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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

In this daf; we dive into the deep and beautiful ways the Torah's language connects different categories of animals. We will
learn how the Aibershter's Torah includes wild animals (chayos) under the category of domesticated animals (behemos), and
vice versa, teaching us essential halachos regarding kosher signs, the prohibition of crossbreeding, the sliding-scale offering
(korban oleh v'yored), and even the halachos of a woman who miscarries. It is a beautiful testament to the precision of the

Torah's words and how our Sages, with their deep yiras Shamayim, unpack these derivations.

We then move into a new Mishnah that discusses a heartbreaking yet halachically profound scenario: a fetus that dies in its
mother's womb. We will explore the tumah (impurity) of the midwife who touches the fetus versus the purity of the mother
while the fetus is still inside her. This leads the Gemara into a classic, deep yeshivish discussion led by Rabbah regarding the
principles of "swallowed impurity” (tumah beluah) and "swallowed purity” (taharah beluah), analyzing whether items inside a
living body can contract or transmit tumah.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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And likewise, a non-kosher domesticated animal is included in the category of a non-kosher wild animal,

STATEMENT
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and a kosher domesticated animal is included in the category of a kosher wild animal.
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And in this very language he said to me: Woe [chaval] for ben Azzai, who did not serve Rabbi Yishmael to learn these

rules from him.
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The Gemara asks: That a wild animal is included in the category of a domesticated animal, from where do we derive this?
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As it is written: "These are the domesticated animals which you may eat: an ox,a sheep of lambs, etc.,a deer,and a

gazelle, and a fallow deer, etc.”
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How is this so? The verse calls themall "domesticated animals” yet lists wild animals among them.
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This proves that a wild animal is included in the category of a domesticated animal.
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And thata domesticated animal is included in the category of a wild animal, from where do we derive this?
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As itis written: "These are the wild animals which you may eat from among all the domesticated animals that are on

the earth: whatever parts the hoof..."

77879 N7

How is this so? The verse begins with "wild animals” and then refers to "domesticated animals”.

STATEMENT
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This proves that a domesticated animal is included in the category of a wild animal.
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The Gemara clarifies: That a kosher wild animal is included in the category of a kosher domesticated animal is relevant for

the signs of kosher animals, to teach that a wild animal also requires split hooves and chewing the cud.
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That a non-kosher wild animal is included in the category of a non-kosher domesticated animal is relevant for

crossbreeding, to prohibit mating themtogether.
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That a non-kosher domesticated animal is included in the category of a non-kosher wild animal is relevant for that which
Rabbi Yehuda HaNasi taught.
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As it is taught in a braisa, Rabbi Yehuda HaNasi says: I would read only "wild animal” in the verse regarding the sliding-scale

offering; why was "domesticated animal” stated there as well?

7B MR 1777 ORI STNRY TRN2” IND YN

Itis because "non-kosher domesticated animal” is stated here in the context of the sliding-scale offering, and "non-kosher

domesticated animal” is stated further on regarding the prohibition of eating sacrificial meat while impure.
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Just as further on it refers to the impurity of consecrated items, so too here it refers to the impurity of consecrated

items, to teach that the sliding-scale offering is brought for entering the Beis HaMikdash or eating holy food while impure.
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That a kosher domesticated animal is included in the category of a kosher wild animal is relevant for the formation of a

fetus,
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as we learned in a Mishnah: A woman who miscarries a fetus in the form of a domesticated animal, a wild animal, or a

bird, whether they are of non-kosher species or kosher species,
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if it was a male, she must observe the periods of impurity and purity for a male; if it was a female, she must observe themfor

a female.
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Ifits gender is not known, she must observe the stringencies of both a male and a female; these are the words of Rabbi
Meir.

MISHNAH
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And the Sages say: Anything that is not of human formis not considered a child to make her impure with birth-impurity.

GEMARA
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The Gemara asks: And according to the Rabbis who do notlearn the gezerah shavah of Rabbi Yehuda HaNasi, why do I

need this verse that mentions "domesticated animal"?
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The Gemara answers: The entire verse comes for that which Rabbi Yehuda HaNasi taught, and the Rabbis indeed agree with

his gezerah shavah.
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MISHNAH: A woman whose fetus died inside her womb, and the midwife reached her hand inside and touched it—
the midwife is impure with a seven-day impurity of corpse-contamination, but the mother remains pure until the fetus

emerges fromher body.

GEMARA
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GEMARA: Rabbah said: Just as swallowed impurity does not contaminate others, so too, swallowed purity does not

become contaminated by contact with impurity.
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The Gemara asks: Swallowed impurity, from where do we derive that it does not contaminate?
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As it is written: "And he who eats of its carcass shall wash his clothes" and be impure.
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Are we not dealing with a case where he ate the carcass close to sunset, and yet the Merciful One says that after sunset he

is pure? If swallowed impurity could contaminate from within, he should remain impure as long as the food is in his stomach.
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The Gemara objects: But perhaps it is different there, because once digested, the food is no longer fit for a resident alien

[ger toshav] to eat, and therefore loses its status as a carcass.
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This works out well according to Rabbi Yochanan, who said: Both this severe impurity and that light impurity remain until

the food is unfit even for a dog; according to him, it is well because the food in his stomach is still fit for a dog, yet he is pure.
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But according to Bar Pada, who said: Severe impurity requires the food to be fit for a resident alien, and light impurity
requires it to be fit until it is unfit even for a dog—according to him, the reason he is pure is because the swallowed carcass is no

longer fit for a resident alien! Thus, we cannot prove that swallowed impurity does not contaminate.
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The Gemara answers: Granted that it is not fit to be eaten when it is in his presence (i.c., after it is swallowed), but when not
in his presence (before it was swallowed), it was indeed fit for him. Therefore, it retains its impurity, and the only reason he is

pure is because swallowed impurity does not contaminate.
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The Gemara asks: We have found a source for swallowed impurity; but swallowed purity, from where do we derive that it

does not become contaminated?
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The Gemara answers: It is derived froman a fortiori [kal vachomer] argument:

STATEMENT
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If an earthenware vessel sealed with a tight cover, which does not protect impurity within it from contaminating

outside of it,




STATEMENT
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as the Master said: Compressed impurity breaks through and rises up to the sky, yet that same vessel protects pure

items within it from becoming contaminated froman impurity that is outside of it,
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Ifa person, who shields and protects against impurity that is inside him from imparting impurity to other items in the same
tent, as we derived above, is it not a logical a fortiori conclusion that he shields a pure item that is inside him from

becoming impure froma source of impurity outside of him?
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The Gemara challenges: What is notable about an earthenware vessel that allows it to shield? It is notable in that it cannot
become impure fromits exterior, i.c., if impurity touches its outer surface. Can you say the same of a person, who can

become impure from his exterior? Since a person is more susceptible to impurity, perhaps he cannot shield a pure iteminside him.
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The Gemara responds: Is that to say we are speaking of rendering an itemimpure through contact with its exterior? We are
speaking of where the impurity comes in contact with its interior! For such cases, it is reasonable to compare a person with an

earthenware vessel.
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On the contrary, the laws of an earthenware vessel are more stringent than those of a person, as it becomes impure and

renders other things impure through its airspace, even without direct contact. Thus, the a fortiori inference remains valid.
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The Gemara asks: We have found a source for an encapsulated, swallowed item from above, i.c., through the mouth, thatit
does not impart or contract impurity. But for an encapsulated, swallowed item from below, i.c., through the rectum, from

where do we derive that it also does not impart impurity?
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Itis derived through an a fortiori inference: If when it enters fromabove, which is a place that does not perform digestion,
the body nevertheless shields the encapsulated item, then when it enters frombelow, which is a place that does perform

digestion, is it not logical that it should shield it?
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The Gemara challenges: Does the body perform digestionbelow at all, if not by means of the chewing and digestive

functions of the body above? Thus, the upper digestive tract is more primary.
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The Gemara explains: Even so, the digestion of below is greater and more complete than that of above.
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The Gemara asks: We have found a source foran encapsulated, swallowed item of a human. But for an encapsulated,

swallowed item of an animal, from where do we derive that it does not impart impurity?
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Itis derived through an a fortiori inference: If a person, who can become impure while alive (e.g., asa zav ora leper),
nevertheless shields an encapsulated item inside him, then an animal, which cannot become impure while alive, is it not

logical that it should shield an encapsulated item inside it?
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The Gemara challenges: What is notable about a person? He is notable in that he requires a delay, i.e., remaining for a minimal
period of time, in a leprous house for his garments to become impure. Can you say the same of an animal, which does not
require a delay ina leprous house to render utensils on it impure? Since the animal's law is more stringent in this regard, perhaps

it cannot shield.
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The Gemara responds: An animal that does not require a delay in a leprous house —regarding what halacha was this said?

It must refer to utensils that are onits back, which become impure immediately upon entry.
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But in this regard, a personalso does not require a delay! Utensils on a person's back also become impure immediately.
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As we learned in a Mishnah: One who enters a leprous house with his clothes on his shoulders, and his sandals and his

rings in his hands—both he and they become impure immediately.
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Ifhe was dressed in his clothes, and his sandals were on his feet, and his rings were on his fingers—he becomes

impure immediately, but they re main pure until he remains in the house for the time it takes to eat a half-loaf of bread,
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which is calculated as wheat bread and not barley bread, and while reclining and eating with a relish.

GEMARA
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Rava said: Both of them we have already learned in a Mishnah; we have learned the law of encapsulated impurity, and we

have learned the law of encapsulated purity!
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Encapsulated impurity—as we learned in a Mishnah: If one swallowed an impure ring, he may immerse and eat his

terumah, because the impurity is encapsulated. If he vomited it out, it is impure and renders him impure upon exit.
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And encapsulated purity we have learned, as we learned in that same Mishnah: If one swallowed a pure ring, and entered
a tent containing a corpse, and was sprinkled with purification water on the third and repeated on the seventh day, and

immersed, and then vomited it out—behold, it remains as it was, completely pure, because it was shielded while inside him.
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When Rabba spoke and needed to teach a new law, it was fora case such as where he swallowed two rings, one impure
and one pure, to teach that the impure one does not render the pure one impure while they are both encapsulated inside

him.

SUMMARY




The daf begins by establishing the textual sources for the halachic overlap between behemos and chayos, showing how these
derivations affect practical halachos like split hooves, crossbreeding, and the tumah of entering the Beis HaMikdash while
impure. The Gemara then transitions to the Mishnah regarding a dead fetus in the womb, explaining that the midwife
becomes tamei upon touching it, while the mother remains tahor until it emerges. This prompts a deep conceptual analysis of
"swallowed impurity” and "swallowed purity,” where the Gemara seeks the biblical sources for these rules, utilizing a kal
vachomer (a fortiori argument) comparing a person's body to a sealed earthenware vessel to prove that pure items inside a

body are shielded fromexternal tumah.

TWYN? WHAT TO TAKE HO ME

In today’s daf, Rabbah teaches us a beautiful and profound rule of taharah: "Just as swallowed impurity does not

contaminate others, so too, swallowed purity does not become contaminated.” When something is swallowed deep inside a
person, whether it is a source of tumah or a pure vessel, it is protected. Itis "tuma beluah” or "taharah beluah." Aslong as it
remains inside, the outside world cannot touch it, and it cannot affect the outside world. It is shielded by the very body of

the person holding it.

Think about the deep avodah of this concept. Every single Yid has a neshama that is completely pure, a spark of the
Aibershter that is "beluah”, deeply swallowed and embedded within our physical bodies. The world outside can sometimes be
noisy, confusing, and spiritually cold. We might worry that the spiritual dirt of our environment will compromise who we are.
But the Torah is teaching us that what is truly inside you is protected. Your inner holiness, your ratzon to do good, your

emunah, these are swallowed up in your very essence, and the outside tumah cannot touch them.

At the same time, this works both ways. If we let negative thoughts, anger, or resentment get "swallowed" inside us, we might
think we can keep themhidden. But eventually, what is inside must be dealt with. Our job is to make sure that what we
swallow and keep close to our hearts are words of Torah, holy thoughts, and love for a fellow Yid. When your insides are

filled with "taharah beluah," you carry a portable sanctuary with you wherever you go.

Today, take three minutes to sit quietly and connect with your inner, untouched purity. Remind yourself: "No matter what

challenges or negativity I face outside today, my neshama is pure, protected, and completely connected to Hashem.”
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Learned like the daf; the literal words in bold, flowing with the elucidation

L CHAPTER PREVIEW
In this chapter, we begin our journey into Hilchos Talmud Torah, learning about the fundamental obligation of teaching and
studying the Torah. We will explore who is obligated in this great mitzvah, focusing on the exemption of women, slaves, and

minors, while highlighting a father's sacred duty to teach his young son the words of the living Torah.

We will also see how this beautiful chain of transmission extends beyond one's immediate children. The Rambam guides us
through the obligation of teaching one's grandchildren and, indeed, teaching any student who wishes to learn, establishing
the proper order of precedence and the father's responsibility to hire a teacher for his son.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

Halacha 1 Exemption of Women and Slaves and the Father's Obligation to Teach His Son
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Women, and Canaanite slaves, and minors
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are exempt from the mitzvah of study of Torah.
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But regarding a minor boy,

MR TR2% 200 AN

his father is obligated to teach him Torah,
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as it is said in the Torah in Devarim 11:19, "And you shall teach them to your sons, to speak in them."
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And the woman is not obligated to teach herson,
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for anyone who is obligated to learn himselfis obligated to teach others, and since a woman is not commanded to study, she

is not commanded to teach.




Halacha 2- The Obligation to Teach One's Son Grandson and All Students
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Justas a manis obligated to teach his son Torah,
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so is he obligated to teach his son's son,
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as it is said in the pasuk, "And you shall make them known to your sons and to yoursons' sons."
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And this obligation does not apply to his son and his son’s son alone;
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rather, it is a mitzvah upon every wise man of Israel

P32 1KY 0B PP AN 0071000 P2 Ny TR

to teach all students, even though they are not his biological sons,
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as itis said, "And you shall teach them sharply to your sons.”
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From the mouth of the tradition the Sageslearned that
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"your sons” in this context refers to your students,
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for students are called "sons,"
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as it is said, "And the sons of the prophets went out”"—meaning the disciples of the prophets.
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If so, why was he specifically commanded concerning his son and concerning his son's son?
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To give precedence to his son before his son’s son,
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and to give precedence to his son's son before the son of his fellow student.

Halacha 3 - The Obligation to Hire a Teacher for One's Son and the Precedence of Study over Action
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And a fatheris obligated to hire a teacher for his son to teach him Torah.
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But he is not obligated to teach the son of his fellow except for free, asa mitzvah, but he does not have to pay fora

teacher for another person’s child.
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One whose father did not teach him Torah when he was young,
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is obligated to teach himself when he understands and gains intellectual maturity,
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as it is said in the Torah (Devarim 5:1): "And you shall study them, and you shall safeguard to perform them."
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And so you find in every place in the words of Chazal that study precedes action in importance and priority,
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because study leads to action, as one cannot perform the mitzvos properly without knowing how,
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and action does notlead to study.

Halacha 4 - Priority in Torab Study Between a Father and His Son

MR TRBR NI NI N

If he wants to study Torah himself,
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and there is to hima son who also needs to study Torah,
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he takes priority over his son, and he should study first.
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And if his son was understanding and wise,
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with the capacity to comprehend what he will study more than him,
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his son takes priority, and the father must support the son's learning first.
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And even though his son takes priority,

NI P XY

he should not neglect his own learning entirely.
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Forjust as a mitzvah is upon him to teach his son,
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so he is commanded to teach himself.

Halacha S - The Precedence of Torah Study Over Marriage
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Always should study a person Torah
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and after that marry a wife,
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for if he marries a wife first,

SRR NI ANYT 1N

not is his mind free to study because of the burden of earning a livelihood.
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And if was his evil inclination overcoming him
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until it is found that not is his heart free to concentrate on his learning due to his thoughts,
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he should marry and after that study Torah in purity.

Halacha 6 - The Age at Which a Father Must Begin Teaching His Son Torah
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From when is his father obligated to teach him Torah?
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From when he begins to speak,
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he teaches him the verse, "Torah commanded us Moshe,"
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and the verse, "Shema Yisrael,"
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and after that he teaches himlittle by little, verses by verses,
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until he is asonofsixorasonofsevenyearsold,
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everything according to his health and physical strength.
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And then he brings him to a teacher of the children for structured learning.

Halacha 7 - Permissibility of Payment for Teaching Written Torah and Probibition for Oral Torah
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If the custom of the province was fora teacher of the children to take payment,
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the father gives to him his payment,
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and the fatheris obligated to teach him, even with payment, until he can read the Written Torah in its entirety.
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In a place where they accustomed to teach the Written Torah with payment,
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itis permitted to teach it with payment.
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But as for the Oral Torah, it is forbidden to teach it with payment,
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as it is said in the pasuk, "Behold, I have taught you statutes and ordinances, as Hashem commanded me," etc.
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This teaches us: Just as Ilearned for free from Hashem, so youlearned for free from me.
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And so, when you teach to the future generations, teach for free, just as you learned from me.
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If a person did not find someone who will teach him for free, he must have others teach him even with payment,
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as it is said in the pasuk, "Buy truth.”
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One might think that because he had to pay, he may likewise teach to others with payment.
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Therefore, the teaching says,"And do notsell.”
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Behold, you have learned that it is forbidden for him to teach with payment,
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even though his teacher taught him with payment.




Halacha 8 - The Universal Obligation of Every Jewish Man to Study Torah
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Every man of Israel is obligated in the study of Torah,
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whether he is poor or whe ther he is rich,
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whether he is whole in his body or whether he isa possessor of suffering,
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whether he is a youth or whether he was an elder of great age whose strength has weakened.
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Even if he was a poor man who is supported from charity and goes around upon the doorways begging for bread,
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and evenif he isa possessor of a wife and children who must support his family, he still
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isobligated to establish for himself a time for the study of Torah by day and by night,
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as it is said in the passuk, "and you shall contemplate it day and night."

Halacha 9 - The Torah Study and Livelibood of the Great Sages
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The great Sages of Yisrael
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were, among them, choppers of wood
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and, among them, drawers of water,
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and, among them, blind men;
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and even though it was so,
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they were occupied with the study of Torah
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by day and by night.
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And they are among the transmitters of the tradition,
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man from the mouth of man,
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from the mouth of Moshe our teacher.

Halacha 10 - The Obligation to Study Torah Until the Day of One's Death
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Until when is a person obligated to study Torah?
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Until the day of his death,
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as it is said in the pasuk in Devarim, "And lest they depart from your heart all the days of your life."
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And the reason for this is that all the time that a person does not occupy himself with study,
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he forgets what he has already learned.

Halacha 11 - Dividing One's Study Time into Three Parts

ANy 181 N8 WYy 3




And a person is obligated to divide into three parts the time of his study:
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one third of his time should be spent in the Torah that is in writing;
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and one third should be spent in the Torah that is by mouth, which refers to the Mishnah and its explanations;
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and the remaining one third of his time he shall understand and conceptualize the end of a matter from its beginning,

analyzing how a concept develops,
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and derive a matter from another matter,
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and compare a matter to another matter to find their common halachic principles,
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and understand the principles of hermencutics that the Torah is expounded by them,
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until he knows how is the essence of the principles and how they are applied in practice,
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and how he shall derive that which is the forbidden and the permitted, and similar to them,

YYD 22N TRPY 071277

from matters that he learned from the mouth of the tradition.
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And the subject of this third area of study, it is called Gemara.

Halacha 12 - Dividing One’s Study Time Between Written Law, Oral Law, and Gemara
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How is this division of study applied in practice?

If he was a master of a craft
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and he was occupying himself with his work for three hours in the day,
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and occupying himself with the Torah for nine hours,
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those nine hours of study,
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he reads in three of them in the Torah that is in writing,
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and in three hours he studies in the Torah that is on the mouth,
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and in three other hours he meditates with his intellect to understand a concept froma concept.
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And the words of prophetic tradition—meaning Nevi'imand Kesuvim—in the category of Torah that is in writing they

are,
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and their explanation is in the category of Torah that is on the mouth.
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And the matters that are called Pardes—the deepest secrets of the Torah—in the category of the Gemara they are.
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In what situation words are said?
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In the beginning of the study of a person.
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But when he grows in wisdom
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and not he will need not to learn Torah that is in writing because he already knows it thoroughly,
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and not to occupy himself constantly with the Torah that is on the mouth,
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he should read at times designated Torah that is in writing and the words of the oral tradition
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inorder that not he will forget a matter from the words of the laws of Torah,
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and he should turn all his days to the Gemara alone,
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according to the breadth that there is in his heart and the settling of his mind.

Halacha 13 - Torab Study for Women and the Distinction Between the Written and Oral Law
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A woman who studied Torah has a reward for her learning,
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but it is not like the reward of the man.
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This is because she was not commanded in this mitzvah,
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and anyone who performs a matter that he is not commanded uponit to do it,
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his reward is not like the reward of the commanded one who performed it, but ratheritisless than him.
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And even though that there is for her a reward for studying on her own,
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the Sages commanded that a personshould not teach his daughter Torah.
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This is because most women, their mind is not focused to learn with the proper depth and seriousness,
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but rather they turn words of Torah to words of nonsense according to the poverty of their mind and lack of preparation

for this type of study.
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Therefore, the Sages said, "Whoever teaches his daughter Torah is as if he taught her foolishness."
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In what words are these said? Regarding Torah that is by mouth, which requires deep analysis;
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but as for Torah that is in writing, he should not teach her it at the outset,
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and if he taught her, it is not like teaching her foolishness.

CHAPTER SUMMARY

The chapter begins by clarifying that while women, slaves, and minors are exempt from the formal obligation of Torah study, a
father is strictly commanded to teach his young son. This duty of transmission is so great that it extends to one's grandchildren
and even to other students, who are cherished like sons. Finally, the halachah establishes that a father must go so far as to hire
a teacher for his son to ensure he receives a proper Torah education, prioritizing his own descendants over others in this holy

task.

TWYN? WHAT TO TAKE HOME

No matter how busy or overwhelmed you are with the demands of life, Hashem wants your connection to His Torah to be a
permanent, daily reality. The Rambam makes it clear that every single Yid, whether rich or poor, healthy or suffering, a young
bachur or an elderly man whose strength has faded, is absolutely obligated to establish a set time for Torah study by day and
by night. There are no excuses. Even the greatest of our sages, the holy giants who transmitted the Torah down through the
generations, were sometimes simple woodcutters and water-drawers who worked hard for their parnassah, yet they neverleta

day pass without their learning.

This is not just a duty; it is your life force. The Torah warns us that the moment a person stops engaging in study, he begins to
forget. Torah is not a subject you finish and put away on a shelf; it is an ongoing, lifelong avodah that must continue until
your very last day on this earth. When you set a fixed time for learning, you are anchoring your neshama to its source,

ensuring that your daily actions are guided by the light of ratzon Hashem.

Today, make an unshakeable commitment to your daily learning. No matter what comes up, set aside at least fifteen minutes

tonight and fifteen minutes tomorrow morning to learn Torah, treating this appointment as completely non-negotiable.




TR P72 - IR TnPR Niokn

7177 790 - Navy & Gold - From the Hebrew Source Text

HILCHOS TALMUD TORAH - CHAPTER ONE - 13 HALACHAS




n°%nn - TEHILLIM

qYDUSENRR YR - 27N

The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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