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T HE  S U G Y A

In this daf, we continue our deep dive into the halachos of "Oso V'es Beno" (the prohibition against slaughtering an animal

and its offspring on the same day). The Gemara begins by exploring the source for the rule that a negative prohibition derived

from a positive statement is treated as a positive mitzvah, specifically regarding animals offered before their eighth day. We

then transition into a major discussion regarding how the prohibition of Oso V'es Beno applies to sacrificial animals

(kodashim).

We will learn the yesod of Rav Hamnuna in the name of Rabbi Shimon regarding whether the prohibition of Oso V'es Beno

applies to kodashim, and how this connects to Rabbi Shimon's famous shitta that an unfit slaughter (shechitah she'eino

reuyah) is not halachically considered a slaughter. The Gemara analyzes various scenarios of slaughtering these animals inside

and outside the Beis HaMikdash courtyard, examining the liabilities of kareth and lashes.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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EXPLANAT IO N

ה. שֵׂ עֲ קוֹ לַ נִתְּ

The Torah transmuted it from a standard negative prohibition into a positive  mitzvah.

QU E ST IO N

א? מָ עְ אי טַ מַ

What is  the  reason for this derivation?

PR O O F

צֶה״ – ה יֵרָ אָ לְ י וָהָ ינִ מִ שְּׁ   יּוֹם הַ ״מִ א:  רָ ר קְ מַ אָ דְּ

As the  verse  state s : “From the  e ig hth day and forward it may be  accepted for an offering” (Vayikra 22:27) — which implies:

IN FER ENCE

א לָא. רָ יקָּ עִ ין, מֵ י אִ ינִ מִ שְׁ  יּוֹם הַ מִ

from the  e ig hth day and onward, yes ,  it may be sacrificed, but initially,  before the eighth day, no ,  it may not.

STATEMENT

ה. שֵׂ ה – עֲ שֵׂ ל עֲ לַ כְּ  בָּא מִ  או הַ לָ



And any neg ative  prohibition that is  derived from a positive  statement is  considered a positive  mitzvah,  for which one

does not receive lashes.

O BJECT IO N

י, יקִ טוֹרִ פְ י אַ בִּ רַ דְ כִ יהּ לְ יָא לֵ עְ בַּ י א מִ הָ וְ

But this  verse is  required for that which Rabbi Aptoriki taught,

STATEMENT

י: מֵ י רָ יקִ טוֹרִ פְ י אַ בִּ רַ דְּ

as  Rabbi Aptoriki raised a contradiction between two verses:

O BJECT IO N

י, זֵ לָה חֲ יְ א לַ ״, הָ וֹ מּ ת אִ חַ תַּ ים  ת יָמִ עַ בְ שִׁ יָה  הָ ״וְ יב  תִ כְּ

It is  written: “Then it shall be  seven days  under its  mother,” which implies that as soon as the seven days are over, even on

the nig ht preceding the eighth day, it is already fit to be sacrificed;

O BJECT IO N

לָה לָא! יְ ין, לַ ה אִ אָ לְ י וָהָ ינִ מִ שְׁ  יּוֹם הַ צֶה״ – מִ ה יֵרָ אָ לְ י וָהָ ינִ מִ שְּׁ   יּוֹם הַ ״מִ יב  תִ וּכְ

but it is  also written: “From the  e ig hth day and forward it may be  accepted,” which implies that from the  e ig hth day and

forward, yes ,  it is fit, but on the preceding nig ht, no ,  it is not!

QU E ST IO N

ד? יצַ כֵּ א  הָ

How can these  verses be reconciled?

ANSWER

ה. אָ צָ רְ הַ ה, יוֹם לְ שָּׁ  דוּ קְ לָה לִ יְ לַ

The nig ht is fit for consecration of the animal, but the day is required for acceptance  on the Altar.

ANSWER

״. צֹאנֶךָ ךָ לְ שֹׁרְ  ה לְ שֶׂ עֲ תַּ ן  כֵּ ״ ינָא:  חֲרִ א אַ רָ יב קְ תִ כְּ

The Gemara answers: Another verse  is  written regarding this positive mitzvah: “So shall you do with your ox and with your

sheep; seven days shall it be with its mother; on the eighth day you shall give it to Me” (Shemos 22:29), from which the positive

mitzvah is derived.

STATEMENT

ים, שִׁ  דָ קׇ ג בְּ נוֹ נוֹהֵ ת בְּ אֶ ין אוֹתוֹ וְ ן: אֵ עוֹ מְ שִׁ י  בִּ יָה רַ םֵר הָ נוּנָא: אוֹ מְ ב הַ ר רַ מַ אָ

Rav Hamnuna said: Rabbi Shimon would say: The  prohibition of “it and its  offspring ” does  not apply to sacrificial

animals .

QU E ST IO N



א? מָ עְ אי טַ מַ

What is  the  reason for this?

EXPLANAT IO N

ה, יטָ חִ שְׁ הּ  מָ שְׁ יָה לֹא  אוּ ינָהּ רְ אֵ שֶׁ ה  יטָ חִ שְׁ ן:  עוֹ מְ שִׁ י  בִּ ר רַ מַ אָ ן דְּ יוָ כֵּ

Since  Rabbi Shimon says  that a s laug hter that is  unfit to permit consumption is  not considered a halachic s laug hter,

EXPLANAT IO N

יא. יָה הִ אוּ ינָהּ רְ אֵ שֶׁ ה  יטָ חִ שְׁ י  ים נָמֵ שִׁ  דָ ת קֳ יטַ חִ שְׁ

the s laug hter of sacrificial animals  is  also  considered an unfit s laug hter at the moment of slaughter, since the meat is not yet

permitted to be eaten or burned on the Altar until the blood is sprinkled.

O BJECT IO N

ץ, חוּ בַּ ים  שִׁ  דָ נוֹ קָ ת בְּ אֶ בָא: אוֹתוֹ וְ יב רָ תִ מֵ

Rava challeng ed this from a braisa: If one slaughtered “it and its  offspring ” which were sacrificial animals  outside  the Beis

HaMikdash courtyard,

STATEMENT

ה, שֶׂ עֲ לֹא תַ י בְּ נִ שֵׁ ר:  מֵ ן אוֹ עוֹ מְ שִׁ י  בִּ רַ

Rabbi Shimon says: For slaughtering the second animal, he transgresses a neg ative  prohibition of slaughtering outside,

STATEMENT

ת, כָּרֵ וֹ  ין בּ אֵ ה וְ שֶׂ עֲ לֹא תַ י הוּא בְּ ן – הֲרֵ מַ ר זְ חַ אַ י לָבֹא לְ אוּ רָ ל הָ כׇּ ר:  מֵ ן אוֹ עוֹ מְ שִׁ י  בִּ יָה רַ הָ שֶׁ

as  Rabbi Shimon would say: Any offering that is  fit to come  to the Altar after a period of time , but was offered outside

before its time, is  subject to a neg ative  prohibition, but does  not carry the punishment of kareth;

STATEMENT

ה. שֶׂ עֲ לֹא תַ ינוֹ בְּ ת – אֵ כָּרֵ וֹ  ין בּ אֵ שֶׁ כֹּל  ים:  רִ מְ ים אוֹ מִ כָ חֲ וַ

and the  Sag es  say: Any offering for which there  is  no kareth when slaughtered outside, is  not even subject to a neg ative

prohibition.

O BJECT IO N

ה? שֶׂ עֲ לֹא תַ י בְּ נִ שֵׁ ץ,  חוּ בַּ ים  שִׁ  דָ ן: קָ יָא לַ שְׁ  קַ וְ

And this  was  difficult for us: If they were sacrificial animals  slaughtered outside , why is the second only subject to a

neg ative  prohibition?

O BJECT IO N

יַּיב!  יחַ י לִ ת נָמֵ כָּרֵ ים הוּא,  נִ פְ ל בִּ בֵּ  קַ תְ י מִ נִ שֵׁ ל,  טַ ל קְ טָ יקְ א מִ מָּ  קַ

Since the slaughter of the first was unfit, the  first was merely killed like a carcass according to Rabbi Shimon. Thus, the second

is  fit to be  accepted inside  the Beis HaMikdash, so he  should be  liable  to kareth as  we ll for slaughtering it outside!



STATEMENT

י: דִ כְּ י לַהּ  רִ מְ אָ בָא, וְ ר רָ מַ אָ וְ

And Rava said, and some  say it anonymously:

EXPLANAT IO N

י: נֵ תָ י קָ כִ הָ א וְ רָ סְּ יחַ י מִ וֹרֵ סּ חַ

The braisa is  miss ing  words, and this  is  what it is  teaching :

STATEMENT

ץ. י חוּ חוּטֵ שְׁ  או דִּ לָּ  טוּר מִ סוּל וּפָ פָּ י  נִ שֵׁ ת,  כָּרֵ נוּשׁ  ן עָ וֹ אשׁ נַן – רִ בָּ  רַ ץ, לְ חוּ בַּ ם  נֵיהֶ שְׁ ים  שִׁ  דָ קָ

If they were sacrificial animals  and both were slaughtered outside : according  to the  Sag es , the  first is  punished with

kareth, while the second is  disqualified because its time has not yet arrived, and the slaughterer is exempt from the  neg ative

prohibition of s laug htering  outside .

STATEMENT

ת. כָּרֵ ים  שִׁ נוּ ם עֲ נֵיהֶ שְׁ ן –  עוֹ מְ שִׁ י  בִּ רַ לְ

According  to Rabbi Shimon, both of them are  punished with kareth, because the slaughter of the first is not considered

halachic slaughter, so the second is fit.

STATEMENT

ים: נִ פְ ד בִּ חָ אֶ ץ וְ חוּ בַּ ד  חָ אֶ

If one  was slaughtered outside  and one  was slaughtered inside :

STATEMENT

טוּר; סוּל וּפָ פָּ י  נִ שֵׁ ת,  כָּרֵ נוּשׁ  ן עָ וֹ אשׁ נַן – רִ בָּ  רַ לְ

according  to the  Sag es , the  first is  punished with kareth, and the second is  disqualified and exempt from any penalty

because he slaughtered it inside.

STATEMENT

ר. שֵׁ  כָּ י  נִ שֵׁ ן –  עוֹ מְ שִׁ י  בִּ רַ לְ

According  to Rabbi Shimon, the  second is  kosher and may be offered on the Altar, because the first slaughter was not valid.

STATEMENT

ץ: חוּ בַּ ד  חָ אֶ ים וְ נִ פְ ד בִּ חָ אֶ

If one  was slaughtered inside  and one  was slaughtered outside :

STATEMENT

טוּר, סוּל וּפָ פָּ י  נִ שֵׁ טוּר,  ר וּפָ שֵׁ  כָּ ן  וֹ אשׁ נַן – רִ בָּ  רַ לְ

according  to the  Sag es , the  first is  kosher and the slaughterer is exempt, while the second is  disqualified and exempt

from kareth for slaughtering outside.



STATEMENT

ה. שֶׂ עֲ לֹא תַ י בְּ נִ שֵׁ ן –  עוֹ מְ שִׁ י  בִּ רַ לְ

According  to Rabbi Shimon, the  second is  subject to a neg ative  prohibition for slaughtering outside.

O BJECT IO N

ים, שִׁ  דָ קָ ג בְּ ״ נוֹהֵ נוֹ ת בְּ אֶ ״אוֹתוֹ וְ ין  ךְ אֵ תָּ  עְ א דַ קָ לְ י סָ אִ וְ

And if it enters  your mind to say that “it and its  offspring ” does  not apply to sacrificial animals ,

O BJECT IO N

יַּיב!  יחַ י לִ ת נָמֵ כָּרֵ תוּ לָא?  ה וְ שֶׂ עֲ לֹא תַ אי בְּ מַּ  י אַ נִ שֵׁ

why is  the  second subject only to a neg ative  prohibition and no more? He  should be  liable  to kareth as  we ll, since the

second animal is fully fit to be offered inside!

R E SO LU T IO N

נוּנָא: מְ ב הַ ר רַ מַ א אָ י קָ כִ בָא, הָ ר רָ מַ לָּא אָ  אֶ

Rather, Rava said: This  is  what Rav Hamnuna is  saying :

STATEMENT

ים, שִׁ  דָ קָ ג בְּ ״ נוֹהֵ נוֹ ת בְּ אֶ ״אוֹתוֹ וְ קוֹת  לְ ין מַ אֵ

The lashes  for violating “it and its  offspring ” do not apply to sacrificial animals .

EXPLANAT IO N

ר, שָׂ בָּ י  רֵ תְּ שְׁ י ם – לָא מִ יק דָּ לָא זָרֵ ה דְּ מָּ  כַ ן דְּ יוָ כֵּ

Since  as  long  as  the  blood is  not sprinkled, the  meat is  not permitted,

EXPLANAT IO N

ה. אָ רָ תְ הּ הַ מָ שְׁ פֵק – לֹא  ת סָ אַ רָ תְ הַ פֵק, וְ ת סָ אַ רָ תְ אי הַ וֵ יט הָ חֵ שָׁ א  קָ נָא דְּ ידָּ עִ מֵ

at the  time  he  s laug hters , it is  a doubtful warning , and a doubtful warning  is  not considered a valid warning  to

administer lashes.

STATEMENT

בָא: ר רָ מַ אָ , דְּ יהּ מֵ עְ טַ בָא לְ א רָ דָּ זְ אַ וְ

And Rava follows his  own reasoning , as  Rava said:

STATEMENT

טוּר. פָּ ים –  מִ לָ שְׁ ט  חַ שָׁ ךְ  כָּ ר  חַ אַ ין וְ לִּ ט חוּ חַ שָׁ ים,  מִ לָ שְׁ נָהּ  ין וּבְ לִּ יא חוּ הִ

If the mother is  non-sacred and its  offspring  is  a peace -offering , and he  s laug htered the  non-sacred animal and then

slaug htered the  peace -offering , he  is  exempt from lashes.

STATEMENT



יָּיב,  ין – חַ לִּ ךְ חוּ כָּ ר  חַ אַ ים וְ מִ לָ שְׁ

But if he slaughtered the peace -offering  and then the  non-sacred animal, he  is  liable  to lashes.

STATEMENT

טוּר, פָ לָה דְּ ט עוֹ חַ שָׁ ךְ  כָּ ר  חַ אַ ין וְ לִּ ט חוּ חַ שָׁ יָא  עְ בַּ י לָה, לָא מִ נָהּ עוֹ ין וּבְ לִּ יא חוּ בָא: הִ ר רָ מַ אָ וְ

And Rava said: If the mother is  non-sacred and its  offspring  is  an e levation-offering , it is  not necessary to say that if he

slaug htered the  non-sacred animal and then s laug htered the  e levation-offering , he  is  exempt,
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EXPLANAT IO N

טוּר, פָּ ין –  לִּ ט חוּ חַ שָׁ ךְ  כָּ ר  חַ אַ לָה וְ ט עוֹ חַ שָׁ וּ  ילּ פִ לָּא אֲ  אֶ

Rather, even if he  s laug htered the offspring as a burnt offering  and afterward s laug htered the mother as non-sacred meat,

he is exempt from lashes according to Rabbi Shimon,

EXPLANAT IO N

יא. ילָה הִ כִ בַּת אֲ ה  יטָ חִ שְׁ או  א לָ יתָ יְ מַּ  ה קַ יטָ חִ שְׁ

because the  first s laug hter is  not a s laug hter subject to consumption,  as a burnt offering is entirely burned on the Altar and

not eaten by humans.

STATEMENT

ילָה. כִ הּ אֲ מָ שְׁ חַ  בֵּ זְ ילַת מִ כִ נָן: אֲ חָ י יוֹ בִּ ר רַ מַ י יַעֲקֹב אָ בִּ רַ וְ

And Rabbi Yaakov said that Rabbi Yochanan said: Consumption by the  Altar is  called consumption,  and therefore a

burnt offering is considered fit for consumption.

PR O O F

יו״. מָ לָ שְׁ ר זֶבַח  שַׂ בְּ ל מִ כֵ כֹל יֵאָ אָ ם הֵ אִ ״וְ א:  רָ ר קְ מַ אָ א? דְּ מָ עְ אי טַ מַ

What is  the  reason? As the  verse  state s  regarding piggul: "And if any of the  flesh of the  sacrifice  of his  peace  offering s

be  at all eaten on the third day, it shall not be accepted."

PR O O F

. חַ בֵּ זְ ילַת מִ כִ ד אֲ חָ אֶ ם וְ דָ ילַת אָ כִ ד אֲ חָ בֵּר, אֶ  דַ כָּתוּב מְ  כילוֹת הַ י אֲ תֵּ  שְׁ  בִּ

By using the double expression of eating, the  verse  is  speaking  of two  types of consumptions: one  is  human consumption,

and one  is  consumption by the  Altar,  teaching that both are legally considered consumption.

נָה שְׁ  מִ M I S H N A H

MISHNAH



לָה עֲרוּפָה גְ עֶ ל, וְ קָ סְ נִּ וֹר הַ שׁ את, וְ טָּ  ת חַ פָּרַ ט  חֵ וֹ שּׁ  הַ ה, וְ ה זָרָ דָ עֲבוֹ ט לַ חֵ וֹ שּׁ  פָה, הַ רֵ צָא טְ מְ נִ ט וְ חֵ וֹ שּׁ  י׳ הַ נִ תְ מַ

–

MISHNAH: One  who s laug hters  an animal and its offspring, and one of them is  found to be  a tere ifah,  or one  who

slaug hters  one of them for idol worship,  or one  who s laug hters  the  Red Heifer of purification, or an ox that is  to be

stoned, or a he ifer whose  neck is  to be  broken—all of which are forbidden to derive benefit from—

MISHNAH

ין. יבִ יְּ חַ ים מְ מִ כָ חֲ ר, וַ טֵ וֹ ן פּ עוֹ מְ שִׁ י  בִּ רַ

Rabbi Shimon exempts  him from lashes for "it and its offspring" because he holds that a slaughter which does not render the meat

fit for eating is not considered a valid slaughter, and the  Sag es  oblig ate  him.

MISHNAH

״. נוֹ ת בְּ אֶ ״אוֹתוֹ וְ וּם  שּׁ  טוּר מִ פָּ ר –  קֵּ עַ מְ הַ ר, וְ חֵ נּוֹ הַ , וְ דוֹ יָ לָה בְּ נַבְּ נִתְ ט וְ חֵ וֹ שּׁ  הַ

But one  who s laug hters  and it becomes a carcass  by his  hand through an invalid act of slaughter, or one  who stabs  the

animal, or one  who tears  out the windpipe and gullet—all agree that he is exempt from the prohibition of "it and its

offspring " because no halachic act of slaughter was performed.

א רָ מָ גְּ G E M A R A

STATEMENT

, נוֹ חָ לְ שֻׁ  י לְ נִ שֵׁ  ה וְ ה זָרָ דָ עֲבוֹ ן לַ וֹ אשׁ ט רִ חַ שָּׁ   שֶׁ לָּא   נוּ אֶ שָׁ : לֹא  ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ ׳ אָ מָ גְּ

GEMARA: Rabbi Shimon ben Lakish said: They only taug ht that the Sages obligate him in the case of s laug htering  for

idol worship when he  s laug htered the  first animal for idol worship and the  second animal for his  own table ,  in which

case he only violates the prohibition of "it and its offspring" on the second slaughter;

STATEMENT

. יהּ נֵּ י בָּה מִ  רַ דְ יהּ בִּ ם לֵ קָ טוּר, דְּ פָּ ה –  ה זָרָ דָ עֲבוֹ י לַ נִ שֵׁ  נוֹ וְ חָ לְ שֻׁ  ן לְ וֹ אשׁ ל רִ אֲבָ

but if he slaughtered the first for his  own table  and the  second for idol worship, he is exempt from lashes for "it and its

offspring" because  we apply the rule: Let him stand with the  g reater punishment than it,  which is the death penalty for idol

worship.

O BJECT IO N

! הּ ין אוֹתָ עִ דְ ן יוֹ בָּ  ית רַ בֵּ ל  שֶׁ ינוֹקוֹת  וּ תִּ ילּ פִ , אֲ נָן: זוֹ חָ י יוֹ בִּ יהּ רַ ר לֵ מַ אֲ

Rabbi Yochanan said to him: This  rule of kam lei bidrabah minei, even schoolchildren know it! Why would the Mishnah

need to teach that?

ANSWER

יָּיב.  ה – חַ ה זָרָ דָ עֲבוֹ י לַ נִ שֵׁ  נוֹ וְ חָ לְ שֻׁ  ן לְ וֹ אשׁ ט רִ חַ שָׁ וּ  ילּ פִ אֲ שֶׁ ים  מִ עָ פְּ לָּא,   אֶ

Rather, the Sages' ruling applies sometimes even when he  s laug htered the  first for his  own table  and the  second for idol

worship, and he is still liable  to lashes for "it and its offspring."



EXPLANAT IO N

ה. ה זָרָ דָ וּם עֲבוֹ שּׁ  יהּ מִ בֵּ רוֹ  תְ לֹא אַ ״, וְ נוֹ ת בְּ אֶ ״אוֹתוֹ וְ וּם  שּׁ  יהּ מִ בֵּ רוֹ  תְ אַ ן דְּ גוֹ כְּ

This is for example , where  they forewarned him reg arding  "it and its  offspring ," but they did not forewarn him

reg arding  idol worship. Since he cannot be executed for the idol worship, he receives lashes for the other prohibition.

STATEMENT

טוּר. פָּ י –  יהּ נָמֵ בֵּ רוֹ  תְ י לָא אַ כִּ טוּר,  פָּ יהּ –  בֵּ רוֹ  תְ י אַ כִ ן דְּ יוָ כֵּ ר:  מַ ישׁ אָ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ וְ

And Rabbi Shimon ben Lakish said: Since , had they forewarned him on the severe crime, he would be exempt from lashes,

when they did not forewarn him on it, he is also exempt from lashes.

STATEMENT

ר: מַ י אָ ימִ ב דִּ א רַ י אֲתָ כִ יהוּ, דְּ יְ מַ עְ טַ דוּ לְ זְ אָ וְ

And they g o according  to the ir established lines of reasoning , as  when Rav Dimi came  from Eretz Yisrael, he said:

STATEMENT

ר – חֵ בָר אַ דָ ין, וְ גִ וֹגְ קוֹת שׁ לְ י מַ יבֵ יָּ  חַ ין, וְ גִ וֹגְ יתוֹת שׁ י מִ יבֵ יָּ  חַ

In the case of those  who unwitting ly commit acts that carry death penaltie s , or those  who unwitting ly commit acts that

carry lashes , and the act also involved another matter of monetary liability, and they were forewarned only about the money—

STATEMENT

טוּר. פָּ ר:  מֵ ישׁ אוֹ קִ ישׁ לָ רֵ יָּיב, וְ  ר: חַ מֵ נָן אוֹ חָ י יוֹ בִּ רַ

Rabbi Yochanan says: He  is  liable  to pay, and Reish Lakish says: He  is  exempt from paying.

EXPLANAT IO N

; יהּ בֵּ רוֹ  תְ א לָא אַ הָ יָּיב, דְּ  ר: חַ מֵ נָן אוֹ חָ י יוֹ בִּ רַ

Rabbi Yochanan says: He  is  liable , because  they did not forewarn him on the capital crime, so he is not subject to execution;

EXPLANAT IO N

טוּר. פָּ י  יהּ נָמֵ בֵּ רוֹ  תְ י לָא אַ כִּ טוּר –  פָּ יהּ  בֵּ רוֹ  תְ י אַ כִ ן דְּ יוָ כֵ טוּר, דְּ פָּ ר:  מֵ ישׁ אוֹ קִ ישׁ לָ רֵ וְ

and Reish Lakish says: He  is  exempt, because  s ince , had they forewarned him, he  would be  exempt, when they did not

forewarn him, he  is  also exempt.

EXPLANAT IO N

, ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ אָ א קָ הָ א – בְּ הָ ינַן בְּ עִ מוֹ שְׁ  י אַ אִ יכָא, דְּ רִ וּצְ

And it is  necessary to state both disputes. For if it had only le t us  hear this  case of "it and its offspring," we might say in this

case Rabbi Shimon ben Lakish says  he is exempt because both punishments are physical,

EXPLANAT IO N

נָן. חָ י יוֹ בִּ רַ יהּ לְ י לֵ דֵ א מוֹ ימָ א – אֵ הָ ל בְּ אֲבָ

but in that case of money and death, say that he  ag rees  with Rabbi Yochanan that he must pay.



EXPLANAT IO N

יכָא. רִ , צְ ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ י לְ דֵ א מוֹ ימָ א אֵ הָ ל בְּ נָן, אֲבָ חָ י יוֹ בִּ ר רַ מַ אָ א קָ הָ א, בְּ הָ ר בְּ מַ יתְּ י אִ אִ וְ

And if it were  stated in that case of money, we might say in this  Rabbi Yochanan says  he is liable, but in this  case of two

physical punishments, say that he  ag rees  with Rabbi Shimon ben Lakish. Therefore , both are  necessary.

QU E ST IO N

יא? יָה הִ אוּ ינָהּ רְ אֵ שֶׁ ה  יטָ חִ שְׁ את  טָּ  ת חַ וּפָרַ

The Gemara asks: And is  the  Red Heifer considered a s laug hter that is  not fit for eating?

O BJECT IO N

ר. שֶׁ  וֹ כּ ת הַ עַ שְׁ ה לָהּ  יְתָ הָ יל וְ אִ ין, הוֹ לִ כָ ת אֳ אַ ה טוּמְ אָ מְּ טַ ה מְ פָּרָ ר:  מֵ ן אוֹ עוֹ מְ שִׁ י  בִּ יָא: רַ נְ תַ הָ וְ

But wasn't it taug ht in a braisa: Rabbi Shimon says: The  Red Heifer can contract the  impurity of foods, s ince  it had a

moment of fitness  for eating before its blood was sprinkled? Thus, it is considered fit for eating!

S U M M A RY

The daf focuses on the intersection of Oso V'es Beno and kodashim. Rav Hamnuna suggests that according to Rabbi

Shimon, the prohibition of Oso V'es Beno does not apply to sacrificial animals because their shechitah is not yet fully fit to

permit consumption until the blood is sprinkled on the Altar. Rava challenges this from a braisa detailing the complex cases of

slaughtering a mother and its offspring outside the Azarah, leading to a refined understanding: the prohibition indeed applies,

but one is exempt from lashes because it constitutes a doubtful warning (habra'as safek) at the moment of shechitah. Finally,

the Gemara discusses Rava's rulings regarding combinations of chullin and kodashim (such as a shelamim or an olah), and

whether Altar consumption is halachically considered "consumption" to make the shechitah valid under Rabbi Shimon's view.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our sugya, we learn about the deep connection between the physical act of slaughtering and its ultimate spiritual purpose.

Rava teaches that if a person slaughters a non-sacred animal and then a peace-offering, he is exempt from lashes for "it and its

offspring" because at the moment of the slaughter, the meat of the offering is not yet permitted to be eaten; that permission

only comes later when the blood is sprinkled on the Altar. We see from here a profound truth: an action is defined by its

ultimate completion, not just its physical beginning.

This is a powerful lesson for our daily avodah. So often, we start a mitzvah, a project, or a good deed, but we feel

discouraged because we do not see the immediate results. We might learn a page of Gemara and feel like we did not retain it,

or we might daven with effort but feel no immediate change in our hearts. The Torah is teaching us that the holiness of an

act is bound up with its ultimate destination. The physical act is just the beginning; the "sprinkling of the blood", the spiritual

completion, comes in its own time.

Do not judge the value of your holy efforts by how they look in the middle of the process. Hashem values every step of the

way, knowing that the ultimate purpose is what defines the entire journey. Keep pushing forward with emunah, knowing that

every holy start will eventually reach its complete, beautiful end.

Today, when you perform a mitzvah or sit down to learn, do not worry about whether you feel an immediate spiritual high.

Focus purely on doing the action for the sake of Heaven, trusting that Hashem will bring the action to its beautiful, complete

purpose in His time.

ף פ״א ין · דַּ לִּ י · חֻ ף יוֹמִ דַּ י לִ בְ מוּד בַּ לְ Navy & Gold · From the Hebrew Source Text · תַּ DAF YOMI ·  CHU LLIN  81 ·  FU LL BLATT



ע ד מ ה ר  פ ס  ·  M I S H N E H  T O R A H

י יעִ בִ ק רְ רֶ פֶּ ים ·  בִ כָ וֹ ת כּ דַ בוֹ כוֹת עֲ לְ הִ
Learned like the daf, the literal words in bold, flowing with the elucidation

C HA P T E R  P R E V IE W

In this chapter, the Rambam guides us through the painful but necessary halachos of an Ir HaNidachas—a Jewish city that

has been led astray to worship avodah zarah. We will learn about the severe punishments involved, including the stoning of

the beguilers who instigated the rebellion, and the decapitation of the city's inhabitants who fell into this terrible sin. The

Rambam outlines the strict scriptural requirements that must be met before a city can be given this status, emphasizing that this

is not a matter for a local court, but a national tragedy that can only be judged by the supreme Sanhedrin of seventy-one

sages.

We will also explore the specific conditions regarding who must lead the city astray, the required size of the population, and

which cities are excluded from these laws, such as Yerushalayim and border towns. The chapter details the exact process of

investigation, the call to teshuvah, and the ultimate destruction of the city's property and inhabitants if they refuse to repent,

showing us the extreme measures the Torah takes to eradicate the poison of idolatry from the midst of Klal Yisrael.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

כָה א לָ הֲ Halacha 1 · The Laws of Those Who Mislead a City and Its Inhabitants

ל אֵ רָ שְׂ יִּ יר מִ י עִ יחֵ דִּ מַ

Those  who lead astray a city from Israe l

ין לִ קָ סְ וּ נִ לּ י אֵ הֲרֵ

behold, these  are  stoned by the Beis Din,

ים כָבִ וֹ ת כּ דַ דוּ עֲבוֹ בְ לֹּא עָ  שֶׁ י  פִּ ל  ף עַ אַ

even thoug h they did not themselves worship worship of stars ,

ם ירָ י עִ בֵ שְׁ  ת יוֹ יחוּ אֶ דִּ לָּא הִ  אֶ

but rather they led astray the  inhabitants  of the ir city

. הּ דוּ אוֹתָ בְ עָ שֶׁ ד  עַ

until they worshiped it.

ין חִ דָּ מֻּ  יר הַ עִ י הָ שֵׁ  נְ אַ וְ

And the  people  of the  city that was  led astray

יִף סַ ין בְּ גִ נֶהֱרָ



are  executed by sword,

ים כָבִ וֹ ת כּ דַ דוּ עֲבוֹ בְ עָ שֶׁ הוּא  וְ

and that is  on condition that they actually worshiped worship of stars

. הַּ לוֹ אֱ בֶּ ם  יהֶ לֵ לוּהָ עֲ בְּ קִּ שֶׁ אוֹ 

or that they accepted it upon themse lves  as  a g od.

ן יִ נַּ  יחַ מִ דִּ מַּ  ה לַ רָ זְהָ אַ וְ

And the Torah's warning  for the  one  who leads  astray, from where  is it derived? It is

: יךָ פִּ ל  ע עַ מַ שָּׁ   ר לֹא יִ מַ נֶּאֱ  שֶׁ

as  it is  said, "not shall it be  heard upon your mouth."

כָה ב לָ הֲ Halacha 2 · The Conditions for a Condemned City and the Law When They Are Not Met

ת חַ דַּ נִּ יר הַ ית עִ שֵׂ יר נַעֲ עִ ין הָ אֵ

The city is  not made  a city condemned to be destroyed with all its property

בֶט שֵּׁ   אוֹתוֹ הַ כָהּ וּמֵ וֹ תּ יהָ מִ יחֶ דִּ יוּ מַ יִּהְ שֶׁ ד  עַ

until its  enticers  will be  from its  midst and from that same tribe  in whose territory the city lies,

ם". ירָ י עִ בֵ שְׁ  ת יוֹ יחוּ אֶ דִּ יַּ  ךָ "וַ בֶּ  רְ קִּ ר מִ מַ נֶּאֱ  שֶׁ

as  it is  said, "There went out men, sons of worthlessness, from your midst, and they led astray the  inhabitants  of the ir city."

יִם נַ שְׁ ל  ר עַ יִם אוֹ יֶתֶ נַ שְׁ יהָ  יחֶ דִּ יוּ מַ יִּהְ שֶׁ ד  עַ וְ

And the law of a city condemned does not apply until its  enticers  will be  two or more  than two  people,

ם". ירָ י עִ בֵ שְׁ ת י יחוּ אֶ דִּ יַּ  ל וַ יַּעַ  לִ י בְ נֵ ים בְּ שִׁ נָ אוּ אֲ ר "יָצְ מַ נֶּאֱ  שֶׁ

as  it is  said, "There  went out men — in the plural, meaning at least two — sons of worthlessness , and they led astray the

inhabitants  of the ir city."

. בָּהּ  יחוּ רֻ דִּ יַּ  שֶׁ ד  עַ וְ

And it is not condemned until they lead astray its  majority of residents.

בֶט. שֵׁ ל  שֶׁ וֹ  בּ ד רֻ עַ ה וְ אָ מֵּ  ין מִ חִ דָּ מֻּ  יוּ הַ יִהְ וְ

And the  enticed ones  must be  from one  hundred residents and up to the  majority of a tribe .

בֶט שֵׁ ל  שֶׁ וֹ  בּ ח רֻ דַּ ם הֻ ל אִ אֲבָ

But if the  majority of a tribe  was  enticed,



ים ידִ יחִ כִּ ם  ין אוֹתָ נִ דָּ

we judg e  them as  individuals  who served avodah zarah, and not under the laws of a city condemned,

ל. דוֹ ךְ גָּ רַ כְּ לֹא  ן וְ טָ פָר קָ כְּ יר" לֹא  עִ י הָ בֵ שְׁ ר "י מַ נֶּאֱ  שֶׁ

as  it is  said, "the  inhabitants  of the  city" — which teaches that it must be a standard city, not a small villag e  and not a larg e

metropolis .

ן. טָ פָר קָ כְּ ה  אָ מֵּ  חוֹת מִ פָּ ל  כָ וְ

And any settlement with le ss  than one  hundred residents is considered a small villag e .

ל. דוֹ ךְ גָּ רַ כְּ בֶט  שֵׁ ל  שֶׁ וֹ  בּ רֻ וְ

And a population that is the  majority of a tribe  is considered a larg e  metropolis .

ים נִּ טַ ים אוֹ קְ שִׁ יחוּהָ נָ דִּ ם הִ ן אִ כֵ וְ

And so, if women or minors  enticed it,

יד הּ יָחִ יחָ דִּ הִ שֶׁ אוֹ 

or if an individual enticed it,

הּ עוּטָ ה מִ חָ דְּ הֻ שֶׁ אוֹ 

or if its  minority was  enticed,

ן יהֶ לֵ אֲ חוּ מֵ דְּ הֻ שֶׁ אוֹ 

or if they were  enticed on the ir own without any outside enticers,

חוּצָה לָהּ יהָ מִ יחֶ דִּ יוּ מַ הָ שֶׁ אוֹ 

or if its  enticers  were  from outside  of it,

ת חַ דַּ נִּ יר הַ ין עִ בָּהּ דִּ ין  נִ ין דָּ אֵ

we do not judg e  in it the  law of a city condemned;

ים כָבִ וֹ ת כּ דַ דוּ עֲבוֹ בְ עָ שֶׁ ים  ידִ יחִ כִּ ן  י הֵ לָּא הֲרֵ  אֶ

but behold, they are  judged as  individuals  who served worship of stars ,

ד בַ עָ שֶׁ י  ל מִ כָּ ין  לִ קְ סוֹ וְ

and we  stone  every one  who served the avodah zarah,

ין: ית דִּ בֵּ י  ר הֲרוּגֵ אָ שְׁ  כִּ ן  יהֶ שֵׁ  יוֹרְ נָן לְ מוֹ וּמָ

and the ir money g oes  to the ir he irs , like  the  re st of those  executed by the  house  of law (Beis Din), rather than being

burnt.



כָה ג לָ הֲ Halacha 3 · A City Led Astray is Judged Only by the Supreme Court

ת חַ דַּ נִּ יר הַ ין עִ נִ ין דָּ אֵ

We do not judg e  a city led astray

ים עִ בְ שִׁ  ד וְ חָ ל אֶ שֶׁ ין  ית דִּ בֵ לָּא בְּ  אֶ

except in a house  of judg ment of seventy-one  judges, which is the Sanhedrin Hagadol,

ל זֶּה אֶ ע הַ רָ בָר הָ דָּ ת הַ וּ אֶ שׂ ר עָ שֶׁ  יא אֲ הִ ה הַ שָּׁ   אִ ת הָ הוּא אוֹ אֶ ישׁ הַ אִ ת הָ אתָ אֶ צֵ הוֹ ר דברים יז ה "וְ מַ נֶּאֱ  שֶׁ

יךָ", רֶ עָ שְׁ

as  it is  said in the Torah in Devarim 17:5, "And you shall bring  out — the  man that or — the  woman that who did — the

thing  evil this  to your g ates";

ר עַ שַׁ  ר וְ עַ שַׁ ל  כָּ ל  שֶׁ ין  ית דִּ בֵ ים בְּ גִ ים נֶהֱרָ ידִ חִ יְ

from here we learn that individuals  are  executed in the  house  of judg ment of every g ate  and g ate ,  meaning the local Bais

Din of twenty-three in each city,

ל: דוֹ גָּ ין הַ ית דִּ בֵ לָּא בְּ  ין אֶ גִ ים נֶהֱרָ בִּ רֻ מְ ין הַ אֵ וְ

but the  many are  not executed except in the  Great House  of Judg ment of seventy-one in Yerushalayim.

כָה ד לָ הֲ Halacha 4 · Exclusions from the Laws of a City Led Astray

ת חַ דַּ נִּ יר הַ ית עִ שֵׂ לָט נַעֲ קְ י מִ רֵ עָ ת מֵ חַ ין אַ אֵ

Not one  of the  citie s  of re fug e  is  made  a city led astray,

יךָ . רֶ ת עָ חַ אַ יךָ" בְּ רֶ עָ שְׁ ד  חַ אַ ר דברים יז ב "בְּ מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah, "in one  of your g ates ," which means in one  of your ordinary citie s ,  excluding the cities of refuge

which belong to the Levi'im.

ת חַ דַּ נִּ יר הַ ית עִ שֵׂ יִם נַעֲ לַ שָׁ לֹא יְרוּ וְ

And not even Yerushalayim is  made  a city led astray,

ים. טִ בָ שְׁ  ה לִ קָ לְּ חַ לֹּא נִתְ  שֶׁ י  פִ לְ

because  that it not was  divided to the  tribes  as an inheritance, and the Torah refers to "your gates" which belong to your

specific tribes.

פָר סְּ בַּ ת  חַ דַּ נִּ יר הַ ין עִ שִׂ ין עוֹ אֵ וְ

And not do they make  a city led astray on the  border of the Land of Yisrael,

ל. אֵ רָ שְׂ ץ יִ רֶ ת אֶ יבוּ אֶ יַחֲרִ ים וְ כָבִ וֹ י כּ דֵ סוּ עוֹבְ נְ כָּ  לֹּא יִ  שֶׁ י  דֵ כְּ



in order that not will enter worshipers  of stars  through the ruined border city and destroy — the  Land of Yisrae l.

. ד זוֹ צַ חוֹת זוֹ בְּ דָּ נִּ יָרוֹת הַ לֹשׁ עֲ  שָׁ ה  שֶׂ ד עוֹ חָ ין אֶ ית דִּ בֵּ ין  אֵ וְ

And not does one  house  of judg ment,  the Great Sanhedrin, make  three  citie s  led astray if they are this  beside  this ,

adjacent to one another, so as not to desolate the land.

ה: שֶׂ קוֹת עוֹ חָ רֻ יוּ מְ ם הָ ל אִ אֲבָ

But if they were  distant from one another, the Sanhedrin makes  them cities led astray.

כָה ה לָ הֲ Halacha 5 · The Conditions for a Condemned City and the Law When They Are Not Fulfilled

ת חַ דַּ נִּ יר הַ ין עִ שִׂ ין עוֹ אֵ

We do not make  a city have the status of a condemned city

ים בִּ ן רַ וֹ שׁ לְ יהָ בִּ יחֶ דִּ יחוּהָ מַ דִּ יַּ  שֶׁ ד  עַ

until its  prose lytizers  prose lytize  it in the  lang uag e  of many,  meaning they address the community in the plural,

ן רוּ לָהֶ יֹאמְ  וְ

and they say to them:

נַעֲבֹד ךְ וְ לֵ נֵ

"Let us  g o and worship" avodah zarah,

בַּח זְ נִ ךְ וְ לֵ אוֹ נֵ

or "le t us  g o and sacrifice ,"

יר טִ נַקְ ךְ וְ לֵ אוֹ נֵ

or "le t us  g o and burn incense ,"

ךְ סֵּ נַ ךְ וּנְ לֵ אוֹ נֵ

or "le t us  g o and pour libations,"

חֲוֶה תַּ  שְׁ  נִ ךְ וְ לֵ אוֹ נֵ

or "le t us  g o and bow down,"

הַּ לוֹ אֱ בֶּ ל  בֵּ  קַ ךְ וּנְ לֵ אוֹ נֵ

or "le t us  g o and accept it as  a g od,"

ים עִ מְ וֹ ם שׁ הֵ וְ

and they listen to them



הּ תָ דָ ךְ עֲבוֹ רֶ הּ דֶּ דוּ אוֹתָ בְ עָ וְ

and they worshiped it in the  way of its  customary worship,

דוֹת ע עֲבוֹ בַּ  רְ אַ ת מֵ חַ אַ אוֹ בְּ

or with one  of the  four primary worships  even if it is not its customary way,

. הַּ אלוֹ בֵּ לוּהָ  בְּ קִּ שֶׁ אוֹ 

or that they accepted it as  a g od.

וּ לּ אֵ ים הָ נָאִ תְּ ל הַ כָּ יהָ  יחֶ דִּ מַ בָּהּ וּבְ מוּ  יְּ קַ לֹּא נִתְ  שֶׁ ת  חַ דַּ נִּ יר הַ עִ

A condemned city that did not g et fulfilled in it and in its  prose lytizers  all of these  conditions ,

ם, ים לָהֶ שִׂ ךְ עוֹ יאַ הֵ

how do we  do to them in terms of judgment?

ים כָבִ וֹ ת כּ דַ ד עֲבוֹ בַ עָ שֶׁ ן  הֶ ד מֵ חָ אֶ ד וְ חָ ל אֶ כָ ין בְּ ידִ עִ ין וּמְ רִ תְ מַ

We warn and te stify ag ainst each and every one  of them who worshiped worship of stars ,

דוּ בְ עָ שֶׁ ים  ידִ יחִ כִּ ם  ין אוֹתָ לִ קְ סוֹ וְ

and we  stone  them as  individuals  who worshiped avodah zarah, rather than executing them by the sword as a city,

ם: יהֶ שֵׁ  יוֹרְ נָם לְ מוֹ וּמָ

and the ir property g oes  to the ir he irs ,  instead of being burnt.

כָה ו לָ הֲ Halacha 6 · The Judicial Process and Punishment of a City Led Astray into Idolatry

ת. חַ דַּ נִּ יר הַ ין עִ ךְ דִּ יאַ הֵ וְ

And how is  the  judg ment of a city led astray carried out?

ת. חַ דַּ נִּ יר הַ שׂוֹת עִ עָ הֵ יָה לְ אוּ יֶה רְ הְ תִּ שֶׁ ן  מַ זְ בִּ

At the  time  that it is  fitting  to be  made  a city led astray,

ין רִ קְ חוֹ ין וְ שִׁ  דוֹרְ ין וְ חִ לְ וֹ ל שׁ דוֹ גָּ ין הַ ית דִּ בֵּ

the  Great Court sends  messengers and they investig ate  and probe

בָּהּ  יר אוֹ רֻ עִ ל הָ כָּ ה  חָ דְּ הֻ שֶׁ ה  רוּרָ יָה בְּ אָ רְ עוּ בִּ דְ יֵּ  שֶׁ ד  עַ

until they know with clear proof that all of the  city or its  majority was  led astray

ים. כָבִ וֹ ת כּ דַ עֲבוֹ זְרוּ לַ חָ וְ



and they turned to the  worship of stars .

ם. ירָ זִ חֲ הַ לְ ם וּ ירָ זְהִ הַ ים לְ מִ כָ י חֲ ידֵ מִ לְ תַּ י  נֵ שְׁ ם  ים לָהֶ חִ לְ וֹ ךְ שׁ כָּ ר  חַ אַ

After that, they send to them two disciple s  of Sag es  to warn them and to return them to the proper path.

ב וּבָה מוּטָ שׁ וּ תְּ שׂ עָ זְרוּ וְ ם חָ אִ

If they return and perform repentance , it is  we ll;

ן תָּ  לְ וַּ אִ דוּ בְּ מְ ם יַעַ אִ וְ

and if they stand in the ir folly,

צָּבָא ן לַ יהֶ לֵ לוֹת עֲ עֲ ל לַ אֵ רָ שְׂ ל יִ כָ ין לְ וִּ צַ ין מְ ית דִּ בֵּ

the  Court commands all of Israe l to g o up ag ainst them for the  army,

יר. עִ ע הָ בָּקַ  תִּ שֶׁ ד  ה עַ מָ חָ לְ ן מִ הֶ מָּ  ין עִ כִ עוֹרְ ם וְ יהֶ לֵ ין עֲ ן צָרִ הֵ וְ

and they besieg e  them and wag e  war with them until the  city is  breached.

ם. ים אוֹתָ נִ דָ ין וְ ינִ י דִּ תֵּ בָּ ם  ין לָהֶ בִּ רְ יָּד מַ  ע מִ בָּקַ  תִּ שֶׁ  כְּ

When it is  breached, immediate ly they se t up many courts  of law for them and they judg e  them.

. ין אוֹתוֹ שִׁ י רִ פְ רוּ אוֹתוֹ מַ תְ הִ שֶׁ ר  חַ ים אַ כָבִ וֹ ד כּ בַ עָ שֶׁ ים  דִ י עֵ נֵ שְׁ יו  לָ אוּ עָ בָּ  שֶׁ י  ל מִ כָּ

Every one  ag ainst whom came  two witnesses  that he  worshiped stars  after they warned him, they separate  him from the

others.

ל. צּוֹ יר נִ עִ ר הָ אָ שְׁ ן וּ ין אוֹתָ לִ קְ הּ סוֹ עוּטָ ים מִ דִ עוֹבְ ל הָ כָּ אוּ  צְ מְ נִ

If all the  worshipers  are  found to be  its  minority, they stone  them, and the  re st of the  city is  saved.

ינָם ם דִּ שָׁ ין  רִ מְ גוֹ ל וְ דוֹ גָּ ין הַ ית דִּ בֵ ן לְ ין אוֹתָ לִ עֲ בָּהּ מַ  אוּ רֻ צְ מְ נִ

If they are  found to be  its  majority, they bring  them up to the  Great Court and they conclude  the ir judg ment there ,

יִף. סַ דוּ בְּ בְ עָ שֶׁ וּ  לּ ל אֵ כָּ ין  גִ הוֹרְ וְ

and they execute  all of these  who worshiped, by the  sword.

. לָּהּ  כֻּ ה  חָ דְּ ם הֻ ים אִ שִׁ נָ ב טַף וְ רֶ י חָ פִ בָּהּ לְ ר  שֶׁ  ם אֲ דָ שׁ אָ ל נֶפֶ כָּ ת  ין אֶ כִּ  וּמַ

And they strike  every soul of man which is  in it by the  mouth of the  sword, children and women, if all of it was  led

astray.

ב. רֶ י חָ פִ ים לְ דִ ל עוֹבְ שֶׁ ים  שִׁ נָ טַּף וְ  ל הַ כָּ ת  ים אֶ כִּ  בָּהּ מַ  ים רֻ דִ עוֹבְ אוּ הָ צְ מְ ם נִ אִ וְ

And if the  worshipers  were  found to be  its  majority, they strike  all of the  children and women of the  worshipers  by

the  mouth of the  sword.



יהָ יחֶ דִּ ת מַ ין אֶ לִ קְ בָּהּ סוֹ  ה רֻ חָ דְּ הֻ שֶׁ ין  בֵּ לָּהּ   כֻּ ה  חָ דְּ הֻ שֶׁ ין  וּבֵ

And whether all of it was  led astray, or whether its  majority was  led astray, they stone  its  instig ators ,

. חוֹבָהּ ךְ רְ וֹ ל תּ לָהּ אֶ לָ שְׁ ל  כָּ ין  צִ בְּ קַ וּמְ

and they g ather all of its  spoil into the  midst of its  street.

חוֹב. ין לָהּ רְ שִׂ חוֹב עוֹ ין לָהּ רְ אֵ

If there  is  no street to it, they make  a street for it.

כָהּ תוֹ נֵס לְ כָּ  יִּ שֶׁ ד  וּ עַ נּ מֶּ  ץ מִ ה חוּ מָ ין חוֹ נִ וֹ חוֹבָהּ חוּצָה לָהּ בּ יָה רְ הָ

If its  street was  outside  of it, they build a wall outside  of it until it enters  into its  midst,

. חֹבָהּ ךְ רְ וֹ ל תּ ר אֶ מַ נֶּאֱ  שֶׁ

as  it is  said, "into the  midst of its  street."

בָּהּ ר  שֶׁ  יָּה אֲ  שׁ חַ ל נֶפֶ כָּ ין  גִ הוֹרְ וְ

And they kill every living  soul which is  in it,

. שׁ אֵ בָּ ינָה  דִ מְּ ם הַ לָהּ עִ לָ שְׁ ל  כָּ ת  ין אֶ פִ שׂוֹרְ וְ

and they burn all of its  spoil with the  city in fire .

ה שֵׂ וַת עֲ צְ הּ מִ פָתָ רֵ וּשְׂ

And its  burning  is  a positive  commandment,

:" לָהּ לָ שְׁ ל  כָּ ת  אֶ יר וְ עִ ת הָ שׁ אֶ אֵ תָּ בָ  פְ רַ שָׂ ר דברים יג יז "וְ מַ נֶּאֱ  שֶׁ

as  it is  said in Devarim 13:17, "and you shall burn in fire  the  city and all of its  spoil."

כָה ז לָ הֲ Halacha 7 · The Status of the Property of Righteous Inhabitants in a Condemned City

כָהּ תוֹ בְּ שֶׁ ים  יקִ דִּ צַּ י הַ סֵ כְ נִ

The property of the  rig hteous  people who are  within it—

בָּהּ  ם רֻ חוּ עִ דְּ לֹּא הֻ  שֶׁ יר  עִ י הָ בֵ שְׁ  ר יוֹ אָ שְׁ ם  הֵ וְ

and they are  the  re st of the  inhabitants  of the  city who did not g o astray with its  majority—

לָהּ לָ שְׁ ל  לַ כְ ין בִּ פִ רָ שְׂ נִ

are  burned within the  categ ory of its  spoil,

ד. בַ נָן אָ מוֹ ם מָ שָׁ בוּ  שְׁ יָ יל וְ אִ הוֹ



s ince  they dwelt there , the ir money is  lost as a punishment for staying in such a wicked place.

הוּא שֶׁ ל  כָ נָּה בְּ  מֶּ  נֶה מִ נֶּהֱ  ל הַ כָ וְ

And anyone  who derives  benefit from it in any amount

ת חַ ה אַ לוֹקֶ

rece ives  lashes  once ,

ר מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah (Devarim 13:18):

ם רֶ חֵ ן הַ ה מִ אוּמָ ךָ מְ דְ יָ בַּק בְּ  דְ לֹא יִ וְ

"And not shall cling  to your hand anything  from the  banned property."

כָה ח לָ הֲ Halacha 8 · An Ir HaNidachas Whose Witnesses Were Proven Zomemim and the Prohibition of Rebuilding It

יהָ דֵ מוּ עֵ הוּזְ שֶׁ ת  חַ דַּ נִּ יר הַ עִ וְ

And regarding a city that was  led astray whose  witnesses  were  proven to be zomemim (conspiring liars),

יהָ זָכָה סֶ כָ נְ יק בִּ זִ חֲ מַּ  ל הַ כָּ

anyone  who takes  possess ion of its  property has  acquired it,

מוּ. י הוּזְ הֲרֵ שֶׁ וֹ  נוֹת בּ ר לֵהָ תָּ  וּמֻ

and it is  permitted to benefit from it, s ince  they were  proven to be zomemim and the city was never actually condemned.

בָּהּ ה זָכָה  מָּ  לָ וְ

And why did the one who took possession acquire  it?

. ינוֹ ר דִּ מַ נִּגְ שֶׁ ה  עָ שָּׁ   נוֹ מִ מוֹ יר מָ קִ פְ בָר הִ כְּ ד  חָ אֶ ד וְ חָ ל אֶ כָּ  שֶׁ

Because  each and every one  of the residents already declared ownerle ss  his  property from the  time  that his  judg ment

was finalized, thinking he would be executed and his property destroyed, so it became ownerless property available for anyone to

acquire.

לָם עוֹ נֵית לְ ינָהּ נִבְ אֵ וְ

And a city that was actually condemned and destroyed is  not rebuilt forever,

ה הּ לוֹקֶ נֶה אוֹתָ וֹ בּ ל הַ כָ וְ

and anyone  who rebuilds  it rece ives  lashes ,

ד". נֶה עוֹ בָּ  ר "לֹא תִ מַ נֶּאֱ  שֶׁ



as  it is  said, "It shall not be  rebuilt anymore ."

ים סִ דֵּ נּוֹת וּפַרְ הּ גִּ שׂוֹתָ עֲ ר לַ תָּ  וּמֻ

And it is  permitted to make  it into g ardens and orchards,

ד נֶה עוֹ בָּ  ר לֹא תִ מַ נֶּאֱ  שֶׁ

as  it is  said, "It shall not be  rebuilt anymore"—meaning,

ה: יְתָ הָ שֶׁ מוֹ  כְּ ינָה  דִ נֶה מְ בָּ  לֹא תִ

it shall not be  rebuilt as a city like  it was  originally.

כָה ט לָ הֲ Halacha 9 · The Law of a Passing Caravan Led Astray in an Apostate City

קוֹם מָ קוֹם לְ מָּ  ת מִ עוֹבֶרֶ א הָ יָּרָ  שַׁ

Regarding a caravan that passe s  from place  to place ,

. הּ מָּ  ה עִ חָ דְּ הֻ ת וְ חַ דַּ נִּ יר הַ עִ בָּ ה  רָ בְ ם עָ אִ

if it passed throug h the  city that was  led astray and was  led astray with it,  meaning the members of the caravan also served

the idols of that city,

ים יוֹם שִׁ לֹ שְׁ ם  שָׁ ה  הֲתָ שָׁ ם  אִ

if it stayed there  for thirty days ,  they are considered residents of the city, and therefore

ד בֵ נָם אָ מוֹ יִף וּמָ סַ ין בְּ גִ נֶהֱרָ

they are  executed by the sword and the ir property is  destroyed just like the rest of the city's inhabitants,

או ם לָ אִ וְ

and if not,  meaning they stayed there for less than thirty days, they are not treated as residents of the condemned city; rather, they

are judged as individual idolaters, and thus

ן: יהֶ שֵׁ  יוֹרְ נָם לְ מוֹ ילָה וּמָ קִ סְ ן בִּ הֵ

they are  executed by stoning  and the ir property is not destroyed, but rather goes to the ir he irs .

כָה י לָ הֲ Halacha 10 · The Status of Outside Property and the Wicked Inhabitants' Property in an Er Nidachat

כָהּ תוֹ ין בְּ דִ קָ פְ יוּ מֻ הָ שֶׁ ת  רֶ חֶ ינָה אַ דִ י מְ שֵׁ  נְ י אַ סֵ כְ נִ

The property of the  people  of another city that were  deposited within it,  meaning within the condemned city,

יוּת חֲרָ ן אַ יהֶ לֵ לוּ עֲ בְּ קִּ שֶׁ י  פִּ ל  ף עַ אַ



even thoug h the residents of the condemned city accepted upon themse lves  re sponsibility for those items,

ין פִ רָ שְׂ ין נִ אֵ

they are  not burned along with the rest of the city's spoil,

ן יהֶ לֵ עֲ בַ זְרוּ לְ לָּא יַחְ  אֶ

but rather they shall re turn to the ir owners ,

. הּ תָ ל חֲבֵרְ לַ שְׁ לֹא  " וְ לָהּ לָ שְׁ ר " מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah regarding the condemned city, "its  spoil"—and not the  spoil of its  ne ig hbor.

ת רֶ חֶ ינָה אַ דִ מְ ין בִּ דִ קָ פְ יוּ מֻ הָ שֶׁ חוּ  דְּ הֻ שֶׁ ים  עִ שָׁ  רְ י הָ סֵ כְ נִ

Conversely, the  property of the  wicked residents of the condemned city who were  led astray, that were  deposited in

another city,

לָהּ לָ כְ ין בִּ פִ רָ שְׂ הּ נִ מָּ  צוּ עִ בְּ קְ ם נִ אִ

if they were  g athered with it,  meaning if they had already been brought back and collected inside the condemned city before it

was destroyed, they are  burned in its  g enerality as part of its spoil;

ם ים אוֹתָ דִ בְּ אַ ין מְ או אֵ ם לָ אִ וְ

and if not,  meaning they were not gathered into the condemned city but remained deposited elsewhere, we do not destroy

them,

ם: יהֶ שֵׁ  יוֹרְ נוּ לְ נָּתְ  לָּא יִ  אֶ

but rather they shall be  g iven to the ir he irs  who did not stray after avodah zarah.

כָה יא לָ הֲ Halacha 11 · The Status of Jointly Owned Property in a Condemned City

ת חַ דַּ נִּ יר הַ ל עִ שֶׁ יָהּ  צְ ה חֶ מָ הֵ בְּ

Regarding an animal, half of which be long s  to  the residents of a city that is  led astray

כָהּ תוֹ ה בְּ יְתָ הָ שֶׁ ת  רֶ חֶ יר אַ ל עִ שֶׁ יָהּ  צְ חֶ וְ

and half of which be long s  to  a resident of another city, which was  physically located within it

ה. סוּרָ י זוֹ אֲ הֲרֵ

behold, this  animal is  forbidden to benefit from, because a living animal cannot be divided without killing it, and the forbidden

half sanctifies the whole.

ת רֶ תֶּ  ן מֻ כֵּ יא  הִ שֶׁ ה  סָּ  עִ וְ

But doug h that is  so—half belonging to the city led astray and half to another—is  permitted to the owner of the permitted

half,



: הּ קָ לְּ חַ ר לְ שָׁ  פְ אֶ שֶׁ י  פִ לְ

because  it is  possible  to divide  it,  and he can simply take his permitted portion.

כָה יב לָ הֲ Halacha 12 · The Prohibition of Benefiting from Animals and Spoil of a Condemned City

ה טָ חֲ שְׁ  נִּ שֶׁ ת  חַ דַּ נִּ יר הַ ל עִ שֶׁ ה  מָ הֵ בְּ

An animal of a city that is  led astray which was  s laug htered

ט. חַ שְׁ  נִּ שֶׁ ל  קָ סְ נִּ וֹר הַ שׁ כְּ ה  נָאָ בַּהֲ ה  סוּרָ אֲ

is  forbidden for benefit like  an ox that is  stoned which was  s laug htered.

בָּהּ  שֶׁ ים  שִׁ ל נָ שֶׁ ין  בֵּ ים  שִׁ נָ ל אֲ שֶׁ ין  בֵּ רֹאשׁ  ר הָ עַ שְׂ

The hair of the  head, whether of men or whether of women, that is  in it,  meaning in the city,

ה נָאָ בַּהֲ ר  תָּ  מֻ

is  permitted for benefit,

ית רִ ה נָכְ אָ פֵּ ל  שֶׁ ל  אֲבָ

but the hair of a wig

סוּר: אָ לָהּ וְ לָ שְׁ ל  לַ כְּ  י הוּא מִ הֲרֵ

behold it is  from the  categ ory of its  spoil and is  forbidden.

כָה יג לָ הֲ Halacha 13 · The Status of Connected Produce and Consecrated Property in a Condemned City

ין רִ תָּ  כָהּ מֻ תוֹ בְּ שֶׁ ין  בָּרִ  חֻ מְ פֵּרוֹת הַ

Produce  that is  connected to the ground within it,  meaning within the condemned city, is  permitted and not destroyed,

" תָּ  פְ רַ שָׂ בֹּץ" דברים יג יז "וְ  קְ ר דברים יג יז "תִּ מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah regarding the condemned city, "you shall g ather" and "you shall burn",

פָה רֵ ץ וּשְׂ וּ בּ לָּא קִ  ר אֶ סָּ  חֻ ינוֹ מְ אֵ שֶׁ י  מִ

which implies that the Torah only forbade that which is  not lacking  any action except g athering  and burning ,

פָה. רֵ ץ וּשְׂ וּ בּ קִ ה וְ שָׁ י לִ ין תְּ רִ סָּ  חֻ ן מְ הֵ שֶׁ ין  בָּרִ  חֻ מְ פֵּרוֹת הַ אוּ  יָצְ

excluding  produce  that is  connected to the ground, which lacks  detaching  from the soil, and then g athering  and burning .

רֹאשׁ ר הָ עַ שְׂ ין לִ דִּ הוּא הַ וְ



And this  is  also the  law for hair of the  head of the inhabitants, which is considered connected and is permitted,

ים רִ תָּ  ן מֻ הֵ שֶׁ ן  מָ צְ נוֹת עַ ילָ אִ ר הָ מַ יךְ לוֹ ין צָרִ אֵ וְ

and there  is  no need to say that the  trees  themse lves  are not destroyed, that they are  permitted,

ם. יהֶ שֵׁ  ל יוֹרְ שֶׁ ן  י הֵ וַהֲרֵ

and behold they be long  to the ir he irs  who did not sin.

כָהּ תוֹ בְּ שֶׁ וֹת  שׁ דֵּ קְ הֶ הַ

Regarding consecrated property within it:

חַ יָמוּתוּ בֵּ זְ י מִ שֵׁ  דְ קָ

consecrated items of the  Altar,  such as animals designated for sacrifices, cannot be offered or redeemed, but rather they shall

die ,

בָה. עֵ וֹ ים תּ עִ שָׁ  ר זֶבַח רְ מַ נֶּאֱ  שֶׁ

as  it is  said in Mishlei, "The sacrifice  of wicked people  is  an abomination."

דוּ פָּ  יִת יִ בַּ  ק הַ דֶ בֶּ י  שֵׁ  דְ קָ

However, consecrated items of the  maintenance  of the  Temple  shall be  redeemed so that they lose their sanctity,

ן ין אוֹתָ פִ ךְ שׂוֹרְ כָּ ר  חַ אַ וְ

and after that we  burn them as part of the city's property,

יִם: מַ שָׁ ל  לַ שְׁ לֹא  " וְ לָהּ לָ שְׁ ר דברים יג יז " מַ נֶּאֱ  שֶׁ

as  it is  said,  you shall burn "its  spoil",  which teaches: you must burn its own spoil, and not the  spoil of Heaven,  meaning

consecrated property which must first be redeemed.

כָה יד לָ הֲ Halacha 14 · The Status of Consecrated Animals and Terumah in a Condemned City

ים ימִ מִ כָהּ תְּ תוֹ בְּ שֶׁ ר  שֵׂ עֲ מַּ  הַ כוֹר וְ בְּ הַ

The firstborn and the  tithe  that are  within it,  the condemned city, which are unblemished,

יָמוּתוּ. חַ וְ בֵּ זְ י מִ שֵׁ  דְ ן קָ י הֵ הֲרֵ

behold they are  holy thing s  of the  altar,  and since they cannot be offered as a korban nor redeemed, and they must die  by

being locked away.

ין. גִ נֶהֱרָ הּ וְ תָּ  מְ הֶ ל בְּ לַ כְ ן בִּ י הֵ ים הֲרֵ י מוּמִ לֵ עֲ וּבַ

And those  with blemishes ,  which are not fit for the Mizbe'ach, behold they are  in the  categ ory of its  animal and are  s lain

along with the rest of the city's livestock.



בוּ קְ ן יֵרָ כֹּהֵ יַד  יעוּ לְ גִּ ם הִ כָהּ אִ תוֹ בְּ שֶׁ רוּמוֹת  תְּ הַ

The terumos that are  within it,  if they reached the  hand of a Kohen who lived in the city, they must rot and cannot be

used,

יו. סָ כָ ם נְ הֵ שֶׁ י  נֵ פְּ  מִ

because  that they are  his  property,  and the property of the city's residents must be destroyed.

ל אֵ רָ שְׂ יַד יִ ן בְּ ן הֵ יִ דַ ם עֲ אִ וְ

And if still they are  in the  hand of an Yisrae l who lives in the city,

ת רֶ חֶ ינָה אַ דִ ל מְ שֶׁ ן  כֹהֵ נוּ לְ נָּתְ  יִ

they shall be  g iven to a Kohen of another province ,

גּוּף: ת הַ שַּׁ   דֻ ן קְ תָ שָּׁ   דֻ יִם וּקְ מַ שָׁ י  סֵ כְ ן נִ הֵ שֶׁ י  נֵ פְּ  מִ

because  that they are  the  property of Heaven and the ir holiness  is  holiness  of the  body,  meaning they do not belong to

the Yisrael, so they are not part of the city's condemned property.

כָה טו לָ הֲ Halacha 15 · The Law of Second Tithe and Sacred Writings in an Apostate City

י נִ שֵׁ ר  שֵׂ עֲ מַ

Second tithe  produce that was brought into the condemned city,

י נִ שֵׁ ר  שֵׂ עֲ סֶף מַ כֶ וְ

and money of second tithe  that was not yet redeemed,

שׁ קֹּדֶ  י הַ בֵ תְ כִ וְ

and holy writing s  such as Sifrei Torah, Tefillin, and Mezuzos

כָהּ תוֹ בְּ שֶׁ

that are  inside  it,

זוּ: נְ וּ יִגָּ לּ י אֵ הֲרֵ

behold, these  must be  entombed and hidden away, rather than being burned with the rest of the city's spoils.

כָה טז לָ הֲ Halacha 16 · The Judgment of an Ir HaNidachas and Its Spiritual Blessings

ת חַ דַּ נִּ יר הַ עִ ין בְּ ה דִּ שֶׂ עוֹ ל הָ כָּ

Anyone  who executes  judg ment on a city that is  led astray by destroying it and carrying out the Torah's law,



יל לִ כָּ לָה  יב עוֹ רִ קְ מַ כְּ י זֶה  הֲרֵ

behold, this  is  like  one  who offers  a burnt offering  that is entire ly consumed on the Mizbe'ach,

יךָ". לֹהֶ  יל לַה' אֱ לִ כָּ ר דברים יג יז " מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah regarding the city's spoils: "entire ly to Hashem, your God."

ל אֵ רָ שְׂ יִּ ף מִ ן אַ לֵּק חֲרוֹ  סַ מְּ שֶׁ לָּא   ד אֶ לֹא עוֹ וְ

And not only that, but doing so removes  the  fierce  ang er of Hashem from Israe l,

וֹ". פּ ן אַ חֲרוֹ וּב ה' מֵ ן יָשׁ עַ מַ ר דברים יג יח "לְ מַ נֶּאֱ  שֶׁ

as  it is  said: "so that Hashem will turn back from the  fierceness  of His  ang er."

ים מִ חֲ רַ כָה וְ רָ ם בְּ יהֶ לֵ יא עֲ בִ וּמֵ

And it bring s  upon them bless ing  and mercy,

ךָ": בֶּ  רְ הִ ךָ וְ מְ חַ רִ ים וְ מִ חֲ ךָ רַ ן לְ נָתַ ר דברים יג יח "וְ מַ נֶּאֱ  שֶׁ

as  it is  said: "and He  will g rant you mercy, and He  will have  mercy on you, and He  will multiply you."

C HA P T E R  S U M M A RY

The chapter details the complete halachic process and execution of an Ir HaNidachas. A city can only be condemned if it is

led astray by two or more men from its own tribe and city who use plural language to entice the residents, and if those led

astray number between one hundred people and a majority of the tribe. If these conditions are met, the Sanhedrin sends

Torah sages to call them to teshuvah; if they refuse, the nation wages war against the city. Those who worshiped are tried,

and if they constitute the majority, they are executed by decapitation, while the beguilers are stoned, and all the city's

property—including the property of the righteous residents who lived there—is gathered into the public square and burned

completely as a mitzvah.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The laws of the Ir HaNiddachas (the city led astray) teach us a profound lesson about the power of our environment and the

company we keep. The Torah reveals a striking halachah: if a righteous person lives in such a city, even though he never

served the avodah zarah and remained completely faithful to Hashem, his property is still destroyed along with the spoils of

the wicked. The Rambam explains the reason: "Since they lived there, their property is lost."

This is not a mere technicality; it is a fundamental principle of spiritual reality. The atmosphere we choose to immerse ourselves

in, the neighborhood we live in, and the friends we surround ourselves with inevitably leave an imprint on us. We cannot

remain completely unaffected by a toxic environment, even if we believe our personal faith is ironclad. By choosing to remain

in a place of spiritual decay, a person binds their destiny to it.

Conversely, the Torah goes to extraordinary lengths to prevent this tragedy. Before any action is taken, the Sanhedrin sends

two Torah sages to warn the people and motivate them to do teshuvah. Hashem does not desire destruction; He desires

return. We must learn from this to actively seek out environments of Torah and yiras Shamayim that lift us up, and to always

leave a door open for others to make teshuvah and return to the right path.

Today, take a look at your daily environment, whether it is your physical surroundings, your social circle, or the digital spaces

you occupy. Identify one negative influence or environment that you can distance yourself from, and replace it with a

positive, Torah-filled connection.
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ם י לִּ הִ תְּ  ·  T E H I L L I M

עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ
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י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ



ק פ״ג פֶּרֶ  CHA PT E R 8 3

ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'
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