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SH'LACH - STH ALIYAH

L) CHAPTER PREVIEW

In this aliyah, we learn about the laws of nesachim (libations) that must accompany certain korbanos (sacrifices) brought to
the Mishkan. When a person brings an olah (burnt offering) or a shelamim (peace offering) fromthe cattle or the flock, it
cannot be offered alone; it must be accompanied by a specific minchah (grain offering) of fine flour mixed with oil, as well as

a libation of wine poured upon the Altar.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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with oil mixed tenths three fine flour a meal-offering of the herd the young with and he shall bring
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to Hashem pleasing of an aroma a fire-offering  to present these —  like this shalldo native-born citizen Every

Pasuk 7
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for your generations eternity a statute of who dwells and for the stranger for you one statute the congregation
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Hashem  before shallbe so the stranger asyou are
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withyou  who dwells and for the convert foryou shall be one and ordinance one Law

CHAPTER SUMMARY
The Torah details the precise measurements of flour, oil, and wine required for each type of animal sacrifice, whether it is an

0x, a ram, a sheep, or a goat. These laws of nesachimapply equally to all citizens of Klal Yisrael, as well as to any ger

(righteous convert) who dwells among the nation, establishing a single, eternal statute for all generations before Hashem.

TPYR? WHAT TO TAKE HOME

Look at how the Torah repeats this beautiful, foundational rule: "One law shall be for you and for the stranger.” When a ger
tzedek comes to stand before Hashem, he is not a second-class citizen in the palace of the King. He brings the exact same
flour, the exact same oil, and the exact same wine. Before Hashem, we are all judged by the sincerity of our hearts and our

commitment to His Torah, not by our pedigree or where we started our journey.

This is a deep lesson in how we look at other Yidden, and how we look at ourselves. Sometimes the yetzer hara whispers to a
person that because they did not grow up in a home of intense Torah learning, or because they struggle with certain mitzvos,
they do not truly belong in the front rows of Hashem's army. The Torah tells us: "As you are, so shall the stranger be before

Hashem." In the eyes of Hashem, every single neshama that commits to His will is fully, beautifully equal.

Today, make a conscious effort to lift up another Yid who might feel like an outsider, whether they are a literal ger, a baal
teshuvah, or simply someone struggling to find their place in the community. Give thema warm smile, invite them to sit next

to you, or share a kind word that makes themfeel completely at home in Hashem's house.
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L) THE SUGYA

In this daf; we continue our deep dive into the sugya of a dying person's instructions regarding his money, exploring the
different shittos of the Tannaim. We will look at how the Sages dealt with the sons of Rokhel, and analyze whether we say it
is a mitzva to fulfill the words of the deceased (mitzvah lekayem divrei hamess) when dealing with a healthy person versus a

shechiv mera. We will also clarify the identity and halachic standing of Rabbi Shimon HaNasi in this context.

We then move on to a new Mishnah that returns us to the core halachos of Gittin. The Mishnah details various cases where a
shliach brings a get from overseas but can only testify to part of its writing or signing. We will begin the Gemara's analysis of
why these cases are necessary and how we understand the specific testimony of the shliach regarding which parts of the get he

witnessed being written.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

STATEMENT
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The baraita related that a woman said, "My brooch is given to my daughter, and it is worth twelve hundred maneh,” and she
died, and the Sages fulfilled her words. Rabbi Elazar said to them: May their mother bury the sons of Rokhel, cursing

thembecause they were wicked and the Sages only bypassed the laws of inheritance in this case to prevent them from inheriting.
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The Gemara analyzes the opinions in the baraita: The first tanna holds in accordance with Rabbi Elazar that there must be an
act of acquisition; and Rabbi Natan and Rabbi Ya'akov also hold in accordance with Rabbi Elazar, but they add thateven

though the giver died, we do not say that it is a mitzvah to fulfill the words of the deceased.
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And "some say” hold in accordance with the Rabbis that the verbal instruction of a dying person is legally binding.
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And Rabbi Yehuda HaNasi, who spoke in the name of Rabbi Meir, holds in accordance with Rabbi Elazar that a healthy

person's speech is not binding, however, where the giver died, we do say that it is a mitzvah to fulfill the words of the




deceased.
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And the Sages who say "they should divide" the money, do so because the matteris a doubt to them.
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And the Sages who said "here they said” that the agent should do as he pleases, hold that discretion is preferable; and Rabbi

Shimon HaNasi came only to let us know an incident, but does not express a new halachic ruling.
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A dilemma was raised before them: Regarding this Rabbi Shimon HaNasi; was he himself the Nasi, or did he speak in
the name of the Nasi?
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Come and hear a proof, as Rav Yosef said: The halacha is like Rabbi Shimon HaNasi, which implies he was indeed the Nasi.
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The Gemara rejects this: And still the question should be asked by you: Was he the Nasi, or did he speak in the name of

the Nasi, and Rav Yosef was merely quoting the language of the baraita?
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The Gemara concludes: The dilemma shall stand unresolved.

STATEMENT
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The Gemara returns to the matter itself: Rav Yosef said: The halacha is like Rabbi Shimon HaNasi, that the money is

returned to the sender’s heirs.

1937 "M0R31 1°2AN23 Y 3Y 13T 17 KRIR XY

The Gemara asks: But don't we establish that the words of a dying man are like written and delivered documents? If so,

the recipient’s heirs should acquire the money!
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The Gemara answers: Rav Yosef establishes this case as referring to a healthy person who sent the money, not a dying man.
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The Gemara objects: But the baraita says the money goes to the heirs of the sender, implying the sender died, and we

establish thatit is a mitzvah to fulfill the words of the deceased even if he was healthy when he gave the instructions!
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The Gemara answers: Emend the text and teach: Let them re turn to the sender himself, as he is still alive.

STATEMENT
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May we return to you, "The first 'One who brings" chapter.

n;wn MISHNAH
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MISHNAH: One who brings a bill of divorce froma country overseas, and says: "It was written in my presence but it
was not signed in my presence”; or "It was signed in my presence but it was not written in my presence”; or "All of it
was written in my presence and half of it was signed in my presence”; or "Half of it was written in my presence and all

of it was signed in my presence” — in all these cases, the getis invalid.

GEMARA
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Rather, Rava said: Even in this case, the getis valid.

S UMMARY

The Gemara first analyzes the opinions of Rabbi Elazar, Rabbi Natan, Rabbi Ya'akov, and the Sages regarding whethera
dying person's speech alone can effect an acquisition, and whether there is a mitzvah to fulfill the words of the deceased.
After resolving a dilemma regarding Rabbi Shimon HaNasi's ruling and clarifying that it refers to a healthy sender who is still
alive, the Gemara introduces a Mishnah outlining invalid declarations made by a shliach bringing a get. The Gemara explains
that these cases are taught to show that lacking a complete declaration invalidates the get even post-facto (bedi'avad), and

begins clarifying the exact nature of the shliach's partial testimony regarding the writing and signing of the get.




TWYR? WHAT TO TAKE HOME

In our learning today, we see the great lengths to which Chazal went to ensure that a person's wishes are carried out,
establishing the principle of "mitzvah lekayem divrei hameis"—it is a holy obligation to fulfill the words of the deceased. When
someone leaves this world, their physical power to act is gone, and they rely entirely on the living to carry out their will. This

teaches us a profound lesson about the weight of our words and the trust others place in us.

This responsibility does not only begin after a person passes away. In our daily lives, we are constantly entrusted with the
hopes, requests, and unspoken expectations of those around us—our parents, our spouses, our teachers, and our friends.
When someone asks you for help or confides a wish to you, they are placing a piece of their will in your hands. Fulfilling these

wishes with care and integrity is not just a favor; it is a sacred trust, an avodah of true chesed.

Today, think of one request or wish that a family member, friend, or teacher asked of you recently, and make a point to fulfill

it completely and with a full heart.
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LJ THE SUGYA

In this daf, we are zocheh to delve into the beautiful and deep ways that Hashem provides sustenance to His creation,
specifically comparing the special hashgachah over Eretz Yisrael to the rest of the world. The Gemara brings a beautiful
baraita showing how Eretz Yisrael was created first and is watered directly by Hashem Himself, while other lands receive their
water through an intermediary. We also learn about the machlokes between Rabbi Eliezer and Rabbi Yehoshua regarding the

source of rainwater, and the immense, beyond-comprehension proportions of the Garden of Eden, Eden itself, and Gehenna.

We then transition to the next Mishnah, which brings us to the practical halachos of when we begin to ask for rain in our
tefillos. The Mishnah discusses the exact date in Marheshvan when we start saying "V'sein tal u'matar” in the Shemoneh
Esrei, highlighting the incredible care and ahavah the Sages had for every single Yid who made the pilgrimage to the Beis
HaMikdash.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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This refers to the water that was gathered in the creation of the world.
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The Rabbis taught in a Braisa: Eretz Yisrael was created first, and the rest of the entire world was created afterward, as

itis stated: "While as yet He had not made the land, nor the fields".
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Furthermore, Eretz Yisrael is watered by the Holy One, Blessed be He, Himself, and the rest of the entire world is

watered through an intermediary, as it is stated: "Who gives rain upon the land, and sends water upon the fields".
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Additionally, Eretz Yisrael drinks rainwater, and the rest of the entire world drinks from the remaining residue of

rainwater left in the clouds, as it is stated: "Who gives rain upon the land, etc.” and only afterward "sends water upon the
fields.”




— 331 PN 1D Y TR 10T wRIY Ri0aR 4910 oPiyn P01, mP R nniw PRI PN
N2I020 NN N9IR1 PIIRT NN DYl ,n30230 X P2y 0IRD Pun

Eretz Yisrael drinks first, and the rest of the entire world afterward, as it is stated: "Who gives rain upon the land,
etc.” — there is a parable to a person who kneads cheese; he takes the food, the curdled cheese, and leaves the waste,

the whey.
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The Master said above: The ocean waters are sweetened in the clouds.
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From where does he, Rabbi Eliezer, derive this?
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For Rav Yitzchak bar Yosef said that Rabbi Yochanan said: It is written in one place, "Darkness of waters, thick clouds

of the skies,” and it is written in a paralle] verse, "A gathering of waters, thick clouds of the skies."
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Take the letter kaf from the word cheshchas and throw it onto the reish of the word chashras, and read in it: "The

rendering fit" of waters, meaning that the clouds sweeten and prepare the water for drinking.
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And Rabbi Yehoshua, what does he expound from these verses?
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He holds in accordance with this statement, as when Rav Dimi came from Eretz Yisracl he said: They say in the West, in
Eretz Yisrael: Bright clouds have little water; dark clouds have much water. Thus, "darkness of waters” and "gathering of

waters” refer to the quantity of rain.
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Inaccordance with whose opinion goes that which is taught in a Braisa: The upper waters are suspended by the word of

Hashem, and their fruit is rainwater, as it is stated: "From the fruit of Your works the earth is satisfied"?
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Inaccordance with whom? It is in accordance with Rabbi Yehoshua, who says that rain comes from the upper waters.
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And Rabbi Eliezer, how does he explain this verse? He says: That verse is written regarding the handiwork of the Holy

One, Blessed be He, meaning the creation of the world, and not the upper waters.

STATEMENT
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Rabbi Yehoshua ben Levi said: The entire world drinks from the runoff of the Garden of Eden, as it is stated: "And a

river went out of Eden to water the garden, etc.”
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It was taught in a Braisa: From the runoff of a beis kor, a large field, a tarkav, which is one-sixtieth of a beis kor, can drink and

be watered.
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The Rabbis taught in a Braisa: The land of Mitzrayim is four hundred parasangs by four hundred parasangs, and it is
one-sixtieth of Cush, and Cush is one-sixtieth of the world, and the world is one-sixtieth of the Garden, and the
Garden is one-sixtieth of Eden, and Eden is one-sixtie th of Gehenna. It turns out that the entire world is like a pot

cover for Gehenna.
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And some say: Gehenna has no measure, and some say: Eden has no measure.

STATEMENT
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Rabbi Oshaya said: What is the meaning of that which is written: "You who dwells on many waters, abundant in

storehouses”? What caused Babylonia to have its storehouses full of grain? You must say: Because it dwells on many




waters.
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Rav said: Babylonia is wealthy because it harvests even without rain, due to its abundant water sources.
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Abaye said: We hold as a tradition: It is better to have a swampy land like Babylonia and not a dry land.

n;wn MISHNAH
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MISHNAH: On the third of Marcheshevan, we begin to request rain by reciting "And give dew and rain” in the Shemoneh

Esrei.
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Rabban Gamliel says: On the seventh of it, which is fifteen days after the Festival of Sukkos.
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This is so that the last of the Jewish pilgrims can reach the Euphrates River on his way home before the rain starts.

GEMARA
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GEMARA: Rabbi Elazar said: The halacha is in accordance with Rabban Gamliel.
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It is taught in a Braisa: Chananya says: And in the Diaspora, they do not request rain until sixty days into the season,

meaning sixty days after the autumnal equinox.
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Rav Huna bar Chiyya said that Shmuel said: The halacha is in accordance with Chananya.
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Is that so? But they asked of Shmuel: From when do we mention "And give dew and rain"?
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He said to them: From when they bring wood into the house of Tavus the bird hunter, which is a different time!
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The Gemara suggests: Perhaps this and that are the same measure of time, and Shmuel was merely giving a practical sign for

the sixty days.
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A dilemma was raised before them: Is the sixtieth day itself treated like before sixty, and we do not ask for rain, or like

after sixty, and we do ask?
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Come and hear: Rav said: The sixtieth day is like after sixty. And Shmuel said: The sixtieth day is like before sixty.
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Rav Nachman bar Yitzchak said: And your mne monic to remember who is lenient and who is strict: The upper ones, Rav
who lived in the elevated land of Babylonia, want water earlier, so he includes the sixtieth day; the lower ones, Shmuel who

lived in the lowlands, do not want water so early, so he excludes the sixtieth day.
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Rav Papa said: The halacha is that the sixtieth day is like after sixty, and we begin to request rain on that day.

n;wn MISHNAH
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MISHNAH: If the seventeenth of Marcheshevan arrived and rain did not fall, the individuals, the Torah scholars, begin

fasting three fasts.
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On these fasts, they may eat and drink once it gets dark on the night before, and they are permitted to do work, to bathe,

to anoint, to wear leather shoes, and to have marital relations.
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If Rosh Chodesh Kislev arrived and rain did not fall, the Beis Din decrees three fasts upon the entire community.
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On these communal fasts as well, they may eat and drink once it gets dark, and they are permitted to do work, to bathe,

to anoint, to wear leather shoes, and to have marital relations.

GEMARA
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GEMARA: Who are the "individuals” mentioned in the Mishnah? Rav Huna said: The Rabbis, the Torah scholars.
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And Rav Huna said: The individuals fast three fasts: Monday, Thursday, and Monday.
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The Gemara asks: What is he teaching us? We already learned this in a Mishnah: We do not decree a fast on the
community starting on a Thursday, so as not to inflate market prices, but rather the first three fasts are Monday,
Thursday, and Monday!
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The Gemara answers: Lest you say: This applies only to the community, but an individual does not have to follow this

order, therefore he teaches us that individuals also fast on Monday, Thursday, and Monday.

PROOF
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Itis also taught in a Braisa: When the individuals begin to fast, they fast Monday, Thursday, and Monday, and they

interrupt their fasts on Rosh Chodesh and on the holidays written in Megillas Taanis.
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The Rabbis taught in a Braisa: A personshould not say, "I am only a student, and I am not worthy to be considered an

individual” to fast; rather, all Torah scholars are considered individuals for this purpose.
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The Gemara asks: Who is considered an "individual” and who is considered a "student"?
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An "individual” is anyone who is worthy of being appointed as a leader over the community. A "student” is anyone
whom they ask a matter of halacha in his studies and he can answer, even in the tractate of Kallah which is studied during
the Kallah months.
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The Rabbis taught in a Braisa: Not everyone who wants to make himself an "individual” to fast may do so, because it looks

like arrogance; but a student may do so. These are the words of Rabbi Meir.

4% NI YL RPN 1P R NOW 1ORY 9D 230D 7101,y 1IN 201 031

Rabbi Yosei says: He may do so, and he is remembered for good, because it is not a matter of honor for him, but

rather it is pain for him, and there is no arrogance in taking on pain.
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It is taught in another Braisa: Not everyone who wants to make himself an "individual” may do so, but a student may do

so. These are the words of Rabbi Shimon ben Elazar.
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Rabban Shimon ben Gamliel says: In what case are these words said? Regarding a matter of honor, where it looks like
arrogance; but regarding a matter of pain like fasting, he may do so, and he is remembered for good, because itis nota

matter of honor for him, but rather it is pain for him.
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The Rabbis taught in a Braisa: One who was fasting over a trouble and it passed, or over a sick person and he was

healed, must still fast and complete his fast.
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One who goes froma place where they do not fast to a place where they do fast, must fast with them so as not to

separate himself from the community.
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Ifhe goes froma place where they do fast to a place where they do not fast, he must still fast and complete his fast.
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Ifhe forgot and ate and drank, he should not show himself in front of the community as if he is not fasting, and he
should not behave with luxuries for himself, as it is stated: "And Yaakov said to his sons: Why should youshow

yourselves?"
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Yaakov said to his sons: Do not show yourselves as being sated, neither before Esav nor before Yishmael, so that

they will not become jealous of you during the famine.
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Regarding the verse: "Do not agitate on the way,” Rabbi Elazar said: Yosef said to his brothers: Do not occupy

yourselves with matters of halacha, lest the way become agitated for you and you lose your way while debating.
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Is that so? But Rabbi Ilai bar Berechiah said: Two Torah scholars who are walking on the way and there are no words

of Torah between them are worthy of being burned, as it is stated: "And it came to pass, as they went on and talked,




that behold, there appeared a chariot of fire and horses of fire, and parted themboth asunder.” The reasonis because

there was speech of Torah; but if there were no speech, they would have been worthy of being burned!
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This is not difficult: This statement, that they should speak Torah, refers to reviewing simple halachos; that statement of Yosef

refers to deep analysis, which can distract a traveler and cause himto get lost.
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In a Braisa it was taught: Do not take giant strides, and bring the sun into the city.
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Do not take giant strides — as the Master said: A giant stride takes away one five-hundredth of the light of a

person's eyes.
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And "bring the sun into the city” — inaccordance with that which Rav Yehudah said that Ravsaid. For Rav Yehudah
said that Ravsaid: A personshould always go out on a journey with "it is good," meaning after sunrise, and enter his

destination with "it is good," before sunset, as it is stated: "The morning was light, and the men were sent away.”
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Rav Yehudah said that Rabbi Chiyya said: One who is traveling on the road should not eat more than the measure of

years of famine, meaning he should eat sparingly.

QUESTION

What is the reason?
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Here in Babylonia they explained: Because of the digestive system, which is weakened during travel. In the West, Eretz

Yisracl, they say: Because of the food supply, so that his provisions do not run out.
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The Gemara asks: What is the practical difference between them? There is a difference between them in a case where he

is close to a city or has plenty of food.

SUMMARY

The Gemara begins by expounding on the unique status of Eretz Yisrael, which drinks the choice rainwater directly from
Hashem, while the rest of the world drinks from the residue. We analyze the source for how ocean waters are sweetened in
the clouds, and explore the vast dimensions of the world, Egypt, Cush, the Garden of Eden, and Gehenna. The Gemara also
notes the material wealth of Babylonia, which is blessed with abundant water fromits rivers. Finally, we learn the Mishnah
where the Tanna Kamma rules that we ask for rain on the third of Marheshvan, while Rabban Gamliel rules that we wait until
the seventh of the month—fifteen days after Sukkos—so that the very last Yid traveling back fromthe Aliyah I'Regel can
reach the Euphrates River safely without being caught in the rain. Rabbi Elazar concludes that the halakha follows Rabban
Gamliel.

HWJ?:? WHAT TO TAKE HO ME

The Gemara teaches us a profound lesson about the nature of Eretz Yisrael and how Hashem sustains it. Unlike the rest of the
world, which is watered through an intermediary, Eretz Yisrael is watered by the Holy One, Blessed be He, Himself. It drinks
directly from the source, receiving the first and finest of the rain, while the rest of the world receives only the residue. This is

not just a physical reality; it is a spiritual blueprint for how we must connect to Hashem.

When we look at our own lives, we often find ourselves relying on intermediaries—our jobs, our bank accounts, or the people
around us. We think these are the sources of our sustenance. But the true avodah of a Yid is to live with the consciousness of
Eretz Yisrael, to realize that we are always standing directly before the Ribbono shel Olam. Our parnassah, our health, and
our very breath come straight from Him, without any middleman. When we internalize this emunah, we stop worrying about

the natural order and start looking directly to Heaven.

Furthermore, the Gemara warns us that if a person has broken their fast or is not fasting when the community is in pain, they
must not show themselves or indulge in pleasures, as Yaakov Avinu told his sons, "Why should you show yourselves?" Even
when we are personally comfortable, we must feel the pain of the tzibbur and never separate ourselves from the community's

tzaros.

Today, when you pray for your needs, bypass the worries of natural means and speak directly to Hashem with the simple

bitachon that He is the One providing for you personally, right now.
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L THE SUGYA

Welcome back, Yidden, to our sweet learning of Maseches Chullin! We are starting a brand-new perek, the third perek of the
masechta, "Eilu Tereifos." After finishing up the previous perek with a discussion on the halachos of a miscarried fetus, we
now dive headfirst into the core definitions of what makes an animal a tereifah. The Mishnah lists the specific physical defects
—such as a perforated gullet, a cut windpipe, ora punctured heart—that render an animal forbidden to eat, culminating in

the famous general rule: any animal with an injury so severe that it cannot live for twelve months is a tereifah.

In the Gemara, our Chachamim immediately seek the source for these halachos in the Torah. We look at the pesukimin
Parshas Shemini to find the source for the fundamental principle of whether a tereifah can live (tereifah einah chayah) orifa
tereifah can indeed survive (tereifah chayah). This leads us into a beautiful discussion of the eighteen categories of tereifos
given to Moshe Rabbeinu at Har Sinai, and how we reconcile this number with other physical defects discussed by the
Amora'im.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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Lest yousay: If it is so that she gave birth, it would have generated publicity and been common knowledge, and since there
was no rumor, she must not have given birth and the slaughter is valid; therefore, Rabbi Elazar teaches us: Say that she

miscarried, which does not generate publicity, and she is indeed obligated to bring an offering, rendering the animal a tereifa.

STATEMENT
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May we return to you, "Hashocheit"!

n;wn MISHNAH
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MISHNAH: These are the tereifot in an animal that render it prohibited for consumption:
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A perforated gullet where the hole goes through the wall, and a cut windpipe;
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if the membrane of the brain was perforated, or if the heart was perforated to its chamber;
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if the spinal column was broken and its cord was cut;
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or if the liver was removed and nothing remained ofit.
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The lung that was perforated or that was missing a piece renders the animal a tereifa.
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Rabbi Shimon says: Itis nota tereifa until it is perforated through to the bronchi.
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If the abomasum was perforated, or the gallbladder was perforated, or the small intestines were perforated;
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or the internal rumen that was perforated, or where the majority of the external rumen was torn.
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Rabbi Yehuda says: Fora large animal, a tear of a handbreadth renders it a tereifa, and for a small animal, it is a tereifa only if

it is torn in its majority.
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And the omasum or the reticulum that were perforated to the outside, but not if the perforation was between the two.

MISHNAH
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Ifit fell from the roof, orif the majority of its ribs were fractured, or if it suffered the clawing of'a wolf.

AIY2 03T NDINTI,PTI NIV YT NBITT LN9A2 VIR NOINT,ARTI ANTT NOINT MIN N7 7
047

Rabbi Yehuda says: The clawing of a wolfis a tereifa only in a small animal, and the clawing of a lion in a large animal;

the clawing of a hawk in a small bird, and the clawing of a large bird of prey in a large bird.
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This is the general rule: Any animal that was injured such that a similar animal cannot live for twelve months is a tereifa.

GEMARA
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GEMAR A: Rabbi Shimon ben Lakish says: Where is there an allusion to a tereifa in the Torah?

1799580 K7 797w N2 N 1210

The Gemara asks: Where is there an allusion?! But doesn't the Torah state explicitly: "And you shall not eat any flesh
that is torn of beasts [tereifa] in the field" (Exodus 22:30)?
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Rather, the question is: Where is there an allusion in the Torah to the principle that a tereifa cannot live?
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As the latter clause of our Mishnah teaches: "This is the general rule: Any animal that was injured such that a similar animal

cannot live is a tereifa,” from which it is inferred that a tereifa cannot live. From where do we derive this?
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As it is written: "These are the living things [chayah] which you may eat” (Leviticus 11:2), which implies: An animal that is
living and viable, eat; but that which is not living and viable, do not eat. From this it is inferred that a tereifa cannot

live, and is therefore forbidden.
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And according to the one who says thata tereifa canlive, from where does he derive the prohibition of a tereifa?
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He derives it from: "These are the living things which you may eat” — meaning, "these” living things you may eat, but

other living things, namely tereifot, you may not eat. From this it is inferred that a tereifa can live, yet is forbidden.
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And the other Tanna, who holds that a tereifa cannot live, what does he do with this word "these" [zot]?
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He requires it for that which the school of Rabbi Yishmael taught. For the school of Rabbi Yishmael taught: "These
[zot] are the living things which you may eat” — this teaches that the Holy One, Blessed be He, seized onc of each and

every species and showed it to Moshe, and said to him: This you may eat, and this you may not eat.
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The Gemara objects: But the other Tanna also requires this word for that which the school of Rabbi Yishmael taught!
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The Gemara answers: Yes, it is indeed so. Rather, from where does he derive that a tereifa can live?
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He derives it from another baraita that the school of Rabbi Yishmael taught. For the school of Rabbi Yishmael taught:
"To make a difference... between the living thing [chayah] that may be eaten and the living thing [chayah] that may not
be eaten” (Leviticus 11:47) — these living things that may not be eaten are the eighteen tereifot that were stated to

Moshe from Sinai. Thus, the Torah refers to a tereifa as a "living thing."
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Samech, Gimmel, Reish, and also seven other halachic rulings of tereifot taught by the Amora'im?

’A 7Y DATF 428

STATEMENT
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Granted, according to our Tanna of the Mishnah, that which he taught, he taught, and that which he omitted from the

explicit list comes and is included under the general statement of "This is the rule” at the end of the Mishnah.
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But according to the Tanna of the school of Rabbi Yishmael, who said that there are exactly eighteen tereifos and there

are no more,
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but isn't there the case of an animal whose hind legs were severed from the knee-joint and above, which is a tereifah?
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The Gemara answers: He holds in accordance with Rabbi Shimon ben Elazar, who said: It is possible for the wound to be

cauterized and for the animal to live, and therefore it is not a tereifah.
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The Gemara objects: Even though it is possible to be cauterized and live, according to whom s this being said?
According to the Tanna of the school of Rabbi Yishmael; but the Tanna of the school of Rabbi Yishmael holds thata

tereifah canlive! Thus, the fact that it can survive does not prove it is kosher.
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Rather, he holds in accordance with Rabbi Shimon ben Elazar in his ruling, who said simply that "it is kosher,” though he

disagrees with his reasoning that it is because it can live.
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The Gemara asks: But isn't there the case of a deficiency in the spine? As we learned in a Mishnah: How much is a

deficiency in the spine of a corpse to no longer convey impurity in a tent? Beis Shammai say: Two vertebrae, and Beis Hillel




say: One vertebra; and Rav Yehudah said that Shmuel said: And so too regarding a tereifah, Beis Hillel rule thata

deficiency of one vertebra renders it a tereifah. Why is this not counted?
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The Gemara answers: The omasum and the reticulum, which you count as two separate tereifos, count themas one category.

Thus, remove one fromthe eighteen and insert one, the deficiency of the spine, keeping the total at eighteen.
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The Gemara asks: But isn't there the case of a flayed animal whose hide was removed, which our Mishnah lists as a tereifah?
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The Gemara answers: He holds in accordance with Rabbi Meir, who rules a flayed animal to be kosher.
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The Gemara asks: But isn't there the case of a shriveled lung, which is a tereifah?
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The Gemara answers: As for a perforated gallbladder, who is the one who teaches it asa tereifah? Itis Rabbi Yoseison of
Rabbi Yehudah, which is an individual opinion. Therefore, remove the perforated gallbladder from the list of eighteen, and

insert the shriveled lung.
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The Gemara asks: But aren't there the seven halachic rulings of the Amoraim? As Rav Mattana said: This head of the
thigh-bone that slipped fromits socket is a tereifah;
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and Rakhish bar Pappa said in the name of Rav: If an animal was diseased in even one kidney, it is a tereifah;
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and we learned in a Mishnah: If the spleen was removed, it is kosher; and Rav Avira said in the name of Rava: They

only taught this where it was removed, but if it was perforated, it is a tereifah;

QUESTION
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and Rabba bar bar Chana said in the name of Shmuel: If the simanim, the windpipe and gullet, were detached in their

majority, it is a tereifah;
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and Rabba bar Rav Sheila said that Rav Mattana said in the name of Shmuel: If a rib was torn out fromits root along
with half a vertebra, it is a tereifah; and a skull that was crushed in its majority is a tereifah; and if the flesh that covers the

majority of the rumen was torn in its majority, it is a tereifah. Why are these seven not counted?
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The Gemara answers: The cases of perforations in the Mishnah are eight; count them as one general category of

"perforation.” Thus, remove seven fromthe count of eighteen, and insert these seven rabbinic rulings.
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The Gemara challenges: If so, the cases of severed organs are also two in the Mishnah, the spinal cord and the windpipe; let

us count them as one category. If so, the count of eighteen falls short by one.
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And furthermore, that which Rav Avira said in the name of Rava regarding a perforated spleen is also a perforation! If all

perforations are grouped as one, this cannot be added as a separate case, and the count falls short by two.
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We began the daf by concluding Perek Hashocheit, clarifying that a miscarriage does not generate public rumors, which
leaves the mother obligated in an offering and thus a tereifah. Moving into the third perek, the Mishnah enumerates the
primary physical defects that render an animal a tereifah, including perforations of the gullet, meninges, heart, and digestive
tract, as well as severe fractures and clawing by predators. In the Gemara, Reish Lakish and the Chachamimanalyze the
scriptural basis for the viability of a tereifah, debating whether the Torah's phrasing "zot hachayah” implies that a non-viable
animal is forbidden, orif a tereifah can live yet remains prohibited. Finally, the Gemara explores the tradition of the eighteen
tereifos taught by the school of Rabbi Yishmael, questioning how this fixed number accounts for other defects, such as
severed hind legs or a damaged spine, which leads to a deeper analysis of the opinions of Rabbi Shimon ben Elazar and the

disputes of Beis Shammai and Beis Hillel.
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In the opening of the new perek, the Gemara discusses the source for the eighteen tereifos, the fatal physical defects that
render an animal forbidden. The school of Rabbi Yishmael derives this from the pasuk, "To make a difference... between the
living thing that may be eaten and the living thing that may not be eaten.” The Torah itself calls a tereifah a "living thing"

(chayah), even though it carries a hidden, terminal wound that means it cannot survive.

This contains a profound lesson for our own avodah. Sometimes, a Yid can look at himself and feel like a spiritual tereifah.
You might feel torn up inside, carrying hidden spiritual wounds, broken promises, or habits that feel terminal to your yiras
Shamayim. The yetzer hara whispers that you are already spiritually dead, so why even try? But the Torah calls the tereifah
"chayah", itis still considered a living thing! As long as the neshamah is inside you, you are alive, you are precious, and your

efforts matter to Hashem.

Never write yourself off because of your struggles or past fractures. Hashem does not look at you as a lost cause. He looks at

the life still pulsing within you, waiting for you to turn back to Himin teshuvah and emunah.

Today, if you feel discouraged by a spiritual slip or a personal struggle, stop and say to yourself: "T amstill a chayah, I am

alive, Hashem wants me, and I have the strength to do one small mitzvah right now."
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L. CHAPTER PREVIEW

In this chapter, we leam the halachos of how a person must conduct himself when dealing with different domains on
Shabbos, specifically when his body is in one domain but his actions or limbs reach into another. Hashem's holy Torah
distinguishes between domains, and our Sages, in their immense wisdom, set up safeguards to ensure we do not chas v'shalom
come to carry fromone domain to another. We will look at the guidelines for moving articles within a domain while standing

outside of it, as well as the halachos of opening doors with keys across domain boundaries.

We will also learn the practical halachos of feeding animals and drinking water when the body and the food or drink are in
different domains. The Sages instituted specific decrees, such as requiring a person to bring the majority of his body into a
domain before drinking, to prevent him from mistakenly bringing his attractive vessels back into his own domain. We will also
touch upon the halachos of collecting flowing rainwater from drainpipes and using projections that extend from walls near
windows.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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Halacha 1- Moving Objects and Opening Doors Between Domains and Feeding Animals on Shabbos
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and stands  all of it  of the individual in the domain ~ and moves  of the public in the domain a person  Stands
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outside he shall take out thatnot andonly of the public in the domain  and moves  of the individual in the domain
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and so other isina domain  thathe because he isexempt he took out and if cubits of four

0°277 MIwRa ,0°27 MIYRa OniE TN MIwn2 DTN TR

of the public in the domain of the public in the domain and opens of the individual in the domain a person  stands
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inside and itshead outside mostofit  thatwas  Ananimal of the individual in the domain and opens
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since inside and most of it its head  that there shallbe wuntil but witha camel it we may force-feed
is long its neck

This halacha discusses the laws of moving objects within one domain while standing in another, opening locks across domains, and the conditions for

feeding animals whose bodies are in a different domain.
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Halacha 2- The Probibition of Drinking from Another Domain Lest One Carry the Vessels
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in the domain of  the many  in the domain of and drink the individual in the domain of a person shall stand not
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and the majority of him  his head  he broughtin - . unless  the individual in the domain of and drink  the many
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beautiful withvessels drinking when he was are said words in what isdrinking  thathe  to the place
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thatare not  vessels  they were  if but  he will bring them out lest adecree  them needs that he
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though - even  ina carmelit  the cistern thatwas or them need  that he does not beautiful
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and the majority of him  his head  he brought in

This halacha discusses the Rabbinic decree preventing a person from standing in one domain and drinking from another, due to the concern that they

might carry the drinking vessels across domains.

from that flows the water from  the air  from and catches of the public in the domain a person  stands
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and catches the wall  or the pipe  he touches thatnot provided and drinks  the wall from or the pipe
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ten above it thathe touched the place  was it he touched andif theirback fromupon
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and he caught ten above that it was or whether ten within the pipe  thatwas whether
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behold  but  the water rested not because liable ishe not and why isforbidden this behold water fromit
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and going are flowing they

This halacha discusses the permissibility of catching flowing water in the air of a public domain and the prohibitions that apply if one touches the pipe

or wall.

D":ﬁ_;:l m W"f? .l mn @ U 17 ﬂ: :1 ) ,T : tZﬁ n W U Halacha 4 - Using a Projection and Wall Adjacent to the Public Domain
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itwas if  of the public the domain thatisover into the airspace protruding the window that is before A projection
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of the public the domain  for not it to use itis permitted handbreadths ten above
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until  the wall all of to use itis permitted  therefore  handbreadths ten except extends
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the bottom handbreadths ten

This balacha explains that the public domain only extends ten handbreadths high, allowing the use of projections and walls above that height on

Shabbos.

n;W: 17 .ﬂD U 1 7: D"Ngﬂ"ﬂ T’T ,T ’JW .P-f Halacha 5 - The Law of Two Projections Extending from a Wall on Shabbos
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there were  if but into the air extending  one  a projection when there was are said words In what
MPYR? DAY CR PY AN Mw Mwn? morrr oW Pnd2 ooNsd
are above  thatboth of them though - even  this below  this projections two fromthe wall extending
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by four a widthof the window whichis before  the upper in the projection thereis  if ten
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and the projection  itself by a domain  thatitis because it to use it is forbidden four
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domains two fornot  this upon this and they forbid  another isa domain thatisbelow it
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one domain can use

This balacha discusses the Rabbinic probibition of using two projections on a wall that are one above the other, asthey constitute sparate domains.

n ; W: ‘? ﬂD tl ’I 9? : mw mjw I.I Halacha 6 - Using Projections on a Wall on Shabbos
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and likewise both of them one may use four in the lower and there is not four in the upper There is not
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four in the lower If there was the bottom handbreadths ten until  the wall on all of
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his window opposite except  the upper use he may not four init there isnot and the upper
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to use itis forbidden the window sides of whichis on both the projection on the restof  but alone
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for itself a domain which divided whichis beneathit this because of

This balacha discusses the laws of using upper and lower wall projections on Shabbos based on their dimensions and domains.

n ; W : E’:ﬂ_i:l m Wﬂb N31 ’U T’T : an 'W tl Halacha 7 - Using a Projection Extending into the Public Domain on Shabbos
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upon it to use which is permitted  the public  the domain of the airspace of over thatextends projection Any
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vesselsof except  fromit take and we donot upon it place we donot it uses when he
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but  they will break the public into the domain of they fall ~ forif  of them and the like and glass  earthenware
:ON°2% D927 MW 19D NnY DUION 1PPIN) 092 NY
and he will bring them  the public  into the domain of they fall lest are forbidden  and food vessels other

This halacha discusses the Rabbinic restriction against placing breakable versus unbreakable items on a projection over the public domain, to prevent

carrying.
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Halacha 8 - Throwing from One Private Domain to Another Across a Public Domain
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above to thatone from this one if one threw the public  the domain of sidesof on two houses Two
LA19Y Q%2 W N 'I‘?W Qv VYTY NIT MR wIn
aneruv  between them thatthereis or his both of them that they must be and thisis he is exempt ten
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thisone higher than thisone was andif tothrow it is permitted metal and utensils of garments and even
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and he will bring it it will fall lest of it and the like a garment tothrow itisforbidden onalevel itwas and not
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one may throw of them and the like earthenware utensilsof  but

This balacha discusses the Rabbinic probibition of transferring objects between two private domains separated by a public domain, and the specific

conditions under which throwing is permitted.




ﬂ;!;?: J'I’;l‘? ﬂ’:'ltl .T'H!Z?'\ﬂ "Iu?: I:’?_: ﬂ?b'f Halacha 9 - Drawing Water from a Cistern in the Public Domain to a House on Shabbos
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combine and its mound the cistern itstop on anda window the public in the domain of A cistern

2027 TP MWD DOIMK DM M2 N33R uRn PRI MPy?
tothe wall  close  when it was are said words In what on Shabbos fromit and we may draw to ten
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distant  itwas  if but there to pass isable aperson thatnot handbreadths four within
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so that it is found ten high its mound was . unless  fromit draw we do not
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exempt toa place of itexits the mound from whenitexits the bucket

This balacha discusses the conditions under which one may draw water from a public cistern into a private home through a window, depending on the

height of the cistern’s mound and its proximity to the wall.

ﬂ;W: HQWB ":; b ;_7 E’?_: ﬂ;”-.')w Halacha 10 - Pouring Water onto a Garbage Heap in the Public Domain on Shabbos

maa Py TPMY  oomDv My mTias ©°270 Mwn2 MRwN

itstop  on anda window handbreadths ten high the public  in the domain of A garbage heap
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thatnot the public ~ of  witha garbage heap are said words In what on Shabbos water toit one may pour
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it will be cleared lest upon it pour one may not an individual — of but to be cleared  isits way
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the public  into the domain of as their way pouring and they will find

This balacha discusses the permissibility of pouring water from a window onto a high garbage heap in the public domain, distinguishing between public

and private heaps.

n ; W 2 9 X f:l : J'H:!‘I ytl n"T_: 1 NBN T 7 Halacha 11 - Drawing Water on Shabbos from a Water Conduit Passing Through a Courtyard
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handbreadths ten in its height thereis if  througha courtyard passes that the water A conduit of
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fromit  draw water we donot  cubits ten upto so than  more or four and in its width
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at the entrance handbreadths ten high a partition forit they made - . unless on Shabbos
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four in its width  that there isnot  or ten in its height there isnot and if and at the exit
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a partition  without  fromit we may draw water

This balacha detailsthe dimensions of a water conduit that require a partition to allow drawing water from it on Shabbos.

nﬁn 7_: tl I'lg'] 51 9 3 U : n ﬂ: i Y U D’?_J tl n ?_: B T "'T Halacha 12 - Drawing Water from a Wide Conduit and Carrying in the Courtyard
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we do not ten in its height there isnot though - even  cubits thanten  more initswidth Ifitwas
N TIEND Wy Py py PoW .mEmm my nwyhw Ty mamm NP
itis  a breach ten than more foranything a partition forit thathe makes untl fromit fill
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there remained  If  the courtyard in all of to carry And whatis the law  the partitions and it ruins
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of a widthof astrip or . of any size fromhere andastrip fromhere astrip the breach from the side of
TMON PRY WMT P22 PUPY?  Tnm NON MR DOMDY AYIIN

forbidden anditisnot the courtyard inallof  tocarry itis permitted ~ one  froma side handbreadths four
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atall astrip remain  there did not  if But alone the water conduit from to fill except
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whichis tothe sea the courtyard it wasbreached forbehold the courtyard inall of to carry it is forbidden
:N°9n73
a carmelit

This halacha discusses the dimensions of a water conduit passing through a courtyard and howits width affects the permissibility of carrying within the

courtyard.

'? | Ub U T Zbe D’?_J: ﬂ:ﬂb ﬂ i'lg T'l 73 .’ ”.f Halacha 13 - The Law of a Hanging Partition in Water for Ca
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itis necessary the water from above it was If in water the partition —  doesone erect And how
TEMRT AT OXY DO MN2 T asmma M noy Y
the partition was And if the water into descending the partition of a handbreadth that there should be
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protruding  fromit a handbreadth that there should be itisnecessary the water into descending all of it
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though - even distinguished that s in the courtyard the water that will be ) the water from above
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this behold handbreadths ten init and there is since the ground until reaches the partition that not
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for the prohibition of alone in water except hanging a partiion did they permit And not is permitted
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inorder except whichisnot regardinga partition and they were lenient is Rabbinic inwater  carrying
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a distinction to make

This balacha explains how a hanging partition isvalid for separating water in a courtyard from a public watercourse, since the probibition of

carrying in water isonly Rabbinic.

nin X f_-l i 1 %3 .ﬂ'\: i Y El I:’?_: nnn 873 n’?_: n ;’NW Halacha 14 - Drawing Water on Shabbos from a Conduit Passing Between Courtyards
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there isnot if to it are open and windows the courtyards between  that passes water A conduit of
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In what on Shabbos  fromit and fill the windows  from a bucket one may lower the minimumsize in it
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it was if but  handbreadths three the wall  from distant when it is not are said words
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. unless  fromit fill one may not handbreadths three the wall from  distant
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isasif  the conduit so thatitturnsout and fromhere from here the walls from protruding  strips  there were
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the courtyard  inside passes it

This balacha details the conditions under which one may draw water from a water conduit that runs adjacent to private courtyardson Shabbos.

.ﬂ;!@?: D’?_ﬁ lj ’:; '? 3_7 i'lﬁ}ﬂ g: T ’7 Halacha 15 - Drawing and Pouring Water from a Balcony Over a Carmelit o
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we donot the water topof on inside it  and a window the sea from above that is A balcony
2y D°omDYL My NP3 mEmw Ay 1D ON NN Naw2 mimn oONPRR
on handbreadths ten high a partition they made - . unless on Shabbos  fromit draw
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from descending the partition itwillbe or thatisin the balcony the window corresponding to the water top of
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the water until and touched itdescended asif it and we view the water corresponding to  the balcony
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the sea onto fromit we pour so  apartition forit thatthey made from this we draw and just as
:1°20IW 17 N°PRTan 7Y Y
pour they the carmelit onto since

This balacha detailsthe Rabbinic requirement of a partition to permit drawing or pouring water between a private balcony and a body of water which

isa carmelit.

n ; W : ‘.'l;fg P 9% U : 0% nd ’5‘” mklch Halacha 16 - Pouring Water in a Small Courtyard on Shabbos and the Requirement of a Pit
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into it pour we donot  cubits four by cubits than four less thatis A courtyard
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one must therefore quickly of the public to the domain ~ goout  thatthey because on Shabbos water
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beside of the public in the domain  or the courtyard inside two seah holding a pit make
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anarch overit build and one must inside it collected  the water that will be so  the courtyard
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and the courtyard of the public in the domain this the pit  will be seen  that not so  from the outside
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two seah that holds the space is and how much cubits to four combine and the portico
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a cubit  fifths of three witha height of a cubit  half by acubit half

This halacha details the probibition of pouring water into a small courtyard on Shabbos due to the concern that it will flowinto the public domain,

and the dimensionsof the pit required to collect it.

n;W: i'li?ﬂyb D’?_: n;’DW T’-f Halacha 17 - Pouring Waste Water into a Pit in the Courtyard on Shabbos
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two seah holding ifwas itsfull capacity intoit we may pour than two seah less the pit If was
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will overflow that the water though - andeven water of seah sixty even  intoit we may pour
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the rains in the daysof  are said words In what tothe outside  the pit  fromupon and spread
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the onlookers will come and not flow drainpipes  and ordinary are muddied when the courtyards
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into the public domain from his power  goesout and the water the public domain is using that thisone  tosay
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pour wedonot twoseah  holding it was if the sun  in the days of but the public domain
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atall any into it pour we donot  than two seah less if was two seah except into it

Py

Thishalacha detailsthe Rabbinic restrictions on pouring waste water into a courtyard pit during the summer and winter seasons.

n’:ﬁ_t’ m Wﬂb 1? ’:1 naa ’:b o°n na°d W mklohs Halacha 18 - Pouring Water into a Drain Leading to the Public Domain
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and goout  the ground  under and go flow and they water intoit thatthey pour A drain
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upon flow and they water itsmouth upon thatthey pour agutter andsotoo  the many  tothe domain of
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the lengthof  or  the wall  the lengthof  was even if the many  to the domain of and descend  the wall
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or the drain the mouthof upon topour itisforbidden cubits one hundred the earth thatisunder the path
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rather the many  to the domain of fromhis force  goesout  thatthe water because the gutter the mouth of upon
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tothe drain  descend  and they to the drain outside he pours

This balacha forbids pouring water directly into a drain or gutter that leadsto the public domain, asthe water is propelled there by one's direct force.

n ; W : ﬂ”? ?: -1 ;b D’?_J n ;’DW ,g,’f Halacha 19 - Laws of Pouring Water into a Carmelit on Shabbos
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one may pour the rains in the daysof  but  the summer in the days of are said words In what
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wants  and a person they flow gutters for ordinarily prevented and he is not and repeat
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and the water the drain the opening of upon pouring Ifhe was in their place the water that they be absorbed
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did they decree because not the summer in the daysof andeven ispermitted this behold to a carmelit goes out
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and they the ship the wallsof upon  topour itis permitted  therefore in a carmelit his power upon
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tothe sea  descend

The Sages permitted pouring water into a carmelit via indirect force, especially during the rainy season or through a drain.

n;t;?: HQ’ED’? I:'jtl 172 Q% n;’NW Halacha 20 - Drawing Water from the Sea into a Ship on Shabbos
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anarea of he made - . unless the ship isinside andhe thesea from water aperson shallfill Not
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are said words In what the sea over the ship from protruding four by four
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a protrusion he extends the sea from ten above itwas if but ten within when it was
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protrusion  need  and he doesnot  he fills  exemption a place of through  since and fills size any
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a distinction because of except this

This halacha discusses the Rabbinic requirement to make a physical distinction when drawing water fromthe sea into a ship on Shabbos.

n ; g’ : b JI? 23‘\ JW 9 5 D 1 ”f Halacha 21 - The Law of a Scroll that Rolled into Another Domain on Shabbos
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the public  into the domain of the scroll ~ a partof and rolled ina carmelit  inascroll One who reads
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the writing upon he turnsit  cubits of four outside it rolled it isinhishand and its part
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if it rolled cubits four and he will carry it from his hand all of it it slip lest adecree and leavesit
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the individual into the domain of it rolled if andso tohimself herollsit  cubits four within
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the public into the domain of anditrolled  the individual in the domain of reading Ifhe was tohimself he rolls it
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in the airspace of suspended it was but  itrested not andif the writing upon he turnsit init itrested if
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to himself  he rollsit to the ground itreached and not the public the domain of

This balacha discusses the Rabbinic decrees enacted to prevent carrying a scroll that rolls from one domain to another on Shabbos.




n”? ?3 '1 ; : U Bﬂ_ D 7_: n 7:1 ﬂ’y.}b ?3 n ﬂ_; y tl Halacha 22 - Moving Public Hazards and a Decomposing Corpse into a Carmelit
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of the public in the domain itwas if  the public byit will be injured thatnot inorder athorn One who moves
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in his usual way he carries it in a carmelit itwas and if cubits than four less less he carries it
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than enough more and became degrading that became smelly a corpse And likewise  cubits  one hundred  even
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to a carmelit of the individual from the domain it they may remove  tostand  the neighbors could and not
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water he will carry lest himself  he dries comesup  whenhe inthesea tobathe One who goesdown
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in a carmelit cubits four that is on him

This halacha outlinesthe Rabbinic leniencies permitted in a carmelit to prevent public injury or extreme human degradation, aswell as the precaution

of drying oneself after bathing in the sea.

CHAPTER SUMMARY

The chapter begins by establishing that a person standing in one domain may move articles within another domain, provided
he does not transfer themacross domains or carry them more than four cubits in a public domain. It then details the Rabbinic
decrees regarding drinking and feeding animals across domain boundaries, explaining that one must bring his head and the
majority of his body into the domain where he is drinking if he is using attractive vessels he needs, lest he carry themback with
him. Finally, the halachos address collecting flowing water from drainpipes without touching the pipe or wall, and the
permissible use of projections near windows that are situated above ten handbreadths, which places them outside the reach of

the public domain.
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Look at how carefully the Sages guarded us froma mistake. The halachah teaches that a person cannot stand in one domain
and drink fromanother using a nice vessel, out of concern that he might absentmindedly pull the cup back to where he is
standing. Our minds naturally pull things toward where we are physically positioned. If your body is in one place, your hands

will eventually bring your possessions there too, even if you promised yourself you would keep them separate.

This is a profound lesson in our daily avodah. We often try to keep our feet planted in a place of compromise or spiritual
danger, while claiming we can safely reach out to touch something holy, or conversely, we stand in a holy place but let our
desires reach out into the public street. The yetzer hara whispers that we can compartmentalize. But the Torah knows the
nature of a person: where you stand is ultimately where you will pull your vessels. You cannot safely engage with something

unless you bring your head and the majority of your being into that space.

If you want to truly connect to a mitzvah, a shiur, ora holy moment, do not just reach for it from the outside while remaining

standing in your old habits. Bring your whole self in.

Today, when you sit down to learn or daven, do not just 'reach in' while keeping your mind on your phone or your business.
Put your phone in another room, bring your head and the majority of your focus entirely into the room, and stand fully inside

the domain of the Torah.
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L. ON THIS PAGE

In this chapter, the Chashuve author of the Chovos HaLevavos exposes the cunning tactics of the yetzer hara as he tries to
derail a Yid from his avodas Hashem. When a person faces hardships, the yetzer hara tries to make himlook at the success of
the wicked, whispering that his suffering is only because he clings to Hashemand His mitzvos. He tries to scare the person
away from doing good by exaggerating the difficulty of mitzvos—claiming that fasting will make himsick, thatlearning at
night will ruin his health, or that giving tzedakah will lead to poverty—while making sins look incredibly sweet and

pleasurable.

If the yetzer hara cannot stop the mitzvah, he tries to ruin it afterward by bringing sadness and regret over the good deeds, or
by making the person feel joy after doing an aveirah. He also tries to weaken the person's Torah study, telling himto settle for
basic knowledge or to focus on secular wisdomlike grammar and poetry instead of deep halachic analysis. If the person still
perseveres in his learning, the yetzer hara tries to trip him up with the spiritual traps of jealousy toward other talmidei
chachamim or haughtiness and arrogance over his own superior understanding.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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And in your times of distress, the yetzer hara will bring to your mind the prosperity of the wicked and the success of the deniers, as it is

written: "The tents of robbers are at peace, and those who provoke G-d are secure.”
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He will say to you: "This loss and suffering has only come upon you because you clung to the service of Hashemand His mitzvos, and
you do not have the strength to endure this because of its heavy burden and the distance of its ultimate reward; if you would only

remove this matter from your heart and rest from it, you would be happy in your situation, just as you see the wicked are."”

NOTE The yetzer hara tries to convince the person that their life's difficulties are a direct result of their religious devotion, suggesting that

abandoning their avodah would bring them immediate peace and happiness.
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He will say: "Do you not see what the verse says: "Through those near to Me I will be sanctified,’ and it says: 'Only you have I

known... therefore I will visit upon you all your iniquities," and other similar verses?”

NOTE The yetzer hara even uses holy verses out of context to discourage the person, arguing that Hashem is extra strict with those close to Him, so

being close only brings suffering.
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And when he sees that you resolve to perform any act of Hashem's service, he will exaggerate its difficulty in your eyes and try to

frighten you away fromit.
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If it is a matter of fasting, he will say to you: "Be careful, for this will weaken you and make you sick, and it will prevent you from

attending to both your worldly affairs and your spiritual future.”
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And if it is a matter of adding extra prayers at night, he will bring to your mind the thought that sleep is better for you than food, and

that it preserves your health and strengthens your body even more than eating and drinking.
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And if it is a matter of giving tzedakah, he will make you imagine the loss of your wealth, placing poverty right before your eyes and

reminding you of the misery of destitution and lack.

And so it is with every kind of mitzvah and act of chesed; he will strive to frighten you and exaggerate the difficulty in your heart so

that you will slacken your hand fromit.
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But when you think of committing a sin, he will make its pleasure beloved to you, make you forget its punishment, and urge you to do

it and incline toward it.
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If you sense this or anything similar from him, answer him back: 'Of all the pain that has passed over me in my earlier days, not a single

trace remains in me; it quickly passed and vanished, but its reward stands ready for me forever, never to end or perish.’
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And regarding one who fasts: when he fasts by day and eats at night, it is as if he did not suffer from the fast at all, for his strength

returns to him, while his reward remains safely stored away for him.
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And similarly, one who stays awake for part of the night: once he sleeps, his body returns to its light, refreshed state as if he had never

stayed up, while the recompense for his standing and the reward for his prayer remain for him forever.
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As for the matter of tzedakah, I have already explained it very well in the Gate of Trust in Hashem.

NOTE In Shaar HaBitachon, the author explains that giving tzedakah never decreases a person'’s decreed sustenance, so the fear of poverty is entirely

an illusion of the yetzer hara.

WONT T YR TRINGT MO0 AW 2y TIYM 932 2R DYDY TUE NNy 1Y I
"My W 07193 AYIY) T2Y DI 13T 1910 WY Day

But regarding sins, you must bring to your heart and pass through your thoughts how quickly your pleasures pass away—Dboth the
permitted and the forbidden ones—Ileaving you only with the disgrace of the shameful act and its punishment in this world and the
World to Come.

230 1y 230 NpIM 2300 Npyn? vanm 707 131 180 0 I

Then the yetzer hara will be defeated before you, and you will be eager for good deeds and slacken from any shameful act.
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And when his hope of enticing you in these ways is lost, and you go ahead and perform the service you resolved to do, he will then try
to bring worries into your heart and make your sadness linger, so that you will regret the good deeds you did in the past, which would

prevent you from receiving reward for them and prevent the Creator from accepting them from you.

NOTE Regretting a mitzvah can retroactively destroy its spiritual value, which is why the yetzer hara tries to make a person feel depressed or

regretful after doing a good deed.
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But if you commit a sin, he will strive to bring joy and gladness into your heart over what you have done, so that you will become

entrenched in it and eager to repeat it.
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If you are sensitive to his deceptions and pay attention to his various traps, you will be on guard against themand be helped by G-d to
be saved from them; but if you do not sense them, he will cast you down suddenly and shoot his arrows into you in an instant, as the

verse says: "Until an arrow pierces his liver."

ANRIN T 77 PTAY? AW 772 ANIADYT 221 K91 71 223 1712 Ty R OX)

And if you stand strong against him in all of this, and he cannot entice you through the ways we have mentioned, he will then try to

attack you through the angle of your wisdomand Torah study.
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If he sees in you a diligence to study Torah wisdom, he will say to you: "Is it not enough for you to know your faithful Torah to the

same extent that is sufficient for the leaders and elders of your generation?”
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He will say: "Do you not know that wisdom has no end and no limit? Direct your goal only to the core of faith and the root of the
Torah, and after that, study things that will make you look sophisticated and prestigious among people, such as poetry, meter, the

secrets of grammar, exotic riddles, and popular proverbs.”

NOTE The yetzer hara tries todivert the person from deep, authentic Torah study into superficial, intellectual pursuits that only serve to gain social

prestige.

D127 MOR) NDIAT WY MaIN2 Ry 0°10R PRY 002 0RIN0 NPPmm 02110 127 17 mim
RPN Y PR MR TANGM Y790 0y Ty T M) NPKTT 30K Nwpnd 3
D33y PAPT) DY *18% MR

"And leave aside the details of the laws and the disputes of the Sages in them, and do not enter into the study of the principles of
logical proof, the nature of speech, types of analogies, methods of evidence, the relationship between cause and effect, and the

connection between the revealed wisdom and the hidden wisdom, because of their depth and subtlety.”
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"And simply rely on the transmitters of tradition even in matters where you could actually arrive at clarity through your own analysis,

just as you rely on them for things that are beyond your reach.”

STV TRON2 0 DN 5TPI202 MRIRT XN AniX AP pinnm S1awm 9 yown X7 oX
W TN POW 07 1PND ,OMII2 12T DIPNDIYY OO0 002 NivnR PIRwm oniX qvn
SRR

And if you do not listen to him, but instead strive and strengthen yourself in study, he will shoot you with the arrows of jealousy
toward your peers; if they attain wisdom that you have not, you will bear a grudge against them, try to find faults in them, demean

them, and speak disparagingly of them, as if they had stripped you of your understanding and stolen your wisdom.
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And if you become wiser than them, they will seem inferior in your eyes because of your superior understanding, and you will hate
them for their ignorance, and display this attitude to the common people, becoming arrogant in your soul and boasting of your

wisdom, until you even claim to know that which you do not know.
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Your spirit will become too haughty to learn from others, your heart will swell with pride when you teach, you will become annoyed
when they ask you difficult questions, you will constantly hold yourself to be a great sage, you will seek honor through the ignorance
of your peers, you will arm yourself by embarrassing your contemporaries, and you will end up completely stripped of the ethical

teachings of the Sages regarding G-d and His Torah.
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And if he does not succeed in what he aimed to entice you with regarding the area of G-dly knowledge and His Torah, he will then

try to entice you in the area ofpractical acts of service.
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When you performa deed for G-d, he will magnify it and elevate it in your eyes, causing you to become proud of it, and he will make
the people of your generation seem insignificant to you, making it easy for you to despise them, humiliate them, and shame them—

when in truth, it is possible that they are better than you before G-d.
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And if there is one among your peers who has an advantage over you in the service of G-d, whose deeds are better than yours, and
who strives to draw closer to Him more than you do, the yetzer will incite you against him and say to you: "Any diligence in service
shown by someone else only highlights your own deficiency, and were it not for him, you would appear to people as the most righteous
person of your generation; so plot against him, be jealous of him, hate him, search out his flaws and disgrace, lie in wait for his

stumbles, and if you can spread a false rumor about him to lower his reputation among people—do it!"
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Then you must answer him: "How can I despise someone whom G-d loves, and disparage someone whom the Creator praises? Is my
own laziness in failing to fulfill His service like him not enough of a shortcoming, that I should now also hate the one who actually

serves Him?'
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'And this is surely not the proper return for what I owe the Creator, may He be blessed; rather, I am obligated to love those who love
Him for the sake of His love, and to honor those who honor Him for the sake of His honor, as it is written: "And he honors those who

fear Hashem."'
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'And you already know what happened to Miriam in the matter of "And Miriam and Aharon spoke against Moshe," and what

happened to Korach and his assembly when they became jealous of Moshe and Aharon because of their closeness to Hashem.’

WHAT TO TAKE FROM IT

The chapter outlines a clear path to defeat these traps of the yetzer hara through deep contemplation and yiras Shamayim. To

counter the fear of difficulty in mitzvos, a person must remind himself that the physical discomfort of a fast or late-night




learning quickly passes and leaves no trace, while the eternal reward remains forever. Conversely, the fleeting pleasure of an
aveirah vanishes instantly, leaving only disgrace and punishment. To guard his Torah study and character, the learner must
resist the yetzer hara's attempts to make himjealous of others or arrogant about his own wisdom, remaining vigilant against

these spiritual arrows with the help of Hashem.
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My dear friend, the Chovos HaLevavos is pulling back the curtain on the daily psychological warfare we all experience.
Have you ever noticed how, the moment you decide to learn a bit more, daven with more kavanah, or give a generous
amount of tzedakah, a sudden wave of exhaustion or financial worry washes over you? The yetzer hara is a master strategist.
He will tell you that a fast will ruin your health, that waking up early to learn will make you too tired to function, or that
giving charity will leave you destitute. He magnifies the temporary physical toll of a mitzvah while completely hiding the

reality that physical fatigue passes quickly, but the eternal reward of your avodah remains forever.

Even when you overcome these hurdles and do the mitzvah, the battle isn't over. The yetzer hara will try to injecta cold
feeling of regret or sadness into your heart, making you feel like your sacrifice wasn't worth it, just to spoil the purity of your
act. Conversely, when a person stumbles into a sin, he tries to make them feel happy and accomplished, reinforcing the bad
habit. We must learn to recognize these thoughts not as our own logical reasoning, but as the targeted arrows of the yetzer

hara trying to weaken our resolve.

To defeat this, we must talk back to these thoughts with clear emunah. Remind yourself that any physical discomfort you feel
fromserving Hashem will vanish by tomorrow, but the spiritual light you created is eternal. When the voice of doubt tells you
that you are sacrificing too much, look at the big picture and realize that the greatest investment a Yid can make is in his

neshama.

Today, when you feel a sudden excuse or hesitation pop into your mind before doing a mitzvah or learing Torah, recognize

it immediately as the yetzer hara's trick, say 'no' to the excuse, and do the good deed anyway.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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