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(SH'LACH - 2ND ALIYAH)

L) CHAPTER PREVIEW

In this aliyah, we follow the Meraglim (the spies) as they journey through the Promised Land, from the wilderness of Zin all
the way to Chevron, where they encounter giants and gather the massive, miraculous fruits of the land. We see their return
after forty days, where they present their report to Moshe Rabbeinu, Aharon, and the entire congregation of Bnei Yisrael,
showing them the fruit but quickly slipping into a frighteningly negative report about the strength of the inhabitants and their

fortified cities.

We then witness the heartbreaking turning point where the Meraglimactively discourage the nation, despite Calev's brave
attempt to quiet the crowd and remind them of Hashem's power. The spies spread a terrible report, claiming the land devours
its inhabitants, which throws the entire camp of Bnei Yisrael into despair, leading to weeping, complaints against Moshe and
Aharon, and a tragic desire to return to Mitzrayim.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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CHAPTER SUMMARY

This aliyah details the tragic events of the Meraglim's mission, beginning with their physical scouting of the land and the
gathering of its immense fruits, and culminating in their return to Kadesh. Although they initially acknowledge that the land
flows with milk and honey, they quickly spread fear by describing the inhabitants as giants and the cities as impregnable.

Despite Calev's faithful protestations, the other spies declare that the nation cannot conquer the land, causing Bnei Yisrael to




weep bitterly, rebel against Moshe and Aharon, and demand a return to Mitzrayim, while Moshe, Aharon, Yehoshua, and

Calev fall on their faces and tear their clothes in deep anguish.

HWV?:? WHAT TO TAKE HO ME

My dear talmid, look at the tragic mistake of the meraglim. They looked at the giants of the land and said, "We looked like
grasshoppers to ourselves, and so we must have looked to them." The moment they viewed themselves as small and helpless,

they projected that weakness onto everyone else, losing their emunah in Hashem's promise.

How often do we do the exact same thing in our own avodah? We face a difficult nisayon, a bad habit we want to break, ora
lofty spiritual goal, and the yetzer hara whispers, "Who are you to try? You are nothing but a grasshopper compared to this
challenge.” We look at our struggles and decide we are too weak to overcome them, forgetting that Hashem is standing right

there with us.

Caleband Yehoshua tried to scream the truth: "The land is exceedingly good!” They knew that with Hashem, no giantis too
big. Your neshama is a part of Elokim Above; you are never a grasshopper. When you face a spiritual hurdle today, do not
measure your own strength against the obstacle. Measure the obstacle against the infinite power of Hashem who is helping

you.

Today, when you face a difficult task or a temptation that feels too big to overcome, stop and say to yourself: "I amnota

grasshopper, and with Hashem's help, I can surely do this."
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LJ THE SUGYA

In this daf; we continue our deep dive into the mechanics of transferring money, specifically focusing on the differences
between a loan and a deposit. The Gemara explores the opinions of Rav Pappa and Rav Zevid regarding whether the
mishna's case of "piled money" refers to a healthy person or a shechiv mera (a person on his deathbed), bringing in a

fascinating discussion about the unique halachic leniencies granted to a dying man when he gives instructions for a get.

We then transition to a fundamental sugya in Choshen Mishpat: the concept of ma'amad shelshatan (a transfer in the
presence of all three parties). The Gemara analyzes the source and mechanism of this powerful form of kinyan, questioning
whether it applies only to a physical deposit or even to an abstract loan, and how such an acquisition can halachically take
effect.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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The Gemara answers: Rav Pappa holds that when Rav said his law of a transfer in the presence of all three parties, he meant that
there is no difference in the case of a loan, and there is no difference in the case of a deposit. Since it works even fora loan
where there is no physical object, it works for a deposit even if the money is not piled up. Therefore, Rav Pappa had to explain that

our Mishnah refers to piled-up money to avoid the concern of a buried hundred dinars.
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The Gemara asks: What is the reason that Rav Zevid did not say and explain the Mishnah like Rav Pappa, thatit refers to a

dying man?
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The Gemara answers: Rav Zevid holds that the Mishnah cannot be established as referring to a dying man.
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From where do we see this? From that which the Mishnah teaches: One who says, "Give this bill of divorce to my wife, or

this bill of manumission to my slave,” and then he dies, they should not give it to themafter his death.
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We can infer: The reason they do not give it is specifically that he died, but if he were still during his life time, they would

give it.

INFERENCE
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And we can further infer: The reason they give it during his lifetime is specifically that he said, "Give," but if he did not say,

"Give," but only said "Write,” they would not give it.

STATEMENT
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But in the case of a dying man, even though he did not say, "Give," but only said "Write," they do give it, because we assume

his intention was to give it so she would not fall to yibum.
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As we learned in a Mishnah: At first, they would say: One who is taken out in chains to be executed, and said, "Write a

bill of divorce for my wife," these people should write and give it to her, even though he did not explicitly say "Give."
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They then retracted to say: Even one who sets sail on a ship, and one who goes out ina caravan to a desert, who are also

in danger, have the same law.
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Rabbi Shimon Shezuri says: Even one who is dangerously ill, which is a dying man, has this law that we write and give even

if he only said "Write." Thus, our Mishnah, which requires him to say "Give," cannot be referring to a dying man.

IN®IT 1227 NPT 7RO MY 1iYRY 237 1P 00 IN0T 17 NR03 1N WK 2177 2pnn

Rav Ashi challenges this: And who says to us that our Mishnah is in accordance with Rabbi Shimon Shezuri? Perhaps it
is in accordance with the Rabbis, who argue with Rabbi Shimon Shezuri and hold that a dangerously ill person is not included in

this rule, and therefore must say "Give"! If so, our Mishnah could indeed be speaking of a dying man.

STATEMENT
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The Gemara returns to analyze the text itself: Rav Huna said that Rav said: If one says to another, "I have a maneh in your
possession; give it to so-and-so," if this was said in the presence of all three of them, the third party has acquired the

money.

STATEMENT
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Rava said: The words of Rav make sense when he is speaking of'a deposit, where the actual money belongs to the depositor,

but in the case of a loan, where the money has been spent and is just a personal debt, no, the transfer does not work.

STATEMENT
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Rava then retracted and swore: But by God! Rav said this law even in the case of a loan.

STATEMENT
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It was also stated by other Amoraim: Shmuel said in the name of Levi: If one says, "I have a loanin your possession; give

it to so-and-so," if this was said in the presence of all three of them, the third party has acquired it.
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The Gemara asks: And what is the reason for this? How does he acquire it without a formal kinyan? Ameimar said: It is made
as if the borrower said to the lender at the time of the giving of the money: "I obligate myself to you and to anyone who

comes fromyour power." Thus, the borrower agreed to this transfer from the very beginning.
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Rav Ashi said to Ameimar: If that is so, then if the lender transferred the loan in the presence of three to those who were
born after the loan was made, who were not yet in existence at the time of the giving of the money, would they indeed not

acquire it?
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Forevenaccording to Rabbi Meir, who says thata person can transfer ownership of something that has not yet come
into the world, that applies only when transferring a non-existent object to a person who is in the world, but transferring
something to a person who is not yetin the world, even Rabbi Meir agrees that he cannot! Yet we know thata transfer in the

presence of three works for anyone.
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Rather, Rav Ashi said a different reason for this law:

SUMMARY

The Gemara begins by contrasting the approaches of Rav Pappa and Rav Zevid regarding the mishna's context, analyzing

whether a shechiv mera must explicitly say "give"” when instructing the writing of a get or a shtar shichrur. We then learn the




famous ruling of Rav in the name of Shmuel (and Levi) that ma'amad shelshatan is effective for both deposits and loans. To
explain how this kinyan works, Ameimar suggests that the borrower is considered to have bound himself from the very
beginning of the loan to anyone authorized by the lender. However, Rav Ashi challenges this, noting that if this were the
case, the transter would fail if the recipient was not yet born at the time of the original loan, leading the Gemara to seek a

different explanation for this unique halachic mechanism.

TWYN? WHAT TO TAKE HOME

The Gemara on our daf discusses the powerful concept of "Ma'amad Shloshtan”—where a transfer of a debt or deposit
becomes instantly binding simply because all three parties are standing together in one place. When the lender, the borrower,
and the new recipient gather, their shared presence creates a legal and spiritual reality that bypasses the usual complex

transactions. There is a profound koach, a unique strength, when people come together face-to-face to settle matters.

In our daily lives, we often try to resolve misunderstandings, obligations, or delicate family and business matters through
messengers, emails, or quick text messages. We avoid the face-to-face encounter because it feels uncomfortable or requires
more effort. But the Torah teaches us that nothing compares to the power of "Ma'amad Shloshtan”—being physically present
together. When you sit down in the same room with someone, the atmosphere changes, suspicion melts away, and a true,

lasting connection or resolution can actually take hold.

Today, if you have a difficult issue to resolve, a debt to settle, or a misunderstanding to clear up with a friend, family member,
or business associate, do not rely on a text or email. Pick up the phone to schedule an in-person meeting, or make the call

directly, so you can speak face-to-face and let the power of personal presence bring peace and clarity.
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L) THE SUGYA

In this daf; we are zocheh to leamn about the immense greatness of the day of rain, which the Gemara compares to the
techiyas hameisim (resurrection of the dead) and the giving of our holy Torah. Hashemsends rain to benefit both the
righteous and the wicked alike, showing His boundless chesed. We also learn how the Torah itself is compared to rain and

dew, depending on the worthiness of the one learning it.

We then delve into beautiful divrei aggada regarding the proper way a Yid must approach his Torah study. The Gemara warns
us about the vital importance of learning Torah lishmah (for its own sake) so that it becomes an elixir of life. We also learn
about the necessity of learning with chavrusas and in groups, as Torah is compared to fire and iron, which require

companionship to be sharpened and ignited.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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The Gemara resolves: We will recite them both, saying: "God of thanksgivings" and "Abundant thanksgivings."

STATEMENT
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Rabbi Abbahu said: The day of rain is greater than the resurrection of the dead, as while the resurrection of the dead

benefits only the righteous, rain benefits both the righteous and the wicked.
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The Gemara notes: And this statement of Rabbi Abbahu disagrees with the opinion of Rav Yosef, as Rav Yosef said: Since
rainfall is equivalent to the resurrection of the dead, the Sages established its recitation in the blessing of the

resurrection of the dead in the Shemoneh Esrei.
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Rav Yehuda said: The day of rain is as great as the day on which the Torah was given, as it is stated: "My doctrine shall
drop as the rain,” and "doctrine” means nothing other than Torah, as it is stated: "For I give yougood doctrine; do

not forsake My Torah."




STATEMENT
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Rava said: Rain is even greater than the day on which the Torah was given, as it is stated: "My doctrine shall drop as
the rain." Now, which is made dependent upon which? You must say: The lesser is made dependent upon the greater.

Since Torah is compared to rain, rain must be greater.
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Rava raised a contradiction: It is written in one part of the verse: "My doctrine shall drop as the rain,” which is harsh, and

it is written in the next part: "My speech shall distill as the dew,” which is gentle!
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He resolved: If the Torah scholar is worthy, the Torah is gentle to himlike the dew; but if not, it snaps his neck like the

heavy rain.
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It is taught in a baraita that Rabbi Bena'ah would say: Anyone who engages in Torah for its own sake, his Torah study
becomes an elixir of life for him, as it is stated: "It is a tree of life to them who lay hold upon it,” and it says: "It shall

be health to your navel,” and it says: "For whoever finds Me finds life."
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And anyone who engages in Torah not for its own sake, his Torah becomes an elixir of death for him, as it is stated:
"My doctrine shall drop as the rain,” and "dropping” means nothing other than killing, as it is stated: "And they shall

break the heifer's neck there in the valley."

STATEMENT
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Rabbi Yirmeya said to Rabbi Zeira: Let the Master come and teach us a halakhic discourse. Rabbi Zeira said to him: My

heart is weak and I cannot strain nyself over halakha.

STATEMENT
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Rabbi Yirmeya said: Let the Master tell us a matter of Aggada instead. Rabbi Zeira said to him: So said Rabbi Yochanan:

What is the meaning of that which is written: "For man is a tree of the field"? Is manindeed a tree of the field?
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Rather, it is because it is written: "You may eat of them but you may not cut them down,” and it is written in the next

verse: "Them you may destroy and cut down.” How can this be?

2011 NP NWN NN — IND BN, R0 KD INNY P INR Ann” — NI 1A 090 Tonbn oN

If the Torah scholar is worthy, "you may eat of them but you may not cut them down"—Ilearn fromhimand do not shun

him. But if he is not worthy, "them you may destroy and cut down"—shun himand destroy his influence.

STATEMENT
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Rabbi Chama son of Rabbi Chanina said: What is the meaning of that which is written: "Iron sharpens iron"? This
comes to tell you: Just as with these iron implements, one sharpens the other, so too, two Torah scholars sharpen one

another in halakha.

STATEMENT
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Rabba bar bar Chana said: Why are matters of Torah compared to fire, as it is stated: "Is not My word like fire, says
Hashem"? This comes to tell you: Just as fire does not burn alone without otherlogs, so too, matters of Torah are not

retained by a lone scholar studying by himself.
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And this is what Rabbi Yosei bar Chanina said: What is the meaning of that which is written: "A sword is upon the
boasters, and they shall become fools"? This means: There isa sword upon the enemies of Torah scholars—a euphemism

for the scholars themselves—who sit alone and study Torah.
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And not only that, but they grow foolish, as it is stated: "And they shall become fools."
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And not only that, but they sin, as it is written here: "And they shall become fools," and it is written there: "For that

we have done foolishly and for that we have sinned.”

STATEMENT
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And if you wish, say instead that it is derived from here: "The princes of Zoan have become fools... they have caused

Egypt to go astray.”
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Rav Nachman bar Yitzchak said: Why are matters of Torah compared to a tree, as it is stated: "It is a tree of life to
them who lay hold upon it"? This comes to tell you: Just as a small piece of wood ignites a large one,so too, minor

Torah scholars sharpen great ones.

STATEMENT
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And this is what Rabbi Chanina said: I have learned much from my teachers, and from my friends even more than from

my teachers, and from my students more than fromall of them.
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Rabbi Chanina bar Pappa raised a contradiction: It is written: "To him who is thirsty bring water,” implying the teacher
must go to the student, and it is written: "Ho, everyone who thirsts, come for water,” implying the student must seek out the

teacher!
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He resolved: If he is a worthy student, "to him who is thirsty bring water." But if not, "Ho, everyone who thirsts, come

for water."
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Rabbi Chanina bar Chama raised a contradiction: It is written: "Let your springs be dispersed abroad,” and it is

written: "Let them be your own."

.”TIT[;? q’? P — 1N:? aNy,”nsm H’Jjﬁ?y?_ﬁ 1392%” — NI 1A 7’7;’?13 oN

He resolved: If he is a worthy student, "let your springs be dispersed abroad.” But if not, "let them be your own."

STATEMENT
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And Rabbi Chanina bar Idi said: Why are matters of Torah compared to water, as it is written: "Ho, everyone who
thirsts, come for water"? This comes to tell you: Just as water leaves a high place and flows to alow place, so too,

matters of Torah are retained only by one whose mind is humble.

122027 .29121,19927,09%2 AP P 1RYn MR WD 1IN 227 1P wna M (ROYWIN 227 1K)
22711192 90 K121 MR0 R 193W 9091 190K 192 1997 120031, 09 107 KRy DD %in”

And Rabbi Oshaya said: Why are matters of Torah compared to these three liquids: to water, to wine, and to milk? As
itis written: "Ho, everyone who thirsts, come for water,” and it is written: "Come, buy and eat; come, buy wine and

milk without money and without price."
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This comes to tell you: Just as these three liquids are preserved only in the simplest of vessels like clay pots, and spoil in

silver or gold, so too, matters of Torah are retained only by one whose mind is humble.
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This is as the daughter of the Emperor said to Rabbi Yehoshua ben Chananya: Woe, magnificent wisdom in an ugly

vessel! referring to his plain appearance.
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He said to her: Does your father store wine in clay vessels? She said to him: But in what else should we store it? He

said to her: You who are important, store it in vessels of gold and silver!
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She went and told her father, and they stored the wine in vessels of gold and silver, and it turned sour.
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They came and told the Emperor. He said to his daughter: Who told you to do this? She said to him: Rabbi Yehoshua
ben Chananya. They summoned him. The Emperor said to him: Why did you tell her this? He said to him: Just as she




spoke to me,so I'spoke to her to demonstrate the point.
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The Emperor asked: But are there not handsome people who are learned? He replied: If they were plain, they would be

even more learned.
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Another explanation: Just as these three liquids are ruined only through inattention, so too, matters of Torah are

forgotten only through inattention.

STATEMENT
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Rabbi Chama son of Rabbi Chanina said: The day of rain is as great as the day on which heaven and earth were
created, as it is stated: "Drop down, O heavens, from above, and let the skies pour down righteousness; let the earth
open, and let them bring forth salvation, and let righteousness spring up together; I, Hashem, have created it." "I have

created them" is not stated, but rather "I have created it"—referring to the rain, which is equated to the entire creation.
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Rabbi Oshaya said: Great is the day of rain, for even salvation multiplies on it, as it is stated: "Let the earth open, and

let them bring forth salvation.”

STATEMENT
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Rabbi Tanchum bar Chanilai said: Rain does not fall unless the sins of Israel are forgiven, as it is stated: "Hashem,
You have been favorable to Your land; You have turned back the captivity of Yaakov. You have forgiven the iniquity of

Your people; You have covered all their sin. Selah.”
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Ze'iri of Dihabat said to Ravina: You derive it from here, but we learn it from here: "Then hear You in heaven, and

forgive the sin..." and then it says He will send rain.




STATEMENT
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Rabbi Tanchum the son of Rabbi Chiyya of Kefar Akko said: Rain is not withheld unless the enemies of Israel—a
euphemism for Israel themselves—have become liable to destruction, as it is stated: "Drought and heat consume the snow

waters; so does the grave those who have sinned.”
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Ze'iri of Dihabat said to Ravina: You derive it from here, but we learn it from here: "And He will shut up the heaven...

and you shall perish quickly."”
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Rav Chisda said: Rain is not withheld except onaccount of the neglect of terumos and maasros, as it is stated:

"Drought and heat consume the snow waters."
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How is this implied? The school of Rabbi Yishmael taught: On account of the things that I commanded you to do in

the summer—harvest tithes—and you did not do them, the snow waters shall be stolen from you in the winter.
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Rabbi Shimon ben Pazzi said: Rain is not withheld except onaccount of those who speak lashon hara, as it is stated:

"The north wind brings forth rain, and an angry countenance, a backbiting tongue."
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Rav Salla said in the name of Rav Hamnuna: Rain is not withheld except on account of the brazen-faced, as it is stated:

"Therefore the showers have been withheld, and there has been no latter rain; yet you had a harlot's forehead...

STATEMENT
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And Rav Salla said in the name of Rav Hamnuna: Any person who has brazenness of face will ultimately stumble in sin,

as it is stated: "Yet you had a harlot's forehead.”

STATEMENT
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Rav Nachman said: It is known that he has already stumbled in sin, as it is stated: "You had," and it is not stated "you

will have."”

STATEMENT
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Rabba bar Rav Huna said: Any person who has brazenness of face, it is permitted to call him wicked, as it is stated: "A

wicked man hardens his face.”

STATEMENT
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Rav Nachman bar Yitzchak said: It is permitted to hate him, as it is stated: "And the boldness of his face shall be
changed.” Do not read "shall be changed [yeshuneh],” but rather "shall be hated [yisanei]."

STATEMENT
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Rav Kattina said: Rain is not withheld except on account of the neglect of Torah, as it is stated: "By much slothfulness
the rafters decay”—on account of the slothfulness that was in Israel, because they did not engage in Torah, the roof

of the Holy One, Blessed is He, becomes poor and leaks.

S UMMARY

The Gemara begins by discussing the greatness of rain, with Rabbi Abbahu teaching that the day of rain is even greater than
techiyas hameisim, while Rav Yosef notes that its blessing is established in the second brachah of the Shemoneh Esrei. Rava
and Rav Yehuda debate whether rain is greater than the day the Torah was given. The Gemara then expounds on the nature
of Torah study, explaining that learning lishmah brings life, while learning for self-aggrandizement brings the opposite.
Through various pesukim, the Sages teach that a worthy scholar is like a fruit tree that must not be destroyed, and that Torah
scholars must learn together to sharpen one another, as a lone scholar studying in isolation grows foolish and sins. Finally,
Rav Nahman bar Yitzhak and Rabbi Hanina emphasize how minor scholars and students sharpen and elevate their teachers,

just as small pieces of wood ignite a larger log.




TWYR? WHAT TO TAKE HO ME

The Gemara teaches us a profound truth about how Torah is acquired. We see that Torah is compared to water, which
naturally leaves the high places and flows only to the lowest points. This is to show us that the holy words of the Torah
cannot endure in someone who holds himself high; they only remain with one who is truly humble and of a lowly spirit. Just
like the Emperor’s daughter learned that the finest wine spoils in vessels of gold and silver but keeps perfectly in simple clay

pots, our own spiritual vessels must be simple and free of pride to hold the sweetness of Hashem's Torah.

Furthermore, we learn that Torah cannot be sustained in isolation. Just as a single log cannot keepa fire burning, and iron
only sharpens when rubbed against another piece of iron, a Yid cannot grow in Torah by locking himself away. We need each
other. We need to talk, to debate, and to sharpen our understanding with our friends, our teachers, and even those who may

know less than us. When we humble ourselves to learn fromeveryone, our learning becomes a true elixir of life.

Today, make a point to learn at least one halakha or Torah idea with someone else, or ask a friend for their perspective on a

Torah concept, approaching the conversation with genuine humility and a desire to learn from them.
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L CHAPTER PREVIEW

In this chapter, we delve into the essential melachos of kindling (mavir) and extinguishing (mechabeh) on Shabbos. Hashem
commanded us to refrain from these creative acts, and the Rambam guides us through the precise definitions of what makes
one liable, such as kindling for the sake of producing ash, or for warmth and light, as well as the unique halachic status of
heating and cooling iron to strengthen it.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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—  one wholights And so evil their inclination regarding are constructive  these  forall a quarrel

2 T N7 PRA? P oRanmy? 3 oDUYI NN OIN a7

is liable this one behold toilluminate whether towarmhimself whether the wood — or the candle
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This balacha definesthe liability for kindling a fire on Shabbos, distinguishing between constructive and destructive acts, and classifies heating metal to

barden it as a derivativeof kindling.
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Halacha 2 - The Probibition of Extinguishing and Kindling on Shabbos and the Laws of a Metal Coal
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the oil ~ from and one who takes  kindling  because of isliable thatisburning the lamp into oil
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extinguishing because of isliable thatisin the lamp

This halacha definesthe liability for extinguishing wood coals versus metal coals, the process of tempering metal, and the probibition of adding or

removing ozl from a burning lamp.
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This halacha establishes that only saving human lives, and not preventing financial loss, permitsthe violation of Shabbos by extinguishing a fire.
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fromthem one may make water filled with new earthenware vesselsof  even the fire will pass
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is permitted  extinguishing for causing and extinguish they will burst surely though - even a barrier
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on the beam it willcatch thatnot  inorder  the candle topof on abowl and one may overturn

This halacha teaches that one may place vesselsto block a fire, even if they will break and release water, because causing indivect extinguishing is

permitted on Shabbos.
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One may place a non-flammable cover over unburned partsof a vessel to block an advancing fire on Shabbos.
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Halacha 6 - Saving Garments and Torah Scrolls from Fire and Moving an Extinguished Candle
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itis extinguished and if withit and coveroneself one may spread itout the fire onit thatcaught A garment
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and if fromit andread one mayunrollit the fire onit thatcaught Torah ascrollof And similarly it is extinguished
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the firr  onit caught not  thatstill theside from water And one may place itisextinguished it is extinguished
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— one may shake aboard topof on burning acandle Ifone forgot itisextinguished itisextinguished and if
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even frombefore evening ifhe placedit  But  itisextinguished itisextinguished andif  falls and it the board
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to move it itis forbidden it was extinguished though

This balacha discusses indirect ways of extinguishing a fire to save holy books or garments, and the laws of moving a board with a candle on it.
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thatnot because extinguish and donot extinguish to him say we donot to extinguish who comes A non-Jew
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is that he is and this to him listen we donot to extinguish who comes a child  but is upon us his resting
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commanded judgment house of there isno himself fromthe mind of but  hisfather the mind of upon  doing
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lose does not who extinguishes  all tosay  they permitted andinafire  toseparate him

This halacha discusses the restrictions and permissions regarding a non-Jew or a minor child who comes to extinguish a fire on Shabbos.
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Halacha 8 - Transferring from Domain to Domain and Carrying Four Cubits in the Public Domain
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it is labors of the primary a labor toa domain froma domain and transferring in  Transferring out

categories of
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fromSinai Moshe fromthe mouthof Torah the bodiesof all  with this that this matter though - and even
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let themdo donot and woman "man 6 36  Shemos in the Torah says it behold  were said
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behold  from bringing”  the people and was restrained the Sanctuary for the donation of labor any more
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the tradition  from the mouth of they learned and so it it calls labor that bringing ~ you have learned
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behold four to the end of four from the beginning of  the public  in the public domain that one who transfers
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and is liable toa domain froma domain is like one who transfers  he
out

This halacha establishes that transferring objects between domains and carrying four cubitsin the public domain are forbidden labors on Shabbos.

n ; W : 9 ’.: y el N’31 nn : Nb 7: nﬂ_j J i Halacha 9- The Definition of the Melacha of Transferring and Carrying on Shabbos
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thatis useful like the measure he transfers wuntil isliable toa domain froma domain one who transfers Not
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to the domain of ~ the many fromthe domain of or  the many to the domain of the individual from the domain of
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he uprooted if but second  in the domain and he places this fromdomain and he uproots the individual
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isexempt than the measure less that he transferred  or  he uprooted and not he placed or he placed and not
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isnot  the many in the domain of four to the end of four from the beginning of one who carries and likewise
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another  onside and placesit this fromside the measure he uproots wuntil liable

This balacha defines the requirements of uprooting and placing down a minimum useful amount to incur liability for transferring between domains

on Shabbos.
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Halacha 10 - The Laws of Throwing and Passing Between Domains and in the Public Domain
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and is liable of transferring isa derivative this behold one who passes or toa domain froma domain One who throws
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four to the end of four from the beginning of with his hand one who passes or  one who throws And likewise
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isexempt manner inanunusual And one who throws andisliable of transferring isa derivative this behold

This balacha definesthe liability for throwing or passing objects between domains or across four cubitsin the public domain as derivatives of the

melacha of transferring.
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isexempt second toadomain these domains of two  froma domain the object  partof  One who transfers
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filled with  thatis  Abasket this todomain this fromdomain entirely the object allof —  he transfers until
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isexempt this todomain this fromdomain mostofit and he transferred mustard filled with ~ even objects
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init thatis  all makes  for the vessel tothis thatissimilar all andso the basket allof —  he transfers until
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one like an object

This halacha teaches that one is not liable for transferring an object between domains on Shabbos unless the entire object is moved, and a container

unites all its contents into a single entity.
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who wentout or hisbosom inside  whether in hislefthand whether in hisright hand whether One who carries out
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those who carry out in the manner of he carried out because isliable in hissheet forhim bound up with money
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above the burdenis  though - even isliable hisshoulder on one who carries out And likewise
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Kehat the sonsof the carrying of was forsuch  the public  in the domain of handbreadths ten
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and all they shall carry on the shoulder 9 7  Bamidbar  asitissaid ten above in the Mishkan
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them we learn  from the Mishkan  the melachos

This halacha defines the standard methods of carrying that incur liability on Shabbos, including carrying on the shoulder as derived from the

Mishkan.
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and in his hair in hisear and with his elbow in his mouth with his foot his hand on the back of one who carriesout ~ But
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to garment garment between isdownward the pocket and the opening of in hisgarment thatissewn and ina pocket
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in his shoe  his garment in the hem of

PRI

those who carry out

in the manner of he carried out because not isexempt and in his sandal

One who carries an object in an abnormal or unusual manner on Shabbos is exempt froma Torah liability.
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Halacha 14 - Carrying a Burden on One's Head and Transferring Above Head Height in the Public Domain
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or full  asack suchas heavy aburden itwas if his head on a burden  One who carries out
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is liable with hishand and holds  hishead  on places  whichhe tothem and similar anda cabinet a chest
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inhishand or hisshoulder on like one who carries out and he is found those who carry out is the way of since such
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hishead on aknife or abook or agarment thathe placed suchas light anobject he took  if but
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did he carry out because not isexempt thisone behold withhishand holding isnot andhe and carried it out
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on placed objects tocarry out  the world  most of the way of foritisnot those who carry out in the manner of
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in the domain of four to the end of four from the beginning of an object One who transfers their heads
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is liable his head above he transferred it though - even the public

This halacha definesthe liability for carrying beavy versus light objects on one’s head, and clarifiesthat transferring an object above head height in the

public domain still incursliability.
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four by cubits four within  of the public in the domain to move fora person It is permissible
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this the square inallof  tomove to him and there is beside them isstanding  thathe cubits
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cubits four to him they give in his limbs ~ a dwarf he was andif they measure of hisown and with the cubit
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whichis said that this they said the tradition and fromthe mouthof  man every of like the average ones
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this to the square outside he shallmove thatnot underhim eachman remain 29 16  Shemos in the Torah

YRR T UWEWR DTN T NI NNY M yITeR DM
and his feet his hands when he extends a man the length of like the measure of whichis this in the square except
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to move there is  alone  init

This balacha defines the permissible area of four cubits by four cubits within which a person may carry objectsin the public domain on Shabbos.
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thisone  of cubits four into thisone  of cubits four a portion of  two If they were
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into his own from within this one he brings out thatnot  provided  in the middle and eat they may bring
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is permitted  he  between them isabsorbed and the middle one three they were  And if his fellow of
WAy AT DOMION BYIROAT BAWY Ry AR 1M 1oy
this one with this one are forbidden outer ones but the two withhim are permitted and they with them

This balacha discusses the laws of carrying within overlapping four-cubit domainsin a public area.
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to his colleague and to give it of the public from the domain an object toliftup fora person itis permitted Therefore
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even  whoisathisside the other tohiscolleague his colleague and so cubits four within ~ who is with him
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because it is permitted on Shabbos mil several goes the object  though - and even are a hundred they
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of his cubits four within  except carry did not of them  one every

This halacha explains that carrying an object in the public domain is permitted if each individual moves it only within their own four cubits.
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Halacha 18 - Measuring the Four Cubits in the Public Domain Along the Diagonal
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by cubits four whichis  the square in all to carry toa person to him and there is Since
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cubits five square this of its diagonal  in the lengthof  he carries  itisfound  cubits four
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the public  in the domain of one who throws or one who transfers isnot  therefore a cubit  fifths of and three
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place  andevery acubit fifths of and three cubits of five outside  he transfers until liable
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is liable  cubits four one who transfers  or four to the end of four from the beginning of  that we said
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less he transferred andif itsend wuntil cubits four of the diagonal  is from the beginning of it

LD
he is exempt  than this

This halacha explains that the four cubits permitted for carrying are measured asa square, meaning one isonly liable for carrying beyond the diagonal

of that square.
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this fromplace  the public fromthe domain of an object one wholifts  how so measures three here Itis found
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up to the places the two between there was if  the public in the domain of other  inaplace and placed it
DTV NIEN YRR N IPPIME DR AL I NN yIN
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five between them if there was he isexempt a cubit  fifths of and three cubits five within  they are
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the object he transferred because behold one isliable this behold exactly acubit fifths of and three cubits
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a square of  tothe diagonal of outside

This halacha defines the exact distances in the public domain that determine whether carrying an object is permitted, exempt but forbidden, or fully

liable.

CHAPTER SUMMARY

The chapter outlines the parameters of kindling and extinguishing, explaining that kindling even a small fire is a Torah liability
if done for a constructive purpose, such as producing ash, generating warmth, or strengthening iron. Conversely, destructive
kindling is exempt, though destructive acts driven by anger or revenge are deemed constructive due to the satisfaction of the
yetzer hara. The Rambam details that extinguishing a fire or a wood coal is forbidden, as is adding or removing oil froma
burning lamp, while extinguishing glowing metal is generally exempt unless done to harden it. Finally, the halachah
establishes that while one may not extinguish a fire to prevent monetary loss, saving human life supersedes all Shabbos

prohibitions, and in situations of danger, extinguishing is permitted.




TWYN? WHAT TO TAKE HOME

The Torah teaches us that even when a fire breaks out and threatens our hard-earned possessions, we must walk away and let
it burn rather than violate the holy Shabbos. This is the ultimate test of bitachon. Itis easy to trust Hashem when things are
peaceful, but the real avodah is to stand back when our material world seems to be slipping away, knowing with complete

emunah that our livelihood comes only from Himand that no loss can touch what He has decreed for us.

Look at how the Rambam describes one who burns his neighbor’s property out of anger: even though it is destructive, he is
liable because his dark desire for revenge was satisfied. This is a profound lesson in how the yetzer hara operates. The yetzer
hara tries to convince us that venting our anger, holding a grudge, or getting even is a constructive act that will make us feel
better. In reality, it is nothing but spiritual arson. We must recognize that giving in to anger is never constructive; it only

consumes our own neshama.

Today, when you feel the fire of anger or frustration starting to burn inside you, or when you feel the urge to reactto a
perceived slight, pause for ten seconds. Remind yourself that letting the fire of the yetzer hara burn out on its own, without

feeding it, is the ultimate victory of yiras Shamayim.

P72 - 2w nidon D°301 190 - Navy € Gold - From the Hebrew Sonrce Text HILCHOS SHABBOS - CHAPTER TWELVE - 19 HALACHAS




nizz%a niain - DUTIES OF THE HEART

61-) *wonn paB - TR TIN Ay - niaghn niain
(75

Sentence by Sentence - Punctuated Hebrew with Translation and Notes - Navy & Gold Edition

L. ON THIS PAGE
In this chapter, Rabbeinu Bachya continues to guide us in our avodah of purifying our intentions for Hashem, exposing the
subtle traps of the yetzer hara. When the yetzer hara sees he cannot stop a Yid fromserving Hashem with bitachon, he tries a

different angle: enticing himwith the love of praise, honor, and acquiring a good name in this world.

The yetzer hara will argue that it is proper to reveal one's piety to others so they may learn from these good deeds, promising
honor in this world and reward in the next. Rabbeinu Bachya teaches us how to answer this claim with deep yiras Shamayim,
showing how seeking human approval only ruins our mitzvos and risks losing our reward in the Olam HaEmes.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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And even if I were doing everything within my understanding, would it all suffice to express proper gratitude to the Creator, may He

be exalted, for even the smallest of the favors He bestows upon me?
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And what is the span of my days compared to the lifespan of the universe? Even if my days equaled the age of the universe, they

would not suffice to recount the favors of the Creator upon me, so how could I ever repay what I owe to G-d for them?
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And Scripture has already said, "All flesh is grass, and all its kindness is like the flower of the field," and our Sages, of blessed

memory, said, "If T am not for myself, who will be for me? And when I am for myself, what amI? And if not now, when?"
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When the yetzer hara despairs of enticing you in these ways, he will try to entice you through the love of praise and acquiring a good

name in this world, and he will say to you:
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"I rejoice in your service of G-d, along with your excellent trust in Him, your referring of all your affairs to Him, and that you have

cleared your heart of secking benefit from created beings instead of the Creator; you are indeed one who trusts in G-d in truth and

with a whole heart.
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And it is not proper for you to hide the high level of piety you have attained from other people; rather, the correct path for you, since

you have mastered yourself and overcome your desires, is to show your deeds to people and reveal your heart to them.
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Through this, you will receive honor from them in this world, and a good remembrance and a good name among them, just as
Scripture says, 'And I will give them in My house and within My walls a monument and a name better than sons and daughters," and

it says, 'And I will make for you a great name, like the name of the great ones who are on the earth.’
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Furthermore, others will learn from your actions and you will be rewarded for that; therefore, do not hide any of your deeds except
those which are impossible to reveal and show to people, and you will thereby have honor and a good name in this world, and a good

reward in the World to Come."

20 CINW 793 CXPA CNYUT 0V ,02iN3 % Mty 2ivd owim K72 naw ey o vy awn
2Py K122

Answer him: "And what benefit will the praise of human beings and the good name I might have among them bring me, when I am

fully aware of my shortcomings in what I owe to the Creator, may He be exalted?
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And what pleasure can I derive from their honor and respect, when they have no power to benefit me or ward off harm from me? Are

they not, in this regard, just like plants and mute animals?
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And perhaps, if I have this in mind during my actions, I will not even achieve the favor from them that I aimed for; instead, they

might realize that I am acting hypocritically, and I will become in their eyes an object of disgust and disgrace.
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Then, I will have ruined my deeds by not dedicating them to G-d, and I will also fail to attain what I had hoped for from people in
this world.
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It was once said to a certain king, "How is it that the Torah reading of so-and-so did not please you, when his voice is so sweet and he

is so expert in the cantillation notes?'
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He replied to them, "How could his reading please me, when he only read it so that it would please me and so that he would find

favor in my eyes through it? Had his intention been solely for the sake of the Creator’s will, it would indeed have been sweet to me.’
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And so we must say regarding anyone among those praying in public, or chazzanim who compose new liturgical poems, whose

intention is to find favor in the eyes of men rather than G-d, may He be blessed—their prayer is not accepted by the Creator.
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And say to him further: "Perhaps if I receive honor in this world for my deeds, nothing of my reward will remain for me in the World to

Come, because I received it prematurely in this world."”
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It is told of one of the pious men who entered the marketplace to buy an item. He came to the shop of one of the merchants to buy it
from him, and the merchant's neighbor said to him, 'Give him a discount and do as he wishes, for he is a man of fear of Heaven and

Torah.'
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The pious man said to him, 'T do not need your discount, for I have only come to buy with my money, not with my Torah." He refused

to buy the item from him, and instead sought it from another merchant who did not know who he was.
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And as for what you mentioned regarding the verse, 'And I will make for you a great name,’ this is just like other worldly desires of

men, such as wealth and honor, which the Creator bestows upon His servants when His wisdom deems it appropriate for them,
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as it is written, 'And also that which you did not ask for I have given you, both riches and honor," and it is written, 'Length of days is

in her right hand; in her left hand are riches and honor.’
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But the pious do not intend any of these things in their service; their sole intent is for the sake of the Creator, may He be exalted,
‘Who bestows these things on whomever He wishes among His servants and others, believers and non-believers alike, as His wisdom

dictates, as it is said, 'Riches and honor come from before You.'
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And what is this world? Even if my memory were to spread throughout all of it, what is the measure of my days? And even if ny name
becomes known, my memory will certainly not reach more than a tiny fraction of the inhabited world, and even then it will not

endure but for a short time, and then be forgotten as if it had never been.
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And Scripture says, 'Men of low degree are vanity, and men of high degree are a lie..." and it says, 'His breath departs, he returns to

his earth," and it says, "There is no remembrance of former things.'
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If so, for me to occupy my soul with this world and to make it my goal is an obvious degradation and a disgraceful error on my part.
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And they have already told of one of the pious men who asked his friend, '"Have you achieved equality?’ He asked him, 'Tn what
matter?’ He replied, 'Are praise and insult equal in your eyes?' He said, 'No." He told him, 'If so, you have not yet arrived. Keep

striving, perhaps you will reach this level, for it is the highest of the levels of the pious and the ultimate of desirable traits.’

NOTE This level of 'hishtavus' (equanimity) means a person is so focused on serving Hashem that human praise and criticism affect him exactly the

same way—not at all.
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And when the yetzer hara despairs of enticing you in these ways, he will try to ruin your deeds by distracting your heart with this

world and its people, and with your extensive desires and your forgetting of your end.

X7ip TANY nya iX M X 720 NP0 X327 90217 927 NN NiIn% nYin nax 03 N7 WK
;0219 1272 727 TIvm NIk 22720 ,10mm 3R Ninomn fpon o it iR n1ina
7991 M7 12711 P Nininoa

And when he sees that you wish to clear your heart for your World to Come—whether during obligatory or voluntary prayer, or when
you are reading the Torah, or studying some wisdom of faith and mussar—he will confuse you and distract your heart with worldly

matters, such as business, buying and selling, profit and loss.
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And he will say to you then: 'You should welcome this free time with joy, and this hour of leisure which you will not be able to find at

any other time due to your many business involvements;
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so think now about your partner, and clarify what is yours and what you owe, what you have collected of your debts and what
remains for you, what is proper for you to engage in regarding your livelihood and what is not, and your past actions that you either

rejoiced in or regretted;
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and if you have a lawsuit with someone, review in your mind all of his arguments and your arguments, and how you can outsmart him

during your trial with him so that you will defeat him;
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and likewise if you have money, or sheep and cattle, or land to sow, or service to officials or common people, or an account with an
official or a commoner, or if you have debts that you cannot pay, or if you have friends whose affairs you need to look after and think

about.'
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He will bring to your mind, at the very moment you turn to the service of Heaven, any of these kinds of thoughts to distract you and

ruin your deeds, because while you are performing the service, you are present in body but not present in your heart and mind;
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and if he cannot distract you with what we have mentioned, he will bring riddles and lengthy matters to your mind.
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And if a person is one of those who play dice or checkers and the like, the yetzer hara makes it appear as if the game is right before

him, and he thinks about what moves he needs to make first or last, and the strategies to win.

WHAT TO TAKE FROM IT

The chapter outlines the proper response to the yetzer hara's temptation of seeking honor, emphasizing that human praise is
worthless since people cannot help or harmus. Rabbeinu Bachya warms that performing mitzvos or leading tefillah to find
favor in the eyes of men makes those deeds unacceptable to the Creator, and brings the famous story of the pious man who
refused to use his Torah knowledge for a discount in the market. He concludes by explaining that true servants of Hashem do
not seek wealth or honor, as this world is fleeting and human recognition quickly fades, urging us to strive for the high level

of 'equality’ where praise and insult are completely equal in our eyes.
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My dear friend, the yetzer hara is incredibly clever. When he sees he cannot stop you from doing a mitzvah or learning Torah,
he changes his tactics. He whispers in your ear, "Look how beautifully you are serving Hashem! Let others see your piety so
they can learn fromyou—and you will get a little well-deserved honor, too."” This is a dangerous trap. The moment we
performour avodah to find favor in the eyes of people, we ruin the purity of the act. Like the story of the chazan whose
beautiful singing was rejected by the king because it was sung only to please human ears, a mitzvah done for social approval

loses its sweetness before Hashem.

True yiras Shamayim means striving for "hishtavus”"—a state of mind where the praise and the criticism of other people feel
exactly the same to you. Why should we care about the fleeting compliments of flesh-and-blood people who cannot truly help
or harmus? Like the pious man in the market who refused to use his Torah status to get a discount, we must protect our
avodah from being traded for cheap honor in this world. Our relationship with Hashem must remain a private sanctuary,

untouched by the desire fora "good name" or social credit.

Today, performat least one good deed—whetheritis a hidden act of tzedakah, a heartfelt tefillah, or a string of words of

Torah—completely in private, or intentionally keep it a secret fromothers, so that it remains a pure, beautiful gift solely

between you and the Ribbono shel Olam.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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