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(BEHA'ALOTCHA - 6TH ALIYAH )

L) CHAPTER PREVIEW

In this aliyah, we learn of the journeys of the Aron and the beautiful tefillos Moshe Rabbeinu would say when it traveled and
when it rested. But right after, the Torah tells us of the painful nisyonos in the midbar, starting with the mis'onanim who
complained bitterly, bringing down a fire from Hashem, and the eirev rav who stirred up a lust for meat, weeping over the

sweet manna that Hashemlovingly provided for themevery single day.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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and let flee  Yourenemies and letscatter Hashem  Arise Moshe  andsaid  the Ark when journeyed And it was
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from before You those who hate You
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this thatisnot tosay andfrom behindit from before it marks forit Hemade theArk whenjourneyed Anditwas
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asitis etcetera topunishment punishment between  toseparate inorder  here was it written andwhy itsplace
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115  Shabbos HaKodesh Kitvei in Kol
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stand  saying Moshe was days three ajourneyof before them goingahead thatitwas Because Hashem Rise up
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in Vayakhel ~ Tanchuma more gofar anddonot forus and wait
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those whoare gathered Your enemies and let be scattered
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the pursuers  theseare those whohate you andletflee
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Whospoke Him — hates Yisrael —  whohates foreveryone Yisrael the haters of these are Those who hate You
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against are they and who 83 Tehillim head  havelifted andthose whohate You asitissaid theworld andwas

"Ti0 My any

counsel they make crafty Your people
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Israel of thousands of to the myriads Hashem  return  he would say and when it rested
"
"T’IS?WiD nnn I'l;ﬂw;" ™ ,S_?‘lij?_ﬁ '{'le 17:J'm onman JUomaw
shall you be saved and tranquility Inrest and so rest anexpression of translatedit Menachem Hashem Return
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chapter 30 Yeshayahu
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thousands thantwo less upon Israel rests  the Shechinah thatnot this teaches Israel thousands of myriads of
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64a  Yevamot myriads andtwo
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His anger and waskindled Hashem and He heard Hashem in the earsof evil like complainers the people And it was
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the camp  atthe edge of and it consumed Hashem a fire of among them and burned
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shallldo What says it andso wickedones  but  thepeople Thereisnot  ascomplainers  the people And they were
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are proper  And when they 13 Yirmeyahu  evil this  the people and it says 17  Shemos this  tothe people
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have Idone what My people 16 8 Shemos My people ILetgo asitissaid My people theyare called
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Michah  toyou
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how a pretext they seek apretext anexpressionof butrather  complaining  thereisnot asthose complaining
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he apretext for 14 Shoftim concerning Shimshon  says it andso the Omnipresent from behind toseparate
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Sifrei seeks
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intoHisears thatitshould come thattheyintend Hashem intheearsof evil thatitis apretext Hashem intheearsof evil
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thatnot  days three this  onthejourney we have been wearied howmuch untous woe theysaid and He will anger
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the journey from the affliction of we have rested
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immediately intotheland thatyouenter foryour good  intending was I Hiswrath Andglowed
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Rabbi multitude the mixed these inbaseness ~ whowere among them among the extreme ones  the camp  In the extremity of
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Sifrei see and among the great ones whowere among them among the officers says Menasya son of Shimon
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the fire  and subsided Hashem to  Moshe and prayed Moshe to  the people And cried out

g3

120 99m a2 By oysw BT aa %R Sun .mwn SR oayn pyss
theson andwent hisson with whowasangry andblood flesh toakingof A parable Moshe to  thepeople And they cried
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from father forme andrequest Go tohim andsaid his father . the friend of to
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rolled it would have the directions tooneof ithadturned  forif inits place it sank the fire  And it sank
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Sifrei  direction  that  allof and gonealong
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Hashem a fire of among them bumed because  Taberah that the place  the name of And he called
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the children of also and they wept and they returned a craving  craved  initsmidst ~ who  And the rabble
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meat will feed us  who and they said Yisrael
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from Mitzrayim when theyleft untothem that gathered themselves multitude the mixed these were And the throng
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with them and they wept Yisrael the childrenof also and they returned
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amixed andalso itwassaid already butbehold flesh tothem thatthere was not Andisit flesh  shallfeedus Who
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but behold  they consumed them and if you say 12 Shemos etc andcattle andflocks withthem wentup multitude
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32 Bamidbar etc Reuven  tothe childrenof there was abundant andlivestock it wassaid totheLand attheirentry
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Sifrei  apretext  thattheyseek  rather
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the melons and — the cucumbers — free  in Mitzrayim we would eat  which  the fish —  We remember
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the garlic and —  the onions and — the leeks and —
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already butisitnot fornothing  fish  tothem weregiving that Egyptians ifyousay fornothing in Egypt we ate which
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tothem  giving theywere not straw  if chapter 5 Shemos toyou shallbegiven not andstraw stated
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Sifrei  the mitzvos from free fornothing itsaying andwhatis fornothing tothem  giving  theywere fish  for nothing
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from these except thing toevery  changes themanna what becauseof Shimon Rabbi said  thecucumbers —

"19% PEX DWW CPONR DN AwWN? DUMmiN Lniptam?  oowp v Caen

because of and onion  garlic eat donot toawoman  theysay  tonursingmothers are harmful thatthey because
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in Sifrei asitis etcetera  toaking aparable  the baby
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in foreign tongue cucumbers theyare The cucumbers
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boudekes melons
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etcetera melons — its translation porels leeks The grass
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are our eyes the manna  to except atall there is nothing isdried up oursoul and now
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in the evening manna in the morning manna  oureyes the manna  to
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the bdellium was like the and its appearance it coriander was like seed of And the manna

appearance of
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but  nothing  weresaying Yisrael this say  didnot this said He who coriander was like seed of And the manna
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meaning tosay etcetera coriander waslike seed of and the manna inthe Torah had written and the Holy One are oureyes the manna
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important itis andso so whenthemanna My children arecomplaining what about theworld inhabitantsof —see
A

A"ITISP YA — N7 DAy TR Yy
coriander seed of like coriander round coriander like the seed of
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crystal precious astone is the name of The bedolach




Pasuk 10

91992 PWA mITRI 197 SN DUMMR nunwY WPk oyl vy

inapot andcooked inamortar pounded or withmillstones and ground and gathered the people strolled
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oil richness of like the taste of itstaste and was into cakes it and made
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exertion without esbanoyer walkingabout anexpressionof  but  strolling thereisno wentabout
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but intoamortar andnot intoapot andnot intomillstones diditdescend not  etc.  inmillstones And theyground
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Sifrei  and tocooked things and topounded things toground things itstaste itwas changing
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apot ina pot
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mysap isturned toit andsimilar Dunash explainedit so oil of moistureof  theoil  moisture of
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summer by the drought of my moisture is turned aroot letter and the lamed 32 Tehillim  summer by the drought of
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oil associated with  breasts matterof thereisno but  breasts asanexpressionof explainedit and our Rabbis
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wouldbe so  forif 32 Devarim  Yeshurun and he waxed fat asanexpressionof  thefat moisture of and one cannot
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small patach isvoweled with that the mem now the mem under below anditsaccent kamatz voweled with the mem
APNY DIT3 PRRR PTIPID TUWO XM MY 1wy wnonnn oyom
andisnot large withkamatz whichisvoweled andtheshin itis oil  anexpressionof theshin  under and theaccent

1peavis 1iwh Twh RMT 0B MiD NIW S1Em bR npp2  nTIps

anacrostic  isanexpressionof leshad anotherexplanation averse theendof thatitis because small withpatach voweled
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Onkelos of  andthe translation withhoney andsmeared withoil thatiskneaded likedough honey oil  kneading
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withoil thatiskneaded for the dough Dunash of  totheexplanation inclines with oil kneaded whotranslates
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upon it the manna would descend atnight  the camp upon the dew And when descended
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and flared  his tent  at the entrance of eachman according to its families weeping the people —  Moshe And heard
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itwasbad Moshe and in the eyesof greatly Hashem the wrathof
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openly  their complaint topublicize and weeping  gathering families families throughout their families weeping
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forbidden relations  concerning families mattersof regarding concerning his families 75 Yoma said and our Rabbis
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tothem that were forbidden
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favor have Ifound not andwhy toYourservant have Youdone evil ~why Hashem to  Moshe And said
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upon me  this  the people allof the burdenof — toplace  in Your eyes
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tome You should say that give birthto them  did I or this  the nation allof —  conceive Did I
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You swore which the land to theinfant —  the caregiver carries as in your bosom carry them
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to their fathers
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go so  tohim didHesay andwhere inyourbosom carrythem tome say thatyou tome youshouldsay that
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6 there Yisrael the children of concerning and He commanded them and it says 32 Shemos thepeople —  lead
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Sifrei you and insulting you stoning that they willbe condition  on
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inmybosom tocarry them tome say You totheir fathers Youswore  which theland  unto
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tous  give saying  upon me they weep for  this the people toallof togive meat tome From where
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and we will eat  meat
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forme itistooheavy for  this the nation allof — to carry alone 1 will I be able not
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and letnot in Youreyes favor Ihave found if bykilling please killme withme  deal You thus Andif
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my wretchedness I see

2!
WRIIWD  Ma7D Awh SY dND wwn  o% mwiy AN m9D oNg
when He showed him like a female Moshe . the strength of became weak tome do You thus Andif
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S0 if  before Hm hesaid  this for uponthem tobring isdestined thatHe the punishment the Holy One blessed be

He
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first kill me
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isone andthis the Scripture thateuphemized  but towrite forit itwas theirevil my evil see And let me not
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of expression and for correction for euphemism inthe Torah  of scribes  of the corrections

Pasuk 18

WK PN AP WUN DOYIW 7 MpoN mwn X M mm

whom Yisrael from the elders of men seventy  forMe  gather =~ Moshe to Hashem And He said
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Meeting the Tentof  to them  and you shall take and itsofficers the people the elders of they are that you know
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withyou there and they shall stand
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and the elders  alone I will Ibe able not whichyousaid toyourcomplaint thereply behold untoMe Gather
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andgather Go 3 Shemos asitissaid withthem theysit inMitzrayim even butdidnot werethey where the first
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from Sinai of this they were anddeserving theydied Taberah by thefireof rather Yisrael the eldersof —
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like one whobites  head  lightnessof for they behaved with 24 there God —  Andtheybeheld asitiswritten
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togive  the Holy One blessedbe  didwant andnot anddrank andtheyate andthisis theking before andspeaks hisbread

He
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Tanchuma  here  them and He punished Torah atthe givingof mourning
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in Egypt officers over them whowere appointed recognize whomyou those  etc. they that youknow Whom
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asitissaid theiraccount on and were beaten uponthem havingmercy and theywere backbreakingwork in the labor of
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in their greatness they shall be appointed ~ now chapter 5 Shemos Israel the children of the officers of and were beaten
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Sifrei  see intheirdistress theysuffered  justas
)

5127 "2 by °9172 anCannIY  Q2CWR" 07272 anp .anN nnpey

of  thechildren over  leaders  thatyouareappointed "fortunateareyou withwords takethem them  Andyoushall take
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the Omnipresent”
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and honor greatness them with and theyshalltreat  Yisrael  thattheyshallsee inorder withyou there And theyshallstand
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the Holy One from the mouth of the Divine utterance  tohear ~ Moshe with whoentered these belovedare and they will say
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there
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isuponyou which the spirit from andIwillincrease there withyou andI willspeak AndI will descend
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you  shall youbear andnot the people in the burden of withyou and they shallbear upon them and I will place
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alone
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there in the Torah written descents of ten isone this AndIwill descend
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there withthem andnot withyou AndIwillspeak
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24 Shemos Yisrael the childrenof the noblesof andto  like andIshallincrease like its translation AndIshallseparate
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acandelabra topof upon thatisplaced toalamp moment atthat  iscomparable Moshe towhat uponthem AndIwill put
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Sifrei atall  diminished itslight andthereisnot fromit lights and everyone
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my children the burden of upon themselves that theyaccept condition on  with them stipulate withyou and theyshall bear
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there andrefractory troublesome for theyare
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alone I will Ibe able not thatyousaid towhat ananswer behold alone you  youshallbear and not
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you have wept because meat and youshalleat fortomorrow prepare yourselves you shallsay the people And to
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and He will give in Mitzrayim forus itwasgood for meat willfeedus Who saying Hashem in the earsof
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and you shalleat  meat  toyou Hashem
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for the day of and prepare them twelve Yirmeyahu  says it andso forpunishment yourselves  prepare  prepare yourselves
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Sifrei  slaughter
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days ten and not  days five and not twodays andnot shallyou eat one day  Not
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day twenty and not
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is this that ~ why saying  before Him and you wept inyourmidst Whois Hashem —  you have rejected
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departs theirsoul that andafter  theirbeds upon wholanguish regarding the virtuous this ofdays amonth Until
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is taught it SO 33 verse  theirteeth” between wasyet "the flesh says it but regarding the wicked
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days thirty and suffered ate the wicked  the opposite itis taught inthe Mechilta ~ but  inthe Sifrei
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75b  Yoma  see theirteeth between wasyet theflesh and the virtuous

"
XD D% MIT KT UM PRIPD 0T MAND  .OSENM N¥S WK TY
asif toyou similar it will be it youwill loathe that likeits Targum fromyournose itcomesout  that  Until
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the nose bywayof totheoutside andisrejected thatitgoesout until thanenough more  fromit you ate
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that you brought near thanwhat  more it distancing  thatyouwillbe foraloathing toyou Anditshallbe
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zara  thesword thattheycall alanguage that thereis Isaw the Preacher Moshe Rabbi And in the words of
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would have grown haughty not  amongyou My Shechinah thatIplanted not If isinyourmidst Who Hashem —
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Sifrei these  thematters intoall toenter yourheart
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and You amin their midst I whom  the people foot soldiers thousand hundred six Moshe  And said
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of days a month and they willeat tothem Iwillgive meat  have said
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extra thousand  the three the exact remainder — tocount care hedidnot footmen thousand hundred  Six
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from Mitzrayim whowentout  those  except wept thatnot explained thePreacher Moshe and Rabbi
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the sea the fishof all — orif forthem anditwill suffice forthem be slaughtered and herds Can flocks
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for them and it will suffice for them be gathered
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andnot interpreting ~ Akiba  Rabbi that was things of four isone This beslaughtered andherds Shall the flocks
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said and You footmen thousand hundred  Six says Akiba  Rabbi like him interpreting  Simeon  Rabbi
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cansuffice who is literal all of it and herds shallflocks of days amonth andtheyshalleat tothem Iwillgive flesh
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or this wasworse Andwhich hisredemption sufficient for andhefind 25 Vayikra  asitissaid inthesense for them
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CHAPTER SUMMARY

The aliyah begins with the pesukim of 'Vayehi binsoa ha'aron’ and Moshe's tefillos. It then describes the complaints of the
mis'onanim, the fire at Taberah, and the people's weeping over the manna, which Moshe Rabbeinu feels he cannot bear
alone. Hashem commands Moshe to gather seventy elders to share his burden and promises to provide an overwhelming
amount of meat for a month. When the Ruach Hakodesh rests upon the elders, Eldad and Medad also prophesy inside the
camp, prompting Yehoshua to ask Moshe to restrain them, to which Moshe responds with beautiful humility, wishing that all
of Hashem's people could be nevi'im.

IWYN? WHAT TO TAKE HO ME

In this parshah, we see a painful picture of the human heart. The Bnei Yisrael are eating the manna, a miraculous bread from
heaven that fell on a clean layer of dew and tasted like rich cream. Yet, they weep. They look back at Egypt, remembering the
fish they ate "free”"—which Chazal teach us means free from mitzvos—and they complain that their souls are dried up. When
we let our desires run our lives, even the most beautiful, miraculous blessings from Hashem start to look dry and boring. The

yetzer hara makes us focus on what we do not have, turning our hearts cold to the daily miracles right in front of us.

Look at how Moshe Rabbeinu responds when Yehoshua worries about Eldad and Medad prophesying in the camp. Yehoshua
wants to protect Moshe's honor, but Moshe says, "Would that all Hashem's people were prophets!” Moshe teaches us the
ultimate lesson in ayin tova, a good eye. He does not care about his own honor or status; he only wants to see the neshama
of every single Yid rise to its highest potential. He shows us that true greatness means wanting everyone else to succeed, even

if it seems to overshadow us.

Today, catch yourself when you start to complain about what is missing in your life, or when you feel a pinch of jealousy at
someone else's spiritual or material success. Instead of letting that coldness creep in, choose to see the "manna” in your life

with fresh eyes and celebrate the good fortune of another Yid.

Before you go to sleep tonight, write down or say out loud three specific, daily miracles Hashem did for you today, and thank

Him for them with real joy.
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LJ THE SUGYA

In this daf; we are zocheh to delve deeper into the sugya of seizing a debtor’s property on behalf of a creditor when it causes a
loss to others. The Gemara analyzes whether the machlokes between Rabbi Eliezer and the Rabbis regarding a person who
collects pe'ah on behalf of a poor man actually mirrors this case, or if there are unique halachic factors at play in each
scenario. We also begin a beautiful, practical discussion regarding the fundamental obligations of a master toward his slave

and a husband toward his wife.

We then move into a major yeshivish discussion about whether a master has the legal right to tell his slave, "Work for me, but I
will not sustain you." The Gemara carefully weighs this question, comparing the halachos of a slave to those of a wife, and
analyzing how we handle a situation where a slave's earings are not sufficient to cover his basic sustenance.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

SNTIND NRPT

Perhaps thatisnot so, and this is not the point of dispute between Rabbi Eliezer and the Rabbis.
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For until here, i.c., only there, did Rabbi Eliezer say his opinion there regarding pe'ah, except because of the argument that
since if he wanted, he could declare his property ownerless and become a poor person, and then the pe'ah would be fit
for him to take for himself, and since he can acquire it for himself, he can acquire it for his fellow poor person; but here,

where he seizes property on behalf of a creditor, he cannot acquire it for himself; so he cannot acquire it for another.

EXPLANATION

But here, in our case, he can not do so.
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And until here, i.c., only there, did the Rabbis say their opinion there that one cannot acquire on behalf of the poor person,
except because it is written: "You shall not gather for the poor,” which they expound to mean: You shall not gather on
behalf of the poor person; but here, where one seizes property on behalf of a creditor, this verse does not apply, and therefore

the Rabbis did not rule that the action is ineffective.

EXPLANATION




But here, in our case, they do not apply this restriction.
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And as for Rabbi Eliezer, this verse of "You shall not gather,” what does he do with it? How does he interpret this phrase?
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He requires it to warna poor person with regard to his own field, that he is not permitted to gather pe'ah fromit for himself.

n;wn MISHNAH
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We learned in the Mishnah: As, if the master wishes not to sustain his slave, he is allowed to act accordingly.

GEMARA
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The Gemara asks: Do you conclude from it thata master is able to say to his slave: "Work for me but I will not sustain

you"?
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The Gemara rejects this: With what are we dealing here? We are dealing with a case where he said to him: "Spend your

earnings to sustain yourself."
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The Gemara asks: If so, in the corresponding situation with regard to a wife, where the husband said to her: "Spend your
earnings to sustain yourself,” why may he not do so? Why does the Mishnah rule that one cannot exempt himself from his

obligation to provide sustenance for his wife?
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The Gemara answers: The wife mentioned in the Mishnah is one whose earnings are not sufficient for her sustenance, and in

that case the husband may not stipulate in this manner.
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The Gemara objects: If so, the case of the slave also is referring to a situation where his earnings are not sufficient for his

sustenance, and yet his master can refuse to sustain him!
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The Gemara explains: A slave who is not worth even the bread that he consumes, for what is he needed by his master or
his mistress? If the value of his labor does not even pay for the cost of his sustenance, why is he kept at all? The Mishnah certainly

does not refer to a case of this kind.
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Come and hear a proof froma baraita: With regard to a slave who was exiled to one of the cities of refuge, his master is

not required to sustain him. And not only that, but his earnings belong to his master.
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Conclude from it thata master is able to say to his slave: "Work for me but I will not sustain you"!
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The Gemara answers: With what are we dealing here? With a case where he said to him: "Spend your earnings to sustain

yourself."
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The Gemara asks: If so, if the master said this to the slave, then why do his earnings belong to his master?

ANSWER

The Gemara answers: This refers to his surplus earnings beyond his sustenance.
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The Gemara asks: Isn't it obvious that any surplus belongs to the master, as he owns the slave?

ANSWER
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The Gemara answers: Lest you say that since, when he does not have enough the master does not give him sustenance,
when he does have a surplus the master should also not take it from him, therefore the baraita teaches us that the surplus

belongs to the master.
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The Gemara asks: And what is different with regard to a slave who was exiled to one of the cities of refuge, concerning

whom the baraita was stated?
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The Gemara answers: It might enter your mind to say that since the verse states: "And he shall live,"” we should provide for

him extra livelihood, therefore the baraita teaches us that no special obligation of this kind applies.
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The Gemara raises a difficulty: But from the fact that the latter clause teaches: However, with regard to a woman who was

exiled to one of the cities of refuge, her husband is obligated to provide her sustenance;
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this implies by inference that he did not say to her "spend your earings for your sustenance,” for if he had said to her this,

why is her husband obligated to sustain her?
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And since the latter clause is a case where he did not say to her, the first clause regarding the slave is also a case where he

did not say to him! Thus, the master is exempt even without such a statement.
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The Gemara answers: Actually, the first clause is a case where he said to him, and the case of the wife is where her earnings

are not sufficient.
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The Gemara objects: But from the fact that the latter clause teaches: And if he said to her: "Spend your earnings to
sustain yourself,” he is permitted, this implies by inference that the first clause of the baraita is a case where he did not say

to her!
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The Gemara answers: This is what it is saying: And if her earnings are sufficient, and he said to her: "Spend your

earnings to sustain yourself," he is permitted.
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The Gemara asks: If her earnings are sufficient, what is the purpose of saying this? It is obvious that he may do so.
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The Gemara answers: Lest you say that because of the verse: "The entire glory of the king's daughter is within,"” she should

not have to go out to work, therefore it teaches us that he may still tell her to sustain herself from her earnings.

IR ,730392 IN” :NT3¥2 23w 1297 0P TP P20 IR PROPRA 12 19YRY 127 - ORIND KROD
2P 2aRosin

The Gemara suggests: Shall we say that this is like a dispute between Tannaim? As Rabban Shimon ben Gamliel says: A

slave is able to say to his master in years of drought: "Either sustain me, or set me free."”
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And the Sages say: The choice is in the hand of his master.
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What, is it not about this that they disagree — that one Master, the Sages, holds that the master is able to say "work for me

and I will not sustain you," and one Master, Rabban Shimon ben Gamiliel, holds that he is not able to do so?
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The Gemara rejects this: And can you understand it so?! If that were the dispute, this formulation of "Either sustain me orset

me free" is difficult; "Either sustain me or give me my earnings for my sustenance” is what he should have said!
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And furthermore: What is different about years of drought that this rule is specified?

EXPLANATION
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Rather, with what are we dealing here? With a case where he said to him: "Spend your earnings to sustain yourself,"
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and in years of drought his earnings are not sufficient to sustain him.
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Rabban Shimon ben Gamliel holds: The slave can say, "Either sustain me or set me free, so that people will see me asa

free man and have mercy on me” and give me charity.
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And the Sages hold: Whoever has mercy on free people, will also have mercy on a slave and feed him, so he does not

need to be freed.
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Come and hear another proof, as Rav said: One who consecrates the hands of his slave, that slave borrows and eats,

and works and pays back his debt.
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Conclude from it thata master is able to say to his slave: "Work for me but I will not sustain you"!
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The Gemara answers: With what are we dealing here? With a case where the master provides him with sustenance from

another source.
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The Gemara asks: If so, for what purpose did he consecrate his hands?

SUMMARY

The Gemara first clarifies that the dispute between Rabbi Eliezer and the Rabbis regarding pe'ah cannot be easily equated
with seizing property on behalf of a creditor, as there are distinct textual derivations and logical distinctions—such as the fact
that a person collecting pe'ah could theoretically make himself ownerless and acquire it himself. The Gemara then transitions
to analyzing our Mishnah's ruling that a master can choose not to sustain his slave. Although the Gemara initially attempts to
prove that a master may force a slave to work without providing food, it rejects this by explaining that the Mishnah refers to a
case where the slave is told to use his own earnings for sustenance. This is contrasted with a wife, whoma husband must

sustain if her earnings are insufficient. Finally, the Gemara brings a proof froma baraita regarding a slave exiled to a city of




refuge, concluding that while the master does not have to sustain him there, any surplus earings beyond the slave's basic

food costs still belong to the master.

HWV?:? WHAT TO TAKE HO ME

In today's daf, we see a powerful discussion about a slave who is exiled to a city of refuge. The Gemara notes that while his
master is not obligated to sustain him there, the slave's earnings still belong to the master. The Gemara asks: how can this be?
The Torah says regarding the city of refuge, "V'chai"—that the killer must be provided with the means to live! The Gemara

answers that the master must leave himenough to survive, but any extra earnings (ha'adafah) go back to the master.

Think about this deeply, ny friend. Even in a place of exile, a place of spiritual displacement where a person is paying fora
terrible mistake, the Torah demands "V'chai”—he must be given the ability to live and survive. Hashem never cuts a person
off completely, no matter how far they have fallen or where they have been exiled. There is always a baseline of chesed, a

spark of life that Hashem keeps burning within you.

At the same time, the master still owns the "ha'adafah,” the extra success. This teaches us a profound lesson in bitachon and
humility. We often strive for the "extras” in life, thinking our hard work is what produces abundance. But the truth is, our
basic sustenance is guaranteed by Heaven, and any extra success we achieve does not truly belong to our own streng th—it

belongs to our Master, the Ribbono shel Olam, to be used for His service.

Today, when you feel overwhelmed or spiritually distant, remind yourself of "V'chai"—Hashemis keeping you alive and
wants you to thrive right where you are. Take one minute during your workday to stop and verbally acknowledge that your

livelihood and any extra success you experience today come directly from Hashem, and dedicate that success back to Him.
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L) THE SUGYA

In this daf; we begin with a beautiful, haimish discussion of the nature of rain and its deep spiritual parallels. The Gemara
compares a tzurva m'rabanan, a young Torah scholar, to a seed hidden under a clod of earth, showing how his greatness
steadily grows. We learn about the intense fire of Torah that burns within a talmid chacham, which can sometimes cause him
to show anger or stand as tough as iron, though the Sages remind us that a person must always strive to conduct himself with

gentleness and remove anger from his heart.

We then transition into a profound discussion regarding the way we daven and make requests of Hashem. The Gemara brings
down the famous teaching of Rabbi Shmuel bar Nachmani about three people who made unreasonable requests of Hashem
—Eliezer the servant of Avraham, Shaul HaMelech, and Yiftach—and how Hashemresponded to them. This leads into a
beautiful explanation of how Klal Yisrael asked for Hashem's presence in a way that resembles rain, and how Hashemlovingly
promised to be like the dew, which is always wanted and cherished.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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A drizzle is so penetrating thateven fora seed that is under a clod of earth, it is beneficial to it, as it reaches everywhere

without washing the seed away.
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The Gemara asks: What is the meaning of the word urpila? The Gemara answers: Itis a contraction of the words arise, cracks,

meaning it opens up the cracks of the dry earth.

STATEMENT
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And Rava said: This young Torah scholar is comparable to a seed that is under a clod of earth; since once he sprouts,

he sprouts and continues to grow rapidly, and his greatness becomes apparent to all.

STATEMENT
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And Rava said: This young Torah scholar who becomes angry, it is not because of a bad disposition, but rather it is the

Torah within him that makes him boil with zeal for the truth, as it is stated: "Is not My word like fire? says Hashem."




STATEMENT
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And Rav Ashi said: Any Torah scholar who is not as hard as iron in standing up for halachic truth is not considered a true

Torah scholar, as it is stated in the continuation of that verse: "And like a hammer that shatters a rock.”

STATEMENT
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Rabbi Abba said to Rav Ashi: You in Babylonia learn it from there, from the verse in Yirmiyahu; but we in Eretz Yisrael learn
it from here, as it is written: "A land whose stones are iron.”" Do not read the word as "its stones” [avaneha], but rather

read it as "its builders" [boneha], referring to Torah scholars who build the world.

STATEMENT
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Ravina said: Even so, despite the need to be firm, a person must accustom himself to gentleness, as it is stated: "And

remove anger from your heart, and put away evil fromyour flesh.”

STATEMENT
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Rabbi Shmuel bar Nachmani said that Rabbi Yonatan said: Three asked of Hashemimproperly, making requests that could
have had disastrous outcomes; to two of them Hashemresponded properly with a favorable outcome, but to one of them

Hashemresponded improperly, matching the improper nature of his request.
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And these are they: Eliezer, the servant of Avraham; and Shaul, the son of Kish; and Yiftach the Gileadite.
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Regarding Eliezer, the servant of Avraham, as it is written: "And let it come to pass, that the maiden to whom I shall

say, 'Please let down your pitcher..."” This was improper, for one might think that even if she were lame, or even if she were
blind, he would have to take her for Yitzchak.

STATEMENT
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Yet Hashemresponded to him properly, and Rivkah was designated for him.
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Regarding Shaul, the son of Kish, as it is written: "And it shall be, that the man who kills him, the king will enrich him
with great riches, and will give him his daughter.” This was improper, for one might think that even if he were a slave, or

even if he were a mamzer, Shaul would have to marry his daughter to him.

STATEMENT
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Yet Hashemresponded to him properly, and Dovid was designated for him.
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Regarding Yiftach the Gileadite, as it is written: "Then it shall be, that whatsoever comes forth from the doors of my
house... shall be Hashem's, and I will offer it up for a burnt-offering.” This was improper, for one might think that even if

an unclean animal came out, he would have to offer it.

STATEMENT
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Therefore, Hashemresponded to him improperly, and his daughter was designated for him.
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And this is what the prophet said to Israel in rebuke: "Is there no balm in Gilead? Is there no physician there?"

Meaning, was Pinchas the Kohen Gadol not in Gilead to annul Yiftach's foolish vow?

STATEMENT
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And it is written regarding human sacrifice: "Which I commanded not, nor spoke it, neither came it into My mind."
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The Gemara expounds: "Which I commanded not” — this refers to the son of Mesha, king of Moav, as it is stated: "Then

he took his eldest son who should have reigned in his stead, and offered him for a burnt-offering."
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"Nor spoke it" — this refers to Yiftach, who sacrificed his daughter.
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"Neither came it into My mind" — this refers to Yitzchak, the son of Avraham, whom Hashemnever intended to be

actually slaughtered, but only bound as a test.
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Rabbi Berechiah said: Even the Congregation of Israel asked improperly, and the Holy One, Blessed be He,
responded to her properly, as it is stated: "And let us know, eagerly strive to know Hashem; His going forth is sure as
the morning; and He shall come unto us as the rain." They asked for Hashem's presence to be like rain, which is sometimes

inconvenient.
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The Holy One, Blessed be He, said to her: My daughter, you ask for something that is sometimes desired and
sometimes not desired; but I will be to yousomething that is desired always, as it is stated: "I will be as the dew unto

Israel.”

STATEMENT
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And again she asked improperly, saying before Him: Master of the Universe! "Set me as a seal upon Your heart, as a

seal upon Your arm.” This is improper because a seal on the heart or armis sometimes covered by clothing and not visible.
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The Holy One, Blessed be He, said to her: My daughter, you ask for some thing that is sometimes visible and
sometimes not visible; but I will make you some thing that is visible always, as it is stated: "Behold, I have engraved

youupon the palms of My hands."

n;wn MISHNAH
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The Gemara returns to the Mishnah: We do not ask for rain except near the rainy season, etc.




GEMARA

?R30 XD NOT K7 K77 91 MPRY 730

The Sages assumed: Asking for rain in the blessing of the years and mentioning rain in the blessing of the resurrection of the

dead are one and the same thing. If so, who is the Tanna of our Mishnah?
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Rava said: It is in accordance with Rabbi Yehoshua, who said that we mention rain from the time of its cessation on the

last day of Succos.
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Abaye said to him: Even if you say the Mishnah is like Rabbi Eliezer, there is no difficulty, because asking is se parate and

mentioning is separate, and the Mishnah only spoke of asking.
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And some say the discussion was formulated as follows: Shall we say that our Mishnah is in accordance with Rabbi Yehoshua,

who said we begin from the time of its cessation?
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Rava said: Evenif you say it is like Rabbi Eliezer, there is no proof, because asking is separate and mentioning is separate.

n;r??; MISHNAH
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The Mishnah stated: Rabbi Yehuda says: The one who passes before the Ark on the last day of Yom Tov, etc.

GEMARA
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And they raised a contradiction froma Braisa: Until when do we ask for rain? Rabbi Yehuda says: Until Pesach passes.
Rabbi Meir says: Until Nissan passes. This contradicts Rabbi Yehuda's ruling in our Mishnah that we stop on the first day of
Pesach.
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Rav Chisda said: This is not difficult. Here in the Braisa it refers to asking, whereas there in our Mishnah it refers to

mentioning.
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Regarding asking, one continues to ask throughout Pesach; but to mention, on the first day of Yom Tov of Pesach he

stops.
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Ulla said: This distinction of Rav Chisda is as difficult to accept as vinegar to the teeth and as smoke to the eyes!
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Forifina place where one does not ask for rain, such as Shemini Atzeres, he nevertheless mentions it; then ina place where

he actually asks for rain, is it not logical that he should mention it?
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Rather, Ulla said: Itis a dispute of two Tannaim according to the opinion of Rabbi Yehuda.
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Rav Yosef said: What is the meaning of "until Pesach passes” in the Braisa? It means until the first Shliach Tzibbur passes

from the Ark, who descends to lead the Shacharis service on the first Yom Tov of Pesach, which is when we stop.
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Abaye said to him: Is there any asking for rain on Yom Tov itself? We do not say the weekday Shemoneh Esrei containing the

request for rain on Yom Tov!
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Rav Yosef said to him: Yes, the translator asks on behalf of the public during his public discourse.
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Abaye objected: But does a translator ask for some thing that is not needed by the public? Rain on Pesach is a curse!
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Rather, the matter is clear as Ulla explained, thatitisa dispute of two Tannaim.
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Rabbah said: What is the meaning of "until Pesach passes”? Until the time of the slaughtering of the Pesach offering

passes, which is midday on the fourteenth of Nissan.

EXPLANATION
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And like its beginning, so is its end: Just as at its beginning on Shemini Atzeres, one mentions rain even though he does

not ask forit, so too at its end on Pesach, one mentions rain even though he does not ask forit.
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Abaye said to him: Granted at its beginning one mentions it, because mentioning is also a appeasement for the coming

asking; but at its end, what appeasement for asking is there, since we will not ask for rain again until Marcheshvan?
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Rather, the matter is clear as Ulla explained.
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Rabbi Assi said that Rabbi Yochanan said: The halacha is in accordance with Rabbi Yehuda.
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Rabbi Zeira said to Rabbi Assi: Did Rabbi Yochanan really say this? But didn't we learn in a Mishnah: On the third of
Marcheshvan we ask for rain; Rabban Gamliel says: On the seventh of it. And Rabbi Eleazar said: The halacha is in
accordance with Rabban Gamliel! Since Rabbi Yochanan's student ruled like Rabban Gamliel, Rabbi Yochanan must agree.
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Rabbi Assi said to him: Are you contradicting the statement of one man with the statement of another man? Rabbi Eleazar's

ruling does not prove what Rabbi Yochanan held.
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If you want, say instead: It is not difficult. Here it refers to asking, which begins on the seventh of Marcheshvan, and there it

refers to me ntioning, which begins on Shemini Atzeres.
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The Gemara asks: But did Rabbi Yochanan not say: In the place where one asks, he mentions? This implies they must start at

the same time.
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The Gemara answers: That was stated regarding the cessation of rain prayers on Pesach, not their beginning.
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The Gemara objects: But did Rabbi Yochanan not say: When one begins to mention, he begins to ask; and when he

stops asking, he stops mentioning? This clearly links the start of both!
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Rather, it is not difficult: This ruling of Rabbi Yehuda is for us in Babylonia, and that ruling of Rabban Gamliel is for them in

Eretz Yisrael.
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The Gemara asks: What is the difference for us? That we have produce in the fields that needs to be gathered, so we delay

asking; but for them in Eretz Yisrael, they also have the festival pilgrims who need to return home, which is why they delay!
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The Gemara answers: When Rabbi Yochanan spoke, it was in a time when the Beis HaMikdash is not standing, so there are

no pilgrims, yet Eretz Yisrael still needs rain immediately.

RESOLUTION
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Now that you have arrived at this distinction, we can say that both this and that are for them in Eretz Yisrael, and it is not
difficult: Here itis in the time when the Beis HaMikdash is standing, and there it is in the time when the Beis
HaMikdash is not standing.
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The Gemara asks: And we in the Diaspora, who have two days of Yom Tov at the end of Pesach, how do we act regarding

stopping the mention of rain?
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Rav said: One begins to stopin the Musaf prayer of the first day of Pesach, and stops mentioning in Minchah, Maariv, and

Shacharis of the second day, and returns to mentioning in Musaf of the second day because of the doubt of the day.
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Shmuel said to them: Go out and say to Abba (Rav): After you have made it holy by stopping the mention of rain, will you

make it mundane by mentioning it again?
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Rather, Shmuel said: One begins to stopin Musaf and in Minchah, and stops in Maariv and Shacharis, and returns and

begins again in Musaf of the second day.

SUMMARY

The daf begins by explaining the beneficial nature of drizzle and comparing the growth of a Torah scholar to a sprouting
seed. It discusses the temperament of a talmid chacham, explaining that his occasional anger or iron-like firmness stems from
the fire of his Torah study, while emphasizing that he must still train himself to act with gentleness. The Gemara then analyzes
three historical figures who made improper or risky requests of Hashem: Eliezer and Shaul, who were answered favorably with
Rivkah and Dovid respectively, and Yiftach, whose vow led to tragedy because he failed to seek the annulment of his vow.
Finally, the Gemara connects this back to the theme of rain, explaining that while Klal Yisrael asked for Hashem's presence to
come like rain, which is sometimes unwanted, Hashem responded with the ultimate blessing that He will be like the dew,

which is always a source of joy.




TWYN? WHAT TO TAKE HOME

In our daf; the Gemara speaks of the intense fire of Torah that burns within a talmid chacham, sometimes making himappear
as hard as iron. Yet, Ravina immediately tempers this, teaching that even so, a person must train himself to act with gentleness
and remove anger fromhis heart. We also learn of the danger of speaking rashly, as Jephthah did when he made a careless

vow that ended in tragedy.

There is a profound connection here for our daily avodah. When we are passionate about what is right, or when we feel the
pressure of life, it is easy to let that inner fire turn into harshness toward others, or to let our speech run ahead of our wisdom.
True greatness is not just having the strength of iron, but knowing how to bend that iron into a vessel of gentleness and

patience for those around us.

Today, when you feel a surge of impatience or find yourself about to speak sharply to a family member or coworker, pause for

three seconds. Take a deep breath, remember Ravina's words to train yourself in gentleness, and speak your next words softly.
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L CHAPTER PREVIEW

In this chapter, we begin learning the halachos of the melacha of Bishul (cooking and baking) on Shabbos. The Rambam,
with his characteristic clarity, guides us through the basic definitions of this avodah, showing us how baking bread, cooking
food, heating water, and even boiling herbs all stem from the very same av melacha. We will learn the specific shiurim

(minimum measures) that make a person liable for these actions, and how the melacha applies to different types of substances.

We will also delve into the crucial distinctions between cooking with fire itself, cooking with a "toledah” (a derivative) of fire,
and cooking with the sun or its derivatives. Hashem's world has different sources of heat, and the Sages established fences to
protect us from crossing the line from mutar (permitted) heat sources into actual d'Oraisa (Torah) prohibitions. We will see
how these guidelines apply to practical cases like using hot springs or warming up food that has already been fully cooked

before Shabbos.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

n ; W : b W = 731 I-ID1 N 271 b Ty W ] Halacha 1 - The Minimum Measures for Liability in Baking and Cooking on Shabbos
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the food — one whocooks or thebread —  one whobakes Whether isliable like a dried fig One who bakes
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The measure of  itis one  category allofit the water —  one whoheats or the herbs — or
Wan YWY LR PN 12 YRN? 073 DORT NN opmmnd
one who cooks And the measure of  small alimb withthem towash isenough the water —  one who heats
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forit  them that they cook  for the purpose fit that they will be is enough herbs

This balacha defines the minimum quantities required to violate the Torah probibition of cooking and baking on Shabbos.

1 ’?3 U : U ,1? ?? J? n U -.fr ljl MM ND .ﬁ"f’? 1”: b b1/ : Halacha 2 - Cooking with a Derivative of Fire and Rinsing Salted Fish in Hot Water
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isliable  and it became slightly that it will become in order the kettle  beside anegg One who places
cooked slightly cooked
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one who rinses And so itself with the fire is like one who cooks of the fire witha derivative for one who cooks
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exceedingly andsoft thin isafish andit mackerel the Spanish  or old salted  fish with hot water
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this one behold

all  andso their cooking the completion of is this with hot water for their rinsing s liable
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to them that is similar

Thishalacha teaches that cooking with a derivative of fireis forbidden just like cooking with fireitself; and that rinsing certain foodsin ot water can

complete their cooking process.

i3 ﬂ g ‘7 ; ]7 g’ : ?: .lj 9 ;1 :.l l‘l?? U niT 17 in : ’? k174 : Halacha 3 - Cooking with Derivatives of the Sun and Rebeating Fully Cooked Food
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hot thatare roads and in the dustof insand or warm inacloth the egg —  One who breaks

DR M0 NITRINY MvD nRRIY cp By AN wngn vion

are not sun  for the derivatives of isexempt itwasroasted though - even  thesun  because of
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and likewise  the fire  the derivatives of because of against them they decreed  but the fire  like the derivatives of
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anitem the fire on One whocooks isexempt ofthem and thelike Tveryah in the hot springs of one who cooks
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isexempt atall  cooking need thatdoesnot anitem or itsneed all cooked that was

This halacha outlinesthe exemptions for cooking using the heat of the sun or its derivatives, aswell asthe rule that thereis no biblical liability for

cooking food that is already fully cooked.

i'IT 9 U 8 .'IT :1 M BDW : b W ; 7: 2 ”n Halacha 4 - Liability for Cooking Jointly and in Succession
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and one the pot — placed andone  the wood — placed andone the fire — placed  one
NN R TPINT NN T2 TANY 2T NN 103 0N 2R3 DY 0]
another and came  the spices — placed andone the meat — placed andone the water — placed
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the cooking of the needs of a thing whodoes  foranyone cooking  because of are liable all of them and stirred
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the pot — one placed if but iscooking  he behold

and placed another and came first
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the spices — andplaced another and came the meat — andplaced another and came the water —
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and came the firr upon wood and placed another andcame the fire — and placed another and came
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cooking  because of are liable alone latter ones the two and stirred another

This halacha distinguishes between multiple people performing cooking steps simultaneously as a group versus performing them sequentially as

individuals.

k| J.U [I?: n P n?-f -1 19 t.? ; b b1/ : MM 57!27 Halacha 5 - The Measure of Cooking Meat and Scraping a Loaf from the Oven
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in two even like a dried fig init there wasroasted if coals topof on meat Ifone placed
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all of it it was cooked  but like a dried fig init roasted if there wasnot he is liable places or three
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it he turns  until he isexempt one  fromside cooking  half ifit wascooked he isliable cooking  half
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half  and it cooks

on Shabbos in the oven aloaf and attached If one forgot sides fromboth  cooking
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melacha to the hands of and he comes it bakes before  toscrape itout for him it is permitted and remembered

This halacha defines the minimum threshold of cooking meat to incur liability on Shabbos and permits removing a loaf from an oven before it bakes to

prevent a Torah violation.

Dﬁﬂ ’? ::1 N JJ ?_3: b W ; 7: n : Nb 73 niT b in Halacha 6 - Derivatives of the Melacha of Cooking in Metals and Earthenware
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until the metal — one whoheats or amount any metals of the typesof ~ one  One who melts
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or  the wax — one whodissolves And likewise ~ cooking  isa derivative of this behold  a coal it becomes
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isa derivative of this behold tothem and similar and the sulfur and the pitch  the tar — or the tallow —
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isliable earthenware they become until earth  vesselsof one who bakes And likewise andisliable cooking
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or withfire hard asubstance one softened whether the matter of  The general principle cooking  because of
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cooking  because of isliable this behold soft a substance one hardened

This halacha defines the derivatives of cooking, which include melting metals or wax, and hardening clay vessels with fire.
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from whether the wild animal from whether the domestic animal from whether  hair or wool  One who shears
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enough isits measure How much isliable of theirs  the hide from even  the dead from whether the living
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the sit  is the width of And how much doubled the sit  like the width of whose lengthis a thread fromit to spin
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between them when he opens the first the finger untl the hand  of  the thumb from tostretch enough
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behold  the bird from a wing One who plucks a zeret thirds of to two is close and it his strength  with all
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manner of for there isno isexempt the living animal from the wool =~ —  One whospins shearing isa derivative of this
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in this  spinning mannerof and thereisno inthis combing mannerof and thereisno in this shearing

This balacha definesthe melacha of shearing wool or hair, its minimum measure based on the width of a sit, and related derivative acts.

n ; W : .ﬂb :2 n ; ”n T_'H_ D’;'ﬂ ? 31 9 S]'(Z? n I’T J mklc] N Halacha 8 - The Prohibition of Cutting Hair, Nails, and Warts on Shabbos
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of shearing isa derivative this behold hisbeard or hismustache or  hishair  or his nails ~ One who removes
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whether by hishand he removed them  if but  witha utensil is provided that he and this and is liable
removes
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whether by hand whether fromhisbody a wart one whocuts and likewise he is exempt foranother whether for himself
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in the Temple  a wart tocut  and itis permitted foranother whether for himself whether he isexempt witha utensil
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and perform witha utensil even one may cutit dry itwas andif witha utensil not but by hand
1712y

service

This balacha detailsthe derivative of shearing asit applies to cutting hair, nails, and warts, distinguishing between using a utensil and doing so by

hand, aswell as the leniencies permitted in the Temple.




1 ’3 ’31 T '15 3 ’ 9 S_z W —n ; W : i) T EW) :’7 I'I Halacha 9- The Melacha of Shearing on Shabbos — Hair, Nails, and Hangnails
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hairs two liable  and he will be must he remove how much witha utensil  his hair ~ One who removes

MYIBY 1MBY .2°m NON YRR NININY 9inn nianh upd  omy

thatseparated A nail heisliable  one even black ones  fromamong white ones he gathered and if
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above towards they separated  if  their majority thatseparated  skin of  and hangnails its majority
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and if witha utensil not but  withhishand  them toremove itis permitted him and they pain
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itis forbidden by hand  even him pain they donot andif he isexempt witha utensil he removed them
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with his hand  to remove them it is forbidden  him they pain evenif their majority separated not and if
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he is liable with a utensil he removed them and if

This balacha definesthe liability thresholds for cutting bair and the conditions under which loose nails or hangnails may be removed on Shabbos.
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tothem  similar any andso the crimson wool ~— or the linen — or the wool —  One who whitens
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a thread fromit to spin enough isits measure and how much isliable isto be whitened whose way from what
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handbreadths four alengthof whichis doubled thesit widthof like the full itslength  one

This halacha defines the melacha of whitening raw materials and specifies the minimum amount requirved to incur liability.

n ; W : i'l'(‘; ’n 01 0312 : k| QN Halacha 11 - The Probibition of Laundering and Wringing Garments on Shabbos
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— and one who wrings  and isliable whitening isa derivative of ~ he  behold garments One who launders

out
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for the wringing and is liable islaundering this behold thatisinit the water he extracts until the garment
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wringing  and there is no cooking is of the needs of stirring just like it laundering  is of the needs of
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its wringing for liable that one is not forleather isthe law and this  in hair

This halacha defines laundering as a derivative of whitening and establishes that wringing out absorbed water froma garment is a form of

laundering, while hair and leather are exempt fromthe probibition of wringing.

n ; W : D"I‘ ’3 .I:H T .U W 51 9 7: 3 ? 5;?3 919 N Halacha 12 - The Probibition of Combing Wool, Linen, and Sinews on Shabbos
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is liable tothem and similar the crimson wool —— or the linen — or thewool —  One whocombs
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handbreadths four itslength  one  athread fromit to spin enough is its measure And how much
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this behold  them to spin enough like wool they become until the sinews —  And one who beats
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and is liable of combing isa derivative

This balacha defines the melacha of combing raw fibers and its derivative of beating animal sinews to make them spinable.
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from it to spin thatis possible a thing or handbreadths four whose lengthis a thread One who dyes
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dye but that endures dye  thatthereis until liable isthe dyer andnot isliable like this a thread
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isexempt on Shabbos does not endure labor whose  and any

This balacha defines the minimum length of dyed material required for liability and establishesthat only permanent dyeing is biblically forbidden on

Shabbos.

n ; W : va g 1% ﬂfW y mklchs Halacha 14 - The Probibition of Creating a Color on Shabbos
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forexample Howso andisliable dyeing isa derivative of this behold color  anappearance of One who makes
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that he put  or black the whole sothatitbecame gallnut  water of into vitriol that he put
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to this similar any andso green the whole sothatitbecame saffron  waterof into isatis
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handbreadths four whose lengthis a thread withit todye enough isits measure And how much

This balacha defines the derivative of dyeing where one mixes substances to create a new color, and specifiesthe minimum measure for liability.

n ; W : T :b .ﬂfw yl n11 v nj :b i'l Halacha 15 - The Forbidden Melacha of Spinning and Making Felt on Shabbos
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— one whospins whether isliable thatisspun thing fromany handbreadths four a length of One who spins
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all  andso the sinews — or the hair — or thedown — or the linen — or  the wool
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and thisis and isliable spinning a derivative of thisis behold  the felt —  One who makes tothem  similar
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handbreadths four alengthof athread fromit tospin  thatis possible a thing provided that he felts

NI
medium  of thickness

This balacha defines the minimum measure of four handbreadths for the liability of spinning and explains that making felt isa derivative of spinning.
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or abasket or astrainer or asifter One whomakes isliable heddles housesof two One who makes
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heddles  making isa derivative of this behold  with ropes abed whoweaves or ahairnet
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two  whomakes anyone Andso heisliable these  ofall in one houses two and from when he
makes
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is liable  these like by houses  houses it that they make inanobject heddles houses of

This halacha defines the primary labor of making beddles and its derivative applicationsin weaving and netting.

n ; W : J"H NN : Nb ?:1 -I D 7: n : Nb 73 Halacha 17 - The Melachos of Setting the Warp and Weaving on Shabbos
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and in its width  the fabric  in the length of  initially  the threads is that they stretch  the weavers The way of
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the threads upon witha rod beats and one fromhere and thatone fromhere thisone hold and two
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and the stretching of ~ woof  without warp allofit thereismade wuntil thisone beside thisone them and aligns
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iscalled whostretches and thisone  the warp  is the mounting of it the weavers  like the way of  the threads
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itis called in the woof the warp to insert and begin it and when they bend one who sets the warp
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weaving

This halacha defines the creative processes of preparing the loom and weaving the threads on Shabbos.

D.‘l’ﬂ 37&71 J'H NCH 010 ﬂDNb 7: Halacha 18 - The Labors of Mounting the Warp and Weaving and Their Minimum Measures
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on and the one who beats labors from the primary is a labor and it isliable = The one who mounts
categories of the warp
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And how much mounting the warp isa derivative of this behold and aligns them they separate until the threads
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threads two  the one who weaves And similarly fingerbreadths two  awidthof fromwhen he prepares is its measure
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apartof there was whether atthe beginning he wove them whether isliable fingerbreadths  two  ina width of
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one thread he wove Andif  threads istwo its measure the woven part upon and he wove woven the garment
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in a width of  threads two the sheet  on the edge of Ifhe wove he isliable the garment withit and completed
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in a width of small a belt toweaving  similar isthis what To heisliable heddles houses of three
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heddles  houses of three

This halacha defines the primary labors of mounting the warp and weaving, their derivatives, and the minimum physical dimensions required to

incur liability on Shabbos.

n ; W: Jﬁ’ NXn : N’? ?: niT 17 in Halacha 19 - Derivatives of the Melacha of Weaving on Shabbos
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isa derivative of this behold the weaving atthe time of and separatesthem the threads —  One who straightens
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and its measure weaving isa derivative of this behold  the hairs —  one whobraids and similarly ~weaving
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fingerbreadths two  ofalengthof  a braid is from when he makes

This balacha defines the derivatives of weaving, which include straightening threads during weaving and braiding bair, along with their minimum

liability measurements.

naw3a o R NN AINIOM MINT NN W ERn

Halacha 20 - The Probibition of Separating Woven Fabric and Undoing a Braid on Shabbos
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whether the woven fabric ~ —  one who separates is and separating isliable  threads two  One who separates
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isseparating this behold the woof fromupon the warp  he removed or the warp from the woof he removed
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that they do  in the manner toimprove he intends unless destroying he isnot provided that and thisis and he is liable
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they mend that and after whoseparate exceedingly  the light  the garments — who mend those

AW AN DOTAAT VAW WP TY WEIAW PPUIN PPN 1AM

the two  or garments  the two they are made wuntl that they separated the threads and weave  and return
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of separating isa derivative this behold to improve the braid —  And one who undoes one tears
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of separating s like the measure and its measure

This halacha definesthe labor of botzei a (separating woven threads) and its derivative of undoing a braid for constructive purposes.

CHAPTER SUMMARY

The chapter begins by establishing that baking, cooking, and heating water are all part of the same melacha, defining the
shiur for heating water as enough to wash a small limb. The Rambam then explains that cooking with a derivative of fire (like
a hot kettle removed from the flame) carries the same liability as cooking with fire itself, which includes washing certain salted
fish with hot water to complete their preparation. We learn that while cooking with the sun's heat is permitted, the
Chachamim forbade cooking with derivatives of the sun's heat (like sand heated by the sun) asa decree to prevent people
from cooking with derivatives of fire. Finally, the Rambam clarifies that there is no liability for cooking food that is already
completely cooked or does not require cooking at all, and outlines how multiple people who participate in different stages of

preparing a pot on the fire can all become liable for their respective roles in the cooking process.




TWYN? WHAT TO TAKE HOME

In Hilchos Shabbos, we learn that cooking is not just about the person who lights the flame; it is a chain of small, seemingly
minor actions. One person brings the wood, another the water, another the spices, and another stirs. In the eyes of the
Torah, every single one of themis a partner in the final outcome. This is a profound lesson for our daily avodah. We often
look at the great builders of Torah, the famous askanim, or the big donors, and think, "What is my small, quiet mitzvah
worth?" Hashemis teaching us here that every single hand that helps, every small word of encouragement, every penny given
to tzedakah, and every moment a mother spends preparing a child for cheder makes thema full partner in the ultimate

creation of Torah and yiras Shamayim.

We also see this in the halachos of washing the soft fish or melting wax—even a gentle, indirect heat can completely
transforma substance. In our own lives, we must realize the power of our subtle influences. A warm smile, a soft word of
emunah spoken at the Shabbos table, or a gentle boundary set with love can completely melt a cold heart or shape a child's
neshama forever. You do not need a roaring fire to make a permanent impact; the quiet, steady warmth of a Yid's lifestyle

does the work.

Today, consciously look for one small way to "stir the pot” of a mitzvah ora chesed that someone else started, realizing that

by adding your small part, Hashem considers it as if you accomplished the entire thing yourself.
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L. ON THIS PAGE
In this section, the Chovos HaLevavos exposes the relentless tactics of the yetzer hara as it tries to undermine a Yid's emunah.
When the yetzer hara fails to stop a person fromserving Hashem with pure intentions, it shifts its focus to casting doubts on

the very foundations of our faith, starting with the existence of Hashemand the creation of the world from nothing.

As the struggle continues, the yetzer hara tries to confuse the neshama with false beliefs, questions about the purpose of our
avodah, and doubts regarding prophecy and the authenticity of the Torah. It even attempts to weaken our commitment to
the Oral Law, divine justice, and the reality of reward and punishment in the World to Come. The author guides us on how
to use our intellect and the holy teachings of our Sages to defeat each of these challenges.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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And when the yetzer hara despairs of casting doubts in your mind on this, he will try to make you doubt the Creator, may He be
blessed, and will say to you: "This world is not newly made and was not created; it has never been different than it is now, nor will it

ever change, and nothing in it is more fitting to be a creator than a created thing, and nothing in it is obligated to serve anything else,

since everything is ancient and eternal.’

NOTE The yetzer hara tries to push a person toward heresy (atheism) by daiming the universe is eternal and has no Creator, meaning there is no

higher power to whom we owe our service.
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And when he confronts you with this, return to your intellect, and it will show you the falschood of this view based on what we

explained in the Gate of Unity in this book, which will prove to you that this world has a Creator Who created it from absolute

nothingness.

NOTE The author refers back to Shaar HaYichud (the first gate of Chovos HaLevavos), where he logically proved that the universe had a beginning

and must have been created ex nihilo (yesh mei'ayin) by Hashem.
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And when he despairs of casting doubt on this matter, he will try to make you fall into various forms of partnership (shittuf), such as
the belief of those who posit a plurality of gods, the belief of the naturalists, or the belief of the foolish astrologers, according to their

various opinions.

NOTE Shittuf refers to associating partners with Hashem. The yetzer hara tries to introduce dualism, trinity, pantheism, or belief in the

independent power of the stars (astrology) todilute pure monotheism.

22 102 712 ;1997 NZMNN2 0T 10 1P OTRY 7R3 TR TN N0 X137 °3 97 1730 WK
2m NipRDdIT 17K

But when it becomes clear to you that the Creator, may He be blessed, is One and Eternal, based on what we have already

established at the beginning of this book, then all of these doubts will leave you.
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And when he despairs of misleading you in these ways, he will try to entice you regarding the obligation to serve the Creator, saying
to you: 'Service froma servant to a master is only appropriate when the master needs him; but the Creator, may He be blessed, has no

need for His creations and lacks nothing that your service could provide, so your service to Him has no reason or purpose.’
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But when you contemplate with your intellect what we have already explained in the Gate of Reflection regarding Hashem's
goodness toward us, and in the Gate of the Obligation to Accept the Service of G-d because of that goodness, this doubt will

disappear, and you will obligate yourself in the service of Hashem.

NOTE The author refers to Shaar HaBechinah (Gate of Reflection) and Shaar Kabalas HaAvodah (Gate of Accepting Service), which explain that our

avodah is not to fulfill a need of Hashem, but is our duty of gratitude for His endless chessed toward us.
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And when he despairs of enticing you in these ways, he will try to cast doubt in your mind regarding the concept of prophecy and the

prophets, and regarding the Torah, its truth, and its binding nature.
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But if you stand up against him with your intellect and fight him with the arguments previously mentioned in the third gate of this

book, all of these doubts will leave your heart, and the reality of prophecy, the necessity of the Torah, the mission of the prophet who

brought it, and the ways we are awakened to it will be verified as true in your mind.

NOTE The third gate is Shaar Kabalas HaAvodah, which discusses how the Torah is necessary to guide human intellect and how prophecy is verified.
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And when he despairs of overcoming you in this matter, he will try to make you doubt the Oral Tradition (the Kabbalah of the Sages);
he will say to you: "That which is logical and that which is written in the Torah are both true, but what the Sages of blessed memory

said is not essential, and accepting it is not obligatory.’

NOTE The yetzer hara tries to make the person a Karaite—someone who accepts the Written Torah but rejects the Oral Law (Torah Sheb'al Peh)
passed down by Chazal.
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But when you look with your intellect, you will see that both logical reasoning and the written text are in great need of the Oral

Tradition, for neither of them can be fully realized without the Tradition.
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For as for logical duties, if the Oral Tradition did not define for us their quantity, quality, timing, location, and other details, we

could never determine them through our intellect alone;

NOTE For example, while intellect dictates we must show gratitude to Hashem, it cannot determine the exact times, texts, or structures of the daily

tefillos without the Sages' tradition.
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and similarly, the Written Torah cannot be understood if we only have the text itself, as our Sages of blessed memory said: "The Torah

is expounded through thirteen hermeneutical rules,” and they said: "The tradition is a fence for the Torah.'
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Furthermore, the Torah itself directs us in all of its detailed applications to the Oral Tradition, as it is written: 'Tf a matter of judgment

is hidden from you..." and it says: 'And you shall inquire, and they will tell you the word of judgment,” and it says: 'And the man who

acts intentionally [not listening to the priest or the judge]...

NOTE The author quotes Devarim 17 to show that the Written Torah explicitly commands us to follow the rulings and traditions of the

contemporary Beis Din and Sages.
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And when you understand all of this, the doubt will depart, and the truth of logical knowledge, written scripture, and the received

oral tradition will become clear to you.
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And when he despairs of enticing you in these ways, he will try to attack from the angle of reward and punishment, saying: "These do
not operate in the world according to the way of justice; for if they did, the wicked would not prosper and the righteous would not

suffer,’ just as was said by the one we previously mentioned in the fourth gate of this book.

NOTE This refers to the classic question of Tzaddik V'ra Lo (why the righteous suffer and the wicked prosper), which the author addressed in Shaar
HaBitachon (the Gate of Trust).
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But when your intellect reveals to you the ways of justice in both of these situations, as we have already mentioned in the Gate of

Trust, this doubt will disappear, and our hearts will find rest from his confusion.
22997 IR WAV 27MYR 2ing a0y pRDY IPNRT 07180 10 11°9Y 72310 %00 WD UKD
43 1220y NI DIV JI07IR 7902 TN IMNCYD IV T80 1HY Wawh

And when the yetzer hara despairs of overcoming us in these ways, he will cast doubt on the reward and punishment of the World to
Come (Olam Haba), and will try to confuse and disrupt our minds because it is rarely mentioned explicitly in our Torah, and its

reality is not openly apparent there.

NOTE The Torah focuses heavily on physical rewards in this world (like rain and crops in the Shema), which the yetzer hara uses to make a person

doubt the existence of the spiritual afterlife.
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But when we look at what is written in the books of the other Prophets regarding this matter, such as: 'And the spirit returns to G-d

Who gave it';
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and: 'And I will give you free access among these who stand here's

NOTE This prophecy in Zechariah refers to the soul walking among the angels in the spiritual realms after death.
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and: 'How abundant is Your goodness which You have hidden away for those who fear You's
;0291 07PN 10N KD 1Y CRT0 YY)
and: 'No eye has seen, O G-d, besides You, [what You will do for him who waits for You]';
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and: "And your righteousness shall go before you [the glory of Hashem shall gather you in]';
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and many other verses like these, along with what the teachings of Chazal point to, and what can be understood through logical

reasoning, our souls will find rest and be confident in the absolute truth of reward and punishment in the World to Come.
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And when the yetzer hara despairs of making us doubt all of these aforementioned matters, he will try to make us lazy in performing

our service of Hashem, and will distract us with our worldly affairs—eating, drinking, clothing, transportation, and indulging in

various physical pleasures.

NOTE When the yetzer hara fails to ruin a person's emunah (faith), he shifts tactics to practical distraction, trying to drown the person in

materialism and physical comforts so they have no time or energy for spiritual growth.

WHAT TO TAKE FROM IT

The chapter details how the yetzer hara systematically attacks a person’s emunah, beginning with doubts about the Creator
and the creation of the world, which are refuted by the foundations of the first gate. It then addresses the yetzer's attempts to
introduce false beliefs, argue that Hashemdoes not need our service, and cast doubt on prophecy and the Torah's
authenticity. The author explains that the Oral Law is absolutely indispensable for understanding both rational and scriptural
laws, citing the Torah's own command to follow the Sages. Finally, the chapter resolves doubts regarding divine justice in this
world and the reality of reward and punishment in the afterlife, using proofs from the prophets and the teachings of Chazal to

bring the heart to complete peace.
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My dear friend, look at how the yetzer hara operates. The Chovos HaLevavos is pulling back the curtain to show us his entire
playbook. The yetzer hara is relentless; the moment you defeat himon one front, he simply retreats, regroups, and launches a
different attack. If he cannot make you doubt Hashem's existence, he will try to make you doubt the purpose of your avodah.
If that fails, he will attack the truth of the Torah, then the authority of the Sages and the Oral Law, then the fairness of

reward and punishment, and finally, he will just try to make you lazy and distracted by physical comforts.

This is a profound lesson in spiritual vigilance. You must realize that when doubts, coldness, ora sudden feeling of 'what is
the point of this mitzvah?’ enter your mind, it is not a reflection of truth—it is simply the yetzer hara shifting his tactics
because you defeated himyesterday. He wants to make you feel that your intellect and your tradition are at odds, or that the

Oral Torah is somehow secondary.

To fight this, we must do exactly what the author prescribes: we must arm ourselves with clear, solid Torah knowledge and
rely on the mesorah of our Sages. The Oral Law is what gives shape, time, and boundaries to the written word; without it, we
are lost. When the yetzer hara tries to confuse you, do not engage in a shouting match with him. Instead, quiet your mind,
return to the clear truths of the Torah and the Sages, and recognize his voice for what it is—just another desperate attempt to

disrupt your connection to Hashem.

Today, when you performa mitzvah or learn Torah, do it with the conscious intention of relying on the mesorah of our

Sages, recognizing that their teachings are the essential key to fulfilling Hashem's will.
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L CHAPTER PREVIEW

We begin our learning of Pirkei Avos by establishing the golden chain of the mesorah, tracing how Moshe Rabbeinu received
the Torah at Sinai and passed it down through the generations. This holy transmission went from Yehoshua to the elders, the
prophets, and the Men of the Great Assembly, showing us that our oral tradition is unbroken and divine. From there, the

chapter introduces the early pairs of Sages, the Zugos, who carried the torch of Torah with immense holiness.

As we delve into their teachings, we find fundamental guidance for our daily avodah and yiras Shamayim. The Sages guide
us on how to build a home of Torah, how to conduct ourselves in judgment, how to treat our fellow Jews with warmth, and
how to guard our speech. We are introduced to the timeless wisdom of Hillel and Shammai, who teach us the path of peace,
diligence in learning, and serving Hashem with absolute sincerity.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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Mishna 1- The Chain of Torah Transmission and the Three Directives of the Great Assembly
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and the elders to the elders and Yehoshua  to Yehoshua  and transmitted it from Sinai  Torah received Moshe
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three said They the Great  the Assembly to the Men of transmitted it and the prophets  to the prophets
TAY B0 WYY L7390 DTERD YPRYM 1T DoNn N3 00187
for the Torah a fence and make many disciples and establish  in judgment  deliberate Be things

This Mishnab establishesthe unbroken chain of Torab transmission from Sinai down to the Sages of the Great Assembly, who provided foundational

guidance for judges and teachers.

7 n 1 y n? 1 ya nn’b SJW =’1 ;7 U Mishna 2- The Three Pillars Upon Which the World Stands
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on say would  he the Great the Assembly from the remnantsof  was  the Righteous ~ Shimon
navony By 7Y BYY MR DY LTRiy o%iyn oot ity
acts of and on the Temple service and on the Torah  on stands the world things three
:0779n
kindness

Shimon the Righteous teachesthat the existence of the world depends upon Torah study, the Temple service, and acts of lovingkindness.




ﬂ"?_: g’ N-rl ~h| H; UB?: EW :j n -_f 12 y Mishna 3 - Serving Hashem Out of Love and the Fear of Heaven
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be do not say would  he the Righteous from Shimon received Socho a man of Antigonus
D°72¥D M7 NPN ,012 2229 NI Py 217 NN PURYRI 0072y
like servants  be but  areward toreceive condition on the master — who serve like servants
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Heaven the fearof andletbe areward toreceive condition on not the master — who serve
:02°7Y
upon you

Antigonusof Socho teaches that one should serve Hashem without the expectation of receiving a reward, while maintaining a constant fear of Heaven.

D’?ﬁ.:) U 792 :1 1-111 n U N? ; i? Mishna 4 - The Transmission of Torah and Honoring the Sages
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Yose fromthem received Yerushalayim manof Yochanan ben and Yose Zeredah manof Yoezer ben Yose
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and be  for the Sages meeting a house of your house let be says Zeredah man of Yoezer ben
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their words —  with thirst  drinking and be their feet in the dust of attaching yourself

Yose ben Yoezer and Yose ben Yochanan transmit the tradition, advising one to make their home a gathering place for Sages.

.'ItTZ? NEI oy n U ’w VAYRY 29 IND QQD ] Mishna 5 - Hospitality to the Poor and Limiting Conversation with Women
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and let be wide open  your house letbe says Yerushalayim  a man of Yochanan sonof Yose
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they said  with his wife the woman with conversation increase and donot yourhousehold membersof poor people
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increases thata man the time all the Sages said fromhere his fellow with the wife of and heavy a light
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and his end Torah from words of and desists  to himself evil  he causes the woman with conversation

D3P WY
Gehinnom he inherits

Yose ben Yochanan teaches the importance of keeping a home open to the poor and warns against excessive conversation with women, which distracts from

Torah study.




| : Cl q’? n:P’ :-l :]17 I'I'CZ? s_’ Mishna 6 - Appointing a Teacher, Acquiring a Companion, and Judging Others Favorably
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says Perachyah sonof Yehoshua fromthem received the Arbelite and Nittai Perachyah son of Yehoshua
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man every — judging andbe a companion foryourself andacquire a teacher foryourself make
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merit  to the scale of

This Mishnab teaches the importance of spiritual mentorship, friendship, and giving others the benefit of the doubt.

s’tpj}:ﬂ 57"1 1 3T§7 7: i'li??:l -1 U Mishna 7 - Distancing Oneself from an Evil Neighbor and the Wicked
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with the wicked ~ associate  and donot whoisevil froma neighbor distance yourself says the Arbelite Nittai
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retribution of despair and do not

Nittai the Arbelite warns against associating with bad influences and reminds us that divine justice isinevitable.

1’1 t‘ 9? y; ﬂy 121 t‘ .ﬂ;:lltl Mishna 8- The Conduct of a Judge Toward Litigants
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says Tabbai sonof Yehudah fromthem received Shetach sonof and Shimon Tabbai sonof Yehudah
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standing  judgment the mastersof and whenare the judges like the arrangersof yourself  make  donot

PT TSR DMPRIYN LDYYND TRYR YT T

they should be  from before you and when they are like wicked ones in youreyes they should be  before you

dismissed
TN DRY 1PARYD NI Ry
the judgment —  upon themselves when they accepted like innocent ones in your eyes

Yebudah ben Tabbai teaches that a judge must remain completely impartial, avoiding advocacy and viewing both parties equally during and after the

trial.
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Mishna 9- Thorough Interrogation of Witnesses and Caution in the Words of Judges
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careful and be the witnesses —  toinvestigate much be says Shetach son of  Shimon
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to lie they will learn  from within them lest with your words




Shimon ben Shetach warns judges to cross-examine witnesses thoroughly and to speak carefully so as not to inadvertently teach them howto fabricate

testimony.

m :;ﬁ—tl n B’J!ZH ﬂ; N? 73 tl n ; EI?S Mishna 10- Loving Work and Shunning Lovdship and G ent Intimacy
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— and hate work — love says Shemaiah  fromthem received and Abtalion Shemaiah
Y7 YTIOR PN PR
to the ruling authority make yourself known and donot lordship

Shemaiah and Abtalion teach the importance of honest labor, avoiding positionsof power, and keeping a safe distance from the ruling authorities.
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Mishna 11- A Warning to Sages to Guard Their Words to Prevent Desecration of Heaven's Name
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exile  the obligation of you will obligate lest with your words  be careful Sages says Avtalyon
DDSINN DON2T DOTURPAN AWM ,DOYNT oon Dipnd 122
after you who come the disciples and they will drink the evil waters toa place of and you will be exiled
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is profaned Heaven the Name of and it will be found and they will die

Avtalyon warns Torah scholars to speak with extreme precision so that heretical disciples do not misinterpret their words and stray after false doctrines.

Mishna 12 The Conduct of Hillel to Love Peace and Draw Creations Close to Torah
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loving Aharon of  fromthe disciples  be says Hillel fromthem received and Shammai Hillel
1IN 129PmY nivv2n NN 20N L,EiPY AT oibY
to the Torah and drawing them the creations — loving peace and pursuing  peace
close

Hillel teaches that one should emulate Abaron the Koben Gadol by actively pursuing peace and bringing people closer to the Torah through love.

i'l'ﬂj.'n ’? | D::1 ﬂlg.}: lpEkeloh Mishna 13- The Danger of Secking Fame and Neglecting Torah Study
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ceases add and one who does not  hisname destroys his name one who makes great say used to  He
NP0 LNAND URAUNTY .20 NPUR AR NPT
passesaway of the crown and one who makesuse deserves — death learn and one who does not

This Mishnah warns against using Torah knowledge for self-aggrandizement and emphasizes the necessity of continnous study.




" -f N’? ]? 19n 3 s_’: 17 57 D’? ﬂ;ﬂ m tl Mishna 14 - The Obligation of Personal Responsibility and Avoiding Procrastination
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amI  what fornyselfalone And whenIam isforme who formyself I not If say used to  He
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when now not Andif

Hillel teaches that a person must take personal responsibility for their own spiritual growth and act without delay.
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Mishna 15 - Making Torah Study Fixed, Speaking Little and Doing Much, and Welcoming Everyone Warmly
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—  receiving and be much and do little say fixed  your Torah  make says Shammai
J1° D°lB 1202 DINT B
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face expression of witha cheerful  person  every

Shammai teachesthe importance of establishing a fixed schedule for Torah study, prioritizing actions over words, and greeting every person with a

pleasant and welcoming countenance.

175 Q t‘ T 73 I-IE U ﬂ tﬁ :1_ qb HW §7 Mishna 16 - Appointing a Teacher and Avoiding Donbt and Estimations in Tithing
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and donot  doubt from and remove yourself a teacher foryourself make say would Gamliel Rabban
:NITER Y% maan
by estimation  to tithe increase

Rabban Gamliel teachesthe importance of establishing a halachic authority to resolve donbts and avoiding guesswork when performing mitzvos like

tithing.

"112"]‘[1 ’JD 17}_7 E'IWS_H_J [H n'li?’ﬂWij n?y?_: Mishna 17 - The Virtue of Silence and Action Over Mere Wordss

29w M2 CNNER N?Y ,DOROAT 12 CRPTR R 9D NN 12 tiynv

better for the body did I find and not the Sages among Igrewup nydays all says hisson  Shimon
M2TRT 0 P1 LyRI NDN IRYT NI WD N9 RpenY NDN
who increases and anyone the action but  the main thing is the study  and not silence than
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sin brings words

Shimon the son of Rabban Gamliel teachesthat silence isthe best path for the body, and that practical action is superior to mere study and excessive

speech.




Mishna 18 - Justice Truth and Peace Upon Which the World Stands
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justice  on stands the world things three on says Gamliel ben  Shimon  Rabban
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judge peace  and judgmentof truth 8 Zechariah asitissaid peace and on truth and on
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in your gates

Rabban Shimon ben Gamliel teaches that the preservation of human society depends upon the three pillars of justice, truth, and peace.

CHAPTER SUMMARY

The chapter opens with the Men of the Great Assembly and Shimon the Righteous establishing the pillars of the world,
followed by Antigonus of Socho's warning to serve Hashem without expecting reward. We then progress through the
teachings of the Zugos: Yose ben Yoezer and Yose ben Yochanan on bringing Sages and the poor into our homes; Yehoshua
ben Perachiah and Nittai the Arbelite on acquiring teachers and avoiding evil neighbors; Yehudah ben Tabbai and Shimon
ben Shetach on careful justice; and Shemaiah and Abtalion on avoiding the ruling power and guarding one’s words. Finally,
Hillel and Shammai teach us to pursue peace, fix our Torah study, and receive everyone with a pleasant countenance,
leading into the instructions of Rabban Gamaliel and his son Shimon on silence and action, and concluding with Rabban

Shimon ben Gamaliel's declaration that the world stands on justice, truth, and peace.

TPYR? WHAT TO TAKE HOME

My dear friend, look at how this first chapter of Pirkei Avos begins. It does not start with abstract philosophies, but with a
chain of transmission: Moshe received the Torah from Sinai and passed it down, generation after generation, until it reached
us. This tells us that our Torah is not a theory; itis a living, breathing legacy of connection. When you learn, you are not just
reading a book, you are joining a chain of holy souls. And what do these sages tell us? They tell us that the world stands on
Torah, avodah, and gemilus chasadim, and that the ultimate goal of all our learning is not just to speak, but to do. Shimon his

son says it clearly: 'Study is not the most important thing, but actions.’

Think about Shammai's golden rule: 'Say little, but do much, and receive all men with a pleasant countenance." How often
do we promise ourselves or others big things, only to fall short? The Torah wants us to build our lives on quiet, solid action.
When you greet another Yid with a warm, genuine smile, you are literally sustaining the world. You are bringing the peace

and truth that Rabban Shimon ben Gamaliel says keeps the world standing.

Let us also take to heart the famous words of Hillel: 'If T am not for nyself, who is for me? But if T am for my own self, whatam
I? And if not now, when?' We cannot wait for someone else to do our avodah for us, nor can we live only for ourselves. We

must step up, take responsibility for our spiritual growth, and do it today, without putting it off.

Today, choose one small, concrete action instead of just talking about it. When you meet someone, greet them with a
genuine, warmsmile and a pleasant countenance, and make a fixed five minutes to learn Torah today without any

distractions.
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Mussar - Hebrew with Nikud and a Literal Translation
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The holy Torah is the ultimate inner chamber, containing the perfect blueprint for a Yid's life, both in ruchniyus and
gashmiyus. Yet, a person cannot access this beautiful inner light if they are missing the outer keys of yiras Shamayimand
refined middos. Without these, a person remains far away, looking at the Torah froma distance and failing to see how it can
truly guide and sustain him.

Nikud and the literal translation are a learning aid prepared by the editor (Al-assisted, pending review), not the sefer’s own

vowelization.

ninnan 19 10w a0y R DY NXT? 92 1K) IR 12 Ww 0TX 22 X1 27 72 131 M
(R"2 naw) %=y °12 17 31901 NP Niv1ienn ninnom niv%io:
Rabbah bar Rav Huna said: Any man who has Torah in him but does not have fear of Heaven in him is comparable to a treasurer to
whom they handed over the inner keys, but the outer keys they did not hand over to him; through which one can he enter? (Shabbos
31a).
:27111 ’"WW_D]
And Rashi, of blessed memory, explained:
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Fear of Heaven is comparable to outer doorways, through which one enters into the inner ones,
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So too, if he is a yarei shamayim, he becomes trembling to guard and to perform, and if not, he does not care for his Torah.
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And seemingly, this is a contradiction to what Chazal said (there):
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Rabbi Yannai proclaims: Woe to one who has no courtyard, yet makes a gate for the courtyard.
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Behold, the Torah is nothing but a gateway through which fear of Heaven may enter,
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which is on the inside, and Rabbah bar Rav Huna terms the Torah 'inner keys.'




X7 1370 W
And the explanation of the matter appears to be:
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The Torah, in truth, is the inner essence and the beauty.
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A person is able to resolve everything according to Daas Torah, both questions of the spirit and questions of the material.
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It encompasses all of man's imaginations and feelings, even his habits, his desires, and all his necessities, and there is nothing that is
not hinted at in the Torah with a proper path of how to conduct oneself, even in all the details of life, and there is no one who can

come after it to add or to subtract,
0K DipRn Y01 1Y 127X M1°N 03
It also does not need help and assistance from another place.
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And it has already been said concerning it, "When you walk, it will guide you; when you lie down, it will watch over you," etc.
(Proverbs 6:22).
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But rather, a person, from the poverty of his intellect and the shortness of his grasp in the depth of the Torah's concept,
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he looks upon the Torah like one who looks upon an airplane flying in the heights of heaven,
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which appears then like a tiny dot, so that at the first time it would not be accepted upon his heart in any way that there is prepared

there a dwelling place with many rooms, and people are delighting themselves there with eating and drinking and even with strolling,

NP N9RY 2 waY? 127m

and he increases in casting questions and difficulties,
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Is it possible that such a small thing should contain that which is much greater than itself?
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But, it is understood that all of his mighty questions are only when he is found far from the airplane,
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But when he draws close to it, all the wonders will be removed on their own, and he will understand the matter in its true truth.
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So too is the reality of the Torah in actual, concrete practice,
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One who is far from knowing the way of the Torah, whether because he did not toil to understand its path, or whether because he did

not prepare himself to walk in its ways,
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He stands and wonders how he can restrict himself within the laws of the Torah, and how he will live by them?
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And in no way is it possible to be accepted upon his heart that indeed the path of the Torah contains within itself to solve the ways of
life,
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And according to his limited understanding, the Torah is too small to contain enough to satisfy the desire of man regarding the

question of life,
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that his needs are so very numerous, and human beings toil so much and occupy themselves with this serious question day and night,

and still they have not managed to find a solution,
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And how is it possible that the toil of Torah should solve the questions and even the great perplexities in the material and in the

spiritual?

17RO YN W 1OR

D

Indeed, there is a sufficient excuse:
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Bring yourself close to the Torah, and you will see its truth.
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For the verse has already said, "And the tzaddik shall live by his emunah” (Chabakuk 2).
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The prophet describes before us the essence of the tzaddik, whose emunah is his very life.
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Emunah stands him up to recognize and even to feel with tangible sense that only in the life of Torah will he find good and benefit,
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And a tower of strength is the Name of Hashem, into it the righteous runs and is set on high
Rplaity
He said.
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And he only needs to enter inside the tower, and he will already see that the tower of Torah has strength and might for him to elevate

himself above all the disturbers and the nisyonot,
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above all the false imaginings that come washing over like a torrent to wash away all the lofty outlooks of Torah hashkafah.
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When he finds himself in the tower of the Torah, the tzaddik will fly high and run in the Name of Hashem to be exalted above all.
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But here is the pain, indeed, that the inner essence of the Torah gives life to its master,
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But what shall a person do so that he may live by them,
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If he lacks the internal keys?
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For bad middos are iron barriers that separate between himand the Torah, and they cause that he does not see the complete goodness

for those who walk in its ways,
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and not even the many evils that became entangled upon those who did not desire to walk in His ways,
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and his eyes are shut from seeing the terrible destruction that was brought about from the ruin of those who turned away from the life

of Torah, and he does not set his heart to abandon his foolishness,
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so that he too should not be trapped in the evil snare that is spread out for those who forsake the Torah,
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whose source is living waters, and yet he only says, peace be upon my soul.
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And he is found standing in the state of "the wicked are like the driven sea, for it cannot rest, and its waters cast up mire and dirt”

(Yeshayah 57).
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The explanation of the matter is:
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The waves in the sea rage and are driven to pursue in a run to wash away the entire world,
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Even though they saw the end of the first waves,
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that they also wanted with strength and thought to conquer the entire world,
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But when they reached the boundary of the sand of the sea, they were broken to pieces and became waste and void,
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Even so, the waves coming after them will not be delayed from their race to carry out their scheme,
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with great stubbornness against the trial of the past,
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that their hope and their outlook are in vain, and they are like those who boast: We are not like the first waves.
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For we have come to know the cause of the crushing from the first waves, that they did not gird themselves with the full strength of

gevurah,
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And therefore, from now on we will know well how to reach our goal with certainty.




And of course, all of their boasting and self-praise is only until they reach the seashore,
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And upon their arrival, they will be proven to know that their lot is no better than the lot of these waves which were before them.
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They too, the final waves, will shatter into fragments until there is no memory of them.
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And this is what the prophet Yeshayah depicted for us:
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And the wicked are like the driven sea, just as with the sea, the first wave says, I will go up and flood the entire world, and once it

reaches the sand it bows down before it, yet the second wave does not learn from the first (Yalkut,
(MY
Isaiah).
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The imagined outlooks of the wicked are driven like the sea, which cannot rest.
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they do not set their heart to the fact that anyone who has handed over his feelings and his faculties into the hand of nature and habit,

in the end it has come up for him,
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whose waters cast up mire and dir,
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His cleverness did not succeed for him to live a life of compromise, to satisfy the will of his Creator and his yetzer hara both together.
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And immediately, whoever was lenient in the life of Torah so that he might find favor in the eyes of the compromisers, this caused him

to separate from the Torah completely.
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The wicked do not learn from the clear experience of the past to fulfill, "Praiseworthy is the man who always fears,"
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that their fate as well will be like this, that from a life of compromise it is possible to become so entangled that they will explode into
shards and there will be no memory of them; only they stubbornly insist on saying that they are secure that they will find a proper path

for a life of compromise,
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But their mistake will not continue for a length of days,
WY Py 123007 1237 X21,y2097 23 021R3 TIWNT IR ,TIWR *2¥2 PN 0nRY M2ONTY T 3
2R 2397 DR

For immediately when they connected themselves to the masters of compromise, then all of their physical nature was awakened within

them, and they were unable to strengthen themselves against it, and they became plundered before the enermy.
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And they were forced to separate from the Torah, and fromall their toil, it became mire and clay.
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And just as the waves in the sea do not learn from the waves that came before them,
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So too, the rasha does not learn from the ruin of the one before him,
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For in this, that he took a step outside of the Torah, he became one who learned and then separated.
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And one must see from this that the crown of Torah does not fit a life of compromise, and it is like the joining of fire and water

together.
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But "a fool does not desire understanding” to make the stumbling block into a bright light, so that he would not seek to attain a spirit
of life outside of the life of the Torah,
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And likewise, not to use the Torah as a means for the life of the material,
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for then all his toil is vanity and a striving after wind, and like chaff which the wind drives away.
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And who causes the blinding of the eyes of man, that he should not see such a clear thing?
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Is it not only the bad middos and a life of habit that block his intellect from penetrating into the inwardness of his soul and from

recognizing the weakness of his nature,
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and that there is no straight path other than the path of the Torah that is alive,
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And only it knows the secret of the neshama of man and all the desires of his heart.
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And this is what Chazal, of blessed memory, said:
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Anyone who has Torah in him but does not have yiras Shamayim is comparable to a treasurer to whom they handed over the inner

keys, but they did not hand over to him the outer keys.
Ripi1 T2 P71 MiPY M7IRT D2 8 Ry DY Swin 1K) PO Yy 09ya RY Ny °3 onnd
o190

Their intention is that at a time when a person is not the master over his middos and does not rule over himself, then all the Torah that

he learns is only in the category of a carrier of books,
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he carries a matter outside of himself, and the Torah is unable to enter inside his heart,
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Because the middos do not allow and they kick against the Torah,
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And fear of Heaven he does not have within him to rule over himself, and to conquer his desire, and to overcome his character traits.
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It turns out, then, that he will be lacking even his own inner essence, and the knowledge of the Torah will not be able to benefit him,

since it remains a knowledge that is external to him.
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Therefore, it comes out that as long as a person has not learned mussar to drive away his false imaginings which pull him outward to

the external glitter, he is found in the midst of a great darkness,
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and under a repulsive attraction, and he wants only the street and the marketplace and houses of mockery,
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and these are his disturbers which partition him from entering into the inwardness of the Torah, which is in essence also the very life of

man,
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"And its ways are ways of pleasantness, and all its pathways are peace” (Mishlei 3).
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According to what was said above, the two statements are already well reconciled.
X317 2773 1277 RPN
In the statement of Rabbah bar Rav Huna,
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Anyone who has Torah in him but does not have yiras Shamayim in him is comparable to a treasurer to whom they handed over the

keys of the inner chambers,
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He deeply rooted within us to know that the knowledge and attainment of the Holy Torah is an inner treasure,
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For is it then a small matter to stand in the secret of the knowledge of the Torah?
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Behold, how great and how deep are her foundations.
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And for a small example, the fundamental principle of 'Beloved is man that he was created in the image of Elokim,"’
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The foundation of "And you shall love your fellow as yourself” — and likewise the foundation of their saying, "And let all your deeds
be for the sake of Heaven" (see the Eight Chapters of the Rambam).
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And so too in all the laws of the Torah, its positive commandments and its prohibitions according to the order of the Halachah,
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hidden within them s a great light to illuminate the path for the bewildered person,
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to reach through them the true perfection.
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And in the Rambam at the end of the Laws of Temurah it is written, and this is his golden tongue:
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The Torah descended to the very depth of man's thoughts and the measure of his yetzer hara.
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For it is the nature of a person to increase his acquisition and to spare his money, etc.
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And if you give him permission to exchange the bad for the beautiful,
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he will exchange the beautiful for the bad and say, ‘Tt is good,’
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Therefore, the Scripture blocked it before him so that he would not exchange it,
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and they penalized him if he exchanged and substituted, that 'it and its substitute shall be holy,'
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And all of these things are in order to bend his yetzer and to rectify his character traits,
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And most of the laws of the Torah are nothing but distant counsels from the One Great in Counsel, to rectify the character traits and

to straighten all of one's deeds.
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And so He says, "Have I not written to you three-fold things of counsels and knowledge, to make you know the truth of the words of

truth,”




To return words of truth to Him Who sent you,

Look there.

WHAT TO TAKE FROM IT
We must realize that learning Torah alone is not enough if we do not work on our middos and yiras Shamayim through the
study of mussar. To truly live a life of Torah, we must break through our bad habits and desires, using the Torah's guidance to

conquer the yetzer hara rather than trying to compromise with the street.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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