CUSTOMIZED YOMI

172wn 17°0 172

Friday, June 12, 2026

The complete seder for today, in one place

TODAY'S SEDER

° T'IZ?W - ’”Wj Dy W?gﬂ-l Chumash with Rashi - Sh'lach - 6th Aliyah
WY

3.”37 1”D l']‘[ — T,D’J NDOD Gemara Gittin - Daf 15b
N AT — najyn nj@@ Gemara Taanis - Daf 11
‘”D PWD — n;lW ﬂ"D]?l-l Hilchos Shabbos - Chapter Sixteen

N122%97 NI Chovos HalLevavos - Shear Yichud HaMassch - Chapeer Six
TN WY —
P12 - Ny
WY

j;-‘[ N U’ND i D-_[PSU ﬂlj-f@ Madreigas HaAdam - Pesichas Davar

_]ybU’DNQ nwnn — D’bﬂﬂ Tehillim - 32, 43, 83, 121, 130

Built b'schus a refuab shleimah



*»%9 oy ¥wnin - PARSHAS HASHAVUA

WY - MPY - 27WN DY Wi

Complete Word-for-Word Interlinear - Navy & Gold Edition

(SH'LACH - 6TH ALIYAH )

L.l CHAPTER PREVIEW
In this aliyah, we learn about the beautiful mitzvah of challah, which binds our physical sustenance directly to our avodah.
Hashem commands Moshe Rabbeinu that upon entering Eretz Yisrael, when we eat from the bread of the land, we must

separate a portion of our dough as a gift to Hashem, just like the terumah separated fromthe threshing floor.

Following this, the Torah addresses the solemn laws of an inadvertent communal sin. If the entire community unwittingly fails
to observe the mitzvos of Hashem through an error of the leadership, a specific process of teshuvah and korbanot is required
to bring about kaparah.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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chapter two
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CHAPTER SUMMARY

The aliyah begins with the obligation to separate challah from the first of our dough as a gift to Hashem throughout the
generations. It then transitions to the halachos of a communal error, detailing that if the congregation unwittingly
transgresses Hashem's commandments, they must bring a young bull for an olah (burnt offering) along with its proper grain
offering and libation, and a he-goat for a chatas (sin offering). Through these offerings, the kohen makes atonement for the
entire community of Bnei Yisrael and the converts among them, and they are granted forgiveness from Hashem for their

unintentional mistake.
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My dear talmid, look at the beautiful order of the Torah here. The very first thing Hashem asks of us when we enter the land
and eat its bread is to separate challah. Before you take a bite, before you enjoy the physical sustenance of this world, you stop
and elevate the very first portion to Hashem. This is the foundation of our avodah: we do not live just to consume. We live to

sanctify the physical, recognizing that every bit of our livelihood and success comes directly from His hand.

And then, the Torah immediately transitions to the laws of an inadvertent communal sin, where the entire nation errs. Chazal
teach us a profound lesson here about the power of the community and the beauty of teshuvah. Even when we stumble, even
when we make mistakes out of ignorance or carelessness, Hashemdoes not cast us away. He provides a path for kaparah, a
way to repair the breach. The key is that we must face our errors honestly, bring our offerings together as one, and seek that

forgiveness.

This is our daily work. We must bring Hasheminto our physical routines, and when we inevitably slip up, we must never
despair. The gates of teshuvah are always open, and Hashem is waiting to forgive us when we return to Him with a sincere

heart.

Today, before you eat your first meal or begin your work, pause for ten seconds to verbally thank Hashem for your

sustenance, dedicating the energy you receive fromit to His service.
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LJ THE SUGYA

In this daf, we continue our deep dive into the sugya of validating a get when the shliach cannot testify on the entire
document himself. The Gemara focuses on a case where the shliach testifies on his own signature and joins with another
witness to validate the second signature, exploring why the Chachamim declared this invalid. We will see a beautiful
discussion between Rava and Rav Ashi regarding whether this is due to a gezeirah—lest people mistakenly apply this lenient
standard to ordinary financial documents—or because a get cannot be validated through a combination of two different

types of halachic credibility.

To clarify these principles, the Gemara analyzes our Mishnah's ruling regarding a shliach who testifies that the get was written
in his presence but only half of it was signed in his presence. We will see how this Mishnah is understood according to Rava,
Rav Ashi, and Rav Chisda. Finally, the Gemara brings a fascinating parallel discussion from Hilchos Shabbos regarding
whether two different types of halachic partitions can combine to forma single ten-handbreadth boundary.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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If he, the agent, and another person testify on the signature of the second witness, the get s invalid.

QUESTION

What is the reason for this?
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Because people might come to confuse this with the general ratification of documents of the world, and as a result, money

minus a quarter will go out based on the mouth of one witness.
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Rav Ashi objects to this: Is there any situation where if he himself would complete his entire statement by saying 'Tt
was written in my presence and signed in my presence’ the getis valid, and now that there is another witness with him to help, it

is invalid ?!

STATEMENT
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Rather, Rav Ashi said: Even if the agent says, "I am the second witness" who signed, it is invalid.
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What is the reason? A get must be validated either entirely through the ratification of the get like other documents, or

entirely through the Rabbinic decree of the agent's declaration.

n;wn MISHNAH
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We learned in our Mishnah: If the agent says, "In my presence all of it was written, and in my presence half of it was

signed,” it is invalid.

GEMARA
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With regard to the other half of the signatures, what are the circumstances?
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If we say that there is no one who testifies about it at all, now if one says "In my presence it was written” and one says
"In my presence it was signed,” where this one testifies on all the writing and that one testifies on all the signing, it is

invalid; is it necessary to state that only half of it being testified to is invalid?!
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Rather, it must be referring to a case where there is additional testimony, either according to Rava where the agentjoins another
to testify on the second signature, or according to Rav Ashi where he testifies on his own signature, and this is to exclude the

opinion of Rav Chisda who invalidates even with a full ratification of the second signature.
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Rav Chisda could say to you: And according to your reasoning, why do I need the clause in the Mishnah of "In my

presence it was written but not in my presence was it signed” to teach that it is invalid?
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Rather, the Tanna teaches in the style of 'not only this, but also that', and here too, the Tanna teaches 'not only this, but

also that'.

STATEMENT
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Rav Chisda said: An embankment of five handbreadths and a partition of five handbreadths do notjoin together to forma

partition of ten, unless it is either entirely a partition or entirely an e mbankme nt.

STATEMENT
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Mareimar expounded: An embankment of five and a partition of five do join together.

17DI0¥R XM

And the halacha is: They join together.
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Ilfa raised a dilemma: Can hands become pure in halves, or do they not become pure in halves?
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What are the circumstances?
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If we say that two people wash from a quarter-log of water, but didn't we learn in a Mishnah: From a quarter-log we

wash hands, for one and even for two!
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But rather, is it that he washes his hands one by one? But didn't we learn in a Mishnah: One who washes one hand with

pouring and one with dipping, his hands are pure!
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But rather, is it that he washes half and half of his hand? But didn't the school of Rabbi Yannai say: Hands do not

become pure in halves!
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No, it is necessary fora case where there is moisture that is wet enough to wet other things.
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And when there is moisture that is wet enough to wet other things, what of it? But didn't we learn in a Mishnah:

SUMMARY

The Gemara concludes that a get is invalid if the shliach attempts to validate it using a combination of his own shlichus
testimony and standard signature ratification. Rav Ashi explains that we require a get to be validated entirely through one
halachic track—either fully through the rabbinic decree of the shliach's declaration, or fully through standard court
ratification. This principle is tested against the Mishnah's case of a shliach who witnesses only half the signing, which the
Gemara uses to analyze the views of Rava, Rav Ashi, and Rav Chisda. Ultimately, the Gemara connects this concept of
combining different halachic mechanisms to a dispute between Rav Chisda and Mareimar regarding Hilchos Shabbos, where
we rule leniently that an embankment and a partition can indeed join together to form the required ten-handbreadth

boundary.

HWJ?:? WHAT TO TAKE HO ME

In today's daf, Rav Ashi teaches us a profound principle about how we establish truth and validity. He explains that a get
cannot be validated by a combination of two different types of credibility; it must be authenticated "either entirely through
the ratification of the bill of divorce, or entirely via the rabbinic decree.” We cannot patch together half of one systemand

half of another to make something kosher. It has to be complete, consistent, and whole.

How often in our own avodah do we try to live in two different worlds at the same time, patching together a spiritual life out
of contradictory pieces? We might try to bring the standards of the street into our homes, while still expecting our children to
have pure yiras Shamayim. Or we try to run our businesses with a bit of worldly corner-cutting, while expecting our tefillah to
be perfectly pure. The Gemara is teaching us that real, lasting spiritual structures cannot be built on half-measures and mixed

SyStC ms.

To build a true bayis ne'eman in Yisrael, and to truly stand before Hashem, we need consistency. Our inside must match our
outside, and our standards in one area of life must align with our standards in another. When we strive for this wholeness, our

avodah becomes solid, beautiful, and enduring.

Today, choose one area of your life where you have been compromising or mixing standards, and bring it into complete

alignment with your true values of yiras Shamayim.
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L) THE SUGYA

In this section of the daf, we leamn about the proper conduct of a Yid during times of communal distress, such as a famine.
The Gemara discusses the physical precautions a traveler must take regarding food and digestion, illustrating this with the
practice of Rav Pappa. From there, the Gemara transitions into the spiritual and ethical obligations of the individual during a

public crisis, emphasizing that one must never separate himself from the tzibur.

We will learn how a person must share in the suffering of the community by limiting physical pleasures, such as restricting
marital relations during a famine, unless one has not yet fulfilled the mitzva of being fruitful and multiply. The Gemara brings
powerful baraitos that warn against seeking personal comfort when the tzibur is in pain, bringing proofs from Moshe
Rabbeinu, who sat on a hard stone during the war with Amalek to share in Klal Yisrael's suffering.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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The difference is in a case where he is sitting in a boat, where he must worry about food but not about physical exertion.
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Alternatively, the difference is where he is traveling from station to station, where he must worry about physical exertion but

not about food.

STATEMENT
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When Rav Pappa traveled, along each and every parasang he would eat one loaf of bread.
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He maintained that the prohibition against traveling on a fast day is due to the bowels, and since his digestion was healthy, he

was not concerned.

STATEMENT
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Rav Yehuda said that Rav said: Anyone who starves himself in years of famine is saved from an unusual death, as it is

stated: "In famine, He will redeem you from death.”
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The verse should have said "From famine"; rather, this is what it is saying: In reward for starving himself in years of

famine, he is saved from an unusual death.
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Reish Lakish said: It is prohibited for a person to have conjugal relations in years of famine, as it is stated: "And to

Yosef were born two sons before the year of famine came.”
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It was taught in a Braisa: Those without children may have marital relations in years of famine to fulfill the mitzvah of

procreation.
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The Rabbis taught: When Israel is immersed in distress and one of them separates himself, the two ministering
angels who accompany a person come and place their hands on his head and say: "This so-and-so who separated

himself from the community, let him not see the consolation of the community."
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It was taught in another Braisa: When the community is immersed in suffering, a person may not say: "I will go to my

home, and I will eat and drink, and peace be upon you, my soul.”
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And if he does so, the verse says about him: "And behold joy and gladness, slaying oxen and killing sheep, eating

flesh and drinking wine; let us eat and drink, for tomorrow we shall die."
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What is written afterward? "And the Lord of hosts revealed Himself in my ears: Surely this iniquity shall not be

expiated by you until you die."

?2°N3 M 0 YW NTR2 PN 038172 DTN IND TY

Up to this point is the attribute of middling people who merely separate themselves. But with regard to the attribute of

wicked people, what is written?
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"Come, I will fetch wine, and we will fill ourselves with strong drink; and tomorrow shall be as this day..."
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What is written afterward? "The righteous perishes, and no man lays it to heart... for the righteous is taken away from

the evil to come.”
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Rather, a personshould distress himself with the community, as we found with Moshe Rabbeinu, who distressed

himself with the community,

PIP9Y 3N POND W I M BVT22 TR TN R

as it is stated: "But Moshe's hands were heavy; and they took a stone, and put it under him, and he sat uponit.”
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But did Moshe not have one pillow or one cushion to sit upon?
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Rather, Moshe said as follows: "Since Israel is immersed in suffering, I too will be with them in suffering.”
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And anyone who distresses himself with the community merits and sees the consolation of the community.
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And lest a person say: "Who will testify against me in secret?”

TYR ©OD21PYIN RN 13K 027 STNIY I3 BTy DTN W invg ninip o TR B inoa vaaN
3332

The stones of a person's house and the beams of a person's house testify against him, as it is stated: "Fora stone

shall cry out from the wall, and a beam out of the timber shall answer it."

STATEMENT
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Those of the school of Rabbi Sheila say: The two ministering angels who accompany a person, they testify against him,

as it is stated: "For He will give His angels charge over you."
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Rabbi Chidka says: A person's soul testifies against him, as it is stated: "Keep the doors of your mouth from her who

lies in your bosom.”
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And some say: A man's limbs testify against him, as it is stated: "You are My witnesses, says Hashem."
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The verse states: "A God of faithfulness and without iniquity."

1°Y1D91 92, IYY PR M ey Py 190ER N2 0PIy ooywaT 1 1OYRIY oD Iy PR
JoRiyY R mray Py moobivaooprTeam

"A God of faithfulness" means just as punishment is exacted from the wicked in the World-to-Come even for alight
transgression that they commit, so too, punishment is exacted from the righteous in this world for a light

transgression that they commit.
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"And without iniquity” means just as reward is paid to the righteous in the World-to-Come even for a minor mitzvah

that they fulfill, so too, reward is paid to the wicked in this world even for a minor mitzvah that they fulfill.

BR AISA
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Regarding "He is just and righteous,” they said: At the hour of a person’s departure to his eternal home, all his deeds
are enumerated before him, and they say to him: "You did such and such in such and such a place onsuch and sucha

day,” and he says: "Yes."

2RIAM? DTN P 7727 RNIY .aNin 1aing [P 2vmiNg

And they say to him: "Sign!" and he signs, as it is stated: "He makes the hand of every man sign.”
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And not only that, but he justifies the judgment upon himself and says to them: "You have judged me well,” to fulfill

that which is stated: "That You may be justified when You speak.”
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Shmuel said: Anyone who sits in a fast is called a sinner.
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He holds like this Tanna, as it was taught: Rabbi Elazar HaKappar b'Rabbi says: What is the meaning when the verse
says: "And make atonement for him, for that he sinned regarding the soul"? Indeed, against which soul did this

nazirite sin?
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Rather, because he distressed himself by abstaining from wine.
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And are these things not a kal vachomer: If this one, who only distressed himself from wine, is called a sinner, one

who distresses himself from each and every thing by fasting, how much more so!
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Rabbi Elazar says: He is called holy, as it is stated: "He shall be holy, he shall let the locks of the hair of his head grow
long."
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And if this one, who only distressed himself from one thing, is called holy, one who distresses himself from

everything, how much more so!
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And according to Shmuel, but he is called holy!
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That term "holy" refers to the growing of the hair, not his self-denial.
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And according to Rabbi Elazar, but he is called a sinner!

WD BROT NI

That refers to a nazirite who defiled himself by contact with a corpse.
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But did Rabbi Elazar really say this? But didn't Rabbi Elazar say: A personshould always measure himself as if a Holy
One dwells within his innards, as it is stated: "The Holy One is in your midst, and I will not come in fury"? This implies

one should not starve his body.
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This is not difficult: This case where fasting is praised is where he is able to distress himself without falling ill; that case

where it is discouraged is where he is not able to distress himself.
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Reish Lakish said: He is called a pious person, as it is stated: "The merciful mandoes good to his own soul, but he

that is cruel troubles his own flesh.”
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Rav Sheshes said: This Torah student who sits ina fast,let a dog eat his meal! Because he weakens himself from Torah

study.
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Rav Yirmeyah bar Abba said: There is no public fast in Babylonia except for Tisha B'Av alone.
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Rav Yirmeyah bar Abba said that Reish Lakish said: A Torahscholar is not permitted to sitina fast,because he

diminishes his work of Heaven by weakening himself.

n;wn MISHNAH
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We learned in the Mishnah: They may eat and drink once it gets dark, etc.

GEMARA
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Rabbi Zeira said that Rav Huna said: An individual who accepted a fast upon himself, even if he ate and drank the

entire night, on the morrow he prays the fast prayer of Aneinu.
ght, pray pray
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But if he slept through his fast and only fasted for a few hours of the day, he does not pray the fast prayer.

QUESTION
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Rav Yosef said: What does Rav Huna hold? Does he hold that we do not fast for hours, or perhaps we do fast for

hours, but one who fasts for hours does not pray the fast prayer?
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Abaye said to him: Actually, Rav Huna holds we do fast for hours, and one who fasts for hours does pray the fast

prayer.
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And it is different here, as there are the hours of the night which he did not accept upon himself from the outset as

part of the fast.

STATEMENT
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Mar Ukva happened to come to Ginzak. They asked him: Do we fast for hours or do we not fast for hours? It was not

in his hand to answer.
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They asked: Wine jugs of non-Jews, are they forbidden or permitted? It was not in his hand.
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They asked: With what garment did Moshe minister during all seven days of the consecration? It was not in his hand.
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He went and asked in the study hall.

N°3y0 NP2 1727201 NIYYY 173ynn RN7 T, 1N

They said to him: The halacha is: We do fast for hours, and we do pray the fast prayer.
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And the halacha is: Wine jugs of non-Jews, after twelve months, are permitted.
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With what did Moshe minister during all seven days of the consecration? In a white tunic.
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Rav Kahana taught: In a white tunic that had no hem.
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Rav Chisda said:

SUMMARY

The Gemara teaches that anyone who starves himself during a famine out of solidarity with the community is saved froman
unusual death. It is prohibited to have conjugal relations during years of famine, except for those who are still childless and
must fulfill the mitzva of having children. If a person separates himself from the community's suffering, the ministering angels
place their hands on his head and declare that he will not merit seeing the consolation of the tzibur. The Gemara warns that
even if one acts in secret, his own home's stones and beams, his accompanying angels, his neshama, or his own limbs will testify
against himon the Day of Judgment. Finally, the Sages expound on how Hashem, in His absolute justice, purifies the
righteous by punishing them for minor transgressions in this world, while rewarding the wicked in this world for their minor

mitzvos.

TWYN? WHAT TO TAKE HOME

When the community is in pain, a Yid cannot simply retreat to the comfort of his own home and say, "Peace be upon you, ny
soul.” The Gemara in Taanis teaches us a profound truth about what it means to be part of Klal Yisrael. When our brothers
and sisters are suffering, we are forbidden to live as if everything is normal. We see this from Moshe Rabbeinu, who satona
hard stone during the battle with Amalek. Surely the leader of the Jewish people had a pillow or cushion, but he refused to

use it. He insisted on feeling the physical discomfort because his people were in distress.

This is not just a story about Moshe Rabbeinu; it is our daily avodah. True connection to the tzibbur is not felt when things
are easy and celebratory, but when things are difficult. If we close our eyes to the pain of others and indulge in our own
pleasures, we distance ourselves from the community's destiny. But when we choose to carry the burden with them, even in

small, private ways, we bind our neshamah to theirs.

Today, take a moment to think of a fellow Yid or the community at large going through a difficult time. Choose one small
luxury or comfort to hold back on today, whether it is a special treat, an extra indulgence, or a moment of personal comfort,

and explicitly think to yourself: "I am doing this to stand together with my brothers and sisters in their pain.”
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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

Shalomaleichem! In this daf, we are zocheh to delve deeper into the sugyos of tereifos, specifically focusing on the list of
eight categories of tereifos given to Moshe Rabbeinu at Har Sinai. We will learn about the status of a perforated gallbladder,

the shiur of what must remain of a removed liver for the animal to be kosher, and the halachos of a perforated gizzard.

We will also leamn the delicate halachos of the gullet (the veshet), which has two distinct linings—an outer red one and an
inner white one. The Gemara discusses what happens when only one lining is perforated, or when both are perforated but the
holes do not line up, as well as how we must inspect the gullet for signs of clawing by a predator.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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Rather, those two cases that you removed from the count, namely, an animal whose hind legs were severed and one whose hide

was removed, do not remove them, and the count of eighteen tereifot remains intact.

STATEMENT
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Ulla says: Eight categories of tereifot were stated to Moshe at Sinai: A perforated organ, and a severed organ, a

removed organ, and a missing organ, a torn organ, and an animal clawed by a predator, a fallen animal, and an animal with
broken bones.
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This list is compiled to the exclusion of the diseased kidney of Rakhish bar Pappa, which Ulla does not consider a tereifa.
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Chiyya bar Rava says: There are eight tereifot in the category of a perforated organ. If you say there are nine, because a
perforated gallbladder is also mentioned, one can answer that the case of the gallbladder, Rabbi Yoseison of Rabbi Yehuda

teaches it, and it is the opinion of an individual.

PROOF
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As it is taught in a braisa: If the abomasum was perforated, or the intestines were perforated, the animalis a tereifa.

Rabbi Yosei son of Rabbi Yehuda says: Even if the gallbladder was perforated itis a tereifa.

(1270 - 13779 T N7t 30 NiDYm)

The Gemara provides a mne monic: Halakhot, friend, olive-bulk, gallbladder, and gizzard.
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Rabbi Yitzchak son of Rabbi Yosef says that Rabbi Yochanan says: The halacha is in accordance with Rabbi Yoseison
of Rabbi Yehuda that a perforated gallbladder is a tereifa.

STATEMENT
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And Rabbi Yitzchak son of Rabbi Yosef says that Rabbi Yochanan says: What did his colleagues respond to Rabbi
Yoseisonof Rabbi Yehuda? They cited the verse: "He pours out my gall upon the ground,” and yet Iyov was still alive.

Thus, one can live with a perforated gallbladder.

STATEMENT
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Rabbi Yosei said to them: We do not mention miraculous events as proof for natural halachic rulings.

2951 RP o0 - DI KP190°90 nheo” "0 KRN RY ONT

Forif youdo notsay so, then the other part of the verse: "He cleaves my kidneys asunder and does not spare” is difficult;

does one with cleaved kidneys live?
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Rather, a miracle is different, as it is written that Hashemsaid to the Satan: "Only spare his life.” Here too, regarding the

gallbladder, a miracle is different.
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And Rabbi Yitzchak son of Rabbi Yosef says that Rabbi Yochanan says: The halacha is in accordance with the words

of the one who says that if the liver was removed, but an olive-bulk of it remains, the animal is kosher.

QUESTION
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And did Rabbi Yochanan really say this? But didn't Rabba bar bar Chana say that Rabbi Yochanan says: The halacha is
in accordance with an unattributed Mishnah; and we learned in our Mishnah: If the liver was removed and no thing

remained of'it, itis a tereifa. We infer: But if any of it remained, it is kosher, even though it is not an olive-bulk!
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The Gemara answers: They are Amoraim who disagree according to the opinion of Rabbi Yochanan as to what he held.
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For Rabbi Yitzchak son of Rabbi Yosef says that Rabbi Yochanan says: A gallbladder that was perforated, but the

liver seals it, is kosher.

STATEMENT
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And Rabbi Yitzchak son of Rabbi Yosef says that Rabbi Yochanan says: If the gizzard was perforated but its inner

lining is intact, it is kosher.
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A dilemma was raised before them: If the inner lining was perforated but the gizzard flesh is intact, what is the halacha?
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Come and hear a proof, as Rav Nachman says regarding the gullet: If this was perforated without that being perforated, it

is kosher. The same applies to the gizzard.
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Rava says: The gullet has two linings, the outer is red and the inner is white. If this was perforated without that being

perforated, it is kosher.
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Why do I need Rava to say that the outer is red and the inner is white? Itis to teach that if they are reversed, the animal is

a tereifa.
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A dilemma was raised before them: If both of them were perforated, but not opposite one another, what is the
halacha?

STATEMENT
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Mar Zutra says in the name of RavPappa: In the gullet, it is kosher; in the gizzard, it is unfit.
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Rav Ashi objects to this: On the contrary! The gullet, with which the animal eats and calls, is spacious, and it contracts
and stretches; there are times when the two holes align with one another. But the gizzard, which is at rest, stands as it

stands and they will never align!

STATEMENT
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Rav Achasonof Rav Yosef said to Rav Ashi: So we say in the name of Mar Zutra, who said in the name of Rav Pappa,

in accordance with your objection.

STATEMENT
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And Rabba says: A membrane that arose due to a wound in the gullet is not considered a valid membrane to seala

perforation.

STATEMENT
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And Rabba says: The gullet cannot be inspected from the outside, but only from the inside.
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The Gemara asks: What is the practical difference of this statement?
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The Gemara answers: The halacha of checking the inner lining of the gulletis necessary for a doubt of clawing by a predator,

where we must verify if the inner lining turned red.

STATEMENT
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The Gemara relates: A certain animal with a doubt of clawing that came before Rabba, Rabba was checking the gullet

from the outside to see if there was any mark.
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Abaye said to him: But isn't it the Master himself who said: The gullet has no valid inspection except from the inside,

because the outer lining is always red?

STATEMENT
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Rabba turned it inside out and checked it, and there were found on it two drops of blood, and therefore he declared it

a tereifa.
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The Gemara notes: And Rabba also knew this halacha, and only to sharpen Abaye was what he desired, to see if his disciple

would notice and correct him.

STATEMENT
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Ulla said: If a thorn sat in the gullet, we assume it did not perforate the outer wall, and we do not fear that perhaps it

perforated it and then the wound healed, which would make it a tereifa.

STATEMENT
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The Gemara provides a mnemonic for the upcoming questions on Ulla's ruling: Clawed, pieces, with a knife, ritually impure.
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The Gemara asks: And according to Ulla, what is the difference between this case of doubt and the case of a doubt of

clawing, where we do fear and require an inspection?
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The Gemara answers: Ulla holds that fundamentally we do not fear for a doubt of clawing, and an inspection is not biblically

required.
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The Gemara asks: And what is the difference between this and the case of two pieces, one of forbidden fat and one of

permitted fat, where if one ate one of them, he must bring an asham talui because we are stringent in a case of doubt?
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The Gemara answers: There, a prohibition was established, since one of the two picces was definitely forbidden. Here, no

prohibition was ever established.
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The Gemara asks: And what is the difference between this and the case of one who slaughters with a knife, and afterwards

the knife is found to be notched, where we rule that the animal is forbidden because of the doubt?
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The Gemara answers: There, a defect was born in the knife itself, so we must suspect it was notched during the shechita. Here,

the gullet wall is currently whole, so no defect is present.
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The Gemara asks: And what is the difference between this and a doubt of ritual impurity in a private domain, whose

doubt is ruled impure?
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The Gemara answers: And according to your reasoning, let us compare it instead to a doubt of ritual impurity in a public

domain, whose doubt is ruled pure!
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Rather, there, regarding the laws of tumah, it is a received halacha that they learned from the case of a sota, and we cannot

derive other areas of halacha fromit.

STATEMENT
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A certain one of the Rabbis sat before Rav Kahana, and he sat and said: "Was found' was stated by Ulla, meaning if the

thorn was found loose in the gullet we do not fear, but if it sat embedded, we do fear that it perforated and healed.

STATEMENT
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Rav Kahana said to them: Do not listen to him! 'Sat’ was stated by Ulla, that even if it was embedded we do not fear. But if it
was merely found loose, it was not necessary for Ulla to teach that it is kosher, as all outdoor animals eat thorns and we

obviously do not declare them tereifos for that.

STATEMENT
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It was stated: Regarding a perforation in the entrance of the gullet, Rav said: It renders the animal a tereifa with any amount

of perforation. And Shmuel said: Only with its majority.
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Rav said 'with any amount’ because he holds it is a place of slaughter, so it is treated like the gullet itself. And Shmuel said

'with its majority’ because he holds it is not a place of slaughter, so it is treated like the pharynx.
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The Gemara asks: Which is the entrance of the gullet?
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Mari bar Mar Ukva said that Shmuel said: Any part that when one cuts it, it widens and retracts, this is the entrance of

the gullet. But any part that when one cuts it, it stands inits place, this is the gullet itself.
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Rav Pappi said to them: The Master did not say so. And who is this Master? It is Rav Beivai bar Abaye.
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Rather, any part that when one cuts it, it stands inits place, this is the entrance of the gullet. But then, which is the

gullet itself? Any part that when one cuts it, it constricts and closes.

STATEMENT
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Yona said in the name of Rabbi Zeira: Itis the swallowing area of the throat. And how much is this area?

ROWTR PTYIRFYER NIND XN 1 TN

Rav Avya said: Less than the length of a barleycorn, and more than the length of a wheat grain.




STATEMENT
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There was a certain bull that belonged to the sons of Rav Ukva, in which the slaughter began in the entrance of the
gullet, and finished in the gullet itself.
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Rava said: I cast upon it the stringencies of Rav and the stringencies of Shmuel, and therefore I declare it a tereifa.
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I apply the stringencies of Rav, as Rav said: A perforation in the entrance of the gullet is with any amount, and here the cut

began there.
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The Gemara asks: But didn't Rav say: It is a place of slaughter, so the initial cut should be considered valid slaughter and nota

rendering of tereifa?
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Rava answers: I rule like Shmuel, who said: It is not a place of slaughter, so the initial cut was a damaging perforation.
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The Gemara asks: If you rule like Shmuel, didn't he say: Itisa tereifa only with its majority, and here the cut in the entrance

was not a majority?
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Rava answers: I rule like Rav, who said: Itis a tereifa with any amount.
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The matter rolled on and reached before Rabbi Abba. He said to them: The bull, whe ther according to Ravor

according to Shmuel, is permitted, because you cannot combine two opposing stringencies to forbid it.
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He said: Go and say to the son of Rav Yosef bar Chama, who is Rava, that he must pay the value of the bull to its owner

because he erroneously declared it forbidden.
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Mar the son of Ravina said: I can raise an objection against the enemy of Rava, meaning in defense of Rava, froma Braisa:
Actually, the halacha is like the words of Beis Hillel. But one who wishes to act according to the words of Beis
Shammai may do so, and one who wishes to act according to the words of Beis Hillel may do so. However, one who adopts
the leniencies of Beis Shammai and the leniencies of Beis Hillel is a wicked person. This implies that one who adopts the

stringencies of both is permitted to do so, defending Rava's ruling.

SUMMARY

The Gemara begins by clarifying Ulla's list of eight Sinaitic categories of tereifos, and then discusses whether a perforated
gallbladderis a tereifa, bringing the beautiful exchange where Rabbi Yosei son of Rabbi Yehuda defends his view against his
colleagues by explaining that Iyov's survival of a spilled gall was a miracle, and we do not bring halachic proofs from miracles.
We then learn that if the liver is removed, an olive-bulk must remain for the animal to be kosher, and that a perforated
gallbladder is kosher if the liver seals it. Finally, the Gemara details the halachos of the gullet and gizzard, explaining that the
gullet's two linings must be intact, that a membrane froma wound does not seal a hole in the gullet, and that a doubt of

clawing requires a careful inspection of the gullet's inner lining, which Rabba demonstrated to sharpen his talmid, Abaye.




TWYN? WHAT TO TAKE HOME

In our sugya, we see a beautiful exchange between Rabba and his prime disciple, Abaye. Rabba was inspecting an animal's
gullet from the outside to see if it had been clawed by a predator. Abaye immediately questioned him: "But didn't the Master
himself teach us that the gullet can only be inspected from the inside?” Rabba did not get defensive. He immediately turned
the animal over, inspected it from the inside, found two drops of blood, and ruled it treifah. The Gemara adds that Rabba
actually did this on purpose "to sharpen Abaye", to test if his student was paying attention and had the courage to speak up
for the truth of the Torah.

What a powerful lesson in the avodah of teaching and learning. Rabba, one of the greatest sages of the Talmud, deliberately
set up a situation where his student would have to correct him. He wanted to build Abaye's confidence, to teach him that the
truth of the Torah belongs to everyone, and that a true talmid chacham must always be awake, alert, and ready to speak up

for what is right, even in front of his own rebbe.

In our own lives, we often find ourselves in positions of authority, as parents, teachers, employers, or mentors. The yetzer hara
wants us to protect our ego and demand absolute, unquestioning compliance. But the Torah way is different. A true leader
doesn't want blind followers; he wants to build independent, thinking bnei Torah. We must create an environment where

those under us feel safe to ask, to challenge, and to point out mistakes with respect.

Today, encourage someone you teach or guide, whether it is your child at the Shabbos table ora colleague at work, to share

their perspective or ask a challenging question, and show them how much you value their honesty and sharpness.
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L.l CHAPTER PREVIEW

In this chapter, we learn the halachos of a place that is enclosed but not for the purpose of human habitation, such as
gardens, orchards, or open fields. Hashem's Torah defines a private domain by its walls, but our Sages, in their great wisdom,
made a fence for the Torah to prevent us from coming to carry in a public domain. They established that if such an area is
larger than the size of the courtyard of the Mishkan—which was the space needed to sow two seah of grain—one may not

carry within it more than four amos, treating it with the stringency of a carmelit.

We will also learn the precise measurements of this area, which is five thousand square amos, and how its shape affects its
halachic status. The chapter teaches us the guidelines for rectangular enclosures, elevated surfaces, and rocks in the sea, as
well as the practical steps a person must take to change the status of an area so that it is considered enclosed for the purpose of
habitation, which allows carrying throughout.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

ﬂ;Wﬂ i'lj"fb r]]?l-l Nb W =) 1779 1°% Halacha 1 - The Status of an Area Enclosed for Purposes Other Than Habitation on Shabbos

niza 1933 TMINT wemwn MY NP TT? apn NBY nipn
gardens suchas for open space its use that should be but  for habitation wasenclosed thatnot A place

Wr DN .J72 NEPPI1 SIMYY PINT ™ OiPR  wRRd T3 DOTI
thereis  if tothem andsimilar toguardit the earth from aplace one whoencloses andsuchas and orchards
TN MIYMD  RIT S0 N IR DOMDw My nizmmn maal

the individual islike a domain of it  behold more or  tefachim ten the partitions in the height of
IX D227 MNP aumn wwiRm pIWm Noging 2omb

or  the public tothe domain of fromit and one who passes and one who throws one who transfers to obligate

12 @ 19 ON NPX P23 Phutun PN .i2in? 0217 mwn

init thereis - . unless in all of it carry and we do not into it the public  from the domain of

JX DONND M3 DY AN i3 MO OX 93X .NiND 9N DONND N3

itis forbidden twoseah anarea of than more init there was if but less or twoseah anarea of
:N°71720 NiNK YN NPN 12 PVPL?

like a carmelit cubits  within four except init to carry

| This halacha definesthe status of an enclosed area not meant for living, such as a garden, restricting carrying within it if it exceeds the size of two seah.




n ; W : D:Q W 57‘_? O :1 TR s_’: ‘7 3 E5 D 1 “_f Halacha 2 - Laws of Carrying on a Pillar and a Rock in the Sea on Shabbos

2y PPYPYR DAMND NP2 TY A0 DOMDY MY MY Tny 19

on we may carry twoseah anareaof upto and wide handbreadths ten thatis high  a pillar And;o
NIBR Y2IND RPX 92 1Pubun 1R DONND N2 By amq o Liv3
cubits within four ~ except in it carry we donot twoseah anarea of over wide Ifitwas allofit
mooyy i Phubun mipys nine M3y mn o @Y Yo
and from to the sea fromits midst we may carry than ten less high  ifit was thatisin the sea A rock
TWINR I3M MO BX MY MR T AR vaIy aoind o
from four itswidth  was if ten high  Ifitwas isacarmelit  for the whole into its midst the sea
PR 1902 Pubur  ammy 9NN DONND N3 Ty oomew
we donot in all of it to carry and it is permitted since twoseah  anarea of upto handbreadths
nsan N o A% oo K9y @9 doinm KB phubon

than an area of more Ifitwas intoits midst the sea from nor tothe sea fromits midst neither carry
12 PuPu%  MONY  PONIT UM mIw NI 2 By AN 29NND
in it to carry and it is forbidden since of the individual a domain  thatitis though - even twoseah
m oo i bubub agw A o3m Mbmmap nimy YIIND NN
and from to the sea from its midst to carry is permitted  this behold like a carmelit cubits  within four except

42 1713 N9y Nam ohEm ARW N27 MY i5in% oon

onit decree andtheydidnot itis common thatisnot isa matter forthis into its midst the sea

This balacha detailsthe laws of carrying on elevated surfaces and rocks in the sea based on their beight and surface area.

i'l'l’?’? Nb W nix T'I 73 1 2:571? D’D Ng ﬂ’: ﬂ"_f ?3 Halacha 3 - The Dimensions of a Two-Seah Area for Enclosures Not for Habitation
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anarea of Itturnsout cubits fifty by  cubits fifty aseah anareaof s How much

12 W oipn 31 .MeN D°EbX MYRM N12WN2 U Dipn DONND
init thathas place andany cubits thousand five in its square area thathas isa place  twoseah
DUYIW by DUTW MR DOYIW NI YRR MY TR NN TR

seventy by anda fraction cubits seventy whichis  a square it was  whether this like this measure

n°2 NP1 MOS0 NITMIED AN P2 Tay v 12 0w N

anarea of iscalled this behold shapes other  whether round itwas  whether and a fraction cubits

D5 1IND

two seah

This balacha defines the exact mathematical area of a two-seah space, which isthe maximum size permitted for carrying within an enclosure not made

for dwelling.




n;!@f: ':'l'l"fb !‘1 I?n N’? 'W =) Pp T "'T Halacha 4 - The Law of an Area Enclosed for Purposes Other Than Habitation on Shabbos

"D 9278 M7 ON DOND N3 G2 W TP mpn KDY oipn

double itslength  was if twoseah  a house of init thathas forhabitation wasenclosed thatnot Anarea
1P0RI WD DwRn by mNn MmUY T Sam1D D
the Mishkan like the courtyard of fifty by one hundred thatit will be so like its width two
1PER 13079 22W DY AN 127K M7 oK PN 1922 Puovy o
even like its width two than more itslength  was if but in all of it to carry it is permitted
DOAND N°2 Ay NPY .NInN Y282 NPN 2 PPuPLn PN MmN
twoseah  ahouse of did they make for not cubits within four  except in it carry we donot a cubit

q2WRT BMR NPN NINENT WWD  IN?  iwnwny
the Mishkan fromthe courtyard of except  courtyards  like other for the open air whose use is

This balacha defines the permissible dimensions of an area of two seah that was not enclosed for habitation, based on the proportionsof the Mishkan's

courtyard.
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Halacha S - Permitting Carrying in an Area Enclosed Not for Habitation by Breaching and Re-fencing

Sy by AN MENR 2 pan N nT owh  NYY APy Dipn

ten than greater abreach init one breached if  habitation for the sake of  not that was enclosed A place

My Ty M7 owh M2 I Dnst My A3 niey

ten upto habitation for the sake of init andfenced handbreadths ten witha height of  cubits
T AYW? M MR YR APEX) .A7D2 Puhvy  nn
habitation for the sake of and fenced it a cubit if one breached andeven inallofit to carry it is permitted

MR YR AT mMePYNY 1Y AT oWy AR MR v

itis permitted  thanten togreater he completed it until habitation for the sake of and fenced it a cubit and breached
9% D 92 WY 0B Py M8 PR Puyu?
mil several init thereis though - even inall of it to carry

This halacha explains how to rectify an area enclosed for purposes other than habitation so that carrying within it becomes permitted on Shabbos.

N3 o KpRNIM YI0Im Y137 Bipn 177

Halacha 6 - The Law of an Endlosed Area Sown, Planted, or Filled with Water on Shabbos

NI I 131 YR ON APT?  MpIY ooOND nan M oipn

it behold its majority wassown  if  for habitation thatwasenclosed twoseah thana house of greater Anarea

N2 hamm YN ON Jvayn YA P03 buhuy  oNy  hao

ahouse of fromit wassown if its minority wassown in all ofit to carry and it is forbidden is like a garden




n°an N YIMD Dipnn MmN oXy L9232 PuPu?  Inm DONND

than a house of greater the sown the area was andif inall of it to carry itis permitted  two seah

%MD NI T 927 Yui o .iPDa2 Bubuh  ToN oonND

13

is like a courtyard it behold its majority one planted in all of it to carry itis forbidden  twoseah

OX 7277 2OpRY T APBN D% Npmnl 9922 Pubuy  anm

if very deep they were  evenif water itbecame filled with inall of it to carry and it is permitted
ONY L9902 PUPL? MMy DOYLID 17 U0 wRYN? PINT 7

and if inall of it to carry and it is permitted are like plantings they behold for use fit they were
:NINN Y2IND RPN 92 1PRURLR PN wWUORWR? PMINT N

cubits within four ~ except init carry we do not for use fit they are not

This halacha detailsthe laws of carrying in an enclosed area larger than two seah when it is partially sown with crops, planted with trees, or filled with

water.
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Halacha 7 - An Enclosure Not for Habitation That Was Partially Roofed or Breached into a Courtyard

RO WO N3 92 W T owh  NPY Apnw oipn

seah three  anarea of init thathas habitation for the purpose of  not that was enclosed An area

AN 77 mMpR CRY 37°RR MR TR N2 32 M

and closes oft descends  aroof  forthe edge of permitsit itsroofing aseah anarea of init and they roofed

MR %0 AT s myen sn? inima pam

is permitted the courtyard opposite it the courtyard and was breached toa courtyard in its fullness Ifitbreached

ATHR 0T W PRY MY MOX N AN

permits it the courtyard the open space of  for not as it was is forbidden and the enclosure as it was

This halacha discusses how roofing a portion of an oversized enclosure can halachically partition it, and how breaches between such an enclosure and a

courtyard affect carrying permissions.

D’D Ng ﬂ’: ?: 9 ﬂ i "? n i??: U m T_Q W vy ?3 Halacha 8 - Reducing the Area of an Enclosure Larger Than Two Seah

M2 .LIYR SION NIIPOND duymd NI DONND  ntan N0 M

If he built a reduction it is not with trees toreduce it and he came  twoseah  than a space of greater Ifitwas

YR TN N0 SN AWRW am) My T3 bnod 782 Tny in

isa reduction this behold more  or three and wide ten high the wall ~ beside apillar init
Ox 7191 .mT TIAPD whwn ninp bow wiyn AR WRWR ninp

if Andso isconsidered asconnected than three less forany areduction itisnot  than three less
TWown ning om0 TEMR npy) by bnan m pom
than three less isa reduction this behold a partition and made three the wall from he distanced
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anything  done  he hasnot

This halacha discusses the methods of reducing the size of an enclosed area to make it permissible for carrying on Shabbos.

Hgﬂ 7: %23 17 v 1'!3 m 731 ’7 n: VYR 1% Halacha 9- The Law of Reducing a Wall and a Partition Built on Top of Another Partition

MU0 ingY *3D2 Th? PiD) ANY 2 By AN vova bndn Ny ny

this behold itself by to stand able thatitisnot though - even withclay  the wall —  plastered
2y mEmn ARy J2o¥in mgnw Ay OwRY PRl m P .vwwn
on apartition made itiseffective a partition and made three the mound from distanced isa reduction

2oyin AN mEnn v23 Py o Apivoy Soyin drN Pna o nob

effective  itisnot a partition topof on a partition forone who makes effective itisnot the mound the edge of

mavPYT Ny PUNIA .t mPPyn M miIAnAR nEmn ayeas

the upper and was made since remains the upper and behold lower the partition sunk
POYIT M 00 NI NN NI O PN M 7T ovy
is effective this behold it except  visible  there there isnot and behold dwelling for the sake of
M3 Phovy  nm
in all of it to carry and it is permitted

This balacha discusses how plastering a wall reducesits dimensions and the statusof a partition built on top of a mound or another partition.

D".ﬂ ; ’11 m BW i'l; U -1 : 17 | WE U Halacha 10 - Carrying in an Open Area Bebind Houses Larger Than Two Seah

except in it carry we donot twoseah anareaof than  larger houses  thatis behind An open area
nen mnp oX) N MR AT ANR M TPENY .YIIND
the entrance he opened and if into it open the house an entrance of there was and evenif within four

bbby M@ APTY nERRD M AR MPRR T2 NN OU
to carry and it is permitted  for habitation islike enclosed this behold he enclosed it that and after to there
723

in all of it

This balacha discussesthe laws of carrying in a backyard area that exceeds the size of two seah, depending on whether it was enclosed before or after an

entrance was mec‘d toit.

9 D;U 17 ’:Wb 1 i'l;"f 735 I-”:l g ﬂb lj l-l; U-\ : b | U’? U Halacha 11 - Carrying in an Open Area Opening to a City and a River Path

PRI P3WP AMND MR T TN TER APTRR Amnen mam

thatreaches  to the path opens another and fromside one  fromside  to the city thatopens  An open area
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in all of it to carry permitted and it will be the city from the side of a post forit one makes to the river
20D mvTRR 1y mvTRb  moimm
to its inside the city and from  tothe city  and fromits inside

This balacha discusses the method of permitting carrying in an open area that borders both a city and a path leading to a river by placing a post on the

city side.

i'ljft_Z?b 19 ’U :b HS} P:: Hg ﬂ ?3 T ”f Halacha 12 - The Law of a Partition in a Valley for an Individual and a Caravan

Ty M3 v oo 2 30 PR TRy nypaz  nawY  TM

upto init thereis if  himself around a partition and made inavalley whospentShabbos An individual

oonRD NP3 By M AN oMY PR SubLY A mnNg Mo

twoseah anareaof than more itwas andif inallofit to carry itis permitted  twoseah  anarea of
MYPY DaR .00 1T OR 19Y JNIMK YIIND NPN M2 Dudun N
three but two there were  if  and so cubits within four except init carry he does not
WA NTY 1109 MyRA3 NIPY 1Y W N DYN1e
and itis permitted are a caravan they behold inavalley whospentShabbos thanthem more  or Jews

WE  NPY T . moD BN 197F 33 bbb onb
there does not remain  provided that and this is mil several  even  theirneed inall to carry for them
N1 oN PIX .D°%2 NP2 11D DONND N2 DopY  mEmnn
there remains  if but utensils ~ without vacant twoseah anarea of thatthey enclosed the partition from
Prbuh o moR 9P @90y v NP 29D NP2 D 2NND N3
to carry they are forbidden it needing  were they and not utensils without vacant twoseah anarea of
T DOV TUpT PN) LNiRN YR NN ASmEn ba2

fora caravan  complete a minor and does not cubits within four except the partition  in all

This balacha details the dimensions and conditions under which individuals or a caravan spending Shabbos in an open valley may carry within a

temporary partition.

TEMR2 PIUPL 19y NIY 21Y3 NRY NyUEp

Halacha 13 - Establishing Sabbath Residence at Twilight Determines the Permitted Area for Carrying

MY MR TP W AT up P T R MUty

one died that and after Sabbathresidence and established theirneeds according to who enclosed Three

MR MAY DAY AR .APIR PRRuY? TAnR o ] 1m

in more  Sabbath residence two If established in all of it to carry are permitted they behold of them

NPN DYbuY  PTION CUPLY DO N2 TP XY DUOND  noan

except to carry they are forbidden a third tothem came that andafter twoseah thananarea of
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is the determining it because the Sabbath  thisone thatcame before asthey were  cubits  within four
factor residence

SEatis il b
the residents  not

The status of an enclosed area is determined solely by the number of residents present at the onset of Shabbos, and subsequent changes in population do not

alter thisstatus.

i'l'j"f EWB N’? W 1 ’; ETJ tl ning ]’73 i'lg?‘? W T ’.'T Halacha 14 - The Law of Three Adjacent Enclosures Not Enclosed for Habitation

ORI AT TR AL AT WP NPY TRpen nimipn nwby

this and are open  this beside this habitation for the purpose of  not that are enclosed places Three
WY NEMIW %P OYERNT DUAn DONERD DY MY
for the two so that there are found is narrow and the middle one  are wide the outer ones twoof  to this
M3 M2 MmN INIW INDR 19D Doins
in this one and an individual in thisone anindividual and if there was and fromhere fromhere  posts outer ones

™I I97% 92 077 TIOIN RTWR wy m3 T

if there was theirneed allof tothem and we give like a caravan they are made in thisone and an individual

9R2 CYERNT  NEMIW  DOER DONIND D2IWY 207 CYIRNT

with posts  the middle one so that there is found ~ narrow outer ones and the two  wide the middle one
nay  oN 79°p% .o°1isend ovawn PTan NI a0 1vnimn cawn
rested on Shabbos  if therefore outer ones from the two is separated it behold sides from its two
by e PINIT PN M2 MY M3 T M2 T
T T * A T T T T T *T
all of to them give we donot in thisone and an individual in thisone and an individual in thisone an individual
Mo LAnipna DonNRD ne2 1% WY TN TN DD RPN 1%
if there was  in his place twoseah anarea of forhimself has and one one every rather theirneed
DAY M2 DY cyINa D Mmoo TR m2 o T
and two in this one two or in the middle one and two in thisone and anindividual in thisone an individual

1978 D2 177 Taniy cysmN3 TONY M3

theirneed allof tothem we give in the middle one and one in this one

This halacha discusses the conditions under which three adjacent enclosures not originally enclosed for habitation can be treated asa single caravan

camp to permit carrying on Shabbos.

n ; W’? ni b 10 5 CH nin W : tl nix T'I 73 ’g”_f Halacha 15 - The Laws of Valid and Invalid Partitions for Shabbos

TEMR P2 LMEMR APK MR M2 TRY? 77137 MKW nEme 52

partition and any a partition  is not ordinary  ina wind  tostand able thatisnot  partition Any
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except made thatisnot  partition andany a partition  isnot to last made that is not

DmEY MIpY MIR PNY mEmn D) .mEmm Ars 2R3 My
handbreadths ten in its height that does not have partition and any a partition  isnot alone for modesty
RPN MR TZMM M@Rm TITR LT1IMR OETR AN NS IR
combine five and a partition of five A mound of complete  a partition  is not more or

This balacha definesthe physical requirements of a valid partition on Shabbos, including its stability, permanence, purpose, and minimum height.

nn 5 7nM 31 i'lg'! EJW I-lg I 73 197 Halacha 16 - The Law of a Breached Partition and the Form of an Entrance

MO ON AN LEMR PN TRIYD DY N27n YD M2 wtY ngmn B3

was if but a partition  isnot  the standing than  greater breached init thathas partition Any
1872 nizaen miNa i NPYW T2%2y .mann it onn TRiv? vans
a breach breaches in those  there shallbe thatnot provided ispermitted this behold like standing breached
DX .AND2  N°7 U0 DinN Py P28 WNinN Ry 9y n N

if  islike an entrance it behold  cubits ten but cubits ten than  more thatis

MR yn N M2 WY R By AN mnp  nE i mgne?  mn
itdoesnot than ten more init thatthereis though - even anentrance aformof this to thisbreach there was

TRIYT By manm pimEn N NBW O Nam .mEnmn nToDn

the standing than  greater  the breached there shallbe provided thatnot anditis the partition  invalidate

This halacha defines the ratio of open to closed space required for a valid partition on Shabbos and the statusof a doorway frame.

DONDY YRR NIND2 TRIYT Y N27R YINDIY TRnn 107

Halacha 17 - The Status of a Partition with Breaches of Less Than Three Handbreadths

ON PIR .TPynDY DomDY MYDUR nisNRaY 112 20NN O°N27 MR

if but and upwards handbreadths  fromthree  that the breaches ata time are said words In what
2 by AX) .mmm it A nwbwn nnane 1oe nENR YD nivien o
though - andeven ispermitted this behold  from three less of them breach each the breaches were
71290 NI M0 YRR ninp Pow .Rivh by naan yinny

is like connected it behold  from three less forany the standing than isgreater that the breached

This halacha explains the principle of lavud, where gaps of lessthan three handbreadths are balachically considered closed, even if the total breached

area exceedsthe standing area.

DML MY YWY oo am) 2R nismn




Halacha 18 - Partitions Made of Reeds or Ropes and the Minimum Height of Ten Handbreadths

DoMDY WYY MAN? MR TR PN DURR PRMY 70 .18%3

handbreadths three toits fellow areed between and thereisnot withreeds thathe enclosed behold How
it omp .oomeY AWRY Man? P30 P2 PN D9PIM2 MRRY N
this behold handbreadths three toits fellow arope between and thereisnot  withropes  thathe enclosed or
SNY NP2 27y N 29y NP2 DU NTY C2 Py AN .mg mEmn
vertical without horizontal or horizontal without vertical thatitis though - even complete  a partition
A TY PN M MMY NPy mpn Al mTY o T
the end of until the earth from that there shallbe or ten the reed the height of that there shall be and he needs

mEMR PNY O .2°93M2 ART oN My 1ivyn bann cay
partition  for there is no with ropes he enclosed if ten the uppermost  the rope  the thickness of
7 °1°%R YRR mO7NAPNT PUIYYR 931 .mwpyn minp

they are fromSinai  to Moshe alaw these  the measurements and all than ten less

This halacha explains howto construct a valid partition using reeds or ropes based on the principle of lavud, and establishes the minimum height of ten

handbreadths as a law given to Moshe at Sinai.

1 ’:1 9 s’ TZJS”? m .U D tl ﬂﬂj 4 ,;"'T Halacha 19 - The Laws of the Frame of an Entrance for the Purpose of Eruvin
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fromhere ofit and the like areed iseven it place  inevery thatismentioned anentrance The frame of
IN DOmEY My onPn AW MR 2 DY MY NDm
or handbreadths is ten side posts  the two the height of  theirtop upon andareed fromhere anda reed
W2 Pai1 ARY CB DY AN 1Pax bYW 92 NEIOY mapm N
the two  touch itdoesnot though - even theirtop whichisupon ofit and the like and the reed more
My 0P MM PONIR ninR D 12 WY RPN 0T
is ten the side posts and the height of since cubits  several between them thereis  but side posts
NONW M2°9% KW R nM¥Y .AnR nMx W A

that it be needs that they spoke of anentrance and the frame of anentrance isa frame of this behold

:Wp PW NPT APEN NPT P2aRP N2

straw of a door even adoor tohold strongenough

This halacha defines the structural requirements for a ‘tzuras bapesach’(the frame of an entrance) used to enclose an area for carrying on Shabbos.

T 3 i .‘ ?: 3 i'l? : : n D 5 .'n'l‘l 4 Halacha 20 - The Frame of an Arched Entrance and One Constructed at the Side
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behold handbreadths ten the arch  the legs of in the lengthof thereis if isanarch whose shape An entrance
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anything  isnot  the side from it that he made anentrance anda frame of anentrance isa frame of this
:YERND RPN DO 17p2 nia? oomnEn M7 PNY
in the middle but angle ina corner to be entrances the way of for it is not

This balacha defines the structural requirements for an arched doorway and explains why a frame constructed at the side of a wall is invalid.

n ; W : 9 ;1 b ? ?: i'lg T'l ?: .ﬂfw s_’ Halacha 21 - Making a Partition from Any Substance on Shabbos
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even  witha human whether  with food whether with utensils whether a partition we may make With everything

NPW ST DOMIDD  PIW KT NI MO O1m Y moas
that they not in order bound that they mustbe anditis and bird beast kindsof and other withan animal
AT

The Rambam explainsthat any object, food, human, or bound animal may be used to form a valid partition on Shabbos.

i'l; 17 3 Ub U1 n ; W : N’W 5_7;[! i'lg Tl 7: Halacha 22 - A Partition Erected on Shabbos and Carrying Within It
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this behold on Shabbos thatis made and a partition is valid this behold on its own thatstands A partition

NI .NJW MOIND M2 SuRYY Mn AR newy on e

and this  Shabbos on that in it to carry it is permitted unintentionally it wasmade andif isa partition

o oT¥ nan: oX PaX Jbvbvmn  nyte  NYY nyny

for this a person intended  if but  the one who carries the knowledge of without is provided that it is

made
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it made though - even init to carry in order on Shabbos  to be made partition
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if  and likewise =~ Shabbos on that in it to carry itis forbidden unintentionally the one who made it
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is forbidden this behold in it to carry this person  intended not though - even intentionally itwasmade
M2 PuPuY

in it to carry

This balacha discusses the validity of partitions formed on Shabbos, distinguishing between those made unintentionally and those made with intent.




n ; W : D'L ?5 ’J: 1? W ng ﬂ ?: n_’w y Halacha 23 - Making a Human Partition on Shabbos
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this one beside thisone thatshall stand on Shabbos beings human  of  a partition to make It is permitted
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he stood them a partition making them that for the purpose of who are standing these ~ know  thatnot provided
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shall stand  rather this  partition to use wants who the person  them  shall stand and not
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his knowledge ~without another  them

This halacha discusses the specific conditions under which human beings may be used to forma temporary partition on Shabbos.
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handbreadths three the ground from  high itsfoliage isnot if  the ground over shades that A tree
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is that there is and this allofit under and one may carry it sways and not ordinary ina wind thatitstands
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we donot  twoseah thananareaof more itwas if but twoseah  anareaof upto underit
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itis for dwelling

This halacha explains howthe hanging branches of a tree can form a valid partition for carrying on Shabbos, provided they are stabilized and the

enclosed area is not too large.

CHAPTER SUMMARY

The chapter begins by defining the status of an area enclosed for purposes other than habitation, explaining that while it is a
private domain mid'Oraisa, the Sages forbade carrying within it if it exceeds the size of two seah (5,000 square amos), unless it
is exactly twice as long as it is wide like the courtyard of the Mishkan. We then learn the halachos of elevated surfaces and
rocks in the sea, where the Sages made specific decrees regarding carrying fromthemto the sea based on their size. Finally,
the Rambam details the exact dimensions of a two-seah area and explains how one can halachically convert an area enclosed
for other purposes into one enclosed for habitation by breaking down a portion of the wall and rebuilding it with the proper

intent.




TWYR? WHAT TO TAKE HO ME

In this chapter, the Torah teaches us a profound lesson about the power of intention and purpose. We learn that a massive
area, even if it is completely enclosed by walls, is restricted in how we can carry within it if it was not originally enclosed for
the purpose of human habitation (shelo hukafledira). Yet, if even a small part of it is broken down and rebuilt with the explicit

intention of making it a dwelling place, the entire space is transformed and elevated.

This is a powerful mashal for our daily avodah. A person can build beautiful walls in their life—they can have a nice home, a
successful business, and a structured routine—but if these are just "open spaces” devoid of holy purpose, they feel empty and
spiritually restricted. The moment you introduce a conscious intention for the sake of Heaven (leshem Shamayim) into your
daily affairs, you transform the entire space. By making your home a place of Torah, or by using your business to do chesed,

you turn a mundane enclosure into a true dwelling place for the Shechinah.

Today, take one ordinary, physical aspect of your day—whether it is eating a meal, driving to work, or cleaning your home—
and explicitly say or think: "I amdoing this to have the strength and peace of mind to serve Hashem." With this simple

intention, you transformyour entire day into a dwelling place for Hashem.
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L ON THIS PAGE
In this chapter, the Chovos HaLevavos guides us in the essential avodah of guarding our thoughts and the inner musings of
our hearts. The author teaches us that the ultimate success or failure of our mitzvos and deeds depends entirely on the purity

of our thoughts, as the heart is the very source of our spiritual life and our connection to Hashem.

We are urged to put the same energy and care into our service of Hashemas we do into our worldly affairs. Just as we seek the
absolute best and cleanest options in our physical lives, we must strive even harder to ensure our spiritual deeds are pure,
wholehearted, and free fromany ulterior motives.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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But regarding watchfulness over your thoughts and guarding them, it is proper that you do not neglect to constantly examine your
thoughts, your reflections, and the inner musings of your heart;

NOTE The author transitions here to the internal avodah of the mind, emphasizing that guarding one's thoughts requires active, constant self-

examination.
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for most of the ruin or rectification of one's physical deeds comes only because of them, varying according to how well those thoughts
are rectified or ruined.

NOTE Our physical actions are merely the outer expression of our inner thoughts; if the thoughts are pure, the deeds will be pure, but if the

thoughts are spoiled, the deeds are ruined.
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As the verse says: "Above all that you guard, watch your heart, for from it flow the springs of life";
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and as the Torah says: "For the inclination of man's heart is evil from his youth';
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and as it says: "For I know their inclination”;
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and as it says: "For Hashem searches all hearts, and He understands every inclination of the thoughts";
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and as it says: "Rather, the thing is very close to you, in your mouth and in your heart, to performit”;
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and as it says: "What does Hashem, your G-d, ask of you, but to fear Him";
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and fear of Heaven exists nowhere else but in the heart, the reflections, and the thoughts.

NOTE Yiras Shamayim is fundamentally an internal state of mind and heart, which is why guarding one's thoughts is the key toall avodah.
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Therefore, my brother, you must strive to make all your deeds dedicated solely to the Creator, may He be blessed, so that your toil
will not be in vain and your efforts will not be for falsehood, as it is written: "Why do you weigh out money for that which is not

bread?” etc.
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Do not neglect what I have awakened you to, for I have already gathered for you in this gate all the root factors that ruin deeds

dedicated to G-d, and beneath each of these roots are branches that are almost endless.
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Therefore, you must guard yourself against them with all your strength, so that perhaps your service will be complete before G-d and

dedicated purely to His Name, and it will be pleasing and accepted by the Creator with a favorable acceptance.
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Conduct yourself in this matter just as you conduct yourself in your worldly affairs—where you carefully seek out the very best

options available, choosing what is far from potential damage, free of any counterfeit, and clear of any confusion;
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and since you do all this for the affairs of your fleeting physical world, how much more so must you do doubly so for the affairs of your

eternal afterlife, and for that which brings you close to G-d.

NOTE The author uses a powerful 'kal vachomer’ (a fortiori argument): if we exert ourselves to ensure our physical investments are secure and pure,

we must do infinitely more toensure our spiritual investments are free of ulterior motives.
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Strive with all your strength to purify your deeds, even if they end up being few, rather than striving to make them numerous but

unrefined;
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for a small amount of pure service is actually a great deal, whereas a large amount of unrefined service is meager and of no benefit;

NOTE In the realm of ruchniyus, quality completely trumps quantity. A single mitzvah done with absolute lishmah (purity of intent) is worth more

than many mitzvos performed with mixed motives.
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and how much more must you avoid a situation where your deeds, despite already being so few and small, are also unrefined before

G-d.
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Be careful that your conduct in your service of G-d does not resemble that of the bird spoken of in the verse, which lays its egg and

warms it on the bare ground, but due to her lack of guarding it, other wild beasts ruin it, and it never hatches into a chick,
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as the verse says: "The wing of the ostrich beats joyously... For she leaves her eggs on the ground, and warms them in the dust,

forgetting that a foot may crush them,” and the rest of the passage.

NOTE This bird represents someone who performs a mitzvah but fails to guard it from the 'beasts’ of pride, showing off, or ulterior motives, thereby

ruining the spiritual fruit of their labor.

TPD1 12 TN27 111%) ,in?iva n2ivd IMPTAY IR 11T 12IY0 1902 R » 0200 03w 123
"M YOR2 1°3R" N TRRY 0701 BN 12" () Pown) inND oennaw who Xin oxy nynn

2N
And the wise king already praised a creature that possesses the exact opposite trait in its diligence and excellent effort for its worldly

needs, commanding us to observe it and learn from its actions, even though it is the weakest of crawling creatures, as he said: "Go to

the ant, you sluggard... she prepares her bread in the summer,” etc.
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Behold, we have mentioned to you only a small fraction of a vast subject; let it not seem too much in your eyes, and do not grow
weary of it, for the potential hazards that threaten any endeavor are always in direct proportion to the greatness and importance of

that endeavor.

NOTE The Yetzer Hara fights hardest against the most sacred tasks. Since pure avodah is the highest level of human achievement, it naturally faces

the most intense spiritual obstacles.
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And as for our investigation in this book, its high stature and supreme importance are not hidden from anyone who understands.
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May G-d, in His mercy, place our portion among those who are wholehearted with Him, and who act solely for the sake of His great

Name, Amen.
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Completed is the Fifth Gate, with the help of my holy G-d.

NOTE Though the prompt refers to this as Chapter Six of the Gate of Unification of Action, the Hebrew manuscript colophon marks the completion

of this entire section (the fifth gate of the book).

WHAT TO TAKE FROM IT

The chapter concludes with a powerful call to focus on the quality and purity of our avodah rather than just the quantity,
explaining that a small amount of pure service is far more precious to Hashemthan a large amount of impure deeds. Using the
mashal of the careless bird that leaves its eggs to be trampled, contrasted with the industrious ant, the author warns us not to
let our spiritual efforts go to waste through negligence. Ultimately, we must guard our thoughts with the utmost care, trusting

in Hashem's mercy to help us achieve complete and pleasing service for the sake of His great Name.
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My dear brother, the Chovos HaLevavos is opening our eyes to a profound truth: the entire value of our avodah depends on
the purity of our thoughts. We often spend so much energy worrying about the external details of our actions, yet we neglect
the very place where those actions are born—our minds and hearts. If the thoughts behind our mitzvos are cluttered with self-
interest or distraction, the deed itself becomes compromised. Hashem does not demand endless, massive undertakings from us;
He desires the purity of our intentions. A small, simple deed done with a pure heart and a clean mind is infinitely more

precious to Hashem than a mountain of actions performed without focus.

Think about how much effort we put into our worldly affairs. When we buy a house, close a business deal, or make a major
purchase, we inspect every detail to ensure it is clean, genuine, and free of flaws. How much more so must we apply this same
care to our spiritual lives! We cannot afford to be like the careless bird mentioned in Iyov, which lays its precious eggs on the
bare ground and walks away, leaving them to be trampled by passersby. When we performa mitzvah without guarding our

thoughts, we leave our spiritual achievements exposed to the damaging winds of distraction and insincerity.

Instead, we must learn from the tiny ant. Though it is small and weak, it works with incredible focus and foresight, carefully
preparing its food when the time is right. We must bring that same quiet, steady focus to our inner world. Before you begin a

mitzvah, take just one quiet moment to check your heart, clear away the noise, and dedicate your action purely to the

Creator.

Today, before you say a berachah, daven, or do a chessed for someone else, pause for three seconds to quiet your mind and

consciously think: "I am doing this solely to bring pleasure to Hashem."

+ Tyyman T IYY - 112377 Niain niaaba nizin - Navy € Gold - From the Hebrew CHOVOS HALEVAVOS - SHAAR YICHUD HAMAASEH - CHAPTER SIX - SENTENCE BY
WY 2 Source Text SENTENCE




n°%nn - TEHILLIM

qYDUSENRR YR - 27N

The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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