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In this aliyah, we learn about the beautiful mitzvah of challah, which binds our physical sustenance directly to our avodah.

Hashem commands Moshe Rabbeinu that upon entering Eretz Yisrael, when we eat from the bread of the land, we must

separate a portion of our dough as a gift to Hashem, just like the terumah separated from the threshing floor.

Following this, the Torah addresses the solemn laws of an inadvertent communal sin. If the entire community unwittingly fails

to observe the mitzvos of Hashem through an error of the leadership, a specific process of teshuvah and korbanot is required

to bring about kaparah.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

ר בֵּ  דַ יְ וַ
And spoke

יְהוָה
Hashem

ל אֶ
to

ה שֶׁ מֹ
Moshe

אמֹר׃ לֵּ
saying

פָּסוּק ב

Pasuk 2

ר בֵּ  דַּ
Speak

ל אֶ
to

נֵי בְּ
the children of

ל אֵ רָ שְׂ יִ
Yisrael

תָּ  רְ מַ אָ וְ
and you shall say

ם לֵהֶ אֲ
to them

כֶם בֹאֲ בְּ
upon your coming

ל אֶ
to

ץ רֶ אָ הָ
the land

ר שֶׁ  אֲ
that

י נִ אֲ
I

יא בִ מֵ
am bringing

כֶם תְ אֶ
you

ה׃ מָּ  שָׁ
there

״י שִׁ  רַ

בבאכם
upon your coming

אל
to

הארץ.
the land

נָּה  שֻׁ  מְ
different is

ה יאָ בִּ
entry

זוֹ
this

ל כָּ  מִ
from all

יאוֹת בִּ
entries

ה, וֹרָ תּ בַּ  שֶׁ
that are in the Torah

ן לָּ  כֻ בְּ שֶׁ
for in all of them

ר מַ נֶאֱ
it is said

י כִּ
when

בֹא, תָ
you come

י כִּ
when

בֹאוּ,  תָ
you come

ךְ יכָ פִ לְ
therefore

ן לָּ  כֻּ
all of them

דוֹת מֵ לְ
learn

זוֹ
this

, זּוֹ מִ
from this

ן יוָ כֵ וְ
and since

ט פֵּרֵ  שֶׁ
that specified

ךָ לְ
to you

כָּתוּב  הַ
the verse

ת חַ אַ בְּ
in one

ן הֶ מֵ
of them

ינָהּ אֵ שֶׁ
that it is not

א לָּ  אֶ
except

ר חַ אַ לְ
after

ה שָּׁ   יְרֻ
possession

יבָה, שִׁ י וִ
and settlement

ף אַ
so

ן לָּ  כֻּ
all of them

ן, כֵּ
likewise

ל אֲבָ
but

זוֹ
this

ר מַ נֶאֱ
it is said

הּ בָּ
regarding it

ם" כֶ בֹאֲ  "בְּ
"upon your coming"

סוּ— נְ כְ נִּ שֶּׁ   מִ
from when they entered

הּ בָ
into it

לוּ כְ אָ וְ
and ate

הּ מָ לַּחְ  מִ
of its bread

יְּבוּ חַ תְ נִ
they became obligated

לָּה  חַ בְ
in Challah

ספרי
Sifrei

:

פָּסוּק ג



Pasuk 3

יָה הָ וְ
and it shall be

כֶם לְ כָ בַּאֲ
when you eat

ם חֶ לֶּ  מִ
from the bread of

ץ רֶ אָ הָ
the land

ימוּ רִ תָּ
you shall set aside

ה רוּמָ תְ
a gift

יהוָה׃ לַ
to Hashem

פָּסוּק ד

Pasuk 4

ית שִׁ א רֵ
The first of

כֶם סֹתֵ רִ עֲ
your dough

לָּה  חַ
a loaf

ימוּ רִ תָּ
you shall separate

ה רוּמָ תְ
as a gift

ת רוּמַ תְ כִּ
like the gift of

ן גֹּרֶ
the threshing floor

ן כֵּ
so

ימוּ רִ תָּ
you shall separate

׃ הּ אֹתָ
it

״י שִׁ  רַ

ראשית
The first of

ערסתכם.
your dough

וּ לוּשׁ תָּ  שֶׁ  כְּ
when you knead

י דֵ כְ
the measure of

ם כֶ תְ סַּ  עִ
your dough

ם תֶּ  אַ שֶׁ
that you

ין ילִ גִ רְ
are accustomed

לוּשׁ לָ
to knead

בָּר  דְ מִּ בַּ
in the wilderness

—

ה מָּ  כַ וְ
and how much

יא? הִ
is it

וּ יָּמֹדּ  "וַ
And they measured

ר" עֹמֶ בָ
with the Omer

שמות
Shemos

ט"ז
16

ר, "עֹמֶ
An Omer

גֹּלֶת"  לְ גֻּ לַ
per head

שם
there

ימוּ— רִ תָּ
you shall separate

, הּ יתָ שִׁ א רֵ מֵ
from its beginning

ר מַ לוֹ כְּ
meaning to say

ם קֹדֶ
before

לוּ תֹּאכְ  שֶׁ
that you eat

נָּה,  מֶּ  מִ
from it

ית שִׁ א רֵ
the first of

הּ קָ לְ חֶ
its portion

חלה
one challah

ת חַ אַ
single

תרימו
you shall separate

תרומה
a heave-offering

ם שֵׁ  לְ
for the sake of

ה'
Hashem

עירובין
Eruvin

פ"ג
83a

:

״י שִׁ  רַ

חלה.
Challah

טורטי"ל
torte

ז: עַ לַ בְּ
in foreign tongue

״י שִׁ  רַ

כתרומת
like the heave offering of

גרן.
a threshing floor

לֹּא  שֶׁ
concerning which not

ר מַ נֶאֱ
was stated

הּ בָּ
in it

עוּר שִׁ
a minimum quantity

לֹא וְ
and not

ת רוּמַ תְ כִ
like the heave offering of

ר, שֵׂ עֲ מַ
tithe

ר מַ נֶּאֱ  שֶׁ
concerning which was

stated

הּ בָּ
in it

עוּר שִׁ
a minimum quantity

ספרי
Sifrei

ל, אֲבָ
however

ים מִ כָ חֲ
the Sages

נוּ נָתְ
gave

עוּר שִׁ
a minimum quantity

—

ל עַ בַ לְ
for the owner of

יִת בַּ  הַ
the house

ד חָ אֶ
one

ים רִ שְׂ עֶ מֵ
out of twenty

ה עָ בָּ  רְ אַ וְ
and four

ם וֹ תּ נַחְ לְ וּ
and for a baker

ד חָ אֶ
one

ים עִ בָּ  רְ אַ מֵ
out of forty

נָה מוֹ שְׁ וּ
and eight

חלה
Challah

ב'
chapter two

:

ה פָּסוּק 

Pasuk 5

ית שִׁ א רֵ מֵ
From the first of

יכֶם סֹתֵ רִ עֲ
your doughs

נוּ תְּ תִּ
you shall give

יהוָה לַ
to HASHEM

ה רוּמָ תְּ
a gift

יכֶם׃ דֹרֹתֵ  לְ
for your generations

״י שִׁ  רַ

מראשית
Of the first of

ערסתיכם.
your dough

ה מָּ  לָ
why

ר? מַ נֶאֱ
is it said

י פִ לְ
because

ר מַ נֶּאֱ  שֶׁ
that it is said

ית שִׁ א "רֵ
the first of

ם", כֶ סֹתֵ עֲרִ
your dough

עַ מֵ וֹ שׁ
understand

י נִ אֲ
I



נָה וֹ אשׁ רִ
the first

וֹת, סּ עִ בָּ  שֶׁ
of the doughs

"ל תַּ
the Torah teaches

מראשית
of the first of

הּ— תָ צָ קְ מִ
part of it

לֹא וְ
and not

הּ לָּ  כֻ
all of it

ספרי
Sifrei

:

״י שִׁ  רַ

תתנו
ye shall give

לה'
unto Hashem

תרומה.
a heave offering

י פִ לְ
because

לֹּא  שֶׁ
that not

נוּ עְ מַ שָׁ
we have heard

עוּר שִׁ
a measure

לָּה  חַ לְ
for Challah

ר מַ נֶאֱ
it is said

נוּ" תְּ "תִּ
"ye shall give"

—

א יְּהֵ שֶׁ
that there be

הּ בָ
in it

י דֵ כְּ
enough for

ינָה תִ נְ
a gift

שם
there

:

פָּסוּק ו

Pasuk 6

י כִ וְ
And if

וּ גּ שְׁ  תִ
you err

לֹא  וְ
and not

וּ שׂ עֲ תַ
you do

ת אֵ
—

ל כָּ
all of

וֺת צְ מִּ הַ
the commandments

לֶּה  אֵ הָ
these

ר שֶׁ  אֲ
which

ר בֶּ  דִּ
spoke

יְהוָה
Hashem

ל אֶ
to

ה׃ שֶׁ מֹ
Moshe

״י שִׁ  רַ

וכי
And if

תשגו
you shall err

ולא
and not

תעשו.
do

"זָ עֲ
idolatry

ה יְתָ הָ
was

ל לַ כְ בִּ
included in

כל
all

המצוות
the commandments

וּר בּ צִּ הַ שֶׁ
that the congregation

ין יאִ בִ מְ
brings

יהָ לֵ עָ
for it

פַר,
a bullock

י וַהֲרֵ
and behold

כָּתוּב  הַ
the Scripture

הּ יאָ צִ מוֹ
excludes it

אן כָּ
here

ן, לָ לָ כְּ מִ
from their general-rule

ן וֹ דּ לִ
to be judged

פַר בְּ
with a bullock

לָה עוֹ לְ
for a burnt-offering

יר עִ שָׂ וְ
and a he-goat

את טָּ  חַ לְ
for a sin-offering

ספרי
Sifrei

:

״י שִׁ  רַ

וכי
And if

תשגו
you err

וגו'.
etc.

"זָ עֲ בַּ
of idolatry

כָּתוּב  הַ
the verse

בֵּר,  דַ מְ
speaks

אוֹ
Or

ינוֹ אֵ
is it not

א לָּ  אֶ
but

ת חַ אַ בְ
of one

ל כָּ  מִ
of all

וֹת, צְ מִּ הַ
the commandments

"ל תַּ
Scripture teaches

את
—

כל
all

המצות
the commandments

האלה
these

וָה— צְ מִ
a commandment

ת חַ אַ
single

יא הִ שֶׁ
that is

ל כָ כְּ
like all

וֹת, צְ מִּ הַ
the commandments

ה מַ
Just as

עוֹבֵר הָ
one who transgresses

ל עַ
·

ל כָּ
all

וֹת צְ מִּ הַ
the commandments

ק וֹרֵ פּ
throws off

עֹל
yoke

פֵר וּמֵ
and breaks

ית רִ בְּ
covenant

לֶּה  גַ וּמְ
and reveals

ים, נִ פָ
face

ף אַ
so too

וָה צְ מִ
commandment

זוֹ
this

ק וֹרֵ פּ
throws off

הּ בָּ
with it

עֹל
yoke

פֵר וּמֵ
and breaks

ית רִ בְּ
covenant

לֶּה  גַ וּמְ
and reveals

ים, נִ פָ
face

? יזוֹ אֵ וְ
and which

זוֹ
is this

"זָ עֲ
idolatry

שם
there

:

״י שִׁ  רַ

אשר
Which

דבר
spoke

ה'
Hashem

אל
to

משה.
Moshe

י נֹכִ אָ
I am

לֹא וְ
and not

יֶה יִהְ
shall there be

ךָ לְ
to you

י פִּ  מִ
from the mouth of

ה בוּרָ גְּ הַ
the Almighty

נוּם עְ מַ שְׁ
we heard them

יב תִ כְ דִ כְּ
as it is written

תהילים
Tehillim

ס"ב
62

ת חַ "אַ
Once

בֶּר  דִּ
spoke

ים לֹהִ  אֱ
God

ם יִ תַּ  שְׁ
twice

זוּ
these

נוּ" עְ מָ שָׁ
we heard

הוריות
Horayot

ח'
8a

:

ז פָּסוּק 

Pasuk 7

ת אֵ
—

ל כָּ
all

ר שֶׁ  אֲ
that

וָּה צִ
commanded

יְהוָה
Hashem

יכֶם לֵ אֲ
to you

יַד בְּ
by the hand of

ה שֶׁ מֹ
Moshe

ן מִ
from

יּוֹם הַ
the day

ר שֶׁ  אֲ
that

וָּה צִ
commanded



יְהוָה
Hashem

ה אָ לְ וָהָ
and onward

יכֶם׃ דֹרֹתֵ  לְ
for your generations

״י שִׁ  רַ

את
—

כל
all

אשר
that

צוה
commanded

וגו'.
etc.

יד גִּ מַ
this tells

ל כָּ  שֶׁ
that anyone

ה דֶ וֹ מּ הַ
who acknowledges

"זָ עֲ בַּ
idolatry

פֵר כוֹ כְּ
is like one who denies

ל כָ בְּ
in all of

ה וֹרָ תּ הַ
the Torah

הּ לָּ  כֻּ
entirely

ל כָ וּבְ
and in all

ה מַ
that

אוּ נַבְּ תְ נִּ שֶּׁ 
which prophesied

ים, יאִ נְּבִ הַ
the prophets

ר מַ נֶּאֱ  שֶׁ
as it is said

מן
from

היום
the day

אשר
that

צוה
commanded

ה'
Hashem

והלאה
and onward

:

ח פָּסוּק 

Pasuk 8

יָה הָ וְ
and it shall be

ם אִ
if

ינֵי עֵ מֵ
from the eyes of

ה דָ עֵ הָ
the congregation

ה תָ שְׂ נֶעֶ
it was done

גָה גָ שְׁ  לִ
by mistake

וּ שׂ עָ וְ
and they shall make

ל כָ
all of

ה דָ עֵ הָ
the congregation

ר פַּ
a bull

ן בֶּ
young of

ר בָּקָ
cattle

ד חָ אֶ
one

עֹלָה לְ
for an elevation

offering

יחַ רֵ לְ
for a savor of

יחֹחַ נִ
satisfaction

יהוָה לַ
to Hashem

תוֹ חָ נְ וּמִ
and its meal offering

וֹ כּ נִסְ וְ
and its libation

פָּט  שְׁ  כַּמִּ
according to the law

יר עִ וּשְׂ
and a he-goat of

ים זִּ  עִ
goats

ד חָ אֶ
one

ת׃ טָּ  חַ לְ
for a sin offering

״י שִׁ  רַ

אם
If

מעיני
from the eyes of

העדה
the congregation

נעשתה
it was done

לשגגה.
by error

ם אִ
If

י ינֵ עֵ מֵ
from the eyes of

ה דָ עֵ הָ
the congregation

ה תָ שְׂ נֶעֶ
was done

ה עֲבֵרָ
transgression

זוֹ
this

ל עַ
by

י דֵ יְ
the hands of

ג וֹגֵ שׁ
an error

גוּ— שָּׁ   שֶׁ
that they erred

הוֹרוּ וְ
and they ruled

ל עַ
concerning

ת חַ אַ
one

ן מִ
of

דוֹת עֲבוֹ הָ
the services

יא הִ שֶׁ
that it is

ת רֶ תֶּ  מֻ
permitted

עֲבֹד לַ
to worship

"זָ עֲ
idol worship

ךְ כָ בְּ
with this

שם
there

ה'
page 5

:

״י שִׁ  רַ

לחטת.
for a sin-offering

ר סֵ חָ
is missing

א',
the letter aleph

ינוֹ אֵ שֶׁ
that it is not

ר אָ שְׁ  כִ
like the rest of

אוֹת, טָּ  חַ
the sin-offerings

ל כָּ  שֶׁ
for all

אוֹת טָּ  חַ
sin-offerings

ה וֹרָ תּ בַּ  שֶׁ
that are in the Torah

אוֹת בָּ  הַ
that come

ם עִ
with

לָה עוֹ
a burnt-offering

את טָּ  חַ הַ
the sin-offering

ת מֶ דֶ קוֹ
precedes

לָה, עוֹ לָ
the burnt-offering

נֶּא'  שֶׁ
as it is said

ויקרא
Vayikra

ה'
chapter five

ת, אֶ "וְ
and —

י נִ שֵּׁ   הַ
the second

ה שֶׂ יַעֲ
he shall make

עֹלָה",
a burnt-offering

זוֹ וְ
but this one

לָה עוֹ
the burnt-offering

ת מֶ דֶ קוֹ
precedes

את טָּ  חַ לְ
the sin-offering

שם
there

ט"ו
fifteen

:

פָּסוּק ט

Pasuk 9

ר פֶּ  כִ וְ
And shall atone

ן כֹּהֵ  הַ
the Kohen

ל עַ
for

ל כָּ
all

ת דַ עֲ
the congregation of

נֵי בְּ
the children of

ל אֵ רָ שְׂ יִ
Yisrael

ח לַ נִסְ וְ
and it shall be forgiven

ם לָהֶ
to them

י כִּ
for

גָה גָ שְׁ
an error

וא הִ
it was

ם הֵ וְ
and they

יאוּ בִ הֵ
brought

ת אֶ
—

נָם בָּ  רְ קָ
their offering

ה שֶּׁ   אִ
a fire-offering

יהוָה לַ
to Hashem

ם אתָ טָּ  חַ וְ
and their sin-offering

נֵי פְ לִ
before

יְהוָה
Hashem

ל עַ
for

ם׃ גָתָ גְ שִׁ
their error



״י שִׁ  רַ

הביאו
They have brought

את
—

קרבנם
their offering

אשה
a fire offering

לה'.
to Hashem

זֶה
This

מוּר אָ הָ
which is mentioned

ה, שָׁ  פָּרָ  בַּ
in the passage

הוּא
it is

פַר
the bullock of

לָה עוֹ הָ
the burnt offering

ר מַ נֶּאֱ  שֶׁ
as it is said

ה שֶּׁ   "אִ
a fire offering

לַה'"
to Hashem

ספרי
Sifrei

:

״י שִׁ  רַ

וחטאתם.
and their sin offering

זֶה
this is

יר: עִ שָּׂ  הַ
the he-goat

פָּסוּק י
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ח לַ נִסְ וְ
And it shall be forgiven

ל כָ לְ
to all

ת דַ עֲ
the congregation of

נֵי בְּ
the children of

ל אֵ רָ שְׂ יִ
Yisrael

לַגֵּר וְ
and to the stranger

גָּר הַ
who dwells

תוֹכָם בְּ
among them

י כִּ
for

ל כָ לְ
to all

ם עָ הָ
the people

גָה׃ גָ שְׁ  בִּ
it was in error

C HA P T E R  S U M M A RY

The aliyah begins with the obligation to separate challah from the first of our dough as a gift to Hashem throughout the

generations. It then transitions to the halachos of a communal error, detailing that if the congregation unwittingly

transgresses Hashem's commandments, they must bring a young bull for an olah (burnt offering) along with its proper grain

offering and libation, and a he-goat for a chatas (sin offering). Through these offerings, the kohen makes atonement for the

entire community of Bnei Yisrael and the converts among them, and they are granted forgiveness from Hashem for their

unintentional mistake.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

My dear talmid, look at the beautiful order of the Torah here. The very first thing Hashem asks of us when we enter the land

and eat its bread is to separate challah. Before you take a bite, before you enjoy the physical sustenance of this world, you stop

and elevate the very first portion to Hashem. This is the foundation of our avodah: we do not live just to consume. We live to

sanctify the physical, recognizing that every bit of our livelihood and success comes directly from His hand.

And then, the Torah immediately transitions to the laws of an inadvertent communal sin, where the entire nation errs. Chazal

teach us a profound lesson here about the power of the community and the beauty of teshuvah. Even when we stumble, even

when we make mistakes out of ignorance or carelessness, Hashem does not cast us away. He provides a path for kaparah, a

way to repair the breach. The key is that we must face our errors honestly, bring our offerings together as one, and seek that

forgiveness.

This is our daily work. We must bring Hashem into our physical routines, and when we inevitably slip up, we must never

despair. The gates of teshuvah are always open, and Hashem is waiting to forgive us when we return to Him with a sincere

heart.

Today, before you eat your first meal or begin your work, pause for ten seconds to verbally thank Hashem for your

sustenance, dedicating the energy you receive from it to His service.
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T HE  S U G Y A

In this daf, we continue our deep dive into the sugya of validating a get when the shliach cannot testify on the entire

document himself. The Gemara focuses on a case where the shliach testifies on his own signature and joins with another

witness to validate the second signature, exploring why the Chachamim declared this invalid. We will see a beautiful

discussion between Rava and Rav Ashi regarding whether this is due to a gezeirah—lest people mistakenly apply this lenient

standard to ordinary financial documents—or because a get cannot be validated through a combination of two different

types of halachic credibility.

To clarify these principles, the Gemara analyzes our Mishnah's ruling regarding a shliach who testifies that the get was written

in his presence but only half of it was signed in his presence. We will see how this Mishnah is understood according to Rava,

Rav Ashi, and Rav Chisda. Finally, the Gemara brings a fascinating parallel discussion from Hilchos Shabbos regarding

whether two different types of halachic partitions can combine to form a single ten-handbreadth boundary.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

STATEMENT

סוּל. פָּ י –  נִ שֵׁ ת יַד  ימַ ל חֲתִ ין עַ ידִ עִ ר מְ חֵ אַ הוּא וְ

If he ,  the agent, and another person te stify on the  s ig nature  of the  second witness, the get is invalid.

QU E ST IO N

א? מָ עְ אי טַ מַ

What is  the  reason for this?

ANSWER

א. דָ הֲ ד סָ חַ א דְּ מָּ וּ פּ נָא אַ מוֹ מָ א דְ עָ יבְ י רִ כֵ יק נְ א נָפֵ קָ א, וְ מָ לְ עָ רוֹת דְּ טָ שְׁ יּוּם  קִ י בְּ פֵ וֹ לּ יחַ אִ תוּ לְ אָ

Because people might come to confuse  this with the  general ratification of documents  of the  world,  and as a result, money

minus a quarter will g o out based on the  mouth of one  witness .

O BJECT IO N

כָּא י אִ א דְּ תָּ  שְׁ  ר; הַ שֵׁ  כָּ א,  וּרָ יבּ יהּ דִּ לֵּ  כוּ יהוּ לְ יהּ אִ יק לֵ סֵּ  וּ מַ ילּ אִ י, דְּ ידֵּ כָּא מִ י י אִ י: מִ שֵׁ  ב אָ יף לַהּ רַ קֵ תְ מַ

סוּל?! פָּ  , יהּ דֵ בַּהֲ ד  חַ

Rav Ashi objects  to this : Is  there  any s ituation where  if he  himse lf would complete  his  entire  statement by saying 'It

was written in my presence and signed in my presence' the get is valid, and now that there  is  another witness with him to help, it

is invalid?!

STATEMENT



סוּל. פָּ י״ –  נִ שֵׁ ד  י הוּא עֵ נִ ״אֲ ר  מֵ וּ אוֹ ילּ פִ י: אֲ שֵׁ  ב אָ ר רַ מַ לָּא אָ  אֶ

Rather, Rav Ashi said: Even if the agent says , "I am the  second witness" who signed, it is invalid.

EXPLANAT IO N

ים. מִ כָ נַת חֲ קָּ תַ וֹ בְּ לּ וּ ט, אוֹ כּ גֵּ יּוּם הַ קִ וֹ בְּ לּ וּ א? אוֹ כּ מָ עְ אי טַ מַ

What is  the  reason? A get must be validated e ither entire ly throug h the  ratification of the  g et like other documents, or

entire ly throug h the  Rabbinic decree  of the agent's declaration.

נָה שְׁ  מִ M I S H N A H

MISHNAH

סוּל. פָּ ״,  יוֹ צְ ם חֶ תַּ  י נֶחְ נַ פָ , בְּ וֹ לּ וּ ב כּ תַּ  כְ י נִ נַ פָ ״בְּ נַן:  תְּ

We learned in our Mishnah: If the agent says, "In my presence  all of it was  written, and in my presence  half of it was

sig ned," it is invalid.

א רָ מָ גְּ G E M A R A

QU E ST IO N

י? מֵ י דָ יכִ יוֹ הֵ צְ ךְ חֶ ידַּ אִ

With regard to the  other half of the signatures, what are  the  circumstances?

O BJECT IO N

י נַ פָ ״בְּ ר  מֵ ד אוֹ חָ אֶ ב״ וְ תַּ  כְ י נִ נַ פָ ״בְּ ר  מֵ ד אוֹ חָ א אֶ תָּ  שְׁ  ל; הַ לָ כְּ יהּ  לֵ יד עֲ הֵ סְ א מַ קָ כָּא דְּ י לֵ א דְּ ימָ לֵּ י אִ

יָא?! עְ בַּ י יוֹ מִ צְ סוּל; חֶ פָּ ה,  ימָ לַּהּ חֲתִ  וּ כּ יד אַ הֵ סְ מַ אי קָ הַ יבָה וְ תִ כְּ לַּהּ   וּ כּ יד אַ הֵ סְ מַ אי קָ הַ ם״, דְּ תַּ  נֶחְ

If we  say that there  is  no one  who te stifies  about it at all, now if one  says  "In my presence  it was  written" and one  says

"In my presence  it was  s ig ned," where  this  one  te stifies  on all the  writing  and that one  te stifies  on all the  s ig ning , it is

invalid; is it necessary to state that only half of it being testified to is invalid?!

EXPLANAT IO N

א. דָּ סְ ב חִ רַ דְּ י מִ קֵ וֹ פּ אַ לְ י, וּ שֵׁ  ב אָ רַ דְ כִּ בָא אוֹ  רָ דְ כִּ לָּא אוֹ   אֶ

Rather, it must be referring to a case where there is additional testimony, e ither according  to Rava where the agent joins another

to testify on the second signature, or according  to Rav Ashi where he testifies on his own signature, and this is to exclude  the

opinion of Rav Chisda who invalidates even with a full ratification of the second signature.

ANSWER

י? ה לִ מָּ  ם״ לָ תַּ  י נֶחְ נַ פָ ל לֹא בְּ ב אֲבָ תַּ  כְ י נִ נַ פָ ״בְּ  , יךְ מָ עְ טַ לְ א: וּ דָּ סְ ב חִ ךָ רַ ר לְ מַ אָ

Rav Chisda could say to you: And according  to your reasoning , why do I need the clause in the Mishnah of "In my

presence  it was  written but not in my presence  was  it s ig ned" to teach that it is invalid?



EXPLANAT IO N

י. נֵ תָ ף זוֹ קָ י לָא זוֹ אַ כָא נָמֵ י, הָ נֵ תָ ף זוֹ קָ לָּא לֹא זוֹ אַ  אֶ

Rather, the Tanna teaches  in the style of 'not only this , but also that',  and here  too, the Tanna teaches  'not only this , but

also that'.

STATEMENT

וֹ לּ וּ יצָה אוֹ כּ חִ מְ וֹ בִּ לּ וּ א אוֹ כּ יְּהֵ שֶׁ ד  ין, עַ פִ רְ טָ צְ ין מִ ה – אֵ שָּׁ   מִ יצָה חֲ חִ ה וּמְ שָּׁ   מִ ידּוּד חֲ א: גִּ דָּ סְ ב חִ ר רַ מַ אָ

ידּוּד. גִ בְּ

Rav Chisda said: An embankment of five  handbreadths and a partition of five  handbreadths do not join tog ether to form a

partition of ten, unless  it is  e ither entire ly a partition or entire ly an embankment.

STATEMENT

ין. פִ רְ טָ צְ ה – מִ שָּׁ   מִ יצָה חֲ חִ ה וּמְ שָּׁ   מִ ידּוּד חֲ ר: גִּ ימָ רִ שׁ מָ רֵ דָּ

Mareimar expounded: An embankment of five  and a partition of five  do join tog ether.

R U L ING

ין. פִ רְ טָ צְ א: מִ תָ כְ לְ הִ וְ

And the  halacha is : They join tog ether.

QU E ST IO N

ין? אִ צָ חֲ הוֹרוֹת לַ ין טְ ין, אוֹ אֵ אִ צָ חֲ הוֹרוֹת לַ יִם – טְ דַ פָא: יָ ילְ י אִ עֵ בָּ

Ilfa raised a dilemma: Can hands become pure  in halves , or do they not become pure  in halves?

QU E ST IO N

י? מֵ י דָּ יכִ הֵ

What are  the  circumstances?

O BJECT IO N

יִם! נַ שְׁ  וּ לִ ילּ פִ אֲ ד וַ חָ אֶ יִם, לְ דַ יָּ  ין לַ לִ טְ ית נוֹ יעִ בִ רְ נַן: מֵ א תְּ הָ ית, וְ יעִ בִ רְ י מֵ רֵ י תְ בֵּ וּ  שׁ א מָ קָ א דְּ ימָ לֵּ י אִ

If we  say that two people  wash from a quarter-log  of water, but didn't we  learn in a Mishnah: From a quarter-log  we

wash hands, for one  and even for two!

O BJECT IO N

הוֹרוֹת! יו טְ דָ יפָה, יָ טִ שְׁ  ת בִּ חַ אַ ילָה, וְ טִ נְ ת בִּ חַ דוֹ אַ ל יָ טֵ נּוֹ נַן: הַ תְ הָ , וְ יהּ דֵ א יְ דָ א חֲ דָ י חֲ שֵׁ  א מָ קָ לָּא דְּ  אֶ וְ

But rather, is it that he  washes  his  hands one  by one? But didn't we  learn in a Mishnah: One  who washes  one  hand with

pouring  and one  with dipping , his  hands are  pure !

O BJECT IO N

ין! אִ צָ חֲ הוֹרוֹת לַ ין טְ יִם – אֵ דַ נַּאי: יָ י יַ בִּ י רַ בֵ י דְּ רִ מְ אָ הָ , וְ יהּ דֵ יָ א דְּ גָ לְ פַּ א  גָ לְ פַּ י  שֵׁ  א מָ קָ לָּא דְּ  אֶ וְ



But rather, is it that he  washes  half and half of his  hand? But didn't the  school of Rabbi Yannai say: Hands do not

become pure  in halves!

ANSWER

. חַ פֵ ה טוֹ קֶ שְׁ  כָּא מַ י אִ יכָא, דְּ רִ לָא צְ

No, it is  necessary for a case where  there  is  moisture  that is  wet enoug h to wet other thing s .

QU E ST IO N

נַן: תְ הָ י? וְ וֵ אי הָ חַ מַ פֵ ה טוֹ קֶ שְׁ  כָּא מַ י י אִ כִ וְ

And when there  is  moisture  that is  wet enoug h to wet other thing s, what of it? But didn't we  learn in a Mishnah:

S U M M A RY

The Gemara concludes that a get is invalid if the shliach attempts to validate it using a combination of his own shlichus

testimony and standard signature ratification. Rav Ashi explains that we require a get to be validated entirely through one

halachic track—either fully through the rabbinic decree of the shliach's declaration, or fully through standard court

ratification. This principle is tested against the Mishnah's case of a shliach who witnesses only half the signing, which the

Gemara uses to analyze the views of Rava, Rav Ashi, and Rav Chisda. Ultimately, the Gemara connects this concept of

combining different halachic mechanisms to a dispute between Rav Chisda and Mareimar regarding Hilchos Shabbos, where

we rule leniently that an embankment and a partition can indeed join together to form the required ten-handbreadth

boundary.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In today's daf, Rav Ashi teaches us a profound principle about how we establish truth and validity. He explains that a get

cannot be validated by a combination of two different types of credibility; it must be authenticated "either entirely through

the ratification of the bill of divorce, or entirely via the rabbinic decree." We cannot patch together half of one system and

half of another to make something kosher. It has to be complete, consistent, and whole.

How often in our own avodah do we try to live in two different worlds at the same time, patching together a spiritual life out

of contradictory pieces? We might try to bring the standards of the street into our homes, while still expecting our children to

have pure yiras Shamayim. Or we try to run our businesses with a bit of worldly corner-cutting, while expecting our tefillah to

be perfectly pure. The Gemara is teaching us that real, lasting spiritual structures cannot be built on half-measures and mixed

systems.

To build a true bayis ne'eman in Yisrael, and to truly stand before Hashem, we need consistency. Our inside must match our

outside, and our standards in one area of life must align with our standards in another. When we strive for this wholeness, our

avodah becomes solid, beautiful, and enduring.

Today, choose one area of your life where you have been compromising or mixing standards, and bring it into complete

alignment with your true values of yiras Shamayim.
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T HE  S U G Y A

In this section of the daf, we learn about the proper conduct of a Yid during times of communal distress, such as a famine.

The Gemara discusses the physical precautions a traveler must take regarding food and digestion, illustrating this with the

practice of Rav Pappa. From there, the Gemara transitions into the spiritual and ethical obligations of the individual during a

public crisis, emphasizing that one must never separate himself from the tzibur.

We will learn how a person must share in the suffering of the community by limiting physical pleasures, such as restricting

marital relations during a famine, unless one has not yet fulfilled the mitzva of being fruitful and multiply. The Gemara brings

powerful baraitos that warn against seeking personal comfort when the tzibur is in pain, bringing proofs from Moshe

Rabbeinu, who sat on a hard stone during the war with Amalek to share in Klal Yisrael's suffering.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

EXPLANAT IO N

בָּא.  רְ אַ יב בְּ יָתֵ דְּ

The difference is in a case where  he  is  s itting  in a boat,  where he must worry about food but not about physical exertion.

EXPLANAT IO N

נָא. וּוֹ אַ נָא לְ וּוֹ אַ זֵיל מֵ אָ קָ י, דְּ י נָמֵ אִ

Alternative ly,  the difference is where  he  is  trave ling  from station to station,  where he must worry about physical exertion but

not about food.

STATEMENT

א. תָּ  יפְ א רִ דָ יל חֲ כֵ ה אָ סָ ה וּפַרְ סָ פַּרְ ל  כׇּ פָּא —   פָּ ב  רַ

When Rav Pappa traveled, along each and every parasang  he would eat one  loaf of bread.

EXPLANAT IO N

ינָא. יָ עְ וּם מַ שּׁ  בַר, מִ סָ קָ

He maintained that the prohibition against traveling on a fast day is due  to the  bowels ,  and since his digestion was healthy, he

was not concerned.

STATEMENT

ב עָ בָּרָ ״ ר:  מַ נֶּאֱ  שֶׁ נָּה,  וּ שׁ ה מְ יתָ מִּ ל מִ יצָּ ן, — נִ בוֹ עָ י רְ נֵ שְׁ  מוֹ בִּ צְ יב עַ עִ רְ מַּ  ל הַ כׇּ ב:  ר רַ מַ ה אָ ב יְהוּדָ ר רַ מַ אָ

וֶת״. מָּ  ךָ מִ דְ פָּ



Rav Yehuda said that Rav said: Anyone  who starves  himse lf in years  of famine  is  saved from an unusual death, as  it is

stated: "In famine , He  will redeem you from death."

IN FER ENCE

נָּה. וּ שׁ ה מְ יתָ מִּ ל מִ יצּוֹ ן — נִ בוֹ עָ י רְ נֵ שְׁ  מוֹ בִּ צְ יב עַ עִ רְ מַּ  שֶׁ כַר  שְׂ ר: בִּ מַ אָ י קָ כִ לָּא הָ  , אֶ יהּ י לֵ עֵ יבְּ ב״ מִ עָ רָ ״מֵ

The verse should have  said "From famine";  rather, this  is  what it is  saying : In reward for starving  himse lf in years  of

famine , he  is  saved from an unusual death.

STATEMENT

ם רֶ טֶ ים בְּ נִ י בָ נֵ שְׁ ד  לַּ  סֵף יֻ יוֹ לְ ״וּ ר:  מַ נֶּאֱ  שֶׁ ן,  בוֹ עָ י רְ נֵ שְׁ  תוֹ בִּ טָּ  שׁ מִ מֵּ  שַׁ  ם לְ דָ אָ סוּר לְ : אָ ישׁ קִ ישׁ לָ ר רֵ מַ אָ

ב״. עָ רָ נַת הָ שְׁ בוֹא  תָּ

Reish Lakish said: It is  prohibited for a person to have  conjug al re lations  in years  of famine , as  it is  stated: "And to

Yosef were  born two sons before  the  year of famine  came."

BR AI SA

ן. בוֹ עָ י רְ נֵ שְׁ  ן בִּ יהֶ וֹתֵ טּ ין מִ שִׁ  מְּ שַׁ  ים מְ נִ בָּ י  סוּכֵ נָא: חֲ תָּ

It was taug ht in a Braisa: Those  without children may have  marital re lations  in years  of famine  to fulfill the mitzvah of

procreation.

BR AI SA

ם, דָ אָ ין לוֹ לָ וִּ לַ מְּ שֶׁ ת  רֵ שָּׁ   י הַ כֵ אֲ לְ י מַ נֵ שְׁ ין  אִ בָּ ן,  הֶ ד מֵ חָ שׁ אֶ ירַ ר וּפֵ עַ צַ ין בְּ יִ רוּ שְׁ ל  אֵ רָ שְׂ יִּ שֶׁ ן  מַ זְ נַן: בִּ בָּ  נוּ רַ תָּ

וּר. בּ ת צִ מַ נֶחָ ה בְּ אֶ ל יִרְ וּר אַ בּ צִּ ן הַ שׁ מִ ירַ פֵּ  שֶׁ י זֶה  נִ לוֹ פְּ ים:  רִ מְ אוֹ , וְ וֹ ל רֹאשׁ ן עַ יהֶ דֵ ין לוֹ יְ יחִ נִּ וּמַ

The Rabbis  taug ht: When Israe l is  immersed in distress  and one  of them separates  himse lf, the  two ministering

ang e ls  who accompany a person come and place  the ir hands on his  head and say: "This  so-and-so who separated

himse lf from the  community, le t him not see  the  consolation of the  community."

BR AI SA

ךְ יִ לַ לוֹם עָ שָׁ  ה, וְ תֶּ  שְׁ  אֶ ל וְ כַ אוֹ י, וְ יתִ בֵ ךְ לְ לֵ ם: אֵ דָ ר אָ יֹאמַ ל  ר, אַ עַ צַ י בְּ רוּ שָׁ וּר  בּ צִּ הַ שֶׁ ן  מַ זְ ך): בִּ ידַּ יָא אִ נְ תַּ

י. שִׁ  נַפְ

It was  taug ht in another Braisa: When the  community is  immersed in suffering , a person may not say: "I will g o to my

home, and I will eat and drink, and peace  be  upon you, my soul."

BR AI SA

ן יִ תוֹת יָ שָׁ  ר וְ שָׂ בָּ כֹל  חֹט צֹאן אָ שָׁ  ר וְ בָּקָ רֹג   ה הָ חָ מְ שִׂ ן וְ וֹ שׂ נֵּה שָׂ  הִ ״וְ ר:  מֵ כָּתוּב אוֹ  יו הַ לָ ן — עָ כֵּ ה  שֶׂ ם עוֹ אִ וְ

ר נָמוּת״, חָ י מָ כִּ תוֹ  שָׁ  ל וְ כוֹ אָ

And if he  does  so, the  verse  says  about him: "And behold joy and g ladness , s laying  oxen and killing  sheep, eating

flesh and drinking  wine ; le t us  eat and drink, for tomorrow we  shall die ."

BR AI SA

תוּן״. מֻ ד תְּ כֶם עַ זֶּה לָ ן הַ וֹ עָ פַּר הֶ  כֻ ם יְ אוֹת אִ בָ י ה׳ צְ נָ זְ אׇ לָה בְ נִגְ ״וְ יהּ —  רֵ בָּתְ יב  תִ כְּ ה  מָ



What is  written afterward? "And the  Lord of hosts  revealed Himse lf in my ears: Sure ly this  iniquity shall not be

expiated by you until you die ."

BR AI SA

יב? תִ כְּ ה  ים, מָ עִ שָׁ  ת רְ דַּ מִ ל בְּ ים. אֲבָ נִ ינוֹ בֵּ ת  ידַּ אן מִ כָּ ד  עַ

Up to this  point is  the  attribute  of middling  people  who merely separate themselves. But with reg ard to the  attribute  of

wicked people , what is  written?

BR AI SA

ר״, חָ זֶה יוֹם מָ יָה כָ הָ כָר וְ שֵׁ ה  אָ בְּ סְ נִ ן וְ יִ ה יַ חָ קְ יוּ אֶ תָ ״אֵ

"Come, I will fe tch wine , and we  will fill ourse lves  with strong  drink; and tomorrow shall be  as  this  day..."

BR AI SA

יק״. דִּ צַּ סַף הַ ה נֶאֱ עָ רָ י הָ נֵ פְּ  י מִ כִּ ל לֵב  ם עַ ישׁ שָׂ ין אִ אֵ ד וְ בָ יק אָ דִּ צַּ ״הַ  : יהּ רֵ בָּתְ יב  תִ כְּ ה  מָ

What is  written afterward? "The  rig hteous perishes , and no man lays  it to heart... for the  rig hteous is  taken away from

the  evil to come."

BR AI SA

וּר, בּ צִּ ם הַ מוֹ עִ צְ ר עַ יעֵ צִּ שֶׁ ינוּ  בֵּ  ה רַ שֶׁ מֹ ינוּ בְּ צִ ן מָ כֵּ  שֶׁ וּר,  בּ צִּ ם הַ ם עִ דָ ר אָ עֵ צַ לָּא, יְ  אֶ

Rather, a person should distress  himse lf with the  community, as  we  found with Moshe  Rabbeinu, who distressed

himse lf with the  community,

BR AI SA

״, יהָ לֶ ב עָ שֶׁ יֵּ  יו וַ תָּ  חְ ימוּ תַ יָּשִׂ  ן וַ בֶ חוּ אֶ קְ יִּ ים וַ דִ בֵ כְּ ה  שֶׁ י מֹ ידֵ ״וִ ר:  מַ נֶּאֱ  שֶׁ

as  it is  stated: "But Moshe 's  hands were  heavy; and they took a stone , and put it under him, and he  sat upon it."

BR AI SA

? יהָ לֶ ב עָ שֵׁ י ת לֵ חַ ת אַ סֶ כֶּ ד אוֹ  חָ כַּר אֶ ה  שֶׁ מֹ יָה לוֹ לְ י לֹא הָ כִ וְ

But did Moshe  not have  one  pillow or one  cushion to s it upon?

BR AI SA

ר. עַ צַ ם בְּ מָּ  יֶה עִ הְ י אֶ נִ ף אֲ ר — אַ עַ צַ ין בְּ יִ רוּ שְׁ ל  אֵ רָ שְׂ יִ יל וְ אִ ה: הוֹ שֶׁ ר מֹ מַ ךְ אָ כָּ לָּא   אֶ

Rather, Moshe  said as  follows: "Since  Israe l is  immersed in suffering , I too will be  with them in suffering ."

BR AI SA

וּר. בּ ת צִ מַ נֶחָ ה בְּ אֶ רוֹ כֶה וְ וּר — זוֹ בּ צִּ ם הַ מוֹ עִ צְ ר עַ עֵ צַ מְ ל הַ כׇ וְ

And anyone  who distresse s  himse lf with the  community merits  and sees  the  consolation of the  community.

BR AI SA

י? יד בִּ עִ י מֵ ם: מִ דָ ר אָ יֹאמַ א  מָּ  שֶׁ  וְ



And le st a person say: "Who will te stify ag ainst me  in secret?"

BR AI SA

ץ עֵ יס מֵ פִ כָ ק וְ עָ זְ יר תִּ קִּ ן מִ בֶ י אֶ כִּ ״ ר:  מַ נֶּאֱ  שֶׁ  , וֹ ים בּ ידִ עִ ם מְ דָ ל אָ שֶׁ יתוֹ  בֵּ קוֹרוֹת  ם וְ דָ ל אָ שֶׁ יתוֹ  י בֵ נֵ בְ אַ

נָּה״. נֶ יַעֲ

The stones  of a person's  house  and the  beams of a person's  house  te stify ag ainst him, as  it is  stated: "For a stone

shall cry out from the  wall, and a beam out of the  timber shall answer it."

STATEMENT

יו כָ אָ לְ י מַ כִּ ״ ר:  מַ נֶּאֱ  שֶׁ יו,  לָ ין עָ ידִ עִ ן מְ ם, הֵ דָ אָ ין לוֹ לָ וִּ לַ מְ ת הַ רֵ שָּׁ   י הַ כֵ אֲ לְ י מַ נֵ שְׁ י:  רִ מְ ילָא אָ שֵׁ י  בִּ י רַ בֵ דְּ

ך״. לָּ וֶּה  צַ יְ

Those of the  school of Rabbi She ila say: The  two ministering  ang e ls  who accompany a person, they te stify ag ainst him,

as  it is  stated: "For He  will g ive  His  ang e ls  charg e  over you."

STATEMENT

״. יךָ י פִ חֵ תְ פִּ מֹר  שְׁ ךָ  יקֶ שֹּׁכֶבֶת חֵ   ״מִ ר:  מַ נֶּאֱ  שֶׁ יו,  לָ ה עָ ידָ עִ יא מְ ם הִ דָ ל אָ שֶׁ תוֹ  מָ שְׁ  ר: נִ מֵ א אוֹ קָ ידְ י חִ בִּ רַ

Rabbi Chidka says: A person's  soul te stifies  ag ainst him, as  it is  stated: "Keep the  doors  of your mouth from her who

lie s  in your bosom."

STATEMENT

ם ה׳״. אֻ י נְ דַ ם עֵ תֶּ  ״אַ ר:  מַ נֶּאֱ  שֶׁ  , וֹ ים בּ ידִ עִ ם מְ דָ ל אָ שֶׁ יו  בָרָ ים: אֵ רִ מְ יֵשׁ אוֹ וְ

And some say: A man's  limbs te stify ag ainst him, as  it is  stated: "You are  My witnesses , says  Hashem."

BR AI SA

ל״. וֶ ין עָ אֵ מוּנָה וְ ל אֱ ״אֵ

The verse states: "A God of faithfulness  and without iniquity."

BR AI SA

ין עִ רָ פְ ךְ נִ כָּ ין,  שִׂ עוֹ שֶׁ לָּה   ה קַ ירָ ל עֲבֵ וּ עַ ילּ פִ בָּא אֲ  לָם הַ עוֹ ים לָ עִ שָׁ  רְ ן הָ ין מִ עִ רָ פְ נִּ שֶׁ ם  שֵׁ  כְּ מוּנָה״,  ל אֱ ״אֵ

ין. שִׂ עוֹ שֶׁ לָּה   ה קַ ירָ ל עֲבֵ זֶּה עַ לָם הַ עוֹ בָּ ים  יקִ דִּ צַּ ן הַ מִ

"A God of faithfulness" means just as  punishment is  exacted from the  wicked in the  World-to-Come even for a lig ht

transg ression that they commit, so too, punishment is  exacted from the  rig hteous in this  world for a lig ht

transg ression that they commit.

BR AI SA

ךְ כָּ ין,  שִׂ עוֹ שֶׁ לָּה   וָה קַ צְ ל מִ וּ עַ ילּ פִ בָּא אֲ  לָם הַ עוֹ ים לָ יקִ דִּ צַּ כָר לַ ין שָׂ מִ לְּ שַׁ  מְּ שֶׁ ם  שֵׁ  כְּ ל״,  וֶ ין עָ אֵ ״וְ

ין. שִׂ עוֹ שֶׁ לָּה   וָה קַ צְ ל מִ וּ עַ ילּ פִ זֶּה אֲ לָם הַ עוֹ בָּ ים  עִ שָׁ  כָר לָרְ ין שָׂ מִ לְּ שַׁ  מְ

"And without iniquity" means just as  reward is  paid to the  rig hteous in the  World-to-Come even for a minor mitzvah

that they fulfill, so too, reward is  paid to the  wicked in this  world even for a minor mitzvah that they fulfill.

BR AI SA



ים רִ מְ אוֹ יו, וְ נָ פָ ין לְ טִ רָ פְ יו נִ שָׂ עֲ ל מַ כׇּ מוֹ  לָ ית עוֹ בֵ ם לְ דָ ל אָ שֶׁ תוֹ  ירָ טִ פְּ ת  עַ שְׁ  רוּ: בִּ מְ ר הוּא״, אָ שָׁ יָ יק וְ דִּ ״צַ

ן, ר: הֵ מֵ הוּא אוֹ י, וְ נִ לוֹ פְּ יוֹם  י בְּ נִ לוֹ פְּ קוֹם  מָ יתָ בְּ שִׂ ךְ עָ כָ ךְ וְ כָּ  : לוֹ

Regarding "He  is  just and rig hteous," they said: At the  hour of a person's  departure  to his  e ternal home, all his  deeds

are  enumerated before  him, and they say to him: "You did such and such in such and such a place  on such and such a

day," and he  says: "Yes ."

BR AI SA

ם״. וֹ תּ ם יַחְ דָ ל אָ כׇּ יַד  ״בְּ ר:  מַ נֶּאֱ  שֶׁ ם.  חוֹתֵ : חֲתוֹם! וְ ים לוֹ רִ מְ אוֹ וְ

And they say to him: "Sig n!" and he  s ig ns, as  it is  stated: "He  makes  the  hand of every man s ig n."

BR AI SA

ק דַּ צְ ן תִּ עַ מַ ״לְ ר  מַ נֶּאֱ  שֶּׁ  ה  יֵּים מַ  קַ י, לְ וּנִ נְתּ ם: יָפֶה דַּ ר לָהֶ מֵ אוֹ ין, וְ דִּ ת הַ יו אֶ לָ יק עָ דִּ צְ מַּ  שֶׁ לָּא   ד, אֶ לֹא עוֹ וְ

״. ךָ רֶ בְ דׇ בְּ

And not only that, but he  justifies  the  judg ment upon himse lf and says  to them: "You have  judg ed me  well," to fulfill

that which is  stated: "That You may be  justified when You speak."

STATEMENT

א. טֵ א חוֹ רָ קְ ית נִ נִ עֲ תַ ב בְּ שֵׁ  יּוֹ ל הַ כׇּ ל:  מוּאֵ שְׁ ר  מַ אָ

Shmuel said: Anyone  who s its  in a fast is  called a s inner.

PR O O F

א טָ ר חָ שֶׁ  אֲ יו מֵ לָ פֶּר עָ  כִ ״וְ ר:  מַ מוּד לוֹ לְ תַּ ה  ר, מָ מֵ י אוֹ בִּ רַ פָּר בְּ  קַּ זָר הַ עָ לְ י אֶ בִּ יָא: רַ נְ תַ נָּא, דְּ  תַּ אי  י הַ כִּ בַר  סָ

א זֶה? טָ שׁ חָ יזֶה נֶפֶ אֵ י בְּ כִ ״, וְ שׁ נָּפֶ  ל הַ עַ

He holds  like  this  Tanna, as  it was  taug ht: Rabbi Elazar HaKappar b'Rabbi says: What is  the  meaning  when the  verse

says: "And make  atonement for him, for that he  s inned reg arding  the  soul"? Indeed, ag ainst which soul did this

nazirite  s in?

PR O O F

ן. יִ יַּ  ן הַ מוֹ מִ צְ ר עַ יעֵ צִּ שֶׁ לָּא   אֶ

Rather, because  he  distressed himse lf by abstaining  from wine .

PR O O F

ל כׇּ  מוֹ מִ צְ ר עַ עֵ צַ מְ א, הַ טֵ א חוֹ רָ קְ ן — נִ יִ יַּ  ן הַ לָּא מִ  מוֹ אֶ צְ ר עַ יעֵ לֹּא צִ  שֶׁ ה זֶה,  ר: וּמָ מֶ חוֹ ל וְ ים קַ בָרִ לֹא דְּ וַהֲ

ה. מָּ  כַ ה וְ מָּ  כַּ ת  חַ ל אַ בָר — עַ דָ בָר וְ דָּ

And are  these  thing s  not a kal vachomer: If this  one , who only distressed himse lf from wine , is  called a s inner, one

who distresse s  himse lf from each and every thing  by fasting , how much more  so!

STATEMENT

״. וֹ ר רֹאשׁ עַ ע שְׂ פֶּרַ ל  דֵּ יֶה גַּ שׁ יִהְ דוֹ ״קָ ר:  מַ נֶּאֱ  שֶׁ  , שׁ דוֹ א קָ רָ קְ ר: נִ מֵ זָר אוֹ עָ לְ י אֶ בִּ רַ



Rabbi Elazar says: He  is  called holy, as  it is  stated: "He  shall be  holy, he  shall le t the  locks  of the  hair of his  head g row

long ."

IN FER ENCE

ה מָּ  כַּ ת  חַ ל אַ בָר — עַ ל דָּ כׇּ  מוֹ מִ צְ ר עַ עֵ צַ מְ , הַ שׁ דוֹ א קָ רָ קְ ד — נִ חָ בָר אֶ דָּ לָּא מִ  מוֹ אֶ צְ ר עַ יעֵ לֹּא צִ  שֶׁ ה זֶה,  וּמָ

ה. מָּ  כַ וְ

And if this  one , who only distressed himse lf from one  thing , is  called holy, one  who distresse s  himse lf from

everything , how much more  so!

QU E ST IO N

! שׁ דוֹ י קָ רִ יקְּ א אִ ל, הָ מוּאֵ שְׁ  לִ וְ

And according  to Shmuel, but he  is  called holy!

ANSWER

י. אֵ ע קָ פֶּרַ ידּוּל  גִּ הוּא, אַ הָ

That term "holy" refers  to the  g rowing  of the  hair,  not his self-denial.

QU E ST IO N

א! טֵ א חוֹ רָ קְ א נִ זָר, הָ עָ לְ י אֶ בִּ רַ לְ וּ

And according  to Rabbi Elazar, but he  is  called a s inner!

ANSWER

. יהּ שֵׁ  יב נַפְ אֵ סַ הוּא דְּ הָ

That refers to a nazirite who defiled himse lf by contact with a corpse.

QU E ST IO N

ךְ תוֹ י בְּ רוּ שָׁ שׁ  דוֹ וּ קָ ילּ אִ מוֹ כְּ צְ ם עַ דָ ד אָ לָם יָמוֹ עוֹ זָר: לְ עָ לְ י אֶ בִּ ר רַ מַ אָ הָ י? וְ כִ זָר הָ עָ לְ י אֶ בִּ ר רַ מַ י אָ וּמִ

יר״! עִ בוֹא בְּ לֹא אָ שׁ וְ דוֹ ךָ קָ בְּ רְ קִ ״בְּ ר:  מַ נֶּאֱ  שֶׁ יו,  עָ מֵ

But did Rabbi Elazar really say this? But didn't Rabbi Elazar say: A person should always  measure  himse lf as  if a Holy

One  dwells  within his  innards, as  it is  stated: "The  Holy One  is  in your midst, and I will not come  in fury"? This implies

one should not starve his body.

R E SO LU T IO N

. יהּ שֵׁ  י נַפְ עוֹרֵ צַ י לְ צֵ לָא מָ א — דְּ , הָ יהּ שֵׁ  י נַפְ עוֹרֵ צַ י לְ צֵ מָ א — דְּ יָא: הָ שְׁ  לָא קַ

This is not difficult: This  case where fasting is praised is where  he  is  able  to distress  himse lf without falling ill;  that case

where it is discouraged is where  he  is  not able  to distress  himse lf.

STATEMENT

׳״. גוֹ רוֹ וְ אֵ שְׁ עֹכֵר  ד וְ סֶ ישׁ חָ וֹ אִ שׁ ל נַפְ גֹּמֵ ״ ר:  מַ נֶּאֱ  שֶׁ יד,  סִ א חָ רָ קְ ר: נִ מַ ישׁ אָ קִ ישׁ לָ רֵ



Reish Lakish said: He  is  called a pious  person, as  it is  stated: "The  merciful man does  g ood to his  own soul, but he

that is  crue l troubles  his  own flesh."

STATEMENT

. יהּ ירוּתֵ שֵׁ  בָּא לְ  לְ כַּ ל  יכוֹ א — לֵ יתָ נִ עֲ תַ יב בְּ יָתֵ ב דְּ י רַ בֵּ בַּר  אי  ת: הַ שֶׁ  שֵׁ ב  ר רַ מַ אָ

Rav Sheshes  said: This  Torah student who s its  in a fast, le t a dog  eat his  meal! Because he weakens himself from Torah

study.

STATEMENT

ד. בַ לְ ב בִּ אָ ה בְּ עָ שְׁ  לָּא תִּ  ל אֶ בָבֶ וּר בְּ יבּ ית צִ נִ עֲ תַּ ין  בָּא: אֵ  בַּר אַ יָה  מְ ב יִרְ ר רַ מַ אָ

Rav Yirmeyah bar Abba said: There  is  no public fast in Babylonia except for Tisha B'Av alone .

STATEMENT

ט עֵ מַ מְּ שֶׁ י  נֵ פְּ  ית, מִ נִ עֲ תַ ב בְּ שֵׁ י אי לֵ שַּׁ   כָם רַ יד חָ מִ לְ תַּ ין  : אֵ ישׁ קִ ישׁ לָ ר רֵ מַ בָּא אָ  בַּר אַ יָה  מְ ב יִרְ ר רַ מַ אָ

יִם. מַ שָׁ אכֶת  לֶ מְ בִּ

Rav Yirmeyah bar Abba said that Reish Lakish said: A Torah scholar is  not permitted to s it in a fast, because  he

diminishes  his  work of Heaven by weakening himself.

נָה שְׁ  מִ M I S H N A H

MISHNAH

׳. וּ יכָה כּ שֵׁ  חָ שֶּׁ   ין מִ וֹתִ שׁ ין וְ לִ כְ אוֹ

We learned in the Mishnah: They may eat and drink once  it g ets  dark, e tc.

א רָ מָ גְּ G E M A R A

STATEMENT

ר חָ מָ לָה — לְ יְ לַּ  ל הַ כׇּ ה  תָ שָׁ  ל וְ כַ וּ אָ ילּ פִ ית, אֲ נִ עֲ תַּ יו  לָ ל עָ בֵּ י קִּ שֶׁ יד  ב הוּנָא: יָחִ ר רַ מַ א אָ ירָ עֵ י זְ בִּ ר רַ מַ אָ

ית. נִ עֲ תַּ לַּת  י פִ ל תְּ לֵּ  פַּ  תְ הוּא מִ

Rabbi Ze ira said that Rav Huna said: An individual who accepted a fast upon himse lf, even if he  ate  and drank the

entire  nig ht, on the  morrow he  prays  the  fast prayer of Aneinu.

STATEMENT

ית. נִ עֲ תַּ ל  שֶׁ ל  לֵּ  פַּ  תְ ינוֹ מִ יתוֹ — אֵ נִ עֲ תַ ן בְּ לָ

But if he s lept throug h his  fast and only fasted for a few hours of the day, he  does  not pray the  fast prayer.

QU E ST IO N



עוֹת — שָׁ  ין לְ נִּ עַ תְ א: מִ מָ לְ עוֹת, אוֹ דִ שָׁ  ין לְ נִּ עַ תְ ין מִ : אֵ יהּ א לֵ ירָ בִ ב הוּנָא? סְ בַר רַ סָ אי קָ סֵף: מַ ב יוֹ ר רַ מַ אָ

ית? נִ עֲ תַּ לַּת   פִ ל תְּ לֵּ  פַּ  תְ ינוֹ מִ עוֹת אֵ שָׁ  נֶּה לְ  עַ תְ מִּ הַ וְ

Rav Yosef said: What does  Rav Huna hold? Does  he  hold that we  do not fast for hours , or perhaps we  do fast for

hours , but one  who fasts  for hours  does  not pray the  fast prayer?

ANSWER

ית. נִ עֲ תַּ לַּת   פִ ל תְּ לֵּ  פַּ  תְ עוֹת מִ שָׁ  נֶּה לְ  עַ תְ מִּ הַ עוֹת, וְ שָׁ  ין לְ נִּ עַ תְ ב הוּנָא מִ בַר רַ סָ לָם קָ עוֹ י: לְ יֵ בָּ  יהּ אַ ר לֵ מַ אֲ

Abaye  said to him: Actually, Rav Huna holds  we  do fast for hours , and one  who fasts  for hours  does  pray the  fast

prayer.

EXPLANAT IO N

א. רָ יקָּ עִ יהּ מֵ לֵ יל עֲ בֵּ  לָא קַ יָא דְּ ילְ לֵ עוֹת דְּ שָׁ כָּא  י אִ כָא, דְּ י הָ אנֵ שָׁ  וְ

And it is  different here , as  there  are  the  hours  of the  nig ht which he  did not accept upon himse lf from the  outset as

part of the fast.

STATEMENT

. יהּ ידֵ עוֹת? לָא הֲוָה בִּ שָׁ  ין לְ נִּ עַ תְ ין מִ עוֹת אוֹ אֵ שָׁ  ין לְ נִּ עַ תְ : מִ יהּ נֵּ י עוֹ מִ זַק, בְּ ינְ גִ ע לְ לַ יקְּ בָא אִ ר עוּקְ מָ

Mar Ukva happened to come to Ginzak. They asked him: Do we  fast for hours  or do we  not fast for hours? It was  not

in his  hand to answer.

QU E ST IO N

. יהּ ידֵ ין? לָא הֲוָה בִּ רִ תָּ ין אוֹ מוּ סוּרִ ים, אֲ רִ ל נׇכְ שֶׁ ין  נִּ קַ נְ קַ

They asked: Wine  jug s  of non-Jews, are  they forbidden or permitted? It was  not in his  hand.

QU E ST IO N

. יהּ ידֵ ים? לָא הֲוָה בִּ וּאִ לּ מִּ י הַ מֵ ת יְ עַ בְ שִׁ ל  כׇּ ה  שֶׁ שׁ מֹ מֵּ י שִׁ ה  מֶּ  בַּ

They asked: With what g arment did Moshe  minister during  all seven days  of the  consecration? It was  not in his  hand.

STATEMENT

א. שָׁ  רְ דְ י מִ בֵּ יל  אֵ שְׁ זַל וּ אֲ

He went and asked in the  study hall.

R U L ING

ית, נִ עֲ תַּ לַּת   פִ ין תְּ לִ לְּ פַּ  תְ עוֹת, וּמִ שָׁ  ין לְ נִּ עַ תְ א: מִ תָ כְ לְ , הִ יהּ רוּ לֵ מַ אֲ

They said to him: The  halacha is : We do fast for hours , and we  do pray the  fast prayer.

R U L ING

ין. רִ תָּ שׁ — מוּ ר חֹדֶ שָׂ נֵים עָ שְׁ ר  חַ אַ ים, לְ רִ ל נׇכְ שֶׁ ין  נִּ קַ נְ א: קַ תָ כְ לְ הִ וְ

And the  halacha is : Wine  jug s  of non-Jews, after twelve  months, are  permitted.



ANSWER

ן. לוּק לָבָ חָ ים — בְּ וּאִ לּ מִּ י הַ מֵ ת יְ עַ בְ שִׁ ל  כׇּ ה  שֶׁ שׁ מֹ מֵּ י שִׁ ה  מֶּ  בַּ

With what did Moshe  minister during  all seven days  of the  consecration? In a white  tunic.

STATEMENT

א. רָ ימְּ ין לוֹ אִ אֵ שֶׁ ן  לוּק לָבָ חָ י: בְּ נֵ תְ נָא מַ כָּהֲ ב  רַ

Rav Kahana taug ht: In a white  tunic that had no hem.

STATEMENT

א: דָּ סְ ב חִ ר רַ מַ אָ

Rav Chisda said:

S U M M A RY

The Gemara teaches that anyone who starves himself during a famine out of solidarity with the community is saved from an

unusual death. It is prohibited to have conjugal relations during years of famine, except for those who are still childless and

must fulfill the mitzva of having children. If a person separates himself from the community's suffering, the ministering angels

place their hands on his head and declare that he will not merit seeing the consolation of the tzibur. The Gemara warns that

even if one acts in secret, his own home's stones and beams, his accompanying angels, his neshama, or his own limbs will testify

against him on the Day of Judgment. Finally, the Sages expound on how Hashem, in His absolute justice, purifies the

righteous by punishing them for minor transgressions in this world, while rewarding the wicked in this world for their minor

mitzvos.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When the community is in pain, a Yid cannot simply retreat to the comfort of his own home and say, "Peace be upon you, my

soul." The Gemara in Taanis teaches us a profound truth about what it means to be part of Klal Yisrael. When our brothers

and sisters are suffering, we are forbidden to live as if everything is normal. We see this from Moshe Rabbeinu, who sat on a

hard stone during the battle with Amalek. Surely the leader of the Jewish people had a pillow or cushion, but he refused to

use it. He insisted on feeling the physical discomfort because his people were in distress.

This is not just a story about Moshe Rabbeinu; it is our daily avodah. True connection to the tzibbur is not felt when things

are easy and celebratory, but when things are difficult. If we close our eyes to the pain of others and indulge in our own

pleasures, we distance ourselves from the community's destiny. But when we choose to carry the burden with them, even in

small, private ways, we bind our neshamah to theirs.

Today, take a moment to think of a fellow Yid or the community at large going through a difficult time. Choose one small

luxury or comfort to hold back on today, whether it is a special treat, an extra indulgence, or a moment of personal comfort,

and explicitly think to yourself: "I am doing this to stand together with my brothers and sisters in their pain."
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T HE  S U G Y A

Shalom aleichem! In this daf, we are zocheh to delve deeper into the sugyos of tereifos, specifically focusing on the list of

eight categories of tereifos given to Moshe Rabbeinu at Har Sinai. We will learn about the status of a perforated gallbladder,

the shiur of what must remain of a removed liver for the animal to be kosher, and the halachos of a perforated gizzard.

We will also learn the delicate halachos of the gullet (the veshet), which has two distinct linings—an outer red one and an

inner white one. The Gemara discusses what happens when only one lining is perforated, or when both are perforated but the

holes do not line up, as well as how we must inspect the gullet for signs of clawing by a predator.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  4 3 A

ANSWER

יק. פֵּ  תַּ , לָא  תְּ קְ פֵּ  אַ י דְּ תֵּ  רְ תַּ נָךְ  לָּא הָ  אֶ

Rather, those  two  cases that you removed from the count, namely, an animal whose hind legs were severed and one whose hide

was removed, do not remove  them, and the count of eighteen tereifot remains intact.

STATEMENT

ה, רוּעָ ה, קְ סוּרָ חֲ לָה, וַ טוּ ה, נְ סוּקָ י – נְקוּבָה, וּפְ ינַ סִ ה בְּ שֶׁ מֹ רוּ לוֹ לְ מְ פוֹת נֶאֶ רֵ י טְ ינֵ מֹנָה מִ שְׁ לָּא:   ר עוּ מַ אָ

ה. בוּרָ שְׁ לָה, וּ פוּ ה, נְ רוּסָ דְ וּ

Ulla says: Eig ht categ orie s  of tere ifot were  stated to Moshe  at Sinai: A perforated organ, and a severed organ, a

removed organ, and a missing  organ, a torn organ, and an animal clawed by a predator, a fallen animal, and an animal with

broken bones.

EXPLANAT IO N

פָּא.  פָּ בַּר  ישׁ  כִ רָ א דְּ י לָקוּתָ קֵ וֹ פּ אַ לְ

This list is compiled to the  exclusion of the  diseased kidney of Rakhish bar Pappa, which Ulla does not consider a tereifa.

STATEMENT

, י לַהּ נֵ תָ ה קָ י יְהוּדָ בִּ רַ י בְּ סֵ י יוֹ בִּ ה רַ רָ ע – מָ שַׁ  תֵּ ר  תֹּאמַ ם  נְקוּבָה, אִ פוֹת יֵשׁ בִּ רֵ מֹנָה טְ שְׁ בָא:  בַּר רָ יָּיא   ר חִ מַ אָ

Chiyya bar Rava says: There  are  e ig ht tere ifot in the category of a perforated organ. If you say there are nine , because a

perforated gallbladder is also mentioned, one can answer that the case of the g allbladder, Rabbi Yose i son of Rabbi Yehuda

teaches  it, and it is the opinion of an individual.

PR O O F



ה. רָ מָּ  בָה הַ יקְּ ף נִ ר: אַ מֵ ה אוֹ י יְהוּדָ בִּ רַ י בְּ סֵ י יוֹ בִּ פָה, רַ רֵ ים – טְ קִּ דַּ בוּ הַ יקְּ יבָה, נִ קֵּ בָה הַ יקְּ יָא: נִ נְ תַ דְּ

As it is  taug ht in a braisa: If the  abomasum was perforated, or the  intestines  were  perforated, the animal is a tere ifa.

Rabbi Yose i son of Rabbi Yehuda says: Even if the  g allbladder was  perforated it is a tereifa.

STATEMENT

ן(. ימָ ן – סִ בָ קְ קוּרְ ה וְ רָ יִת מָ זַ כְּ בֵר  כוֹת חָ לְ )הִ

The Gemara provides a mnemonic: Halakhot, friend, olive -bulk, g allbladder, and g izzard.

R U L ING

ה. י יְהוּדָ בִּ רַ י בְּ סֵ י יוֹ בִּ רַ כְּ כָה  לָ נָן: הֲ חָ י יוֹ בִּ ר רַ מַ סֵף אָ י יוֹ בִּ רַ ק בְּ חָ צְ י יִ בִּ ר רַ מַ אָ

Rabbi Yitzchak son of Rabbi Yosef says  that Rabbi Yochanan says: The  halacha is  in accordance  with Rabbi Yose i son

of Rabbi Yehuda that a perforated gallbladder is a tereifa.

STATEMENT

ךְ וֹ פּ שְׁ  ״יִ ה?  י יְהוּדָ בִּ רַ י בְּ סֵ י יוֹ בִּ רַ יהּ לְ רֵ בְ יהּ חַ רוּ לֵ דַּ הְ אי אַ נָן: מַ חָ י יוֹ בִּ ר רַ מַ סֵף אָ י יוֹ בִּ רַ ק בְּ חָ צְ י יִ בִּ ר רַ מַ אָ וְ

יָּים.  יּוֹב קַ ין אִ יִ דַ עֲ י״, וַ תִ רָ רָ ץ מֵ רֶ אָ לָ

And Rabbi Yitzchak son of Rabbi Yosef says  that Rabbi Yochanan says: What did his  colleag ues  re spond to Rabbi

Yose i son of Rabbi Yehuda? They cited the verse: "He  pours  out my g all upon the  g round," and yet Iyov was  still alive .

Thus, one can live with a perforated gallbladder.

STATEMENT

ים, סִּ ה נִ שֵׂ עֲ ין מַ ירִ כִּ  זְ ין מַ ם: אֵ ר לָהֶ מַ אָ

Rabbi Yosei said to them: We do not mention miraculous events  as proof for natural halachic rulings.

EXPLANAT IO N

י? יֵ א חָ י קָ ל״ – מִ מוֹ לֹא יַחְ י וְ יוֹתַ לְ כִּ לַּח   פַ ״יְ י  כִ א הָ ימָ תֵּ י לָא  אִ דְּ

For if you do not say so, then the other part of the verse: "He  cleaves  my kidneys  asunder and does  not spare" is difficult;

does  one with cleaved kidneys live?

EXPLANAT IO N

י. אנֵ שָׁ א  סָּ י י נִ כָא נָמֵ מֹר״. הָ שְׁ וֹ  שׁ ת נַפְ ק אֶ ״רַ יב:  תִ כְ י, דִּ אנֵ שָׁ א  סָּ י לָּא נִ  אֶ

Rather, a miracle  is  different, as  it is  written that Hashem said to the Satan: "Only spare  his  life ." Here  too, regarding the

gallbladder, a miracle  is  different.

R U L ING

יִת. זַ כְּ ר  מֵ אוֹ י הָ רֵ בְ דִ כְּ כָה  לָ נָן: הֲ חָ י יוֹ בִּ ר רַ מַ סֵף אָ י יוֹ בִּ רַ ק בְּ חָ צְ י יִ בִּ ר רַ מַ אָ וְ

And Rabbi Yitzchak son of Rabbi Yosef says  that Rabbi Yochanan says: The  halacha is  in accordance  with the  words

of the  one  who says  that if the liver was removed, but an olive -bulk of it remains, the animal is kosher.

QU E ST IO N



לָה טְּ י נַן: נִ נָה, וּתְ שְׁ  ם מִ תַ סְ כִּ כָה  לָ נָן: הֲ חָ י יוֹ בִּ ר רַ מַ נָה אָ בַּר חָ בַּר  בָּה   ר רַ מַ אָ הָ י? וְ כִ נָן הָ חָ י יוֹ בִּ ר רַ מַ י אָ וּמִ

יִת! זַ כְּ י  וֵ לָא הָ ל גַּב דְּ ף עַ ה, אַ רָ שֵׁ  כְּ יֵּיר   תַּ  שְׁ  א נִ לוּם – הָ כְּ נָּה   ימֶ יֵּיר הֵ  תַּ  שְׁ  לֹא נִ ד וְ כָּבֵ  הַ

And did Rabbi Yochanan really say this? But didn't Rabba bar bar Chana say that Rabbi Yochanan says: The  halacha is

in accordance  with an unattributed Mishnah; and we  learned in our Mishnah: If the  liver was  removed and nothing

remained of it, it is a tereifa. We infer: But if any of it remained, it is  kosher, even thoug h it is  not an olive -bulk!

ANSWER

נָן. חָ י יוֹ בִּ רַ בָּא דְּ י לִּ אַ ינְהוּ וְ י נִ אֵ מוֹרָ אָ

The Gemara answers: They are  Amoraim who disagree according  to the  opinion of Rabbi Yochanan as to what he held.

STATEMENT

ה. רָ שֵׁ  כְּ הּ –  תָּ  מְ ד סוֹתַ כָבֵ בָה, וְ יקְּ נִּ שֶׁ ה  רָ נָן: מָ חָ י יוֹ בִּ ר רַ מַ סֵף אָ י יוֹ בִּ רַ ק בְּ חָ צְ י יִ בִּ ר רַ מַ אָ דְּ

For Rabbi Yitzchak son of Rabbi Yosef says  that Rabbi Yochanan says: A g allbladder that was  perforated, but the

liver seals  it, is  kosher.

STATEMENT

ר. שֵׁ  כָּ יָּים –   וֹ קַ לּ שֶׁ יס  כִ ן וְ בָ קְ וּרְ קּ ב הַ יקַּ נָן: נִ חָ י יוֹ בִּ ר רַ מַ סֵף אָ י יוֹ בִּ רַ ק בְּ חָ צְ י יִ בִּ ר רַ מַ אָ וְ

And Rabbi Yitzchak son of Rabbi Yosef says  that Rabbi Yochanan says: If the  g izzard was  perforated but its  inner

lining  is  intact, it is  kosher.

QU E ST IO N

אי? יָּים, מַ  ן קַ בָ קְ קוּרְ יס וְ כִּ  ב הַ יקַּ הוּ: נִ יָא לְ עְ בַּ י אִ

A dilemma was raised before  them: If the  inner lining  was  perforated but the  g izzard flesh is  intact, what is the halacha?

PR O O F

ר. שֵׁ  כָּ לֹא זֶה –  ב זֶה בְּ יקַּ ן: נִ מָ ב נַחְ ר רַ מַ אָ ע, דְּ מַ שְׁ א  תָּ

Come and hear a proof, as  Rav Nachman says  regarding the gullet: If this  was  perforated without that being perforated, it

is  kosher. The same applies to the gizzard.

STATEMENT

ר. שֵׁ  כָּ לֹא זֶה –  ב זֶה בְּ יקַּ ן, נִ י לָבָ ימִ נִ דוֹם וּפְ ן אָ יצוֹ ט, חִ שֶׁ וֶּו י עוֹרוֹת יֵשׁ לוֹ לַ נֵ שְׁ בָא:  ר רָ מַ אָ

Rava says: The  g ulle t has  two lining s, the  outer is  red and the  inner is  white . If this  was  perforated without that being

perforated, it is  kosher.

EXPLANAT IO N

פָה. רֵ יף – טְ לֵּ  י חַ אִ ן? דְּ י לָבָ ימִ נִ דוֹם וּפְ ן אָ יצוֹ ר חִ ימַ מֵ י לְ ה לִ מָ לְ

Why do I need Rava to say that the outer is  red and the  inner is  white? It is to teach that if they are  reversed, the animal is

a tere ifa.

QU E ST IO N

הוּ? ד זֶה, מַ נֶגֶ כְּ לֹּא   שֶׁ ם זֶה  נֵיהֶ שְׁ בוּ  יקְּ הוּ: נִ יָא לְ עְ בַּ  אִ



A dilemma was raised before  them: If both of them were  perforated, but not opposite  one  another, what is  the

halacha?

STATEMENT

סוּל. פָּ ן –  בָ קְ וּרְ קּ בַּ ר,  שֵׁ  כָּ ט –  שֶׁ וֶּו בַּ יה...  מֵ שְּׁ   א מִ רָ ר זוּטְ ר מָ מַ אָ

Mar Zutra says  in the  name  of Rav Pappa: In the  g ulle t, it is  kosher; in the  g izzard, it is  unfit.

O BJECT IO N

ין נִ מְ , זִ יהּ ה לֵ טָ שְׁ  יהּ וּפָ א לֵ דָ מְ וַוח, גָּ יהּ רָ בֵּ יָא  עְ יהּ וּפָ בֵּ לָה  כְ אָ ט דְּ שֶׁ בָּה, וֶו  רַ דְּ י: אַ שֵׁ  ב אָ יף לַהּ רַ קֵ תְ מַ

י! אֵ י קָ אֵ קָ דְ כִּ יַיח,  ינָח נָ מֵ ן דְּ בָ קְ י; קוּרְ דֵ דָ י הֲ דֵ בַּהֲ ין  זִ דְּ נְ יהַ מִ דְּ

Rav Ashi objects  to this : On the  contrary! The  g ulle t, with which the animal eats  and calls , is  spacious, and it contracts

and stretches ; there  are  times  when the two holes alig n with one  another. But the  g izzard, which is  at re st, stands as  it

stands  and they will never align!

STATEMENT

ב רַ יהּ דְּ מֵ שְּׁ   ר מִ מַ אָ א, דְּ רָ ר זוּטְ מָ יהּ דְּ מֵ שְּׁ   ינַן מִ רִ מְ י אָ כִ י: הָ שֵׁ  ב אָ רַ סֵף לְ ב יוֹ רַ יהּ דְּ רֵ א בְּ חָ ב אַ יהּ רַ ר לֵ מַ אֲ

. יךְ וָותָ כְּ פָּא   פָּ

Rav Acha son of Rav Yosef said to Rav Ashi: So we  say in the  name  of Mar Zutra, who said in the  name  of Rav Pappa,

in accordance  with your objection.

STATEMENT

רוּם. ינוֹ קְ ט, אֵ שֶׁ וֶּו בַּ כָּה   ת מַ מַ חֲ לָה מֵ עָ שֶׁ רוּם  בָּה: קְ  ר רַ מַ אָ וְ

And Rabba says: A membrane  that arose  due  to a wound in the  g ulle t is  not considered a valid membrane  to seal a

perforation.

STATEMENT

ים. נִ פְ לָּא בִּ  ץ, אֶ חוּ בַּ  ה מִ יקָ דִ ין לוֹ בְּ ט אֵ שֶׁ בָּה: וֶו  ר רַ מַ אָ וְ

And Rabba says: The  g ulle t cannot be  inspected from the  outside , but only from the  inside .

QU E ST IO N

? נַּהּ י א מִ קָ אי נָפְ מַ לְ

The Gemara asks: What is  the  practical difference  of this statement?

וּד ב׳ מּ עַ D A F  4 3 B

ANSWER

ה. רוּסָ פֵק דְּ סְ לִ

The Gemara answers: The halacha of checking the inner lining of the gullet is necessary for a doubt of clawing  by a predator,

where we must verify if the inner lining turned red.

STATEMENT



אי. בָּרַ  אַ ט מֵ שֶׁ וֶו בָּה לְ  יהּ רַ יק לֵ דֵ בָּ א  בָּה, הֲוָה קָ  רַ יהּ דְּ מֵּ  קַ אי לְ אֲתַ ה דַּ רוּסָ פֵק דְּ יא סְ הִ הָ

The Gemara relates: A certain animal with a doubt of clawing  that came  before  Rabba, Rabba was  checking  the  g ulle t

from the  outside  to see if there was any mark.

O BJECT IO N

ים! נִ פְ בִּ לָּא מִ  ה אֶ יקָ דִ ין לוֹ בְּ ט אֵ שֶׁ ר: וֶו מַ אָ ר הוּא דְּ א מָ הָ י: וְ יֵ בָּ  יהּ אַ ר לֵ מַ אֲ

Abaye  said to him: But isn't it the  Master himse lf who said: The  g ulle t has  no  valid inspection except from the  inside ,

because the outer lining is always red?

STATEMENT

. פַהּ רְ טַ א, וְ מָ י דְּ טֵ י קוּרְ רֵ יהּ תְּ לֵ כַח עֲ תְּ שְׁ י אִ , וְ יהּ קֵ דְ בָּה וּבַ  יהּ רַ כֵ פְ אַ

Rabba turned it inside  out and checked it, and there  were  found on it two drops of blood, and therefore he  declared it

a tere ifa.

EXPLANAT IO N

י. עֵ בָ י הוּא דְּ יֵ בָּ  אַ י לְ דֵ דּוֹ חַ י לְ בָּה נָמֵ  רַ וְ

The Gemara notes: And Rabba also  knew this halacha, and only to sharpen Abaye  was  what he  desired,  to see if his disciple

would notice and correct him.

STATEMENT

יא. רִ בְ א הִ מָּ  שֶׁ ין  שִׁ  שְׁ  ין חוֹ ט, אֵ שֶׁ וֶּו בַּ ץ  ב לוֹ קוֹ שַׁ לָּא: יָ  ר עוּ מַ אָ

Ulla said: If a thorn sat in the  g ulle t,  we assume it did not perforate the outer wall, and we do not fear that perhaps  it

perforated it and then the wound healed,  which would make it a tereifa.

STATEMENT

ן( ימָ ה, סִ אָ מֵ ין טְ כִּ  סַ יכוֹת בְּ ס חֲתִ רַ )דָּ

The Gemara provides a mnemonic for the upcoming questions on Ulla's ruling: Clawed, pieces , with a knife , ritually impure .

QU E ST IO N

ה? רוּסָ פֵק דְּ סְּ נָא מִ שְׁ אי  לָּא, מַ  עוּ לְ וּ

The Gemara asks: And according  to Ulla, what is  the  difference  between this case of doubt and the case of a doubt of

clawing ,  where we do fear and require an inspection?

ANSWER

ה. רוּסָ פֵק דְּ סְ ין לִ שִׁ  שְׁ  ין חוֹ לָּא אֵ  בַר עוּ סָ קָ

The Gemara answers: Ulla holds  that fundamentally we do not fear for a doubt of clawing ,  and an inspection is not biblically

required.

QU E ST IO N

ן? מָּ וּ ל שׁ שֶׁ ת  חַ אַ לֶב וְ ל חֵ שֶׁ ת  חַ יכוֹת, אַ י חֲתִ תֵּ  שְּׁ   נָא מִ שְׁ אי  וּמַ



The Gemara asks: And what is  the  difference  between this and the case of two pieces , one  of forbidden fat and one  of

permitted fat,  where if one ate one of them, he must bring an asham talui because we are stringent in a case of doubt?

ANSWER

א. וּרָ יסּ זַק אִ חְ תַּ י ם אִ תָ הָ

The Gemara answers: There , a prohibition was  e stablished,  since one of the two pieces was definitely forbidden. Here, no

prohibition was ever established.

QU E ST IO N

ה? גוּמָ פְּ צֵאת  מְ נִ ין, וְ כִּ  סַ ט בְּ חֵ וֹ שּׁ  הַ נָא מֵ שְׁ אי  וּמַ

The Gemara asks: And what is  the  difference  between this and the case of one  who s laug hters  with a knife , and afterwards

the knife is  found to be  notched,  where we rule that the animal is forbidden because of the doubt?

ANSWER

ין. כִּ  סַ א בְּ יעוּתָ יד לַהּ רֵ ילִ יְ יתְ ם אִ תָ הָ

The Gemara answers: There , a defect was  born in the  knife  itself, so we must suspect it was notched during the shechita. Here,

the gullet wall is currently whole, so no defect is present.

QU E ST IO N

א? מֵ קוֹ טָ פֵ סְ יד, דִּ יָּחִ  וּת הַ שׁ רְ ה בִּ אָ פֵק טוּמְ סְּ נָא מִ שְׁ אי  וּמַ

The Gemara asks: And what is  the  difference  between this and a doubt of ritual impurity in a private  domain, whose

doubt is  ruled impure ?

ANSWER

הוֹר! קוֹ טָ פֵ סְ ים, דִּ בִּ רַ וּת הָ שׁ רְ ה בִּ אָ פֵק טוּמְ סְ יהּ לִ יֵ מְּ ידַ , נִ יךְ מָ עְ יטַ לִ וְ

The Gemara answers: And according  to your reasoning , le t us  compare  it instead to a doubt of ritual impurity in a public

domain, whose  doubt is  ruled pure !

EXPLANAT IO N

ה. טָ וֹ סּ י לַהּ מִ ירִ מִ א גְּ תָ כְ לְ ם, הִ תָ לָּא הָ  אֶ

Rather, there ,  regarding the laws of tumah, it is  a rece ived halacha that they learned from the case of a sota,  and we cannot

derive other areas of halacha from it.

STATEMENT

ינַן. שִׁ י יְ ב – חָ שַׁ ל יָ ר, אֲבָ מַ תְּ צֵאת״ אִ מְ ״נִ ר:  מַ אָ קָ יב וְ יָתֵ נָא, וְ כָּהֲ ב  רַ יהּ דְּ מֵּ  נַן קַ בָּ  רַ הוּא מֵ יב הָ יָתֵ

A certain one  of the  Rabbis  sat before  Rav Kahana, and he  sat and said: 'Was found' was  stated by Ulla, meaning if the

thorn was found loose in the gullet we do not fear, but if it sat embedded, we do fear that it perforated and healed.

STATEMENT

לָּא,  עוּ יהּ לְ יךְ לֵ רִ טְ יצְ צֵאת – לָא אִ מְ ל נִ ר, אֲבָ מַ יתְּ ב״ אִ שַׁ ״יָ  , יהּ יתוּ לֵ צִ נָא: לָא תְּ כָּהֲ ב  הוּ רַ ר לְ מַ אֲ

ן. לָ כְ י אָ צֵ א קוֹ יָיתָ בָּרָ י  יוֵ הוּ חֵ לְּ כוּ דְּ



Rav Kahana said to them: Do not listen to him! 'Sat' was  stated by Ulla, that even if it was embedded we do not fear. But if it

was merely found loose, it was  not necessary for Ulla to teach that it is kosher, as  all outdoor animals  eat thorns  and we

obviously do not declare them tereifos for that.

STATEMENT

. וֹ רוּבּ ר: בְּ מַ ל אָ מוּאֵ שְׁ הוּ, וּ שֶּׁ   מַ ר: בְּ מַ ב אָ ט – רַ שֶׁ וֶּו ץ הַ בַּ  וּרְ ר: תּ מַ יתְּ אִ

It was  stated: Regarding a perforation in the entrance  of the  g ulle t, Rav said: It renders the animal a tereifa with any amount

of perforation. And Shmuel said: Only with its  majority.

EXPLANAT IO N

ה הוּא. יטָ חִ שְׁ קוֹם  או מְ : לָ וֹ רוּבּ ר בְּ מַ ל אָ מוּאֵ שְׁ ה הוּא, וּ יטָ חִ שְׁ קוֹם  הוּ: מְ שֶּׁ   מַ ר בְּ מַ ב אָ רַ

Rav said 'with any amount' because he holds it is  a place  of s laug hter,  so it is treated like the gullet itself. And Shmuel said

'with its  majority' because he holds it is  not a place  of s laug hter,  so it is treated like the pharynx.

QU E ST IO N

ט? שֶׁ וֶּו ץ הַ בַּ  וּרְ יהוּ תּ י נִ הֵ

The Gemara asks: Which is  the  entrance  of the  g ulle t?

ANSWER

ד מֵ עוֹ כוֹ וְ ט, חוֹתְ שֶׁ וֶּו ץ הַ בַּ  וּרְ יב – זֶה הוּא תּ חִ רְ כוֹ וּמַ חוֹתְ שֶׁ כֹּל  ל:  מוּאֵ שְׁ ר  מַ בָא אָ ר עוּקְ בַּר מָ י  רִ ר מָ מַ אָ

. מוֹ צְ ט עַ שֶׁ מוֹ – זֶהוּ וֶו קוֹ מְ בִּ

Mari bar Mar Ukva said that Shmuel said: Any part that when one  cuts  it, it widens  and retracts, this  is  the  entrance  of

the  g ulle t. But any part that when one  cuts  it, it stands in its  place , this  is  the  g ulle t itse lf.

O BJECT IO N

י. יֵ בָּ  בַּר אַ י  יבִ ב בִּ וּ? רַ נּ י, וּמַ כִ ר הָ מַ ר לָא אָ י: מָ פֵּ  פַּ ב  הוּ רַ ר לְ מַ אֲ

Rav Pappi said to them: The  Master did not say so. And who is  this Master? It is Rav Be ivai bar Abaye .

ANSWER

יץ. כָוֵ כוֹ וְ חוֹתְ שֶׁ כֹּל   ? מוֹ צְ ט עַ שֶׁ יזֶהוּ וֶו לָּא אֵ  ט, אֶ שֶׁ וֶּו ץ הַ בַּ  וּרְ מוֹ – זֶה תּ קוֹ מְ ד בִּ מֵ עוֹ כוֹ וְ חוֹתְ שֶׁ כֹּל  לָּא   אֶ

Rather, any part that when one  cuts  it, it stands in its  place , this  is  the  entrance  of the  g ulle t. But then, which is  the

g ulle t itse lf? Any part that when one  cuts  it, it constricts  and closes.

STATEMENT

ה? מָּ  כַ א, וְ תָּ  עְ לַ בְ א: מַ ירָ ר זֵ מַ נָה אָ יוֹ

Yona said in the name of Rabbi Zeira: It is the swallowing  area of the throat. And how much is this area?

ANSWER

א. תָ טְּ י חִ יף מֵ דִ עֲ א וַ תָּ  רְ עָ שְּׂ  חוּת מִ פָּ יָא:  וְ ב אַ ר רַ מַ אָ

Rav Avya said: Less  than the length of a barleycorn, and more  than the length of a wheat g rain.



STATEMENT

ט. שֶׁ וֶו ר בְּ מַ ט, וּגְ שֶׁ וֶּו ץ הַ בַּ  תוּרְ ה בְּ יטָ חִ שְׁ יהּ  בֵּ יל  חֵ תְ אַ בָא, דְּ ב עוּקְ י רַ נֵ בְ הֲוָה לִ א דַּ וֹרָ הוּא תּ הָ

There was a certain bull that be long ed to the  sons  of Rav Ukva, in which the  s laug hter beg an in the  entrance  of the

g ulle t, and finished in the  g ulle t itself.

R U L ING

. יהּ נָא לֵ יפְ רֵ טָ ל, וְ מוּאֵ שְׁ  י דִּ רֵ חוּמְ ב וְ רַ י דְּ רֵ יהּ חוּמְ לֵ ינָא עֲ מֵ בָא: רָ ר רָ מַ אָ

Rava said: I cast upon it the  string encie s  of Rav and the  string encie s  of Shmuel, and therefore I declare  it a tere ifa.

EXPLANAT IO N

הוּ. שֶּׁ   מַ ב: בְּ ר רַ מַ אָ ב, דְּ רַ י דְּ רֵ חוּמְ

I apply the string encie s  of Rav, as  Rav said: A perforation in the entrance of the gullet is with any amount,  and here the cut

began there.

QU E ST IO N

ה הוּא! יטָ חִ שְׁ קוֹם  ב: מְ ר רַ מַ אָ הָ וְ

The Gemara asks: But didn't Rav say: It is  a place  of s laug hter,  so the initial cut should be considered valid slaughter and not a

rendering of tereifa?

ANSWER

ה הוּא. יטָ חִ שְׁ קוֹם  או מְ ר: לָ מַ אָ ל, דְּ מוּאֵ שְׁ  כִּ

Rava answers: I rule like  Shmuel, who said: It is  not a place  of s laug hter,  so the initial cut was a damaging perforation.

QU E ST IO N

! וֹ רוּבּ ר: בְּ מַ אָ ל, הָ מוּאֵ שְׁ י  אִ

The Gemara asks: If you rule like Shmuel, didn't he  say: It is a tereifa only with its  majority,  and here the cut in the entrance

was not a majority?

ANSWER

הוּ. שֶּׁ   מַ ר: בְּ מַ אָ ב, דְּ רַ כְּ

Rava answers: I rule like  Rav, who said: It is a tereifa with any amount.

R U L ING

י. רֵ שְׁ ל  מוּאֵ שְׁ  ין לִ בֵּ ב  רַ ין לְ בֵּ א,  וֹרָ הוּ: תּ ר לְ מַ בָּא, אֲ  י אַ בִּ רַ יהּ דְּ מֵּ  קַ אי לְ טַ א, מְ תָ ילְּ ל מִ גַּ לְ יגַּ אִ

The matter rolled on and reached before  Rabbi Abba. He  said to them: The  bull, whether according  to Rav or

according  to Shmuel, is  permitted,  because you cannot combine two opposing stringencies to forbid it.

R U L ING

. יהּ רֵ מָ א לְ י תוֹרָ מֵ ים דְּ לֵּ  שַׁ  לְ א, דִּ מָ בַּר חָ סֵף  ב יוֹ רַ יהּ דְּ רֵ בְ יהּ לִ רוּ לֵ מַ ילוּ אֲ זִ



He said: Go and say to the  son of Rav Yosef bar Chama,  who is Rava, that he  must pay the  value  of the  bull to its  owner

because he erroneously declared it forbidden.

O BJECT IO N

ל, לֵּ  ית הִ בֵּ י  רֵ בְ דִ כְּ א  תָ כְ לְ לָם הִ עוֹ בָא, לְ רָ יהּ דְּ אֵ נְ י סָ פֵּ  לַ כְּ א  תָּ  יוּבְ ינָא תְּ בִ ינָא: מוֹתְ בִ רָ יהּ דְּ רֵ ר בְּ ר מָ מַ אָ

ית בֵּ י  לֵּ  וּ קּ אי וּמִ מַּ  שַׁ ית  בֵּ י  לֵּ  וּ קּ ה. מִ שֶׂ ל – עוֹ לֵּ  ית הִ בֵּ י  רֵ בְ דִ כְּ ה,  שֶׂ אי – עוֹ מַּ  שַׁ ית  בֵּ י  רֵ בְ דִ כְּ שׂוֹת  עֲ צֶה לַ רוֹ הָ וְ

ע. שָׁ  ל – רָ לֵּ  הִ

Mar the  son of Ravina said: I can raise  an objection ag ainst the  enemy of Rava,  meaning in defense of Rava, from a Braisa:

Actually, the  halacha is  like  the  words of Be is  Hille l. But one  who wishes  to act according  to the  words of Be is

Shammai may do so, and one who wishes to act according  to the  words of Be is  Hille l may do so. However, one who adopts

the  leniencie s  of Be is  Shammai and the  leniencie s  of Be is  Hille l is  a wicked person. This implies that one who adopts the

stringencies of both is permitted to do so, defending Rava's ruling.

S U M M A RY

The Gemara begins by clarifying Ulla's list of eight Sinaitic categories of tereifos, and then discusses whether a perforated

gallbladder is a tereifa, bringing the beautiful exchange where Rabbi Yosei son of Rabbi Yehuda defends his view against his

colleagues by explaining that Iyov's survival of a spilled gall was a miracle, and we do not bring halachic proofs from miracles.

We then learn that if the liver is removed, an olive-bulk must remain for the animal to be kosher, and that a perforated

gallbladder is kosher if the liver seals it. Finally, the Gemara details the halachos of the gullet and gizzard, explaining that the

gullet's two linings must be intact, that a membrane from a wound does not seal a hole in the gullet, and that a doubt of

clawing requires a careful inspection of the gullet's inner lining, which Rabba demonstrated to sharpen his talmid, Abaye.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our sugya, we see a beautiful exchange between Rabba and his prime disciple, Abaye. Rabba was inspecting an animal's

gullet from the outside to see if it had been clawed by a predator. Abaye immediately questioned him: "But didn't the Master

himself teach us that the gullet can only be inspected from the inside?" Rabba did not get defensive. He immediately turned

the animal over, inspected it from the inside, found two drops of blood, and ruled it treifah. The Gemara adds that Rabba

actually did this on purpose "to sharpen Abaye", to test if his student was paying attention and had the courage to speak up

for the truth of the Torah.

What a powerful lesson in the avodah of teaching and learning. Rabba, one of the greatest sages of the Talmud, deliberately

set up a situation where his student would have to correct him. He wanted to build Abaye's confidence, to teach him that the

truth of the Torah belongs to everyone, and that a true talmid chacham must always be awake, alert, and ready to speak up

for what is right, even in front of his own rebbe.

In our own lives, we often find ourselves in positions of authority, as parents, teachers, employers, or mentors. The yetzer hara

wants us to protect our ego and demand absolute, unquestioning compliance. But the Torah way is different. A true leader

doesn't want blind followers; he wants to build independent, thinking bnei Torah. We must create an environment where

those under us feel safe to ask, to challenge, and to point out mistakes with respect.

Today, encourage someone you teach or guide, whether it is your child at the Shabbos table or a colleague at work, to share

their perspective or ask a challenging question, and show them how much you value their honesty and sharpness.

ף מ״ג ין · דַּ לִּ י · חֻ ף יוֹמִ דַּ י לִ בְ מוּד בַּ לְ Navy & Gold · From the Hebrew Source Text · תַּ DAF YOMI ·  CHU LLIN  43 ·  FU LL BLATT



ם י נ מ ז ר  פ ס  ·  M I S H N E H  T O R A H

ק ט״ז רֶ פֶּ בָּת ·   שַׁ כוֹת  לְ הִ
Complete Word-for-Word Interlinear · Navy & Gold Edition

C HA P T E R  P R E V IE W

In this chapter, we learn the halachos of a place that is enclosed but not for the purpose of human habitation, such as

gardens, orchards, or open fields. Hashem's Torah defines a private domain by its walls, but our Sages, in their great wisdom,

made a fence for the Torah to prevent us from coming to carry in a public domain. They established that if such an area is

larger than the size of the courtyard of the Mishkan—which was the space needed to sow two seah of grain—one may not

carry within it more than four amos, treating it with the stringency of a carmelit.

We will also learn the precise measurements of this area, which is five thousand square amos, and how its shape affects its

halachic status. The chapter teaches us the guidelines for rectangular enclosures, elevated surfaces, and rocks in the sea, as

well as the practical steps a person must take to change the status of an area so that it is considered enclosed for the purpose of

habitation, which allows carrying throughout.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

הל׳ א

בָּת  שַׁ  ה בְּ ירָ דִ לְ ף  קַּ  לֹּא הֻ  שֶׁ קוֹם  ין מָ דִּ Halacha 1 · The Status of an Area Enclosed for Purposes Other Than Habitation on Shabbos

קוֹם מָ
A place

לֹּא  שֶׁ
that not

ף קַּ  הֻ
was enclosed

ה דירָ לְ
for habitation

לָּא  אֶ
but

יֶה יִּהְ שֶׁ
that should be

וֹ ישׁ מִ שְׁ  תַּ
its use

יר וִ אֲ לַ
for open space

ן גוֹ כְּ
such as

וֹת נּ גַּ
gardens

ים סִ דֵּ רְ וּפַ
and orchards

ן גוֹ וּכְ
and such as

יף קִּ מַּ  הַ
one who encloses

קוֹם מָ
a place

ן מִ
from

ץ רֶ אָ הָ
the earth

רוֹ מְ שָׁ  לְ
to guard it

יּוֹצֵא כַ וְ
and similar

ן. הֶ בָּ
to them

ם אִ
if

יֵשׁ
there is

הּ גֹבַ בְּ
in the height of

וֹת צּ חִ מְּ הַ
the partitions

ה רָ שָׂ עֲ
ten

ים חִ פָ טְ
tefachim

אוֹ
or

ר יֶתֶ
more

י רֵ הֲ
behold

הוּא
it

וּת שׁ רְ כִּ
is like a domain of

יד יָּחִ  הַ
the individual

יֵּב  חַ לְ
to obligate

יא וֹצִ מּ הַ
one who transfers

ק זּוֹרֵ  הַ וְ
and one who throws

יט שִׁ  וֹ מּ הַ וְ
and one who passes

וּ נּ מֶּ  מִ
from it

וּת שׁ רְ לִ
to the domain of

ים בִּ רַ הָ
the public

אוֹ
or

וּת שׁ רְ מֵ
from the domain of

ים בִּ רַ הָ
the public

. כוֹ תוֹ לְ
into it

ין אֵ וְ
and we do not

ין לִ טְ לְ טַ מְ
carry

וֹ לּ כֻ בְּ
in all of it

לָּא  אֶ
unless

ם אִ
·

ן כֵּ
·

יֵשׁ
there is

וֹ בּ
in it

ית בֵּ
an area of

יִם אתַ סָ
two seah

אוֹ
or

חוֹת. פָּ
less

ל בָ אֲ
but

ם אִ
if

יָה הָ
there was

וֹ בּ
in it

ר יֶתֶ
more

ל עַ
than

ית בֵּ
an area of

יִם אתַ סָ
two seah

סוּר אָ
it is forbidden

ל טֵ לְ טַ לְ
to carry

וֹ בּ
in it

לָּא  אֶ
except

ע בַּ  רְ אַ בְּ
within four

וֹת מּ אַ
cubits

ית: לִ מְ רְ כַ כְּ
like a carmelit

This halacha defines the status of an enclosed area not meant for living, such as a garden, restricting carrying within it if it exceeds the size of two seah.

הל׳ ב



בָּת  שַׁ  יָּם בְּ בַּ  שֶׁ ע  לַ סֶ וּד וּבְ מּ עַ טוּל בְּ לְ ין טִ דִּ Halacha 2 · Laws of Carrying on a Pillar and a Rock in the Sea on Shabbos

ן כֵ וְ
And so

וּד מּ עַ
a pillar

הַּ בוֹ גָּ שֶׁ
that is high

ה רָ שָׂ עֲ
ten

ים חִ פָ טְ
handbreadths

ב חָ רָ וְ
and wide

ד עַ
up to

ית בֵּ
an area of

יִם אתַ סָ
two seah

ין לִ טְ לְ טַ מְ
we may carry

ל עַ
on

. וֹ לּ כֻּ
all of it

יָה הָ
If it was

ב חָ רָ
wide

ל עַ
over

ית בֵּ
an area of

יִם אתַ סָ
two seah

ין אֵ
we do not

ין לִ טְ לְ טַ מְ
carry

וֹ בּ
in it

לָּא  אֶ
except

ע בַּ  רְ אַ בְּ
within four

וֹת. מּ אַ
cubits

ע לַ סֶ
A rock

יָּם  בַּ  שֶׁ
that is in the sea

יָה הָ
if it was

הַּ בוֹ גָּ
high

חוֹת פָּ
less

ה רָ שָׂ עֲ מֵ
than ten

ין לִ טְ לְ טַ מְ
we may carry

כוֹ וֹ תּ מִ
from its midst

יָּם  לַ
to the sea

ן וּמִ
and from

יָּם  הַ
the sea

כוֹ תוֹ לְ
into its midst

ל כּ הַ שֶׁ
for the whole

ית. לִ מְ רְ כַּ
is a carmelit

יָה הָ
If it was

הַּ בוֹ גָּ
high

ה רָ שָׂ עֲ
ten

ם אִ
if

יָה הָ
was

וֹ בּ חְ רָ
its width

ה עָ בָּ  רְ אַ מֵ
from four

ים חִ פָ טְ
handbreadths

ד עַ
up to

ית בֵּ
an area of

יִם אתַ סָ
two seah

יל הוֹאִ
since

ר תָּ  וּמֻ
and it is permitted

ל טֵ לְ טַ לְ
to carry

וֹ לּ כֻ בְּ
in all of it

ין אֵ
we do not

ין לִ טְ לְ טַ מְ
carry

לֹא
neither

כוֹ וֹ תּ מִ
from its midst

יָּם  לַ
to the sea

לֹא  וְ
nor

ן מִ
from

יָּם  הַ
the sea

. כוֹ תוֹ לְ
into its midst

יָה הָ
If it was

ר יֶתֶ
more

ית בֵּ  מִ
than an area of

יִם אתַ סָ
two seah

ף אַ
even

ל עַ
·

י פִּ
though

הוּא שֶׁ
that it is

וּת שׁ רְ
a domain

יד יָּחִ  הַ
of the individual

יל הוֹאִ
since

סוּר אָ וְ
and it is forbidden

ל טֵ לְ טַ לְ
to carry

וֹ בּ
in it

לָּא  אֶ
except

ע בַּ  רְ אַ בְּ
within four

וֹת מּ אַ
cubits

ית לִ מְ רְ כַ כְּ
like a carmelit

י רֵ הֲ
behold

זֶה
this

ר תָּ  מֻ
is permitted

ל טֵ לְ טַ לְ
to carry

כוֹ וֹ תּ מִ
from its midst

יָּם  לַ
to the sea

ן וּמִ
and from

יָּם  הַ
the sea

כוֹ תוֹ לְ
into its midst

זֶּה  שֶׁ
for this

ר בָ דָּ
is a matter

ינוֹ אֵ שֶׁ
that is not

צוּי מָ
common

הוּא
it is

לֹא  וְ
and they did not

רוּ זְ גָּ
decree

: וֹ בּ
on it

This halacha details the laws of carrying on elevated surfaces and rocks in the sea based on their height and surface area.

הל׳ ג

ה ירָ דִ לְ לֹּא   שֶׁ צּוֹת  חִ ן מְ יַ נְ עִ לְ יִם  אתַ בֵּית סָ ת  דַּ מִ Halacha 3 · The Dimensions of a Two-Seah Area for Enclosures Not for Habitation

ה מָּ כַּ
How much

יא הִ
is

ית בֵּ
an area of

ה אָ סְ
a seah

ים שִּׁ   חֲמִ
fifty

ה מָּ  אַ
cubits

ל עַ
by

ים שִּׁ   חֲמִ
fifty

ה. מָּ  אַ
cubits

צָא מְ נִ
It turns out

ית בֵּ
an area of

יִם אתַ סָ
two seah

קוֹם מָ
is a place

יֵּשׁ  שֶׁ
that has

תוֹ רְ בָּ  שְׁ  תִ בְּ
in its square area

ת שֶׁ  חֲמֵ
five

ים פִ לָ אֲ
thousand

ה. מָּ  אַ
cubits

ל כָ וְ
and any

קוֹם מָ
place

יֵּשׁ  שֶׁ
that has

וֹ בּ
in it

ה דָּ כַּמִּ
like this measure

זֹּאת  הַ
this

ין בֵּ
whether

יָה הָ שֶׁ
it was

ע בָּ  רֻ מְ
a square

הוּא שֶׁ
which is

ים עִ בְ שִׁ
seventy

ה מָּ  אַ
cubits

יִם ירַ שִׁ  וְ
and a fraction

ל עַ
by

ים עִ בְ שִׁ
seventy

ה מָּ  אַ
cubits

יִם ירַ שִׁ  וְ
and a fraction

ין בֵּ
whether

יָה הָ שֶׁ
it was

גל עָ
round

ין בֵּ
whether

ר אָ שְׁ
other

וּרוֹת צּ הַ
shapes

י רֵ הֲ
behold

זֶה
this

א רָ נִקְ
is called

ית בֵּ
an area of

יִם: אתַ סָ
two seah

This halacha defines the exact mathematical area of a two-seah space, which is the maximum size permitted for carrying within an enclosure not made

for dwelling.

הל׳ ד



בָּת  שַׁ  ה בְּ ירָ דִ לְ ף  קַּ  לֹּא הֻ  שֶׁ קוֹם  ין מָ דִּ Halacha 4 · The Law of an Area Enclosed for Purposes Other Than Habitation on Shabbos

קוֹם מָ
An area

לֹּא  שֶׁ
that not

ף קַּ  הֻ
was enclosed

ה ירָ דִ לְ
for habitation

יֵּשׁ  שֶׁ
that has

וֹ בּ
in it

ית בֵּ
a house of

יִם אתַ סָ
two seah

ם אִ
if

יָה הָ
was

וֹ כּ רְ אָ
its length

י פִּ
double

נַיִם שְׁ
two

וֹ בּ חְ רָ כְּ
like its width

י דֵ כְּ
so

יֶה יִּהְ שֶׁ
that it will be

ה אָ מֵ
one hundred

ל עַ
by

ים שִּׁ   חֲמִ
fifty

ר כַּחֲצַ
like the courtyard of

ן כָּ  שְׁ  מִּ הַ
the Mishkan

ר תָּ  מֻ
it is permitted

ל טֵ לְ טַ לְ
to carry

. וֹ לּ כֻ בְּ
in all of it

ל בָ אֲ
but

ם אִ
if

יָה הָ
was

וֹ כּ רְ אָ
its length

ר יֶתֶ
more

ל עַ
than

נַיִם שְׁ
two

וֹ בּ חְ רָ כְּ
like its width

וּ לּ פִ אֲ
even

ה מָּ  אַ
a cubit

ין אֵ
we do not

ין לִ טְ לְ טַ מְ
carry

וֹ בּ
in it

לָּא  אֶ
except

ע בַּ  רְ אַ בְּ
within four

וֹת. מּ אַ
cubits

לֹּא  שֶׁ
for not

וּ שׂ עָ
did they make

ית בֵּ
a house of

יִם אתַ סָ
two seah

וֹ ישׁ מִ שְׁ  תַּ  שֶׁ
whose use is

יר וִ אֲ לַ
for the open air

ר אָ שְׁ  כִּ
like other

רוֹת חֲצֵ הַ
courtyards

לָּא  אֶ
except

ר חֲצַ מֵ
from the courtyard of

ן: כָּ  שְׁ  מִּ הַ
the Mishkan

This halacha defines the permissible dimensions of an area of two seah that was not enclosed for habitation, based on the proportions of the Mishkan's

courtyard.

ה הל׳ 

הּ רָ דֵ צָה וּגְ רְ פִּ י  דֵ ל יְ ה עַ ירָ ם דִּ שֵׁ  לְ לֹּא   שֶׁ ף  קַּ  הֻ שֶׁ קוֹם  מָ טוּל בְּ לְ ר טִ תֵּ  הֶ
Halacha 5 · Permitting Carrying in an Area Enclosed Not for Habitation by Breaching and Re-fencing

קוֹם מָ
A place

ף קַּ  הֻ שֶׁ
that was enclosed

לֹּא  שֶׁ
not

ם שֵׁ  לְ
for the sake of

ה ירָ דִּ
habitation

ם אִ
if

ץ רַ פָּ
one breached

וֹ בּ
in it

צָה רְ פִּ
a breach

ר יֶתֶ
greater

ל עַ
than

ר שֶׂ עֶ
ten

וֹת מּ אַ
cubits

הּ גֹבַ בְּ
with a height of

ה רָ שָׂ עֲ
ten

ים חִ פָ טְ
handbreadths

ר דַ גָ וְ
and fenced

הּ בָּ
in it

ם שֵׁ  לְ
for the sake of

ה ירָ דִּ
habitation

ד עַ
up to

ה רָ שָׂ עֲ
ten

ר תָּ  מֻ
it is permitted

ל טֵ לְ טַ לְ
to carry

. הּ לָּ  כֻ בְּ
in all of it

וּ לּ פִ אֲ וַ
and even

ץ רַ פָּ
if one breached

ה מָּ  אַ
a cubit

הּ רָ דָ וּגְ
and fenced it

ם שֵׁ  לְ
for the sake of

ה ירָ דִּ
habitation

ץ רַ וּפָ
and breached

ה מָּ  אַ
a cubit

הּ רָ דָ וּגְ
and fenced it

ם שֵׁ  לְ
for the sake of

ה ירָ דִּ
habitation

ד עַ
until

הּ ימָ לִ שְׁ  הִ שֶׁ
he completed it

ר יֶתֶ לְ
to greater

ר שֶׂ עֶ מֵ
than ten

ר תָּ  מֻ
it is permitted

ל טֵ לְ טַ לְ
to carry

הּ לָּ  כֻ בְּ
in all of it

ף אַ
even

ל עַ
·

י פִּ
though

יֵּשׁ  שֶׁ
there is

וֹ בּ
in it

ה מָּ כַּ
several

ין: ילִ מִ
mil

This halacha explains how to rectify an area enclosed for purposes other than habitation so that carrying within it becomes permitted on Shabbos.

הל׳ ו

בָּת  שַׁ  יִם בְּ לֵּא מַ  מַ תְ נִּ הַ נָּטוּעַ וְ  הַ ע וְ רָ זְ נִּ קוֹם הַ ין מָ דִּ

Halacha 6 · The Law of an Enclosed Area Sown, Planted, or Filled with Water on Shabbos

קוֹם מָ
An area

ר יָתֵ
greater

ית בֵּ  מִ
than a house of

יִם אתַ סָ
two seah

ף קַּ  הֻ שֶׁ
that was enclosed

ה ירָ דִ לְ
for habitation

ם אִ
if

ע רַ זְ נִ
was sown

וֹ בּ רֻ
its majority

י רֵ הֲ
behold

הוּא
it

נָּה  גִ כְּ
is like a garden

סוּר אָ וְ
and it is forbidden

ל טֵ לְ טַ לְ
to carry

. וֹ לּ כֻ בְּ
in all of it

ע רַ זְ נִ
was sown

עוּטוֹ מִ
its minority

ם אִ
if

ע רַ זְ נִ
was sown

וּ נּ מֶּ  מִ
from it

ית בֵּ
a house of



יִם אתַ סָ
two seah

ר תָּ  מֻ
it is permitted

ל טֵ לְ טַ לְ
to carry

. וֹ לּ כֻ בְּ
in all of it

ם אִ וְ
and if

יָה הָ
was

קוֹם מָּ  הַ
the area

זָּרוּעַ  הַ
the sown

ר יֶתֶ
greater

ית בֵּ  מִ
than a house of

יִם אתַ סָ
two seah

סוּר אָ
it is forbidden

ל טֵ לְ טַ לְ
to carry

. וֹ לּ כֻ בְּ
in all of it

ע נָטַ
one planted

וֹ בּ רֻ
its majority

י רֵ הֲ
behold

הוּא
it

ר צֵ חָ כְּ
is like a courtyard

ר תָּ  וּמֻ
and it is permitted

ל טֵ לְ טַ לְ
to carry

. וֹ לּ כֻ בְּ
in all of it

לֵּא  מַ תְ נִ
it became filled with

יִם מַ
water

וּ לּ פִ אֲ
even if

יוּ הָ
they were

ים קִּ עֲמֻ
deep

בֵּה  רְ הַ
very

ם אִ
if

יוּ הָ
they were

ין אוּיִ רְ
fit

ישׁ מִ שְׁ  תַ לְ
for use

י רֵ הֲ
behold

ן הֵ
they

ים עִ טָ נְ כִּ
are like plantings

ר תָּ  וּמֻ
and it is permitted

ל טֵ לְ טַ לְ
to carry

. וֹ לּ כֻ בְּ
in all of it

ם אִ וְ
and if

ינָן אֵ
they are not

ין אוּיִ רְ
fit

ישׁ מִ שְׁ  תַ לְ
for use

ין אֵ
we do not

ין לִ טְ לְ טַ מְ
carry

וֹ בּ
in it

לָּא  אֶ
except

ע בַּ  רְ אַ בְּ
within four

וֹת: מּ אַ
cubits

This halacha details the laws of carrying in an enclosed area larger than two seah when it is partially sown with crops, planted with trees, or filled with

water.

ז הל׳ 

ר צֵ חָ לְ ץ  רַ פְ נִ וֹ וְ רוּ בּ קֵּ  שֶׁ ה  ירָ דִ לְ לֹּא   שֶׁ פַּף   רְ קַ
Halacha 7 · An Enclosure Not for Habitation That Was Partially Roofed or Breached into a Courtyard

קוֹם מָ
An area

ף קַּ  הֻ שֶׁ
that was enclosed

לֹּא  שֶׁ
not

ם שֵׁ  לְ
for the purpose of

ה ירָ דִּ
habitation

יֵּשׁ  שֶׁ
that has

וֹ בּ
in it

ית בֵּ
an area of

לֹשׁ  שָׁ
three

ין אִ סְ
seah

רוּ קֵ וְ
and they roofed

וֹ בּ
in it

ית בֵּ
an area of

ה אָ סְ
a seah

רוּיוֹ קֵ
its roofing

ירוֹ תִּ מַ
permits it

י פִּ  שֶׁ
for the edge of

ה רָ קְ תִּ
a roof

ד רֵ יוֹ
descends

ם. סוֹתֵ וְ
and closes off

ץ רַ פְ נִ
If it breached

לוֹאוֹ מְ בִּ
in its fullness

ר צֵ חָ לֶ
to a courtyard

צָה רְ פְ נִ וְ
and was breached

ר צֵ חָ
the courtyard

. וֹ דּ נֶגְ כְּ
opposite it

ר צֵ חָ
the courtyard

ת רֶ תֶּ  מֻ
is permitted

ה יְתָ הָ שֶׁ  כְּ
as it was

ף פַּ  רְ קַּ  הַ וְ
and the enclosure

סוּר אָ
is forbidden

יָה. הָ שֶׁ  כְּ
as it was

ין אֵ שֶׁ
for not

יר וִ אֲ
the open space of

ר צֵ חָ הֶ
the courtyard

: ירוֹ תִּ מַ
permits it

This halacha discusses how roofing a portion of an oversized enclosure can halachically partition it, and how breaches between such an enclosure and a

courtyard affect carrying permissions.

ח הל׳ 

יִם אתַ בֵּית סָ  ר מִ יוֹתֵ לְ ף  קָּ  מֻּ  ח הַ טַ שֶׁ עוּט  מִ Halacha 8 · Reducing the Area of an Enclosure Larger Than Two Seah

יָה הָ
If it was

ר יֶתֶ
greater

ית בֵּ  מִ
than a space of

יִם אתַ סָ
two seah

וּבָא
and he came

עֲטוֹ מַ לְ
to reduce it

נוֹת ילָ בָּאִ
with trees

ינוֹ אֵ
it is not

עוּט. מִ
a reduction

נָה בָּ
If he built

וֹ בּ
in it

וּד מּ עַ
a pillar

ד צַ בְּ
beside

ל כֹּתֶ  הַ
the wall

הַּ בוֹ גָּ
high

ה רָ שָׂ עֲ
ten

ב חָ רָ וְ
and wide

ה שָׁ לֹ  שְׁ
three

אוֹ
or

ר יֶתֶ
more

י רֵ הֲ
behold

זֶה
this

עוּט. מִ
is a reduction

חוֹת פָּ
less

ה שָׁ לֹ  שְּׁ   מִ
than three

ינוֹ אֵ
it is not

עוּט מִ
a reduction

ל כָּ  שֶׁ
for any

חוֹת פָּ
less

ה שָׁ לֹ  שְּׁ   מִ
than three

בוּד לָ כְּ
as connected

י. מִ דָּ
is considered

ן כֵ וְ
And so

ם אִ
if

יק חִ רְ הִ
he distanced

ן מִ
from

ל כֹּתֶ  הַ
the wall

ה שָׁ לֹ  שְׁ
three

ה שָׂ עָ וְ
and made

צָּה חִ מְ
a partition

י רֵ הֲ
behold

זֶה
this

עוּט. מִ
is a reduction

חוֹת פָּ
less

ה שָׁ לֹ  שְּׁ   מִ
than three



לֹא
he has not

ה שָׂ עָ
done

לוּם: כְּ
anything

This halacha discusses the methods of reducing the size of an enclosed area to make it permissible for carrying on Shabbos.

הל׳ ט

צָּה חִ בֵּי מְ  ל גַּ צָּה עַ חִ ל וּמְ כֹּתֶ  עוּט הַ ין מִ דִּ Halacha 9 · The Law of Reducing a Wall and a Partition Built on Top of Another Partition

ח טָ
plastered

ת אֶ
—

ל כֹּתֶ  הַ
the wall

יט טִ בְּ
with clay

ף אַ
even

ל עַ
·

י פִּ
though

ינוֹ אֵ שֶׁ
that it is not

ל יָכוֹ
able

עֲמֹד לַ
to stand

נֵי פְ בִּ
by

מוֹ צְ עַ
itself

י רֵ הֲ
behold

זֶה
this

עוּט. מִ
is a reduction

יק חִ רְ הִ
distanced

ן מִ
from

ל תֵּ  הַ
the mound

ה שָׁ לֹ  שְׁ
three

ה שָׂ עָ וְ
and made

צָּה חִ מְ
a partition

יל. עִ הוֹ
it is effective

ה שָׂ עָ
made

צָּה חִ מְ
a partition

ל עַ
on

ת פַ שְׂ
the edge of

ל תֵּ  הַ
the mound

ינוֹ אֵ
it is not

יל עִ מוֹ
effective

ה עוֹשֶׂ הָ שֶׁ
for one who makes

צָּה חִ מְ
a partition

ל עַ
on

י בֵּ  גַּ
top of

צָּה חִ מְ
a partition

ינוֹ אֵ
it is not

יל. עִ מוֹ
effective

ה עָ לְ בְ נִ
sunk

צָּה חִ מְ
the partition

נָה וֹ תּ חְ תַּ  הַ
lower

י רֵ וַהֲ
and behold

נָה יוֹ לְ עֶ הָ
the upper

ת. יֶּמֶ  קַ
remains

יל הוֹאִ
since

ית שֵׂ נַעֲ וְ
and was made

נָה יוֹ לְ עֶ הָ
the upper

ם שֵׁ  לְ
for the sake of

ה ירָ דִּ
dwelling

י רֵ וַהֲ
and behold

ין אֵ
there is not

ם שָׁ
there

ה אֶ רְ נִ
visible

לָּא  אֶ
except

יא הִ
it

י רֵ הֲ
behold

זֶה
this

יל עִ הוֹ
is effective

ר תָּ  וּמֻ
and it is permitted

ל טֵ לְ טַ לְ
to carry

: הּ לָּ  כֻ בְּ
in all of it

This halacha discusses how plastering a wall reduces its dimensions and the status of a partition built on top of a mound or another partition.

הל׳ י

ים תִּ בָּ י  רֵ חוֹ אֲ שֶׁ בָה  חָ רְ טוּל בִּ לְ טִ Halacha 10 · Carrying in an Open Area Behind Houses Larger Than Two Seah

בָה חָ רְ
An open area

י רֵ חוֹ אֲ שֶׁ
that is behind

ים תִּ בָּ
houses

ה רָ יְתֵ
larger

ל עַ
than

ית בֵּ
an area of

יִם אתַ סָ
two seah

ין אֵ
we do not

ין לִ טְ לְ טַ מְ
carry

הּ בָּ
in it

לָּא  אֶ
except

ע. בַּ  רְ אַ בְּ
within four

וּ לּ פִ אֲ וַ
and even if

יָה הָ
there was

ח תַ פֶּ
an entrance of

יִת בַּ  הַ
the house

תוּחַ פָּ
open

. כָהּ תוֹ לְ
into it

ם אִ וְ
and if

ח תַ פָּ
he opened

ח תַ פֶּ  הַ
the entrance

ם שָׁ  לְ
to there

ר חַ אַ וְ
and after

ךְ כָּ
that

יפָה קִּ הִ
he enclosed it

י רֵ הֲ
behold

זוֹ
this

ת פֶ קֶּ  מֻ כְּ
is like enclosed

ה ירָ דִ לְ
for habitation

ר תָּ  וּמֻ
and it is permitted

ל טֵ לְ טַ לְ
to carry

: הּ לָּ  כֻ בְּ
in all of it

This halacha discusses the laws of carrying in a backyard area that exceeds the size of two seah, depending on whether it was enclosed before or after an

entrance was opened to it.

הל׳ יא

ר נָּהָ  יל הַ בִ שְׁ  לִ ינָה וְ דִ מְ לִ ה  תוּחָ פְּ  בָה הַ חָ רְ טוּל בִּ לְ טִ Halacha 11 · Carrying in an Open Area Opening to a City and a River Path

בָה חָ רְ
An open area

ה תוּחָ פְּ  הַ
that opens

ינָה דִ לַמְּ
to the city

ד צַּ מִ
from side

ד חָ אֶ
one

ד צַּ וּמִ
and from side

ר חֵ אַ
another

ה תוּחָ פְּ
opens

יל בִ שְּׁ   לַ
to the path

יעַ גִּ מַּ  הַ
that reaches



ר. נָּהָ  לַ
to the river

ה עוֹשֶׂ
one makes

הּ לָ
for it

י חִ לֶ
a post

ד צַּ מִ
from the side of

ינָה דִ מְּ הַ
the city

יֶה יִהְ וְ
and it will be

ר תָּ  מֻ
permitted

ל טֵ לְ טַ לְ
to carry

הּ לָּ  כֻ בְּ
in all of it

כָהּ וֹ תּ וּמִ
and from its inside

ינָה דִ לַמְּ
to the city

ן וּמִ
and from

ינָה דִ מְּ הַ
the city

: כָהּ תוֹ לְ
to its inside

This halacha discusses the method of permitting carrying in an open area that borders both a city and a path leading to a river by placing a post on the

city side.

הל׳ יב

ה יָּרָ  שַׁ  לְ יד וּ יָחִ לְ ה  עָ קְ בִ צָּה בְּ חִ ין מְ דִּ Halacha 12 · The Law of a Partition in a Valley for an Individual and a Caravan

יד יָחִ
An individual

ת בַ שָּׁ   שֶׁ
who spent Shabbos

ה עָ קְ בִ בְּ
in a valley

ה שָׂ עָ וְ
and made

צָּה חִ מְ
a partition

יב בִ סָ
around

לוֹ
himself

ם אִ
if

יֵשׁ
there is

הּ בָּ
in it

ד עַ
up to

ית בֵּ
an area of

יִם אתַ סָ
two seah

ר תָּ  מֻ
it is permitted

ל טֵ לְ טַ לְ
to carry

. הּ לָּ  כֻ בְּ
in all of it

ם אִ וְ
and if

ה יְתָ הָ
it was

ר יֶתֶ
more

ל עַ
than

ית בֵּ
an area of

יִם אתַ סָ
two seah

ינוֹ אֵ
he does not

ל טֵ לְ טַ מְ
carry

הּ בָּ
in it

לָּא  אֶ
except

ע בַּ  רְ אַ בְּ
within four

וֹת. מּ אַ
cubits

ן כֵ וְ
and so

ם אִ
if

יוּ הָ
there were

נַיִם. שְׁ
two

ל בָ אֲ
but

ה שָׁ לֹ  שְׁ
three

ים לִ אֵ רְ שְׂ יִ
Jews

אוֹ
or

ר יֶתֶ
more

ן יהֶ לֵ עֲ
than them

תוּ בְ שָּׁ   שֶׁ
who spent Shabbos

ה עָ קְ בִ בְּ
in a valley

י רֵ הֲ
behold

ן הֵ
they

א יָּרָ  שַׁ
are a caravan

ר תָּ  וּמֻ
and it is permitted

ם לָהֶ
for them

ל טֵ לְ טַ לְ
to carry

ל כָ בְּ
in all

ן כָּ  רְ צָ
their need

וּ לּ פִ אֲ
even

ה מָּ כַּ
several

ין. ילִ מִ
mil

הוּא וְ
and this is

לֹּא  שֶׁ
provided that

ר אֵ שָּׁ   יִ
there does not remain

ן מִ
from

צָּה חִ מְּ הַ
the partition

יפוּ קִּ הִ שֶׁ
that they enclosed

ית בֵּ
an area of

יִם אתַ סָ
two seah

נוּי פָּ
vacant

לֹא  בְּ
without

ים. לִ כֵּ
utensils

ל בָ אֲ
but

ם אִ
if

ר אָ שְׁ  נִ
there remains

ית בֵּ
an area of

יִם אתַ סָ
two seah

נוּי פָּ
vacant

לֹא  בְּ
without

ים לִ כֵּ
utensils

לֹא  וְ
and not

יוּ הָ
were they

ים יכִ רִ צְ
needing

לוֹ
it

ים אֲסוּרִ
they are forbidden

ל טֵ לְ טַ לְ
to carry

ל כָ בְּ
in all

צָּה חִ מְּ הַ
the partition

לָּא  אֶ
except

ע בַּ  רְ אַ בְּ
within four

וֹת. מּ אַ
cubits

ין אֵ וְ
and does not

ן טָ קָּ  הַ
a minor

ים לִ שְׁ  מַ
complete

א: יָּרָ  שַׁ  לְ
for a caravan

This halacha details the dimensions and conditions under which individuals or a caravan spending Shabbos in an open valley may carry within a

temporary partition.

הל׳ יג

צָּה חִ מְ טוּל בִּ לְ ן טִ יַ נְ עִ לְ בָּת   שַׁ ב  רֶ עֶ ה בְּ יתָ בִ שְׁ ת  יעַ בִ קְ
Halacha 13 · Establishing Sabbath Residence at Twilight Determines the Permitted Area for Carrying

ה שָׁ לֹ  שְׁ
Three

יפוּ קִּ הִ שֶׁ
who enclosed

י דֵ כְּ
according to

ן כָּ  רְ צָ
their needs

נוּ קָ וְ
and established

ה יתָ בִ שְׁ
Sabbath residence

ר חַ אַ וְ
and after

ךְ כָּ
that

ת מֵ
died

ד חָ אֶ
one

ן הֶ מֵ
of them

י רֵ הֲ
behold

ם הֵ
they

ין רִ תָּ  מֻ
are permitted

ל טֵ לְ טַ לְ
to carry

. הּ לָּ  כֻ בְּ
in all of it

נוּ קָ
If established

נַיִם שְׁ
two

ה יתָ בִ שְׁ
Sabbath residence

ר יֶתֶ בְּ
in more

ית בֵּ  מִ
than an area of

יִם אתַ סָ
two seah

ר חַ אַ וְ
and after

ךְ כָּ
that

בָּא
came

ם לָהֶ
to them

י שִׁ י לִ שְׁ
a third

ין אֲסוּרִ
they are forbidden

ל טֵ לְ טַ לְ
to carry

לָּא  אֶ
except



ע בַּ  רְ אַ בְּ
within four

וֹת מּ אַ
cubits

יוּ הָ שֶׁ  כְּ
as they were

ם קֹדֶ
before

יָּבוֹא  שֶׁ
that came

זֶה.
this one

ה יתָ בִ שְּׁ   הַ שֶׁ
because the Sabbath

residence

יא הִ
it

ת מֶ רֶ וֹ גּ הַ
is the determining

factor

לֹא
not

ין: יּוּרִ דִּ הַ
the residents

The status of an enclosed area is determined solely by the number of residents present at the onset of Shabbos, and subsequent changes in population do not

alter this status.

הל׳ יד

ה ירָ ם דִּ שֵׁ  לְ לֹּא   שֶׁ ין  פִ קָּ  מֻּ  מוֹת הַ קוֹ ה מְ שָׁ לֹ  שְׁ ין  דִּ Halacha 14 · The Law of Three Adjacent Enclosures Not Enclosed for Habitation

ה שָׁ לֹ  שְׁ
Three

קוֹמוֹת מְ
places

ין פִ קָּ  מֻּ  הַ
that are enclosed

לֹּא  שֶׁ
not

ם שֵׁ  לְ
for the purpose of

ה ירָ דִּ
habitation

זֶה
this

ד צַ בְּ
beside

זֶה
this

ים תוּחִ וּפְ
and are open

זֶה
this

זֶה לָ
to this

נַיִם שְׁ
two of

ים נִ יצוֹ חִ הַ
the outer ones

ים בִ חָ רְ
are wide

י עִ צָ מְ אֶ הָ וְ
and the middle one

ר צָ קָ
is narrow

אוּ צְ מְ נִּ שֶׁ
so that there are found

נַיִם שְּׁ   לַ
for the two

ים נִ יצוֹ חִ הַ
outer ones

ין פַּסִּ
posts

כָּאן  מִ
from here

כָּאן  וּמִ
and from here

יָה הָ וְ
and if there was

יד יָחִ
an individual

זֶה בָּ
in this one

יד יָחִ וְ
and an individual

זֶה בָּ
in this one

יד יָחִ וְ
and an individual

זֶה בָּ
in this one

וּ שׂ נַעֲ
they are made

א יָּרָ  שַׁ  כְּ
like a caravan

ין נִ תְ נוֹ וְ
and we give

ם לָהֶ
to them

ל כָּ
all of

ן. כָּ  רְ צָ
their need

יָה הָ
if there was

י עִ צָ מְ אֶ הָ
the middle one

ב חָ רָ
wide

נַיִם שְׁ וּ
and the two

ים נִ יצוֹ חִ הַ
outer ones

ים רִ צָ קְ
narrow

צָא מְ נִּ שֶׁ
so that there is found

י עִ צָ מְ אֶ הָ
the middle one

ין פַסִּ בְּ
with posts

נֵי שְּׁ   מִ
from its two

יו תָ רוּחוֹ
sides

י רֵ הֲ
behold

הוּא
it

ל דָּ בְ מֻ
is separated

נַיִם שְּׁ   מִ
from the two

ים. נִ יצוֹ חִ הַ
outer ones

ךְ יכָ פִ לְ
therefore

ם אִ
if

ת בַ שָׁ
rested on Shabbos

יד יָחִ
an individual

זֶה בָּ
in this one

יד יָחִ וְ
and an individual

זֶה בָּ
in this one

יד יָחִ וְ
and an individual

זֶה בָּ
in this one

ין אֵ
we do not

ין נִ תְ נוֹ
give

ן הֶ לָ
to them

ל כָּ
all of

ן כָּ  רְ צָ
their need

לָּא  אֶ
rather

ל כָּ
every

ד חָ אֶ
one

ד חָ אֶ וְ
and one

יֵשׁ
has

לוֹ
for himself

ית בֵּ
an area of

יִם אתַ סָ
two seah

. קוֹמוֹ מְ בִּ
in his place

יָה הָ
if there was

יד יָחִ
an individual

זֶה בָּ
in this one

יד יָחִ וְ
and an individual

זֶה בָּ
in this one

נַיִם שְׁ וּ
and two

י עִ צָ מְ בָּאֶ
in the middle one

אוֹ
or

נַיִם שְׁ
two

זֶה בָּ
in this one

נַיִם שְׁ וּ
and two

זֶה בָּ
in this one

ד חָ אֶ וְ
and one

י עִ צָ מְ בָּאֶ
in the middle one

ין נִ תְ נוֹ
we give

ן הֶ לָ
to them

ל כָּ
all of

ן: כָּ  רְ צָ
their need

This halacha discusses the conditions under which three adjacent enclosures not originally enclosed for habitation can be treated as a single caravan

camp to permit carrying on Shabbos.

הל׳ טו

בָּת  שַׁ  לְ לוֹת  סוּ פְּ  הַ רוֹת וְ שֵׁ  כְּ צּוֹת הַ חִ ינֵי מְ דִּ Halacha 15 · The Laws of Valid and Invalid Partitions for Shabbos

ל כָּ
Any

צָּה חִ מְ
partition

ינָהּ אֵ שֶׁ
that is not

לָה יְכוֹ
able

עֲמֹד לַ
to stand

רוּחַ בְּ
in a wind

צוּיָה מְ
ordinary

ינָהּ אֵ
is not

צָּה. חִ מְ
a partition

ל כָ וְ
and any

צָּה חִ מְ
partition



ינָהּ אֵ שֶׁ
that is not

וּיָה עֲשׂ
made

ת נַחַ לְ
to last

ינָהּ אֵ
is not

צָּה. חִ מְ
a partition

ל כָ וְ
and any

צָּה חִ מְ
partition

ינָהּ אֵ שֶׁ
that is not

וּיָה עֲשׂ
made

לָּא  אֶ
except

יעוּת נִ צְ לִ
for modesty

ד בַ לְ בִּ
alone

ינָהּ אֵ
is not

צָּה. חִ מְ
a partition

ל כָ וְ
and any

צָּה חִ מְ
partition

ין אֵ שֶׁ
that does not have

הּ הָ בְ גָ בְּ
in its height

ה רָ שָׂ עֲ
ten

ים חִ פָ טְ
handbreadths

אוֹ
or

ר יוֹתֵ
more

ינָהּ אֵ
is not

צָּה חִ מְ
a partition

ה. מוּרָ גְּ
complete

וּד דּ גִּ
A mound of

ה שָּׁ   חֲמִ
five

צָּה חִ וּמְ
and a partition of

ה שָּׁ   חֲמִ
five

ין: פִ רְ טָ צְ מִ
combine

This halacha defines the physical requirements of a valid partition on Shabbos, including its stability, permanence, purpose, and minimum height.

ז הל׳ ט

ח פֶּתַ  ת הַ צוּרַ צָה וְ רְ פְ נִּ שֶׁ צָּה  חִ ין מְ דִּ Halacha 16 · The Law of a Breached Partition and the Form of an Entrance

ל כָּ
Any

צָּה חִ מְ
partition

יֵּשׁ  שֶׁ
that has

הּ בָּ
in it

רוּץ פָּ
breached

בֶּה  רֻ מְ
greater

ל עַ
than

ד עוֹמֵ הָ
the standing

ינָהּ אֵ
is not

צָּה. חִ מְ
a partition

ל בָ אֲ
but

ם אִ
if

יָה הָ
was

רוּץ פָּ
breached

ד עוֹמֵ כְּ
like standing

י רֵ הֲ
behold

זוֹ
this

ת. רֶ תֶּ  מֻ
is permitted

ד בַ לְ וּבִ
provided

לֹּא  שֶׁ
that not

יֶה יִהְ
there shall be

ן תָ אוֹ בְּ
in those

צוֹת רָ פְּ  הַ
breaches

צָה רְ פִּ
a breach

יא הִ שֶׁ
that is

ר יֶתֶ
more

ל עַ
than

ר שֶׂ עֶ
ten

וֹת. מּ אַ
cubits

ל בָ אֲ
but

ר שֶׂ עֶ
ten

וֹת מּ אַ
cubits

י רֵ הֲ
behold

יא הִ
it

ח. תַ פֶ כְּ
is like an entrance

ם אִ
if

יָה הָ
there was

צָה רְ פִ לְ
to this breach

זוֹ
this

ת צוּרַ
a form of

ח תַ פֶּ
an entrance

ף אַ
even

ל עַ
·

י פִּ
though

יֵּשׁ  שֶׁ
that there is

הּ בָּ
in it

ר יוֹתֵ
more

ר שֶׂ עֶ מֵ
than ten

ינָהּ אֵ
it does not

ת דֶ סֶ פְ מַ
invalidate

צָּה. חִ מְּ הַ
the partition

הוּא וְ
and it is

לֹּא  שֶׁ
provided that not

א יְהֵ
there shall be

רוּץ פָּ  הַ
the breached

בֶּה  רֻ מְ
greater

ל עַ
than

ד: עוֹמֵ הָ
the standing

This halacha defines the ratio of open to closed space required for a valid partition on Shabbos and the status of a doorway frame.

ז הל׳ י

ים חִ פָ ה טְ שָׁ לֹ  שְּׁ   חוֹת מִ פָ ד בְּ מֵ עוֹ ל הָ בֶּה עַ  רֻ ץ מְ רוּ פָּ  הַ שֶׁ צָּה  חִ ין מְ דִּ
Halacha 17 · The Status of a Partition with Breaches of Less Than Three Handbreadths

ה מֶּ  בַּ
In what

ים רִ בָ דְּ
words

ים מוּרִ אֲ
are said

ן מַ זְ בִּ
at a time

צוֹת רָ פְּ  הַ שֶׁ
that the breaches

ה שָׁ לֹ  שְּׁ   מִ
from three

ים חִ פָ טְ
handbreadths

לָה. עְ מַ וּלְ
and upwards

ל בָ אֲ
but

ם אִ
if

יוּ הָ
were

צוֹת רָ פְּ  הַ
the breaches

ל כָּ
each

צָה רְ פִּ
breach

ן הֶ מֵ
of them

ה חוּתָ פְּ
less

ה שָׁ לֹ  שְּׁ   מִ
from three

י רֵ הֲ
behold

זוֹ
this

ת. רֶ תֶּ  מֻ
is permitted

ף אַ וְ
and even

ל עַ
·

י פִּ
though

רוּץ פָּ  הַ שֶׁ
that the breached

בֶּה  רֻ מְ
is greater

ל עַ
than

ד. עוֹמֵ הָ
the standing

ל כָּ  שֶׁ
for any

חוֹת פָּ
less

ה שָׁ לֹ  שְּׁ   מִ
from three

י רֵ הֲ
behold

הוּא
it

בוּד: לָ כְּ
is like connected

This halacha explains the principle of lavud, where gaps of less than three handbreadths are halachically considered closed, even if the total breached

area exceeds the standing area.

הל׳ יח

ים חִ פָ ה טְ רָ שָׂ עוּר עֲ שִׁ  ים וְ לִ בָ חֲ נִים וַ צּוֹת קָ חִ מְ



Halacha 18 · Partitions Made of Reeds or Ropes and the Minimum Height of Ten Handbreadths

ד. יצַ כֵּ
How

י רֵ הֲ
behold

יף קִּ הִ שֶׁ
that he enclosed

ים נִ קָ בְּ
with reeds

ין אֵ וְ
and there is not

ין בֵּ
between

נֶה קָ
a reed

רוֹ בֵ חֲ לַ
to its fellow

ה שָׁ לֹ  שְׁ
three

ים. חִ פָ טְ
handbreadths

אוֹ
or

יף קִּ הִ שֶׁ
that he enclosed

ים לִ בָ חֲ בַּ
with ropes

ין אֵ וְ
and there is not

ין בֵּ
between

ל בֶ חֶ
a rope

רוֹ בֵ חֲ לַ
to its fellow

ה שָׁ לֹ  שְׁ
three

ים. חִ פָ טְ
handbreadths

י רֵ הֲ
behold

זוֹ
this

צָּה חִ מְ
a partition

ה. מוּרָ גְּ
complete

ף אַ
even

ל עַ
·

י פִּ
though

יא הִ שֶׁ
that it is

י תִ שְׁ
vertical

לֹא  בְּ
without

ב רֶ עֵ
horizontal

אוֹ
or

ב רֶ עֵ
horizontal

לֹא  בְּ
without

י. תִ שְׁ
vertical

יךְ רִ צָ וְ
and he needs

יֶה יִּהְ שֶׁ
that there shall be

הּ גֹּבַ
the height of

נֶה קָּ  הַ
the reed

ה רָ שָׂ עֲ
ten

אוֹ
or

יֶה יִּהְ שֶׁ
that there shall be

ן מִ
from

ץ רֶ אָ הָ
the earth

ד עַ
until

סוֹף
the end of

י עֹבִ
the thickness of

ל בֶ חֶ הַ
the rope

ן יוֹ לְ עֶ הָ
the uppermost

ה רָ שָׂ עֲ
ten

ם אִ
if

יף קִּ הִ
he enclosed

ים. לִ בָ חֲ בַּ
with ropes

ין אֵ שֶׁ
for there is no

צָּה חִ מְ
partition

ה חוּתָ פְּ
less

ה. רָ שָׂ עֲ מֵ
than ten

ל כָ וְ
and all

ין עוּרִ שִּׁ   הַ
the measurements

וּ לּ אֵ הָ
these

כָה לָ הֲ
a law

ה שֶׁ מ לְ
to Moshe

ינַי סִּ מִ
from Sinai

ן: הֵ
they are

This halacha explains how to construct a valid partition using reeds or ropes based on the principle of lavud, and establishes the minimum height of ten

handbreadths as a law given to Moshe at Sinai.

הל׳ יט

ין רוּבִ ן עֵ יַ נְ עִ לְ ח  פֶּתַ  ת הַ ינֵי צוּרַ דִּ Halacha 19 · The Laws of the Frame of an Entrance for the Purpose of Eruvin

ת צוּרַ
The frame of

ח תַ פֶּ
an entrance

ה מוּרָ אֲ הָ
that is mentioned

ל כָ בְּ
in every

קוֹם מָ
place

יא הִ
it

וּ לּ פִ אֲ
is even

נֶה קָ
a reed

יּוֹצֵא כַ וְ
and the like

וֹ בּ
of it

כָּאן  מִ
from here

נֶה קָ וְ
and a reed

כָּאן  מִ
from here

נֶה קָ וְ
and a reed

ל עַ
upon

ן. יהֶ בֵּ  גַּ
their top

הּ גֹּבַ
the height of

נֵי שְׁ
the two

יַיִם חָ לְּ הַ
side posts

ה רָ שָׂ עֲ
is ten

ים חִ פָ טְ
handbreadths

אוֹ
or

ר יֶתֶ
more

נֶה קָּ  הַ וְ
and the reed

יּוֹצֵא כַ וְ
and the like

וֹ בּ
of it

ל עַ שֶׁ
which is upon

ן יהֶ בֵּ  גַּ
their top

ף אַ
even

ל עַ
·

י פִּ
though

ינוֹ אֵ שֶׁ
it does not

עַ נוֹגֵ
touch

נֵי שְׁ  בִּ
the two

יַיִם חָ לְּ הַ
side posts

לָּא  אֶ
but

יֵשׁ
there is

ן ינֵיהֶ בֵּ
between them

ה מָּ כַּ
several

וֹת מּ אַ
cubits

יל הוֹאִ
since

הּ גֹבַ וְ
and the height of

יַיִם חָ לְּ הַ
the side posts

ה רָ שָׂ עֲ
is ten

י רֵ הֲ
behold

זוֹ
this

ת צוּרַ
is a frame of

ח. תַ פֶּ
an entrance

ת צוּרַ וְ
and the frame of

ח תַ פֶּ
an entrance

רוּ מְ אָ שֶׁ
that they spoke of

יכָה רִ צְ
needs

א הֵ תְּ שֶׁ
that it be

ה יאָ רִ בְּ
strong enough

ל בֵּ  קַ לְ
to hold

לֶת דֶּ
a door

וּ לּ פִ אֲ
even

לֶת דֶּ
a door

ל שֶׁ
of

: שׁ קַ
straw

This halacha defines the structural requirements for a 'tzuras hapesach' (the frame of an entrance) used to enclose an area for carrying on Shabbos.

הל׳ כ

ד צַּ ן הַ פָּה וּמִ  כִ ח בְּ פֶּתַ ת  צוּרַ Halacha 20 · The Frame of an Arched Entrance and One Constructed at the Side

ח תַ פָּ
An entrance

תוֹ וּרָ צּ שֶׁ
whose shape

פָּה  כִּ
is an arch

ם אִ
if

יֵשׁ
there is

ךְ אֹרֶ בְּ
in the length of

י לֵ גְ רַ
the legs of

פָּה  כִּ הַ
the arch

ה רָ שָׂ עֲ
ten

ים חִ פָ טְ
handbreadths

י רֵ הֲ
behold



זֶה
this

ת צוּרַ
is a frame of

ח. תַ פֶּ
an entrance

ת צוּרַ וְ
and a frame of

ח תַ פֶּ
an entrance

ה שָׂ עָ שֶׁ
that he made

הּ תָ אוֹ
it

ן מִ
from

ד צַּ הַ
the side

ינָהּ אֵ
is not

לוּם כְּ
anything

ין אֵ שֶׁ
for it is not

ךְ רֶ דֶּ
the way of

ים חִ תָ פְּ  הַ
entrances

יוֹת הְ לִ
to be

ן רֶ קֶ בְּ
in a corner

ית זָוִ
angle

לָּא  אֶ
but

צַע: מְ אֶ בְּ
in the middle

This halacha defines the structural requirements for an arched doorway and explains why a frame constructed at the side of a wall is invalid.

הל׳ כא

בָּת  שַׁ  ר בְּ בָ ל דָּ כָּ  צָּה מִ חִ יַּת מְ  שִׂ עֲ Halacha 21 · Making a Partition from Any Substance on Shabbos

ל כּ בַּ
With everything

ין שִׂ עוֹ
we may make

צָּה חִ מְ
a partition

ין בֵּ
whether

ים לִ כֵ בְּ
with utensils

ין בֵּ
whether

ים לִ כָ בָּאֳ
with food

ין בֵּ
whether

ם דָ אָ בְּ
with a human

וּ לּ פִ אֲ
even

ה מָ הֵ בְ בִּ
with an animal

ר אָ שְׁ וּ
and other

ינֵי מִ
kinds of

יָּה  חַ
beast

עוֹף וְ
and bird

הוּא וְ
and it is

יוּ יִּהְ שֶׁ
that they must be

ים פוּתִ כְּ
bound

י דֵ כְּ
in order

לֹּא  שֶׁ
that they not

יָנוּדוּ:
move

The Rambam explains that any object, food, human, or bound animal may be used to form a valid partition on Shabbos.

הל׳ כב

בָּהּ טוּל  לְ טִ בָּת וְ  שַׁ  ית בְּ שֵׂ נַּעֲ  צָּה הַ חִ מְ Halacha 22 · A Partition Erected on Shabbos and Carrying Within It

צָּה חִ מְ
A partition

ת דֶ עוֹמֶ הָ
that stands

יהָ לֶ אֵ מֵ
on its own

י רֵ הֲ
behold

זוֹ
this

ה. רָ שֵׁ  כְּ
is valid

צָּה חִ וּמְ
and a partition

ית שֵׂ נַּעֲ  הַ
that is made

ת בָּ שַׁ  בְּ
on Shabbos

י רֵ הֲ
behold

זוֹ
this

צָּה. חִ מְ
is a partition

ם אִ וְ
and if

ית שֵׂ נַעֲ
it was made

גָה גָ שְׁ  בִּ
unintentionally

ר תָּ  מֻ
it is permitted

ל טֵ לְ טַ לְ
to carry

הּ בָּ
in it

הּ תָ אוֹ בְּ
on that

ת. בָּ שַׁ
Shabbos

הוּא וְ
and this

ה שֶׂ עָ תֵּ  שֶׁ
is provided that it is

made

לֹּא  שֶׁ
without

ת עַ דַ לְ
the knowledge of

ל. טֵ לְ טַ מְּ הַ
the one who carries

ל בָ אֲ
but

ם אִ
if

ן וֵּ כַּ  תְ נִ
intended

ם דָ אָ
a person

זוֹ לְ
for this

צָּה חִ מְּ הַ
partition

ה שֶׂ עָ תֵּ  שֶׁ
to be made

ת בָּ שַׁ  בְּ
on Shabbos

י דֵ כְּ
in order

ל טֵ לְ טַ לְ
to carry

הּ בָּ
in it

ף אַ
even

ל עַ
·

י פִּ
though

ה שָׂ עָ שֶׁ
made

הּ תָ אוֹ
it

ה עוֹשֶׂ הָ
the one who made it

גָה גָ שְׁ  בִּ
unintentionally

סוּר אָ
it is forbidden

ל טֵ לְ טַ לְ
to carry

הּ בָּ
in it

הּ תָ אוֹ בְּ
on that

ת. בָּ שַׁ
Shabbos

ן כֵ וְ
and likewise

ם אִ
if

ית שֵׂ נַעֲ
it was made

יד זִ מֵ בְּ
intentionally

ף אַ
even

ל עַ
·

י פִּ
though

לֹּא  שֶׁ
not

ן וֵּ כַּ  תְ נִ
intended

זֶה
this person

ל טֵ לְ טַ לְ
to carry

הּ בָּ
in it

י רֵ הֲ
behold

זֶה
this

סוּר אָ
is forbidden

ל טֵ לְ טַ לְ
to carry

: הּ בָּ
in it

This halacha discusses the validity of partitions formed on Shabbos, distinguishing between those made unintentionally and those made with intent.

הל׳ כג



בָּת  שַׁ  ם בְּ דָ נֵי אָ ל בְּ שֶׁ צָּה  חִ יַּת מְ  שִׂ עֲ Halacha 23 · Making a Human Partition on Shabbos

ר תָּ  מֻ
It is permitted

וֹת עֲשׂ לַ
to make

צָּה חִ מְ
a partition

ל שֶׁ
of

נֵי בְּ
human

ם דָ אָ
beings

ת בָּ שַׁ  בְּ
on Shabbos

יַּעֲמֹד  שֶׁ
that shall stand

זֶה
this one

ד צַ בְּ
beside

זֶה
this one

ד בַ לְ וּבִ
provided

לֹּא  שֶׁ
that not

עוּ יֵדְ
know

וּ לּ אֵ
these

ין דִ עוֹמְ הָ
who are standing

יל בִ שְׁ  בִּ שֶׁ
that for the purpose of

ן תָ וֹ עֲשׂ לַ
making them

צָּה חִ מְ
a partition

ן. ידָ מִ עֱ הֶ
he stood them

לֹא  וְ
and not

יד יַעֲמִ
shall stand

ן תָ אוֹ
them

ם דָ אָ
the person

הוּא שֶׁ
who

רוֹצֶה
wants

שׁ מֵּ  תַּ  שְׁ  הִ לְ
to use

צָּה חִ מְ בִּ
partition

זוֹ
this

לָּא  אֶ
rather

יד יַעֲמִ
shall stand

ן תָ אוֹ
them

ר חֵ אַ
another

לֹּא  שֶׁ
without

: וֹ תּ עְ דַ לְ
his knowledge

This halacha discusses the specific conditions under which human beings may be used to form a temporary partition on Shabbos.

הל׳ כד

יו תָּ חְ תַּ טוּל  לְ טִ ן וְ ילָ אִ ה מֵ שָׂ נַּעֲ  צָּה הַ חִ מְ Halacha 24 · Using a Tree as an Enclosure and Carrying Beneath It

ן ילָ אִ
A tree

הוּא שֶׁ
that

ךְ סֵ מֵ
shades

ל עַ
over

ץ רֶ אָ הָ
the ground

ם אִ
if

ין אֵ
is not

נוֹפוֹ
its foliage

הַּ בוֹ גָּ
high

ן מִ
from

ץ רֶ אָ הָ
the ground

ה שָׁ לֹ  שְׁ
three

ים חִ פָ טְ
handbreadths

לֵּא  מַ מְ
one fills

ין בֵּ
between

יוֹ דָ בָּ
its branches

יו לָ עָ וְ
and its leaves

ן בֶ תֶּ
straw

שׁ קַ וְ
and stubble

יּוֹצֵא כַ וְ
and similar

ן הֶ בָּ
to them

ן רָ שְׁ  קוֹ וְ
and ties them

ץ רֶ בָּאָ
to the ground

ד עַ
until

יַּעֲמֹד  שֶׁ
that it stands

רוּחַ בְּ
in a wind

צוּיָה מְ
ordinary

לֹא  וְ
and not

נֵד נַדְ תְ יִ
it sways

ל טֵ לְ טַ וּמְ
and one may carry

ת חַ תַּ
under

. וֹ לּ כֻּ
all of it

הוּא וְ
and this

יוּ יִּהְ שֶׁ
is that there is

יו תָּ  חְ תַּ
under it

ד עַ
up to

ית בֵּ
an area of

יִם. אתַ סָ
two seah

ל בָ אֲ
but

ם אִ
if

יָה הָ
it was

ר יֶתֶ
more

ית בֵּ  מִ
than an area of

יִם אתַ סָ
two seah

ין אֵ
we do not

ין לִ טְ לְ טַ מְ
carry

יו תָּ  חְ תַּ
under it

לָּא  אֶ
except

ע בַּ  רְ אַ בְּ
within four

וֹת מּ אַ
cubits

נֵי פְּ  מִ
because

יו תָּ  חְ תַּ  שֶׁ
that under it

קוֹם מָ
is a place

לֹּא  שֶׁ
that was not

ף קַּ  הֻ
enclosed

ה ירָ דִ לְ
for dwelling

הוּא:
it is

This halacha explains how the hanging branches of a tree can form a valid partition for carrying on Shabbos, provided they are stabilized and the

enclosed area is not too large.

C HA P T E R  S U M M A RY

The chapter begins by defining the status of an area enclosed for purposes other than habitation, explaining that while it is a

private domain mid'Oraisa, the Sages forbade carrying within it if it exceeds the size of two seah (5,000 square amos), unless it

is exactly twice as long as it is wide like the courtyard of the Mishkan. We then learn the halachos of elevated surfaces and

rocks in the sea, where the Sages made specific decrees regarding carrying from them to the sea based on their size. Finally,

the Rambam details the exact dimensions of a two-seah area and explains how one can halachically convert an area enclosed

for other purposes into one enclosed for habitation by breaking down a portion of the wall and rebuilding it with the proper

intent.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In this chapter, the Torah teaches us a profound lesson about the power of intention and purpose. We learn that a massive

area, even if it is completely enclosed by walls, is restricted in how we can carry within it if it was not originally enclosed for

the purpose of human habitation (shelo hukaf ledira). Yet, if even a small part of it is broken down and rebuilt with the explicit

intention of making it a dwelling place, the entire space is transformed and elevated.

This is a powerful mashal for our daily avodah. A person can build beautiful walls in their life—they can have a nice home, a

successful business, and a structured routine—but if these are just "open spaces" devoid of holy purpose, they feel empty and

spiritually restricted. The moment you introduce a conscious intention for the sake of Heaven (leshem Shamayim) into your

daily affairs, you transform the entire space. By making your home a place of Torah, or by using your business to do chesed,

you turn a mundane enclosure into a true dwelling place for the Shechinah.

Today, take one ordinary, physical aspect of your day—whether it is eating a meal, driving to work, or cleaning your home—

and explicitly say or think: "I am doing this to have the strength and peace of mind to serve Hashem." With this simple

intention, you transform your entire day into a dwelling place for Hashem.
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ת וֹ ב בָ לְּ הַ ת  וֹ ב וֹ ח  ·  D U T I E S  O F  T H E  H E A R T

י שִּׁ   שִׁ ק  רֶ פֶּ ה ·  שֶׂ עֲ מַּ  ר יִחוּד הַ עַ שַׁ בוֹת ·  בָ לְּ בוֹת הַ חוֹ
Sentence by Sentence · Punctuated Hebrew with Translation and Notes · Navy & Gold Edition

O N  T HIS  PA G E

In this chapter, the Chovos HaLevavos guides us in the essential avodah of guarding our thoughts and the inner musings of

our hearts. The author teaches us that the ultimate success or failure of our mitzvos and deeds depends entirely on the purity

of our thoughts, as the heart is the very source of our spiritual life and our connection to Hashem.

We are urged to put the same energy and care into our service of Hashem as we do into our worldly affairs. Just as we seek the

absolute best and cleanest options in our physical lives, we must strive even harder to ensure our spiritual deeds are pure,

wholehearted, and free from any ulterior motives.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

; ךָ בְּ י לִ פֵּ  עַ רְ שַׂ נֶיךָ, וְ יוֹ עְ רַ ךָ, וְ תְּ בְ שַׁ  חְ קוֹד מַ פְ לֵּם לִ  עַ תְ לֹּא תִּ  שֶׁ ךָ  אוּי לְ , רָ הּ תָ ירָ מִ שְׁ ה וּ בָ שָׁ  חֲ מַּ בַּ ירוּת  זְּהִ  ל הַ אֲבָ

But regarding watchfulness over your thoughts and guarding them, it is proper that you do not neglect to constantly examine your

thoughts,  your reflections,  and the inner musings of your heart;

NOTE The author transitions here to the internal avodah of the mind, emphasizing that guarding one's thoughts requires active, constant self-

examination.

ם. דָ סֵ פְ הֶ וּנָם וְ קּ י תִּ פִ כְּ ם,  תָ חֲמָ ם מֵ י אִ כִּ יֶה  ים לֹא יִהְ שִׂ עֲ מַּ בַּ וּן  קּ תִּ הַ ד וְ סֵ פְ הֶ י רֹב הַ כִּ

for most of the ruin or rectification of one's physical deeds comes only because of them, varying according to how well those thoughts

are rectified or ruined.

NOTE Our physical actions are merely the outer expression of our inner thoughts; if the thoughts are pure, the deeds will be pure, but if the

thoughts are spoiled, the deeds are ruined.

יִּים"; אוֹת חַ וֹצְ וּ תּ נּ מֶּ  י מִ כִּ ךָ,  בֶּ ר נְצֹר לִ מָ שְׁ  ל מִ כָּ  כָּתוּב )משלי ד(: "מִ  ר הַ מַ אָ שֶׁ מוֹ  כְּ

As the verse says: "Above all that you guard, watch your heart,  for from it flow the springs of life";

יו"; רָ עֻ נְּ ע מִ ם רַ דָ אָ י יֵצֶר לֵב הָ כִּ ה )בראשית ח׳:כ״א(: " וֹרָ ה תּ רָ מְ אָ וְ

and as the Torah says: "For the inclination of man's heart is evil from his youth";

;" רוֹ צְ ת יִ י אֶ תִּ עְ י יָדַ כִּ ר )דברים לא(: " מַ אָ וְ

and as it says: "For I know their inclination";

ין"; בִ בוֹת מֵ שָׁ  חֲ ל יֵצֶר מַ כָ שׁ ה׳, וְ רֵ וֹ בוֹת דּ בָ ל לְ י כָ כִּ ר )ד״ה א כח(: " מַ אָ וְ

and as it says: "For Hashem searches all hearts,  and He understands every inclination of the thoughts";

;" שֹׂתוֹ  עֲ ךָ לַ בְ בָ לְ יךָ וּבִ פִ אֹד, בְּ ר מְ בָ דָּ יךָ הַ לֶ רוֹב אֵ י קָ כִּ ר )דברים ל(: " מַ אָ וְ

and as it says: "Rather,  the thing is very close to you, in your mouth and in your heart,  to perform it";



ה"; אָ יִרְ ם לְ י אִ כִּ  , ךְ מָּ  עִ ל מֵ שֹׁאֵ יךָ  לֹהֶ  ה ה׳ אֱ ר )שם י(: "מָ מַ אָ וְ

and as it says: "What does Hashem, your G-d, ask of you, but to fear Him";

ה. בָ שָׁ  חְ מַּ  הַ ן, וְ יוֹ עֲ רַ הָ לֵּב, וְ  בַּ לָּא   ינָהּ אֶ ה אֵ אָ יִּרְ הַ וְ

and fear of Heaven exists nowhere else but in the heart,  the reflections,  and the thoughts.

NOTE Yiras Shamayim is fundamentally an internal state of mind and heart, which is why guarding one's thoughts is the key to all avodah.

ךָ חֲ רְ טָ יק וְ ךָ לָרִ לְ יֶה עֲמָ ל יִהְ אַ , וְ ךְ רַ בָּ א יִתְ וֹרֵ ים לַבּ דִ יֻחָ יךָ מְ שֶׂ עֲ ל מַ כָּ יוֹת  הְ ל לִ דֵּ תַּ  שְׁ  הִ י, לְ חִ ךָ, אָ ן יֵשׁ לְ כֵּ ל  עַ וְ

׳. גוֹ ם" וְ לוֹא לֶחֶ ף בְּ סֶ לוּ כֶ קְ שְׁ  ה תִ מָּ ר, כמ"ש )ישעיהו נ״ה:ב׳(: "לָ קֶ שֶּׁ   לַ

Therefore,  my brother,  you must strive to make all your deeds dedicated solely to the Creator,  may He be blessed, so that your toil

will not be in vain and your efforts will not be for falsehood, as it is written: "Why do you weigh out money for that which is not

bread?" etc.

ים דִ יֻחָ מְ ים הַ שִׂ עֲ מַּ  י הַ ידֵ סִ פְ י מַ שֵׁ  רְ שָׁ ל  כָּ זֶּה  ר הַ עַ שַּׁ   בַּ ךָ  י לְ תִּ צְ בַּ  ר קִ בָ כְּ י  כִּ יו,  לָ יךָ עָ ירוֹתִ עִ הַ שֶׁ ה  מָּ  לֵּם מִ  עַ תְ ל תִּ אַ וְ

ץ. ם קֵ אין לָהֶ אֵ שֶׁ ט  עַ מְ כִּ ים  נָפִ ם עֲ הֶ שׁ מֵ שֹׁרֶ ל  כָּ חַת  תַ ים, וְ לֹהִ לֵא

Do not neglect what I have awakened you to, for I have already gathered for you in this gate all the root factors that ruin deeds

dedicated to G-d, and beneath each of these roots are branches that are almost endless.

צוּי יֶה רָ יִהְ מוֹ, וְ שְׁ  ד לִ יֻחָ ים וּמְ לֹהִ לֵם לֵא שָׁ ךָ  שְׂ עַ יֶה מַ י יִהְ ךָ, אוּלַ תְּ לְ כָ ל יְ כָ ם בְּ הֶ ר מֵ מֵ שָּׁ   הִ יךְ לְ רִ ה צָ תָּ  ן אַ כֵּ ל  עַ

וּל טוֹב. בּ א קִ וֹרֵ בּ ל הַ צֶ ל אֵ בָּ קֻ וּמְ

Therefore,  you must guard yourself against them with all your strength, so that perhaps your service will be complete before G-d and

dedicated purely to His Name, and it will be pleasing and accepted by the Creator with a favorable acceptance.

ים עִ גָ פְּ  ן הַ חוֹק מִ יֶה רָ ר יִהְ שֶׁ  ם, וַאֲ ינֵיהֶ מִ צָא בְּ מְ תִּ שֶׁ וֹב  טּ ל הַ ב עַ שֵׁ  ה חוֹ תָּ  י אַ כִּ ךָ,  לָמְ נֵי עוֹ יְ נְ עִ כְּ ךָ  גְ הָ נְ וֹ מִ ג בּ וּנְהוֹ

וּל; בּ לְ בִּ ן הַ זַךְ מִ יּוּף, וְ זִּ  ן הַ ה מִ נֻקֶּ ם, וּמְ הֶ בָּ

Conduct yourself in this matter just as you conduct yourself in your worldly affairs—where you carefully seek out the very best

options available,  choosing what is far from potential damage, free of any counterfeit,  and clear of any confusion;

ה מָ יֶּמֶת, וּבְ קַּ  ךָ הַ יתְ רִ חֲ נֵי אַ יְ נְ עִ יִם בְּ לַ פְ כִּ ה  שֶׂ עֲ תַּ  שֶׁ ן  כֵּ  שֶׁ ל  כָּ לֶה,  כָּ  ךָ הַ לָמְ נֵי עוֹ יְ נְ עִ ה זֶה בְּ שֶׂ ה עוֹ תָּ  אַ שֶׁ יוָן  כֵ וְ

ים. לֹהִ  אֱ ל הָ וֹ אֶ ב בּ רֵ קָ תְ תִּ שֶׁ

and since you do all this for the affairs of your fleeting physical world, how much more so must you do doubly so for the affairs of your

eternal afterlife,  and for that which brings you close to G-d.

NOTE The author uses a powerful 'kal vachomer' (a fortiori argument): if we exert ourselves to ensure our physical investments are secure and pure,

we must do infinitely more to ensure our spiritual investments are free of ulterior motives.

; י זַךְ תִּ לְ ב בִּ יֶה רַ יִּהְ שֶׁ ל  דֵּ תַּ  שְׁ  תִּ שֶׁ ה  מָּ  ר מִ ט, יוֹתֵ עַ ם יִמְ אִ יךָ, וְ שֶׂ עֲ ךְ מַ כֵּ זַ ךָ לְ כֹחֲ ל בְּ דֵּ תַּ  שְׁ  הִ וְ

Strive with all your strength to purify your deeds,  even if they end up being few, rather than striving to make them numerous but

unrefined;



לֶת; עֶ וֹ וֹ תּ ין בּ אֵ ט וְ עַ י זַךְ הוּא מְ תִּ לְ ב בִּ רַ הָ ב, וְ זַּךְ הוּא רַ  ט הַ עַ מְּ  י הַ כִּ

for a small amount of pure service is actually a great deal,  whereas a large amount of unrefined service is meager and of no benefit;

NOTE In the realm of ruchniyus, quality completely trumps quantity. A single mitzvah done with absolute lishmah (purity of intent) is worth more

than many mitzvos performed with mixed motives.

ים. לֹהִ י זַךְ לֵא תִּ לְ ירוּתוֹ, בִּ עִ עוּטוֹ וּזְ ם מִ ךָ, עִ שְׂ עַ יֶה מַ יִּהְ שֶׁ וכ"ש 

and how much more must you avoid a situation where your deeds,  despite already being so few and small,  are also unrefined before

G-d.

יצָה בֵּ ת הַ לֶדֶ יא יוֹ הִ שֶׁ כָּתוּב,   יהָ הַ לֶ ר עָ מַ אָ שֶׁ עוֹף  יַן הָ נְ עִ כְּ ים  לֹהִ יךָ לֵא שֶׂ עֲ מַ ךָ בְּ נְ יָ נְ יֶה עִ לֹּא יִהְ  שֶׁ ר  זָּהֵ  הִ וְ

, רוֹחַ פְ ה אֶ שֶׂ עֲ לֹא תַ יִּים וְ י חַ לֵ עֲ בַּ ר  אָ שְׁ ידוּהָ  סִ יַּפְ שֶׁ ד  , עַ הּ הּ אוֹתָ תָ ירָ מִ שְׁ עוּט  מִּ  ץ מִ רֶ אָ נֵי הָ פְּ ל  הּ עַ מֶת אוֹתָ מֶּ  חַ וּמְ

Be careful that your conduct in your service of G-d does not resemble that of the bird spoken of in the verse,  which lays its egg and

warms it on the bare ground, but due to her lack of guarding it,  other wild beasts ruin it,  and it never hatches into a chick,

כַּח  שְׁ  ם, וַתִּ מֵּ  חַ פָר תְּ ל עָ עַ , וְ יהָ צֶ ץ בֵּ רֶ זֹב לָאָ עֲ י תַ כִּ ׳, " גוֹ ה" וְ סָ לָ עֱ נָנִים נֶ נַף רְ כְּ כָּתוּב )איוב לט(: "  ר הַ מַ אָ שֶׁ מוֹ  כְּ

יָן. נְ עִ ר הָ אָ שְׁ " וּ הָ זוּרֶ ל תְּ גֶ י רֶ כִּ

as the verse says: "The wing of the ostrich beats joyously... For she leaves her eggs on the ground, and warms them in the dust,

forgetting that a foot may crush them," and the rest of the passage.

NOTE This bird represents someone who performs a mitzvah but fails to guard it from the 'beasts' of pride, showing off, or ulterior motives, thereby

ruining the spiritual fruit of their labor.

מֹד לְ לִ וֹ וְ חֹן בּ בְ וָּנוּ לִ צִ לָמוֹ, וְ עוֹ ה בְּ וֹבָ טּ לוּתוֹ הַ דְּ תַּ  שְׁ  הִ יזוּתוֹ וְ רִ זְ זֶּה בִּ יָן הַ נְ עִ ךְ הָ פֶ הֶ הוּא בְּ שֶׁ י  כָם מִ חָ חַ הֶ בֵּ שִׁ ר  בָ וּכְ

" הּ מָ יַּץ לַחְ קַּ בַּ ין  כִ תָּ ׳, " גוֹ ל" וְ צֵ לָה, עָ ל נְמָ ךְ אֶ רוֹ )משלי ו(: "לֵ מְ אָ ים, כְּ שִׂ מָ רְ בָּ שֶׁ שׁ  לָּ  ם הוּא חַ אִ הוּ, וְ שֵׂ עֲ מַּ  מִ

׳. גוֹ וְ

And the wise king already praised a creature that possesses the exact opposite trait in its diligence and excellent effort for its worldly

needs,  commanding us to observe it and learn from its actions,  even though it is the weakest of crawling creatures,  as he said: "Go to

the ant,  you sluggard... she prepares her bread in the summer," etc.

יוּ הְ לָאכוֹת יִ מְּ  יבוּת הַ שִׁ  לוֹת חֲ עֲ י מַ פִ כְּ י  כִּ וֹ,  קֹץ בּ תָּ ל  אַ ינֶיךָ וְ עֵ ה בְּ בֶּ רְ ל יִ אַ ה, וְ בֵּ רְ הַ ט מֵ עַ ךָ מְ נוּ לְ רְ נֵּה זָכַ  הִ וְ

ם. ים אוֹתָ וֹרִ קּ ים הַ עִ גָ פְּ  הַ

Behold, we have mentioned to you only a small fraction of a vast subject;  let it not seem too much in your eyes,  and do not grow

weary of it,  for the potential hazards that threaten any endeavor are always in direct proportion to the greatness and importance of

that endeavor.

NOTE The Yetzer Hara fights hardest against the most sacred tasks. Since pure avodah is the highest level of human achievement, it naturally faces

the most intense spiritual obstacles.

ין. בִ מֵּ  שֶׁ י  מִּ  לֶמֶת מִ עְ יבוּתוֹ נֶ שִׁ  לָתוֹ וַחֲ עֲ ין מַ זֶּה, אֵ ר הַ פֶ סֵּ  בַּ נוּ  רֵ קָ חְ וּמֶ

And as for our investigation in this book, its high stature and supreme importance are not hidden from anyone who understands.

ן. מֵ יו, אָ חֲמָ רַ ל, בְּ גָּדוֹ מוֹ הַ שְׁ  ים לִ שִׂ עוֹ הָ וֹ, וְ מּ ים עִ לֵמִ שְּׁ   ן הַ נוּ מִ ימֵ שִׂ ים יְ לֹהִ  אֱ הָ

May G-d, in His mercy, place our portion among those who are wholehearted with Him, and who act solely for the sake of His great

Name, Amen.



י. שִׁ דֹ י קְ לֹהַ  ת אֱ זְרַ עֶ י, בְּ שִׁ י חֲמִ ר הַ עַ שַׁ לַם  שְׁ  נִ

Completed is the Fifth Gate,  with the help of my holy G-d.

NOTE Though the prompt refers to this as Chapter Six of the Gate of Unification of Action, the Hebrew manuscript colophon marks the completion

of this entire section (the fifth gate of the book).

W HA T  T O  T A K E  F R O M  IT

The chapter concludes with a powerful call to focus on the quality and purity of our avodah rather than just the quantity,

explaining that a small amount of pure service is far more precious to Hashem than a large amount of impure deeds. Using the

mashal of the careless bird that leaves its eggs to be trampled, contrasted with the industrious ant, the author warns us not to

let our spiritual efforts go to waste through negligence. Ultimately, we must guard our thoughts with the utmost care, trusting

in Hashem's mercy to help us achieve complete and pleasing service for the sake of His great Name.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

My dear brother, the Chovos HaLevavos is opening our eyes to a profound truth: the entire value of our avodah depends on

the purity of our thoughts. We often spend so much energy worrying about the external details of our actions, yet we neglect

the very place where those actions are born—our minds and hearts. If the thoughts behind our mitzvos are cluttered with self-

interest or distraction, the deed itself becomes compromised. Hashem does not demand endless, massive undertakings from us;

He desires the purity of our intentions. A small, simple deed done with a pure heart and a clean mind is infinitely more

precious to Hashem than a mountain of actions performed without focus.

Think about how much effort we put into our worldly affairs. When we buy a house, close a business deal, or make a major

purchase, we inspect every detail to ensure it is clean, genuine, and free of flaws. How much more so must we apply this same

care to our spiritual lives! We cannot afford to be like the careless bird mentioned in Iyov, which lays its precious eggs on the

bare ground and walks away, leaving them to be trampled by passersby. When we perform a mitzvah without guarding our

thoughts, we leave our spiritual achievements exposed to the damaging winds of distraction and insincerity.

Instead, we must learn from the tiny ant. Though it is small and weak, it works with incredible focus and foresight, carefully

preparing its food when the time is right. We must bring that same quiet, steady focus to our inner world. Before you begin a

mitzvah, take just one quiet moment to check your heart, clear away the noise, and dedicate your action purely to the

Creator.

Today, before you say a berachah, daven, or do a chessed for someone else, pause for three seconds to quiet your mind and

consciously think: "I am doing this solely to bring pleasure to Hashem."

עֲשֶׂה · מַּ  ר יִחוּד הַ עַ שַׁ בוֹת ·  בָ לְּ חוֹבוֹת הַ

י שִּׁ  שִׁ ק  רֶ פֶּ

בוֹת בָ לְּ Navy & Gold · From the Hebrew · חוֹבוֹת הַ

Source Text

CHOV OS HALE VAV OS ·  SHAAR YICHU D HAMAASE H ·  CHAP TE R SIX ·  SE N TE N CE  BY

SE N TE N CE



ם י לִּ הִ תְּ  ·  T E H I L L I M

עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ
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י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ
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ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ
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י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'
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