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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

We begin this daf by looking into the simanim (kosher signs) of bird eggs. The Gemara brings a baraisa that teaches us how to
identify a kosher egg by its shape—having one sloped, rounded end and one pointed end—and by the placement of its
albumen (the white) on the outside and the yolk on the inside. We discuss whether these simanimare d'Oraisa (Torah law) or

if we need to rely on a non-Jew's testimony, especially when the eggs are scrambled or cut up.

We also learn about the status of eggs from creeping animals (sheratzim) and the halachic implications of eating their embryos,
as well as the status of kosher eggs boiled with non-kosher ones. The Gemara then transitions into the halachos of blood spots
found in eggs, discussing where the blood is located—whether on the albumen or the yolk—and how that affects the kosher
status of the rest of the egg.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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EXPLANATION

AN
The Gemara notes that the previous ruling refers to fish embryos, i.c., fish eggs found in the fish's innards.
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And it is taught in a baraisa regarding bird eggs:
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These are the signs of kosher bird eggs:
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Any egg that is sloped and rounded, such thatits one end is round and its other end is pointed, is froma kosher bird.
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Butif both of its ends are round, or both of its ends are pointed, they are froma non-kosher bird.

BRAISA
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If the albumen, the white, is on the outside and the yolk is on the inside, it is froma kosher bird.
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If the yolk is on the outside and the albumen is on the inside, it is froma non-kosher bird.
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If the yolk and albumen are mixed with each other, it is known that it is the egg of a creeping animal. The Gemara asks: If

we can identify kosher eggs by these signs, why must we rely on a non-Jew's testimony?
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The Gemara answers: No, it is necessary in a case where the eggs are cut up, so that their outer shape cannot be recognized.
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The Gemara asks: But let him inspect the yolk and albumen to see which is on the inside and which is on the outside!
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The Gemara answers: We are dealing with a case where they are scrambled in a bowl, making it impossible to tell.
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The Gemara objects: And in a case like this, do we buy eggs from the m?
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But surely it is taught in a baraisa: We may not sell the egg of a tereifah bird to a non-Jew unless it is scrambled ina
bowl, so that he does not resell it to a Jew as a whole kosher egg; therefore, we do not buy scrambled eggs ina bowl from

them, because they are suspected of being from tereifos!

Rather, Rabbi Zeira said: The signs of eggs are not valid by Torah law to permit themon their own.

PROOF
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Forif youdo notsay so, then as for that which Rav Assi said: There are eight birds whose kosher status is uncertain—let

one inspect their eggs to see if they have the kosher signs!
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Rather, learn from this: The signs are not valid by Torah law.
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The Gemara asks: But if so, for what halachic purpose does the baraisa teach them?
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The Gemara answers: This is what the baraisa is saying: Ifboth of its ends are round, or both of its ends are pointed, or

the yolk is on the outside and the albumen is on the inside, it is certainly non-kosher.
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Butifits one end is pointed and its other end is round, and the albumen is on the outside and the yolk is on the inside,

and a non-Jew says to you, "It is of such-and-such bird, and it is kosher," rely on him.
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But without specification, do not rely on the signs alone, as there are eggsof a crow that resemble those of a dove.

STATEMENT
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The Master said above: If the albumen and yolk are mixed with each other, it is known that it is the egg of a creeping

animal.
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The Gemara asks: For what halachic purpose is this stated? Either way, the egg is forbidden to be eaten.
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Rav Ukva bar Chama said: To say that if the embryo inside formed tissue, and the egg was perforated with a hole the size of

a lentil-bulk, and one touched the embryo, it transmits tumah like the carcass of a creeping animal.
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Ravina objects to this: But perhaps it is the egg of a snake, whose carcass does not transmit tumah, even though its yolk and

albumen are mixed?
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Rather, Rava said: The halachic difference is that if the embryo formed tissue and one ate it, he is flogged onits account

because of the prohibition of "the creeping thing that creeps upon the earth.”
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The Gemara asks: If so, why specifically mention the egg of a non-kosher creeping animal? Even if one eats the formed embryo

of akosher bird, he is also flogged!
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As it is taught in a baraisa: The verse states, "Every creeping thing that creeps upon the earth” to include embryos that have

formed tissue.
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The verse serves to include chicks of kosher birds whose eyes have not yet opened in the prohibition against eating swarming

things.
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The Gemara answers: That prohibition is only by Rabbinic law, and the verse cited is a mere support.
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The Rabbis taught in a braisa: Kosher eggs that have been boiled with non-kosher eggs are permitted.
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Unfertilized eggs are permitted, and one of strong constitution may eat them, even if the hen sat on themfor a long time.
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Ifadrop of blood is found onit, one discards the blood and eats the rest of the egg.

STATEMENT
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Rabbi Yirmeya said: And this permission applies only when the blood is found on its knot, which is the place where the

embryo begins to form.

STATEMENT
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Dostai, the father of Rabbi Aptoriki, taught: They only taught that the rest of the egg is permitted when the blood is found

onits albumen, which is the knot; but if it is found onits yolk, even the rest of the egg is forbidden.
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What is the reason? Because the decay has spread through all of it.

STATEMENT
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Rav Geviha from Bei Ketil said to Rav Ashi: A tanna taught the opposite before Abaye, and it was Abaye who

corrected it for him in this manner.

STATEMENT

PN 11 TOR ROTY PN NP 173 RN TN

Chizkiyah says: From where is it derived that the egg of a non-kosher bird is prohibited by Torah law?

JINMD 7802 4T - SN RPN 7MY A W N2 vDY, Iy N2 NNY RNy

As itis stated: "And the daughter of the ya'ana.” But does the ya'ana have a daughter whose status is different fromits

mother? Rather, which is this? This is a non-kosheregg.
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The Gemara challenges: But perhaps this is their name, and the bird itself is called "bat ya'ana"?
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The Gemara responds: This should not enter your mind, as it is written: "The daughter of my people has become cruel,

like the ye'enim in the wilderness,” showing that the bird itself'is called "ya'ana” or "ye'enim.”
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The Gemara persists: And is "batya'ana” not its name? But isn't it written: "I will make a wailing like the jackals,and a

mourning like the daughters of the ya'ana"?
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The Gemara responds: The verse means: Like this ya'ana that mourns for its children.
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The Gemara asks: But isn't it written: "And the daughters of the ya'ana shall dwell there"?
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The Gemara responds: Here too, the verse means: Like this ya'ana that dwells with its children.
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But isn't it written: "The beasts of the field shall honor Me, the jackals and the daughters of the ya'ana"? And if it

enters your mind that "bat ya'ana" refers to an egg, is an egg capable of saying song of praise to Hashem?
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Rather, we must say that "the ya'ana” is written, and "the daughter of the ya'ana" is also written, and both are names for this

bird.
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And it is different here, as the scribe splits the name into two words: "Batya'ana.” And since the scribe splits them, it

teaches us that "bat” refers to the egg of the ya'ana.

SUMMARY

The Gemara clarifies that while egg simanimare helpful, they are not sufficient on their own by Torah law to permit an egg
without some level of verification, since some non-kosher eggs (like those of a crow) can resemble kosher ones (like those of a
dove). We learn that a blood spot found on the albumen (the knot) can be discarded, allowing the rest of the egg to be
eaten, whereas a spot on the yolk renders the entire egg forbidden because the decay spreads. Finally, Chizkiyah derives the




Torah prohibition of eating non-kosher bird eggs from the words "bat ya'ana” in the Torah, analyzing whether the phrase

refers to the bird itself or literally to the "daughter” of the bird, meaning its egg.

HWV?:? WHAT TO TAKE HO ME

In today's daf, we learn about the intricate signs of kosher and non-kosher eggs, and how a tiny drop of blood can affect the
status of the entire egg. The Gemara discusses how a speck of blood on the yolk can spread its decay throughout the whole

egg, rendering it completely forbidden.

This teaches us a profound lesson in our own avodah. Just like a tiny drop of blood can compromise the purity of an entire
vessel, a small, seemingly minor negative influence, a cold word, or a moment of anger can seep in and affect our entire day
and our relationship with those around us. We must protect our spiritual purity and the warmth of our homes fromeven the

smallest negative influences.

Today, when you check your eggs for blood spots, take a moment to reflect on your own heart. Make a conscious effort to
keep even a small speck of negativity, resentment, or lashon hara fromentering your thoughts and speech, ensuring your day

remains entirely pure and holy.
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Learned like the daf, the literal words in bold, flowing with the elucidation

L CHAPTER PREVIEW

In this opening chapter of Hilchos De'os, the Rambamintroduces us to the fundamental landscape of the human neshama
and its character traits, the de'os. We learn how Hashem created people with a vast spectrum of different temperaments and
tendencies. The Rambam contrasts the extreme ends of various traits—such as anger versus absolute passivity, pride versus

extreme lowliness, and miserliness versus wasteful spending—showing how these midos manifest in our daily lives.

We are then introduced to the essential path of the "golden mean," the middle path in all traits, which is the way of the
Chacham (the wise man). The Rambam guides us in how to navigate our natural inclinations, explaining that while some
traits are inborn, a person has the power to shape and change his midos through constant practice and avodah, ultimately
walking in the ways of Hashem.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

Halacha 1- The Diverse Character Traits of Man and Their Extreme Opposites
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Many different character traits exist for each and every one of the children of man,
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and this trait in one person is completely different from this same trait in another, and is exceedingly dis tant from it.
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For example, there is a man who is a master of wrath, who is always angry,
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and there is a man whose mind is settled upon him and he is not angry at all,
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and if he will be angry, he will only be angry with a slight anger once in several years.
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And there is a man who is exceedingly haughty of heart,
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and there is one who is exceedingly humble of spirit.
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And there is one who is a master of desire, whose soul will not be satisfied from walking in desire,
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and there is one who is a master of a very pure heart,
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and he will not desire even those few things that the body needs.
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And there is a master of a broad soul, a greedy person, whose soul will not be satisfied by all the money in the world,
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like the matter as it is said in Koheles 5:9, "A lover of money will not be satisfied with money."
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And there is one who restricts his soul, being content with so little that even a small thing, which will not really suffice for

him, is enough for him,

298 P2 »a? AT R

and he will not pursue to attain all his needs.
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And there is one who afflicts himself with hunger and gathers money to his hand,
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and he does not eat even a penny of his own money except with great pain.
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And there is one who destroys all his money with his own hand by his own will.
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And upon these ways are the rest of all the traits,
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such as the overly elated, and the depressed, and the stingy, and the generous, and the cruel, and the merciful, and the

soft of heart, and the courageous of heart, and the like of them.




Halacha 2 - Intermediate Character Traits and the Origins of Human Temperament
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And there are, between each and every trait and the other trait that is distant from it at the other extreme, interme diate

traits, each this far distant from that one.
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And regarding all the traits, there are among them traits that belong to a person from the beginning of his creation,

according to the nature of his body and physical makeup.
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And there are among them traits that the nature of this particular personis disposed and destined to receive quickly,

more than the rest of the traits.
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And there are among them traits that do not belong to a person from the beginning of his creation, but rather he

learned them from others by observing their behavior,
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or that he turned to them on his own, according to a thought that arose in his heart and mind,

or that he heard that this trait is good for him, and inititis proper to walk,
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and he accustomed himself in it until it became fixed in his heart as a second nature.

Halacha 3 - Avoiding Extremes of Character and Walking in the Straight Path
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The two extremes that are distant, this from this, which are in every character trait and character trait,
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are nota good path,
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and it is not fitting for a man to walk in them,
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and not to teach them to himself.




R nszg? L1 Y2V N3N OXI

And if he found his nature leaning to one of them,
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ordisposed to one of them,
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or that he already learned one of them and behaved init,
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he should return himself to the better
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and walk in the path of the good ones,
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and it is the straight path.

Halacha 4 - Guiding One's Character Traits and Actions Along the Balanced Middle Path
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The straight path is the intermediate trait that is in each and every temperament of all the temperaments that a person
has.
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And it is the temperament that is distant from the two extremes an equal distance, and is not close, not to this one
and not to that one.
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Therefore, the early Sages commanded that a person should always evaluate his temperaments, and calculate them,

and direct them in the middle path,so that he will be healthy in his body.
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How so?

S92 RPN W32 19RW Nnd K21 0Y0% nia man bya N KD

He should not be a master of wrath, easy to anger, and not like a dead person who does not feel, but rather

intermediate.
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He should not anger except over a major matter that is fitting to anger over, so that a similar thing will not be done

another time.
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And so, he should not desire except for things that the body needs and which it is impossible to exist without,
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as the matter is stated in Mishlei 13:25, "A righteous man eats to satisfy his soul.”
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And so, he should not toil in his business except to obtain that which is necessary for him for the life of the hour,

meaning his immediate needs,
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as the matter is stated in Tehillim 37:16, "Better is a little for the righteous man."
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And he should not close his hand excessively like a miser,
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and he should not squander his money, but rather give charity according to the capacity of his hand, and lend properly

to whoever is inneed.
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And he should not be overly jovial and laughing, nor sad and mourning, but rather happy all his days, with calmness

and with a pleasant counte nance.
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And so too with the rest of his temperaments.
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And this path is the path of the wise.
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Any person whose temperaments are intermediate, balanced temperaments, is called wise.

Halacha S - The Distinction Between the Wise and the Pions and the Mitzvah to Walk in God's Ways
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And whoeveris precise upon himself exceedingly, holding himself to a higher standard of self-discipline,
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and distances himself from the intermediate temperament slightly,
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to this side or to that side,

SO0 R

is called pious, a chasid.
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Howso?
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One who distances himself from haughtiness of the heart until the ultimate extreme,
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and is lowly of spirit exceedingly,
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is called pious,
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and this is the trait of piety.
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And if he distanced himself until the middle only,
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and is humble,
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he is called wise,
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and this is the trait of wisdom.
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And upon this path are the rest of all the temperaments.
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And the pious ones of the first generations were bending their temperaments from the intermediate path
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towards the two extremes.
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There is a temperament that they bend towards the ultimate extreme,
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and there is a temperament that they bend towards the first extreme.
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And this is beyond the line of the law.
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And we are commanded to walk in these intermediate paths,

and they are the good and straight paths,
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as it is said, "And you shall walk in His ways."

Halacha 6 - The Mitzvah to Emulate the Good Ways of Hashem
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So theylearned in the explanation of this mitzvah of walking in His ways:
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Justas He is called Gracious, even yoube gracious.
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Just as He is called Merciful, even you be merciful.
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Just as He is called Holy, even you be holy.
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And on this path, the prophets called the Almighty by all those descriptions, such as:

172 X331 P 33 070 T P TN 3T BIBN TN

Slow to anger and abundant in kindness, Righteous and Just, Perfect, Mighty and Strong, and similar to them,
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to make known that they are paths thatare good and upright,
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and a personis obligated to guide himself in them
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and to resemble Him according to his ability.

Halacha 7 - Training Oneself in the Middle Path and the Way of Hashem
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And how shall a person accustom himself with these temperaments until they are established in him?
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He should perform, and repeat, and performa third time the actions that he does according to the middle

te mperame nts,
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and repeat them constantly until their actions will be easy upon him,
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and there will not be in the m any difficulty upon him, and the temperaments will be established in his soul.
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And because the Creator is called by these names,
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and they are the middle path that we are obligated to walk in,
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this path is called the path of Hashem.
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And it is what Avraham our father taught to his children,
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as it is stated, "For I have known him in order that he will command,” etc.
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And the one who walks in this path brings goodness and blessing to himself,
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as it is stated, "In order to bring Hashem upon Avraham that which He spoke concerning him."

CHAPTER SUMMARY

The chapter outlines the diverse nature of human character traits, explaining that while some tendencies are inborn, others
are acquired through habit or environment. The Rambam establishes that the ideal path for a person is the intermediate path,
which represents balance and emotional health. He contrasts the Chacham, who maintains this perfect middle ground, with
the Chasid, who acts lifnim mishuras hadin (beyond the strict line of the law) by leaning slightly toward the extreme of
modesty or generosity. Ultimately, we are commanded to emulate the middos of Hashem—to be merciful, gracious, and holy

—which we accomplish by consciously refining our character and walking in His ways.

.'IWJ?:? WHAT TO TAKE HO ME

We often look at our middos, our character traits, as if they are permanent fixtures of who we are. We say, "I amjusta
naturally angry person,” or "I amjust a worrywart by nature.” But the Rambamis teaching us a profound secret of our
avodah: your personality is not a life sentence. Hashem created us with different tendencies, and we might have picked up

bad habits from our surroundings, but we are never stuck. The middle path, the "derech Hashem,” is always within our reach.

How do we actually change a deeply ingrained trait? The Rambamgives us a practical, psychological roadmap: "He shall do,
repeat, and do a third time." You cannot simply think your way into becoming a calmer or more generous person. You have to
actyour way there. If you have a tendency to be tightfisted, you must force yourself to give tzedakah, over and over again,

even in small amounts, until the act of giving becomes natural and light.

By consciously steering our actions toward the balanced middle, we are not just improving our behavior; we are fulfilling the
mitzvah of "v'halachta b'drachav", walking in His ways. Just as Hashemis patient and kind, we train ourselves to act with

patience and kindness until these middos are permanently engraved upon our very neshama.

Today, identify one area where you tend to go to an extreme, whether it is reacting too quickly in anger, or being overly
stingy with your time or money. Force yourself to perform three small, concrete actions that pull you back toward the gentle

middle path.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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