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(KORACH - 2ND ALIYAH )

L.l CHAPTER PREVIEW
In this aliyah, we see the painful height of the rebellion as Dasan and Aviram brazenly refuse Moshe Rabbeinu's invitation to
make peace, throwing bitter accusations back in his face. Moshe is deeply pained by their stubbornness and turns to Hashem,

declaring his absolute integrity in leading Klal Yisrael, having never taken even a single donkey or wronged any of them.

Moshe then sets up the ultimate test of the incense (the ketores) to reveal whom Hashem has truly chosen. He instructs
Korach and his two hundred and fifty followers to bring their fire pans the next morning alongside Aaron HaKohen, setting

the stage fora dramatic public demonstration of Hashem's will.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

|

noma A% 1AM uUNNS2D WATY 290 N2t 7PN PN KD O

an inheritance of tous and given have you broughtus and honey ~ milk  flowing with aland  to not Even

7Yl KO PR DO DPWIND Cryn D191 AW

goup  we will not you would gouge out  those the men Whether the eyes of and vineyard — field
!

UNING0 K? widn  Ladynh meRn "ND Sy 2om TaTm a1t nm
have you broughtus not meaning tosay above that wassaid ~ "not” to isreferred thestatement tous Andyougave
YR DINN MPYN" NP DN sBPY NTY nPm o wy  nny K™)
from the afflictionof ~ you "Iwillbringup tous Yousaid andvineyard field aninheritance of tous haveyougiven and not
257 N2 PN PN ONDY O ADREIT own o, 2 mnw i n2iv PN PN ooasn
milk  flowingwith aland to butnot youbroughtusout from there 3 Shemos etc good" aland to Mitzrayim
"pTRs” Wy DN TRz umBIP wRY §M NDN upesn wan
"In the wilderness tous foryousaid inthe wilderness tokill us uponus youdecreed rather have youbroughtus andhoney

: 7™ 927TR2 "BUPR 1R M

14  Bamidbar your carcasses” shallfall  this

YT
KD OX 12°°Y DX A% nRiY AON APER LAY TpAn BRR @OWaANT Cayn
not if  oureyes — togougeout  send you  evenif  etc. yougougeout those themen  Will the eyes of

el d FI R ki 3

will we goup  not toyou  wegoup




!

A7302 InPPR N92iRT DIND .onn DOwINT

onhis fellow  hiscurse  whohangs likeaman  those the men

“iRn KD onman DX 1En PR OMM DR OIRRY TRR TR
the donkey of not their offering  to turn  donot Hashem to andhesaid greatly = Moshe  And it distressed
;0T TON DX OnYIN N9Y NN ome TN

of them one — have I harmed and not have I taken ofthem  one

A

SIRRD 7Y WLEDOINR TwRd o an

exceedingly until he was distressed  very Moshe  Anditangered

!

XM TPaDR PR DY navpn Svwie CR7 .anmm PN 1Bn BN
donot tomorrow before You are offering  that they theincense itsplainsense Accordingto theiroffering to  turn Donot
*TORN3 PPm DRy W Cay yI omN UMY oM 1D

in the continual offerings ~ a portion tothem thatthereis amI knowing he said And its Midrashic tothem turn
of explanation

N@IMAN 12PONN KDY WRD uman ¥ At bapd K% opbn o ax mEm

Tanchuma  consumeit andnot thefire letleaveit favorably before You beaccepted letnot theirportion even the community

)

SNIYIWD WPER NPV OOn AN PY Minn XD onNw: Bim AR MRn KD
when Iwent even didItake ofthem  one of thedonkey not haveltaken ofthem one  thedonkeyof Not
inix DuP o% MM aienm Py c12 DY) CnWN NN RDTM DYERD  1TRn
that  totake forme anditwas thedonkey on mysons and — mywife —  andIplaced toMitzrayim from Midyan
1D ORI Tiwe e L PPWR NPR Cn7v1 K2 00PWR iRl
so  Aramaic the language of shecharis and Onkelos translated from mine  but didItake not  from theirs donkey
SNAYT APR Y NIWK NN

shachvar aking  of forcedservice iscalled

Pasuk 3

om MNP 3R DAY PR NN M N myn e

and they  you  Hashem before be  yourassembly andallof you Korach to  Moshe And said

aluc by

tomorrow and Aharon




!

SNTY am

your congregation and they

Pasuk 4

wX M %E? onaIpm N oYy anop innme N np

eachman Hashem before andyoushallbring incense uponthem andplace hisfire pan eachman And take

ANNMR WO TN TN NRMR DONNMY Dewnn Snnme
his fire pan  eachman and Aharon andyou fire pans and two hundred fifty his fire pan

!

DP3Y  WON  DONNMY DOWRND Annnn wON anaapm

whoareamongyou men and twohundred the fifty his censer  everyman and you shall offer

Pasuk 5

nawup nnvby MW WK nnvby AR AnRnn YR M

incense  upon them and they placed fire  upon them and they put his fire pan  eachman And they took

TIONY YR TYIn 1?.'IN nne TRy

and Aharon and Moshe Meeting the Tentof atthe entrance of and they stood

Pasuk 6

Tyin bR nnp bR omIyn Bo onx mp ohy P

Meeting the Tentof the entrance of to  the congregation allof —  Korach againstthem And he gathered

Y P25 MM T RN

the congregation allof to  Hashem the glory of and appeared

"
Dovawn PIX 970 N APoPa Bo onuaxh cn37a map ambty Bhpv
the tribes to he went  that the night  all scoffing withwordsof ~ Korah  against them And Korah convened
NPX T°BpR PPN ?7°Bpn I T3%  CYyY OnN MR — opin nns
except care Idonot care I alone  that for myself  you Doyou think them  and persuaded
vy mobra 35 LnivTan Do phuin N3 PN 00%2 Doav:
and for his brother  theroyalty  for himself the high offices ~ all and take come these allofyou forthe sake of

-1 -1 wenw Ty "manon

there allof them that they were persuaded until the priesthood

1

qY MY N3 UM TS N

coud inapillarof Hecame Hashem thegloryof Andappeared

CHAPTER SUMMARY




The aliyah concludes with the tense gathering at the entrance of the Ohel Moed, where Korach succeeds in mobilizing the
entire community against Moshe and Aaron. As everyone stands assembled with their fire pans ready, the Kavod of Hashem

suddenly appears to the whole congregation, ready to deliver His divine judgment.

NWYN? WHAT TO TAKE HO ME

Look at how Moshe Rabbeinu reacts when Dathan and Abiram hurl their bitter, false accusations at him. He does not get
dragged into a shouting match, nor does he try to prove his greatness. Instead, he turns directly to the Ribbono shel Olam
and says, "I have not taken the donkey of any one of them, nor have I wronged any one of them." Moshe's peace of mind

and his strength in this terrible moment of machlokes come fromone place: his absolute, clean conscience before Hashem.

When people oppose us, misunderstand us, or speak hurtfully, our natural response is to fight back, to defend our honor, or to
harbor deep resentment. But the Torah is teaching us a profound path of avodah here. Your ultimate accountability is not to
the critics or the mockers; it is to Hashem. If you know in your heart that you have acted with integrity, that you have not

wronged another person or taken what is not yours, you can stand strong and calmeven in the eye of the storm.

This is the secret of true menuchas hanefesh. We cannot control what others say about us, nor can we always stop a
machlokes from brewing around us. But we can control our own actions. When we live with yiras Shamayim and make sure

our dealings with our fellow Jews are completely honest and clean, we gain an inner fortress that no external criticism can

shake.

Today, if someone criticizes you, upsets you, or accuses you unfairly, do not react with anger or try to fight them. Take a
deep breath, look inward, and ask yourself: "Am1I acting truthfully before Hashem?" If the answer is yes, let go of the need to

win the argument and leave the rest in the hands of Hashem.
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LJ THE SUGYA

In this daf; we begin with a poignant look at the bitter realities of galus. The Gemara shares a story of a Persian priest who
took away the light from our Sages on their holiday, prompting Rabba to cry out to Hashemto let us live either under His
protective shadow or at least under the rule of Rome, which was less oppressive at that time. This leads the Gemara into a
deep discussion comparing the harsh decrees of the Romans with the changing conditions under the Persians in Babylonia,

reminding us of the constant hashgachah of Hashemover His children in every exile.

We then return to the sugyos of Gittin, analyzing a dispute in our Mishnah regarding the validity of a get when there is a mix
of witnesses testifying to its writing and signing. The Gemara delves into Rabbi Yohanan's view on whether the agent himself
must produce the get to make it valid, and we see a beautiful shimush chachamimas Rabbi Ami and Rabbi Asi clarify the exact
halachic ruling. We also learn a new Mishnah regarding the timing of the writing and signing of a get, and begin exploring
the essential Rabbinic reasons for dating a get.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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A Persian priest came and took the lamp frombefore them, as it was their festival day when they forbade lighting lamps

outside their temples.

STATEMENT

WY 927 KPIVD IR ,77I02 9N INIANT WK

Rabba said: Merciful One! Either let us live in Your shadow, or atleast in the shadow of the son of Esav, meaning the

Romans, whose decrees are less oppressive than these.
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The Gemara asks: Is this to say that the Romans are better than the Persians?
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But didn't Rabbi Chiyya teach a braisa explaining what is the meaning of that which is written: "G-d understands her way,

and He knows her place"?
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This means: The Holy One, Blessed be He, knows regarding Israel that they cannot endure the decrees of the Romans,

so He arose and exiled them to Bavel, where the Persians rule, because their rule is easier to bear!
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The Gemara answers: This is not difficult; this statement of Rabbi Chiyya was before the Persian priests came to Bavel,
when the rule was gentle, whereas this statement of Rabba was after the Persian priests came to Bavel and began their harsh

decrees.

n;wn MISHNAH
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The Gemara returns to the Mishnah: If one says, "In my presence it was written,” and two say, "In our presence it was

signed," it is valid.

GEMARA
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Rabbi Ami said that Rabbi Yochanan said: They only taught this where the get is produced from the hand of the
witness of the writing, who acts as the agent, for then they become like two witnesses on this writing (the agent and the

scribe) and like two on that signing;
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but if the get is produced from the hands of the witnesses of the signing, it is invalid, because the single witness to the

writing is not the agent and his testimony is not joined.
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The Gemara notes: Consequently, he holds that two who bring a get from overseas must say, "In our presence it was

written and in our presence it was signed.”
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Rabbi Assi said to him: If that is so, how do you explain the first clause which teaches: If two say, "In our presence it

was written,” and one says, "In my presence it was signed,” it is invalid, and Rabbi Yehudah validates it?
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And would you say that even if the get is produced from the hands of both of them, the Rabbis invalidate it?
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Rabbi Ami said to him: Yes, thatis indeed ny view.

STATEMENT
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Another time, Rabbi Assi found him sitting and saying that even if the get is produced from the hands of the witnesses

of the signing, it is valid.
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The Gemara notes: Consequently, he now holds that two who bring a get fromoverseas do not need to say, "Inour

presence it was written and in our presence it was signed.”
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Rabbi Assi said to him: If that is so, how do you explain the first clause which teaches: If two say, "In our presence it

was written,” and one says, "In my presence it was signed,” it is invalid, and Rabbi Yehudah validates it?
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Is the reason it is invalid only because the getis not produced from the hands of both of them, but if the get is produced
from the hands of both of them, the Rabbis validate it?
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Rabbi Ami said to him: Yes.
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Rabbi Assi said: But ano ther time you did not tell us this! You ruled the opposite!

RESOLUTION
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Rabbi Ami said to him: This latter ruling is a peg that will not slip; it is the final, correct ruling, and I retract my previous view.

n;wn MISHNAH
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MISHNAH: If a get was written during the day and signed during the day; or written at night and signed at night; or

written at night and signed during the following day, it is valid.
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But if it was written during the day and signed at night, it is invalid; however, Rabbi Shimon validates it.
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For Rabbi Shimon used to say: All documents that were written during the day and signed at night are invalid, except

for bills of divorce.

GEMARA
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GEMARA: It was stated that the Amoraim disputed: For what reason did the Sages institute thata date must be written in

bills of divorce?

STATEMENT

ANiMN N2 DR N 1m0

Rabbi Yochanan said: Because of his sister's daughter, whomhe might marry and then try to shield fromadultery charges by
backdating a get.
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Reish Lakish said: Because of the produce, so that the husband does not unlawfully sell the produce of her property after the

divorce.
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The Gemara asks: What is the reason Reish Lakish did not say like Rabbi Yochanan?

ANSWER

The Gemara answers: Reish Lakish could have said to you:

S UMMARY

The daf transitions from the struggles of galus under the Persians to the intricate halachos of validating a get. We learn that if
one witness testifies to the writing and two to the signing, Rabbi Yohanan ultimately rules that the get is valid even if
produced by the signatory witnesses, clarifying that two agents bringing a get fromoverseas do not need to make the full
declaration. The Gemara then introduces a new Mishnah ruling thata get written by day and signed that night is invalid
because the date is post-dated, though Rabbi Shimon permits this for Gittin since they are not used for collecting property.
Finally, the Gemara presents the classic dispute between Rabbi Yohanan and Reish Lakish regarding why the Sages instituted
dates on Gittin, debating whether it was to prevent a husband from falsely shielding an unfaithful niece or to protect the

rights to the produce of her usufruct property.

wym WHAT TO TAKE HO ME

In our daf, we see the great Amora Rabbi Ami change his mind on a halachic ruling. When Rabbi Asi points out the
contradiction from what he had taught previously, Rabbi Ami does not make excuses or try to force a weak defense. Instead,
he openly retracts his earlier position, declaring with beautiful clarity: "It is a spike that will not move; you can rely on this

ruling, and I retract ny previous statement.”

What a powerful lesson in the middah of truth. In our daily lives, we often find ourselves desperately defending a position we
took, an opinion we voiced, ora decision we made, simply because we are embarrassed to admit we were wrong. We worry
about our honor, how we will look to our family, our business associates, or our friends. But the Torah teaches us that true

strength and greatness lie in the ability to say, "I was wrong, and this is the truth.”

When we bend the truth to protect our ego, we weaken our own spiritual foundation. But when we bend our ego to accept
the truth, we become like that "spike that will not move"—firm, trustworthy, and deeply respected in the eyes of both Hashem

and our fellow man.

Today, if you find yourself'in a disagreement or realize you made a mistake in a conversation, do not fight to defend your

honor. Take a deep breath, let go of the ego, and simply say: "You are right, I made a mistake."
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LJ THE SUGYA

In this daf, we continue our sweet and deep journey into the halachos of public fast days, focusing on the differences
between the various sets of fasts decreed for rain. The Gemara guides us through the precise language of our Mishnah,
explaining why certain public practices—like bringing the Aron (ark) out into the streets of the city and reciting the twenty-
four special blessings—were omitted from the list of stringencies, showing us how the Tanna carefully structured the

Mishnayos of our tractate.

We then delve into the practical halachos of our daily avodah, specifically where an individual inserts the Aneinu prayer in
the Shemoneh Esrei on a fast day, and how we resolve seemingly contradictory baraitos regarding whether pregnant and
nursing women are obligated to fast. Finally, the Gemara sweetens our understanding of how we cry out to Hashemin times
of distress, analyzing the definition of "sounding the alarm”—whether it refers to the blowing of the shofarot, the recitation
of Aneinu, or both.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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But surely the Tanna of our Mishnah omitted the ark, which is brought out to the street on the last seven fasts, and yet he did

not teach it!
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The Gemara answers: If the objection is because of the ark, that is not considered an omission that disproves our rule. For only
matters of privacy, which are practiced in private, does the Tanna teach in our Mishnah, but matters of publicity, which are

performed in public like bringing the ark into the street, he does not teach here.

STATEMENT
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Rav Ashi said: The language of our Mishnah is also precise in supporting this, as it teaches: How are these last seven fasts
more stringent than the first ones? Only that on these we sound the alarm and lock the stores. But in all their other

matters, this and that are identical.
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And if you say that here too the Tanna taught some differences and omitted others, but surely it teaches "How are these

more stringent,” which implies that these are the only differences!
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The Gemara asks: And can you understand that the phrase "How are these" is precise and exclusive? But surely he omitted

the ark, which is a major difference between the first and last fasts!
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The Gemara answers: If the omission is because of the ark, that is not a real omission, because he counts it in the other

chapter, the next perek of our tractate.

STATEMENT
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The Gemara notes: Now that you have arrived at this line of reasoning, the omission of the twenty-four blessings of the

Shemoneh Esreiis also not a real omission, as he teaches it in the other chapter as well.
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The Gemara asks: What was the halachic conclusion reached upon it, regarding where an individual inserts the Aneinu prayer on

a fast day?
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Rabbi Shmuel bar Sasretai said, and so too Rav Chiyya bar Ashi said in the name of Rav: One inserts it between the
blessing of "Who redeems” and "Who heals.”
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And Rav Ashi said in the name of Rabbi Yannai the son of Rabbi Yishmael: One inserts it in the blessing of "Who hears

prayer.”
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The Gemara rules: And the halachah is that one includes it in "Who hears prayer.”
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It was taught in one braisa: Pregnant and nursing women fast on the first set of fasts, but they do not fast on the last set

of fasts.
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And it was taught in ano ther braisa: They fast on the last set of fasts, but they do not fast on the first set of fasts.
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And it was taught in yet another braisa: They do not fast, neither on the first fasts nor on the last fasts.
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Rav Ashi said: Hold the middle fasts in your hand as the key, for through this all of them are reconciled. The halachah is

that they only fast on the middle three fasts.

n;wn MISHNAH
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We learned in the Mishnah: How are these seven fasts more stringent than the first ones? Only that on these we sound the

alarm and lock the stores.

GEMARA
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The Gemara asks: With what do we sound the alarm?
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Rav Yehuda said: With shofars. And Rav Yehuda the son of Rav Shmuel bar Sheilat said in the name of Rav: With the

recitation of Aneinu.
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It entered our minds to assume that the one who said we sound the alarm with Aneinu did not say we do so with shofars,

and the one who said with shofars did not say with Aneinu.

OBJECTION
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But surely it was taught in a braisa: We do not decree fewer than seven fasts upon the community, in which there are

eighteen soundings of the alarm. And a mnemonic for this matter is Jericho, where they blew the shofars.
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And the sounding in Jericho was with shofars! This is a refutation of the one who said thataccording to Rav we sound the

alarm only with Aneinu!
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Rather, we must explain that regarding shofars, everyone agrees that it is called sounding the alarm. Where they differ
is regarding Aneinu. One Master, Rav, holds that the Torah calls it sounding the alarm, and one Master, Rav Yehuda,

holds thatitis not called sounding the alarm.

STATEMENT
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The Gemara notes: According to the one who said that sounding the alarmcan be done with Aneinu, all the more so itis
done with shofars. But according to the one who said it is done with shofars, he holds that with shofars we do so, but with

Aneinu we do not call it sounding the alarm.
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But surely it was taught in a braisa: And for all other types of calamities that break out, such as scabs, locusts, flies,
hornets, mosquitoes, and infestations of snakes and scorpions, they would not sound the alarm, but they would cry

out.
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Since crying out is with the mouth through prayer, it follows that sounding the alarm must be with shofars! This

contradicts the view that Aneinu is called sounding the alarm.
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The Gemara answers: It is a dispute between Tannaim, as we learned in a Mishnah: For these we sound the alarmeven
on Shabbos: For a city surrounded by an invading army or a flooding river, and for a ship tossed about in the sea.

Rabbi Yosei says: We sound the alarm to summon help, but not for crying out in prayer.
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With what do they sound the alarmon Shabbos? If we say with shofars, is blowing shofars permitted on Shabbos? Rather,
is it not with Aneinu, and yet the Mishnah calls it sounding the alarm? Learn from this that there is a Tanna who holds

that prayer is called sounding the alarm.
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The Gemara relates: In the years of Rabbi Yehuda Nesia there was distress due to drought. He decreed thirteen fasts

and they were not answered. He thought to decree more fasts.
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Rabbi Ammi said to him: Behold, they said in the Mishnah that we do not burden the community excessively by

decreeing more than thirteen fasts.
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Rabbi Abba the son of Rabbi Chiyya bar Abba said: What Rabbi Ammi did, he did for himself based on his own opinion.
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Rather, so said Rabbi Chiyya bar Abba in the name of Rabbi Yochanan: They only taught this limit of thirteen fasts

regarding rain, but for other types of calamities, they go on fasting until they are answered from Heaven.
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It was also taught in a braisa like this: When they said three fasts and when they said seven fasts, they only said so

regarding rain, but for other types of calamities, they go on fasting until they are answered.
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The Gemara asks: Shall we say this is a refutation of Rabbi Ammi, who stopped the Nasi from decreeing more fasts?
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Rabbi Ammi could say to you: It is a dispute between Tannaim, as it was taught in a braisa: We do not decree more
than thirteen fasts on the community, because we do not burden the community excessively; these are the words of

Rabbi.
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Rabban Shimon ben Gamliel says: It is not for this reason, but rather because the time for rain has already passed, so

fasting is no longer effective.

BYT°1°3 270330970 KR Y3 A DB 1PODKT 1IN 193 03T M3 33 R Ny
2PRT BO31D I BT

The people of Nineveh sent a question to Rabbi: For people like us, who need rain even in the Tammuz season, what

should we do? Are we considered like individuals or are we considered like a community?
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Are we considered like individuals and must ask for rain in "Who hears prayer,” or are we considered like a community

and ask for it in the Blessing of the Years?
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He sent back to them: You are considered like individuals, and you must ask for rain in "Who hears prayer.”

1012 22K JNRTN DY 1710 DX 1RN2 DUIWAY 1012 — RN T 027 0N 010
1117 °0% 227, ninipna °n? 937 ,0°1¢0 20 P30 — M7

The Gemara raises an objection: Rabbi Yehuda said: When do we follow the standard times for rain? When the years are
normal and Israel dwells on their land. But nowadays, everything is according to the years, everything is according to

the places, and everything is according to the time! This implies they should pray in the Blessing of the Years.
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The Gemara said to him: Do you raise a contradiction froma Mishnah against Rabbi? Rabbi is himself a Tanna and has

the right to disagree with Rabbi Yehuda.
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The Gemara asks: What was the final halachic conclusion reached upon it?

RULING
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Rav Nachman said: They pray in the Blessing of the Years. Rav Sheshes said: In "Who hears prayer.” And the halachah
is: In "Who hears prayer.”

n;wn MISHNAH
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We learned in the Mishnah: On Monday they tilt the store doors open towards dark, and on Thursday they may open themall
day because of the honor of Shabbos.

GEMARA
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A dilemma was raised to them: How does the Mishnah teach this? Does it mean: On Monday they tilt the doors towards
dark, and on Thursday they tilt themall day, because of the honor of Shabbos? Or perhaps: On Monday they tilt them,

and on Thursday they open them wide the entire day?
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Come and hear, as it was taught in a braisa: On Monday they tilt the doors until the evening, and on Thursday they

open themwide the entire day because of the honor of Shabbos.
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The braisa continues: If he had two entrances, he opens one and locks one. If he had a bench in front of his entrance, he

opens the door in his usual way and does not worry, as the bench conceals the opening.

n;wn MISHNAH
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We learned in the Mishnah: If these fasts passed and they were not answered, they decrease business, building, and

planting.




GEMARA
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A Tanna taught: Regarding building, this means a building of joy. Regarding planting, this means a planting of joy.
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What is a building of joy? This is one who builds a wedding house for his son. What is a planting of joy? This is one

who plants royal pleasure gardens.

n;wn MISHNAH
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We learned in the Mishnah: And they decrease greeting one another.

GEMARA
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The Rabbis taught: Torah scholars do not greet one another. If unlearned people greet them, they respond to themin

alow voice and with gravity.

BR AISA
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And they wrap themselves in their cloaks and sit like mourners and like those excommunicated, like people rebuked by

the Omnipresent, until they are pitied from Heaven.
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Rabbi Eleazar said: Animportant personis not permitted to fall on his face in public prayer unless he is answered
immediately like Yehoshua bin Nun, as it is said: "And Hashem said to Yehoshua: Get up! Why is it that you fall on your

face?"

STATEMENT
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And Rabbi Eleazar said: Animportant personis not permitted to gird sackcloth unless he is answered like Yehoram
ben Achav, as it is said: "And it was, when the king heard the words of the woman, that he tore his clothes... and the

people saw, and behold, sackcloth was upon his flesh...”

STATEMENT
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And Rabbi Eleazar said: Not everyone reacts with tearing clothes and not everyone with falling on their face. Moshe and

Aharon reacted with falling, while Yehoshua and Calev reacted with tearing.
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Moshe and Aharon reacted with falling, as it is written: "And Moshe and Aharon fell on their faces.” Yehoshua and

Calev reacted with tearing, as it is written: "And Yehoshua bin Nun and Calev ben Yefuneh tore their clothes.”
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Rabbi Zeira, and some say Rabbi Shmuel bar Nachmani, challenged this: If it were written "Yehoshua" without the
prefix, it would be as you said. Now that it is written "And Yehoshua," it implies he did this and that—both falling on his

face like Moshe and tearing his clothes.

STATEMENT
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And Rabbi Eleazar said: Not everyone honors Hashem with rising and not everyone with prostration. Kings honor Him

with rising, and princes with prostration. Kings with rising, as it is written: "Thus says Hashem, the Redeemer of
Israel, his Holy One..."

S UMMARY
The Gemara begins by resolving omissions in the Mishnah, explaining that the Tanna only listed private practices or left

certain public matters, like the Aron and the twenty-four blessings, to be detailed in the next perek. In the realmof practical




halacha, the Gemara rules that an individual inserts the Aneinu prayer in the blessing of Shome'a Tefillah. To resolve the
conflicting baraitos regarding pregnant and nursing women, Rav Ashi beautifully explains that they only fast during the
middle three fasts, which are stricter than the first three but less physically taxing than the final seven. The daf concludes with
a deep discussion on how the community cries out to Hashem during a drought, debating whether "sounding the alarm’
refers to blowing the shofarot or reciting the Aneinu prayer, and clarifying the nature of these different forms of crying out in

times of tzarah.

HW}??:? WHAT TO TAKE HO ME

When the Gemara describes the final, most intense public fasts, it paints a picture of a community that has completely humbled
itself. The Chachamim teach that the people would wrap themselves in cloaks, sit like mourners, and speak to one another
only with a soft, heavy voice, feeling like "people who are rebuked by the Omnipresent” (nezufin la-Makom) until Heaven
showed mercy. This is not just a historical description of a drought; it is a profound lesson in how a Yid must react when

things are not going well in life.

So often, when we face difficulties or when our tefillos seem unanswered, our natural reaction is to become defensive,
frustrated, or to try to force our way through with sheer willpower. The Torah is teaching us the exact opposite path. True
teshuvah and the key to unlocking the gates of Rachamim start with absolute surrender and humility before Hashem. It

means stopping the noise, lowering our voices, and acknowledging that we are entirely dependent on His mercy.

Today, if you face a frustration, a setback, or a situation where you feel the lack of Hashem's apparent blessing, do not react
with anger or loud complaints. Instead, take a moment to quiet your heart, speak softly, and say to Hashem with complete

humility: "Ribono shel Olam, I have nothing of my own; I amentirely in Your hands.”
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L THE SUGYA

We begin this daf by continuing our deep dive into the halachos of the spinal cord (chut ha-shidrah). The Gemara explores
the precise boundaries of Shmuel's rule regarding a severed cord, analyzing whether the "first gap” where the nerves branch
off is included in the area that renders the animal a tereifa. We also look at the lower boundary of the spinal cord in a bird,

bringing a beautiful ma'aseh of how the Sages would inspect these delicate areas in practice.

Fromthere, we move to the next Mishnah, which discusses a liver that was completely removed. The Gemara clarifies the
exact shiur (measure) of liver that must remain for the animal to be kosher, debating whether any small amount suffices or if we
strictly require an olive-bulk (kezayis). We learn about the specific, vital locations where this kezayis must remain—namely,
near the gallbladder and where the liver connects to the other organs—and we begin a crucial discussion on the membranes
of the lung.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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Does Shmuel mean until and including the first gap as part of the rule, so that if the spinal cord is severed within the first gap it is
a tereifa, or perhaps he means until and not including the first gap as part of the rule, meaning that if it is severed within the

gapitself, the halakha is left in doubt?
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Rav Pappa raised a dilemma: If you say that Shmuel meant until and not including the first gap as part of the rule, so that
the status of a cut within the gap is unresolved, then if the spinal cord was severed at the mouth of the branch, right where the

nerve begins to split off, what is the halakha? Is this considered within the gap, or before the gap?
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Rabbi Yirmeya raised a dilemma: If you say that Shmuel meant until and including the first gap as part of the rule, so thata

cut within the gap makes it a tereifa, then if the branch itself, the nerve that splits off, was severed, what is the halakha?
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Come and hear a proof froma braisa: The branch of the spinal cord that was severed shall be judged as ordinary flesh, and its

severing does not render the animal a tereifa.
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Is it not referring even to the first and second branch?
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The Gemara rejects this: No, it refers only to the third branch, but severing the first or second branch indeed renders the animal a

tereifa.

STATEMENT
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Regarding the lower boundary of the spinal cord in a bird, Rabbi Yannai says: It extends until below the wings. And Reish

Lakish says: Until between the wings, but not below them.
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Ulla said: I was standing before Rabbi Shimon ben Pazi, and they brought before him a bird with an injured spine, and he
checked until between the wings. And at that point, a messenger fromthe house of the Nasi sent for him, and he stood
up and went. And I do not know if he stopped checking because one does not need to check further, or if it was because

of the honor of the Nasi that he cut the inspection short.

n;wn MISHNAH
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We learned in the Mishnah: If the liver was removed and nothing remained ofit, the animal is a tereifa, etc.

GEMARA
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The Gemara infers: Conse quently, if anything remained of it, the animal is kosher, even though it is not the size of an olive-
bulk. But didn't we learn in a later Mishnah: If the liver was removed and an olive-bulk of it remained, it is kosher? This

implies that if less than an olive-bulk remained, itis a tereifa!

ANSWER
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Rav Yosef'said: This is not difficult. This Mishnah, which implies any amount is kosher, is according to Rabbi Chiyya; and
that Mishnah, which requires an olive-bulk, is according to Rabbi Shimon the son of Rabbi Yehuda HaNasi.
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This is like that incident where less than an olive-bulk of the liver remained, and Rabbi Chiyya threw it away because he held it
was a tereifa, while Rabbi Shimon the son of Rabbi dipped it in seasoning and ate it, holding it was kosher. And your
mne mo nic to remember who held which view is: "The rich are stingy.” Rabbi Shimon, being wealthy, still did not let the meat go

to waste.

STATEMENT
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The Gemara relates: A certain troop of soldiers came to Pumbedita, and Rabba and Rav Yosef fled. Rabbi Zeira met
them and said to them: O refugees! The olive-bulk of liver that the Sages said must remain to make the animal kosher must be

in the place of the gallbladder.

STATEMENT
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Rav Adda bar Ahava said: The olive-bulk must be in the place where the liver lives, meaning where it connects to the other

organs under the right kidney.
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Rav Pappa said: Therefore, to satisfy both opinions, we require an olive-bulk in the place of the gallbladder, and we also

require an olive-bulk in the place where it lives.
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Rabbi Yirmeya raised a dilemma: If the remaining liver was gathered fromseveral small pieces to make up an olive-bulk, what

is the halakha? If it was long and thin like a strap, what is the halakha?
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Rav Ashi raised a dilemma: If there was a flattened olive-bulk of liver, which is very thin but wide, what is the halakha?
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The Gemara answers: The questions shall stand unresolved.

QUESTION
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Rabbi Zerika asked Rabbi Ami: If the liver was detached fromits normal place but remained attached to its membranes,
what is the halakha?
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He said to him: I do not know what significance this detachment has. For if you go according to the one who says the
olive-bulk must be in the place of the gallbladder, here it is present; and if you go according to the one who says it must be

in the place where it lives, here it is present as well. Therefore, the animal is kosher.

STATEMENT
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We learned in the Mishnah: The lung that was perforated renders the animal a tereifa. Rav and Shmuel and Rav Asi say: This

refers to the outer membrane. And some say they said: This refers to the inner me mbrane.
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Rav Yosef bar Minyumi said that Rav Nahman said: And your mnemonic to remember which membrane is which is the red

robe in which the lung rests. The inner membrane is red, and that is the one whose perforation renders it a tereifa.

STATEMENT
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The Gemara notes: Itis obvious that if the outer membrane was perforated but the inner membrane was not perforated,

the inner membrane protects the lung, and the animal is kosher.
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This is in accordance with the statement of Rabba, as Rabba said: This lung whose outer membrane was peeled off...
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STATEMENT
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so that it looks like a red date, the animal is kosher.
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If the inner membrane was perforated but the outer membrane was not perforated, does the outer membrane protect the

lung or doesitnot protect it?




STATEMENT
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Rav Acha and Ravina disagree with regard to this question. One says: It does not protect, and one says: It protects.
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And the halacha is that it protects, in accordance with the statement of Rav Yosef,
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as Rav Yosef says: This lung that emits a sound when inflated, if we know from where it emits a sound, we setonita

feather, or saliva, or straw. If the saliva bubbles, the animal is a tereifa, and if not, it is kosher.
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And if we do not know from where it emits a sound, we bring a basin of tepid water and set it inside it.
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One cannot place itin hot water, as it causes the lung to contract, and one cannot place it in cold water, as it hardens the

lung. Rather, we set it in tepid water and inflate it.
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If the water bubbles, the animal is a tereifa, and if not, the animal is kosher.
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For we assume that only the inner membrane was perforated, but the outer membrane was not perforated, and this fact that

it emits a sound is due to air moving between the two membranes.

STATEMENT
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The Gemara provides a mnemonic: Dates, red, that dried, scabbed.

STATEMENT
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Returning to the matter itself mentioned above: Rava says: This lung whose outer membrane was removed so that it looks

like a red date is kosher.

STATEMENT
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And Rava says: A lung whose outer membrane reddened, if only part of it turned red, the animal is kosher, but if all of it

turned red, it is a tereifa.
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Ravina said to Rava: What is the reason that the animal is kosher if only part of it turned red? Presumably, it is because it

eventually recovers. Butif all of it turned red, it also eventually recovers!
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Isn't it taught in a baraisa: And regarding other re pugnant creatures and creeping animals, one is not liable for injuring

them on Shabbos until blood leaves them?
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And if you would say: We compare it to the eight creeping creatures, as it is taught in a baraisa: If the blood

collected under the skin, even though it did notleave the body, one is liable because the wound is permanent;
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if so, evenif only part of it turned red, the animal should also be rendered a tereifa! Rather, there is no difference between

partor all of it.

STATEMENT
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And Rava says: A lung, part of which was dried, renders the animal a tereifa.
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And how much must it be dried? Rav Pappi says in the name of Rava: So much that it can be crumbled with a fingernail.
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In accordance with whose opinion is this? Is it in accordance with Rabbi Yosei ben HaMeshullam? As it is taughtina
baraisa: What is a dried ear of a firstborn? Any ear that if perforated does notbleed a drop. Rabbi Yosei ben

HaMeshullam says: Dried means so much that it can be crumbled with a fingernail.

X XPT IN™1 22X X712 RTTTRY - Rp*1 3 0750 RpT 1933 11K °33,1331 X°0 177DN
N793 NI - KT A3 L0

You may even say that the statement is in accordance with the Rabbis. Regarding the ear of a firstborn, which is exposed
to the wind, it does not recover even if it is only dry enough not to bleed. But the lung, which is not exposed to the air,

recovers unless it is so dry thatit can be crumbled with a fingernail.

STATEMENT
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And Rava says: This lung that stands before us covered in scabs, or covered in black marks, or covered in sores of different

appearances, is nevertheless kosher.

STATEMENT
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Ameimar says in the name of Rava: One may not compare cysts of the lungs to determine if a perforation occurred before or

after slaughter.

STATEMENT
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And Rava says: These two lobes of the lung that adhere to one another by thin strands have no validity in inspection, and

the animal is a tereifa.
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And we said this halacha only with regard to adhesions that are out of order, but if they are in order, that is their normal

manner of growth and the animal is kosher.

SUMMARY

The daf clarifies that while a severed spinal cord renders an animal a tereifa, a severed branch of the cord is treated like
ordinary flesh. Regarding the liver, the Gemara resolves a seeming contradiction between Mishnayos, explaining that
according to the view requiring a kezayis of liver to remain, this shiur must be present both in the place of the gallbladder and
where the liver connects to the body. Finally, the Gemara transitions to the halachos of a perforated lung, establishing that
the lung has two membranes. If the outer membrane is peeled or perforated but the inner one remains intact, the animal is
kosher; if the inner membrane is perforated, the Sages discuss whether the outer one protects it, leading into practical

methods for testing a lung that makes a whistling sound when inflated.




TWYR? WHAT TO TAKE HO ME

In our sugya, the Gemara discusses the liver of an animal that was mostly removed. We learn that the animal can still be
kosher, but only if a vital "kezayis" (an olive-bulk) of the liver remains in the crucial places, specifically where it connects to
the gallbladder and where it "lives” and connects to the other organs. If these essential connection points are gone, the rest

of the liver cannot sustain the animal's life.

Think about this in your own avodah. A person can sometimes feel spiritually depleted, like they have lost so much of their
energy, their focus, or their passion for Yiddishkeit. You might look at yourself and feel like you are running on empty. But the
Torah teaches us a beautiful secret of survival: you do not need to be whole to keep living. You just need to make sure that

your core connection points, your "place where it lives”, remain intact.

Aslong as you keep your basic, daily connection to Hashemalive, a few minutes of heartfelt tefillah, a set shiur in Torah that
you never skip, or a simple moment of emunah when things are hard, you are still connected to the Source of life. Even if the

rest of your day feels dry or fragmented, those vital connection points keep your entire neshama alive and kosher.

Today, identify your spiritual "place where it lives”, that one daily mitzvah, tefillah, orleaming seder that keeps you

connected to Hashem, and guard it with all your heart, no matter how busy or depleted you feel.
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L CHAPTER PREVIEW

In this chapter, we leamn the halachos of what a person is permitted to wear or carry when going out on Shabbos. The
Rambam guides us through the delicate balance of what is considered a garment or an ornament, which may be worn, versus

what is considered a burden, which is forbidden to carry on Shabbos.

We will learn about the status of weapons, the historical decree against wearing nailed sandals, and the specific guidelines for
wearing jewelry, such as belts and rings. The Sages set up careful safeguards to prevent a person fromaccidentally carrying

these items in a public domain.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

'n;w: n@ UI? ?: ’1..? : : ;1}5939 k| GN Halacha 1- The Probibition of Going Out with Weapons of War on Shabbos
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they were  if  one wentout andif onShabbos withthem  goout  we donot war weapons of  All
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the feet thatare on  and boots and a helmet coatof mail suchas agarment the way of thattheyare articles
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aspear suchas agarment the way of thatare not witharticles one wentout andif isexempt thisone behold

is liable this one behold and a shield and a mace andabow and a sword

| This balacha delineates the distinction between weapons worn as garments, which are exempt post facto, and carried weapons, which carry liability.

n ; W: T ’p ’w : .U T QT 1 9 71_: D 7: tl ’? -! JQ 9319 N Halacha 2 - The Probibition of a Nailed Sandal and the Laws of Ornaments on Shabbos
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good onaday andeven tostrengthenit thathe nailedit studded withnails witha sandal goout  We donot
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upon it that there are  witha belt  togoout and itis permitted withit he should goout thatnot wuponit they decreed
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thatitis because make that the kings like gold andof silver of fixed pieces
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lest loose itshallbe thatnot and thisis ispermitted an ornament thatitis and everything an ornament
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tobring it and he will come  the many in the domain of it will fall

The Sages probibited wearing a natled sandal on Shabbos and Yom Tov due to a bistorical tragedy, while permitting secure ornaments like royal belts.

n ; W : EJ_TI n ’1? :1 I:Jj1 naynyavn 8;1 1% Halacha 3 - The Law of Carrying a Ring With or Without a Seal on Shabbos
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awoman  of the jewelry of and is not it aman s of the jewelry of  a seal onit  thathas  Aring
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Therefore a man of the jewelry of and isnot a woman is of the jewelry of  a seal on it and that which does
not have
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witha ring  who went out and a man a seal on it thathas witharing who wentout a woman
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they carried out and behold they liable are what And because of are liable a seal onit  that does not have
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on his finger  to carry out aman the way of foritisnot those who carry out in the mannerof  not them
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except onherfinger tocarryout herway itisnot awoman and likewise forhim  thatisfit aring except
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to hide it to his wife his ring a man gives  thatsometimes Because forher  thatisfit a ring
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gives a woman and likewise walking at the time of on her finger it and she places in the house
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at the time of on his finger it and he places the craftsman  with to repairit  to her husband her ring
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thatis their way in the manner them  tohave carried out and they are found the craftsman the shopof until  walking
°2°1 990D INURInD
T - T 2 T . :

they are liable and therefore to carry them out

This balacha explains why a man carrying a woman's ring, or a woman carrying a man’sring, isliable for carrying on Shabbos despite it being

unusual, sinceit is occasionally done this way.

n ; W : n’w ;B? 1 n,w ;17 nyav : Tltg’x’ WMON  Halacha 4 The Probibition of Going Out witha Rin Shabbos for Women and Men
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thatitis though - even  aseal upon it that there isnot  witha ring a woman shall goout not
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to her friends to show of the public in the domain she will take it out lest asadecree  fromher jewelry
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a man but  she isexempt withit she wentout andif  always do that women  as the way
PRI LWIN NITY CaEn onin Ry WY nyava nNs? ann
and it is not jewelry thatitis because a seal upon it that thereis witharing togoout is permitted
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atall witha ring  they goout thatnot the people all and they accustomed to show off his way

This halacha discusses the Rabbinic decree forbidding a woman from wearing a ring without a seal in public, and the permission for a man to wear a

ring with a seal.

n ; W : T ’U ,w : .U :1 v U 7_: : i'l?f’w T ,.'T Halacha S - The Laws of Going Out with a Needle and Ornaments on Shabbos
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who wentout and aman isexempt and the man isliable perforated witha needle who wentout A woman
TYUIM KUY ojmn MYUD TYNT 1M NP APNY o
isof her ornaments  thatit  because isexempt and the woman isliable perforated thatisnot witha needle
b bYo1 M .PRITINY AN NBY TUR NDN MM AIN
anyone s the rule this to her friends she will show lest asadecree except forbidden and itisnot
IWOTIM WO TIT PN PROWORR IPRY 1373 NyD
and he carried itout  a garment  the way of anditisnot of hisornaments  thatisnot withan object who goes out
NITW 9272 NPT D1 .2'7 927 ANiN PNo¥IRY 9772
thatis  withan object who goesout and anyone isliable object that  that they carry out in the manner
Weate  NT mmI bR W ME mm ey
to bring it and he will come quickly  thatitwill fall anditis possible loose  anditwas of his ornaments
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them istoslipoff whose way  with ornaments who wentout a woman andso  the public  in the domain of
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fall and it doesnot an ornament  thatis object andany are exempt these behold and to show them
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that they place  a bracelet  therefore  withit togoout ispermitted this behold to show it her way and itis not
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to the flesh  clinging  isthatitmustbe andit on Shabbos withit they may goout ontheleg or on the arm it
;M2 NPIPD 7D 11 .LRYNR N9
to this similar all  andso slip oft and not

This balacha delineates which items are considered ornaments or garments for men and women, and the Rabbinic decrees against carrying loose jewelry

that might fall or be shown to friends.
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Halacha 6 - Probibition of Going Out with Ornaments and Strands Susceptible to Removal
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that are tied with straps or linen with strands of  or wool  with strands of a woman shall goout Not
MYN3  mIYMY 3w nywa AniN vhnn Npy mwNd by nY
in the domain of and she will carry them immersion at the time of  them she untie lest herhead on forher
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gold of  withcheek-plates and not hereyes between thatshe places witha frontdet and not  the public
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and not to this this sewn that they are not ata time hercheeks upon the frontlet from that descend
MIaT 172 PRIPY Dob302 N9Y mwNA2 nmamy a7 bY mwys
the girls ~ withthem  thatgoout  withankle-chains and not onherhead thatisplaced gold of  witha crown

by PN 1Tom  NPY Moy Mo wom NYW *Tp 1IN
Allof  their virginity  they will destroy so thatnot large astride  they will stride thatnot inorder on theirlegs
in herhand and she will bring them they fall lest on Shabbos withthem togoout are forbidden these

This balacha detailsthe Rabbinic probibitions against a woman wearing certain headbands, strands, or loose jewelry in the public domain on Shabbos,

due to the concern that she might remove them and carry them by hand.

n ; W : n :n in 1 W :1 1 "m’w : n : nx’!’ mElch Halacha 7 - Probibition of Going Out with Jewelry and False Teeth on Shabbos
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with a flask and not the nose withrings of and not thatison herneck witha necklace a woman shallgoout not
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init thatthey place round  the small with the pouch and not  herarm on  thatis fixed balsam oil of
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herhead on thatshe places  hair of  witha wig and not a spice pouch iscalled and it the good oil
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it that surrounds  wool of  witha pad and not much hair  possessor of that she appear in order
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and not  thatfell atooth inplaceof inhermouth thatshe places witha tooth and not  herface around
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atooth  but in her teeth that there is  red or black atooth over thatshe places gold of  witha tooth
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lest withthem togoout are forbidden these all  noticeable thatitisnot because ispermitted silver of

POEN? MNIM YONR X ATE owam R

to her friends and show  she willremove or inherhand and she will carry them they will fall




This halacha detailsthe Rabbinic probibitions against a woman wearing certain ornaments, wigs, or dental coveringsin the public domain on

Shabbos, due to the concern that she might carry them.
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Halacha 8 - The Probibition of Going Out with Ornaments into an Un-eruv-joined Conrtyard
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withit togoout forone itisforbidden ofthe public tothe domain withit togoout the Sages thatforbade Any
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which is permitted  hair of andawig foraface pad except joined byaneruv thatisnot inacourtyard even
2y maanp NP T3 nYIYRm APNW q8n? 112 NN
to she will become that not in order joined by an eruv thatisnot toa courtyard withthem togoout

unattractive
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atall perfume init thatthereisnot foliatumperfume  of with a flask and one who goes out her husband
:N2°0

is liable

The Sages probibited going out with certain ornaments even into a courtyard without an eruv, lest one carry theminto the public domain, with

exceptions made for a woman's cosmetic items.

n ; W : A9 N_rl:l 9 ;-_‘f_ :1 9 s_z W ’EH m : i'l?f’g’ n -Ln U Halacha 9 - Permitted Hair Strands and Woven Head Coverings on Shabbos
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comes that the water because herhead wupon forher thatare tied hair ~ with strands of a woman Goes out
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so  immersion toher there happened if  remove them and she doesnot interpose  and they donot in them
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the strands  that they were whether  the public  into the domain of she will bring them lest that we should decree
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with of  the elderly woman shall go out and not an animal of  whether her friend of  whether ofhers
238 .PDIN2NT ONIMY  YRMR NwwY Ry 1m0 maww TR
but to her friends and show them she will remove and perhaps forher theyare foranadormnment a young woman
Py 2 NNEP MW N B JUPT SvIN2 NN R
upon withit she goesout woven thatis  and anything an elderly woman withstrandsof goesout a young woman
YN
her head

This balacha discusses which types of hair strands and woven head coverings a woman is permitted to wear into the public domain on Shabbos without

concern Uft'ﬂ I"}’_)/l'}’lg‘
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Halacha 10 - Laws of Women Wearing Necklaces and Golden Ornaments in the Public Domain on Shabbos
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with them  herself strangle  thatshe does not because thatare on herneck withstrands a woman Goes out
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them  she will show lest they are forbidden  colored  they were andif interposing and they are not
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only  withit goesout since on herhead  gold of  witha diadem a woman and goes out to her friends
P32 TN DINTTYY YROR mIT NG mawn mwn
with a frontlet and goes out and to show toremove have the habit who does not  important  a woman
15 MYNT PYY mpaa pMEn 1Y M2 2| PY Ny
S0 herhead thatison into the hairnet are sewn  thatthey atatime gold of  and with cheek-pieces
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to them similar all  andso fall that they will not

This halacha details which neck ornaments and golden headpieces a woman is permitted to wear into the public domain on Shabbos without concern of

carrying.
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Halacha 11 - Permitted Items for a Woman to Wear Outdoors on Shabbos Induding Wadding
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and with wadding  to herear tied that it is and it thatisin herear withwadding a woman May go out
APPDTY 7MW LTPTI0 MR MY NI mYTI02Y
that she prepared and with wadding  to her sandal tied that it is and it thatisin her sandal
T o2 9 Anwy APDNY MR PNY R Py AWy AnTaY
ahand ahouse of forit she made andevenif tied thatitisnot though -  andeven for her menstrual
discharge
NN 1Em ANIN ANCIM MK DD ONY
its repulsiveness because of it bring she will not it falls  forif

This balacha details which types of wadding a woman is permitted to wear when going out into the public domain on Shabbos.
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Halacha 12 - Items a Woman May Wear in Public and the Laws of Fastening a Cloak
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her mouth into that she puts  thing and withany ofsalt and witha grain  with pepper And she may go out
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the women They may goout on Shabbos initially shall she put butnot the mouth the odorof because of




TN MY R TINIWIY NG ARV 1ReR:

and with the cloak that are on their or thatare on theirnecks and withbells thatare in their ears with wood-slivers
garments
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and not  and go out the nut  and upon the stone upon on Shabbos initially and she may fasten that is fastened
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not and likewise the young forherson tobringitout inorder the nut upon and fasten may she use a ruse
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she fastened and if to move it that it is forbidden because initially the coin  upon may she fasten
PR L
with it she may go out

This balacha details what remedies for bad breath, ear splints, ornaments, and makeshift cloak fasteners a woman is permitted to wear into the public

domain on Shabbos.

n ; W : ni 17 J °:1 E’Nbﬂ_?ﬁ =kl ;-f 3 HIS’R’ Halacha 13 - Going Out with Healing Items and Proven Remedies on Shabbos
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not itfell andif ofthe public tothe domain and thatisin hissandal thatisin histeeth witha sliver aman goesout
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shall he wind thatnot andonly the wound topof thatison and witha sponge and withwadding shall he return it
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and they donot  tohim  are important  and the string  the thread for behold a string or athread overthem
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the wound thatison the onion and withthe peelof the garlic with the peel of and he may goout the wound assist
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and witha plaster ~ on Shabbos and untie it and he may tie it a wound topof thatison and witha bandage
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and withan egg of the footsore thatison and witha sela coin the wound topof thatison anda compress and a poultice
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it that they hang  thing and withany the crucified and witha nailof  the fox and witha tooth of  the locust
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is effective that it the physicians  provided that they say and thisis  healing  for the sake of

This balacha details which medical applications, bandages, and proven remedies a person is permitted to wear when going out into the public domain on
Shabbos.
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Halacha 14 - Going Out with a Tekumah Stone, a Proven Amulet, and Tefillin on Shabbos
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that wasintended  tekumah  a stone of and with the weight of  tekumah  witha stone of a woman May go out
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lest women other even but only pregnant a woman andnot  forhealing  and weighed
yap NITAOONY .ommmo oympa PREI J%eemy qaynn
an amulet is this and which  proven withan amulet And we may go out and miscarry she will become
pregnant
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people three who healed a person thatmadeit or . people three that healed this  proven
vaEn VR ANRR WKW yRp2  NX? ONY .DPNK 1PYRRa QTN
because heisexempt proven  thatisnot withanamulet he wentout And if other with amulets
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isexempt withtefillin  one who goesout Andso  agarment by way of thathe carried it out

This balacha discusses the permissibility of carrying therapeutic items like a tekumah stone or a proven amulet, as well asthe statusof tefillin on
Shabbos.

N2W3 o233 DOy 57N 7102 NNOYY 0T

Halacha 15 - Laws of Going Out with a Single Sandal and Various Footwear on Shabbos
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there isnot and if  the healthy on his foot  single  witha sandal may goout a wound on hisfoot whohas One
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large inashoe achild shallgoout andnot single  withasandal shallhe goout not awound on his foot
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inashoe andnot loose inashoe awoman shallgoout and not large in a cloak he go out but
N3 yupn 17N .0y 'f'lS?:?D algh ﬂszg? 12 NS? N’?W W'ﬂ:l
goesout the amputee andnot day fromwhile yet  one hour init she wentout thatnot new
1B NIW2 M2 NS TN PY DY rhups SvY apa
because on Shabbos inthem dowe goout not wood of  wooden shoes his with the wooden leg
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they are exempt they wentout andif  the clothing  from the ways of that they are not

This balacha details which types of footwear, such asa single sandal, loose shoes, or wooden shoes, are permitted or forbidden to be worn in a public
domain on Shabbos.




n ; W : T ’p p U ”_? y;’? HQ’S :1 T 1’-1 EE : I'I?'S’E’ Halacha 16 - Going Out on Shabbos with Wigs of Flax or Wool for Head Sores

R PRRN ChYs CWRIAY Tp¥m 1PIRER PR

When sores those who have thatis on the heads of and witha wig of wool witha wig of flax They may go out
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while it wasyet  one hour  withthem thathe wentout or and woundthem withoil thathe dyed them ata time
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the Shabbos before with them he wentout and not anaction withthem hedid not if but day
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with them to goout itis forbidden

This halacha discusses the conditions under which a person with bead sores may wear protective flax or wool wigs on Shabbos.

ﬂ"?_: g’ J U ’Jg ?: E’Jl?ﬁ :j E"f ;: : HPS’E’ ’;”f Halacha 17 - Laws of Going Out with Garments that Protect Against Rain
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because of and witha blanket coarse and witha wrap and with tent-cloth coarse with sackcloth We may go out
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the rain because of  witha mat and not witha basket and not witha chest not but the rain
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to go out with them it is permitted ~ garments like  and thin soft ~ they were  if  and the blanket The pillow
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they were andif  agarment by wayof onShabbos hishead wupon placed
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and are forbidden

are like a burden they behold stiff’

This halacha discusses which coarse materials and bedding items may be worn on Shabbos to protect against rain without violating the probibition of

carrying.

ﬂ;W: ﬂ”? t_g b g BP’ ,nD1 mn ,T ’11 ) : H}S’E’ ’;’F_f Halacha 18 - Laws of Going Out with Bells, Seals, and Folded Garments on Shabbos
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clay of  withaseal the servant and may goout into the garments thatare woven withbells We may go out
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One who wraps himself and he will carry it it fall lest metal of witha seal  not but  thatis on his neck
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togather heintended  if  hisshoulder on or inhishand and fromthere fromhere and foldedit in his tallis
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he gathered them andif itisforbidden they will become soiled thatnot or they willtear thatnot inorder itscorners
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itis permitted in their clothing  the place  the people of like the customof with them to beautify himself

This balacha discusses what items may be worn on one's clothing or body in public on Shabbos, and the permissible ways of draping a tallis.

n ; W : an ; i b ¥ya :f kle} :1 .nb 5 P?: n’b v : H}S’g’ 197 Halacha 19 - Going Out with a Folded Garment or a Wrap on Shabbos
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he go out but isliable his shoulder upon and placed folded witha garment  One who goes out
dyauNa i9 MR Ml PRY R Py AN En3 YW ATI02
on his finger  to him tied a thread there isnot though - even his shoulder thatisupon may witha wrap
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Ifitwas withit togoout itisforbidden and his majority his head cover thatdoesnot wrap andany
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and it is found the shoulders below its ends twoof  he ties wide that is not short a head-cloth
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withit togoout anditispermitted  a belt like

This halacha discusses the laws of carrying garments on one's shoulderson Shabbos, distinguishing between a folded garment and a wrap or head-cloth.
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Halacha 20 - Going Out on Shabbos in a Properly or Improperly Fringed Tallit
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they are though - even unwoven strands on its edges thathas inatallit  towraponeself Itispermitted
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nullified  they are because  the tallit  anadornmentof theyare not though - and even long threads
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Therefore they were not whether they were whether about them care and he doesnot  the tallit  relative to
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threads those because isliable accordingtoitslaw fringed with tzitzit thatisnot  ina tallit  one who goes out
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and they are made into their deficiency —he completes until isonthem and hismind tohim are  important
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whether init togoout itispermitted according toitslaw that is fringed with a tallit But tzitzit
tzitzit
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it behold rather areaburden completed the tzitzit for not by night whether by day
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were Andif toit and similar the hem like  and ofits ornaments the garment is of the adornment of
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liable he wouldbe aburden accordingtoitslaw fringed with tzitzit  which is the tzitzit  the threads of
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init thatthereisnot action acommandmentof fornot the Shabbos on the day of  even init one who goes out
N2 AT N
Shabbos supersedes karet

This halacha explainsthat properly made tzitzit are considered an adornment of the garment and may be worn on Shabbos, whereasinvalid tzitzit are

considered a burden because the wearer intends to fix them.
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Halacha 21 - The Probibition of Artisans Going Out with the Tools of Their Trade on Shabbos
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a carpenter and not in his garment forhim thatisstuck witha needle on Shabbos the tailor shall go out Not
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witha cord  acarder and not thatisin hisear withwool a weaver and not thatisin hisear witha wood-sliver
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thatisin hisear witha sample adyer andnot thatisinhisear witha dinar a money-changer and not thatis on his neck
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that not because his craft the way of thathe wentout though -  even heisexempt he wentout and if
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those who carry out like the way of he carried out

This balacha discusses the Rabbinic probibition against artisanscarrying their professional tools or samples in their customary manner on Shabbos.
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Halacha 22 - A Zav Carrying His Receptacle and Melacha Needed for Its Own Sake
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this ofareceptacle way thatthereisno because isliable ofhis witha receptacle who wentout The zav
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for the body of need  thathe doesnot though - and even this in the way except to carry it out
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needed  whichisnot  fora melacha his clothes  will be soiled  thatnot inorder except the carrying out
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for it one is liable for its own sake

This halacha establishes that carrying out a zav’sreceptacle is a liable offense on Shabbos, demonstrating the Rambam's viewthat one isliable for a

melacha she'eina tzricha Lgufah.
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He wears them act does he how  of the public in the domain on Shabbos  tefillin ~ One who finds
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and removes them and enters on hishead the head thatof onhishand the hand thatof he places in their manner
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allof them —  he bringsin until and removesthem second a pair and wears and goesout and returns in a house
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behold  clothing by way of tobring themin enough the day of remained andnot many  they were Andif
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in the days of itwas Andif Shabbos atthe departure of and brings themin overthem waits until dark this one
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he covers them the non-Jews because of the evening until and toguard them  tosit that he fears  the decree
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and goes  and leaves them in their place

This balacha details how one may wear found tefillin as garmentsto transport them to safety on Shabbos, and what to do if there is insufficient time or

during timesof danger.
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and carries them asone all of them — the bandits  because of over them  to wait until nightfall afraid was
cubits four within to his colleague gives them or cubits than four less less
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are said words In what outermost to the courtyard he reaches until to his colleague and his colleague
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tefillin for surely  tefillin of the knot are tied and they their straps  on them  when there were
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atall tothem needtoattend  he does not tied their straps were  not if but  they are

This halacha details how one may transport multiple pairsof tefillin to safery on Shabbos when there is danger from bandits.
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he leavesit andin danger overit and waits for nightfall and guards it sits Torah  ascroll of One who finds
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and covers and returns in the parchment he wraps himself descending rains there were and if hisway and goes
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withit and enters it

| This balacha details how one must protect a Torah scroll found in a public domain on Shabbos.
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Halacha 26 - Decrees on Friday Afternoon and the Laws of Going Out Wearing Tefillin
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Shabbos on the eve of  with his pen the scribe  and not in hishand with his needle the tailor shall go out Not
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his garment to feel aperson and obligated is and carry out he will forget lest to darkness close
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withit and he will goout forgotten a thing there there will be lest darkness  with Shabbos on the eve of
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and obligated is since darkness  with Shabbos on the eve of withtefillin  togoout Itispermitted on Shabbos
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with them and wentout Ifhe forgot forgetthem he doesnot moment atevery  his tefillin to feel a person
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his head —  he covers on his head tefillin -~ tohim that there are and remembered  the public into the domain of
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study the house of or  hishouse he reaches wuntil

This balacha details the Rabbinic safeguards enacted on Friday afternoon to prevent carrying on Shabbos, and the exception made for tefillin.

CHAPTER SUMMARY

The chapter begins by forbidding one fromgoing out on Shabbos wearing weapons, as they are not considered ornaments,
though armor worn as a garment does not carry liability. It discusses the Rabbinic decree against wearing nailed sandals,
which was instituted after a tragic event during a time of persecution, and permits wearing royal, tightly fitted belts. Finally,
the Rambam details the complex halachos of rings, explaining how the presence of a seal determines whether a ring is
considered jewelry fora man ora woman, and outlines the Rabbinic safeguards against a woman wearing permitted jewelry

lest she remove it to show her friends.
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The halachos of what we may wear on Shabbos teach us a profound lesson about our inner focus. The Sages forbade
carrying weapons because they are not true ornaments; they represent conflict, which has no place on Shabbos, a day of
peace. Similarly, they restricted wearing certain beautiful rings and jewelry out of concern that a person might slip them off to

show them to others, leading to carrying in the public domain.

This reveals a deep truth about our avodah. True beauty and dignity do not come fromshowing off our possessions or
seeking the approval of others. When we are constantly tempted to "show off” what we have, we risk stumbling and bringing
things into domains where they do not belong. Shabbos calls us to find our security and our beauty internally, in our

connection to Hashem, rather than in external display.

Today, practice the quiet dignity of Shabbos by resisting the urge to show off a possession, an achievement, ora clever word

to others. Keep it private between you and Hashem, finding your joy in His eyes alone.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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