds on Shabbos.
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Halacha 3 - The Probibition of Reaping and Plucking from the Ground and from a Flowerpot on Shabbos
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a thing who uproots and anyone itis of reaping a derivative and plucking isliable like a dried fig One who reaps
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thatgrew and dodder grasses onit thatgrew apebble Therefore reaping because of isliable fromits growth
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is for this isliable fromthem one who plucks  the barrel  topof on thatsprouted and grasses on the thorn-bush
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thatis not because isexempt perforated thatisnot froma flowerpot one who plucks ~ But  their growth the place of
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is like the earth it behold small  aroot withenoughfor perforated And a flowerpot its growth the place of this
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isliable  fromit and one who plucks

This halacha defines the melacha of reaping, explaining that plucking any plant from its place of growth is forbidden, and distinguishes between

perforated and unperforated flowerpots.
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one who reapsit  and beets alfalfa suchas and enlarges it it causes growth  whose reaping  seed  Any
NI °19n NAXY IRIP R "B NAR NIRVA AW 200 Maaw2
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and on account of reaping onaccountof isliable the wood needs and he one who prunes And likewise  plants
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the earth fromupon if he lifted it grasses on it upon whichgrew earth of A clod planting
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pegs topof on ifitwas uprooting onaccountof he isliable pegs topof on and placed it
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on their branches  that dried Figs sowing onaccountof he isliable the earth on and he placed it
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even isliable  on Shabbos fromthem one who detaches on it whose fruits dried  a tree  and likewise
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ritual impurity the matter of  regarding  are like uprooted that they though

This balacha discusses the dual liability of reaping and planting when barvesting certain crops, the statusof a clod of earth with grass, and the

probibition of detaching dried fruit froma tree on Shabbos.

n ; W 2 nRynI WB in N SHZ? Halacha 5 - The Minimum Measures for Uprooting and Gathering on Shabbos
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and if islike a dried fig his measure for food if shoots or who prunes  chicory ~ One who uproots
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tocook isenough his measure forkindling andif akid the mouthof islike the fill of his measure  for animal
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foranimal —he gathered andif islike a dried fig his measure for food if foods One who gathers  an egg
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anegg tocook isenough hismeasure forkindling andif akid the mouthof islike the fill of his measure
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and every chickens of average isan egg it place  inevery thatismentioned And the egg
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ofanegg like a dried fig ~ tocook  isenough it an egg tocook enough thatitissaid  place
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the ground with products of except gathering and there isno  inanegg of three isone and a dried fig

This halacha defines the minimum quantities required for liability when harvesting or gathering food, animal fodder, or kindling on Shabbos.

nin 5: 9 7: 3_7 ?3 .'n"fb in Halacha 6 - The Derivative of Gathering Sheaves Applied to Fruits
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the rope  and inserted figs who pierced  or around cake fromthem and made pressed figs One who collects
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and so and isliable of gathering sheaves isa derivative this behold one body they were gathered until into them
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to this similar any

This balacha defines the derivative of gathering sheaves as collecting individual fruits into a single unified mass or stringing them together.
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Halacha 7 - The Probibition of Threshing and its Derivatives of Milking and Wounding on Shabbos
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the ground with produce of except threshing and there isno isliable like a dried fig One who threshes
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to this similar any andso andisliable of threshing isa derivative it behold and one who extracts
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toit thathas aliving creature one who wounds andso extracting because of isliable an animal —  one who milks
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the wound  from that comesout of the blood inneed isthatheis and this extracting because of isliable a hide
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liable and he isnot  destructive he is because he is exempt only todamage he intended  if but
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like a dried fig  that he extracted in the milk or in the blood  thereis  until

Thishalacha definesthe labor of threshing, itsrestriction to produce of the ground, and itsderivatives of extracting, milking, and wonnding.

n ; W : 19 = U 2 b :1 na Halacha 8 - Liability for Wounding a Fellow Man on Shabbos
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tothem  orsimilar ora bird ora wild beast an animal regarding one who are said words In what
wounds
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because of isliable todamage thathe intended though - even hisfellow one whowounds  but
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he and behold hisanger and subsided hismind ~ wascooled  forbehold his spirit the satisfaction of
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isliable fromhim thathe extracted the blood need  thathe doesnot though - and even is like one who corrects

This halacha explains why wounding a human on Shabbos makes one liable even without needing the blood, unlike wounding an animal.
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hides tothem are those that have they in the Torah thatare mentioned creeping animals Eight
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detestable creatures  other but  andabird and a domestic animal a wild beast  like ~ Shabbos regarding the matter of
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and both isexempt them one whowounds therefore  ahide tothem thereisnot and crawling things
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in them and made creeping animals one of the eight or andabird a wild beast a domestic animal one who wounds
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itwentout thatnot though - even the blood thatwastrapped or blood fromthem and wentout a wound
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is liable

This halacha defines which creatures possess a halachically significant bide regarding Shabbos and explains the liability for causing internal or

external bleeding.
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7Y 20 NY .PRER QIR 2°m 1TRn N’_B‘I;'l‘? tahinl=ly i ol SR Clyplory!

until liable and he isnot extracting because of isliable their juice to extract the fruits —  One who squeezes
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for except the Torah from liable and they are not  like a dried fig  that he squeezed in the liquid there will be
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into grapes of acluster  tosqueeze and itis permitted alone and grapes olives pressing of
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from food food  like extracting and it turns out it is food  intofood thatcomes  forliquid the food
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and he is liable is pressing this behold food init thatdoesnothave intoa vessel he squeezed  if but
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until liable and he isnot isexempt withhis mouth one whosucks or  the food into and one who milks
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the vessel into he milks

This halacha definesthe Torah probibition of squeezing fruits on Shabbos, which applies only to olives and grapes, and explainsthe permission to squeeze

directly into food.
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is a derivative he behold and one who curdles isliable like a dried fig one whoselects or  One who winnows
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of selecting isa derivative this behold  the liquids  from within dregs one who selects and likewise of selecting
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resemble and one who sifts and one who selects because one who and is liable of sifting a derivative  or

winnows
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labor every  because as three them  did they count what and because of tothis this their matters
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itself’ by it they count in the Mishkan  that was

This balacha defines the shinr for winnowing and selecting, and explains the derivatives of selecting and sifting.
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and he selected foods typesof two  before him that there were  or waste from food  One who selects
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witha bowl — or witha tray isliable orwithasieve withasifter other froma type a type
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itis permitted  immediately toeat  withhis hand he selected

and if  is exempt

This balacha defines the biblical and rabbinic boundaries of the melacha of Borer (selecting) on Shabbos, distinguishing between different utensils and

immediate consu mption.

.ﬂ’? OB -l in 73 b :N ﬂﬂ_’ﬁ :1 n ;W: 9 '\‘l an :b l-l Halacha 13 - The Laws of Selecting on Shabbos and Separating Food from Waste
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And one who selects s liable one withhishand and even the food fromwithin  waste And one who selects
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them sweetens of theirs  that the waste because isliable of theirs waste  fromwithin  lupine beans
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and is liable  food  fromwithin  waste like one who selects and it turns out with them  them when they boil
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becomes in the day forlater  even toleave it byhand  waste  fromwithin food  One who selects
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two  before him If there were andisliable forstorage like one who selects

mixed foods types of
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atime forafter andleftit he selected Andif immediately toeat andleaveit fromthe other —one  he may select
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in the morning that he selected forexample in the day forlater  even

he is liable the afternoon  in to eat

This balacha definesthe liability for selecting waste from food, selecting for later use, and separating two different typesof food.
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isliable ~of theirs ~ witha strainer  the liquids  the restof andso water or oil or wine One who strains
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or dregs init thatthere isnot wine we may filter  but like a dried fig  provided that he strains and this is
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exceedingly  clear  thatitwillbe inorder Egyptian and witha basket  with cloths clear water
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anegg and we may place that they will clarify  for the sake dregs topof on  water and we may place
Wn WY PTIm PR 7D PTm DY naion? mpvv
from the eve of that one kneaded mustard  thatit will clarify in order mustard of intoa strainer  beaten
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fromits press wine andso witha utensil whether by hand whether and drink one may stir on the morrow ~ Shabbos
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the cloths into and place withitsdregs  a barrel one may pour fermenting thatitis the time all
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one  like a body the wine andall well well the wine from the dregs have separated not for still
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to it similar ~ and all the mustard and so it is

This balacha detailsthe probibition of straining liquids with a strainer and the permitted methods of filtering clear liquids or unseparated mixtures

on Shabbos.
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this  behold in a mortar and herbs spices who crushes and anyone isliable like a dried fig One who grinds

1 miv .'n'_.[i?ﬁ.ﬁ m 990 W”I’?Jj P70 9AnRR .2 Imv

And likewise of grinding isa derivative this behold detached vegetable One whocuts and isliable is grinding
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is liable metal of abar one whofiles or oftheirs fromthe sawdust to benefit wood  one who saws
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fromthem he makesfine wuntil liable isnot wood  one who chops  But amount any fromwhen he files
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ofanegg  like a dried fig  tocook  enough

This halacha defines the liability for grinding grain, crushing spices, cutting detached vegetables, sawing wood, filing metal, and chopping wood on

Shabbos.
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behold the earth  —  One who mixes isliable like a dried fig One who kneads isliable like a dried fig One who sifts
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of acrucible the mouthof  tomake enough isits measure and how much kneading isa derivative of this
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and not withbran and not coarse withsand and not withash mixing and thereisno gold  refiners of
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in water tothem and similar flax seed of or sesame seed of and one who places tothem  with similar
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tothis this and cling mix they because kneading because of isliable

This balacha defines the Shabbos probibitions of sifting and kneading, including their minimum measures and derivatives like mixing cement or

soaking seeds.

CHAPTER SUMMARY

This chapter establishes the definitions and minimum shiurim (measures) for the melachos of plowing, sowing, and reaping.
The Rambam explains that activities like weeding, pruning to helpa tree grow, watering, and soaking seeds are toldos of
plowing and sowing, carrying liability for even the slightest amount. For Kotzer (reaping), the standard shiur is the size of a
dried fig, and the prohibition includes plucking fromany place of growth, with specific distinctions made for perforated flower
pots. Finally, the Rambam teaches that when an action both harvests and promotes new growth, or when one's intent varies
between food, animal fodder, or kindling, the halachah accounts for these intentions with corresponding shiurimand

multiple sin offerings.

IWYN? WHAT TO TAKE HO ME

The holy work of Shabbos is not just about what we refrain from doing, but about how we view the world around us. When
the Torah teaches us that even leveling a tiny cavity in the ground is a derivative of plowing, or that soaking a single seed in
water is a derivative of sowing, it is training our eyes to see the immense potential hidden in the smallest, seemingly
insignificant actions. In the eyes of Hashem, there is no such thing asa "small” act. Every tiny movement of improvement,

every gentle watering of a soul, has cosmic significance.

This is especially true in our personal avodah and our relationships. We often wait for major, dramatic moments to make a
difference, thinking that only "big" things matter. But just as the halachah of Shabbos teaches us that the slightest weeding or
the smallest leveling of a path is a complete labor, so too in our daily lives, a tiny word of encouragement, a small smile, ora
moment of self-control is a complete world. You don't need to plow an entire field to make an impact; you just need to refine

the small corner of the world where Hashemhas placed you.

Today, find one small "cavity” to level or one tiny "seed” to water. Offer a single word of genuine praise to a family member,
or take one minute to learn a halachah with focus, realizing that in the spiritual realm, even the smallest positive action creates

an everlasting growth.
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In this chapter, the Chovos HaLevavos introduces us to the ultimate battle of our lives: the war against the yetzer hara. The
author warns us that this archeneny is not an outside force, but is deeply interwoven within our very neshama, spirit, and
physical senses, constantly plotting our downfall while pretending to be a trusted friend. He explains that the yetzer hara's

primary weapon is to sow doubt in our emunah and confuse our minds with false arguments.

We are urged to recognize that this internal struggle is the 'great war,' far more critical than any physical battle. The author
shares a famous mashal of a pious man who reminded returning soldiers that conquering a physical eneny is only the 'small

, . . . . ..
war,’ whereas conquering the yetzer hara is the true, lifelong struggle that requires constant vigilance.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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I have seen fit to clarify for you regarding this subject some examples which will teach you about the things I have not explicitly

mentioned, so that people will be on guard against them and their hearts will be complete with Hashem, as the wise man said: "Let the

wise man hear and increase understanding.”

SIUDI NifDa 0N 7% NI 0PIy 17 WU 2iTn R1iwT 03 Ny TY 17 2N LOTN 12 SRY XM
(MTR2 X"D) NiTio2 YWing ,0™ImNm 0PI JWIn NAIIN2 39 ANRWNT 300 302 21ynm
Ping 27KD AR AINY NNNOIT MND PORNN 232 0%y Y3 20 new 0l
o?ynn 1K NI 10 0Pynn AR A7 Iy NIm IR 1w naN ;(Inyewe mney R70) °NiveoD

An
And this is what I say: O son of man, you must know that the greatest enemy you have in this world is your own yetzer hara, which is
interwoven into the very powers of your soul, mixed into the makeup of your spirit, and partners with you in directing your physical
and spiritual senses; he rules over the secrets of your soul and the hidden chambers of your chest, acting as your advisor in all your

movements, both visible and hidden, that you wish to make, lying in wait to trip up your steps; and you are asleep to him while he is

awake to you, and you ignore him while he never ignores you.

NOTE The author is describing how the yetzer hara is not an external enemy, but rather operates from within our own thoughts, feelings, and

physical drives, making him incredibly dangerous.
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He has clothed himself in the garments of friendship for you, adorned himself with the jewelry of love for you, and entered the inner
circle of your trusted ones, your advisors, and your dearest friends; outwardly, from his hints and gestures, he seems to run to do your
will, yet he is actually shooting you with his deadly arrows to uproot you from the land of the living, as the verse says of one whose
way is like this: "Like a madman who shoots firebrands, arrows, and death, so is a man who deceives his friend and says, "Am I not
only joking?""

ANRX 7Y PROY DINYUY A1AY TEYNI D2 AWK O0PA AMK A1 N PIYEIY P 1
D72 AN T DRY Mayw AR MWD AUR) MY 22w A TaMY M wawh

ANTY ANIMRR 77 1INY 7R Y RO . TivYim

And among the strongest of his weapons that he shoots at you and fights you with in the privacy of your inner self, is that he strives to
cast doubt on your truths, to distort what is clear to you, and to confuse your soul with false thoughts and deceptive arguments; with
these, he distracts you from what is for your benefit, and makes you doubt what has been made clear to you of your emunah and your
Torah.
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But if you are on guard against him, and you prepare the weapons of your intellect to fight him with, and deflect his arrows away from

you, you will be saved and escape from him with the help of Hashem.
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But if you surrender your affairs to him and are drawn after his will, he will not let go of you until he destroys you in both worlds, and
uproots you from both dwellings, as is written concerning one of his branches and a soldier of his legions: "For many are the victims she

has cast down, and numerous are all her slain; her house is the way to the grave..."
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Therefore, let no other war distract you from his war, nor any other battle from his battle; do not let the sword against a distant enemy
distract you from the sword against the enemy who never leaves your side, and do not let repelling an eneny who can only reach you

with Hashem's permission prevent you from repelling the enemy who needs no permission to enter, since he is already inside you.

O N TR AR0R IR 22U 190U PN manonn 0°IY UK VIR TO0 2¥ 1K)

TTTTTTTTTT

And they tell of a certain chasid who met people returning from a war against physical enemies, carrying spoils after a fierce battle,

and he said to them: "You have returned from the minor war carrying spoils; now prepare yourselves for the major war!"
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They asked him: "And what is the major war?" He answered them: "The war against the yetzer hara and his legions."
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And it is 2 wonder, my brother, that with any other enemy you have, once you defeat him once or twice, he will back off from you
and it will not enter his mind to wage war against you again, because he recognizes that your strength is greater than his, and he

despairs of ever defeating you or overpowering you.

ANIN ME3 OX 2 SIANEIY 12 NI TIP3 0RYR TN DYD M) T 12 27000 TR 187 23X
O 7Y AR¥Y2 108D 0K :27INW 102 NN 1837 TR 22 97 29N NON 0YD 1NEIN OX 3
=l lia)

But the yetzer hara is not satisfied with you defeating him once or even a hundred times, whether he defeated you or you defeated
himy; for if he defeats you, he will destroy you, and if you defeat him once, he will lie in wait for you all your days to defeat you, just

as our Sages, of blessed memory, said: "Do not believe in yourself until the day of your death.”

MPYRPY MR ANIX 0817 13T 10 MmNy >72 A2 ANIK 0817 T30y NILpaw nivpa 2pn iK1
.ann

LT

And he does not consider even the smallest of your minor affairs too insignificant to defeat you in, so that it may serve as a stepping

stone for him to defeat you in something greater.
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Therefore, it is proper for you to be on guard against him, and do not fulfill any of his requests at all; rather, let even the smallest
victory over him, or the slightest increase of your power over him, be great in your eyes, so that it may serve as a stepping stone for you

to rise to what is even higher.
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For his desire will quickly turn toward you, but he will not be able to stand before you when you stand firm against him, as it is

written: "And to you is his desire, but you shall rule over him."
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Therefore, do not let his words panic you even if his legions are mighty, and do not let his presence frighten you even if his helpers are
many; for his main intention is only to make falsehood appear true, and his goal is to establish lies, and how close is his downfall and

how swift is his destruction if you only realize his weakness.
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And as the wise man described him, saying: "There was a small city with few men in it, and a great king came against it, besieged it,

and built great siege-works against it. And there was found in it a poor wise man."
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He referred to man as a "small city” because man is called a miniature world, and he referred to the limbs of his body and the traits of
his soul as "few men," which are few in comparison to the vastness of man's heart and his endless desires in this world, and his lack of

strength and ability to attain them.
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And he referred to the yetzer hara as the "great king" because of his many legions, men, and armies, and he said "and besieged it"

because he encompasses all of man's affairs, both open and hidden.
2IWRY DT T MY LAY DY PRI 277 0T DTN Y MRt N
T YW Y RaY PTOY XY 2,002 0T DN

And he said "and built great siege-works against it” to refer to his many evil promptings, bad thoughts, and disgraceful situations with

which he strives to destroy the man, as we will explain later in this gate with the help of Hashem.
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And when he said "and there was found in it a poor wise man," he was referring to the intellect.
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And he described him as "poor” because his supporters and helpers are few, as the verse says of him: "and no man remembered..." and

"the wisdom of the poor man is despised.”
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Yet despite his weakness, the verse already tells of the yetzer's eager desire to wage war against him, and how easily his power to harm
is removed from the man; for a little bit of truth will defeat a great deal of falsehood, just as a little bit of light dispels a great deal of

darkness.
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And in this there is an awakening to wage war against physical desires, and to stand against the yetzer hara with diligence and zeal;

for his weakness in standing before the intellect has already been made clear, as well as how quickly he is defeated before it, as the

verse says: "The evil bow down before the good.”
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And the very first thing the yetzer hara will try to make you doubt, and will strive to prove to you, is that your soul has no existence
without the body, that it perishes when your body perishes, and that it has no existence after death—using imaginary arguments that
do not hold up when a person actually contemplates them; he does this so that it will lead you to pursue fleeting pleasures and lost

desires, and so that you will say, as the verse says of those who hold this view: "Eat and drink, for tomorrow we die."
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But if you consult with your intellect on this, it will distance this view from you with clear proofs mentioned by the early sages, and

with the words of the Nevi'im, peace be upon them.

WHAT TO TAKE FROM IT

The chapter outlines the relentless nature of the yetzer hara, who is never satisfied with a single victory and will lie in wait
until a person’s final day, as the Sages warned, 'do not believe in yourself until the day of your death.’ To help us understand
this constant threat, the author explains the passuk in Koheles of the 'small city' besieged by a 'great king," where the city
represents man, the king is the yetzer hara with his many deceptive tactics, and the 'poor wise man' who can defeat himis the
intellect. We are exhorted never to give in to even the smallest request of the yetzer hara, but rather to stand firm with our

intellect and trust that with Hashem's help, the eneny's downfall is swift once his weakness is exposed.




TWYR? WHAT TO TAKE HO ME

My dear brother, we often exhaust ourselves fighting external battles—worrying about what others think, managing our
public image, or stressing over worldly matters. But the Chovos HaLevavos is teaching us a profound truth: the ultimate
battlefield is not out there. Itis inside your own heart. The yetzer hara is not a distant eneny; he is an intimate insider who
knows your every weakness, masquerading as your best friend and advisor while quietly trying to plant doubts in your

emunah and drag you down.

Do not be fooled when you win a single battle and think the war is over. The Sages warmn us, "Do not believe in yourself until
the day of your death.” The yetzer hara never retires, and he is willing to start with the tiniest, seemingly insignificant
compromise just to get a foot in the door. Yet, you must never despair. The wisest of men compared the intellect to a "poor
wise man" who can defeata great king. Just as a tiny amount of physical light automatically dispels a vast amount of darkness,

a small, resolute stand for the truth of Hashem's Torah will completely shatter the falsehoods of the yetzer hara.

Today, when you feel the urge to make a "small” compromise in your avodah—whether it is delaying a tefillah by a few
minutes, speaking a minor piece of lashon hara, orletting a tiny doubt linger in your mind—stop and recognize the eneny's
hand. Treat that small spiritual skirmish as the ultimate battle for your neshamah, stand firm, and watch how quickly his power

vanishes.

Identify one small, recurring excuse the yetzer hara gives you to slacken in your mitzvos today, and consciously reject it,

remembering that even a tiny victory of truth completely dispels his darkness.

P12 - YR TPy - 2370 NN niaaba nizin - Navy & Gold - From the Hebrew ~ CHOVOS HALEVAVOS - SHAAR YICHUD HAMAASEH - CHAPTER FIVE (1-15) -
(1-15) "wnn Source Text SENTENCE BY SENTENCE




nivn - PIRKEI AVOS

19WNT P1B - NiaN NoEn

Complete Word-for-Word Interlinear - Navy € Gold Edition

L CHAPTER PREVIEW

We begin our learning of Pirkei Avos by establishing the golden chain of the mesorah, tracing how Moshe Rabbeinu received
the Torah at Sinai and passed it down through the generations. This holy transmission went from Yehoshua to the elders, the
prophets, and the Men of the Great Assembly, showing us that our oral tradition is unbroken and divine. From there, the

chapter introduces the early pairs of Sages, the Zugos, who carried the torch of Torah with immense holiness.

As we delve into their teachings, we find fundamental guidance for our daily avodah and yiras Shamayim. The Sages guide
us on how to build a home of Torah, how to conduct ourselves in judgment, how to treat our fellow Jews with warmth, and
how to guard our speech. We are introduced to the timeless wisdom of Hillel and Shammai, who teach us the path of peace,
diligence in learning, and serving Hashem with absolute sincerity.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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Mishna 1- The Chain of Torah Transmission and the Three Directives of the Great Assembly
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and the elders to the elders and Yehoshua  to Yehoshua  and transmitted it from Sinai  Torah received Moshe
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three said They the Great  the Assembly to the Men of transmitted it and the prophets  to the prophets
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for the Torah a fence and make many disciples and establish  in judgment  deliberate Be things

This Mishnab establishesthe unbroken chain of Torab transmission from Sinai down to the Sages of the Great Assembly, who provided foundational

guidance for judges and teachers.

7 n 1 y n? 1 ya nn’b SJW =’1 ;7 U Mishna 2- The Three Pillars Upon Which the World Stands
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on say would  he the Great the Assembly from the remnantsof  was  the Righteous ~ Shimon
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acts of and on the Temple service and on the Torah  on stands the world things three
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kindness

Shimon the Righteous teachesthat the existence of the world depends upon Torah study, the Temple service, and acts of lovingkindness.




ﬂ"?_: g’ N-rl ~h| H; UB?: EW :j n -_f 12 y Mishna 3 - Serving Hashem Out of Love and the Fear of Heaven
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be do not say would  he the Righteous from Shimon received Socho a man of Antigonus
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like servants  be but  areward toreceive condition on the master — who serve like servants
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Heaven the fearof andletbe areward toreceive condition on not the master — who serve
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Antigonusof Socho teaches that one should serve Hashem without the expectation of receiving a reward, while maintaining a constant fear of Heaven.

D’?ﬁ.:) U 792 :1 1-111 n U N? ; i? Mishna 4 - The Transmission of Torah and Honoring the Sages
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Yose fromthem received Yerushalayim manof Yochanan ben and Yose Zeredah manof Yoezer ben Yose
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and be  for the Sages meeting a house of your house let be says Zeredah man of Yoezer ben
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their words —  with thirst  drinking and be their feet in the dust of attaching yourself

Yose ben Yoezer and Yose ben Yochanan transmit the tradition, advising one to make their home a gathering place for Sages.

.'ItTZ? NEI oy n U ’w VAYRY 29 IND QQD ] Mishna 5 - Hospitality to the Poor and Limiting Conversation with Women
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and let be wide open  your house letbe says Yerushalayim  a man of Yochanan sonof Yose
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they said  with his wife the woman with conversation increase and donot yourhousehold membersof poor people
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increases thata man the time all the Sages said fromhere his fellow with the wife of and heavy a light
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and his end Torah from words of and desists  to himself evil  he causes the woman with conversation
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Yose ben Yochanan teaches the importance of keeping a home open to the poor and warns against excessive conversation with women, which distracts from

Torah study.




| : Cl q’? n:P’ :-l :]17 I'I'CZ? s_’ Mishna 6 - Appointing a Teacher, Acquiring a Companion, and Judging Others Favorably
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says Perachyah sonof Yehoshua fromthem received the Arbelite and Nittai Perachyah son of Yehoshua
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man every — judging andbe a companion foryourself andacquire a teacher foryourself make
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merit  to the scale of

This Mishnab teaches the importance of spiritual mentorship, friendship, and giving others the benefit of the doubt.

s’tpj}:ﬂ 57"1 1 3T§7 7: i'li??:l -1 U Mishna 7 - Distancing Oneself from an Evil Neighbor and the Wicked
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with the wicked ~ associate  and donot whoisevil froma neighbor distance yourself says the Arbelite Nittai
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retribution of despair and do not

Nittai the Arbelite warns against associating with bad influences and reminds us that divine justice isinevitable.

1’1 t‘ 9? y; ﬂy 121 t‘ .ﬂ;:lltl Mishna 8- The Conduct of a Judge Toward Litigants
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says Tabbai sonof Yehudah fromthem received Shetach sonof and Shimon Tabbai sonof Yehudah
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standing  judgment the mastersof and whenare the judges like the arrangersof yourself  make  donot
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they should be  from before you and when they are like wicked ones in youreyes they should be  before you

dismissed
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the judgment —  upon themselves when they accepted like innocent ones in your eyes

Yebudah ben Tabbai teaches that a judge must remain completely impartial, avoiding advocacy and viewing both parties equally during and after the

trial.
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Mishna 9- Thorough Interrogation of Witnesses and Caution in the Words of Judges
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careful and be the witnesses —  toinvestigate much be says Shetach son of  Shimon
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to lie they will learn  from within them lest with your words




Shimon ben Shetach warns judges to cross-examine witnesses thoroughly and to speak carefully so as not to inadvertently teach them howto fabricate

testimony.

m :;ﬁ—tl n B’J!ZH ﬂ; N? 73 tl n ; EI?S Mishna 10- Loving Work and Shunning Lovdship and G ent Intimacy
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— and hate work — love says Shemaiah  fromthem received and Abtalion Shemaiah
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to the ruling authority make yourself known and donot lordship

Shemaiah and Abtalion teach the importance of honest labor, avoiding positionsof power, and keeping a safe distance from the ruling authorities.
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Mishna 11- A Warning to Sages to Guard Their Words to Prevent Desecration of Heaven's Name
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exile  the obligation of you will obligate lest with your words  be careful Sages says Avtalyon
DDSINN DON2T DOTURPAN AWM ,DOYNT oon Dipnd 122
after you who come the disciples and they will drink the evil waters toa place of and you will be exiled
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is profaned Heaven the Name of and it will be found and they will die

Avtalyon warns Torah scholars to speak with extreme precision so that heretical disciples do not misinterpret their words and stray after false doctrines.

Mishna 12 The Conduct of Hillel to Love Peace and Draw Creations Close to Torah
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loving Aharon of  fromthe disciples  be says Hillel fromthem received and Shammai Hillel
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to the Torah and drawing them the creations — loving peace and pursuing  peace
close

Hillel teaches that one should emulate Abaron the Koben Gadol by actively pursuing peace and bringing people closer to the Torah through love.

i'l'ﬂj.'n ’? | D::1 ﬂlg.}: lpEkeloh Mishna 13- The Danger of Secking Fame and Neglecting Torah Study
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ceases add and one who does not  hisname destroys his name one who makes great say used to  He
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This Mishnah warns against using Torah knowledge for self-aggrandizement and emphasizes the necessity of continnous study.




" -f N’? ]? 19n 3 s_’: 17 57 D’? ﬂ;ﬂ m tl Mishna 14 - The Obligation of Personal Responsibility and Avoiding Procrastination
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amI  what fornyselfalone And whenIam isforme who formyself I not If say used to  He
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Hillel teaches that a person must take personal responsibility for their own spiritual growth and act without delay.
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Mishna 15 - Making Torah Study Fixed, Speaking Little and Doing Much, and Welcoming Everyone Warmly
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—  receiving and be much and do little say fixed  your Torah  make says Shammai
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face expression of witha cheerful  person  every

Shammai teachesthe importance of establishing a fixed schedule for Torah study, prioritizing actions over words, and greeting every person with a

pleasant and welcoming countenance.

175 Q t‘ T 73 I-IE U ﬂ tﬁ :1_ qb HW §7 Mishna 16 - Appointing a Teacher and Avoiding Donbt and Estimations in Tithing
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and donot  doubt from and remove yourself a teacher foryourself make say would Gamliel Rabban
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by estimation  to tithe increase

Rabban Gamliel teachesthe importance of establishing a halachic authority to resolve donbts and avoiding guesswork when performing mitzvos like

tithing.

"112"]‘[1 ’JD 17}_7 E'IWS_H_J [H n'li?’ﬂWij n?y?_: Mishna 17 - The Virtue of Silence and Action Over Mere Wordss

29w M2 CNNER N?Y ,DOROAT 12 CRPTR R 9D NN 12 tiynv

better for the body did I find and not the Sages among Igrewup nydays all says hisson  Shimon
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sin brings words

Shimon the son of Rabban Gamliel teachesthat silence isthe best path for the body, and that practical action is superior to mere study and excessive

speech.




Mishna 18 - Justice Truth and Peace Upon Which the World Stands
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justice  on stands the world things three on says Gamliel ben  Shimon  Rabban
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judge peace  and judgmentof truth 8 Zechariah asitissaid peace and on truth and on
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in your gates

Rabban Shimon ben Gamliel teaches that the preservation of human society depends upon the three pillars of justice, truth, and peace.

CHAPTER SUMMARY

The chapter opens with the Men of the Great Assembly and Shimon the Righteous establishing the pillars of the world,
followed by Antigonus of Socho's warning to serve Hashem without expecting reward. We then progress through the
teachings of the Zugos: Yose ben Yoezer and Yose ben Yochanan on bringing Sages and the poor into our homes; Yehoshua
ben Perachiah and Nittai the Arbelite on acquiring teachers and avoiding evil neighbors; Yehudah ben Tabbai and Shimon
ben Shetach on careful justice; and Shemaiah and Abtalion on avoiding the ruling power and guarding one’s words. Finally,
Hillel and Shammai teach us to pursue peace, fix our Torah study, and receive everyone with a pleasant countenance,
leading into the instructions of Rabban Gamaliel and his son Shimon on silence and action, and concluding with Rabban

Shimon ben Gamaliel's declaration that the world stands on justice, truth, and peace.

TPYR? WHAT TO TAKE HOME

My dear friend, look at how this first chapter of Pirkei Avos begins. It does not start with abstract philosophies, but with a
chain of transmission: Moshe received the Torah from Sinai and passed it down, generation after generation, until it reached
us. This tells us that our Torah is not a theory; itis a living, breathing legacy of connection. When you learn, you are not just
reading a book, you are joining a chain of holy souls. And what do these sages tell us? They tell us that the world stands on
Torah, avodah, and gemilus chasadim, and that the ultimate goal of all our learning is not just to speak, but to do. Shimon his

son says it clearly: 'Study is not the most important thing, but actions.’

Think about Shammai's golden rule: 'Say little, but do much, and receive all men with a pleasant countenance." How often
do we promise ourselves or others big things, only to fall short? The Torah wants us to build our lives on quiet, solid action.
When you greet another Yid with a warm, genuine smile, you are literally sustaining the world. You are bringing the peace

and truth that Rabban Shimon ben Gamaliel says keeps the world standing.

Let us also take to heart the famous words of Hillel: 'If T am not for nyself, who is for me? But if T am for my own self, whatam
I? And if not now, when?' We cannot wait for someone else to do our avodah for us, nor can we live only for ourselves. We

must step up, take responsibility for our spiritual growth, and do it today, without putting it off.

Today, choose one small, concrete action instead of just talking about it. When you meet someone, greet them with a
genuine, warmsmile and a pleasant countenance, and make a fixed five minutes to learn Torah today without any

distractions.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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