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(SH'LACH - 4TH ALIYAH )

L/ CHAPTER PREVIEW

In this aliyah, we feel the painful aftermath of the chet hamiraglim (the sin of the spies). Hashem decrees that the generation
of the midbar who complained against Him will not enter the Promised Land; instead, they will wander for forty years—one
year for each day of the spies’ journey—and their carcasses will fall in the wilderness. Only Calev ben Yefuneh and Yehoshua
bin Nun are spared from this decree, while the spies who brought out the bad report die immediately in a plague before
Hashem.

We then see the heartbreaking account of the ma'apilim, the group of Yidden who tried to force their way up to Eretz Yisrael
to make amends for their sin, despite Moshe Rabbeinu's warnings that Hashem's Presence would not be with them. Tragically,
they are struck down by the Amalekites and Canaanites. Following this dark episode, Hashem immediately speaks to Moshe
about entering the Land, bringing comfort to the nation by giving them the mitzvos of nesachim (wine libations) and grain
offerings that must accompany their future korbanos.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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Nun sonof and Yehoshua Yefunneh sonof Calev
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CHAPTER SUMMARY

The aliyah begins with Hashem's decree of forty years of wandering in the midbar for the generation of the spies, sparing only
Yehoshua and Calev, while the wicked spies themselves die of a plague. Despite Moshe's warnings that they will lack divine
protection, a group of Yidden defiantly attempts to ascend the mountain to Eretz Yisrael and is defeated by the Amalekites
and Canaanites at Hormah. Finally, Hashem reassures the nation of their eventual entry into the Land by commanding the

laws of the nesachim (wine libations) and meal offerings that must accompany their burnt offerings and peace offerings.




TWYN? WHAT TO TAKE HOME

In this parsha, we see a painful, tragic mistake. After hearing the decree that they would not enter the land, a group of Bnei
Yisrael tried to force their way up the mountain to fight, declaring, "We are prepared to go up... for we were wrong." But
Moshe Rabbeinu warned them that Hashem was not in their midst and it would not succeed. They went anyway, relying on

their own strength, and suffered a crushing defeat.

How often do we do the exact same thing in our own lives? We make a mistake, we feel the sting of regret, and in our panic,
we try to "fix" it immediately by forcing our own way, running ahead of Hashem's will. True teshuvah and true avodah
require us to surrender to the reality Hashem has placed before us, not to defiantly fight against the consequences. When we

try to force a door open that Hashemhas closed, we are operating on our own ego, and "it will not succeed.”

Immediately after this tragedy, Hashem commands the mitzvah of nesachim (libations) for when they eventually enter the
Land. This is a beautiful, comforting hand extended to us. Hashem is showing us that even after the worst failures, the future
is still intact. We don't need to force our way today; we need to accept His will right now, knowing He has a plan to bring us

to our destination in His time.

Today, when something does not go your way or you face the consequences of a mistake, do not try to force a solution
through sheer willpower or anger. Stop, take a deep breath, and say: "Hashem, I accept Your will in this moment, and I trust

You to show me the right way forward."
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LJ THE SUGYA

We begin this section of the daf with a fascinating and haimish story involving Rabbi Achai, Rabbi Dostai bar Rabbi Yannai,
and Rabbi Yosei bar Keifar. Sent to Neharde'a to retrieve a vessel, the agents faced a frightening situation when the local
possessors demanded a formal act of acquisition to transfer liability. When Rabbi Yosei bar Keifar refused, he was physically
tormented, leading to a dramatic dispute between the two agents that was ultimately brought before Rabbi Achai for a ruling

on whether Rabbi Dostai acted correctly under the threat of duress.

Following this narrative, the Gemara transitions into a deep halachic analysis regarding the power of an agent. Specifically,
the Sages analyze the legal implications of a sender telling an agent to "deliver” a gift of money to a recipient who
subsequently dies before receiving it. The Gemara grapples with conflicting baraitos to determine whether the term "deliver” is
legally equivalent to "acquire,” exploring various distinctions such as whether the giver was healthy or on his deathbed, and
who passed away first.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

STATEMENT
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Rabbi Achai said to them, to Rabbi Dostai bar Rabbi Yannai and to Rabbi Yosei bar Keifar: When you come back from

Nehardea, bring it to me — referring to a certain utensil he had left there.

STATEMENT
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They went there, and the people holding the utensil gave it to them.
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After handing it over, those people said to them: Let us perform an act of acquisition from you to make you legally

responsible for the utensil, so that you will bear the liability for any mishap until you deliver it to Rabbi Achai.

STATEMENT
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The agents said to them: No, we do not wish to accept responsibility.
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Those people said to them: If so, re turn it to us, as we do not wish to part with it without being cleared of liability.

STATEMENT
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Rabbi Dostai bar Rabbi Yannai said to them: Yes, let us return it.
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But Rabbi Yosei bar Keifar said to them: No, we will not return it, for you have already transferred ownership and cannot

retract.

STATEMENT
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Those people were causing him pain by beating Rabbi Yosei bar Keifar to force him to return it.

STATEMENT
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Rabbi Yosei bar Keifar said to him, to Rabbi Dostai: See, Master, what they are doing to me!

STATEMENT
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Rabbi Dostai said to them, the attackers: Hit him well!

STATEMENT
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When they came before Rabbi Achai, Rabbi Yosei bar Keifar said to him: See, Master, not only was it not enough that

Rabbi Dostai did not assist me, but he even said to them, "Hit him well!"
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Rabbi Achai said to him, to Rabbi Dostai: Why did you do this?
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Rabbi Dostai said to him: Those men are terrifying; they are an amah tall, and their hats are an amah tall, and they speak
from their midsections with deep, booming voices, and their names are frightening: Arda, and Arta, and Pili Reish. If
they say, "Bind him,"” they bind him; if they say, "Kill him," they kill him. If they had killed Dostai, who would have given

to Yannai, my father, a sonlike me? I acted out of fear for ny life.
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Rabbi Achai said to him: Are these men close to the government?
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Rabbi Dostai said to him: Yes.
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Rabbi Achai asked: Do they have horses and mules running after them as an escort?
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Rabbi Dostai said to him: Yes.
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Rabbi Achai said to him: If so, you acted well, for it was a case of pikuach nefesh.

STATEMENT
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The Gemara discusses: If one says to an agent, "Take a maneh to so-and-so" as a gift, and the agent went and searched for
him and did not find him because the recipient had died — it is taught in one braisa: The money should be returned to the

sender; and it is taught in another braisa: It should be given to the heirs of the one to whom it was sent.

QUESTION
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Shall we say that they disagree about this: that one Master, the second braisa, holds that saying "take" is like saying
"acquire” on behalf of the recipient, so the recipient acquired it immediately through the agent; and one Master, the first braisa,

holds that saying "take" is not like saying "acquire” on behalf of the recipient, so the recipient did not acquire it before he died?

W3 R X133 R - KIWR KDY 793173 WY »0207 Kby “PA0T 21 93 RIK 220 Y
Jm

Rabbi Abba bar Memel said: Everyone agrees thatsaying "take" is not like saying "acquire”; and it is not difficult: This
braisa, which says it returns to the sender, refers to a healthy person who sent the gift, whose gift is not acquired until it reaches
the recipient; whereas that braisa, which says it goes to the recipient’s heirs, refers to a person on his deathbed, whose verbal

instructions have the force of a written and delivered deed, so the recipient acquired it immediately.
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Rav Zevid said: Both this braisa and that braisa refer to a person on his deathbed; yet this braisa, which says it goes to the
heirs, refers to a case where the recipient was alive at the time of the giving of the money to the agent, so he acquired it
immediately; whereas that braisa, which says it returns to the sender, refers to a case where the recipient was not alive at the

time of the giving of the money, so he could not acquire it.
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Rav Pappa said: Both this braisa and that braisa refer to a healthy person who sent the gift; yet this braisa, which says it
returns to the sender, refers to a case where the recipient died during the lifetime of the giver, so the gift was never
completed; whereas that braisa, which says it goes to the heirs, refers to a case where the giver died during the lifetime of the

recipient, and since the giver died, we apply the rule that it is a mitzvah to fulfill the words of the deceased.
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Shall we say that whether saying "take” is like saying "acquire” is a dispute between Tanna'im? As it is taught in a braisa:
If one says, "Take a maneh to so-and-so," and the agent went and searched for him and did not find him because he had
died, it should be returned to the sender. If the sender died in the interim, Rabbi Natan and Rabbi Yaakov said: It
should be returned to the heirs of the sender; and some say: It should be given to the heirs of the one to whom it was

sent.

STATEMENT
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Rabbi Yehuda HaNasi said in the name of Rabbi Yaakov, who said in the name of Rabbi Meir: It is a mitzvah to fulfill
the words of the deceased, and therefore it goes to the recipient's heirs. And the Sages say: They should divide the money

between the heirs of the sender and the heirs of the recipient due to the doubt.
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And here, in Babylonia, they said: Whatever the agent wishes to do, he may do with the money.

STATEMENT
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Rabbi Shimon HaNasi said: Anincident occurred in my jurisdiction, and the Sages said: It should be returned to the

heirs of the sender.
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What, is it not that they disagree about this: that the First Tanna holds that saying "take" is not like saying "acquire”;
and Rabbi Natan and Rabbi Yaakov also hold that saying "take" is not like saying "acquire,"” and even though the sender
died, we do not say "it is a mitzvah to fulfill the words of the deceased"; and "some say"” hold that saying "take" is like

saying "acquire”?
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And Rabbi Yehuda HaNasi said in the name of Rabbi Yaakov who said in the name of Rabbi Meir that saying "take" is
not like saying "acquire,” however, where the sender died, we do say "it is a mitzvah to fulfill the words of the

deceased”;
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and the Sages say "they should divide" because they are in doubt as to which view is correct; and "here they said” that the
agent may do as he wishes because they hold discretion of the court is preferable; and Rabbi Shimon HaNasi came to
teach us a precedent that the halachah follows Rabbi Natan and Rabbi Yaakov?
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The Gemara rejects this: No, in the case of a healthy person, everyone agrees thatsaying "take" is not like saying "acquire”;
and here, with what are we dealing? With a person onhis deathbed, and they disagree regarding the dispute of Rabbi
Eliezer and the Rabbis.
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As we learned in a Mishnah: One who distributes his property verbally, Rabbi Eliezer says: Both a healthy person and
adangerouslyill person are the same, in that property that has security — real estate — is acquired with money, witha
deed, or with taking possession, and property that does not have security — movable property — is acquired only
through pulling. But the Sages say: Both these and those are acquired through verbal statement alone in the case of a

dying person.

PROOT
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The Sages said to him: Anincident occurred with the mother of the sons of Rochel who was ill, and she said, "Let ny

veil be given to so-and-so..."

SUMMARY

The daf begins by resolving the dispute between the agents, with Rabbi Achai ruling that Rabbi Dostai acted properly by not
resisting, given the life-threatening power of the local authorities in Neharde'a. The Gemara then launches into a major
discussion on whether saying "deliver” is equivalent to "acquire” in the context of gifts. To resolve contradictions between
baraitos regarding a recipient who dies before receiving the money, the Sages offer several answers: Rabbi Abba bar Memel
disting uishes between a healthy giver and a dying giver (shechiv mera); Rav Zevid distinguishes whether the recipient was
alive at the time of the giving; and Rav Pappa distinguishes based on who died first, invoking the principle of the mitzva to
tulfill the wishes of the deceased. Finally, the Gemara suggests that this entire question of "deliver” versus "acquire” is a

dispute among the Tanna'im, citing a baraita featuring Rabbi Natan, Rabbi Ya'akov, and Rabbi Yehuda HaNasi.

HWS??Q? WHAT TO TAKE HO ME

We often find ourselves in situations where we want to stand on principle, to be "right" and fight the good fight, just like
Rabbi Yosei bar Keifar who refused to back down to the intimidating men of Neharde'a. But the Torah teaches us a deep
lesson in the behavior of Rabbi Dostai. When dealing with people who are unreasonable, aggressive, or dangerous, the
correct avodah is not to show off our righteousness or put ourselves in harm's way. Hashem does not want us to be dead

right; He wants us to live to serve Him.

True yiras Shamayim requires us to look at the reality of the situation with clear eyes. Rabbi Dostai understood that these men
were close to the government, ruthless, and completely out of control. He knew that his life, a precious neshama given to him
by Hashem, was worth infinitely more than winning an argument over a vessel. Sometimes, the greatest act of gevurah

(strength) is knowing when to step back, yield, and protect your peace and safety.

Today, when you encounter an aggressive driver, an angry colleague, or an unreasonable person who is looking for a fight,
do notlet your yetzer hara convince you that you must stand your ground to prove a point. Take a deep breath, let go of the

need to win the argument, and choose the path of peace and safety.

YT AT TEIngen *922 TPR - Navy € Gold - From the Hebrew Source Text GEMARA GITTIN - DAF 14B - FULL SUGYA




°532 7i3m%n - TAANIS

B AT - D73YD N2en

Elucidated Talmud - Statement and Proof - Navy € Gold Edition

LJ THE SUGYA

In this daf, we are zocheh to learn about the immense power of the mitzvos of tzedakah and ma'aser, and how Hashem opens
the windows of Shamayim to pour down shefa upon those who are nosei b'ol with their fellow Yidden. The Gemara brings us
a beautiful, warmstory of Rabbi Yohanan meeting the young son of Reish Lakish, showing us the sweet, sharp Torah of a

young child who reminds us of the deep emunah we must have in Hashem's promises.

We then move back to the sugya of rain and parnassah, where the Gemara discusses how Hashem provides for the world. We
learn about the differences between the falling of rain, which can come down even for the sake of a single yachid, and the
blessing of sustenance, which is brought down for the sake of the rabbim.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

STATEMENT
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The Torah says, “A tithe shall you tithe”; this can be expounded homiletically: Tithe your produce so that you will become
wealthy.

STATEMENT
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Rabbi Yochanan found the young son of Reish Lakish and said to him: Recite to me your verse that you leamned today in

school!

STATEMENT
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The boy said to him: My verse is, “A tithe shall you tithe”.
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The boy then said to him: And what is the meaning of “A tithe shall you tithe”?
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Rabbi Yochanan said to him: Tithe your produce so that you will become wealthy.
QUESTION
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The boy said to him: From where do you know this?
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Rabbi Yochanan said to him: Go and test it out yourself by tithing.
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The boy said to him: And is it permitted to test the Holy One, Blessed be He? But isn't it written: “You shall not test
Hashem”?
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Rabbi Yochanan said to him: So said Rabbi Hoshaya: It is forbidden to test Hashem, except in this matter of tithing, as it is
stated: “Bring the whole tithe into the storehouse, that there may be food in My house, and test Me now by this, says

Hashem of hosts, if I will not open for you the windows of heaven, and pour out for you a blessing until there is more
than sufficiency”.
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The Gemara asks: What is the meaning of “until there is more than sufficiency [ad beli dai]”?
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Rami bar Chama said that Rav said: It means until your lips wear out [yivlu] from saying “Enough [dai]”.

STATEMENT
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The boy said to him: If T had reached there, to this verse in ny studies, I would not have needed you or Hoshaya your

teacher to tell me this, as the verse itself explicitly permits testing Hashem with tithes.
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And furthermore, Rabbi Yochanan found the young son of Reish Lakish sitting and reciting the verse: “The

foolishness of man perverts his way, and his heart frets against Hashem”.
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Rabbi Yochanan sat and wondered. He said: Is there anything written in the Writings [Kesuvim] that is not alluded to
in the Torah itself?
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The boy said to him: Is that to say that this idea is not alluded to in the Torah? But isn't it written regarding Yosef's
brothers: “And their heart failed them, and they turned trembling one to another, saying: What is this that G-d has done

to us?”, even though their own actions brought it upon them.

STATEMENT
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Rabbi Yochanan raised his eyes and stared at him in astonishment. His mother came and took him away; she said to him:

Come away from before him, so that he does not do to youas he did to your father, Reish Lakish, who died following

Rabbi Yochanan's gaze.

STATEMENT
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Rabbi Yochanan said: Rain can fall for the sake of an individual, but sustenance comes only for the sake of many.
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We know that rain can fall for the sake of an individual, as it is written in the singular: “Hashem will open for you His

good treasure, the heaven, to give the rain of your land”.
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And we know that sustenance comes only for the sake of many, as it is written in the plural: “Behold, I will rain bread from

heaven for you”.
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The Gemara raises an objection froma Braisa: Rabbi Yosei son of Rabbi Yehuda says: Three good sustainers arose for

Israel; these are they: Moshe, Aaron, and Miriam.

STATEMENT
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And three good gifts were given through their agency; these are they: the well, the cloud, and the manna.




STATEMENT
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The well was in the merit of Miriam; the pillar of cloud was in the merit of Aaron; and the manna was in the merit of
Moshe.

STATEMENT
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When Miriam died, the well disappeared, as it is stated: “And Miriam died there,” and it is written immediately after

it: “And there was no water for the congregation”; and it returned in the merit of both of them, Moshe and Aaron.

STATEMENT
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When Aaron died, the clouds of glory disappeared, as it is stated: “And the Canaanite, the king of Arad, heard.” What
report did he hear? He heard that Aaron had died and the clouds of glory had disappeared, and he thought that

permission was given to him to wage war against Israel.

STATEMENT
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And this is as it is written: “And all the congregation saw that Aaron had died.”

SN N’?N " INT?Y” 2P0 ’?h_t AN2AN 227 !N

Rabbi Abbahu said: Do not read the word as “and they saw [vayiru],” but rather read it as “and they were seen

[vayyera'u]” because the protective clouds departed.
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This is as Reish Lakish expounded, for Reish Lakish said: The word ki serves in four meanings: if, perhaps, but,

because. Here it means 'because’—they were seen because Aaron died.

STATEMENT

JIIN M2 0OV NYRW NN TRINY RRIY P10 9P R0I MY Nn MY NIta DI
TN AW, AND 1IN 10°32 R YR KD 200 TN 120

Both of them, the well and the clouds, returned in the merit of Moshe. When Moshe died, they all disappeared, as it is
stated: “And I cut off the three shepherds in one month.” But did they die in one month? Surely Miriam died in

Nissan, Aaron in Av, and Moshe in Adar!

EXPLANATION
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Rather, this teaches that the three good gifts that were given through them were annulled, and they all disappeared

in one month when Moshe died.
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Consequently, we find that sustenance, namely the manna, came for the sake of an individual, Moshe! This contradicts

Rabbi Yochanan's statement.
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The Gemara answers: Moshe is different; since he requested sustenance for the public, he is considered like the public

himself.
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The Gemara relates: Rav Huna bar Manoch, Rav Shmuel bar Idi, and Rav Chiyya of Vostanya were regularly found before

Rava as his disciples.

STATEMENT
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When Rava's soul came to rest, they came before RavPapa. Whenever he would say a halachic teaching to themand it

did not seemreasonable to them, they would wink at one another. Rav Papa felt weak in his mind from this.

STATEMENT
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They read to him in his dream the verse: “And I cut off the three she pherds.”
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The next day, when they were taking leave of him, he said to them: Let the Rabbis go in peace, wishing to part from them
before any harmbefell them.

STATEMENT
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Similarly, Rav Shimi bar Ashi was regularly found before Rav Papa, and he would ask him many difficult questions.
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One day, he saw him fall on his face in Tachanun, and he heard him say: May the Merciful One save me from the

embarrassment of Shimi!

STATEMENT
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Shimi accepted upon himself silence, and he did not ask him any more difficult questions.
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And even Reish Lakish holds that rain falls for the sake of an individual, as Reish Lakish said: From where is it derived

that rain falls for the sake of an individual?
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As it is written: “Ask of Hashem rain in the time of the latter rain, Hashem who makes lightnings, and He will give

them showers of rain, to every man grass in the field.”
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One might have thought it falls only for everyone; therefore the verse states: “to every man”, meaning even for one

individual.

STATEMENT
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And it was taught in a Braisa: If it says “to every man,” I might have thought it means for all of his fields; therefore the

verse states: “field” in the singular.

STATEMENT
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If it says “field,” I might have thought it means for the entire field; therefore the verse states: “grass”, meaning even fora

single patch of grass.
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This is like that of Rav Daniel bar Katrina, who had a certain garden. Every day he would go and inspect it. He would
say: This gardenbed needs water, and this garden bed does not need water. And rain would come and water only

wherever water was needed.
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The Gemara asks: What is the meaning of “Hashem who makes lightnings [chazizim]”?
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Rabbi Yoseison of Rabbi Chanina said: This teaches that for every righteous person, the Holy One, Blessed be He,

makes a lightning cloud for him individually.
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The Gemara asks: What are chazizim?
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Rav Yehuda said: Thin clouds [porchos].

STATEMENT
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Rabbi Yochanan said: A sign of rain is the appearance of porchos.
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The Gemara asks: What are porchos?
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Rav Papa said: A thin cloud beneath a thick cloud.
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Rav Yehuda said: A light drizzle before the rain indicates that rain is coming; but a drizzle after the rain indicates that the

rainis stopping.
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A drizzle before the rain means rain is coming, and your mne monic is a sieve which lets fine dust through first. A drizzle after

the rain means the rain is stopping, and your mnemonic is goat dung which becomes thin at the end.
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Ulla happened to visit Babylonia; he saw thin clouds [porchos] and said to them: Clear your vessels inside, for now

rain is coming. In the end, no rain came.

STATEMENT
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He said: Just as the Babylonians are deceptive, so is their rain deceptive.
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On another occasion, Ulla happened to visit Babylonia; he saw a full basket of dates sold for a zuz.

STATEMENT
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He said: A full basket of honey for a zuz, and yet the Babylonians do not engage in Torah study when sustenance is so

cheap?
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At night, the dates pained him in his stomach. He then said: A full basket of knives for a zuz! No wonder the Babylonians
do engage in Torah study despite such pain!
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It was taught in a Braisa: Rabbi Eliezer says: The entire world drinks from the waters of the ocean, as it is stated:

“And a mist went up from the earth and watered the whole face of the ground.”
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Rabbi Yehoshua said to him: But are not the waters of the ocean salty?
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Rabbi Eliezer said to him: They are sweetened in the clouds.
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Rabbi Yehoshua says: The entire world drinks from the upper waters of heaven, as it is stated: “From the rain of

heaven it drinks water.”
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But how do I establish the verse: “And a mist went up from the earth™?
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This teaches that the clouds gather strength and rise to the sky, and open their mouths like a flask, and receive the

rain water, as it is stated: “They distill rain from its mist.”

STATEMENT
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And they are perforated like a sieve, and they come and drip water onto the ground, as it is stated: “A gathering of

water, thick clouds of the skies.”
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And there is no more than a hair's breadth between one drop and another, to teach you that the day of rains is as great

as the day on which heaven and earth were created.
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As it is stated regarding creation: “Who does great things past finding out,” and it is written regarding rain: “Who gives

rain upon the face of the earth,” linking them with the word 'finding out'.
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And it is written elsewhere: “Have you not known? Have you not heard? Hashem is the everlasting G-d... there is no

finding out of His understanding,” and it is written: “Who by His strength sets fast the mountains.”
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The Gemara asks: Like whom goes that which is written: “He waters the mountains from His upper chambers,” and
Rabbi Yochanan said: This means from the upper chambers of the Holy One, Blessed be He? Like whom is this? It is like

Rabbi Yehoshua, who says rain comes from the upper waters.

ANSWER
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And how does Rabbi Eliezer explain this? He would say: Since the ocean waters rise up there to the clouds, the verse calls

them “watering from His upper chambers.”
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Forif youdo notsayso, how do you find the fulfillment of the verse: “The dust and dirt from heaven”? Does dust actually

originate in heaven?

"R 7P RPYR” — ONaY *RPYT PRI VDN AP MR RINYI 1 — anT? TP TRT 117D NPN
SR

Rather, since it is raised up there by the wind, the verse calls it “from heaven.” So too here: since the waters rise up there,

the verse calls them “from His upper chambers.”
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The Gemara asks: Like whom goes that which Rabbi Chanina said: “He gathers the waters of the sea togetheras a
heap; He lays up the deeps instorehouses.” What causes the storehouses of heaven to be filled with grain? The deeps
of the ocean. This is like Rabbi Eliezer.
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And Rabbi Yehoshua explains that verse as referring to...

SUMMARY

The Gemara begins with the famous drashah of 'Aser te'aser' —tithe so that you will become wealthy—explaining that ma'aser
is the one unique mitzvah where a Yid is permitted to test Hashem. After a touching exchange between Rabbi Yohanan and
the young son of Reish Lakish regarding the source for this and how a person’s own foolishness brings him trouble, the
Gemara transitions to the halachos of rain. Rabbi Yohanan teaches that while rain can fall for an individual, sustenance
(parnassah) requires the merit of the community, which the Gemara analyzes by looking at the three great sustainers of Klal
Yisrael in the midbar—Moshe, Aharon, and Miriam—and the three gifts of the manna, the clouds of glory, and the well that

were given in their merit.




TWYR? WHAT TO TAKE HOME

The Gemara on today's daf teaches us a profound lesson about how we view the challenges and blessings in our lives. We see
the young son of Reish Lakish quoting the pasuk, "The foolishness of man perverts his way, and his heart frets against the
Lord." How often do we make poor choices, neglect our spiritual growth, or act with impulsivity, only to turn around and cry
out, "Why is Hashem doing this to me?” This is the ultimate trick of the yetzer hara—to blind us to our own actions and make
us feel like victims of Heaven. True avodah begins with taking responsibility for our choices instead of blaming Hashem for

the natural consequences of our mistakes.

On the other hand, the Gemara shows us the path of absolute trust through the mitzvah of tzedakah: "Tithe so that you will
become wealthy.” Hashemactually invites us to test Himin this one area. When we open our hands to give, even when we
feel we cannot afford it, we are not losing; we are opening the channels of shefa. The key to receiving the ultimate blessing

—where our lips are worn out fromsaying "enough”—is to step out of our self-centered calculations and trust in His promise.

Today, when you face a frustration or setback, do notlet your heart fret against Hashem. Instead, take a moment to look
inward with honesty. Then, find one small way to give tzedakah or help another Yid, trusting fully that Hashem will return

the blessing to you in abundance.
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LJ THE SUGYA

In this daf; we find ourselves deep in the sugya of whether a person has the power to render someone else's property
forbidden. The Gemara brings several challenging proofs from our Mishnayos, such as the case of two people holding a knife
to slaughter an animal where one has an idolatrous intent, or one who intentionally pours a fellow Jew's wine as a libation.
We delve into how these cases are understood, whether we are dealing with partners who own a share in the item, or perhaps

an apostate Jew whose actions carry real halachic weight to forbid the object.

We then move on to a beautiful new Mishnah that teaches us about the care we must take to avoid even the appearance of
avodah zarah or heretical practices. The Chachamim forbid us fromslaughtering an animal in a way that makes it look like we
are offering a sacrifice to the ministering spirits of the sea or following the ways of the heretics, such as letting the blood flow
directly into seas, rivers, or public pits. However, the Mishnah shows us how we can slaughter in a way that clearly
demonstrates our only intent is to keep our courtyards, houses, or ships clean.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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But in the case of an animal offering, there is no way to violate all three prohibitions simultaneously, as the first cut of the neck-

organs renders it a carcass and forbids it before the second cut.
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And if we hold thata person cannot render forbidden a thing that is not his own, why does the Tanna teach this halacha

specifically with regard to a bird sin-offering?
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The same should apply even to an animal sin-offering also, that he cannot forbid it, because it belongs to the Hekdesh and is

not his!
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The Gemara answers: Since it is acquired by him for his atonement, it is considered like his own, and therefore he has the

power to forbid it.
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Come and hear a challenge from our Mishnah: If two people are holding a knife and slaughtering an animal, one
slaughtering for the sake of one of all those forbidden intents listed in the first clause, and one slaughtering for the sake of a
valid matter, their slaughter is invalid. Since the one with the forbidden intent is not necessarily the owner, this implies that one

can forbid another's property!
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With what are we dealing here? We are dealing with a case where he has a partnership in it, so he is forbidding his own

share.
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Come and hear another challenge froma Mishnah: One who defiles another's pure food, or one who mixes another's chullin
with terumah, or one who pours another's wine as a libation to an idol—if he did so uninte ntionally, he is e xe mpt from paying

damages, but if he did so intentionally, he is liable to pay. This proves that one can indeed forbid another's property!
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Here too, we are dealing with a case where he has a partnership in it.

STATEMENT
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The Gemara notes: This dispute is like a dispute among Tannaim in a beraisa: If a gentile poured as a libation the wine of a

Jew, but not in the presence of anidol, he has forbidden it; this is the view of the first Tanna.

STATEMENT
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Rabbi Yehuda ben Beteira and Rabbi Yehuda ben Bava permit it due to two reasons:

STATEMENT
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One reason is that they do not pour wine as a libation except in the presence of anidol, so we assume he did not actually

offeritas a libation.

STATEMENT
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And one other reason is that the Jew can say to him: "It is not within your power to forbid my wine against my will,"

because a person cannot forbid that which is not his.




STATEMENT
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And Rav Nachman and Rav Amram and Rav Yitzchak say: Even according to the one who says thata person can forbid
a thing that is not his, this applies only to a gentile who acts with genuine idolatrous intent; but if it is a Jew, he intends

only to anger him, and not to worship idols, so the item does not become forbidden.
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Come and hear a challenge: If two people are holding a knife and slaughtering, one for the sake of one of all those
forbidden intents and one for the sake of a valid matter, their slaughter is invalid. Since this refers to Jewish slaughterers, it

shows that even a Jew's intent can forbid!
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With what are we dealing here? With an apostate Jew, who indeed intends to worship idols.
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Come and hear another challenge: One who defiles, or one who mixes, or one who pours a libation—if he did so
unintentionally, he is exempt, but if he did so intentionally, he is liable. This implies that a Jew who pours a libation can forbid

another's wine!
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Here too, we are dealing with an apostate Jew.
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Rav Acha the son of Rava said to Rav Ashi: If witnesses forewarned him and he accepted the forewarning upon himself,

and then slaughtered for idolatry, what is the law?
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He said to him: Are you saying a case where he surrendered himself to death by accepting the warning? You have no

greater apostate than this person, and he certainly forbids the animal.
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MISHNAH: We may not slaughter an animal so that its blood flows neither into seas, nor into rivers, nor into vessels,

because it looks like he is offering a sacrifice to the ministering spirits of the sea or to idols.
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But one may slaughter into a round excavation of water, as it is clear he only wants to collect the blood to clean his courtyard.
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And ona ship, one may slaughter over vessels so that the blood flows into them, and then pour it into the sea, as it is obvious he

does this only to avoid dirtying the ship.
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‘We may not slaughter into a pit at all in public, as this is the practice of the heretics.
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But one may make a pit inside his house so that the blood will enter into it, because people will assume he is doing so to

keep his house clean.
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But in the marketplace he may not do so, so that he does not appear to follow the ways of the heretics.
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GEMARA
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he will appear to emulate the heretics.

GEMARA
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GEMARA: We learned in the Mishnah: One may not slaughter an animal and have its blood flow neither into seas, nor into

rivers, etc.
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The Gemara asks: What is different about slaughtering into seas that it is not permitted? Is it because onlookers will say: He

is slaughtering to the angel of the sea?
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If so, then slaughtering into a round excavation containing water should also be forbidden, as onlookers will say: He is

slaughtering to his reflection, which also looks like idolatry!
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Rava said: They taught this permission in the Mishnah specifically in the case of murky waters, where no reflection can be seen.
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The Mishnah continues: One may not slaughter and have the blood flow into a small hole in the ground atall, but one may
fashion a small hole inside his house so that the blood will enter into it, etc. The Gemara asks: But didn't you say in the first clause

that one may not slaughter into a small hole at all> How then is it permitted inside his house?
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Abaye said: The first clause of the Mishnah, which prohibits it entirely, is referring to a small hole that is in the marketplace,

where it looks like a heretical practice.
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Rava said to him: But is that so? From the fact that the latter clause teaches: "And in the marketplace one may not do

so," it must be by inference that in the first clause we are not dealing with the marketplace!
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Rather, Rava said, this is what the Mishnah is saying: One may not slaughter directly into a small hole at all. And one

who wishes to clean his courtyard frombeing dirtied, how does he do so? He makes a place with an incline outside the




small hole and slaughters there, and the blood flows and descends into the hole. And in the marketplace one may not

do so, so that he will not appear to emulate the heretics.
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It is taught in a braisa in accordance with the opinion of Rava: If one was traveling on a ship and he has no place on the
ship to slaughter without dirtying it, he extends his hand outside the ship and slaughters, and the blood flows and

descends down the sides of the ship, but he may not slaughter directly into the sea at all.
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And one who wishes to clean his courtyard, how does he do so? He makes a place outside the small hole and
slaughters, and the blood flows and descends into the hole. And in the marke tplace one may not do so, because it is
stated: "Neither shall you walk in their statutes,” and if he did so, he requires examination after him to see if he has

turned to heresy.

n;wn MISHNAH

N Y - 1790 oYY ,noR oY PR DR awh ,2onat ol iy o' vnivn vinng
WD 1iyRY 227 ,n7108

MISHNAH: One who slaughters a non-sacred animal for the sake of a burnt offering, for the sake of peace offerings,
for the sake of a provisional guilt offering, for the sake of a Pesach offering, or for the sake of a thanksgiving

offering —his slaughter is invalid because it appears as though he is slaughtering consecrated animals outside the Beis
HaMikdash; and Rabbi Shimon deems it valid.
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If two people were holding a knife and slaughtering together, and one slaughtered for the sake of one of all these

forbidden intentions, and one slaughtered for the sake of a permitted matter—the slaughter is invalid.
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One who slaughters for the sake of a sin offering, for the sake of a definite guilt offering, for the sake of a firstborn

offering, for the sake of an animal tithe, or for the sake of a substitute offering—his slaughter is valid.
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This is the general rule: Any item that is vowed or donated—one who slaughters for its sake, the animal is forbidden;

and that which is not vowed or donated—one who slaughters for its sake, the animal is valid.

GEMARA
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GEMARA: The Mishnah taught: One who slaughters for the sake of'a burnt offering, etc., or for the sake of a provisional
guilt offering, the slaughteris invalid. The Gemara asks: Is a provisional guilt offering subject to being vowed or donated?

It is only brought as an obligation when one is in doubt if he committed a sin!
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Rabbi Yochanan said: Whose opinion is this Mishnah? It is Rabbi Elazar, who said: A person may donate a provisional

guilt offering on any day he wishes as a voluntary offering.
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The Gemara asks: Is a Pesach offering subject to being donated or vowed? It has a fixed time on Erev Pesach, and cannot

be brought voluntarily at other times!
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Rabbi Oshaya said: A Pesach offering is different, since its designation can take place the entire year, and if it is lost and

found after Pesach, itis offered as a peace offering, which is a voluntary offering.
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Rabbi Yannai said: They only taught that the slaughter is invalid when the animals are unble mished, but regarding

blemished animals, it is well known that they cannot be offered, so onlookers will not think he is sacrificing them.
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And Rabbi Yochanan said: Even blemished animals also render the slaughter invalid, because sometimes some thing falls

over the blemish and it is not noticeable, so onlookers might still think it is a sacrifice.
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Regarding the Mishnah's ruling: One who slaughters for the sake of a sin offering, the slaughter is valid. Rabbi Yochanan

said: They only taught this where he is not obligated to bring a sin offering, but if he is obligated to bring a sin




offering, we say: He is doing it for the sake of his sin offering, and it should be forbidden.
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The Gemara asks: But did he not say simply "for the sake of a sin offering,” and not "for the sake of my sin offering"?
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Rabbi Abbahu said: Rabbi Yochanan's qualification is where he explicitly says: "For the sake of my sin offering.”

STATEMENT

—im2 7902 N7 Y W RaR ,IN%2 93N2 a7 3R 1ORY RPN MY KD PPN 0270 ,1Rn owh
P2 RR VIR RPN

Regarding the Mishnah's ruling: One who slaughters for the sake of a substitute offering, the slaughter is valid. Rabbi Elazar
said: They only taught this where he does not have a sacrificial animal in his house, but if he has a sacrificial animal in

his house, we say: He might have declared this animal to be a substitute for it, and it is forbidden.
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The Gemara asks: But did he not say simply "for the sake of a substitute,” and not "for the sake of the substitute of my

sacrifice"?
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Rabbi Abbahu said: This is where he explicitly says: "For the sake of the substitute of my sacrifice.”
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The Gemara asks: What does "This is the general rule” come to include? The Gemara answers: It comes to include the
burnt offering of a nazirite, for you might have said: Since he did not vow a regular burnt offering, we should not worry;

therefore we are taught that we say: Perhaps he made a nazirite vow in private, and thus it is forbidden.
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The general rule of "and that which is not vowed or donated” comes to include the burnt offering of a woman who gave

birth, which is an obligation and not a voluntary vow.

STATEMENT
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Rabbi Elazar said: They only taught that it is valid where he does not have a wife, but if he has a wife, we say: Perhaps
he is doing it for her sake, as she may have given birth and is obligated to bring this offering.




P77 RWR N2IY DWH” MmKR R? XM

The Gemara asks: But did he not say simply "for the sake of a burnt offering of a woman who gave birth,"” and not "for the sake

of my wife's burnt offering"?
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Rabbi Abbahu said: This is where he explicitly says: "For the sake of my wife's burnt offering.”

XYY

The Gemara asks: Isn't this obvious?

SUMMARY

The Gemara begins by resolving challenges to the principle that a person cannot forbid what is not his, explaining that cases
of invalidation often involve partners or an apostate Jew whose intent is genuinely idolatrous rather than just to anger his
fellow. We then learn the Mishnah's prohibitions against slaughtering into seas, rivers, or public pits due to the appearance of
idolatry or heretical customs. The Gemara clarifies these halachos, explaining that slaughtering into a pool of water is only
permitted when the water is murky so it does not look like one is slaughtering to his own reflection, and distinguishes between

making a pit for blood in one's private home versus doing so in the public marketplace.

WHAT TO TAKE HOME

In today's daf, we learn a powerful lesson about the weight of our actions and how they are perceived by others. The
Mishnah teaches that we may not slaughter an animal in a way that lets the blood flow into seas, rivers, ora public pit. Even if
a person'’s heart is completely pure and they are slaughtering a perfectly kosher animal for food, they must refrain because of
how it looks to onlookers. We cannot say, "Aslong as ny intentions are pure before Hashem, it does not matter what people
think." The Torah demands that we protect our actions fromeven the slightest appearance of wrongdoing or emulation of

the heretics.

This is a profound guide for our daily avodah. A Yid must live with a constant awareness of the impression they leave on the
world. When we act in public, we carry the name of Hashemand the honor of the Torah on our shoulders. If a certain
behavior, even if technically permitted, looks questionable, sloppy, or resembles the ways of those who do not follow the

Torah, we must avoid it. Our external actions must reflect the inner purity of our neshama.

Today, pause before you act or speak in a public setting, and ask yourself: "How will this look to someone watching? Does
this action bring honor to Hashemand His Torah?" Make sure your conduct is not only clean in reality, but clearly upright

and kiddush Hashemin the eyes of others.
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L CHAPTER PREVIEW

In this chapter, we begin learning the essential halachos of the four domains of Shabbos, which are fundamental to the
melacha of carrying. The Rambam, with his characteristic clarity, defines the parameters of a private domain (reshus
hayachid), a public domain (reshus harabim), a carmelit, and a makom patur. We will learn the precise dimensions and physical

characteristics that establish these domains according to the Torah and Rabbinic law.

As we delve into these halachos, we will see how the Sages define a public domain based on the encampment of the Jewish
people in the desert, requiring specific widths and the absence of a roof. We will also explore the nature of a private domain,
whether it is a mound, a groove, oran area enclosed by walls, and understand the Rabbinic status of a carmelit, which acts as

an intermediate domain.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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Halacha 1- The Four Domains of Shabbos and the Definitions of Private and Public Domains
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and a carmelit  the many and a domain of the individual a domain of for Shabbos domains Four
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and marketplaces and towns deserts the many  the domain of it is Which exempt anda place of
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cubits teen six the path  the width of that there is and provided tothem thatare open through — and paths
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ten thatis high a mound the individual the domain of is And which a roof upon it there is and not
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than this - more  or handbreadths four by  handbreadths four and wide handbreadths
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more  or four by four and wide ten deep thatis  atrench And likewise
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ten whose heightis  partitions four surrounded by thatis aplace And likewise than this
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mil several init thereis evenif thanthis - more  or four by four and between them
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are locked whose gates awall  thatis surrounded by a city suchas fordwelling it wasenclosed  if
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fourth on the side and a side-post walls three . that have and alleys at night
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the individual a domain of all of them for dwelling that were enclosed and a stable and a corral a courtyard And likewise
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they are  complete

This halacha introduces the four domains of Shabbos and defines the physical criteria for a public domain and a private domain.
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thereis if tothem and similar and a beehive wood  of acloset  or aboat  suchas vessels Even
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are a domain of they behold this than more  or ten with a height of four by four in them
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complete  the individual

This halacha defines the dimensions required for large vessels to be legally classified as a private domain.
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Halacha 3 - The Status of Wall Thickness and Airspace in Private and Public Domains
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it makes for others domain is like a private  domain  a private of the walls The thickness of
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up domain  islike a private  domain  a private The airspace of SO all the more  not foritself  a partition
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ten upto except domain  like a public  is not domain a public  the airspace of  but to the sky
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it is area anexempt  domain a public  in the airspace of ten and above  handbreadths

This halacha defines the status of the thickness of walls surrounding a private domain and the vertical boundaries of airspace in both private and public

domains.
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this than more or four by four init thathas A mound carmelit is this What
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ten upto except occupy doesnot  for the carmelit ten andupto  fromthree  and its height
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by four init thathas agroove And sotoo four by than four less wide and is not
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that was surrounded  a place  And so too ten upto fromthree and deep this than more or four
by MY TPPR MY 7Y MERWn M niEmn Y33
by four and between them ten andupto  fromthree  theirheight partitions by four
and it of the public tothe domain thatisadjacent nook acomer Andsotoo this than more or four
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suchas of the public is the domain fourth and the side  partitions by three thatis surrounded is the place
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the seas  And so too fourth on the side a crossbeam or aside-post have thatdoesnot analleyway
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are carmelit these  all the rains in the daysof  or the sun  in the daysof whether and the valley

This halacha defines the physical dimensions and specific locationsthat constitute a carmelit, which isa Rabbinically prohibited domain on Shabbos.
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and above  handbreadths ten upto islike a carmelit it behold the carmelit The airspace of

175_773 '];’517 '11'('95 EWP?J N7 "0 ﬂ"??ﬁﬁ;ﬂ N2 D°NRD 1'111727373
above  Therefore exemption isa place of it behold the carmelit in the airspace of handbreadths ten
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is like the airspace of handbreadths ten upto and thatisin the rivers thatisin the seas the water the surface of
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water thatis filled with the depth allof  but  exemption isa place of ten and above a carmelit
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thick  is like ground it behold

This halacha definesthe vertical boundaries of a carmelit, establishing that its status extends up to ten handbreadths, above which is a makom patur,

while the entire depth of water is treated assolid ground.
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there isnot  if  cubits one hundred  deep even is like a carmelit it behold thatisina carmelit A pit
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sixteen inits width that there isnot or a roof over it that has domain A public four in it
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in a public that stand the pillars thatis between A bench is like a carmelit it behold  cubits
P2 PIN .MODRTDD O30 MY ¥ .NSHRTDD NOT U0 0271
between  but  are like a carmelit  domain a public and the sides of s like a carmelit it behold  domain
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domain are a public they behold between them tread the public since the pillars

Thishalacha definesthe status of pits in a carmelit, covered public domains, and the spaces between pillarsin a public domain.
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and its height four by than four less init thathas aplace exemption aplaceof is  Which
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the airspace of and likewise exemption isa place of this behold and upward fromthree  and its height a barleycorn
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isaplace of it behold ten above a carmelit  the airspace of or  the public the domain of
:'ﬁ'(‘ﬁ@
exemption

This halacha defines the dimensions and spatial boundaries of a makom patur (exempt area) in public domains and carmelit.
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more and not less not exactly handbreadths nine in its height thathas A place
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to  payattention and we donot  the public islike the domain of it behold  the public  in the domain of
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the public ~ because narrow whether wide whether itswidth and the measure of itslength the measure of
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init there was if less or nine than more itwas if but upon it adjust their loads
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by four init thereisnot andif  isa carmelit it behold more  or four by four
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exemption isa place of it behold four

This balacha definesthe status of a raised area in the public domain based on its exact beight and dimensions.
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Halacha 9- The Status of a Low Roof Near the Public Domain and a Pillar with Pegs
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adjustloads and many since handbreadths ten within  of the public to the domain thatisadjacent A roof
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A pillar to permit it fixed aladder forit thathe makes until on the roof  tocarry itis forbidden upon it
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of the individual isa domain this behold four and wide ten high  of the public in the domain
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and it is fit since three high itisnot  evenif thatitis any apeg initsheight Ifhe drove
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and we do not a carmelit and it becomes diminishes it this behold it and to use on the peg to hang
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this behold withpegs allofit he filledit and evenif and upward the peg from except forit  measure
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them and use pegs on those  they hang forbehold its height diminishes

This balacha discusses how public usage of a low roof restricts carrying on it, and howinserting pegs into a pillar in the public domain reduces its

halachic height.
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the domain of holesof  but  the individual are like the domain of they behold the individual the domain of Holes of
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How so  their measurement are according to they behold rather  the many like the domain of are not  the many
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ten and high four by four init thereis if the many the domain of at the side of A hole




ax? ﬂ"")?:'\; MO0 MY M3 PN ONY L7l nIwn NI oAn

and if  isa carmelit  this behold ten high itisnot andif the individual isa domain of it behold
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three thatitis high and thisis exemption isa place of this behold four by four in it there is not
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is like the ground it behold  than three less for anything

This halacha definesthe status of holes in walls adjacent to public and private domains based on their dimensions and height from the ground.
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Halacha 11 - Permitted Carrying in Private Domains and Exempt Places Versus the Restrictions of Carmelit
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if was even in all of them to carry itis permitted exempt and a place of the individual A domain of
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the public a domain of  but inall of it one may carry mil several of both of them  one each the length of
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or one transferred and if cubits within four except in them carry we donot and the carmelit
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and in a carmelit  he isliable the public ina domain of  cubits of four outside threw or passed
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a domain of resembles  thatit  because is from their words the carmelit  since the prohibition of he is exempt
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needed was  not if therefore the public ~ with a domain of it will be confused lest the public
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thatnot inorder inacarmelit  athorn thathe transferred forexample the carrying out for the body of
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and so cubits several if he transferred it and even is permitted this behold the public by it they will be injured
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to this similar  anything

This halacha contraststhe unlimited carrying permitted in a private domain and a makom patur with the four-cubit restriction in a public domain

and a carmelit, noting a lenient exception for removing hazardsfrom a carmelit.
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fromit  tobringin itis permitted so  domain  exempt inany to carry that it is permitted ~ Just as
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to a carmelit tosay need  and thereisno the public tothe domain of or the individual to the domain of
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This balacha establishes that an exempt domain (makom patur) has no restrictions regarding the transfer of objects between it and any other domain
on Shabbos.
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from it toremove itisforbidden so the carmelit  inallof  tocarry thatitis forbidden Justas
YR NPPRIRY ©IRNP N 0] MR X Tma mwa?
from the domain of  toa carmelit tobringin  or  the many tothe domainof or the individual to the domain of
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he is exempt broughtin or one removed andif  the many  fromthe domain of or the individual

This halacha establishesthat transferring objects between a carmelit and either a private or public domain is Rabbinically forbidden, though one is

exempt from a sin offering.
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the many froma domain of or the individual toa domain of the individual froma domain of One who transfers
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one who throws or one who passes and sotoo isexempt isin the middle anda carmelit the many toa domain of
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the many froma domain of an object One who transfers isexempt isin the middle anda carmelit tothis from this
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toa domain of and broughtitin fromthe carmelit and lifted it and returned there and placedit  toa carmelit
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and returned  there and placed it toa carmelit  the individual froma domain of who transferred it or  the individual
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isexempt thisone behold the many toa domain of and transferred itout fromthe carmelit and lifted it

This balacha teaches that transferring, passing, or throwing an object between two primary domainsvia a carmelit, or stopping in a carmelit in

between, does not violate a Torah probibition.
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exemption a place of through and passed the many tothe domain of the individual from the domain of One who transfers
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and there isno like one who stands isnot  because one who walks isliable  in his walking between them that was
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considered thatitis not exemption througha place of the object where passed regarding one who to say need
throws
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from the domain of an object and took exemption ina place of standing Ifhe was there thatrested like one

T2 IR D27 M2 ImIm oY TRiv] oINR R 7T

in the hand of or  the many in the domain of and placedit there whoisstanding froma person or the individual
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the many  from the domain of he broughtin  if  and likewise he isexempt there whoisstanding a person
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he is exempt exemption in a place of and stood the individual to the domain of

This halacha teaches that walking through a makom patur does not break up a transfer, but stopping or standing in one does.
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four in its base and there is not four and wide ten high the public  in the domain of A pillar
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one threw and if the individual isa domain of it behold three ofit  the narrow in the height and there is
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he is liable itstop upon anditrested the public from the domain of

This halacha defines how a pillar with a narrow base or a steep mound in the public domain can be classified asa private domain.
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and threw cubits one hundred  high even  of the individual in the domain areed One who fixed
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until ascends of the individual for the domain isliable itstop on anditrested of the many from the domain
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to the domain extends and its branch of the individual in the domain  stands that A tree the sky
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the trunk  after goes  the branch fornot isexempt itsbranch on anditrested and he threw of the many

Thishalacha teaches that a private domain extends upward indefinitely, whereas the branchesof a tree extending into a public domain do not share the

statusof its trunk.
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itstop upon anditrested and threw isa basket andatitstop the public into the domain of areed One who drove
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cubits four One who throws ten upto except the public the domain of for there is not is exempt

dough  or fat  thathe threw forexample onawall the object andrested the public in the domain of
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in the air it is like one who throws handbreadths ten above it stuck if  tothe wall and itstuck
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and it rested ten above Ifhe threw and he isliable on the ground it is like one who throws handbreadths
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he isexempt thatitis any ina hole

This balacha discusses the status of objects thrown in a public domain that land on elevated surfaces, walls, or crevices above ten handbreadtbs.
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the many  in the domain of and it became stuck the individual fromthe domain of aspear or areed threw
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from the domain of a utensil threw exemption isina place of partofit forbehold exempt stands when it
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complete the individual isa domain of this thata utensil because  exempt ten with a height of four
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the individual to the domain of the individual from the domain of like one who brings out and he is found

One isexempt from carrying if part of the object remains in a makom patur, or if the thrown utensil itself constitutes a private domain.
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to ten and completed it from its bottom aclod  and he uprooted of the public in the domain nine A pit
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come the partition and the removal of the object the resting of for behold he is exempt  fromten and diminished it
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as one

This halacha discusses the exemption from liability when the act of throwing or uprooting an object simultaneously createsor destroys the ten-

handbreadth depth required for a private domain.

D’:ﬂ_t’ JﬂW'l: .n’-fn’ ’:Z 1? 5_7 ,‘1-[ PW\T U Halacha 21 - Throwing a Board onto Spikes in the Public Domain

mwe MRy 00377 MmNz nitm ez ty m; AT pRim

a domain of anditbecame the public in the domainof  spikes topof on anditrested aboard One who throws
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This halacha discusses the exemption of throwing an object that simultaneously createsthe private domain in which it comes to rest.
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a mat and one threw  domain in a public eight and wide ten deep thatis A pit
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the resting of with because heisexempt intotwo initswidth the pit anditdivided domain  froma public
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This halacha discusses how throwing a mat into a pit can divide its space and nullify its status as a private domain.
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and one threw water filled with four and wide ten deep  the public in the domain of A pit
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nullify does the water fornot isliable the water topof on anditrested an object into its midst
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the produce diminished forbehold isexempt intoits midst and one threw produce filled with ifit were  the partitions
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| This halacha discusses whether water or produce inside a pit in the public domain nullifiesits status asa private domain.
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if  init walk and many of the public through the domain  passes that of water An irrigation ditch
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thatit was whether of the public is like the domain it behold handbreadths ten in its depth there is not
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ten in its depth and there is not since inside it walk and donot overit jump the people

N7 %90 Y IN n‘ypy 'IP?QST?: "/ aNy .0%a773 .n'lW'l N7 970

it behold more  or ten inits depth there is andif of the public is the domain it behold
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more  or handbreadths four in its width that there is and this is seas like other is like a carmelit
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than four less carmelit for there is no than this

Thishalacha definesthe status of a shallow or deep water ditch running through a public domain on Shabbos.

CHAPTER SUMMARY

This chapter establishes the definitions and boundaries of the four domains of Shabbos. The Rambam defines a public domain
asan open, unroofed area traversed by the public, such as deserts, forests, marketplaces, and wide thoroughfares. A private
domain is defined as an area of at least four by four handbreadths that is physically distinct, such as a mound ten handbreadths
high, a groove ten handbreadths deep, or an area enclosed by walls, including cities surrounded by a wall and lanes with
three walls and a lechi. Finally, the Rambam introduces the carmelit as a Rabbinically restricted intermediate domain that does

not meet the full criteria of either a public or private domain.
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My dear talmid, look at how the Torah defines our physical world on Shabbos. We have the public domain, the busy, open
thoroughfares where the masses tread, and we have the private domain, a space of ten handbreadths high, set apart and
defined by its own walls. The halachah teaches us a profound truth: a private domain is not just a house. Even a simple
wooden chest or a small mound, if it has the proper height and boundaries, becomes a complete private domain. It stands

independent of the bustling public world around it.

This is the essence of our avodah in this world. The street, the marketplace, the daily grind—these are the public domains
where we must walk during the week. But a Yid must know how to build a private domain within his own heart. No matter
how loud the world is around you, you have the ability to set up boundaries, to raise yourself ten handbreadths above the

noise, and to create a space that belongs entirely to Hashem.

Even when you are in the middle of the busiest marketplace, you can pull back into your own private domain of Torah and
yiras Shamayim. Like the walls of the private domain that the Rambam teaches us go "up to the heavens," when you establish
your personal boundaries for holiness, your connection to Hashem rises without limit, untouched by the distractions of the

street.

Today, when you feel overwhelmed by the noise of the world around you, pause for sixty seconds, close your eyes, and step

into your private domain—speak a few words of tefillah or think a thought of Torah to reconnect your neshama to Hashem.
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In this chapter, the Chovos HaLevavos exposes the deep-seated cunning of the yetzer hara, who seeks to trapa Yid in the
subtle sin of self-worship and hidden association. If the yetzer cannot succeed there, he shifts his tactics to confuse the
neshama with the deep philosophical tension between Hashem's decree and human free will, using this confusion to breed

laziness in avodas Hashem while encouraging frantic, self-reliant effort in worldly matters.

We are also warned here against the yetzer's attempts to instill spiritual pride and arrogance. The yetzer will try to convince a
person that he has reached the loftiest levels of the tzaddikim, urging him to look down upon and publicly shame his fellow
Jews under the guise of holy rebuke.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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And if you listen to him and rely on his words, he will topple you into a form of hidden association—which is that you have made your
own self the object of your worship, by exerting yourself only in that which brings you personal pleasure and joy, and through which

you ward off worries and sorrows.

NOTE The term "hidden association” (shittuf nistar) refers to a subtle form of idolatry where a person outwardly serves Hashem but is actually

motivated entirely by self-interest and personal gratification.
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Were it not for your hope for these personal benefits, you would deny the constant favors that Hashem bestows upon you, and you
would not obligate yourself to serve Him because of them; moreover, you fail to see that serving Him is fitting solely because of His

greatness, His infinite power, and the signs of His wisdom.
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And regarding this, our Sages of blessed memory said: "Do not be like servants who serve their master for the sake of receiving a

reward, but be like servants who serve their master not for the sake of receiving a reward.”
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When the yetzer hara despairs of enticing you through these ways we have mentioned, he will hurl you into a sea of doubts regarding
the matters of divine decree and free will.

NOTE The terms "necessity and justice” (hechrech ve-tzedek) refer to the classic theological tension between Hashem's absolute decree

(predestination)and His justice in rewarding or punishing us (which requires free will).
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When he sees you becoming lax in your divine service and leaning toward the path of sin, he will try to prove to you the concept of
divine decree with powerful arguments from Scripture and Tradition, in order to provide you with ample excuses, and he will say to

you:
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"If the Creator wanted you to serve Him, He would have forced you to do so and made you zealous for it, and nothing can happen
except what He decrees. Can you stand against His decrees or overcome His judgments? You can only do what has been decreed for
you to do, for the dominion over all things is in the hand of the Creator, may He be exalted, as it is written: 'T am Hashem, Who

makes all things.""
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But if he sees you engaged in worldly matters and business, he will tell you: "Beware of laziness and slackness, and do not rely on

anyone else, for good and bad are within your power, and action or inaction are in your hands.
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Exert yourself with your strength and toil with all your ability, and you will attain whatever you desire of the pleasures of this world;
and guard yourself from harmful mishaps with all your might, and you will escape them, just as the wise man said: "Thorns and snares

are in the way of the crooked; he who guards his soul keeps far from them," and he said: "The foolishness of man perverts his way," and
Malachi said: "This has been from your own hand."
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Thus, the yetzer hara reverses his arguments—sometimes arguing for absolute decree and necessity, and other times for justice and

free will—whichever suits his purpose to entice you and weaken your hands.
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But if you wake up and take to heart what our Sages of blessed memory said, "Everything is in the hands of Heaven except the fear of
Heaven," you will exert yourself in Torah matters with the diligence of one who clearly understands that his reward and punishment

depend on his own actions, as it is written: "For He repays a man according to his work, and brings upon him according to his ways."
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And you will conduct yourself in worldly matters like one who clearly understands that the outcome of all his movements and the
turn of his affairs are bound by the decree of the Creator, may He be exalted, placing his trust in Him for all of them and casting his

burden upon Hashem, as it is said: "Cast your burden upon Hashem.”
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When he despairs of enticing you through these ways we have mentioned, he will try from another angle and say to you: "Indeed,

that which you desire to fulfill of the Creator's service and dedicating it purely to His Name, you can do ata later time in the future.
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Even if only one day remains of your life, and you complete the service of the Creator properly one day before your death, you will
have already merited eternal reward with Him and salvation from punishment; and do you not know the ways of teshuvah, and that

the Creator will accept it fromyou, if you only serve Him with a perfect heart, as is proper and required?”
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But you must return to your correct argument, and answer him on this, saying to him: "And how can I wait until one day before my

death, when I do not know the day of my death?
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Would I not be like that servant who trusted that his king would not remove him from his presence all the days of his life, so his heart

went astray to pursue the pleasures of the world, and he exerted himself to attain them until serving his king became a burden to him?
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And behold, he was suddenly called before the king to give an accounting of his service, and he had no answers or excuses; so he was
sentenced to banishment from the king's service and from all the cities of his kingdom, and he left his presence impoverished and

mourning in soul, having acquired nothing during all the time of his service to his king, when he had been able to do so.
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And so he remained all the days of his life poor and destitute, sighing and suffering, mourning and despised until the day of his
death.”
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And when the yetzer hara despairs of enticing you through these ways we have mentioned, he will try to do so through pride,

arrogance, and a lack of humility.
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He will say: "You have already reached the lofty levels that the pious and the righteous attained, through the faithfulness of your
heart and your perfect deeds in the service of Hashem, and you are unique in your generation and singular among the people of your

time.
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It is fitting for you to show your superiority over them by despising them and looking down on them; you should recall their faults,
publicize the badness of their hearts, shame them, and rebuke them for it until they are humiliated and return to Hashem, regretting
their past deeds, and in this you will be acting in the manner of the prophets, as it is written: "You, son of man, describe the Temple to

the House of Israel, that they may be ashamed of their iniquities.”"
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But you must answer him on this and say to him: "How can I despise and shame someone whose inner heart and thoughts before
Hashem I do not know? Even if he appears reprehensible on the outside, it is possible that his inner self is not like his outward

appearance.
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If the prophets shamed and rebuked the people of their generation, they did so with the permission of the Creator, Who looked into
their hearts and saw the badness of their inner thoughts; but it is not within the power of ny wisdom and knowledge to know what is
in hearts and minds, and perhaps the inner self of the one who is despised in my eyes is much better than his outward behavior, though

I do not know it, and perhaps his inner self is better than mine in the eyes of the Creator.
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And even if his outward behavior is bad, it is possible that this was caused by his ignorance of what he owes to the Creator, and he has
a better excuse than I do because of the superiority of my wisdom over his, for the Creator demands of a person only according to his

level of wisdom.
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Thus, I am more deserving of being despised than he is, because of my greater shortcoming in what I owe to the service of the Creator

despite my knowledge of it, compared to his shortcoming which is due to his ignorance; for he rebels against Hashem out of ignorance

and error, while I rebel against Him with knowledge and intent.
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And it is possible that his bad deeds are visible and revealed while his good deeds are hidden and concealed, whereas with me it is the

opposite; thus, he is more worthy of Hashem's mercy and forgiveness than I am.
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And a single merit of his may outweigh many of my merits, because no one sees it except the Creator, and he is not praised for it nor

honored because of it, whereas with me it is the opposite, because my outward appearance is better than his.
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And the same applies to the category of sins, for a single sin of mine outweighs many of his sins, because my sin is covered and hidden,

while his sin is visible and publicized.
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And through people’s disparagement of him for his sin, his punishment is reduced, whereas the reward for my good deeds in this world
is diminished because of their publicity; thus, the reward for his deeds remains intact for him in the World to Come, and his
punishment for sin is reduced in this world because people disparage him for them, while the punishment for my sins remains upon me

for the World to Come.
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Furthermore, if I occupy ny heart with searching out the flaws of other people and examining their bad traits, this will prevent me
from examining my own shortcomings and recognizing my own flaws, which is far more necessary for me and which I am more
obligated to do—just like a sick person whose own illness distracts him from examining the illnesses of others, and whose own healing

must come before the healing of anyone else; then the yetzer hara will be broken and defeated before you.
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And if his arrows do not reach you through what we have mentioned, he will lie in wait for you during your times of success and

during your times of distress.

~~~~~
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And when your affairs go according to your will, he will say to you: "This is the fruit of your own effort, your cleverness, and your
wisdom; therefore, exert yourself in your worldly affairs and toil in them, and this success will continue for you and you will rise even

higher.
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Accept these days with joy and indulge yourself in them, for in just a little while you will be called by your name and you will answer

from the darkness of the grave—a place where there is no wisdom, no movement, no pleasure, and no pain.”
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And he will bring his proof for this from what the wise man said: "Whatever your hand finds to do, do it with your strength; for there is

no work, nor reckoning, nor knowledge, nor wisdom in the grave where you are going.'

WHAT TO TAKE FROM IT

To defeat these schemes, the author teaches us to apply the Sages' rule that "everything is in the hands of Heaven except the
fear of Heaven." In spiritual matters, we must act with complete personal responsibility, knowing our reward and punishment
depend on our choices, while in worldly matters, we must cast our cares upon Hashemand trust in His decree. Furthermore,
we must counter spiritual pride by maintaining deep humility, realizing that others may be far more pardonable due to their

ignorance, and that our own hidden shortcomings and greater knowledge make us more accountable before Hashem.

TWYN? WHAT TO TAKE HOME

The yetzer hara is a master of disguise, changing his arguments to suit his agenda. When it comes to your spiritual growth, he
will whisper that everything is predestined and out of your hands, encouraging laziness. Yet, when it comes to your material
pursuits, he will tell you that everything depends solely on your own strength and effort, breeding anxiety and a lack of trust

in Hashem.

To defeat this trap, you must reverse his formula. In your avodah, act with the absolute clarity that your spiritual choices are
entirely up to you, demanding your full effort and responsibility. In your worldly affairs and parnassah, do your basic vessel-

making, but cast your cares upon Hashem, knowing that the outcome is entirely in His hands.

Furthermore, beware of the trap of spiritual pride. If you find yourself looking down on another Yid, recognize it as the yetzer
hara trying to ruin your mitzvos through arrogance. Remind yourself that you cannot see into another person's heart, and

their inner devotion to Hashem may be far greater than your own.

Today, when faced with a worry about your livelihood or physical needs, consciously stop and say, "I am doing ny small part,
but the results are entirely up to Hashem." At the same time, when it comes to your set times for learning or davening, do not

make excuses; take full ownership of your choice to serve Him.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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