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(BEHA'ALOTCHA - 7TH ALIYAH )

L.l CHAPTER PREVIEW

In this final aliyah of Parshas Beha'alotcha, we learn about the tragic aftermath of the people's lust for meat and the severe
plague that struck themat Kibros Hattaavah. Hashemsent a wind that brought an overwhelming abundance of quail, but
their improper craving brought His anger upon them, leading to the burial of those who lusted before the camp journeyed

onward to Chatzeros.

We then learn about the painful episode where Miriam and Aaron spoke about their brother Moshe Rabbeinu regarding his
separation from his wife. Hashem immediately intervened to defend the honor of His most faithful servant, emphasizing
Moshe's unparalleled level of prophecy and his supreme humility, which stood far above any other person on earth.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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Yisrael and the eldersof  he the camp to  Moshe And he gathered
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Meeting the Tentof from the entrance of Moshe  And gathered

1

APOND  WOX 0103 .mammn BN

tohistent eachman theyentered thecamp  into
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Devarim  your house the midstof into andyoushallgatherit asin thehouse to bringingin isanexpressionof And he gathered
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this teaches 7 39 Tehillim  will gather them who doeshe know andnot heheapsup of themall and the father 2 22
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Sifrei  tohistent eachman therighteousmen thatentered until punishment uponthem did He bring that not
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the camp  over anditspread the sea from quail and itswept Hashem from journeyed And a wind
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upon and about two cubits  the camp allaround  there aday and like a journey of here aday like a journey of
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the earth  the face of
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and it shall passaway theyshallfly off andso 90 Tehillim quickly itfliesaway for andso andheblew andhe causedtofly
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chapter30 Aleph  Shmuel theearth  all thefaceof upon spreadout andbehold like andhespread andhe spread
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chapter29  Yechezkel intothe wilderness and Iwill cast you
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thatnot inorder aman of  theheart opposite thattheywere until ataheight theywereflying Andabout two cubits
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Sifrei  tobenddown nor  tostretchupwards neither ingatheringthem trouble there should be
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and they gathered  the morrow the day of and all  the night and all that the day  all  the people And arose

Moy off  aNwwn omRn My s wymen  1bwa Ny

a spreading for themselves and they spread  chomers ten gathered the one gathering least the quail —
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the camp all around
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homers ten gathered andthelame theindolent thanall of them less that gathered who the one whogathered least
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there
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there  upon layers intolayers them theymade And theyspread
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against the people flared Hashem and the angerof it waschewed before theirteeth between wasstill The meat
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very severe a plague among the people Hashem and struck
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with his teeth  tobiteit  have time hedoesnot anotherexplanation itceased” not "until likeits translation it wascutoff Before
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departs that hissoul before
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—  they buried there because Hata'avah Kivros that the place  the name of —  And he called
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who craved the people
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in Chatzeros  and they were to Chatzeros the people journeyed the craving From the graves of

Pasuk 7

"D MR? WX MWD MWK NITR By mwna faN) @01R 3TM

for he married whom  the Cushite the woman accountof on against Moshe and Aaron Miriam And she spoke
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he married  Cushite a woman
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theman  spoke says it andso harshness alanguageof except  place inevery speaking thereisno And she spoke
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alanguage of except  place inevery  saying  andthereisno 42 Bereishis roughly ~ withus theland thelord of
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and He said 19 Bereishis doevil  mybrothers please donot andhesaid  says it andso  supplication
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Sifrei request isan CXPI‘SSSiOH of please every 6 verse MyWOl’dS please hear
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theverse  placed her first  therefore first with the speaking opened ~ she and Aaron Miriam And she spoke
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be separating for they will for prophecy areneeded they if  these  of tothe wives woe shesaid  Zipporah
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andwhat  toAaron andshetold Miriam  knew andfromthere fromme myhusband thatseparated justas from their wives
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for one whospeaks the moreso howmuch was punished thus for his disparagement  intend ~ whodidnot Miriam
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Sifrei  hisfellow of inthe disparagement

Al
Y innwa ooTin PO ows mopva DTin YhOW oM SwORn MWNR
of totheblackness agreed thateveryone justas toherbeauty agreed thateveryone teaches the Cushite Thewoman
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there a Cushite
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appearance of beautiful in gematria Cushite
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her divorce  the matter of because of the woman accountof On
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and not inherbeauty beautiful awoman toyou thereis but  doesthe teachingsay what he married Cushite awoman for
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ineverything wasbeautiful thisone but inherbeauty andnot inherdeeds inherdeeds beautiful
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handsome hisson —  whocalls likeaperson  Cushite  shewascalled herbeauty accountof on  the Cushite The woman
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he divorced her and now he had married Cushite awoman for
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and heard He spoke throughus also isitnot Hashem spoke through Moshe indeed Isitonly And they said
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Hashem
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Hashem hasspoken alone  withhim indeed Isitonly
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Sifrei  theearth from the wayof didweseparate andnot withus also Isitnot
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the earth  the face of upon  who the men more thanall  very exceedingly washumble Moshe And the man
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and patient  lowly humble
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to  the three of you goout Miryam andto Aharon andto Moshe to  suddenly Hashem And He said
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cryingout  and they were theearth inthewayof wereunclean andthey suddenly tothem  Herevealed Himself Suddenly
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upon him thatreveals Itself  since the wife  from whoseparated Moshe did  thatwell toinformthem water  water
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Yalkut see for the communication fixed time andthereisno regularly the Shechinah
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for the mouth  possible  isnot which  one  inanutterance were called thatall three of them this tells you three goout
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Sifrei tohear  andfortheear tosay
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and Mirlam Aharon and called the Tent atthe entrance of andstood cloud ina pillarof Hashem And descended
both of them and they went out
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andblood flesh akingof andblood flesh like the mannerof  not alone  Hewentout cloud Inthe column of
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with few he goesout  for peace  and when he goes out with troops he goes out towar when he goes out
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Shemos war amanof asitissaid alone towar He goes out  the Holy One blessed be  but the manner of
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Sifrei  peaceful angels thousandsof are twenty thousand
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the Divine Speech  towards  the courtyard from andgoout  bedrawn  thattheyshould and Miriam Aaron And He called
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thatwesay  because from Moshe andseparatethem did Hedrawthem what andbecauseof bothofthem And they wentout
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not  byNoach wefound andso inhispresence not andallof it inhispresence aman  of  thepraise apartof
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you for itissaid andin hispresence chapter 6 Bereishis wholehearted righteous aman itissaid inhis presence
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Aharon  of  thereprimand he should hear sothatnot anotherexplanation chapter7 there before Me righteous Ihaveseen
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Sifrei
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tohim  inavision Hashem yourprophet thereshallbe if My words please hear And He said
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withhim  Ispeak  inadream I make Myself known
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there entreaty anexpressionof  but  please thereisnot mywords please hear
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prophets  toyou therewillbe if  yourprophet therewillbe If
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ina glass upon him revealitself doesnot MyName the Shechinahof Imake Myselfknown tohim  inavision Hashem
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and avision inadream  but that is clear
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he is trusted My house inall  Moshe is Myservant so  Not
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he beholds Hashem and the likeness of inriddles and not and clearly withhim Ispeak mouth to mouth
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against Moshe against My servant  to speak fear did younot  and why
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atSinai tohim  didIsay and where there the woman from toseparate tohim Isaid mouth to  Mouth
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S Devarim  withMe stand here andyou toyourtents foryourselves return tothem  say Go
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My communication tohim  explain thatI  communication the appearance of this  vision  inriddles andnot Andina vision
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toYechezkel  thatissaid like the matter  inriddles  forhim obscureit andIdonot  ofit of face  in the appearance
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Shemos  the Torah teaches the Shechinah the appearance of one might think etcetera ariddle  put forth seventeen  Yechezkel
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Sifrei  Myface — tosee  beable youcannot thirty-three
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33  Shemos thatitissaid like the matter  the back the sight of this he did behold Hashem and the similitude of
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Sifrei  Myback — andyoushall see
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against Moshe against My servant butrather Moshe against My servant say It does not against Moshe Against My servant
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youshould have worthy Myservant heisnot evenif against Moshe Moshe thatheisnot eventhough against My servant

i By ME PR NeR Y T NV OPY v; ran NiTD

tosay foryou anditwas isaking aking andtheservantof Myservant thatheis moreso andhowmuch before him  feared
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the first than isworse this his deeds know Idonot youwillsay andif fornothing lovehim theKing doesnot
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there
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and He departed against them Hashem the wrath of And flared
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uponthem Hedecreed theiroffense that He informed themof  after  and He went against them Hashem the wrath of And glowed
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that he informs him of until his fellow against should he display anger thatnot andblood forflesh all the more so excommunication

: "720 13imP

Sifrei  his offense
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and turned like snow was afflicted with Miram and behold the Tent fromupon departed And the cloud
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she was afflicted with  and behold Miriam to  Aharon

tzaraas
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toatutor  whosaid toaking A parable like snow wasleprous Miriam andbehold and afterwards departed And the coud
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there isuponhim because my mercy  from you thatIgo wuntil chastisehim donot but myson —  Chastise
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that sin upon us place  please donot mylord please Moshe to  Aharon And said
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afool  anexpressionof like its translation we have acted foolishly
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half of and is consumed its mother from the womb of in its coming out ~ which like the dead she be please let not
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its flesh
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this  oursister  letbe please Donot
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aleper sotoo throughentering makesunclean acorpse justas likeacorpse isconsidered fortheleper Asone whois dead
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there throughentering makes unclean
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the Scripture  that modified  but tosay  forit itwas ourmother hismother from the womb of inhiscomingout  who
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since the Scripture  that modified  but tosay  forit itwas ourflesh halfof hisflesh halfof andlikewise
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thatissaid like the matter ourflesh  halfof isconsumed asif tous sheis ourmother from the wombof thatshe came forth
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itisnot so  appears it even itsliteral meaning and according to 37 Bereishis he is our flesh  ourbrother  for
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like the dead tobe his sister ~ — toleave  forabrother proper
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power whohas thisone of  themotherof fromthewombof thisone thathecameout  since  inhiscomingout  that
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heis  hisflesh for his brother his flesh halfof isconsumed behold helphim and he doesnot  tohelp inhis hand
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will quarantine her who with prayer  healher youdonot if like a dead person shebe please letnot another explanation
nX ﬂ?‘_ﬁﬂ :ﬁE [ :ﬁﬁe ’JBW ,ﬂljﬁxﬂj? ?5"8 %N 9”1{”_973 n
— examines relative andno amarelative sincel toexamine her am unable I will declare her dean who

WX oMM INNS2 WNR M LARiva PN NN T LBvyan

his mother from the womb of in his comingout  that andthisis intheworld thereisnot other andaKohen theleprousplagues
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her  please  heal please O God saying Hashem to  Moshe And cried out
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from his fellow a thing that one whoasks conduct proper toteachyou theverse comes her please heal please God
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Sifrei his requests  he should request and afterwards supplication words of three or two tosay needs
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Bamidbar flesh ofall  thespirits Godof Hashem let Himappoint saying Hashem before Moshe andhespoke toit
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saying that  atthetime Hashem to andlimplored toit similar foryourself take Heanswered him 27
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Sifrei  foryou enough Heanswered him 3 Devarim
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saying Yisrael would be sothat not in prayer Moshe didlengthen not what becauseof her please heal
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inprayer  lengthen hedoesnot forour sake but inprayer  lengthens he his sister  for the sake of Yisrael
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seven be ashamed would she not inherface had spat spitting and if her father Moshe to Hashem And He said
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she shall be gathered and afterwards to the camp outside days seven let her be shut  days
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bringingin anexpressionof  gathering
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the gathering in of untl travel did not and the people  days seven tothe camp outside ~ Miriam And was shut
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Miriam
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that she delayed  one hour  because of the Omnipresent toher apportioned honor  this journey didnot And the people
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9 Sotah  etcetera fromafar hissister Andstood 2  Shemos asitissaid intotheriver whenhe wascast for Moshe
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Paran in the wilderness of and they encamped from Chatzeros the people journeyed And after

CHAPTER SUMMARY




The aliyah begins with the gathering of the quail, which quickly turned into a devastating plague of judgment at Kibros
Hattaavah. After journeying to Chatzeros, Miriam spoke lashon hara about Moshe Rabbeinu, prompting Hashem to
suddenly summon the siblings and clarify Moshe's unique, face-to-face relationship with the Shechinah. Asa result of this
speaking, Miriam was stricken with tzara'as; despite Aaron's pleas and Moshe's heartfelt, concise tefillah for her healing,
Hashemdecreed that she must be quarantined outside the camp for seven days, during which the entire nation lovingly

waited and did not travel until she was healed and brought back.

HW}??:? WHAT TO TAKE HO ME

My dear friend, look at the incredible contrast the Torah paints for us in this parsha. On one hand, we see the tragic end of
those who ran after their physical desires at Kibroth-hattaavah. They spent days and nights frantically gathering the quail,
driven by an insatiable craving, only for it to become their downfall. On the other hand, we see the beautiful, quiet humility
of Moshe Rabbeinu, who did not seek honor or defend his own name when spoken against, and who immediately cried out

to Hashem with a pure heart to heal his sister Miriam.

This teaches us a profound lesson about where we direct our energy. The yetzer hara wants us to believe that our happiness
lies in chasing after physical cravings, gathering more and more of the 'quail’ of this world. But the Torah shows us that true
greatness and peace of mind come from the opposite direction—from the humility of Moshe, fromstepping back, and from

caring deeply for another Yid, even one who has hurt us.

When Miriam was punished, Moshe did not harbor any resentment. He did not say, 'She spoke against me, so she deserves it.’
Instead, he immediately poured out his heart in a short, powerful tefillah: 'Eil na refa na lah." This is our avodah. When
someone wrongs us, or when we feel the urge to run after physical desires, we must stop, tap into our inner humility, and

choose the path of chessed and tefillah for others.

Today, when you feel a strong desire to react to someone who upset you, or when you feel caught up in chasing a material
craving, pause for one moment, think of Moshe Rabbeinu's humility, and say a quick, silent prayer for the well-being of

another person instead.
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LJ THE SUGYA

In this daf; we dive deeper into the complex halachic relationship between a master and his slave, specifically focusing on the
master’s obligation to provide sustenance. We will explore the opinions of Rav and Rabbi Yochanan regarding whether a
master can tell his slave, "Work for me, but I will not sustain you,” and how this affects the consecration of the slave's hands or

the compensation for his injuries.

We will also learn about the practical halachos of a slave who must borrow money to eat and how he repays it, as well as the
distribution of medical compensation when a slave is injured. Finally, the Gemara brings us back to the core dispute between
Rabbi Meir and the Rabbis regarding whether emancipation is always a benefit for a slave, introducing the case of a Kohen's

slave who would lose the right to eat terumah.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

QUESTION

?52iR1 1i?
Does the slave really need to borrow and eat? After all, his master is obligated to provide him with sustenance!
7YY

The Gemara answers: This refers to surplus food, i.c., additional food that the slave desires to eat beyond his basic sustenance.
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The Gemara objects: But let the Temple treasury say to him: Until now it was enough for you without a surplus, and now
too it should be enough for you without a surplus! Why do you suddenly require extra food? Therefore, the consecration

should apply to this surplus as well!
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The Gemara answers: It is pleasing to the Temple treasury itself that he should eat more, so that its slave will improve in

value, as eating more will make him stronger and more productive.
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The Gemara objects to the earlier statement that the slave works and repays his loan: But as soon as he works, each bit of earnings
as it comes becomes consecrated to the Temple treasury, since his hands are consecrated! How then can he use the money to

repay his personal debt?
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The Gemara answers: This refers to a case where he earns less than the value of a perutah at any one time. Since anything worth

less than a perutah cannot become consecrated, he can accumulate these small amounts and repay his debt.
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The Gemara comments: So too it is reasonable to explain that Rav's ruling refers to a case where the master provides sustenance;
as Ravsays: One who consecrates the hands of his slave, that slave works and eats fromhis earnings, for if he does not

work for his own food, who will serve him and provide him with sustenance?
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Granted, if you say that this first halachah of Rav refers to a case where the master provides sustenance, and Rav holds thata
master cannot say to his slave "work for me but I will not sustain you,” and this second halachah refers to a case where he does

not provide sustenance, and therefore the consecration of his hands is ineffective, then it is well, as there is no contradiction.
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But if you say that this first halachah also refers to a case where he does not provide sustenance, because a master is able to
say "work for me but I will not sustain you," then what is the meaning of Rav's statement: "for if he does not work, who will

serve him?" Let whoever wants to, serve him—meaning, let the slave go collect charity, and why should the master care?
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Rather, is it not correct to conclude from this thata master cannot say to his slave "work for me but I will not sustain you"?
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The Gemara confirms: Conclude from this that it is so.
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Come and hear a proof from that which Rabbi Yochanan says: One who severs the hand of another's slave must pay the

compensation for his loss of employment and his healing to his master, and that slave is sustained from charity.
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Conclude from this that the master is able to say to the slave: "Work with me and I will not sustain you,” since the master

takes the compensation for his loss of work while the slave is left to live on charity!
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The Gemara answers: With what are we dealing here? We are dealing with a case where the master does provide him with

sustenance.
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The Gemara asks: If so, why is he sustained from charity if his master is already feeding him?

ANSWER

The Gemara answers: This refers to surplus food that he desires beyond his basic needs.
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The Gemara objects: If so, why does the Braisa use the term "sustained"? It should have used the term "he earns a living" or

"he is supported”!
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Rather, is it not correct to conclude from this that the master is able to say "work for me but I will not sustain you"?

PR YRy

The Gemara confirms: Conclude from this that it is so.

STATEMENT
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The Master said above: The injurer pays his loss of employment and his healing to his master.
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The Gemara analyzes this: Regarding his loss of employment, it is obvious that it goes to the master, since the slave's labor

belongs to him!
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Rather, his healing was necessary to be stated.
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The Gemara asks: But his healing belongs to him, the slave, as he needs to be cured with it!
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The Gemara answers: No, it is necessary only fora case where they estimated the healing would take five days, but they

applied a strong medicine to himand he was cured in three days.

EXPLANATION
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Lest you say: The pain of the harsh medicine was his, so the saved money of the remaining two days should belong to himy;

therefore, Rabbi Yochanan comes to teach us that even this money belongs to the master.
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It is taught in a Braisa: Rabbi Elazar said, we said to Rabbi Meir: But is it not a benefit for the slave that he goes out

from under his master's hand to freedom?
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He said to us: Itis a disadvantage for him, for if he were the slave of a Kohen, frecing him disqualifies him from eating

terumah.
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We said to him: But what if the master wishes not to sustain him and not to support him? He is permitted to do so! Thus,

the slave has no guaranteed sustenance anyway.
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He said to us: What about a Kohen's slave who ran away, or a Kohen's wife who rebelled against her husband? Do

they not still eat terumah? But this emancipated slave cannot eat terumah at all.

BR AISA
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But regarding a woman, receiving a getis a disadvantage for her, because it disqualifies her from eating terumah and

deprives her of her sustenance.

P99 TR R ONDI D MR OND

The Gemara asks: What did they say to him, and what did he answer them? The dialogue seems inconsistent!
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The Gemara explains: This is what he said to them: You have answered me regarding sustenance, but what can you

answer me regarding the terumah itself, which he loses the right to eat?

EXPLANATION
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And if you say: If the master wants, he can throw him a bill of release and disqualify him anyway, so the slave is always at
risk; in that case, the slave can leave him and run away to the world and still eat terumah as a runaway slave, whereas now he is

permanently disqualified.

SUMMARY

The Gemara concludes that according to Rav, a master cannot refuse to sustain his slave while demanding his labor, whereas
Rabbi Yochanan holds that a master can indeed tell his slave to work without providing sustenance, leaving the slave to rely
on charity. In cases of injury, the master receives the compensation for the slave's loss of livelihood and medical costs, even if
the slave healed faster than expected through a strong medicine that caused himextra pain. This leads back to the
fundamental debate between Rabbi Meir and the Rabbis, where Rabbi Meir argues that emancipation can be a disadvantage
—such as disqualifying a Kohen's slave fromeating terumah—while the Rabbis counter that since a master is not

unconditionally bound to sustain his slave, gaining freedomis always a net benefit.




TWYR? WHAT TO TAKE HO ME

We see in our Gemara a beautiful, deep insight into how the Torah views the human being. When a slave's hands are
consecrated to the Temple, the Gemara explains that he is still allowed to borrow money to buy extra food to strengthen
himself. Why? Because the Temple treasury itself wants the slave to eat well so that he will be healthy and strong. Even when
something is dedicated entirely to the service of Hashem, Hashem does not want us to break our bodies or neglect our

physical well-being.

Sometimes, in our desire to grow in yiras Shamayim and perform mitzvos, we might think that the most spiritual path is to
neglect our physical needs—to sleep less, eat poorly, or ignore our health. But the Torah teaches us the exact opposite. Your
body is the vessel for your neshama. When you take care of your health, eat properly, and get enough rest, you are not being
selfish; you are maintaining the vessel that performs Hashem's work. The Master of the world wants His servants to be strong

and healthy so they can serve Him with joy and vitality.

Today, when you eat, sleep, or take a moment to rest, do notlook at it as a distraction fromyour avodah. Have in mind that
you are streng thening your body specifically so that you have the energy and clarity to learn Torah, daven, and do chesed

with a whole heart.
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L THE SUGYA

We begin this portion of the shiur by clarifying the halachos of mentioning rain in our tefillos, establishing that once a person
starts to say "mashiv haruach u'morid hagashem,” he does not stop. The Gemara then brings us to a new Mishnah that
discusses the timeframe for requesting rain, presenting a machlokes between Rabbi Yehuda and Rabbi Meir regarding
whether we ask for rain until Pesach has passed or until the end of Nisan.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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Rava said an alternative suggestion: Once he has started to mention rain, he no longer stops, but continues to mention it

consistently until the summer.

STATEMENT
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And so too said RavSheshet: Once he has started, he no longer stops.

LERIGERL

And even Rav retracted his previously stated opinion, and agreed with this rule.

v Ty }'I;T?U YUNR oo .-nw TIJV:W 772 [=h ishil n’ﬂjp;g i'lg‘l?: 272N bNJ;L‘l 27 MRNT

PDIB 1°8 29 — 2o nnmY 11091 ,2onnn 0o 187

As Rav Chananel said that Ravsaid: One counts twenty-one days fromRosh Hashanah, just as one counts ten days from

Rosh Hashanah until Yom Kippur, and then starts to mention rain, and once he has started, he no longerstops.
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And the halacha is: Once he has started, he no longer stops.

n;wn MISHNAH

MISHNAH
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MISHNAH: Until when do we request rain in the Shemoneh Esrei?
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Rabbi Yehuda says: Until Pesach has passed.
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Rabbi Meir says: Until Nisan has ended, as it is stated: "And He causes to come down for you the rain, the first rain

and the last rain, in the first month” which is Nisan.

GEMARA
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GEMAR A: Rav Nachman said to Rabbi Yitzchak: Is the first rain indeed in Nisan? The first rain is in Marcheshevan!
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As we learned in a baraisa: The first rain is in Marcheshevan and the last rain is in Nisan!
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He said to him, so said Rabbi Yochanan: In the days of Yoel son of Pesuel this verse was fulfilled, concerning which it

is written: "That which the palmer-worm has left, the locust has eaten, etc.”
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In that year, Adar ended and no rain had fallen; the first rain fell for them on the first of Nisan.
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The prophet said to Israel: Go out and sow!
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They said to him: One who has a kav of wheat or two kavs of barley, should he eat it and live for a little while, or should

he sow it and die of starvation if it does not grow?
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He said to them: Evenso, go out and sow.
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A miracle was performed for them, and there was revealed to them what was in the walls and what was in the holes of

ants to use for seed.
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They went out and sowed on the second, third, and fourth of Nisan, and the second rain fell for them on the fifth of

Nisan.
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They offered the Omer on the sixteenth of Nisan; thus grain that normally grows in six months was found to have

grown in eleven days.

EXPLANATION
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Thus the Omer, which is normally offered from grain of six months, was offered from grain of eleven days.
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And concerning that generation the verse says: "They who sow in tears shall reap with songs of joy. Though he goes

on his way weeping, who bears the measure of seed, etc.”
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What is the meaning of: "Though he goes on his way weeping, who bears the measure of seed"?
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Rabbi Yehuda said: The ox, when it plowed at that time, went on its way weeping because there was nothing to eat, but

upon its return along the same furrow, it ate the young shoots from the furrow which had already sprouted.

ANSWER
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And this is the meaning of: "He shall come home with songs ofjoy."

771NN NP1 OXR

What is the meaning of: "Bearing his sheaves"?
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Rav Chisda said, and some say it was taught in a baraisa: The stalk was one span, and the ear of grain was two spans.
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Rav Nachman said to Rabbi Yitzchak: What is the meaning of that which is written: "For Hashem has called fora

famine, and it shall also come upon the land for seven years"? In those seven years, what did they eat?
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He said to him, so said Rabbi Yochanan: In the first year they ate what was in the houses;

LI 2w i AP ON MY

in the second year they ate what was in the fields;
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in the third year, the meat of kosher animals;
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in the fourth year, the meat of non-kosher animals;
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in the fifth year, the meat of detestable things and creeping things;
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in the sixth year, the flesh of their sons and daughters;
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and in the seventh year, the flesh of their own arms, to fulfill what is stated: "Each man shall eat the flesh of his own

"

arm.
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And Rav Nachman said to Rabbi Yitzchak: What is the meaning of that which is written: "The Holy One is in your

midst, and I will not enter the city"? Because the Holy One is in your midst, He will not enter the city?
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He said to him: So said Rabbi Yochanan, the Holy One, Blessed be He, said: I will not enter Jerusalem of above until I

enter Jerusalem of below at the time of the redemption.
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And is there a Jerusalemabove?
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Yes, as it is written: "Jerusalem built up, like a city that is joined together with it."
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And Rav Nachman said to Rabbi Yitzchak: What is the meaning of that which is written: "But with one they are brutish

and foolish, the teaching of vanities is a stock"?
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He said to him, so said Rabbi Yochanan: There is one sin that burns the wicked in Gehenna. What is it? Idol worship.
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is written here: e teaching of vanities [hevelim] is a stock,” and it is written there regarding idols: "They are vani
It tten here: "The teaching of vanities [hevel tock,” and it tten th garding idols: "They ty

[hevel],a work of delusion.”
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And Rav Nachman said to Rabbi Yitzchak: What is the meaning of that which is written: "For My people have

committed two evils"?
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Were there only two sins that they committed? Did they leave aside the twenty-four sins listed in the book of Yechezkel?
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He said to him, so said Rabbi Yochanan: It refers to one sin which is equal to two. And what is it? Idol worship,
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as it is written: "For My people have committed two evils: they have forsaken Me, the fountain of living waters, to

hew out for themselves cisterns, broken cisterns.”
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And it is written concerning them: "For pass over to the isles of Kittim and see, and send to Kedar and consider
diligently, e tc. Has a nation changed its gods, which are yet no gods? But My people have changed their glory for that

which does not profit."
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It was taug ht: The Kittites worship fire, and the Kedarenes worship water,
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and even though they know that water extinguishes fire, they did not change their gods; "but My people have
changed their glory for that which does not profit.”

913 DRINY 250 923, 7D RIVY TR1 WRD Y01 :2ONDT RN ,PONS 2277 1101 29 ™% MK

iah




And Rav Nachman said to Rabbi Yitzchak: What is the meaning of that which is written: "And it came to pass when
Shmuel was old"? Did Shmuel really grow so old?
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But he was only fifty-two years old, as the Master said: He died at fifty-two years of age, this was the death of Shmuel
of Ramah!
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He said to him, so said Rabbi Yochanan: Old age jumped upon him prematurely, as it is written that Hashemsaid: "I

regret that I have made Saul king."

EXPLANATION
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Shmuel said before Him: Master of the Universe! You have equated me to Moshe and Aaron, as it is written: "Moshe

and Aaron among His priests, and Shmuel among those who call upon His name."
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Justas Moshe and Aaron did not see the work of their hands undone in their lifetimes, so too let the work of my

hands not be undone in my life time by sceing Saul's kingdom destroyed.
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The Holy One, Blessed be He, said: What shall I do? If Saul dies, Shmuel will not allow it because of his prayers;
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if Shmuel dies while he is still young, people will complain about him saying he must have sinned.
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If neither Saul dies nor Shmuel dies, the kingdom of David has already arrived, and one kingdom cannot touch

another even by a hair's breadth.
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The Holy One, Blessed be He, said: I will bring old age upon him prematurely so he can die of old age.
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This is what is written: "And Saul was sitting in Givah under the tamarisk tree in Ramah.” But what is the connection

of Givah to Ramah?
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Rather, it is to tell you: Who caused Saul to sit in Givah as king for an extra two and a half years? The prayer of Shmuel
of Ramah.
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And can one man be pushed aside for another?
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Yes, as Rabbi Shmuel bar Nachmani said that Rabbi Yochanan said: What is the meaning of that which is written:
"Therefore I have hewed them by the prophets, I have slain them by the words of My mouth"? "By their deeds” is not

said, but rather "by the words of My mouth.” This proves that one manis pushed aside for another.
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Rav Nachman and Rabbi Yitzchak were sitting at a meal. Rav Nachman said to Rabbi Yitzchak: Let the Master say a
word of Torah.
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He said to him, so said Rabbi Yochanan: One must not speak during a meal, lest the windpipe precede the esophagus

and he come to danger of choking.
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After they dined, he said to him, so said Rabbi Yochanan: Yaakov Avinu did not die.
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He said to him: Was it for nothing that the eulogizers eulogized, the embalmers embalmed, and the buriers buried

him?
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He said to him: I expound a verse, as it is stated: "And you, do not fear, My servant Yaakov, says Hashem, and do not
be dismayed, Yisrael, for behold, I will save you from afar, and your seed from the land of their captivity.” The verse

compares him to his seed: Just as his seed is alive, so too he is alive.
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Rabbi Yitzchak said: Anyone who says "Rachav, Rachav" imme diately has a seminal emission because of her extreme

beauty.
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Rav Nachman said to him: I say it and Iam not affected!
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He said to him: When I said this, it was only of one who knows her and is familiar with her beauty.
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When they were parting from each other, Rav Nachman said to him: Let the Master bless me!
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He said to him: I will tell you a parable, to what is this matter comparable? To a man who was traveling in the desert,
and he was hungry, tired, and thirsty, and he found a tree whose fruits were sweet, its shade pleasant, and a stream of

water passed beneath it.
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He ate of its fruits, drank of its waters, and sat in its shade.
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And when he wished to leave, he said: Tree, tree, with what shall I bless you?

EXPLANATION
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If I say to you that your fruits should be sweet, behold, your fruits are sweet;

T3 778 ] — N AP RIY

that your shade should be pleasant, behold, your shade is pleasant;
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that a stream of water should pass beneath you, behold, a stream of water passes beneath you.
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Rather, may it be His will that all plantings planted from you should be just like you.

j
J

SUMMARY

The Gemara delves into the beautiful and miraculous events of the days of Joel the prophet, where Hashemshowed His great
love for Klal Yisrael by bringing the first and second rains in Nisan, causing crops that normally take six months to grow in a
mere eleven days so they could bring the Omer on time. Following this, Rav Nahman and Rabbi Yitzhak discuss the hardships
of the historical seven-year famine, the deep meaning of the passuk regarding the holiness of Yerushalayim, and the beautiful
assurance from Hashem that He will not enter the Yerushalayim of above until He can enter the earthly Yerushalayim below

at the time of the Geulah.

HW}??:? WHAT TO TAKE HO ME

My dear friend, look at the incredible miracle of the prophet Joel's generation. The land was completely barren, and the
people had only a tiny, desperate measure of grain left. The natural reaction was to hoard it just to survive another day. Yet,
when the prophet told themto go out and sow, they obeyed. They sowed in tears, weeping over what seemed like a lost
cause, but they did their avodah anyway. And what happened? Hashem turned those eleven days into a lifetime of blessing,

making the crops grow at a supernatural speed.

This is the secret of "sowing in tears." In our own lives, we often face moments of spiritual or material drought where we feel
we have nothing left to give. The yetzer hara whispers, "Why bother praying? Why bother trying to learn or do chesed when
you are so drained? Save your energy.” But the Torah teaches us that when you take that last bit of strength and sow it
anyway—even with tears, even when it feels completely dry—Hashem can make your small effort sprout into something

unimaginably great.

Today, do not wait for the perfect, comfortable conditions to do what is right. Even if you feel tired, distracted, or
overwhelmed, take one small, positive action—a few minutes of learning, a heartfelt tefillah, or a kind word to another Yid—

and sow that seed with emunah, trusting that Hashem will make it grow.
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L CHAPTER PREVIEW

In this chapter, we begin learning the halachos of the melachos of Koshair (tying) and Matir (untying) on Shabbos. The
Rambam, in his warmand clear way, guides us through the definitions of what makes a knot forbidden min HaTorah,
explaining that a d'Oraisa violation requires a knot that is both permanent and requires the skill of a craftsman (ma'aseh
uman). We will learn how our Sages set up fences to protect these boundaries, and how these definitions apply to the

everyday items of the times, such as camel drivers' knots, sandals, and animal ropes.

We will also look at the practical, daily applications of these melachos. The Rambam teaches us which knots are completely
muttar to tie and untie on Shabbos because they are temporary and simple, such as tying a woman's cloak, a haimet, or the
straps of shoes. Through these halachos, we see the beautiful balance of Shabbos, where we guard the sanctity of the day
while understanding exactly what is permitted for our basic needs.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

n ; W : 1 7? N HW }77_31 N?T: :I? b W 9 W P 9 W i I Halacha 1 - Tying a Permanent and Professional Knot on Shabbos
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the knot of suchas isliable a craftsman isthe work of andit permanence  of a knot One who ties
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that tie and a sandal  a shoe the straps of and the knots of  the sailors and the knot of the camel drivers
PY W WP PN .mM2 Xy B2 1y anty nywa 1haysan
of  aknot onewhoties but tothis thatissimilar all andso their making at the time of the shoemakers
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and isnot permanence  of  thatisnot andaknot isexempt a craftsman the work of anditisnot permanence
:MPnn0? WR? nn MmN nyn
initially totie it is permitted a craftsman the work of

This halacha defines the categories of knots that are biblically forbidden, rabbinically exempt, or fully permitted on Shabbos based on permanence and

craftsmanship.

N?ggi?b D;’NW D"'HTZ?Pﬂ T@N HWS]?_: D;’NW D"Hgi? Halacha 2 - Knots of a Layman and Knots Not Intended to Remain Permanently
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arope thathe tied or andhetiedit the rope tore and he ted it astrap  for him tore How
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to these similar all  andso isexempt this behold ananimal the bridle of thathe tied or toa bucket
R 991 NPT ININ WP OIX P91 witTd nyn 1w oowRn
knot andany permanently  them ties man andevery alayman the work of that they are knots
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is forbidden this behold a craftsman witha knotof he tiedit  if  permanence of  thatisnot

This halacha defines the intermediate category of knots on Shabbos, which are exempt from biblical liability but may still be rabbinically forbidden.

ﬂ;t@?: 9°R ljb | '\Wi?b " Jj?ﬁ =kl WP Halacha 3 - Knots Permitted to be Tied and Untied on Shabbos
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openings two toit thatthere are though -  even the cloak the openingsof a woman ties
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and a sandal  ashoe  and the straps of onherhead isloose thatit  though - even a hairnet and the strands of
D DY AN WY Y NiTin Lwhabn nywa v3n By NN pawipy
though - even andoil wine and pouchesof wearing at the time of the foot  on them that they tie
No%ITP DI cp DY AR a2 DY M 00N CnY iR whw
toremove  thatshe isable though - even meat of and a pot  protrusions  two  toit that there are
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ofit and the like withabelt or witha cord  abucket and they may tie  the knot untie  and not the meat
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itwillgoout thatnot forthe sake atitsfoot  or  the animal before and they may tie witharope not but
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one may tie it to the cow tied that was and a rope bindings two  toit thatthere are though -  even
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may he bring  not but  tothe cow one may tie it to the feeding trough tied if it was to the feeding trough
193 ban M7 NI 01N MDD WRM N3 7imm Dan
aweaver arope of itwas andif and to the feeding tothe cow andtde  hishouse frominside a rope

trough
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because and to the feeding tothe cow andte  one maybring this behold  tocarryit  whichis permitted
trough
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one time rather permanence  of and theyare not theyare alayman the work of knots these  thatall
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of baskets initially them to tie itis permitted and therefore one unties and one time one ties
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and eat and take  and cut  and break off one may untie dried figs and of dates

This halacha details various non-professional, temporary knotsthat are permitted to be tied and untied on Shabbos, such as clothing straps, shoe laces,

and animal tethers.

n ; W : '7 1 :Q n s_’ 3 3-1 ﬂﬁ_l T'l EH l'l?g I-I: b ; ?S?_J n -1"” P Halacha 4 - Tying Animal Fodder and Returning a Sandal Strap on Shabbos
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snapped if therefore  on Shabbos it to tie itis permitted ananimal for food of  thatisfit  Any
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uponit and wind ananimal forfood of  thatisfit moist areed he may take in a carmelit his sandal  the strap of
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the foot mostof thatslipped or orasandal ashoe thestrapof forhim Ifslipped  the reed and tie
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he ties thatnot  provided  to their place the straps toreturn it is permitted

This balacha discusses using animal food as a temporary tie and the rules for adjusting a slipped sandal strap on Shabbos.

ﬂ;@’: ﬂ;’JSJ J'H_’W |7 Halacha 5 - Tying a Loop on Shabbos and Repairing a Snapped Rope
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a rope Therefore witha knot confused it is not . because is permitted  The loop
:72°1Y 2P AMWR YRy 790 vnisp Caw vapn
and ties a loop a linen cord upon it and winds  itsends the two of  one gathers that snapped

The Rambam explains that a loop is permitted on Shabbos because it is not easily confused with a permanent knot.

w-,f. Pn =3 I-llg 09 13’? N’? :]? b w i J,Nw 9 W P ﬂﬁ_’w P Halacha 6 - Tying a Non-Permanent Knot for a Mitzvah and in the Temple
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that he ties forexample a mitzvah fora matterof permanence  of  thatisnot aknot to tie Tt is permissible
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it they may tie thatsnapped aharp Astringof the Torah  from the measures of a measure to measure
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in the Temple even initially astring may he tie and not in the province not but  in the Temple

This halacha discusses the permissibility of tying temporary knots for mitzvah purposes and the specific leniencies granted in the Beis HaMikdash.




n ; W : 9 ’n ?_: Uﬂ 9 IZH P U ni :‘? I.I Halacha 7 - The Laws of Tying and Untying Knots on Shabbos
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knot andany itsuntying for oneisliable so its tying for thatoneisliable knot  Any
apRY TR Y21 .1MWR ANIN TART 79 MR NN WpY
thatitis permitted  knot  andany isexempt it the one who unties  so  is exempt it that the one who ties
H7°00%  nn 2 b
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to untie it itis permitted SO to tie it

This balacha establishesthe direct correlation between the liability and permissibility of tying a knot and untying it on Shabbos.

n ; W : DDT -19 ! 1 E”? ; T_'I ﬂ’_? ’n D N GN Halacha 8 - The Prohibition of Winding and Unwinding Ropes on Shabbos
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fromthreadsof or  wool fromthreadsof or love grass and from palmbranches from ropes One who winds
2°M WP NI M oonn 102 NEiDY W cvin N Inve
and is liable tying is a derivative of this behold with them and the like hair  threadsof or flax
INON?R NR¥MIY NPWR NP2 iNPonDa Pand Ayl 073 imywh
his melacha  so that is found tying without in its twine the rope  thatit will stand is enough and its measure
2% AR NIRIR M ooan PenRI NN TUIEmI 191 .nntpnn
and isliable untying isa derivative of this behold  the twine —  one whoseparates And likewise enduring
oniB YWD IMYYY 7272 PRPR? nan  NPY Nam
one who winds is like the measure of and its measure alone todestroy  he intends provided that not and this is

This halacha defines the derivatives of tying and untying asthey apply to winding and unwinding ropes and threads.

n ; W : [=Eig i alaknl 731 9 D’ nn : Nb 73 2377 Halacha 9- The Laws of the Melacha of Sewing and Pulling a Thread Taut on Shabbos
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fromhere the thread the endsof  on condition thathe  and thatis is liable stitches two  One who sews
tied
2y 07 72R ON P3N .LR@R N?) m°ERT TRYRY 73 INOM
than more he sewed if but slip out and not  the sewing  thatit will stand in order and from here
JTVEND NRtRNn Y 20 WR NPY SR BY AN nivven onv
the sewing it endures since he is liable tie he did not though - even stitches two
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among the needs of it is because isliable on Shabbos  sewing of athread And one who pulls taut
Sl

the sewing

This balacha defines the minimum measure of sewing to be liable on Shabbos and the requirement of tying the ends or sewing multiple stitches.




Halacha 10- The Laws of Tearing and Opening a Neckline on Shabbos
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is liable stitches two tosew  condition on stitches two tosew  enough One who tears
2y N inpn2 ¥IPT .PR7RR MY CiEn MR mToRT? ¥IipT PaN
for or inhisanger One whotears  destroying he is because is exempt to ruin it one who tears  but
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with this  hismind  — he settles  because isliable forhim  totear obligated whomheis a deceased person
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like one who repairs  heis behold thing withthis issoothed  hisanger  andsince hisinclination and calms thing
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isliable on Shabbos  the neck  the opening of And one who opens and is liable

This balacha definesthe liability for tearing on Shabbos, distinguishing between constructive tearing and destructive tearing, and addresses opening a

neckline.

n ; W : nimg 571 nin :: 171? ?: tn P:-I 7: U Halacha 11 - Gluing and Separating Papers or Hides on Shabbos
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is a derivative of this behold toit and similar scribes of  withglue hides or papers  One who glues
PRI3T DY OIN PRIST N3 PIWRT 1 .3m i
stuck together hides or stuck together  papers  one whoseparates and likewise andisliable sewing
2 YR NTRIR M U0 7292 PRPRY NNl N7
and is liable tearing isa derivative of this behold  alone to ruin intend  and did not

This halacha establishes that gluing items together is a derivative of sewing, while separating them isa derivative of tearing.

n’.b =) :1 57,?'\ |?= l-ln 2 nﬂ:b i Halacha 12 - The Forbidden Labor of Building on the Ground and on Utensils
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that he lowered suchas inahouse the ground the surface of One wholevels isliable amount any One who builds
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the stone — placed One andisliable isbuilding this behold avalley or acavity filled or a mound
1PER 710P¥T T27137 290 LOVD INRIT LV NN 1N TN

even  the uppermost And in the row isliable the mortar the one who places the mortar —  placed and one
Oy PIRIR PROMY 200U %23 BY AmeIm TaNT NN TRy
upon it place they donot  since he is liable the mortar topof on and placedit the stone —  ifhe lifted
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isexempt utensils topof on Andone whobuilds other  mortar




This halacha definesthe liability for building even a minimal amount, including leveling the ground and placing mortar, and distinguishes building

on utensils from building on the ground.

n : Nb 73 niT 17 in Halacha rivatives of the Melacha of Building o
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one who makes And likewise and isliable building isa derivative of this behold permanent atent One who makes
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building isa derivative of this behold they are fired before andajug anoven suchas earth vessels of
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and he isnot  building isa derivative of this behold cheese —  one who curdles And likewise and is liable
0 iPY YR dn2 ompn T O°12n7 N7 2% TY 20
behold its the wood into the axe the handle of One who inserts  like a dried fig  he curdles undl liable
Yy2 vy ypinn 191 a2 NgiD PD ;1 .mia nTRin M
intowood wood one who drives And likewise to it similar any and likewise building isa derivative of this
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this behold it becomesunited until itself  intothe wood he drove whether witha nail he drove whether
120 M2 NT9AN
and is liable building isa derivative of

This halacha defines various activities that are classified as derivatives of the forbidden labor of building, including erecting a tent, making

earthenware, curdling cheese, and joining wood.

Halacha 14 - Making a Hole in a Coop and Returning a Cover to a Pit on Shabbos
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the light  tothem that should enter in order chickens of ina coop . any ahole One who makes
o0 YU DYy M DYy 92 BY NPT vmnn Lmes2 own 20n
isliable anextension andof acistern andof a pit of adoor One whoreturns building because of isliable

393 DI
building  because of

The Rambam explains that making even a minute bole for light in a structure, or reattaching doors to ground-attached structures, constitutesthe

melacha of Boneb.
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Halacha 15 - The Probibition of Demolishing on Shabbos and the Requirement of Constructive Intent
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if but to build condition on  thathe demolishes anditis isliable amount any One who demolishes
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wood whodetached or permanent atent One whodemolishes he isexempt destruction by way of he demolished
qPNY MANY NIM 2°mM NI NP oo van
toimprove thathe intends anditis andisliable demolishing isa derivative of this behold  fixed

This balacha teaches that one isonly liable for the melacha of demolishing on Shabbosif the act is done with constructive intent, such asto rebuild or

improve.

n ; W 2 ‘.'l; N? AR v/ g}l Ry loly! Halacha 16 - The Melacha of Striking with a Hammer and Completing a Vessel on Shabbos
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the completion of  thatis  athing whodoes andanyone isliable single a blow  witha hammer One who strikes
222 MEIMA 7R3 .M WUDRR 3R NTRIA MY U0 MONDR
into vessels of One who blows Howso andisliable witha hammer striking isa derivative of this behold a task
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any and one whoscrapes  the form  a partof even aform onavessel and one who fashions glass
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in a building whether in metal whether in wood whether size any ahole and one whomakes amount
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thatisnot opening Andany andisliable witha hammer striking isa derivative of this behold in utensils whether
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its making for liable we are not and to bring out  to bring in made

This balacha definesthe melacha of Makeh B patish, which includes any action that completes the manufacturing process of a utensil or structure.

] Ub N’g1 n'? IN I-IN_J 9-117 n ; W : T ’n W D"D?ﬁ lj Halacha 17 - Piercing a Blister on Shabbos for Healing or to Drain Pus
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that the physicians like the way the wound the opening of  to widen in order on Shabbos a blister One who pierces
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one is liable this behold the wound the opening of to widen in healing intend who do
mamn NO¥IT? ORI ONY .NDIND NINDR N WY whuDa Mon o
from it toextract  he pierced it and if the physician the craft of is for this witha hammer striking because of
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is permitted this behold thatisinit  the pus

This balacha distinguishes between piercing a blister to widen its opening for medical purposes, which is forbidden as a final hammer blow, and doing so

merely to drain the pus and relieve pain, which is permitted.




ﬂ"{ é: :1 E’J; 8; '/ ’w P : |'ID ?_3 n : Nb ?: Halacha 18 - The Melacha of Striking a Final Hammer Blow on Stones and Garments
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—  One whoaligns witha hammer striking because of isliable amount any thestone —  One who chisels
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forit  proper  inthe place andsettled it withhishand and adjusted it the building in the foundation of the stone
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suchas withhishand garments topof thatareon growths One who picks witha hammer striking because of is liable
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and this witha hammer striking because of isliable  wool that are on woolen the growths these
vessels
VD MO PRY TNT 1709 OX TAN Ry TR
isexempt thisone behold casual play by way of he removed them  if but  about them provided that he is
particular
1277 TWET ORI ANINI? 7D MINY AWIn noPb  Tyand
the white the wool and toremove tobeautify it in order black new acloak  One who shakes out
TOERR IR OXY NNV 200 PRIy papNny 9172 M2 nonin
particular  he isnot and if a sin offering is liable do that the craftsmen like the way toit  that clings

Habghal
T o
it is permitted

Thishalacha detailsthe applications of the melacha of Makeh B patish, including smoothing stones, adjusting foundation blocks, removing lint, and
shaking out new black garments.
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Halacha 19 - The Definition of the Melacha of Trapping and the Distinction Between Complete and Incomplete Trapping
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and fish and birds  a beast for example is liable it istotrap itsspecies thatthe way of a thing One who traps
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that he chased forexample Howso  trapping  lacking thatisnot intoa place them thathe traps and itis
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or before it andlocked toa courtyard or toagarden or toahouse he broughtitin untl adeer  after
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that he scooped up  or before it andlocked toacloset he broughtitin until the bird ~—  thathe caused tofly
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abird hecaused tofly if But is liable this behold water of  a bowl into the sea from fish
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water of toapool thesea from and uprootedit afish thathe drove  or before it and locked into a house
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this behold before it andlocked wide into a hall itentered wuntil adeer after thathe chased or
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and totrap  afterit tochase he needs totakeit he comes forif complete  trapping this forisnot isexempt
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its to the cage  he bringsitin  untl liable isnot alion one whotraps Therefore from there it
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NI

init isimprisoned  thatit

This balacha defines the melacha of trapping on Shabbos, explaining that liability isonly incurred when the animalis confined to a space where no

further chase is required to capture it.

n ; W : l-l-_fr %1 21575 1 TQ |? o 1779 ﬂ'l:f J i Halacha 20 - The Definition of a Small Enclosure Regarding Trapping on Shabbos
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the walls that were  or one in bending  the animal he willreach init he runs  thatif place Any
DipR 70 TOND YERN? DY PY PR Ty MY M 1R
isa place this behold asone  tothe middle bothofthem the shadow of thatfalls wuntl tothis this close
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than this  larger thatis  anda place he isliable intoits midst toit orsimilar  the deer he chased andif small
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isexempt intoits midst ora bird ananimal one who chases

| This balacha defines the physical dimensions of a small, confined space in which chasing an animal constitutes the Torah probibition of trapping.

5 ? 3 J"? I-l; ’ﬁ_ 3 I'I;’NW l-l; N.? 73 3 D’E"lw T 3 tl Halacha 21 - Trapping Creeping Animals and Labor Not Needed for Its Own Sake
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detestable creatures  other  orwhether inthe Torah  mentioned  creeping animals the eight Whether
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whether fora need whether ofthemall —one  one whotraps trapping to their species that there is and crawling things

TPRPRY LTHY TISY T2nN NN 2 102 Py X T8 NPW

for a labor and trapped  totrap he intended since isliable withthem  to play or foraneed not
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is liable  the blind or the sleeping  —  one who traps for it one is liable  for itself needed that is not

This balacha establishes that trapping any species of creeping animal that is normally trapped makes one liable, even if done for play or without needing

the animal itself.




n ; W : D’ﬂ? : n '1_7 57 : T g U Halacha 22 - Trapping with the Assistance of Dogs on Shabbos
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the deer and fled withthem and the like  and rabbits deer that they trap in order dogs One who sends
7y §7°M3M YD TRYY X "2 NN AT XM M 2927 vaom
until and frightened it before it thathe stood or the deer after  chasing he and was  the dog  because of
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like way one whodoes andso andisliable of trapping isa derivative this behold and caughtit the dog thatreached

:niDiya 17

with birds this

This halacha discusses the liability of a person who actively assists dogs in trapping wild animals or birdson Shabbos.

n ; E? : mhi-) 31 "; 3 ﬂ'_f ’3 ’g”f Halacha 23 - The Laws of Trapping a Deer or a Bird on Shabbos

P Dy mbyy LM IR TON Gyn miab opy R

they are exempt two people if they locked it isliable ~before it one person and locked intoa house thatentered A deer
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on oneperson Ifsat theyare liable two people and theylockedit tolock  isable one person not if
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the first Ifsat  isliable the second and filled it the second and sat fill it and did not the entrance
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and went the first thatstood up though - even athisside andsat thesecond andcame and filled it

uPH 1% aanmy oD ny KT cawmy 20m riviNan 4R
to sit for him and itis permitted anything do did not and the second is liable the first for himself
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his house  to one who locks is comparable this Towhat the deer and he takes the evening until in his place
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abird forhim Ifentered anything do thathe did not  inside it ~ guarded adeer andisfound toguard it
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and it is permitted it getsdark untl and guardsit  hesits  his clothes under

This halacha detailsthe liability of trapping animals on Shabbos, distinguishing between individual and joint actions, and explaining when passive

guarding ispermitted.
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Halacha 24 - Laws of Trapping Animals of a Species Not Usually Trapped and Domesticated Creatures
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a domestic animal One whoreleases isexempt small  or sick or lame or old adeer One who traps
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suchas thatisin hisdomain ora bird a wild animal One who traps is exempt the trap from ora bird a wild animal
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trapped initsspecies thatisnot a thing One who traps is exempt aloft and dovesof and chickens geese
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this one behold of these and the like and fleas and mosquitoes  hornets  wild bees  locusts  suchas
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is exempt

This balacha details the exemptions for trapping animals that are already easy to catch, releasing trapped animals, and trapping speciesthat are not

normally hunted.

N33 1oPM R0 2Mrna N7y Halacha 25 - Trapping Dangerous Crawling Beasts on Shabbos to Prevent Injury
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though - even withthem and the like and scorpions snakes suchas thatdamage Crawling beasts
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and thisis on Shabbos them totrap it is permitted and they bite since kill that they do not
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or overthem a utensil he overturns do does he how from their bite  to be saved that he intends
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damage thatthey donot inorder tiesthem  or overthem surrounds

This balacha permitstrapping non-deadly but harmful creatureson Shabbos solely for protection, using indirect methods like covering them.

CHAPTER SUMMARY

This chapter outlines the parameters of Koshair and Matir, establishing that one is only liable min HaTorah for tying a
permanent knot that requires professional craftsmanship, such as those tied by camel drivers or sailors. A knot that is permanent
but simple is forbidden mid'Rabbanan, while a temporary, simple knot is completely permitted. The Rambam details various
permissible knots, including those on clothing, shoe straps, and food pouches, explaining that since they are made to be
undone, they do not violate Shabbos. Finally, the halachos address emergency situations, such as using animal fodder to tie a
broken sandal strap in a carmelit, showing how the Chachamim made allowances using non-permanent materials to prevent

distress.
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My dear friend, when you look at the detailed halachos of tying and untying on Shabbos, you see a profound truth about
how we build our lives. The Torah distinguishes between a permanent knot (kesher shel kayama) and a temporary one. A
permanent knot represents something we want to establish forever, while a temporary knot is just for the moment. In our daily

avodah, we must ask ourselves: what are we tying ourselves to permanently, and what are we treating as temporary?

Too often, we let our minds get permanently knotted to passing worries, material desires, or temporary frustrations. We treat a
minor, fleeting nisayon as if it is a permanent fixture in our lives. On the other hand, our connection to Torah, tefillah, and
Hashem—which should be our ultimate, permanent anchor—is sometimes treated like a loose, temporary knot that we easily
slip out of when we are busy. We must reverse this. We need to bind ourselves to Hashem with an unbreakable, professional

knot of emunah, while letting the worries of this world remain loosely tied, ready to be undone at any moment.

Today, when you face a moment of worry or frustration, consciously tell yourself, "This is temporary, I will not tie myself to

this permanently.” Instead, take one minute to bind your thoughts to a word of Torah or a heartfelt tefillah to Hashem.
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L. ON THIS PAGE

In this chapter, we learn how the yetzer hara works to ensnare a person, starting with the physical desires of this world. If we
listen to him regarding our basic physical needs, he quickly entices us to pursue superfluous luxuries, urging us to exert all our
strength to serve this world and seek honor from others. He even tries to divert our intellectual pursuits toward superficial

wisdoms, like grammar and music, solely to gain prestige in the eyes of the public.

However, if we shut the door to these desires from the very beginning and remain satisfied with our basic necessities, the
power of the yetzer hara is broken. But for those who are wise, the yetzer hara uses a different tactic, attempting to confuse
their understanding through spurious arguments and intellectual fallacies. If a person relies solely on their own intellect
without proper guidance, the yetzer hara will gradually lead them from truth to complete falschood.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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And when we listen to him regarding food —which is some thing we cannot exist without—he will make the luxuries, which are merely
secondary to basic sustenance, appear beautiful to us, and he will make indulgence and pleasure seem so desirable that we will envy
noblemen and their servants, striving to be like them, to adopt their customs, and to follow their ways in the pursuit of physical

pleasures.
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When the yetzer hara sees our desire and willingness for this, he will say: "Gird your loins, bare your arm, O enticed man, and exert

all your strength, O seduced man, to serve this world and to serve its people, so that perhaps you may attain some of your desires in

"
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"Do not occupy yourself with any worldly endeavors except those that will help you get ahead in this world, and through which you

will find favor in the eyes of its people and its leaders, from the rulers to the rest of the populace.”
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"And do not trouble your mind with any area of wisdom except that which will bring you honor among the people of your generation,
and make you favored by the prominent figures of your time—such as ministers, officers, rulers, and men of high standing. This

includes the art of language, poetic meter, the principles of grammar, poetry, charming riddles, wondrous parables, and exotic

rhetoric."

NOTE The yetzer hara is trying to divert the person from studying the deep, inner wisdom of the Torah and the duties of the heart, steering him

instead toward superficial, prestigious intellectual pursuits that win social acclaim.
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"Make sure to constantly sit with eloquent speakers, and learn to converse with every class of people so that you do not remain silent

and be deemed a fool or simpleton; and abandon all other wisdoms, for the effort they require is great while their practical benefit in

"

this world is small
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But if, from the very beginning, we do not open a door for our desires by fulfilling their demands, nor accustom ourselves to indulge
in luxuries and chase after them, and instead we answer the yetzer: "We have no need for luxuries, and the mental strain we already

endure in securing our basic sustenance is quite enough for us.'
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'And if Elokim sends us extra abundance without us having to trouble our hearts or exhaust our minds over it, we will spend it on
what is proper and as the Torah law dictates; otherwise, we will suffice with basic sustenance and require nothing more'—then the

power of the yetzer hara will be broken and defeated.
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But if we listen to him in these matters, we will descend from one level to the next, until he brings us to utter ruin in both this world
and the World to Come.
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This illustration represents the first category of enticements, which the yetzer hara uses to cast doubts upon a person who is weak in

wisdomand in the knowledge of Hashemand His Torah.
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But if the person is indeed wise in the knowledge of Hashem and His Torah, the yetzer hara will instead strive to bring ruin and
confusion upon his wisdom and his actions through intellectual arguments and proofs, attacking from whatever angle he can—
whe ther from logic, Scripture, or tradition—bringing deceptive proofs whose premises are false and whose conclusions do not logically

follow.

NOTE This is the second kind of temptation, where the yetzer hara uses the person's own intellectual nature against him, disguising spiritual

downfall as sophisticated theological or philosophical inquiry.
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If your intellect is pure and your wisdom is strong in the methods of proof and the ways of being on guard during debate and dispute,
you will see the fallacies in your yetzer's arguments and proofs; the truth will become clear to you, the correct path will be apparent,

and your wisdom will be saved from doubt and your actions from confusion.
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But if your understanding falls short in this, his enticement of you will grow stronger, his victory over you will be more easily achieved,
and his dominion and siege over you—both in your outer and inner life—will become more pressing, because he approaches you

under the guise of wisdom and leads you with intellectual arguments that your mind naturally finds comforting.
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And once your intellect is seduced, it will turn against you and assist the yetzer hara in conquering you, because you rely on your

intellect whenever you have doubts, and you trust it in matters you do not fully understand.
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And when he overcomes you and rules over you with the help and support of your own intellect—by misleading it and presenting
falsehood in the guise of logical proof—he will move you from that initial level, which was still close to the truth and where the
falsehood was hidden, to the next level down, until he brings you to a level where the truth is completely hidden, which is absolute

falsehood.
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He will uproot you from this world and cast you down from the levels of reward in the World to Come; thus, your wisdom will become
a detriment to you, and your intellect the cause of your ruin, as the verse says: "Woe to those who are wise in their own eyes, and
clever in their own sight!" and as it says: "Behold, they have rejected the word of Hashem; so what wisdom do they have?" and as it

says: "For the ways of Hashem are straight, and the righteous walk in them, but transgressors stumble in them.”
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And it has been said that when wisdom is directed in its proper path, it is a cure for every illness; but when one deviates with it from

its proper path, it becomes an all-encompassing disease for which there is no cure or healing.
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Therefore, the Torah is compared to fire, as it is written: "Is not My word like fire, says Hashem?" because it illuminates the eyes with
its light, as it says: "The commandment of Hashemis clear, enlightening the eyes,” and as it says: "Your word is a lamp to ny feet, and

a light to my path.”
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Yet, it burns with its flame anyone who deviates from its path, as it is said: "For by fire will Hashem contend in judgment,” and as it
says: "He will rain coals of fire upon the wicked," and as it says: "And if I say, 'T will not mention Him, nor speak any more in His

Name,' then there is in my heart as it were a burning fire shut up in my bones.”
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Therefore, be extremely careful that your steps do not stray from the path of the patriarchs and the road of the early sages toward

newly invented ideas, and do not rely solely on your own intellect, isolate yourself in your own counsel, or withdraw into your own

personal e asoning.

NOTE The author is warning against intellectual arrogance, where a person thinks he can bypass the received tradition (mesorah) of the Chachamim

and rely solely on his own logical deductions.
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Do not doubt your ancestors regarding what they handed down to you for your own good, and do not reject their counsel in what

they taught you; for there is no idea that can arise in your mind that they did not already anticipate, having fully understood all the

good and bad consequences to which it leads.

WHAT TO TAKE FROM IT

The chapter outlines the progression of the yetzer hara's influence, showing how he leads a person step-by-step to destruction

in both this world and the next. For the simple person, he uses physical desires and the pursuit of honor, while for the wise




person, he uses intellectual arguments and false proofs to corrupt their wisdom. When wisdom is misused, it becomes a
destructive disease rather than a cure, much like fire which can either illuminate or burn. Ultimately, the author warns us

never to rely solely on our own intellect, but to remain steadfastly on the path of our forefathers.

IWYN? WHAT TO TAKE HO ME

My dear friend, the yetzer hara is a master strategist. He does not start by telling a person to throw away their Yiddishkeit.
Instead, he begins with the small, seemingly innocent things—the "superfluous” comforts, the extra luxuries, and the desire
to look prestigious in the eyes of the world. He whispers that you need to be sophisticated, to speak like the high society, and
to chase after honor. If we let himin just a crack to pursue these extra physical pleasures, we open a door that is very hard to

close, and he slowly drags us down, step by step, until we are far from where we started.

But what about the person who is already learning, who has yiras Shamayimand is striving for truth? To him, the yetzer hara
comes disguised as a Rosh Yeshiva ora philosopher! He uses our own intellect against us, bringing sophisticated, intellectual
arguments and doubts to confuse our minds. He makes falsehood look like deep Torah wisdom. If we rely solely on our own
limited understanding and try to outsmart himalone, we can easily fall into his trap, using our own minds to justify things that

are completely against the Torah.

The only way to survive this battle is to anchor ourselves to the mesorah—the path of our fathers and the holy sages who
came before us. When we have doubts, we must not rely on our own cleverness or try to reinvent the wheel. We must humble
ourselves to the timeless guidance of the Torah and the traditions passed down to us, knowing that our ancestors already

foresaw these challenges and laid down the true path of life.

Today, when you feel the urge to buy a luxury you do not need, or when a sophisticated doubt enters your mind, stop and
say: "I do not rely on my own cleverness. I amsatisfied with what Hashem gave me, and I stand firmly on the path of ny

fathers.”
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L CHAPTER PREVIEW

We begin our learning of Pirkei Avos by establishing the golden chain of the mesorah, tracing how Moshe Rabbeinu received
the Torah at Sinai and passed it down through the generations. This holy transmission went from Yehoshua to the elders, the
prophets, and the Men of the Great Assembly, showing us that our oral tradition is unbroken and divine. From there, the

chapter introduces the early pairs of Sages, the Zugos, who carried the torch of Torah with immense holiness.

As we delve into their teachings, we find fundamental guidance for our daily avodah and yiras Shamayim. The Sages guide
us on how to build a home of Torah, how to conduct ourselves in judgment, how to treat our fellow Jews with warmth, and
how to guard our speech. We are introduced to the timeless wisdom of Hillel and Shammai, who teach us the path of peace,
diligence in learning, and serving Hashem with absolute sincerity.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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Mishna 1- The Chain of Torah Transmission and the Three Directives of the Great Assembly
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and the elders to the elders and Yehoshua  to Yehoshua  and transmitted it from Sinai  Torah received Moshe
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three said They the Great  the Assembly to the Men of transmitted it and the prophets  to the prophets
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for the Torah a fence and make many disciples and establish  in judgment  deliberate Be things

This Mishnab establishesthe unbroken chain of Torab transmission from Sinai down to the Sages of the Great Assembly, who provided foundational

guidance for judges and teachers.

7 n 1 y n? 1 ya nn’b SJW =’1 ;7 U Mishna 2- The Three Pillars Upon Which the World Stands
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on say would  he the Great the Assembly from the remnantsof  was  the Righteous ~ Shimon
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acts of and on the Temple service and on the Torah  on stands the world things three
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Shimon the Righteous teachesthat the existence of the world depends upon Torah study, the Temple service, and acts of lovingkindness.
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be do not say would  he the Righteous from Shimon received Socho a man of Antigonus
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like servants  be but  areward toreceive condition on the master — who serve like servants
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Antigonusof Socho teaches that one should serve Hashem without the expectation of receiving a reward, while maintaining a constant fear of Heaven.
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Yose fromthem received Yerushalayim manof Yochanan ben and Yose Zeredah manof Yoezer ben Yose
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and be  for the Sages meeting a house of your house let be says Zeredah man of Yoezer ben
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their words —  with thirst  drinking and be their feet in the dust of attaching yourself

Yose ben Yoezer and Yose ben Yochanan transmit the tradition, advising one to make their home a gathering place for Sages.
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and let be wide open  your house letbe says Yerushalayim  a man of Yochanan sonof Yose
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they said  with his wife the woman with conversation increase and donot yourhousehold membersof poor people
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increases thata man the time all the Sages said fromhere his fellow with the wife of and heavy a light
120,70 272N ’7'@1:1 ,1?335_7’_7 oy OMA LAwNT Qy anow
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Yose ben Yochanan teaches the importance of keeping a home open to the poor and warns against excessive conversation with women, which distracts from

Torah study.
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says Perachyah sonof Yehoshua fromthem received the Arbelite and Nittai Perachyah son of Yehoshua
DING P2 NN 7T MM A AP Mm@y .Y AP vy
man every — judging andbe a companion foryourself andacquire a teacher foryourself make

:M37 N2

merit  to the scale of

This Mishnab teaches the importance of spiritual mentorship, friendship, and giving others the benefit of the doubt.

s’tpj}:ﬂ 57"1 1 3T§7 7: i'li??:l -1 U Mishna 7 - Distancing Oneself from an Evil Neighbor and the Wicked
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with the wicked ~ associate  and donot whoisevil froma neighbor distance yourself says the Arbelite Nittai
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Nittai the Arbelite warns against associating with bad influences and reminds us that divine justice isinevitable.

1’1 t‘ 9? y; ﬂy 121 t‘ .ﬂ;:lltl Mishna 8- The Conduct of a Judge Toward Litigants
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says Tabbai sonof Yehudah fromthem received Shetach sonof and Shimon Tabbai sonof Yehudah
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standing  judgment the mastersof and whenare the judges like the arrangersof yourself  make  donot
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they should be  from before you and when they are like wicked ones in youreyes they should be  before you

dismissed
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Yebudah ben Tabbai teaches that a judge must remain completely impartial, avoiding advocacy and viewing both parties equally during and after the

trial.
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Mishna 9- Thorough Interrogation of Witnesses and Caution in the Words of Judges
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careful and be the witnesses —  toinvestigate much be says Shetach son of  Shimon
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to lie they will learn  from within them lest with your words




Shimon ben Shetach warns judges to cross-examine witnesses thoroughly and to speak carefully so as not to inadvertently teach them howto fabricate

testimony.
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— and hate work — love says Shemaiah  fromthem received and Abtalion Shemaiah
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to the ruling authority make yourself known and donot lordship

Shemaiah and Abtalion teach the importance of honest labor, avoiding positionsof power, and keeping a safe distance from the ruling authorities.
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Mishna 11- A Warning to Sages to Guard Their Words to Prevent Desecration of Heaven's Name
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exile  the obligation of you will obligate lest with your words  be careful Sages says Avtalyon
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after you who come the disciples and they will drink the evil waters toa place of and you will be exiled
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is profaned Heaven the Name of and it will be found and they will die

Avtalyon warns Torah scholars to speak with extreme precision so that heretical disciples do not misinterpret their words and stray after false doctrines.

Mishna 12 The Conduct of Hillel to Love Peace and Draw Creations Close to Torah
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loving Aharon of  fromthe disciples  be says Hillel fromthem received and Shammai Hillel
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to the Torah and drawing them the creations — loving peace and pursuing  peace
close

Hillel teaches that one should emulate Abaron the Koben Gadol by actively pursuing peace and bringing people closer to the Torah through love.

i'l'ﬂj.'n ’? | D::1 ﬂlg.}: lpEkeloh Mishna 13- The Danger of Secking Fame and Neglecting Torah Study
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ceases add and one who does not  hisname destroys his name one who makes great say used to  He
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passesaway of the crown and one who makesuse deserves — death learn and one who does not

This Mishnah warns against using Torah knowledge for self-aggrandizement and emphasizes the necessity of continnous study.
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amI  what fornyselfalone And whenIam isforme who formyself I not If say used to  He
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Hillel teaches that a person must take personal responsibility for their own spiritual growth and act without delay.
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Mishna 15 - Making Torah Study Fixed, Speaking Little and Doing Much, and Welcoming Everyone Warmly

NN 23pR "I L7200 7YY vy My .Yap An7in ARy aniN N

—  receiving and be much and do little say fixed  your Torah  make says Shammai
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face expression of witha cheerful  person  every

Shammai teachesthe importance of establishing a fixed schedule for Torah study, prioritizing actions over words, and greeting every person with a

pleasant and welcoming countenance.

175 Q t‘ T 73 I-IE U ﬂ tﬁ :1_ qb HW §7 Mishna 16 - Appointing a Teacher and Avoiding Donbt and Estimations in Tithing
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and donot  doubt from and remove yourself a teacher foryourself make say would Gamliel Rabban
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by estimation  to tithe increase

Rabban Gamliel teachesthe importance of establishing a halachic authority to resolve donbts and avoiding guesswork when performing mitzvos like

tithing.
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better for the body did I find and not the Sages among Igrewup nydays all says hisson  Shimon
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who increases and anyone the action but  the main thing is the study  and not silence than
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sin brings words

Shimon the son of Rabban Gamliel teachesthat silence isthe best path for the body, and that practical action is superior to mere study and excessive

speech.




Mishna 18 - Justice Truth and Peace Upon Which the World Stands
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justice  on stands the world things three on says Gamliel ben  Shimon  Rabban
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judge peace  and judgmentof truth 8 Zechariah asitissaid peace and on truth and on
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in your gates

Rabban Shimon ben Gamliel teaches that the preservation of human society depends upon the three pillars of justice, truth, and peace.

CHAPTER SUMMARY

The chapter opens with the Men of the Great Assembly and Shimon the Righteous establishing the pillars of the world,
followed by Antigonus of Socho's warning to serve Hashem without expecting reward. We then progress through the
teachings of the Zugos: Yose ben Yoezer and Yose ben Yochanan on bringing Sages and the poor into our homes; Yehoshua
ben Perachiah and Nittai the Arbelite on acquiring teachers and avoiding evil neighbors; Yehudah ben Tabbai and Shimon
ben Shetach on careful justice; and Shemaiah and Abtalion on avoiding the ruling power and guarding one’s words. Finally,
Hillel and Shammai teach us to pursue peace, fix our Torah study, and receive everyone with a pleasant countenance,
leading into the instructions of Rabban Gamaliel and his son Shimon on silence and action, and concluding with Rabban

Shimon ben Gamaliel's declaration that the world stands on justice, truth, and peace.

TPYR? WHAT TO TAKE HOME

My dear friend, look at how this first chapter of Pirkei Avos begins. It does not start with abstract philosophies, but with a
chain of transmission: Moshe received the Torah from Sinai and passed it down, generation after generation, until it reached
us. This tells us that our Torah is not a theory; itis a living, breathing legacy of connection. When you learn, you are not just
reading a book, you are joining a chain of holy souls. And what do these sages tell us? They tell us that the world stands on
Torah, avodah, and gemilus chasadim, and that the ultimate goal of all our learning is not just to speak, but to do. Shimon his

son says it clearly: 'Study is not the most important thing, but actions.’

Think about Shammai's golden rule: 'Say little, but do much, and receive all men with a pleasant countenance." How often
do we promise ourselves or others big things, only to fall short? The Torah wants us to build our lives on quiet, solid action.
When you greet another Yid with a warm, genuine smile, you are literally sustaining the world. You are bringing the peace

and truth that Rabban Shimon ben Gamaliel says keeps the world standing.

Let us also take to heart the famous words of Hillel: 'If T am not for nyself, who is for me? But if T am for my own self, whatam
I? And if not now, when?' We cannot wait for someone else to do our avodah for us, nor can we live only for ourselves. We

must step up, take responsibility for our spiritual growth, and do it today, without putting it off.

Today, choose one small, concrete action instead of just talking about it. When you meet someone, greet them with a
genuine, warmsmile and a pleasant countenance, and make a fixed five minutes to learn Torah today without any

distractions.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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