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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

We begin this daf by diving deeper into the sugya of a hanging limb on an animal, exploring the profound halachic difference
between an animal that dies on its own versus one that is properly slaughtered. The Gemara brings a beautiful limud from the
pesukim of sheratzim to show how death and shechitah affect these limbs differently, and we see a classic yeshivish chakirah

between Rav Chisda and Rabba regarding a limb of a dead fetus.

We then move into a fascinating discussion about an eight-month-old fetus, analyzing whether shechitah can purify it from
tumas neveilah. This leads us to a deep inquiry by Rav Hoshaya about whether one can performshechitah on a living fetus
while it is still inside its mother's womb, before we begin the next Mishnah which teaches the fundamental halachos of what
we find inside a slaughtered animal.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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STATEMENT
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Therefore, there is not in them any Torah prohibition, but only a mitzvah to separate oneself fromeating themas a Rabbinic

safeguard.
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Rav Yosef sat before Rav Huna, and he sat and said: Rav Yehuda says that Rav says: If one ate this hanging limb after the

animal died, he is flogged for violating the prohibition of eating a limb froma living animal.
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One of the Sages said to him: Do not listen to him in his transmission of Rav's ruling, for this is what Rav Yitzchak bar

Shmuel bar Marta says in the name of Rav: If one ate this hanging limb, he is not flogged.
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Rav Huna said to Rav Yosef: Upon whom shall we rely to know the true opinion of Rav?

ANSWER
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Rav Yosef turned his face away in anger and said to him: What is the difficulty? There is no contradiction between the two

versions.
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When I said in Rav's name that he is flogged, it was in a case where the animal died by death other than slaughter, which
renders the hanging limb as though it had fallen off before death, and thus it remains forbidden as a limb from a living animal.
When he said in Rav's name that he is not flogged, it was in a case where the animal died by slaughter, which does not render

the hanging limb as though it had fallen off before the slaughter, and therefore the slaughter permits it.
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Rava said: From where is this matter that the Sages stated derived, that death renders a hanging limb as though it had

fallen off, whereas slaughter does not render a hanging limbas though it had fallen off?
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As it is written regarding the cight creeping animals: "And anything upon which any of them falls, when they are dead,

shall be impure.” Now, what does the phrase "when they are dead” serve to exclude?
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If we say itis to exclude themduring their life time, thatis already derived from the word "their carcass,” which teaches

that only their dead carcass imparts impurity.
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Rather, learn from this that death renders a hanging limbas though it had fallen off, and slaughter does not rendera
hanging limb as though it had fallen off.
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Rav Adda bar Ahava said to Rava: But this verse is written regarding creeping animals, which are not subject to slaughter

atalll How can we derive a law of slaughter fromhere?
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Rava said to him: If the verse is not needed for the matter of creeping animals, which are not subject to slaughter,

apply its matter to an animal, which is subject to slaughter.

OBJECTION
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The Gemara objects: But still, the phrase "when they are dead” is needed to teach that they only defile when they are similar to

the state of death: when they are moist they impart impurity, but when they are completely dry they do not impart impurity!
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The Gemara answers: Two instances of the phrase "when they are dead"” are written, so one is free for Rava's derivation.
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Rav Chisda said: The dispute between Rabbi Meir and the Sages regarding a limb of a fetus that protruded is only regarding a
limb of a living fetus; but regarding a limb of a dead fetus, everyone agrees that slaughter renders the limbas though it

had fallen off before the slaughter, and it is not permitted.
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But Rabba said: Just as there is a dispute in this case of a living fetus, so too there is a dispute in that case of a dead fetus.

n;wn MISHNAH
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Our Mishnah taught: An eight-month-old fetus born alive is not rendered pure by slaughtering it, because the concept of

slaughter does not apply to its kind.

GEMARA
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The Gemara challenges: But isn't it taught in a Braisa: An eight-month-old fetus born alive will prove the point, foreven
though there is slaughter in its kind, its slaughter does not render it pure from carcass impurity! This contradicts our

Mishnah's reasoning.
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Rav Kahana said: The Braisa considers that there is slaughter in its kind by virtue of its mother's slaughter, which permits
the fetus inside her; but the Tanna of our Mishnah does not raise a challenge from the kind of its mother, as he does not

consider that to be "its kind."
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And according to this Tanna of the Braisa who does raise the challenge, from where does he derive that the slaughter of

a tereifah renders it pure from carcass impurity?

NP 3N NID RIPINDD M PTRNT, 3T VN TTIT 20 TR 20 TR AT 377R 7 KD
TR it 4 ARY,TRRDR MK M2 NYPRY TNRYD MR2 NYPR ,¥MRNST 1R M) 3T
ONTY

He derives it from that which Rav Yehuda says that Rav says, as Rav Yehuda says that Rav says, and some say it was
taught in a Braisa: The verse states: "And if there dies of the animal,” and the word "of" implies that only a part of the
animal class imparts impurity when it dies, and a part of the animal class does not impart impurity. And which is this? This

is a tereifah that one slaughtered.
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Rav Hoshaya raised a dilemma: If one inserted his hand into the womb of an animal and slaughtered a nine-month-old

living fetus inside, what is the law?
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Let the question be asked according to Rabbi Meir, and let the question be asked according to the Rabbis.
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Let the question be asked according to Rabbi Meir: Perhaps Rabbi Meir only says that a fetus born alive requires
slaughter when it has emerged into the air of the world, but inside its mother's womb, slaughter does not permit it?
Or perhaps, even according to the Rabbis, the Merciful One made four signs valid in it—the mother's two and the fetus's

two—and thus this slaughter is effective.
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Rav Chananya said, come and hear: A Braisa states, "If it was born a tereifah from the womb..." And if it is so that
slaughter inside the womb is valid, you could find a case where it had a period of fitness before birth, for if he wanted, he

could have inserted his hand and slaughtered it in the womb while it was still healthy!

RESOLUTION
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Rava said to him: Teach the Braisa as, "If it was formed a tereifah from the womb,"” and you can find it in a case of an

animal with five legs, which was a tereifah from the very moment of its formation.

n;wn MISHNAH
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MISHNAH: One who slaughters an animal and finds in it an eight-month-old fe tus, whether alive or dead, or a nine-

month-old fetus thatis dead, tears it open and drains its blood, and it is permitted to be eaten without slaughter.
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If he found a nine-month-old fetus thatis alive, it requires slaughter, and one is liable for violating the prohibition of

slaughtering "it and its offspring” on the same day if he slaughters both it and its mother; these are the words of Rabbi Meir.
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But the Sages say: The slaughter of its mother permits it for consumption, and it does not require its own slaughter.
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Rabbi Shimon Shezuri says: Even if the fetus emerged alive and is now a five-year-old and plowing in the field, the

slaughter of its mother renders it permitted to be eaten without any further slaughter.
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But if one tore her open, meaning he killed the mother animal without halachic slaughter, and found in her a live nine-month-

old fetus, it requires slaughter, because its mother was not slaughtered.

GEMARA
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GEMAR A: Rabbi Elazar said that Rabbi Oshaya said: They did not discuss the status of this live nine-month-old fetus

except regarding the matter of slaughter alone, to permit its meat.
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The Gemara asks: What does this statement serve to exclude? The Gemara answers: It serves to exclude its fat and its sciatic

nerve, which remain prohibited as in any other animal.
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The Gemara asks: The fat of what part? If we say it means the fat of the fetus itself; but they disagree about this in a braisa!
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As it is taught in a braisa: The sciatic nerve applies to a fetus and its fat is prohibited; these are the words of Rabbi

Meir. Rabbi Yehuda says: It does not apply to a fetus and its fat is permitted.
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And Rabbi Elazar said that Rabbi Oshaya said: This dispute is regarding a live nine-month-old fetus, and Rabbi Meir
followed his reasoning thatitis an independent animal, and Rabbi Yehuda followed his reasoning that it is part of its

mother. Thus, they do not agree that its fat is prohibited!
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Rather, say that Rabbi Oshaya meant the fat of the sciatic nerve of the fetus. But they also disagree about that, as it is
taught in a braisa: Regarding the sciatic nerve, one scrapes after it in any place that it is, and cuts away its fat from its

root; these are the words of Rabbi Meir. Rabbi Yehuda says: One cuts it level with the flesh and does not need to scrape
the fat.
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Rather, if it was stated, it was stated like this: Rabbi Elazar said that Rabbi Oshaya said: They did not discuss the
status of the fetus exce pt regarding matters of eating alone, but for other matters it is a full animal, to exclude one who

copulates with it, and one who plows with it together with another species, which are prohibited by all.
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Rabbi Shimon ben Lakish said: According to the words of the one who permits its fat—namely Rabbi Yehuda—he also

permits its blood; according to the words of the one who prohibits its fat—Rabbi Meir—he also prohibits its blood.

STATEMENT
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And Rabbi Yochanan said: Even according to the words of the one who permits its fat, he prohibits its blood.
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Rabbi Yochanan raised an objection to Rabbi Shimon ben Lakish from our Mishnah: One tears it and removes its blood,

which shows that its blood is prohibited even though its fat is permitted!
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Rabbi Zeira said: Reish Lakish meant to say only that eating its blood is not punishable by kares, whereas Rabbi Yochanan
holds that it is.
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The Gemara asks: According to whom are they saying this? According to Rabbi Yehuda. Butlet it be no less than the
blood of exudate, as it is taught in a braisa: The blood of exudate is subject to a negative prohibition, but Rabbi

Yehuda says: It is subject to kares!
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Rav Yosef the son of Rav Salla the Pious explained it before Rav Pappa: Rabbi Yehuda holds that the Torah writes
'blood’ and 'any blood'; therefore, wherever one is liable for the blood of life, he is liable for the blood of exudate,
and wherever one is not liable for the blood of life —such as the fetus, whose life is covered by its mother’s slaughter—he is

not liable for the blood of exudate.
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A dilemma was raised before them: What is the law as to whether one may redeem a firstborn donkey with a ben pekua—a

fetus found alive inside a slaughtered animal?
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According to Rabbi Meir, do not raise the dilemma, because since he says it requires slaughter, it is a proper lamb in

every way and may be used.
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When you should raise the dilemma is according to the Rabbis, who say: The slaughter of its mother renders it
permitted. What is the law?
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Do we say: Since they say the slaughter of its mother renders it permitted, it is like meat in a basket, and not a living

lamb? Or perhaps, since it runs back and forth, we call it a 'lamb'?

STATEMENT
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Mar Zutra said: We do not redeem with it. And Rav Ashi said: We do redeem with it.
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Rav Ashi said to Mar Zutra: What is your reasoning? That you derive the word 'lamb’ here from the word 'lamb’ from the

Pesach offering?
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If so, just as there it must be a male, unblemished, and in its first year, so too here it must be a male, unblemished, and in

its first year! But we know that is not required.
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Mar Zutra replied: The Torah's repetition of 'you shall redeem’ 'you shall redeem’ included other types of lambs.
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Rav Ashi asked: If 'you shall redeem’ 'you shall redeem’ included everything, then even anything else also should be valid!

If so, what did the gezerah shavah of 'lamb’ 'lamb’ accomplish for you?
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A dilemma was raised before them: What is the law as to whether we count first and second degrees of ritual impurity in it,

as we do with food, oris it like a living animal which cannot become tamei?




STATEMENT
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Rabbi Yochanan said: We count first and second degrees of impurity in it, because it is considered slaughtered meat.

STATEMENT
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Rabbi Shimon ben Lakish says: We do not count first and second degrees of impurity in it; it is made like a nut that

rattles inits shell, meaning it is a separate living body inside the mother.
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Rabbi Shimon ben Lakish raised an objection to Rabbi Yochanan froma Mishnah: The fetus's flesh is considered the
touch of a carcass; these are the words of Rabbi Meir. And the Sages say: Itis like the touch of a slaughtered treifah.
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Granted according to me, who says it is one body with the mother, that is how it became fit to receive impurity through

the blood of its mother's slaughter. But according to you, how did it become fit? It was never touched by liquid!
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Rabbi Yochanan said to him: It became fit through the slaughter itself, and according to Rabbi Shimon who holds that

slaughter makes meat fit to receive impurity even without liquid.
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Rabbi Yochanan raised an objection to Rabbi Shimon ben Lakish froma braisa: If the fetus crossed a river, it became fit

to receive impurity; if it went to a cemetery, it became tamei.
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Granted according to me, who says they are two bodies, that is why the braisa says: if it be came fit by crossing the river,
yes, it can become tamei, but if it did not become fit, no. But according to you, who says it is one body, it was already

made fit by the blood of its mother's slaughter!

SUMMARY




The daf establishes that while the natural death of an animal renders a hanging limb as if it had fallen off beforehand (leaving
it forbidden as a limb froma living animal), a proper shechitah does not have this effect, and thus the shechitah successtully
permits the limb. We learn that this distinction is derived from the words 'when they are dead' written by sheratzim. The
Gemara then discusses the status of an eight-month-old fetus, clarifying that its shechitah is ineffective to purify it from tumah
because shechitah does not apply to its kind, though we explore how its mother’s shechitah might connect to this definition.
Finally, the Gemara presents a dilemma regarding whether shechitah can be performed on a fetus inside the womb, and
introduces the Mishnah ruling that a found eight-month fetus (alive or dead) ora dead nine-month fetus is permitted

through the mother's shechitah, whereas a live nine-month fetus requires its own shechitah.

TWYR? WHAT TO TAKE HOME

In our sugya, the Gemara discusses the status of a limb that is partially severed and hanging froma live animal. When the
animal dies, we must determine if this hanging limb is considered to have fallen off before death, or if it is still considered
connected. This concept of "nipul’, whether something hanging by a thread is already deemed fallen and separated, is a

profound lesson in our own spiritual lives.

How often do we find ourselves "hanging by a thread" in our avodah? We might feel disconnected from our learning, our
tefillah, or our passion for Yiddishkeit, feeling as though we are barely holding on. The yetzer hara whispers to us that we are
already spiritually detached, that we have already fallen. But the Torah teaches us otherwise: as long as there is a connection,

as long as the animal is slaughtered properly, we do not say it has fallen. You are still connected.

Never write yourself off as detached just because the connection feels weak. Even a thin thread of desire to do the ratzon of
Hashemkeeps you fully attached to the source of life. Your job is not to despair over the fraying connection, but to

strengthen it, knowing that in the eyes of the Aibershter, you are still completely there.

Today, identify one area of your avodah where you feel weak or disconnected, and performone small, deliberate act of

connection, a single minute of focused tefillah or learning, to show that you are still firmly attached.
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LJ CHAPTER PREVIEW

In this chapter, we leam the vital halachos of how a Torah shiur must be conducted, focusing on the spiritual and ethical
standards required of both the rebbe and the talmid. The Rambam teaches us that Torah is a holy inheritance that cannot be
given over to an improper student whose deeds are not refined, nor may we learn froma teacher who does not resemble an
angel of Hashem. We must protect the purity of the Torah by ensuring that both those who teach it and those who receive it

are walking on a straight path of yiras Shamayim.

Additionally, the chapter guides us in the proper derech eretz and physical setup of the bais medrash. We learn how the rebbe
and the talmidim should sit in relation to one another, emphasizing a beautiful sense of mutual respect and equality in the
presence of the Shechinah, where everyone sits either on the ground or on chairs together.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

Halacha 1- Restricting Torah Instruction to Proper Students and Proper Teachers
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We do not teach Torah except to a student who is proper and attractive in his deeds,
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or to an innocent person who has not shown any bad traits.
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But if he was walking in a path thatisnot good,
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we return him to the good and we guide himin a path thatis straight,
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and we examine him to see if he has truly changed,

ANIN 177201 WITRT N°27 ININ 1997100 12 XY

and after that we bring him to the house of study and we teach him.
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Said the Sages: Anyone who teaches a student who is not proper,
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itis as if he threw a stone to Mercury, which is an act of idolatry,
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as it is said in Mishlei, "Like binding a stone in a sling so is he who gives to a fool honor".
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And there is no honor except Torah,
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as it is said, "Honor the wise shall inherit".
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And likewise, a teacher who is not walking in a path thatis good,
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eventhoughasage great he is and all the nation need him for his wisdom,
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we do not study from him until his return to the good,
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as it is said, "For the lips of a priest shall guard knowledge and Torah they shall seek from his mouth for a messenger

of Hashem of Hosts he is".
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Said the Sages: If the teacher resembles a messenger of Hashem of Hosts, Torah they shall seek from his mouth,
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if not, do not seek Torah from his mouth.

Halacha 2 The Seating Arrangement of the Teacher and Students During Torah Study
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How do they teach Torah to the disciples?
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The teacher sits at the head of the study hall,
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and the students are surrounded before him like a crown, in a semi-circle,
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so that they will be, all of them, seeing the teacher
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and hearing his words clearly.
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And not shall sit the teacher on the chair
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and his students on the ground, as this is disrespectful to them,
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rather, either everyone sits on the ground,
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or everyone sits on the chairs.
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And originally, in earlier generations, was the teacher sitting

ooTRiy Oo1IRPRm

and the students standing out of great awe and respect for the Torah,
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and before the destruction of the House, the Second Beis HaMikdash, when weakness descended upon the world,
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they accustomed everyone to teach to the students
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while they are sitting.

Halacha 3 - The Conduct of the Teacher and the Spokesman During Instruction
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If he was teaching directly from his mouth to the students, he teaches themin this manner.
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And if he was teaching by the mouth of a spokesman who broadcasts his words to the large crowd,
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the spokesman stands between him and between the students,
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and the teacher says the lesson quietly to the spokesman, and the spokesman makes it heard to all the students.
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And when they ask questions, they address themto the spokesman;
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he asks the teacher, and the teacher replies to the spokesman, and the spokesman replies to the questioner.
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And not shall raise the teacher his voice more than the voice of the spokesman, so as not to confuse the listeners.
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And not shall raise the spokesman his voice at the time that he asks the teacher, more than the voice of the teacher, out

of respect.
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There is no the spokesman permitted not to subtract, and not to add, and not to change anything fromthe teacher's

words,
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unless was the spokesman his father of the sage, or his teacher, in which case the teacher must show them extra honor.
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In such a case, says the teacher to the spokesman, "So said to me my teacher,” or "So said to me my father, my master."
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And when says the spokesman the words to the people,
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he says themin the name of the sage, and mentions the name of of the father of the teacher, or of his teacher,
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and says, "So said our master, so-and-so,"
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even though that not mentioned the teacher the name of of the sage explicitly when speaking to him.
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This is because it is forbidden for a person to call his teacher or his father by his name.

Halacha 4 - The Patience Required of a Teacher and Student in Torah Study
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The teacher who taught, and the students did not understand the lesson,
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he should not become angry with themand rage at themy
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rather, he goes back and repeats the matter, even several times,
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until they understand the depth of the halachah.
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And likewise, the student should not say, "I understood,” when he did not understand;
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rather, he goes back and asks, evenseveral times.
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And if his teacher became angry with him and raged,
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he should say to him, "My teacher, it is Torah, and I need to learn, but my mind is short and limited."

i ﬂ;’? lj Halacha 5 - The Proper Demeanor of Student and Teacher During Torah Study

592nR Wiz TR Rn o R

The student should not be embarrassed by his colleagues
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who learned and understood the lesson from the first or second time,

0oRYD N2 NN KPR TRY KD XM

and he did notlearn and grasp it except after several times.

mE 9370 W2aN1 BRY

For if he is embarrassed by this matter,
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he finds himself entering and leaving the house of study
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and he is not learning anything atall.
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Therefore, the early Sages said:
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"The bashful persondoes notlearn,
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and the short-tempered persondoes not teach.’
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In what circumstances are these words said?
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At a time when the students did not understand the matter
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because of its depth, or because of their mind which is short and limited.
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But if it is apparent to the teacher
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that they are lazy in the words of Torah and are lax upon them,
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and therefore they did not understand,
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he is obligated to show anger at them and to shame them with words
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inorder to sharpen them and wake them up from their laziness.
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And like this matter, the Sages said:
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'Cast fear among the students’ to keep them focused.
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Therefore, it is not fitting for the teacher
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to behave with lightness of head before the students,
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and not to jest before them,
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and not to eat and drink with them,
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in order that there shall be his fear upon them,
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and they will learn from him quickly.

Halacha 6 - Proper Conduct for Asking Questions in the House of Study and Testing Students
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We do not ask questions of the teacher when he enters the house of study
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until his mind settles upon him so he can focus properly.
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And the student himself does not ask a question immediately when he enters
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until he settles and rests from the exertion of his journey.
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And we do not ask, meaning two students should not ask questions as one.

NN 139 277 DX 1PN 1PN

And we do not ask the teacher on another subject

12 7°2109 1% 17297 ANING N?N

except from that subject that they are occupied with at that moment,
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in order that he will not be embarrassed if he does not have the answer immediately ready.
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And there is permission for the teacher to mislead the students with his questions
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and with the actions that he does before themin order to sharpen them and test their reasoning.
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And in order that he will know if they remember what he taught themor if they do not remember.
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And there is no need to say that he has permission to ask them on another subject that they are not occupied with
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inorder to stimulate them and keep themalert.

Halacha 7 - Proper Conduct and Laws of Questioning One's Teacher
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One does not ask a Torah question while standing,
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and one does not answer a question while standing,
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and not from a high place,
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and not from far away,
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and not from behind the elders who are sitting before the teacher.
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And one does not ask the teacher except on the subject that they are currently reading in it, so as not to embarrass him.
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And one does not ask except with awe and respect for the Torah.
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And he should not ask on the subject more than three halachot at one time, so as not to burden the teacher.

Halacha 8 - The Order of Precedence When Multiple Questions Are Asked of a Teacher

If there are two who asked questions of the teacher at the same time, we must prioritize themas follows:
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if one asked to the point, regarding the topic currently being studied, and one asked not to the point, regarding a different

topic,
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we attend to the one who asked the point first.
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If one asked about a practical case that requires an immediate halachic ruling, and the other asked about something that is not a

practical case,
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we attend to the one with the practical case.
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If one asked about a practical halacha and the other about midrash, the analytical derivation of a law,
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we attend to the halacha.
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If one asked about midrash and the other about aggadah, homiletic teachings,
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we attend to the midrash.
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If one asked about aggadah and the other about a kal vachomer, an a fortiori logical derivation,
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we attend to the kal vachomer.
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If one asked about a kal vachomer and the other about a gezeirah shavah, a derivation based on identical words in different

verses,
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we attend to the kal vachomer, as it is based on logical reasoning.
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If the questioners were two people asking about the same type of topic, but they differ in stature:
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one isa sage and one isa student,
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we attend to the sage first.
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If one is a student and the otherisa common person,

ToRPR? PRI

we attend to the student.
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Ifboth of themare sages, orboth of them are students, orboth of them are common people,
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and both of them asked about two halachos of equal weight,
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or about two answers they required,
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orabout two questions regarding two practical cases of equal urgency,
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the choice is in the hand of the spokesman, the teacher's assistant who communicates the lessons, to decide whom to answer

from this point on.

Halacha 9 - The Sanctity of the House of Study and Proper Conduct Within It
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We do notsleep in the house of study,
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and anyone who dozes in the house of study,
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his wisdombecomes shreds shreds, meaning it becomes fragmented and forgotten.
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And so said Shlomo in his wisdom in the Sefer of Mishlei 23:21: "and rags will clothe drowsiness."
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And we do not converse in the house of study except with words of Torah alone.
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Even one who sneezed, we do not say to him "healing"—meaning "Assuta” or "get well’—in the house of study so as not

to interrupt the learning,
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and there is no need to say that we do not speak of other matters of mundane conversation.
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And the sanctity of a house of study is stricter than the sanctity of houses of assembly, which are shuls.




CHAPTER SUMMARY

This chapter outlines the strict qualifications for teaching and studying Torah, ruling that we only teach a student whose
deeds are proper and refined, while an improper student must first be guided to teshuvah. Similarly, one must never learn from
a teacher who does not follow a proper path, as a rebbe must resemble a messenger of Hashem. Finally, the Rambam details
the physical arrangement of the shiur, explaining that the teacher sits at the head with the students around himso they can
see his face, and establishes that the teacher and students must sit on the same level—either all on the ground or all on chairs

—to maintain the proper honor and environment for learning.

.'IW;??:? WHAT TO TAKE HO ME

The very heart of our avodah in the beis midrash is the understanding that Torah is not a mere academic subject; it is the
ultimate 'honor of Hashem, and it demands a vessel of pure character. Chazal teach us that 'ein habayshan lamed’, the one
who is embarrassed to ask does not learn. When you sit to learn, you must strip away all pretense and pride. If you did not
understand, even after the teacher repeated it multiple times, you must have the courage to say, 'Rebbi, I do not understand,
and I need to learn.' True kabalas haTorah requires us to value the truth of Hashem's wisdom far more than our own social

standing or the fear of looking foolish in the eyes of others.

At the same time, we must treat the place and the process of learning with the utmost awe and seriousness. The Rambam
warns us that one who sleeps or even dozes in the beis midrash will find that his wisdom becomes 'torn into shreds." This is
because Torah cannot be acquired with a lazy, half-hearted attitude. It requires our full presence, our sharpest focus, and a

deep reverence for the holiness of the space, which is even greater than that of a shul.

Today, make a conscious effort to elevate your learning. If there is a concept or a halacha you are learning that you do not
tully grasp, do not let your pride silence you; ask, review, and seck clarity. Before you begin learning, take a moment to sit up

straight, clear your mind of idle chatter, and remind yourself that you are standing in the presence of the King, receiving His

holy Torah.
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Complete Word-for-Word Interlinear - Navy € Gold Edition

L CHAPTER PREVIEW

We begin our learning of Pirkei Avos by establishing the golden chain of the mesorah, tracing how Moshe Rabbeinu received
the Torah at Sinai and passed it down through the generations. This holy transmission went from Yehoshua to the elders, the
prophets, and the Men of the Great Assembly, showing us that our oral tradition is unbroken and divine. From there, the

chapter introduces the early pairs of Sages, the Zugos, who carried the torch of Torah with immense holiness.

As we delve into their teachings, we find fundamental guidance for our daily avodah and yiras Shamayim. The Sages guide
us on how to build a home of Torah, how to conduct ourselves in judgment, how to treat our fellow Jews with warmth, and
how to guard our speech. We are introduced to the timeless wisdom of Hillel and Shammai, who teach us the path of peace,
diligence in learning, and serving Hashem with absolute sincerity.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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Mishna 1- The Chain of Torah Transmission and the Three Directives of the Great Assembly
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and the elders to the elders and Yehoshua  to Yehoshua  and transmitted it from Sinai  Torah received Moshe
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three said They the Great  the Assembly to the Men of transmitted it and the prophets  to the prophets
TAY B0 WYY L7390 DTERD YPRYM 1T DoNn N3 00187
for the Torah a fence and make many disciples and establish  in judgment  deliberate Be things

This Mishnab establishesthe unbroken chain of Torab transmission from Sinai down to the Sages of the Great Assembly, who provided foundational

guidance for judges and teachers.

7 n 1 y n? 1 ya nn’b SJW =’1 ;7 U Mishna 2- The Three Pillars Upon Which the World Stands
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on say would  he the Great the Assembly from the remnantsof  was  the Righteous ~ Shimon
navony By 7Y BYY MR DY LTRiy o%iyn oot ity
acts of and on the Temple service and on the Torah  on stands the world things three
:0779n
kindness

Shimon the Righteous teachesthat the existence of the world depends upon Torah study, the Temple service, and acts of lovingkindness.




ﬂ"?_: g’ N-rl ~h| H; UB?: EW :j n -_f 12 y Mishna 3 - Serving Hashem Out of Love and the Fear of Heaven
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be do not say would  he the Righteous from Shimon received Socho a man of Antigonus
D°72¥D M7 NPN ,012 2229 NI Py 217 NN PURYRI 0072y
like servants  be but  areward toreceive condition on the master — who serve like servants
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Heaven the fearof andletbe areward toreceive condition on not the master — who serve
:02°7Y
upon you

Antigonusof Socho teaches that one should serve Hashem without the expectation of receiving a reward, while maintaining a constant fear of Heaven.

D’?ﬁ.:) U 792 :1 1-111 n U N? ; i? Mishna 4 - The Transmission of Torah and Honoring the Sages
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Yose fromthem received Yerushalayim manof Yochanan ben and Yose Zeredah manof Yoezer ben Yose

AN LDRINY YL M3 AR MM ATIE UK MY 13

and be  for the Sages meeting a house of your house let be says Zeredah man of Yoezer ben
;DT NN NRE2 iYW 1M LD TEY2 paNnn
their words —  with thirst  drinking and be their feet in the dust of attaching yourself

Yose ben Yoezer and Yose ben Yochanan transmit the tradition, advising one to make their home a gathering place for Sages.

.'ItTZ? NEI oy n U ’w VAYRY 29 IND QQD ] Mishna 5 - Hospitality to the Poor and Limiting Conversation with Women
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and let be wide open  your house letbe says Yerushalayim  a man of Yochanan sonof Yose
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they said  with his wife the woman with conversation increase and donot yourhousehold membersof poor people
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increases thata man the time all the Sages said fromhere his fellow with the wife of and heavy a light
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and his end Torah from words of and desists  to himself evil  he causes the woman with conversation
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Gehinnom he inherits

Yose ben Yochanan teaches the importance of keeping a home open to the poor and warns against excessive conversation with women, which distracts from

Torah study.




| : Cl q’? n:P’ :-l :]17 I'I'CZ? s_’ Mishna 6 - Appointing a Teacher, Acquiring a Companion, and Judging Others Favorably
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says Perachyah sonof Yehoshua fromthem received the Arbelite and Nittai Perachyah son of Yehoshua
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man every — judging andbe a companion foryourself andacquire a teacher foryourself make
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merit  to the scale of

This Mishnab teaches the importance of spiritual mentorship, friendship, and giving others the benefit of the doubt.

s’tpj}:ﬂ 57"1 1 3T§7 7: i'li??:l -1 U Mishna 7 - Distancing Oneself from an Evil Neighbor and the Wicked
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with the wicked ~ associate  and donot whoisevil froma neighbor distance yourself says the Arbelite Nittai
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retribution of despair and do not

Nittai the Arbelite warns against associating with bad influences and reminds us that divine justice isinevitable.

1’1 t‘ 9? y; ﬂy 121 t‘ .ﬂ;:lltl Mishna 8- The Conduct of a Judge Toward Litigants

,RIN N2V 12 AT .o 1’?:? vy 12 NYRYY CRav 12 T

says Tabbai sonof Yehudah fromthem received Shetach sonof and Shimon Tabbai sonof Yehudah
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standing  judgment the mastersof and whenare the judges like the arrangersof yourself  make  donot
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they should be  from before you and when they are like wicked ones in youreyes they should be  before you

dismissed
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the judgment —  upon themselves when they accepted like innocent ones in your eyes

Yebudah ben Tabbai teaches that a judge must remain completely impartial, avoiding advocacy and viewing both parties equally during and after the

trial.
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Mishna 9- Thorough Interrogation of Witnesses and Caution in the Words of Judges
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careful and be the witnesses —  toinvestigate much be says Shetach son of  Shimon
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to lie they will learn  from within them lest with your words




Shimon ben Shetach warns judges to cross-examine witnesses thoroughly and to speak carefully so as not to inadvertently teach them howto fabricate

testimony.

m :;ﬁ—tl n B’J!ZH ﬂ; N? 73 tl n ; EI?S Mishna 10- Loving Work and Shunning Lovdship and G ent Intimacy
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— and hate work — love says Shemaiah  fromthem received and Abtalion Shemaiah
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to the ruling authority make yourself known and donot lordship

Shemaiah and Abtalion teach the importance of honest labor, avoiding positionsof power, and keeping a safe distance from the ruling authorities.
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Mishna 11- A Warning to Sages to Guard Their Words to Prevent Desecration of Heaven's Name
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exile  the obligation of you will obligate lest with your words  be careful Sages says Avtalyon
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after you who come the disciples and they will drink the evil waters toa place of and you will be exiled
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is profaned Heaven the Name of and it will be found and they will die

Avtalyon warns Torah scholars to speak with extreme precision so that heretical disciples do not misinterpret their words and stray after false doctrines.

Mishna 12 The Conduct of Hillel to Love Peace and Draw Creations Close to Torah
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loving Aharon of  fromthe disciples  be says Hillel fromthem received and Shammai Hillel
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to the Torah and drawing them the creations — loving peace and pursuing  peace
close

Hillel teaches that one should emulate Abaron the Koben Gadol by actively pursuing peace and bringing people closer to the Torah through love.

i'l'ﬂj.'n ’? | D::1 ﬂlg.}: lpEkeloh Mishna 13- The Danger of Secking Fame and Neglecting Torah Study
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ceases add and one who does not  hisname destroys his name one who makes great say used to  He
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passesaway of the crown and one who makesuse deserves — death learn and one who does not

This Mishnah warns against using Torah knowledge for self-aggrandizement and emphasizes the necessity of continnous study.




" -f N’? ]? 19n 3 s_’: 17 57 D’? ﬂ;ﬂ m tl Mishna 14 - The Obligation of Personal Responsibility and Avoiding Procrastination
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amI  what fornyselfalone And whenIam isforme who formyself I not If say used to  He
SRR WY N7 ONY
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Hillel teaches that a person must take personal responsibility for their own spiritual growth and act without delay.
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Mishna 15 - Making Torah Study Fixed, Speaking Little and Doing Much, and Welcoming Everyone Warmly
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—  receiving and be much and do little say fixed  your Torah  make says Shammai
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face expression of witha cheerful  person  every

Shammai teachesthe importance of establishing a fixed schedule for Torah study, prioritizing actions over words, and greeting every person with a

pleasant and welcoming countenance.

175 Q t‘ T 73 I-IE U ﬂ tﬁ :1_ qb HW §7 Mishna 16 - Appointing a Teacher and Avoiding Donbt and Estimations in Tithing
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and donot  doubt from and remove yourself a teacher foryourself make say would Gamliel Rabban
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by estimation  to tithe increase

Rabban Gamliel teachesthe importance of establishing a halachic authority to resolve donbts and avoiding guesswork when performing mitzvos like

tithing.

"112"]‘[1 ’JD 17}_7 E'IWS_H_J [H n'li?’ﬂWij n?y?_: Mishna 17 - The Virtue of Silence and Action Over Mere Wordss
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better for the body did I find and not the Sages among Igrewup nydays all says hisson  Shimon
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who increases and anyone the action but  the main thing is the study  and not silence than
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sin brings words

Shimon the son of Rabban Gamliel teachesthat silence isthe best path for the body, and that practical action is superior to mere study and excessive

speech.




Mishna 18 - Justice Truth and Peace Upon Which the World Stands
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justice  on stands the world things three on says Gamliel ben  Shimon  Rabban
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judge peace  and judgmentof truth 8 Zechariah asitissaid peace and on truth and on
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in your gates

Rabban Shimon ben Gamliel teaches that the preservation of human society depends upon the three pillars of justice, truth, and peace.

CHAPTER SUMMARY

The chapter opens with the Men of the Great Assembly and Shimon the Righteous establishing the pillars of the world,
followed by Antigonus of Socho's warning to serve Hashem without expecting reward. We then progress through the
teachings of the Zugos: Yose ben Yoezer and Yose ben Yochanan on bringing Sages and the poor into our homes; Yehoshua
ben Perachiah and Nittai the Arbelite on acquiring teachers and avoiding evil neighbors; Yehudah ben Tabbai and Shimon
ben Shetach on careful justice; and Shemaiah and Abtalion on avoiding the ruling power and guarding one’s words. Finally,
Hillel and Shammai teach us to pursue peace, fix our Torah study, and receive everyone with a pleasant countenance,
leading into the instructions of Rabban Gamaliel and his son Shimon on silence and action, and concluding with Rabban

Shimon ben Gamaliel's declaration that the world stands on justice, truth, and peace.

TPYR? WHAT TO TAKE HOME

My dear friend, look at how this first chapter of Pirkei Avos begins. It does not start with abstract philosophies, but with a
chain of transmission: Moshe received the Torah from Sinai and passed it down, generation after generation, until it reached
us. This tells us that our Torah is not a theory; itis a living, breathing legacy of connection. When you learn, you are not just
reading a book, you are joining a chain of holy souls. And what do these sages tell us? They tell us that the world stands on
Torah, avodah, and gemilus chasadim, and that the ultimate goal of all our learning is not just to speak, but to do. Shimon his

son says it clearly: 'Study is not the most important thing, but actions.’

Think about Shammai's golden rule: 'Say little, but do much, and receive all men with a pleasant countenance." How often
do we promise ourselves or others big things, only to fall short? The Torah wants us to build our lives on quiet, solid action.
When you greet another Yid with a warm, genuine smile, you are literally sustaining the world. You are bringing the peace

and truth that Rabban Shimon ben Gamaliel says keeps the world standing.

Let us also take to heart the famous words of Hillel: 'If T am not for nyself, who is for me? But if T am for my own self, whatam
I? And if not now, when?' We cannot wait for someone else to do our avodah for us, nor can we live only for ourselves. We

must step up, take responsibility for our spiritual growth, and do it today, without putting it off.

Today, choose one small, concrete action instead of just talking about it. When you meet someone, greet them with a
genuine, warmsmile and a pleasant countenance, and make a fixed five minutes to learn Torah today without any

distractions.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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