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CKORACH~ 1ST ALIYAH)

L) CHAPTER PREVIEW

In this opening aliyah of Parshas Korach, we encounter one of the most painful and challenging episodes in the midbar.
Korach, a prominent Levi, joins forces with Dathan, Abiram, and On from the tribe of Reuven, along with two hundred and
fifty distinguished leaders of the community. Together, they confront Moshe Rabbeinu and Aaron HaKohen, challenging

their leadership and accusing them of raising themselves above the rest of Hashem's holy congregation.

Upon hearing their rebellion, Moshe Rabbeinu falls on his face and proposes a test for the following morning. He instructs
Korach and his assembly to take fire pans and offer incense before Hashem, declaring that the one whom Hashem chooses
will be recognized as the holy one. Moshe then speaks directly to the Levites, reminding them of the great privilege they
already have in serving in the Mishkan, and rebukes them for seeking the Kehunah (priesthood) as well.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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it andfurtheron theassembly those calledto the congregation princesof asitissaid tohim andsimilar and his colleagues

172¢  nindhL  nwtatm — MY NP TPRT N 927ma MmN

that all of them robes and he dothed them the congregation the called ones of  these 1 Bamidbar says

nN0 NPAN PW mPIW  mbw 32 vMN LMwh C30? TRy W2 ,n2an

isitobligated bluewool —of  thatisentirely arobe tohim Theysaid Moshe before andstood Theycame blue wool

PR PY NPy wER Ry phwh avennn Ln2im o on® amN ?hmwD N noysa

akind  of arobe isitpossible athim  tolaugh Theybegan itisobligated tothem He said exempt or in tzitzis
?ARgy NN vEn XD nbon mPoW it ,mwis nban BYoTON wIn NN
itself —  shouldexempt not blue wool thatisentirely this exemptsit bluewool  of one  thread other

¢ N2an

Tanchuma




!

n’ra 72 7INY @T7°2NY 10T 2N Ca2

Peles thesonof and On and Aviram Dasan  Reuven  the sons of

Pasuk 2

MWW DMN DWRN DN Caan DOWINY MW ape R

leaders of and two hundred fifty Yisrael from the children of  and men Moshe  before  And they rose

oW SWIR 7Y KR 1y

renown menof the assembly those summoned of the congregation

Pasuk 3

52 55 2% 27 DPR MK TN DY) MR By abopm

all  for foryou Much tothem and theysaid Aharon andagainst Moshe against And they assembled

by Ranm YRy M D3N3y oowTR o%s Ty

above doyou raise yourselves and why Hashem and in theirmidst  are holy  all of them the congregation

M Pap

Hashem  the assembly of

Al
P72 DOREY? onnpY  ONTR ANd® 7277 .8a% 29
greatness for yourselves you have taken thanenough more much  foryou Much
Al

MM CBR CP03 D37 WRY 0P .mowTp  Bbs

the Almighty from the mouthof atSinai the utterances heard  all of them are holy All of them

Y

372 enN% N3P 9% M X% miohn X nnp?  ox  aNwann o piTey
priesthood for your brother tochoose foryou wasit not royalty you  youhavetaken If  doyoulift yourselves Andwhy
;DU WRY  MTY 23 PPN M CRI °PO3 Nyny 0137 oON N

there  heard  the congregation all your God  Hashem  Iam at Sinai heard alone you  not

01D By DBEY muin ynun
hisface on and he fell Moshe And he heard
g2

23y DO SSYe3Y NMMD 0T°2 My T20W Lnphmmn CaEn avip By Bon

with the calf’ theysinned ~ fourth  anoffense intheirhand this foralready  thedispute  because of hisface upon And he fell

,2%%39m2 , K" 927R2 "nwh DhEny" mtaiNnna , 2" mnw nwn oyt

by the spies 11 Bamidbar  Moshe andhe prayed by the complainers 32 Shemos ~ Moshe and he besought




VYN MP P Anpbmea , T ow "mign Ryl ' 9N nwn sty

became weak Korach  of  inthe dispute 14  there Mitzrayim andtheywillhear Hashem to  Moshe and he said

Donwt oyp SaTIR Yy O paN Yy MRY Ton 180 bwn e

andtwice  once hisfriend forhim andappeased hisfather against whooffended aking toasonof A parable hishands

IR AR TY WY NI AMRT T BwA LY mewd  whwn

will Itrouble when until hesaid that the friend the hands of became weak afourth time whenhe offended and three times

: RPN Camn 7iy Papy KD Nnw ?79%nn By

Tanchuma fromme more hewillaccept not perhaps  theking

n pioe

R omm ymM P2 MR NIy B0 DR Mp PR 3T
— Hashem and will make known In the morning  saying  hisassembly allof andto Korach to  And he spoke
2 M WK AN YO 2pm WITRT NN 59w

in him He chooses whoever and — to Himself and He will bring close the holy one and — isHis  who

RO S i
to Himself He will bring close

A

J°3D% nINTT? 71903 KDY uP KM MDY ny  nny ¥ “pa

before Him  toappear  proper andnot forus itis drunkenness atimeof Now etc.  and He will make known Morning

:Qw @2 MMM N»Y ninT? 1enm Mo NIm

there inthemselves theywillreturn perhaps todelay intending was andhe

"
1P NT7iaYR AP WK NN N P71 "pa
Levites for the service of isHis  who — Hashem and He will make known In the morning

Al

MATRY TP NNY
for priesthood  the holy one and —

A

P LSminTp 2t 19 meRim DARm 1PN iR L2vapm

He will bring near toHim and He will bring near ~ so proves  andthe Targum untoHim  them  and He will bring
n"2pn pom nivizy ,mwn BUR O, apa N STYIRYY

the Holy One blessed be ~ divided ~ bounds Moshe said tohim morning and from Midrash to His service

He Aggadah

SN MRIY NN Pw2? PR 1D 7Y PR RN onN D097 Lindiya
anditwas asitissaid this — tonullify willyoubeable so intoevening morning toturn you are able in His world
N3 MEeTRE? AN 972N 92, N MPWNN2 RTIN Tpa 2
etc  tosanctifyhim ~ Aharon and wasseparated so 1 Bereishis and He separated morning anditwas evening

A" R"™PT
23 Divrei HaYamim I




ATy P91 mIp ninmke @o% Ny Ay NNt

his assembly and all Korah fire pans  for yourselves  take do this

2!

5972 ,af% MmN 792 oo wi? AN nn .mnnn @o%  anp Wy NNt
inthe waysof tothem Hesaid thus tothem tosay didhesee what censers for yourselves  take do This
N N33 DO¥3pAm X 031 N37 DML MANT Do) @ o
one  inahouse assemble donot andallof them  many and priests many customs there are the non-Jews
bﬁ'fé 1:'!31 AN Ay NNN I'l'flﬂ':l ;TN ﬁ'ﬁ?f SJION ' N?N ’IJ? "R 1N
Gadol andaKohen one andanAltar one andTorah  one Ark one Hashem  but  have donot we
D7 NI 73 ME W W APIT3 MIP DI WK 1™ DINY I
foryou behold  this desire I even great priesthood seek men  twohundred fifty andyou one

nmnra o9l Lniaapn 5:?: 72°207  NLRI NON 290 2720 vonwn

death  andapoisonof thesacrifices more thanall whichisbeloved theincense itis morethanall beloved — aservice

TR WONT UM D73 AanT 99°Rh AMaNY 273 WA Ay Lioina 1ns

whom theman Anditshallbe them hewarned therefore and Avihu Nadav wereburned forthroughit withinit isplaced

Wy BOYTI NN PR 31 LINWTRa XM N33 — wIphm XMW M N

that he who know we not andisitthat inhisholiness heis already istheholyone  he  Hashem will choose
NP ,02% iR 1090 MW onR amN RPN ?UTRD NI Ny
sothatnot  toyou say beholdI Moshe tothem  said but  istheholyone he  whom He will choose

: NRIIN 1PTIN BIPDY M ON¥Y 3 WY om a20nnn

Tanchuma  will perish and all of you alive willemerge inhim whom He will choose he who you will become liable

1

0 M2 oon? v oobmy an2 ning 2%y .minnn

ahand ahouseof tothem and thereis coals with them that they rake  vessels censers

WK WD MM MR MW 0387 AR 1Ry wel) wN 12 am

whom  the man anditshallbe tomorrow Hashem before incense  upon them and place fire inthem and put

% %32 @2% 21 WiTRR NI M e
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CHAPTER SUMMARY

The aliyah details the initial confrontation of the rebellion, where Korach and his followers accuse Moshe and Aaron of
taking too much power for themselves. Moshe Rabbeinu responds by setting up the test of the fire pans and incense for the
next morning to let Hashem show who is truly chosen. He then tries to reason with the Levites about their ingratitude for
their existing holy duties, and sends for Dathan and Abiram, who insolently refuse to come and instead accuse Moshe of

bringing the nation out of a land of milk and honey just to die in the wilderness.

TWYNR? WHAT TO TAKE HOME

My dear talmid, look at what happened to Korach and his followers. These were not simple people; they were leaders, men of
great stature, yet they fell into the trap of looking at what others had instead of appreciating their own beautiful portion.
Moshe Rabbeinu pleaded with them, "Is it not enough for you that the God of Israel has set you apart?” He was trying to
show them the immense chessed Hashem had already bestowed upon them. But when the yetzer hara of jealousy takes over, a

person becomes completely blind to his own blessings.

This is a profound lesson for our daily avodah. How often do we look at someone else’s life, their parnassah, their children, or
even their spiritual achievements, and feel a sense of dissatisfaction with our own? We forget that Hashem has custonr
tailored our specific life circumstances, our talents, and our challenges precisely for our neshama's tikkun. When we desire

someone else's role, we are essentially saying that Hashem's plan for us is not enough.

True peace of mind and genuine yiras Shamayim come fromlooking inward and asking, "What does Hashem want from me
with the tools He gave me?" instead of "Why does he have more than me?” When we celebrate our own unique portion in

Torah and life, we protect ourselves from the destructive fire of machlokes and merit to serve Hashem with joy.

Today, when you feel a pinch of envy or comparison to someone else, stop and list three specific, beautiful blessings that

Hashem has uniquely given to you, and say a heartfelt thank you for your own portion.
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L THE SUGYA

In this shiur, we will be learning the sugya on Daf 16b, where the Gemara continues to delve into the machlokes between the
Rabbis and Rabbi Yehuda regarding a get brought from overseas. We will look closely at the different versions of Rabbi
Yohanan's opinion regarding whether two agents who bring a get must make the declaration of "it was written in our

presence and signed in our presence.”

We will also see how the Gemara connects this discussion to the fundamental machlokes between Rabba and Rava regarding
the underlying reason for the declaration—whether it is because of a lack of experts in writing a get lishmah, or because of a
lack of witnesses to ratify the signatures. The Gemara will analyze whether these Amoraic opinions are actually a dispute

among the Tanna'im.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

STATEMENT

it is valid.
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Consequently, he holds that two who brought a get fromoverseas, do not need to say: "In our presence it was written

and in our presence it was signed.”
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Abaye said to him: If so, consider the latter clause which teaches: Two say "In our presence it was written"” and one

says "Inmy presence it was signed” — itis invalid, and Rabbi Yehuda declares it valid;
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is the reason that it is invalid only because the get does not emerge fromunder the hands of both of them, but if the get

emerges fromunder the hands of both of them — would the Rabbis declare it valid?
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He said to him: Yes, indeed.
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And when the get does not emerge fromunder the hands of both of them, in what principle do they argue?
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One Master holds: We decree itinvalid lest it come to be confused with the ratification of general documents — with

one witness; and one Master holds: We do not decree.

STATEMENT
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Another version they say of it: Rav Shmuel bar Yehuda said that Rabbi Yochanan said: Even if the get emerges from

under the hands of both of them — it is invalid.
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Consequently, he holds that two who broughta get fromoverseas, need to say "In our presence it was written and in

our presence it was signed.”
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Abaye said to him: If so, consider the latter clause which teaches: Two say "In our presence it was written” and one
says "In my presence it was signed” — it is invalid, and Rabbi Yehuda declares it valid; is it true that even when the get

emerges fromunder the hands of both of them, the Rabbis declare it invalid?
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He said to him: Yes.
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In what principle do they argue?
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One Master holds: The reason for the declaration is because they are not expert in writing it lishmah; and one Master

holds: The reason is because witnesses are not available to ratify it.
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Shall we say that the dispute of Rabba and Rava is a dispute of Tannaim?
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No; Rava resolves the difficulty according to the first version,
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and Rabba could say to you: Everyone agrees we require the declaration because of lishmah, and here with what are we

dealing? After they learned to write it lishmah;
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and regarding a decree lest the matter return to its corrupt state they argue — as one Master holds we decree, and

one Master holds we do not decree.
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But let Rabbi Yehuda argue also in the first clause of the Mishnah!
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But surely it was stated on this, Ulla said: Rabbi Yehuda was in disagreement even in the first clause.
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Rav Oshaya challenged Ulla: A Baraisa states, "Rabbi Yehuda declares valid in this case and not in another.”
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What, is it not to exclude the case where one says "In my presence it was written” and one says "In my presence it was

signed"?
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No, itis to exclude a case where only one witness says "In my presence it was signed but not in my presence was it

written" —
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for it might enter your mind to say: Since Rabbi Yehuda did not decree a decree lest the matter return to its corrupt
state, perhaps regarding the concern that it might come to be confused with the ratification of general documents with

one witness — he also did not decree; therefore it teaches us that he does decree in that case.

STATEMENT
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It was also stated, Rav Yehuda said: Two who brought a get from overseas, we have arrived at the dispute of Rabbi
Yehuda and the Rabbis.

STATEMENT
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Rabba bar bar Chana was weak, so Rav Yehuda and Rabba entered to him, to inquire about him.
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They asked of him: Two who brought a get fromoverseas, do they need to say "In our presence it was written and in

our presence it was signed,” or do they not need to say it?
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He said to them: They do not need — for what if they were to say "In our presence he divorced her,” would they not
be believed?!

STATEMENT
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In the meantime, there came a certain

SUMMARY

The Gemara presents two versions of Rabbi Yohanan's ruling on whether two agents bringing a get must make the
declaration. In the first version, they do not need to make the declaration, and the machlokes between the Rabbis and Rabbi
Yehuda in the latter clause of our Mishnah is based on a rabbinic decree regarding the ratification of documents. In the
second version, Rabbi Yohanan holds that even two agents must make the declaration, which aligns with Rabba's view that
the decree is due to a lack of expertise in writing a get lishmah. The Gemara explains that according to this second version,

the Tanna'imare arguing over whether we decree a get invalid lest the people overseas return to their previous state of




ignorance regarding lishmah. Finally, the Gemara discusses Ulla's view that Rabbi Yehuda actually disagrees with the Rabbis

even in the first clause of the Mishnah, and addresses a challenge to this froma baraita.

HWV?:? WHAT TO TAKE HO ME

In our daf, the Gemara discusses the rabbinic decree requiring the declaration "it was written and signed in ny presence”
even after the Jews overseas had already learned the proper halachos. The Rabbis ruled that the declaration must remain, out
of'a concern "lest the matter return to its corrupt state"—meaning, if we let down our guard just because things are currently

stable, people will eventually forget and slip back into their old, mistaken ways.

This contains a profound lesson for our personal avodah. How often do we make positive changes in our lives, establish a
beautiful daily learning seder, or work hard to fix a bad middah, only to let our guard down once we feel secure? We think,
"I have this under control now, I don't need those extra boundaries anymore.” But the human nature the Torah describes is
that without constant, active safeguards, we naturally drift backward. The moment we stop protecting our spiritual

achievements is the moment they begin to slip away.

To keep your spiritual growth alive and lasting, you must treat your good habits with the same vigilance you did when you
first started. Do not dismantle the boundaries and structures that helped you grow in the first place, even if you feel you have

outgrown them.

Identify one spiritual boundary or daily commitment that you have recently started to take lightly, and consciously reinforce

it today to ensure your gI‘OWth remains secure.
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LJ THE SUGYA

We begin this daf by continuing our discussion of the proper order of a fast day, learning from the pesukimin Ezra that we
must first deal with the needs of the tzibbur before we can stand in tefillah before Hashem. The Gemara then transitions into a
deep halachic analysis regarding the exact parameters of the issur of bathing on public fasts and during mourning, specifically

distinguishing between hot and cold water.

We see a beautiful discussion of how our Chazal understood these restrictions, analyzing whether the prohibition is due to the
loss of pleasure (ta'anug) orif it is an expression of mourning (aveilus). Through this, the Gemara brings various proofs from
our Mishnah and several beraisos, discussing practical cases like the hot springs of Tiberias and the allowance of washing one's

face, hands, and feet.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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The Gemara asks: I canreverse the order of events, so that the first half of the day is spent in prayer while the second half'is

focused on the concerns of the community.
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The Gemara answers: It should not enter your mind to say that, as it is written elsewhere: “Then were assembled to me
everyone who trembled at the words of the God of Israel due to the faithlessness of them of the captivity etc.” and it
is written in the next verse: “And at the meal-offering I arose from my fast...and I spread out my hands to Hashem.”

These verses indicate that first one must deal with the issues of the community, and only afterward engage in prayer.

STATEMENT
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Rafram bar Pappa said that Rav Chisda said: Anything that is prohibited due to mourning, for example, bathing on Tisha

B'Av and bathing for a private mourner, is prohibited both in hot water and in cold water.

STATEMENT
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But anything that is prohibited due to pleasure, for example, bathing on a communal fast, is prohibited in hot water, but

is permitted in cold water.
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Rav Idi bar Avin said: We, too, learn this in our Mishnah: And they lock the bathhouses. This phrase indicates that only
bathing in hot water is prohibited.
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Abaye said to him, to Rav Idi bar Avin: And if it were also prohibited in cold water, should the Mishnah have taught:

They dam the rivers?! Since it is impossible to dam the rivers, the statement of the Mishnah is insufficient proof.
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Rav Sheisha, son of Rav Idi, said in explanation of his father's opinion: My father, this is what was difficult for him: Since
we already learned in the Mishnah that one is prohibited to engage in bathing, why do I need the Tanna to state: They
lock the bathhouses?
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Rather, is it not correct to conclude from this that bathing is prohibited in hot water, but permitted in cold water?
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The Gemara proposes: Let us say that the following Braisa supports him, Rav Chisda's ruling that it is prohibited for a mourner
to bathe himself even in cold water: All who are obligated in immersions immerse themselves in their usual manner, both

on Tisha B'Av and on Yom Kippur.
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The Gemara clarifies: In what water do they immerse? If we say in hot water, is there such a concept as ritual immersion in

hot water? Hot water is drawn water, which is invalid for a mikvah.

INFERENCE
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Rather, is it not referring to cold water? And the Braisa teaches that those obligated in immersions, yes, they may use cold

water, but another person, who is not obligated, no, he may not wash even in cold water.
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Rav Chana bar Ketina said: This was necessary only for the hot springs of Tiberias, which are warm without being drawn

water.
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The Gemara objects: If so, say the latter clause of that same Braisa: Rabbi Chanina, the deputy High Priest, said: The

mourning for the House of our God is worthy of the loss of a ritual immersion once a year.
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And if you say that immersing in cold water is permitted, let him bathe in cold water! Why must he lose his immersion?
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Rav Pappa said: It refers to a place where cold water is not available, but only hot springs.
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The Gemara proposes: Come and hear: When they said that one is prohibited in working on fast days, they said so only

about working during the day, but at night it is permitted.
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And when they said that one is prohibited to engage in wearing shoes, they said so only in a city, but on the road it is

permitted. How so? When one goes out on the road he wears shoes, but when he enters the town he removes them.
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And when they said that one is prohibited to engage in bathing, they said this only with regard to bathing his entire
body, but washing his face, his hands, and his feet is permitted. And similarly, you find that this ruling applies in the

case of one who is ostracized and in the case of a mourner.
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What, is it not the case that all these halachot refer to all of them, including a mourner? And with what form of bathing are we
dealing here? If we say in hot water, are his face, his hands, and his feet permitted? But didn't Rav Sheshet say: It is

prohibited for a mourner to insert even his finger into hot water!

INFERENCE
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Rather, is it not correct to say that the Braisa is dealing with cold water? If so, it is prohibited on a communal fast to wash one's

entire body even in cold water, which contradicts Rav Chisda.
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The Gemara rejects this: No, actually the Braisa is referring to hot water. And as for what posed a difficulty for you from the
phrase “And similarly, you find in the case of one who is ostracized and in the case of a mourner,” that clause refers to

the rest of the prohibitions, such as working and wearing shoes, but not to bathing.
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The Gemara proposes: Come and hear that which Rabbi Abba the priest said in the name of Rabbi Yosei the priest: An
incident occurred in which the sons of Rabbi Yosei, son of Rabbi Chanina, died, and he bathed in cold water all seven

days of mourning! This indicates that a mourner is permitted to bathe in cold water.
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The Gemara answers: There, it was a case where his mourning periods came one after the other, as it is taughtina
Braisa: If his mourning periods immediately succeeded each other and his hair grew heavy, he may lighten it with a

razor, and he may wash his garment in water.
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Rav Chisda said: He may cut it with a razor, but not with scissors; and he may wash it in water, but not with natron and

not with sand.

NRYIMRWYIN MOT T8 AP0 23 13 PINH 20 P2 X3 M

Rava said: A mourner is permitted to bathe in cold water all seven days of mourning, just as it is with meat and wine,

which are permitted to a mourner.

FINGT — TIP3 N7 LN PIN 002 ARy NN P1ET ANYI N0 N 200

The Gemara raises an objection: A mature girl is not permitted to make herself look ugly during the days of mourning

for her father. We infer: But a young girl is permitted to make herself look ugly.

OBJECTION
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What, is it not referring to bathing? And in what water? If we say in hot water, is a mature girl not permitted to make

herself ugly? But didn't Rav Chisda say: It is prohibited for a mourner to insert even his finger into hot water!
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Rather, is it not referring to bathing in cold water? This shows that a mourner is generally forbidden to bathe in cold water.
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The Gemara answers: No, it refers to applying eye shadow and rouge, not to bathing.
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The Gemara suggests: Let us say that the following supports him, as Rabbi Abba the priest said in the name of Rabbi
Yosei the priest: Anincident occurred in which the sons of Rabbi Yosei, son of Rabbi Chanina, died, and he bathed

in cold water all seven days of mourning!
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They say: There, it was a case where his mourning periods came one after the other, as it is taught in a Braisa: If his
mourning periods immediately succeeded each other and his hair grew heavy, he may lighten it with a razor, and he

may wash his garment in water.
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Rav Chisda said: He may cut it with a razor, but not with scissors; and he may wash it in water, but not with natron, and

not with sand, and not with ahal.

STATEMENT
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There are those who say a different version: Rava said: A mourner is prohibited to bathe in cold water all seven days of

mourning.

EXPLANATION
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The Gemara asks: How is it different from meat and wine, which are permitted? The Gemara answers: There, he does so to

ease his anxiety, whereas bathing is purely for pleasure.
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The Gemara suggests: Let us say that the following supports him: A mature girl is not permitted to make herself look

ugly. We infer: But a young girl is permitted to make herself look ugly!
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With what does she make herself ugly? If we say in hot water, is a mature girl not permitted to make herself ugly? But didn't

Rav Chisda say: It is prohibited for a mourner to insert even his finger into hot water!
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Rather, is it not referring to bathing in cold water? This supports Rava's second version that cold water is prohibited.
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The Gemara rejects this: No, it refers to applying eye shadow and rouge.

STATEMENT
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Rav Chisda said: This means that a mourner is prohibited to wash garments all seven days of mourning.
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And the halachah is: A mourner is prohibited to wash his entire body, whether in hot water or in cold water, all seven

days of mourning.
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But washing his face, his hands, and his feet, in hot water is prohibited, but in cold water is permitted.
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But to anoint oneself, even a small amount is prohibited. But if it is to remove dirt, it is permitted.
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The Gemara asks: The prayer of a fast day, how do we mention it?
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Rav Yehudah led Rav Yitzchak his son to the podium, and he expounded: An individual who accepted upon himself a

fast prays the special prayer of the fast. And where does he say it? Between the blessing of “Redeemer” and “Healer.”
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Rav Yitzchak challenged this: Does an individual establish a blessing for himself in the Shemoneh Esrei?
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Rather, Rav Yitzchak said: He recites it in the blessing of “Who hears prayer.” And so said Rav Sheshet: He recites it in

“Who hears prayer.”
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The Gemara raises an objection: There is no difference between an individual and a community, except that this one

prays eighteen blessings, and that one prays nineteen blessings.
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The Gemara analyzes this: What is meant by “individual” and what is meant by “community”? If we say “individual” literally,

and “community” means the prayer leader, are there nineteen blessings? There are twenty-four blessings on a fast day!
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Rather, is it not that this is what it is saying: There is no difference between an individual who accepted upon himself
an individual fast, and an individual who accepted upon himself a communal fast, exce pt that this one prays eighteen,

and that one prays nineteen.
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Conclude from this: Anindividual does establish a blessing for himself as a separate blessing!

ANSWER
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The Gemara rejects this: No, actually I can say to you that it refers to the prayer leader. And as for what was difficult for

you, that the prayer leader prays twenty-four, this is on the first three fasts, where there are no twenty-four blessings.
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The Gemara asks: And is it not so? But doesn't the Mishnah teach “There is no difference”: There is no difference
between the first three fasts and the middle three fasts, except that on these it is permitted to do work, and on those

itis prohibited to do work. We infer: But regarding twenty-four blessings, this and that are equal!
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The Gemara answers: The Mishnah taught some differences and left out others.
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The Gemara objects: What else did it leave out that it left this out? And furthermore, doesn't it teach “There is no

difference,” which implies a complete list?
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Rather, the Tanna is dealing with prohibitions, but he is not dealing with prayers.
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And if you want, I can say: On the middle fasts as well, they do not pray twenty-four blessings.
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The Gemara asks: And is it not so?! But isn't it taught in a Braisa: There is no difference between the second three fasts
and the final seven fasts, except that on these theysound the shofar and lock the shops. We infer: But for all other

matters, this and that are equal, including the twenty-four blessings!
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And if you say here too that the Tanna taught and left out, but doesn't it teach “There is no difference”?!
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The Gemara asks: And do you understand that “There is no difference” is always precise?

SUMMARY

The Gemara establishes that communal affairs must precede tefillah on a fast day, as derived from Ezra. It then focuses on the
ruling of Rav Chisda, which distinguishes between prohibitions of mourning (which forbid even cold water) and prohibitions
of pleasure (which only forbid hot water). The Gemara attempts to challenge or support this distinction using the Mishnah's
mention of locking the bathhouses, the rules of immersion on Yom Kippur and Tisha B'Av, and a beraisa detailing the
guidelines for working, wearing shoes, and washing on fast days, ultimately clarifying which restrictions apply to a mourner

versus one who is fasting.

NWYN? WHAT TO TAKE HO ME

The Gemara teaches us a profound lesson in priorities from the actions of Ezra HaSofer. When faced with the spiritual crisis
of the community, Ezra did not immediately retreat into his private, personal prayers. Instead, he first stood up to address the

pain and needs of the tzibbur, and only afterward, at the evening offering, did he pour out his heart in tefillah to Hashem.

It is so easy to get wrapped up in our own spiritual growth, our own davenings, and our own personal avodah. We can easily
forget that a true Yid must carry the burden of his community. When you see a fellow Yid in pain, ora communal need that
requires attention, you cannot say, "First I will finish my learning and ny prayers, and then I will help.” The Torah way is to
show up for the tzibbur first. Your personal connection to Hashemis actually deepened and elevated when it is built on a

foundation of nosei b'ol im chaveiro—carrying the burden with your friend.

Today, before you settle into your own personal routine or private prayers, look around and find one small, concrete way to

help the community or a fellow Yid with their immediate needs.
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LJ THE SUGYA

In this daf; we continue our deep dive into the halachos of tereifos, focusing on the precise measurements and conditions
that render an animal invalid for eating. The sugya begins with a detailed analysis of a perforated windpipe (the kaneh),
exploring how different types of holes—whether they are clean punctures or involve a deficiency of flesh—join together to
make up the shiur of a tereifa. We also learn about the kosher boundaries of the neck area for shechitah, and how stretching

the neck affects this status.

We then transition to the halachos of the brain and its protective membranes. The Gemara discusses which of the two
membranes surrounding the brain is critical, such that a puncture in it renders the animal a tereifa. Finally, we begin to
delineate the exact boundary where the brain ends and the spinal cord begins, which has major implications for the specific
laws of perforations in these areas.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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STATEMENT
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Itis an honor for them that they honor themselves by me, by having me attend.
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Rav Yehuda said that Rav said: If the windpipe was perforated like a sieve with many small holes, the holes join together to

constitute a majority of the circumference, rendering the animal a tereifa.
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Rav Yirmeya raises an objection froma baraita: And in a skull that contains one long hole, or even if it has many small

holes, the areas of the holes join together to constitute the full size of a drill hole used by doctors.

1oDT0%R MTPR KPRY — nTpR KB ANYOWT 110 NRPR

Consequently, since its required measure to remove the skull's status of protecting against tumah in a tent is the full size of a

drill hole, the small holes join together to constitute the full size of a drill hole and not any other measure.
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Here too, since its required measure fora hole in the windpipe to render it a tereifa is like an issar, the small holes should join

together to constitute an issar, so why did Rav say they must make up a majority of the circumference?

EXPLANATION
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The Gemara notes: It escaped him, Rav Yirmeya, that which Rabbi Helbo said that Rav Hama bar Gurya said that Rav
said: Perforations that have a deficiency of flesh join together to constitute an issar, but perforations that do not have a

deficiency of flesh, being mere needle-like punctures, join together to constitute a majority of the circumference.

STATEMENT
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Rabba bar bar Hana said that Rabbi Yehoshua ben Levi said: If a strip was removed from it, from the windpipe, the

missing area joins to constitute an issar even if the strip itself is narrower than an issar.
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Rabbi Yitzchak bar Nachmani asked Rabbi Yehoshua ben Levi: If the windpipe was perforated like a sieve, what is the
halacha?
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He said to him: Behold, they have said in the Beis Medrash: Perforations that have a deficiency of flesh join together to
constitute an issar, and perforations that do not have a deficiency of flesh join together to constitute a majority of the

circumference.

7981 NDiy2

The Gemara asks: In a bird, where the entire windpipe is smaller than an issar, what is the measure for missing flesh?
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Rabbi Yitzchak bar Nachmani said: To me, it was explained personally from Rabbi Elazar: One folds the perforated area
and places it over the opening of the windpipe; if it covers the majority of the windpipe, the bird is a tereifa, and if not,

itis kosher.

STATEMENT
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Rav Pappa said: And your mnemonic to remember this halacha is a sieve, which is placed over the opening of a vessel.

STATEMENT
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If the windpipe was missing a piece like a door thatis still attached on a hinge, Rav Nachman said: Itis a tereifa if the hole is

large enough that an issar can enter widthwise.
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If the windpipe was cracked along its length, Rav said: Even if there remained in it only one complete ring above the crack

and one ring below the crack, the animal is kosher.

STATEMENT
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They said this ruling of Rav before Rabbi Yochanan. He said: What is this ring and what is that ring that Rav says? Rings
are not required. Rather, say: Even if there remained in it only any amount above the crack and any amount below it, the

animal is kosher.

STATEMENT
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They said this same ruling before Rabbi Yochanan in the name of Rabbi Yonatan the Babylonian. He said to themin

excitement: Do our Babylonian friends know how to explain like this reason?
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Rabbi Chiyya bar Yosef taught before Rabbi Yochanan: The entire neck is fit for shechitah, from the large ring of the

windpipe until the lower edges of the lung.

STATEMENT
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Rava said: The lower edge mentioned here actually means that which is the upper edge when the animal is hung by its feet. As
I say: All that part of the neck which the animal extends naturally when it grazes is fit for shechitah, provided that it is not

forced to stretch further.
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Rav Chanina, and some say Rav Chananya, raises a dilemma: If the animal forced itself to stretch its neck further, what is

the halacha regarding that extra area?

AP

The Gemara concludes: The question shall stand unresolved.
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Rabbi Yochanan and Rabbi Shimon ben Lakish sat together, and a ruling emerged from between them: If the slaughterer

forced the simanim by pulling themand slaughtered themin that stretched state, the shechitah is invalid.
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If the windpipe was perforated below the breast, it is judged like the lung, and any size hole renders it a tereifa.
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The Rabbis taught in a baraita: Which is the breast given to the Kohanim? This is the part of the animal that faces the

ground; downward when hung by its legs, it extends until the neck, and upward until the rumen.
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One cuts two ribs from the two sides, this way and that way, and this is the breast that is given to the Kohanim.

n;wn MISHNAH
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We learned in the Mishnah: If the membrane of the brain was perforated, the animal is a tereifa.

GEMARA
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Ravand Shmuel both say: Itis a tereifa if the upper me mbrane was perforated, even though the lower membrane was not

perforated.

STATEMENT
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And some say the alternative version: Itis nota tereifa until the lower membrane is perforated as well.

STATEMENT
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Rabbi Shmuel bar Nachmani said: And your mnemonic to remember which membrane is critical is the bag in which the brain

rests, which is the inner membrane.

STATEMENT
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Rabba bar bar Hana said that Rabbi Yehoshua ben Levi said: Corresponding to it, a defect in the brain's membrane is

noticeable in the testicles of the animal.

STATEMENT
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Rabbi Shimon ben Pazzi said that Rabbi Yehoshua ben Levi said in the name of Bar Kappara: Regarding the brain, all
that is within the cavity of the skull is judged as brain; once it begins to extend out of the skull, itis judged as the spinal

cord.
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And from where does it begin to extend? Rabbi Yitzchak bar Nachmani said: To me, it was explained personally from
Rabbi Yehoshua ben Levi: Like two...
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STATEMENT
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There are beans, i.e., bean-shaped protrusions, lying on the opening of the skull where the spinal cord exits.

STATEMENT
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From the beans and inward, toward the brain, the nerve tissue is treated like the inside, meaning the brain itself, and any

perforation renders it a tereifa.

STATEMENT
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From the beans and outward, down the spine, it is treated like the outside, meaning the spinal cord, which is only a tereifa if

mostly severed.
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And as for the area of the beans themselves, I do not know what the halacha is.
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But it stands to reason that they are treated like the inside.
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Rabbi Yirmeya inspected a bird, and found some thing like two beans lying on the opening of the skull.

n;wn MISHNAH
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Our Mishnah states: If the heart was perforated to its chamber, the animal is a tereifa.

GEMARA
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Rabbi Zeira raised a dilemma: Does this mean to the small chamber of the heart, or to the large chamber?
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Abaye said to him: What is your dile mma?
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Did we not learn in a Mishnah regarding the lung: Rabbi Shimon says, "Itis nota tereifa until it is perforated to the

chamber of the bronchi"?

237319207 2PINW 7Y :37 0N NIN 12 7M7Y 227 TN NDVPIN 12 127 MmN




And Rabba bar Tachlifa said that Rabbi Yirmeya bar Abba said that Rav said: Rabbi Shimon means until it is perforated

to the large bronchus. So too here, it must mean the large chamber!

REFUTATION

The Gemara rejects this: How can you compare these?
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There, the Mishnah teaches "to the bronchi” in the plural, referring to where all the bronchi empty out, which is the large

bronchus.
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But here, the Mishnah teaches "to its chamber” in the singular—what is it to me if it is the large chamber, and what is it to

me if it is the small chamber? Any chamber should render it a tereifa!

STATEMENT
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Regarding the aorta, the artery of the heart, Rav said: A perforation of any amount renders it a tereifa; and Shmuel said:

Only in its majority.
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The Gemara asks: Which is the artery of the heart?
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Rabba bar Yitzchak said that Ravsaid: Itis the vessel in the fat that is upon the walls of the chest.
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The Gemara asks: Can it enter your mind to say the walls of the chest, which are far from the heart?
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Rather, it is the artery that is upon the lobes of the lung, which is connected to the heart.

A7 %3 NP0 TR0 3T MUY RN N




Ameimar said in the name of Rav Nachman: There are three ducts adjacent to each other in the chest
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one branches to the heart, and one branches to the lung, and one branches to the liver.
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The duct of the lung is treated like the lung itself, rendering a tereifa in any amount; the duct of the liver is treated like the

liver, rendering a tereifa only if completely missing; and as for the duct of the heart, they disagree, namely Rav and Shmuel.
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Mar bar Chiyya taught the opposite: The duct of the lung is treated like the liver, and the duct of the liver is treated
like the lung, and as for the duct of the heart, they disagree.
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Rabbi Chiyya bar Yosef went and stated this ruling of Rav, that the aorta is a tereifa in any amount, before Shmuel.
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Shmuel said to him: If Abba, i.c., Rav, indeed said so, he knows nothing at all about tereifot!

n;wn MISHNAH
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Our Mishnah states: If the spinal column was broken and its cord was cut, the animal is a tereifa.

GEMARA
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The Rabbis taught in a Braisa: If the spinal cord was severed inits majority, itis a tereifa; this is the statement of Rabbi
Yehuda HaNasi.

BRAISA
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Rabbi Yaakov says: Evenif it was only perforated, itisa tereifa.

STATEMENT
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The Gemara notes: Rabbi Yehuda HaNasi later ruled in accordance with Rabbi Yaakov.
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Rav Huna said: The halacha is not in accordance with Rabbi Yaakov.
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The Gemara asks: And how much is "its majority” that renders it a tereifa?
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Rav said: A majority of its membrane, the meninges; and some say he said: A majority of its nerve tissue.

A8 3129 22 - I 230 N 1N

The one who says a majority of its nerve tissue renders it a tereifa, all the more so holds that a majority of its me mbrane

renders it a tereifa.
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But according to the one who says itisa tereifa if a majority of its me mbrane is severed, what is the halacha if only a

majority of its nerve tissue is severed?
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Come and hear a proof, as Nayyoli said that Rav Huna said: The majority that they spoke of is the majority of its

membrane; but this nerve tissue does not raise or lower, meaning it does not affect the halacha.

STATEMENT
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Rav Natan bar Avin was sitting before Rav; he checked for a majority of its membrane, and then was checking fora

majority of its nerve tissue.

STATEMENT
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Rav said to him: If a majority of its me mbrane is intact, this nerve tissue does not raise or lower.

STATEMENT
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Rabba bar bar Chana said that Rabbi Yehoshua ben Levi said: If the spinal cord was liquefied, it is unfit; if it softened,

it is unfit.
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What is liquefaction and what is softening?
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Liquefaction is any case where it pours out like a jug of water; softening is any case where it cannot stand upright on its

own.
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Rabbi Yirmeya raised a dilemma: Ifit cannot stand upright due to its heavy weight, but is not actually softened, what is
the halacha?

P R

The Gemara concludes: Let it stand unresolved.

STATEMENT
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In the school of Rav they say: If it softened, it is unfit; if it was emptied out, it is kosher.
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The Gemara raises an objection froma Braisa: Rabbi Shimon ben Elazar says: An animal whose spinal cord was emptied

out is a tereifa!
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The Gemara answers: That Braisa was stated with the version "softened”, not "emptied out".

QUESTION
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The Gemara asks: Is that so? But Levi was sitting in a bathhouse, and he saw a certain man who was struck on his head,
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and Levi said: The brain of this one has been emptied out; does this not mean that he cannot live, proving that emptying

out is fatal?

75992 0RY 0P RD 9K nN

Abaye said: No, he meant to say that he cannot father children, but he can live.
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The Gemara asks: How far down does the spinal cord go to be subject to these laws?
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Rav Yehuda said that Shmuel said: Until between the branchings of the nerves at the lower spine.

STATEMENT
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Rav Dimi bar Yitzchak was seeking to go to Bei Choza'ei; he came before Rabbi Yehuda,
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and said to him: Let the Master show me where "between the branchings” is.

STATEMENT
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Rabbi Yehuda said to him: Go bring me a kid, and I will show you.

STATEMENT
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He brought him a fat kid; Rabbi Yehuda said to him: They are very swallowed up in fat and not recognizable.
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He brought him a lean kid; Rabbi Yehuda said to him: They protrude too much and are not recognizable in their normal

state.




STATEMENT

PRIV MR ODT NI TN KD LT MR

Rabbi Yehuda said to him: Come, I will teach you the tradition; so said Shmuel:
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If severed until the first branching, itis a tereifa; at the third branching, it is kosher; at the second branching, I do not know.
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Rav Huna the son of Rav Yehoshua raised a dile mma:

SUMMARY

The shiurim for a perforated windpipe are established based on whether there is a deficiency of flesh: punctures with missing
flesh join to the size of an issar coin, while simple punctures without missing flesh must constitute a majority of the
circumference to render the animal a tereifa. The Gemara clarifies that the entire neck area naturally extended during grazing
is fit for shechitah, but pulling the simanim to force a stretch invalidates the slaughter. Regarding the brain, the Amora'im
debate whether a puncture in the outer membrane alone is sufficient to make the animal a tereifa, or if the inner membrane
(the bag holding the brain) must be perforated, while the boundary between the brain and the spinal cord is defined by the

bean-shaped protrusions at the skull's exit.
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In our sugya, the Gemara discusses a windpipe that is cracked along its length. Rav teaches that as long as there remains one
complete ring of the windpipe above the crack and one below, the animal is kosher. But when this was brought before Rabbi
Yochanan, he elevated the point: "Rings are not required! Even if there remains only any small amount (mashehu) above and

any small amount below, it is kosher."

Think about what this means for our own avodah. Sometimes we look at our lives, our connection to Torah, or our tefillah,
and we feel completely cracked. We feel broken down the middle, fractured by the distractions and struggles of this world.
The yetzer hara whispers to us that unless we have a perfect, unbroken structure, a whole "ring" of flawless behavior, our

efforts are worthless.

But Rabbi Yochanan teaches us the deep truth of a Yid's neshama: "Rings are not required.” Hashem does not demand
angelic perfection or unbroken structures fromus. If you have a "mashehu”, just a tiny point of purity and desire for closeness
at the top of your day, and another tiny point of connection at the bottom of your day, the entire middle is held together.

Your life remains spiritually alive and kosher.

Today, do notleta feeling of brokenness stop you from doing a mitzvah. Even if you cannot learn for hours, graba
"mashehu’, just five minutes of learning or one heartfelt perek of Tehillim, and know that this small point of connection keeps

your entire day holy.
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Ll CHAPTER PREVIEW

In this chapter, we continue our deep dive into the melacha of hotza'ah (transferring between domains) on Shabbos,
focusing on the precise shiurim (minimum measures) required to incur liability. Hashem's Torah is incredibly exact, and the
Rambam guides us through the specific amounts for various categories of food, liquids, and animal fodder. We learn that
while any amount of transferring is forbidden mid'Rabbanan, one only brings a Korban Chatas if they transfer a useful,

significant quantity that serves a constructive purpose, known as melaches machsheves.

We will explore the specific shiur for human food, which is the size of a dried fig (grogreles), and see how different foods can
combine to reach this measure. The chapter then details the shiurim for various liquids—such as wine, milk, oil, honey, and
water—as well as different types of straw and vegetation used for animal feed, showing how the halachah distinguishes

between the needs of different animals like cows, camels, and lambs.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

ﬂ;Wﬂ EE NT ’1? : N_r n&}ﬁ ik 57!27 Halacha 1 - The Minimum Measure for Transferring Human Food on Shabbos

YR IR 80297 mawnR T M N3T Newinn

from the domain of or  the public to the domain of the individual fromthe domain of anitem One who transfers
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thatis useful a measure fromit he transfers until liable isnot the individual tothe domain of the public
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like a dried fig man  foodsof One who transfers  transferring  the measuresof are And these atall
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excluding  itself the food from like a dried fig that there shallbe and thatis this with this and they combine
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and the fine bran and the coarse bran and the stems  and the seeds the shells from

| This halacha defines the minimum quantity of food required to incur liability for the melacha of transferring between domains on Shabbos.

n ; W : T ’PW nn 8?1 i "11 Y W Halacha 2- The Minimum Measures for Transferring Varions Liquids on Shabbos
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kosher ananimal milkof asak'zayis congealed itwas andif a revi'is a quarter of enough for Wine
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and white of a woman milk of one eye  topaint enough anon-kosher and milkof agulp  enough for
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son of achild footof of  the small toe toanoint enough ol in an ointment toput enough anegg
Do%Y .09 MITH 7D IR LIPORT NN MYD Y72 Do Lind
and water with water todissolve enough and eye-salve the eye-salve — todissolve enough dew  hisday
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blood a sore the topof upon toput enough honey amortar  the surface of towash enough
:NOY52Y 07D IR B ppwnd PD N

arevi'is enough for the wastewater andall  the liquids all  and the rest of

This halacha detailsthe specific minimum quantities of different liquids, such as wine, milk, 0il, and water, for which oneisliable for carrying on
Shabbos.
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Halacha 3 - The Measures for Carrying Out Animal Food and Their Combination on Shabbos
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the mouth of  like the fullness of  legumes straw of acow the mouthof like the fullness of grain Straw of
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acow the mouthof like the fullness of toa cow to feed it legumes  straw of he carried out andif a camel
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alamb  the mouth of like the fullness of Grain-stalks eating iscalled difficulty wayof by for eating
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they were  if onions and leavesof garlic leavesof akid the mouthof like the fullness of grasses
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akid the mouthof like the fullness of and whendry — man food of theyare because like a dried fig moist
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they do combine but of them  for the more stringent this with this combine and they do not
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in bothof them thereis if  and legumes grain straw of he carried out  how so of them  for the more lenient
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all andso heisliable acamel the mouthof like the fullnessof he isexempt acow the mouthof like the fullness of
MWD Iy M2 NP
Shabbos  regarding the matter of tothis  similar

This halacha defines the minimum quantitiesof various animal foods, such as straw and grass, that trigger liability for carrying on Shabbos, and

explains bow different types combine.
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with oil beaten the chickens froman egg of like a dried fig ~ tocook enough wood  One who carries out
WNTP YoanT OinbR Nity? 13 Mip  No¥inT  .0DPN2 mpnn
to the tips of that reaches a pen to make enough areed One who carries out in a pot and placed
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like wood  its measure is crushed  or  thick itwas andif his fingers

This balacha defines the minimum quantities of wood and reedsthat trigger liability for the melacha of carrying on Shabbos.
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Halacha 5 - The Minimum Measures for Carrying Out Spices, Metals, and Sacred Objects on Shabbos

22 9293 .M Oy M PEYEMY T2 2207 073 1PaR Nvuind

any  pepper  this with this and they combine anegg spice the amountto  spices One who carries out
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typesof  amount any bad afragrance amount any good afragrance  amount any pine sap  amount
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metals typesof  one the rose a bud of amount  any fine purple dye amount any  perfumes
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the Altar  and from the stones of  the Altar  fromthe dustof amount any and iron copper  suchas the hard ones
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that we store  because amount any  of theirs wrappers and from the decay of  scrolls and from the decay of
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is exempt a flame and one who carries amount any acoal forentombment  them

out

This balacha details the specific minimum quantities required to incur liability for carrying various items, such as spices, metals, and sacred objects, on

Shabbos.

b ; 87_: ’; i b : b’ .‘ ,:: D ﬂ"}ﬁj b V.'? I-IN731 i "l‘l 57127 Halacha 6 - Measures of Carrying for Seeds Bran and Varions Foods on Shabbos
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less their measure is by humans eaten thatare not agarden seedsof One who carries out
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from the seed of two gourds and from the seed of two cucumbers  fromthe seed of  than a dried fig
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of acrucible the openingof on toplace enough coarse bran One who carries out two the Egyptian  bean
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foran animal like a dried fig  its measure is  for eating it fine bran One who carriesout  gold  refiners of
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The shoots of ~ small agarment todye enough fordyeing akid the mouth of like the fullness of its measure is
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like the fullness of  and from when they like a dried fig  they become sweet thatnot untl and the carobs  shrubs
become sweet
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whether the pickled items all  and the restof  and the lupines  and the mustard  the luf But akid the mouth of
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like a dried fig  they become sweet thatnot until whether that they become sweet

This halacha details the specific minimum quantities of seeds, bran, and variousplant foods for which one is liable for carrying on Shabbos.

n ; W : 29t N1 T ’J"Sﬁ.’_& n 831 ik} SNZI Halacha 7 - The Measures for Carrying Out Seeds and Hyssop on Shabbos
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and if are like wood they behold  for fuel and if five for eating if seeds One who carries out
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like a dried fig  for human food hyssop One who carries out two for sowing  and if two for counting
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for sprinkling  the wood  like the measure of  for wood akid the mouthof like the fullness of for animal food
SUnIERLE
sprinkling like the measure of

This balacha defines the minimum quantities of seeds and hyssop for which one isliable for carrying on Shabbos, depending on their intended use.

n ; W : K| P: ’ﬁ?: Cl 1 E’S? ;g n 831 iak| 57127 Halacha 8 - The Minimum Quantities for Carrying Dyes and Cleansing Agents on Shabbos
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the dyes  and the restof and madder isatis pomegranates and shells of nuts shells of One who carries out
191 JPWRT DY Niiadopmeamy 70202 R Ta2 12 yaxh o1
and likewise  their heads on the girls that place like a hairnet small a garment withthem todye enough
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soap or Alexandria niterof or  days forty of feet water of one who carries out
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small a garment withthem towash enough the cleansingagents all and the restof and ashlag cimonia
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fora weaver asample withthem todye enough  soaked herbs  if he carried out like a hairnet

This balacha defines the minimumthreshold of liability for carrying out various dyeing materials and laundry detergentson Shabbos.
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but letters two fromit  towrite isenough its measure the quill on ink  One who carries out
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this than more init thatthere be itisnecessary inaninkwell or itself by the ink he carried out  if
0 WNPNIN SnNY 2nD% c7D ointpa by wumn YW 013
if there was letters two to write  enough the quill onto fromit thatthere will rise enough
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alone  inthe ink or one letter enoughfor and on the quill  one letter enough for in the inkwell
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two  if he carried out isa doubt this behold  one letter enoughfor and on the quill  one letter enough for
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if he carried out is their placing it this their writing  he isliable is walking ~ while he ~ and wrote them letters
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because already he isexempt and wrote it second  letter and carried out and returned and wrote it one letter
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the first the letter was missing

This halacha defines the minimum quantity of ink required to violate the prohibition of carrying on Shabbos, and explains how writing while walking

constitutesa complete act of carrying.
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Halacha 10 The Minimum Quantities for Carrying Eye Paint Pitch Wax and Paste on Shabbos
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one eye topaint enough forornament whether forhealing  whether eye paint One who carries out
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eyes two  with the painting of except toadorn themselves theirway where itisnot and ina place
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and sulfur  pitch eyes two topaint  enough he carries out until toadorn himself and he carried it out
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toplace enough paste small  ahole the openingof on toplace enough wax a hole to make enough
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like a sela  a wafer under  tosmear enough fat the lime-twig  on the top of

This balacha defines the minimum threshold quantities for liability when carrying out various substances such as eye paint, pitch, wax, and paste on

Shabbos.
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Halacha 11 - The Minimum Quantities for Carrying Earth, Clay, Lime, and Stones on Shabbos
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the opening of  to make enough clay the letter a seal of to make enough red earth One who carries out
Nom oy 2999 70 ©°3 Din .awenn Batd v72 7 Pin AR Dar .3
afull  with tomix enough coarse sand a leek to fertilize enough fine sand  or manure a crucible
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hair gold refinersof  of acrucible the openingof  tomake enough ground brick plasterers of  trowel
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tosmear enough lime gold  refinersof  of  acrucible the openingof  tomake clay  toknead enough
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a pebble of small abird the blood of tocover enough andash  dust of girls smallest  a finger
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enough ashard  zuzim ten is the weight of andit anditwillfeel atananimal tothrow enough stone
:N°Y°27 92 Paph

This balacha defines the minimum quantitiesof various raw materials, such asearth, clay, lime, and stones, that make one liable for carrying themon

Shabbos.
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Halacha 12 - The Minimum Quantities for Carrying Rope, Reeds, Palm Bast, and Other Materials on Shabbos
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for a sifter a hanger to make enough reeds fora basket ahandle to make enough rope  One who carries out
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over toplace enough palmbast  Egyptian for a basket a handle to make enough palmleaves orfora sieve
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bone  like a nut aball  withit to make enough unprocessed wool ~wine of small  a funnel the mouth of
7Y IN 12721 NS ma 'f"ll.‘? °72 D201 .MAN ﬂﬁwy‘? 73
untl or the weaver'sshuttle the head of withit toscrape enough glass a spoon to make enough
NARD 19N SRV yRDY
atonce threads two it cuts

This halacha defines the minimum functional quantities of various raw materials, such as rope, reeds, wool, bone, and glass, that make one liable for

carrying them on Shabbos.
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Halacha 13- The Minimum Measures for Transferring Hairs, Fibers, Cloth, and Leather on Shabbos
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If he transferred isliable the cow or from the tail of the horse from the tail of  hairs two  One who transfers
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two the tree the threads of and they are a date palm Fibers of he is liable of a pig the stiff hair from  one
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silk  and from wool of cotton From wool of one the branches the barks of and they are a date palm barks of
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enough the spinnable materials  all and the restof of the sea and ananimal  and rabbits camels  and wool of

P T N TIDT IR NU¥IRT .DOMDL MY TIN LI Niwd

the sackcloth from or the cloth from One who transfers handbreadths four the length of a thread to spin
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by three the cloth for transferring  their measure sois for ritual impurity like their measure the leather from or
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five by five the leather four by four the sackcloth three

This balacha defines the minimum quantitiesof various fibers, animal hairs, and fabrics that make one liable for the probibition of transferring on

Shabbos.
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is enough its measure is soft it still but atall wasprocessed thatnot ahide One who carries out
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with flour  treated  not  and still salted  Ifitwas isashekel —whose weight small a weight to wrap
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not andstill withflour treated Ifitwas anamulet to make is enough its measure with gall-nut and not
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is enough its measure with gall-nut  processed
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five by is five its measure

its processing If was completed a bill of divorce  —  uponit  to write

This halacha defines the minimum size of a bide for which one is liable for carrying on Shabbos, depending on whether it is unprocessed, salted,

partially processed, or fully tanned.
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Halacha 15 - The Minimum Quantities for Transferring Parchment, Paper, and Documents on Shabbos
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uvish'arecha until Shema the passage of  on it towrite  enough processed  k'laf  One who transfers
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of letters two on it towrite enough paper amezuzah onit towrite  enough duchsustos
WP NORIAn 'IJ’?W NI%NING ﬂﬁ’?ﬁ'f% Y 1902 WP
a receipt of One who transfers  of ours than letters larger whichare customs officers a receipt of
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withit and wasexempted to the customs officer he showed it thatalready though - even isliable customs officers
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enough erased orpaper thatispaid a promissory note One who transfers forever it is proof since
v 19P2 @ oN) Jgivee DY mvp nomivy R By Y37
ofit  in the blank space thereis andif  perfume oil of small a flask the mouth of over  towrap
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he is liable customs officers a receiptof — of letters two towrite  enough

This balacha defines the minimum sizes of parchment, paper, and receipts that make one liable for transferring them between domains on Shabbos.

n ; W : ’U D'I 31 D’”U ”? 5_7; N’gﬂ n tl Halacha 16 - Transferring Animals and Living Human Beings on Shabbos
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but isliable are alive thatthey though - even ora bird a wild animal a domestic animal One who transfers
20 NN RC¥IRT RN AR MIBD M DN LINWR APX om DTN
is liable him one who transfers sick or bound he was andif aburden isnot living a human
AN I NON WY Ta ma n§ nTR nwsm
one and placesdown  one that he lifts ata time herson — maywalk anda woman

This balacha explains the liability for carrying living creatures on Shabbos, distinguishing between animals and bumans based on the principle that a

living person carriesthemselves.
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is the purse  fornot  the purse because of isliable on hisneck hanging anda purse living achild  One who transfers
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isdressed  thathe though - even anadult —  he transferred  if but to the child  subsidiary
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his garments  if they were tohim is subsidiary for everything he is exempt are on hishand  and hisrings  in his garments
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is liable him  the one who carries his shoulder on folded

This halacha discusses the liability of carrying a living person who is wearing clothes or carrying a purse on Shabbos.
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Halacha 18 - The Minimum Measures for Carrying Out Locusts, Carcasses, and Crawling Animals on Shabbos
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alive whether of vineyards  a bird like a dried fig  and dead . any alive alocust One who carries out
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to it similar any andso for medicine it that they store  because . any  dead whether
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their carrying out the measure of sois their impurity like the measure of and a crawling animal and a carcass a corpse
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like a lentl  and a crawling animal like an olive and a carcass a corpse

This halacha defines the minimum sizes for which one isliable for carrying out live or dead locusts, corpses, carcasses, and crawling animals on Shabbos.
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Halacha 19 - Carrying Out Half an Olive-Size from a Minimum Measure of Impurity on Shabbos
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because behold he is liable an olive like half  fromit and he carried out exactly like an olive-size there If there was
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if but from conveying the minimum measure that was diminished in his actions he was effective
impurity
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tothis thatissimilar all andso heisexempt andahalf froman olive-size anolive like half he carried out
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the impurities  regarding the rest of

This halacha discussesthe liability of carrying out a partial measure of impurity on Shabbos when that act reduces the remaining source below the

minimum threshold required to convey impurity.

n ; W : T CI ’?3 1 .13]7 ? D T'I 8’31 n tl Halacha 20 - Carrying Out an Object for a Specific Purpose on Shabbos
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according to the the carrying out  for  except liable that he is not are said words In what
measure
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to show or formedicine or forseed one whocarriesout but  without specification when he carried out
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thatitis  forany amount he isliable tothis thatissimilar and forall anexample fromit

This halacha explains that while standard carrying requires a minimum measure to incur liability, carrying for a specific intent like planting or

medicine makesone liable for any amount.




nN_rﬂ 515 1 I.IST,,-] Tb y;gn lj 9 ;-f’_ N"m?ﬁ i Halacha 21 - Carrying Out Stored Items for Sowing or Medicine
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he stored it why  and forgot forasample or formedicine or  forsowing a thing One who stores
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the thought the basisof foron  amount inany  forit isliable withoutspecification and carried it out
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according to its except  forit liable are not  people  and other he carried it out original
measure
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is recognizable its place though - even the storehouse into already which he carried out this Ifhe threw
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liable he isnot and broughtitin he returned  if therefore the original his thought  nullified is already
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like the measure  he bringsin  until

This balacha discusses the liability of carrying out a stored item of any size based on one’s original intent, and when that intent is considered nullified.

S_”Jg Ub g er 1:’&‘” 9 ;1 N’gﬂ n :j Halacha 22 - Carrying Out an Item Not Fit for Storing on Shabbos
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blood of suchas to store fit and it is not to store it . of people  way  thatthere isno Anitem
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on it are exempt the people but the rest of he is liable and carried itout  one stored it if  the niddah
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like it and they store to store thatisfit anitem carryingoutof for except liable for they are not

One isonly liable for carrying out an item that is fit ro be stored and commonly stored, unless a specific individual deemed it valuable enough to store.
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the labors from labor one who performs any andso isexempt ameasure half One who transfers
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and transferred and returned and placed itdown a measure  half  Ifhe transferred isexempt a measure  half
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the half  the placing of before first the half  and lifted  he preceded andif he is liable other the half
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and placed itdown a measure  half Ifhe transferred and he is exempt that was burned like one itbecomes second
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he is liable three within the first over and passedit another half and transferred and returned
7Y 201 K IPT BN DIN AMEn 023 PY many ond  vaynivy
until liable he isnot he threwit  if but something topof on whoplaced islike one for the one who passes
MR 023 Yy DY My

something topof on  there it rests

This halacha discusses the liability of performing half of a prescribed measure of melacha and whether two separate half-measures can combine to create

liability.

n ; W : niN Wﬂ 7.'] 19 31 k| S?W ’3 U ﬂﬂ_; y tl Halacha 24 - Combining Two Half-Measures Transferred to Different Domains on Shabbos
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single  inanunawareness a measure half and transferred andreturned a measure  half  One who transferred
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forit  thatoneisliable a domain between them thereis  if domains Totwo isliable single toa domain
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asin offering and he isliable ~ single  are like a domain they behold  a carmelit ~ between them If there was he is exempt

This balacha discusses whether transferring two half-measuresof an object at different times or to different domains combines to make one liable for a

Shabbos violation.
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Halacha 25 - Transferring Less Than the Prescribed Measure Which Swells or Diminishes Before Placement
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like the measure and became again itswelled thathe placesit and before than the measure less One who transfers
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less and became again it shriveled thathe places and before like the measure one who transfers and similarly
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isexempt than the measure

This halacha teachesthat the minimum measure for carrying on Shabbos must exist continuously fromthe moment of lifting until the moment of

placing.
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Halacha 26 - Carrying Out an Item Whose Size or Intended Purpose Changes Before Placing It Down
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aboutit and he thought placing down before and itshriveled  foreating like a dried fig  One who carries out
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according to his isliable thisone behold a measure require whichdoesnot formedicine or  forsowing
thought




MmIT OTPY MYUMY N3iN3In nine NCsiT .M ny bW

placing down and before  forsowing  than like a dried fig less He carried out placing down the time of  of
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and became placing down before itswelled andif heisexempt  foreating aboutit and thought he retracted
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he would he had thought not forevenif he isliable for eating aboutit he reconsidered before like a dried fig
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the carrying out the thought of  for be liable

This balacha discusses liability when the size of a carried object or the person’sintent for it changes between the actsof lifting and placing.
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Halacha 27 - Doubts Regarding a Transferred Measure that Changed or Completed a Measure of Impurity
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placing down before and swelled and returned and itshriveled  for eating like a dried fig  One who transferred
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intoa house  of food  like an olive One who threw  rejected  not  or itisrejected if isa doubt this behold
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like an egg the whole and became there thatwere tothe foods like an olive this and completed that is impure
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impurity  regarding the measure he completed because the olive bulk  for  he is liable if  isa doubt this behold
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liable not  or

This balacha discusses unresolved Talmudic doubts regarding whether a person isliable for transferring food whose volume fluctuated during the

transfer, or which completed a halachic measure for impurity.
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Halacha 28 - Transferring Less Than the Shiur in a Utensil and the Concept of Secondary Items
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for the utensil isexempt ina utensil he transferred it though - even than the shiur less One who transfers
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isinside it~ what for the transfer of but rather the utensil is for the transfer of hisintention and not toit issecondary
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bound whoisnot alive aperson he transferred  if ~ Therefore like the shiur init there isnot and behold
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to this similar all  Andso tohim issecondary for the bed the bed for even heisexempt ona bed
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and evenif  many kinds  init there are though - even perfumers a chest of One who transfers
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itis one transfer  the category of one except liable heisnot hispalm inside he transferred them

This balacha teaches that a container or bed is considered secondary to its contentsor the person on it, meaning one isnot liable for transferring them if

the primary item does not meet the threshold of liability.

CHAPTER SUMMARY

This chapter establishes the precise shiurim for hotza'ah, beginning with the rule that human food requires the size of a dried
fig to incur Torah liability, excluding inedible parts like shells and stems. The Rambam then delineates the measures for
liquids, including a quarter of a revi'it for wine, a cheekful for kosher milk, and specific smaller amounts for medicinal or
cosmetic liquids like honey, oil, and dew. Finally, the halachos address animal fodder, setting the shiur based on the mouthful
of the animal that typically eats it—such asa cow’s mouthful for grain straw and a camel's mouthful for bean straw—while

clarifying how these different species of fodder can combine to reach the larger, more lenient measure.

HWV?:? WHAT TO TAKE HO ME

Look at how the Torah measures the melachah of carrying on Shabbos. The Rambam teaches us that you are only liable if
you carry an amount that is useful and beneficial —whether it is a dried fig's volume of food, a tiny drop of oil to anoint a
baby's toe, or even a single scrap of paper to write two letters. If it has no purpose or value to a person, the Torah does not

consider it a completed act of creative work.

This contains a profound lesson for our entire avodah. In the eyes of Hashem, nothing is too small to be significant, provided
it has purpose. We often look at our daily lives and think that only the massive, dramatic deeds count—the hours of
uninterrupted learning or the huge acts of tzedakah. But the Torah is telling us that even the tiniest amount, if it serves a holy

purpose, has immense weight and reality.

Just as a tiny drop of ink or a small piece of wood has its own halachic measure because it can accomplish something, so too
does every single small mitzvah, every kind word, and every moment of holding back our anger. Hashem does not look for

grand gestures alone; He values the small, purposeful acts of holiness that we carry into our daily lives.

Today, find one small, seemingly minor act of goodness—a quick smile to a family member, a single word of encouragement,
or one minute of learning—and do it with complete focus, knowing that in the eyes of Hashem, even the smallest purposeful

deed is of infinite value.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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