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T HE  S U G Y A

We begin the daf by continuing our discussion on the Mishnah's list of animals that are exempt from the prohibition of "it and

its offspring" (oto v'es b'no) when slaughtered. The Gemara focuses on the red heifer (parah adumah) and the heifer whose

neck is broken (eglah arufah), analyzing whether their slaughter is considered a "fit slaughter" and questioning the

authenticity of these cases in our Mishnah's text.

We then move into a new Mishnah that deals with the practical halachos of two people who buy a cow and its offspring. The

Gemara discusses who has the right to slaughter first and the status of the second buyer if he goes ahead anyway. Finally, we

learn a new Mishnah detailing the lashes incurred when multiple generations of animals—such as a mother, daughter, and

granddaughter—are slaughtered on the same day, leading into a deep halachic analysis of the Torah's wording.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  8 2 A

EXPLANAT IO N

. הּ תָּ  כְ עֲרַ י מַ בֵּ ל גַּ ית עַ דֵּ פְ ה נִ פָּרָ ן,  עוֹ מְ שִׁ י  בִּ יָה רַ ר הָ מֵ : אוֹ ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ אָ וְ

And Rabbi Shimon ben Lakish said: Rabbi Shimon would say that the red heifer can be  redeemed with money even upon

its  pyre ,  right before it is burned. Since it can be redeemed and eaten, its slaughter is considered a fit slaughter, which is why Rabbi

Shimon had to explicitly exempt it in our Mishnah.

ANSWER

נָה. שְׁ  ינָהּ מִ את אֵ טָּ  ת חַ פָּרַ נָן:  חָ י יוֹ בִּ ר רַ מַ בָּא אָ  בַּר אַ ן  מֶ שֶׁ ב  ר רַ מַ אָ

Rav Shemen bar Abba said that Rabbi Yochanan said: The case of the  he ifer of purification in the Mishnah is  not an

authentic Mishnah text, as it was inserted by an error, and Rabbi Shimon actually agrees that one who slaughters it is liable.

QU E ST IO N

יא? יָה הִ אוּ ה רְ יטָ חִ שְׁ או  לָה עֲרוּפָה, לָ גְ עֶ וְ

The Gemara asks: And as for the heifer whose  neck is  broken, is  its slaughter not a fit s laug hter? Why does the Mishnah

exempt one who slaughters it?

PR O O F

ר. דֶ עֵ בָּ ה  עֶ רְ תִ צֵא וְ תֵּ לָה –  עֲגָ ף הָ רֵ עָ תֵּ לֹּא   שֶׁ ד  ג עַ הוֹרֵ צָא הַ מְ נַן: נִ תְ הָ וְ

But didn't we  learn in a Mishnah: If the  murderer was  found before  the  he ifer's  neck was  broken, the heifer shall g o out

and g raze  in the  herd, because it is not consecrated? This proves that before its neck is broken, it is permitted to derive benefit

from it, so its slaughter is fit!



ANSWER

נָה. שְׁ  ינָהּ מִ לָה עֲרוּפָה אֵ גְ נַּאי: עֶ י יַ בִּ וּם רַ שּׁ  ישׁ מִ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ אָ

Rabbi Shimon ben Lakish said in the  name  of Rabbi Yannai: The case of the heifer whose  neck is  broken is  not an

authentic Mishnah text, and Rabbi Shimon actually holds that one is liable.

QU E ST IO N

הּ תָ ידָ ר: יְרִ מַ יָּא לוֹ  רַ בְ ין חַ בִ נָסְ י, וְ תִּ חְ כַ שָׁ  , וְ בָּהּ י  תִּ עְ מַ שָׁ בוּל  נַּאי: גְּ י יַ בִּ ר רַ מַ אָ הָ י? וְ כִ נַּאי הָ י יַ בִּ ר רַ מַ י אָ וּמִ

. הּ תָּ  רְ סַ ן אוֹ יתָ ל אֵ נַחַ לְ

The Gemara asks: And did Rabbi Yannai really say this? But didn't Rabbi Yannai say: I heard a boundary,  a specific point,

reg arding  when it becomes forbidden, but I forg ot what it was; and the  colleag ues  inclined to say that its  descent to the

rug g ed valley is  what forbids  it?

O BJECT IO N

ה. ידָ ר יְרִ חַ אַ אן לְ כָּ ה,  ידָ ם יְרִ דֶ אן קוֹ כָּ י:  נֵּ  שַׁ י א, לִ יתָ ם אִ אִ וְ

And if it is  so  that Rabbi Yannai holds the Mishnah is authentic, le t him resolve  the contradiction by saying: Here , where he is

liable, it is before  the  descent; there , where he is exempt, it is after the  descent, when it is already forbidden to derive benefit

from it! Why say the Mishnah is not authentic?

R E SO LU T IO N

ינָהּ לָה עֲרוּפָה אֵ גְ , עֶ ינַן לַהּ נֵ תְ ישׁ מַ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ יהּ דְּ מֵ שְּׁ   נַן מִ י: אֲ מֵּ  ב אַ רַ יהּ דְּ רֵ ס בְּ חָ נְ פִּ ב  ר רַ מַ אָ

נָה. שְׁ  מִ

Rav Pinchas  the  son of Rav Ami said: We learn this  statement in the  name  of Rabbi Shimon ben Lakish himse lf, and not

in the name of Rabbi Yannai, that the heifer whose  neck is  broken is  not an authentic Mishnah text.

QU E ST IO N

י? כִ ישׁ הָ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ י אָ ן, מִ יָא לַ שְׁ  י קַ פֵּ  פַּ ב  י רַ בֵּ ינַן  וֵ י הֲ כִּ י:  שֵׁ  ב אָ ר רַ מַ אָ

Rav Ashi said: When we  were  in the  study hall of Rav Pappi, this  was  difficult for us: Did Rabbi Shimon ben Lakish

really say this , that the heifer whose neck is broken is not an authentic Mishnah?

PR O O F

ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ ה, וְ יטָ חִ שְׁ ת  עַ שְּׁ   ר: מִ מַ נָן אָ חָ י יוֹ בִּ ין? רַ רִ סָ י נֶאֱ תַ ימָ אֵ ע מֵ צוֹרָ י מְ וֹרֵ פּ ר, צִ מַ יתְּ א אִ הָ וְ

ה, יחָ קִ ת לְ עַ שְּׁ   ר: מִ מַ אָ

But was  it not stated that there is an Amoraic dispute: From when are  the  birds  of a metzora forbidden for benefit? Rabbi

Yochanan said: From the  time  of s laug hter; and Rabbi Shimon ben Lakish said: From the  time  of taking  and designating

them.

EXPLANAT IO N

לָה עֲרוּפָה. גְ עֶ ה״ מֵ יחָ ״קִ ה״  יחָ ״קִ ר  מַ ? גָּ ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ א דְּ מָ עְ אי טַ ינַן: מַ רִ מְ אָ וְ

And we  said: What is  the  reason of Rabbi Shimon ben Lakish? He  derives  it by a gezerah shavah of "taking " written by the

birds from "taking " written by the  he ifer whose  neck is  broken. Just as the heifer is forbidden from the moment of taking, so



are the birds. Thus, Reish Lakish holds the heifer is forbidden while alive, making its slaughter unfit, so he would agree with our

Mishnah's exemption!

R E SO LU T IO N

נָה. שְׁ  ינָהּ מִ לָה עֲרוּפָה אֵ גְ נָן: עֶ חָ י יוֹ בִּ ר רַ מַ בָּא אָ  בַּר אַ יָּיא   י חִ בִּ ר רַ מַ לָּא אָ  אֶ

Rather, Rabbi Chiyya bar Abba said that Rabbi Yochanan said: The case of the heifer whose  neck is  broken is  not an

authentic Mishnah text. It was Rabbi Yochanan, not Reish Lakish, who said this.

נָה שְׁ  מִ M I S H N A H

MISHNAH

י – זָכָה. נִ שֵּׁ   ם הַ דַ ם קָ אִ ן, וְ וֹ אשׁ חוֹט רִ שְׁ  ן יִ וֹ אשׁ ח רִ לָּקַ  שֶׁ יזֶה  , אֵ נָהּ ה וּבְ פָּרָ חוּ  קְ לָּ  שֶׁ יִם  נַ שְׁ י׳  נִ תְ מַ

MISHNAH: Two people  who purchased a cow and its  offspring , each buying one of them, whichever purchased first

shall s laug hter first, and if the  second preceded him and slaughtered first, he  has  merited and the first must wait.

א רָ מָ גְּ G E M A R A

STATEMENT

נַן, ינָא תְּ יַן דִּ נְ עִ סֵף: לְ ב יוֹ ר רַ מַ ׳ אָ מָ גְּ

GEMAR A: Rav Yosef said: We learned this reg arding  a matter of a court judg ment, meaning that the first purchaser only

has legal recourse to prevent the second from slaughtering first, but there is no actual prohibition if the second does so.

PR O O F

א. רָ שְׂ יל בִּ כֵ אָ קָ כָּר – דְּ  שְׂ נִ א, וְ וּרָ יסּ ד אִ לָא עֲבַ יז – דְּ כָּר, זָרִ  שְׂ נִ יז וְ י זֶה זָרִ י – הֲרֵ נִ שֵּׁ   ם הַ דַ ם קָ נָא: אִ תְּ

A Sage taug ht in a Baraita: If the  second preceded and slaughtered, he  is  dilig ent and rewarded; dilig ent because  he  did

not perform a prohibition, and rewarded because  he  eats  meat on that day.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ים, נִ מוֹ שְׁ פֵג  יהָ – סוֹ נֶ בָּ י  נֵ שְׁ ךְ  כָּ ר  חַ אַ ה וְ פָּרָ ט  חַ שָׁ י׳  נִ תְ מַ

MISHNAH: If one  s laug htered a cow and afterwards  slaughtered its  two offspring  on the same day, he  rece ives  e ig hty

lashes, forty for each offspring.

MISHNAH

ים, עִ בָּ  רְ אַ ת הָ פֵג אֶ הּ – סוֹ טָ חָ שְׁ ךְ  כָּ ר  חַ אַ יהָ וְ נֶ בָּ י  נֵ שְׁ ט  חַ שָׁ

If he  s laug htered its  two offspring  and afterwards s laug htered it, he  rece ives  forty lashes, because the prohibition was

only violated when the mother was slaughtered.



MISHNAH

ים. נִ מוֹ שְׁ פֵג  הּ – סוֹ תָּ  בַּת בִּ ת  אֶ הּ וְ תָּ  ת בִּ אֶ הּ וְ טָ חָ שְׁ

If he  s laug htered it, and then its  daug hter, and then its  daug hter's  daug hter, he  rece ives  e ig hty lashes.

MISHNAH

ים. עִ בָּ  רְ אַ ת הָ פֵג אֶ הּ – סוֹ תָּ  ט בִּ חַ שָׁ ךְ  כָּ ר  חַ אַ , וְ הּ תָּ  בַּת בִּ ת  אֶ הּ וְ טָ חָ שְׁ

If he  s laug htered it and its  daug hter's  daug hter, and afterwards s laug htered its  daug hter, he  rece ives  forty lashes.

MISHNAH

ים. נִ מוֹ שְׁ פֵג  יר: סוֹ אִ י מֵ בִּ וּם רַ שּׁ  ר מִ מֵ כוֹס אוֹ מְ סוֹ

Sumachos says  in the  name  of Rabbi Meir: He  rece ives  e ig hty lashes, because slaughtering the daughter violates the

prohibition in relation to both its mother and its offspring.

א רָ מָ גְּ G E M A R A

QU E ST IO N

! אוֹתוֹ נוֹ וְ לֹא בְּ נָא, וְ מָ חֲ ר רַ מַ ״ אָ נוֹ ת בְּ אֶ ״אוֹתוֹ וְ אי?  מַּ  ׳ אַ מָ גְּ

GEMAR A: The Gemara asks: Why is one liable when slaughtering the offspring first and then the mother? "It and its  offspring "

said the  Merciful One  in the Torah, and not "its  offspring  and it"!

ANSWER

ן? יִ נַּ  וֹ מִ מּ ת אִ אֶ , אוֹתוֹ וְ נוֹ ת בְּ אֶ לָּא אוֹתוֹ וְ  י אֶ ין לִ ״ – אֵ נוֹ ת בְּ אֶ ״אוֹתוֹ וְ יָא:  נְ תַ , דְּ ךְ תָּ  עְ א דַּ קָ לְ לָא סָ

The Gemara answers: Do not le t this  enter your mind, as  it is  taug ht in a Baraita: "It and its  offspring "—I only know the

prohibition applies to it and its  offspring  (parent then offspring); from where  do we  know it applies to it and its  mother

(offspring then parent)?

ת ט אֶ חֵ וֹ שּׁ  ד הַ חָ אֶ ה, וְ פָּרָ  ת הַ ט אֶ חֵ וֹ שּׁ  ד הַ חָ ד? אֶ יצַ כֵּ א  יִם, הָ נַ שְׁ אן  כָּ י  ״ – הֲרֵ טוּ חֲ שְׁ  ״לֹא תִ ר  מֵ הוּא אוֹ שֶׁ  כְּ

ין. יבִ יָּ  ים חַ נִ חֲרוֹ אַ יִם הָ נַ שְׁ נָהּ –  ת בְּ ט אֶ חֵ וֹ שּׁ  ד הַ חָ אֶ , וְ הּ מָּ  אִ

When it says  "you shall not s laug hter" in the plural, behold here  are  two  people addressed. How so? Whether one

slaug hters  the  cow, or one  s laug hters  its  mother, or one  s laug hters  its  offspring , the  latter two are  liable . This proves

the prohibition applies in both directions.

וּד ב׳ מּ עַ D A F  8 2 B

QU E ST IO N

? יהּ גוּפֵ יהּ לְ י לֵ עֵ יבְּ אי מִ הַ

The Gemara asks: But this  verse is  required for itse lf,  to teach the basic prohibition of slaughtering an animal and its offspring

on the same day? How can we use it to teach that two people are prohibited?



ANSWER

״? טוּ חֲ שְׁ  ״לֹא תִ אי  חוֹט״, מַ שְׁ  ״לֹא תִ וֹב  תּ יכְ ן, לִ כֵּ ם  אִ

The Gemara answers: If so ,  that the Torah only wanted to teach the basic prohibition, le t it write  "you shall not s laug hter" in

the singular form, lo tishchot. What is the meaning of the plural form "you shall not s laug hter",  lo tishchatu? It must be to teach

that even two people are prohibited.

O BJECT IO N

נָא מָ חֲ ב רַ תַ כְּ י – לָא.  רֵ ין, תְּ ד – אִ ינָא: חַ מֵ חוֹט״ הֲוָה אָ שְׁ  ״לֹא תִ נָא  מָ חֲ ב רַ תַ כְּ י  אִ , דְּ יהּ י לֵ עֵ יבְּ י מִ כַּתִּ  אַ וְ

י! רֵ וּ תְּ ילּ פִ אֲ ״, וַ טוּ חֲ שְׁ  ״לֹא תִ

The Gemara objects: But still, it is  required to write the plural, for if the  Merciful One  had written "you shall not

slaug hter" in the singular, I would have  said: For one  person to do both, yes ,  it is forbidden, but for two  people, where one

slaughters the mother and another slaughters the offspring, no ,  it is not forbidden. Therefore, the  Merciful One  wrote  "you

shall not s laug hter" in the plural, to teach and even if two  people do it, it is forbidden!

R E SO LU T IO N

י. תֵּ  רְ תַּ נַּהּ  י ע מִ מַ שְׁ ״?  טוּ חֲ שְׁ  ״לֹא תִ אי  ״! מַ טוּ חֲ שְׁ  ״לֹא יִ וֹב  תּ כְ ן, לִ כֵּ ם  אִ

The Gemara answers: If so ,  that this is all the Torah meant, le t it write  "they shall not be  s laug htered" in the passive voice,

which would cover any case. What is the meaning of the active plural "you shall not s laug hter"? Learn from it two  things: that

even two people are forbidden, and that both slaughtering the offspring after the mother and the mother after the offspring are

forbidden.

נָה שְׁ  מִ M I S H N A H

MISHNAH

, הּ תָּ  בַּת בִּ ת  אֶ הּ וְ טָ חָ שְׁ

We learned in the Mishnah: If one  s laug htered an animal and its  daug hter's  daug hter,  and then slaughtered its daughter, he

gets eighty lashes according to Sumachos.

א רָ מָ גְּ G E M A R A

QU E ST IO N

כוֹס? מְ סוֹ א דְּ מָ עְ אי טַ סֵף: מַ ב יוֹ רַ י לְ יֵ בָּ  יהּ אַ ר לֵ מַ אֲ

Abaye  said to Rav Yosef: What is  the  reasoning  of Sumachos  for giving eighty lashes?

QU E ST IO N

אוֹת. טָּ  י חַ תֵּ  שְׁ יָּיב   ד – חַ חָ לֵם אֶ עְ הֶ לֶב בְּ י חֵ יתֵ י זֵ נֵ שְׁ ל  כַ כוֹס: אָ מְ בַר סוֹ א סָ קָ

Does Sumachos hold as a general rule that if one ate  two olive -bulks  of forbidden fat in one  lapse  of awareness ,  he is

liable  to bring  two s in-offering s  because he violated the prohibition twice?



EXPLANAT IO N

ין גוּפִ ל גַּב דְּ ף עַ אַ נַן, דְּ בָּ  רַ ן דְּ כֹּחָ ךָ  יעֲ דִ הוֹ א, לְ הָ ן בְּ ע לַ מַ שְׁ  א מַ קָ אי דְּ הַ א, וְ מָ לְ עָ ינַן בְּ עִ מְ שְׁ י לַ ין הוּא דְּ דִ וּבְ

נַן. בָּ  י רַ רִ טְ פָּ ין –  קִ לָ מוּחְ

And by rig ht, the Mishnah should have  le t us  hear this dispute in a g eneral case of eating forbidden fat, and this  that it le ts

us  hear the dispute specifically in this  case of slaughtering, is to le t you know the  power of the  Rabbis , that even thoug h

the animals are distinct bodies , the  Rabbis  still exempt him from the second set of lashes.

QU E ST IO N

א מָ עְ ינוּ טַ יְ כָא הַ הָ ת, וְ חַ לָּא אַ  יָּיב אֶ  ינוֹ חַ ד אֵ חָ לֵם אֶ עְ הֶ לֶב בְּ י חֵ יתֵ י זֵ נֵ שְׁ ל  כַ כוֹס: אָ מְ בַר סוֹ סָ א קָ מָ לְ אוֹ דִ

ין? קִ לָ ין מוּחְ גוּפִ יל וְ אִ – הוֹ

Or perhaps Sumachos holds  that if one ate  two olive -bulks  of forbidden fat in one  lapse  of awareness , he  is  only liable

for one  sin-offering, and here , this  is  the  reason he gets eighty lashes: s ince  they are distinct bodies ,  which makes them

separate transgressions?

ANSWER

אוֹת. טָּ  י חַ תֵּ  שְׁ יָּיב   ד חַ חָ לֵם אֶ עְ הֶ לֶב בְּ י חֵ יתֵ י זֵ נֵ שְׁ ל  כַ בַר אָ סָ ין, קָ : אִ יהּ ר לֵ מַ אֲ

Rav Yosef said to him: Yes , Sumachos indeed holds  that if one ate  two olive -bulks  of forbidden fat in one  lapse  of

awareness , he  is  liable  for two s in-offering s .

QU E ST IO N

ה. יִם לוֹקֶ אַ לְ כִּ יִם  אַ לְ כִּ עַ  זּוֹרֵ נַן: הַ תְ דִּ אי? מִ מַּ  מִ

The Gemara asks: From where  does Rav Yosef know this? From that which we  learned in a Baraisa: One who sows diverse

seeds, diverse  seeds, is  flog g ed.

EXPLANAT IO N

יּוֹת. קִ לְ י מַ תֵּ  שְׁ א  יטָ שִׁ  פְּ לָּא   יִם? אֶ אַ לְ כִּ יִם  אַ לְ כִּ אי  ד, מַ עוֹ א! וְ יטָ שִׁ  פְּ ת –  חַ ה אַ א לוֹקֶ ימָ לֵּ י ה? אִ אי לוֹקֶ מַ

The Gemara analyzes: What is  the meaning of "is  flog g ed"? If we  say it means he  is  flog g ed once , that is obvious! And

furthermore , why does the Baraisa repeat "diverse  seeds, diverse  seeds"? Rather, it is  obvious  that he receives two sets  of

lashes .

QU E ST IO N

ינוֹ יּוֹם אֵ ל הַ כׇּ ן  יִ ה יַ וֹתֶ יָה שׁ הָ שֶׁ יר  ינָא: נָזִ נֵ אוֹת – תְּ רָ תְ י הַ תֵּ  שְׁ  ר זֶה וּבִ חַ זֶה אַ א בְּ ימָ ילֵ ינַן? אִ קִ סְ אי עָ מַ בְּ

ת חַ ל אַ כׇּ ל  יָּיב עַ  ה – חַ וֹתֶ הוּא שׁ ה!׳ וְ תֶּ  שְׁ  ל תִּ ה, ׳אַ וֹתֶ הוּא שׁ ה!׳ וְ תֶּ  שְׁ  ל תִּ : ׳אַ רוּ לוֹ מְ ת, אָ חַ לָּא אַ  יָּיב אֶ  חַ

ת. חַ אַ וְ

The Gemara continues: With what are  we  dealing ? If we  say we are dealing with sowing one  after the  other, and with two

separate  warning s, we  already learned this in a Mishnah: A Nazirite  who was  drinking  wine  all day is  only liable  for one

set of lashes; but if they said to him, "Do not drink!" and he  drinks, "Do not drink!" and he  drinks, he  is  liable  for each

and every one . So we do not need a Baraisa to teach this.

ANSWER

ת. חַ ה אַ אָ רָ תְ הַ ת וּבְ חַ בַת אַ א בְּ יטָ שִׁ  פְּ לָּא   אֶ



Rather, it is  obvious  that we are dealing with sowing two types of diverse seeds at the  same  time , and with a s ing le  warning .

QU E ST IO N

כָא נַן, הָ בָּ  י רַ רִ טְ פָּ ין  קִ לָ ין מוּחְ גוּפִ ם דְּ תָ ה הָ א, וּמָ תָּ  שְׁ  כוֹס – הַ מְ סוֹ יהּ דְּ לֵ י עֲ יגִ לִ פְ נַן דִּ בָּ  א רַ ימָ לֵּ י י? אִ נִּ מַ

ן? כֵּ  שֶׁ ל  כׇּ לֹא 

Now, whose  opinion is this Baraisa? If we  say it is the  Rabbis  who arg ue  with Sumachos  in our Mishnah, that cannot be:

Now, if there , where  the animals are distinct bodies , the  Rabbis  exempt him from a second set of lashes, here , where seeds

are not distinct bodies, is  it not all the  more  so  that they would exempt him?

IN FER ENCE

יא? כוֹס הִ מְ או סוֹ לָּא לָ  אֶ

Rather, is  it not that this Baraisa is  the opinion of Sumachos ,  proving that he holds one can get two sets of lashes for violating a

single prohibition twice under one warning?

R EFU TAT IO N

יִם. אַ לְ כִּ י  ונֵ י גַּוְ רֵ כָּא תְּ י אִ ן דְּ ע לַ מַ שְׁ  א מַ יהּ קָ חֵ גַּב אוֹרְ א אַ תָ ילְּ נַן, וּמִ בָּ  לָם רַ עוֹ לָא, לְ

The Gemara rejects this: No, actually the Baraisa can be in accordance with the  Rabbis ,  and he sowed with two separate

warnings. And the reason it repeated the words "diverse seeds" is that by the  way, it le ts  us  hear a matter: that there  are  two

types  of diverse  seeds  that are forbidden.

EXPLANAT IO N

ע מַ שְׁ  א מַ לֶת יָד, קָ וֹ פּ מַ ן בְּ צָ רְ חַ ה וְ עוֹרָ ה וּשְׂ טָּ  ע חִ זְרַ יִּ שֶׁ ד  יָּה: עַ  שִׁ יֹא י  בִּ ר רַ מַ אָ יָּה, דְּ  שִׁ יֹא י  בִּ רַ דְּ י מִ קֵ וֹ פּ אַ לְ וּ

יַּיב.  חַ י מִ ן נָמֵ צָ רְ חַ ה וְ עוֹרָ ן וּשְׂ צָ רְ חַ ה וְ טָּ  ע חִ י זָרַ כִ ן דְּ לַ

And this is to exclude  the view of Rabbi Yoshiyah, for Rabbi Yoshiyah said: One is not liable until he  sows wheat, barley,

and a g rape  seed tog ether with a s ing le  throw of the  hand. Therefore, the Baraisa le ts  us  hear that when he  sows wheat

and a g rape  seed, or barley and a g rape  seed, he  is  also liable  for each combination separately.

PR O O F

ים. נִ מוֹ שְׁ פֵג  יִת – סוֹ זַ כְּ זֶּה  יִת וּמִ זַ כְּ זֶּה  ל מִ כַ ע: אָ מַ שְׁ א  תָּ

The Gemara suggests: Come and hear a proof from another Baraisa: If one ate  an olive -bulk of this  forbidden fat and an olive -

bulk of that forbidden fat, he  rece ives  e ig hty lashes.

STATEMENT

ים. עִ בָּ  רְ לָּא אַ  פֵג אֶ ינוֹ סוֹ ר: אֵ מֵ ה אוֹ י יְהוּדָ בִּ רַ

Rabbi Yehuda says: He  only rece ives  forty lashes.

QU E ST IO N

ה? י יְהוּדָ בִּ רַ א דְּ מָ עְ אי טַ אוֹת – מַ רָ תְ י הַ תֵּ  שְׁ  ר זֶה וּבִ חַ זֶה אַ א בְּ ימָ לֵּ י י? אִ מֵ י דָ יכִ הֵ

The Gemara analyzes: What are  the  circumstances? If we  say he ate them one  after the  other, and with two warning s, what

is  the  reason of Rabbi Yehuda for exempting him from the second set of lashes?

EXPLANAT IO N



ה. אָ רָ תְ הּ הַ מָ שְׁ פֵק לֹא  ת סָ אַ רָ תְ ר: הַ מַ אָ ה דְּ י יְהוּדָ בִּ רַ יהּ לְ ינַן לֵ עִ מְ שָׁ  יא, וְ פֵק הִ ת סָ אַ רָ תְ הַ

Is it because it is  a doubtful warning ,  since at the time of the warning we did not know if he would eat enough to be liable, and

we have  heard Rabbi Yehuda say that a doubtful warning  is  not considered a valid warning ?

PR O O F

ת, חַ בַת אַ ם בְּ נֵיהֶ שְׁ כָּה   הִ שֶׁ ת זֶה, אוֹ  ל אֶ לֵּ  קִ זַר וְ חָ ת זֶה וְ ל אֶ לֵּ  ת זֶה, קִ כָּה אֶ  הִ זַר וְ חָ ת זֶה וְ כָּה אֶ  יָא: הִ נְ תַ דְּ

יָּיב.  ת – חַ חַ בַת אַ ם בְּ נֵיהֶ שְׁ ל  לֵּ  קִּ שֶׁ אוֹ 

As it is  taug ht in a Baraisa: If a son struck this  parent and went back and struck that parent, or cursed this  parent and went

back and cursed that parent, or if he  struck both of them at the  same  time , or cursed both of them at the  same  time , he

is  liable  to the death penalty.

STATEMENT

טוּר. פָּ ר זֶה –  חַ זֶה אַ יָּיב, בְּ  ת – חַ חַ בַת אַ ר: בְּ מֵ ה אוֹ י יְהוּדָ בִּ רַ

Rabbi Yehuda says: If he did it at the  same  time , he  is  liable ; but if he did it one  after the  other, he  is  exempt because the

warning was doubtful.

ANSWER

ת. חַ ה אַ אָ רָ תְ הַ ת וּבְ חַ בַת אַ א בְּ יטָ שִׁ  פְּ לָּא   אֶ

Rather, it is  obvious  that the Baraisa of the eighty lashes is dealing with eating them at the  same  time , and with a s ing le

warning .

QU E ST IO N

י רִ טְ פָּ ין  קִ לָ ין מוּחְ גוּפִ ם דְּ תָ ה הָ א, וּמָ תָּ  שְׁ  כוֹס – הַ מְ סוֹ יהּ דְּ לֵ י עֲ יגִ לִ פְ נַן דִּ בָּ  א רַ ימָ ילֵ א? אִ מָּ  נָּא קַ  תַּ אן  וּמַ

ן? כֵּ  שֶׁ ל  כׇּ כָא לֹא  נַן, הָ בָּ  רַ

And who is  the  First Tanna who says he gets eighty lashes? If we  say it is the  Rabbis  who arg ue  with Sumachos, now, if

there , where  the animals are distinct bodies , the  Rabbis  exempt him, here , where it is just two pieces of fat, is  it not all the

more  so  that they would exempt him?

IN FER ENCE

יא! כוֹס הִ מְ או סוֹ לָּא לָ  אֶ

Rather, is  it not that the First Tanna is  Sumachos ,  proving that Sumachos holds one gets two sets of lashes for two olive-bulks

under one warning?

R EFU TAT IO N

ה. י יְהוּדָ בִּ רַ נָּא דְּ  תַּ ךְ  ידַּ אִ בַר לַהּ כְּ נָּא סָ  תַּ אי  הַ נַן, וְ בָּ  רַ ר זֶה, וְ חַ זֶה אַ לָם בְּ עוֹ לָא, לְ

The Gemara rejects this: No, actually we are dealing with eating them one  after the  other, and the First Tanna is the  Rabbis .

And this  Tanna holds  like  the  other Tanna who argues with Rabbi Yehuda on another matter.

EXPLANAT IO N

שׁ אֵ בָּ ר  בֹּקֶ ד  וּ עַ נּ מֶּ  ר מִ נֹּתָ  הַ ר וְ בֹּקֶ ד  וּ עַ נּ מֶּ  ירוּ מִ ״לֹא תוֹתִ יָא:  נְ תַ ה, דְּ אָ רָ תְ הּ הַ מָ שְׁ פֵק  ת סָ אַ רָ תְ ר: הַ מַ אָ דְּ

״ – רֹפוּ  שְׂ תִּ



Who said: A doubtful warning  is  considered a valid warning . As it is  taug ht in a Baraisa: "You shall not leave  over any

of it until morning , and that which is  le ft over of it until morning  you shall burn in fire"—

S U M M A RY

The Gemara first analyzes the opinions of Reish Lakish and Rabbi Yochanan regarding the status of the red heifer and the

eglah arufah, with various Amoraim suggesting that these cases are actually scribal errors and not authentic parts of our

Mishnah. Next, the Gemara clarifies that if two people buy a mother and its offspring, the first buyer has the legal right to

slaughter first, but if the second buyer precedes him, he is considered "diligent and rewarded" and does not violate a

prohibition. We then analyze the source for the prohibition of "oto v'es b'no" applying in both directions—whether one

slaughters the parent first or the offspring first—deriving this from the plural phrasing of "lo tishchatu" in the Torah.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our sugya, we learn a fascinating halachah regarding two people who bought a cow and its calf. The halachah is that

whoever bought first has the right to slaughter first. But the Gemara brings a Baraita with a beautiful twist: if the second buyer

ran ahead and slaughtered his animal first, he is called "zariz v'nischar", diligent and rewarded. Why? Because he didn't

actually violate any prohibition himself, and lichoira, he gets to eat his meat today without waiting.

Look at the deep yesod the Torah is teaching us here. Sometimes in life, we find ourselves in a situation where things didn't

go according to the official order. You had a plan, a structure, a specific way things were "supposed" to go, but someone else

stepped in or circumstances changed. The natural reaction is to get upset, to feel like we lost out, or to dwell on the mess-up.

But the Torah shows us a different way to look at reality. The second buyer didn't do anything wrong; he simply acted, and

mimeila, he is eating meat today.

This is a powerful lesson in emunah and how we view the daily events of our lives. When things happen out of order, or when

someone else gets the head start we thought was ours, Hashem is telling us: look at the reality in front of you right now.

Don't waste your energy on what "should" have been. Find the good, find the opportunity to serve Hashem in the present

situation, and be "zariz v'nischar" with what you have.

Today, if a plan gets disrupted or someone takes a turn ahead of you, do not get frustrated or try to force the old order.

Instead, accept the new reality with a smile, find the immediate good in it, and move forward with alacrity.
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ע ד מ ה ר  פ ס  ·  M I S H N E H  T O R A H

י שִׁ י מִ ק חֲ רֶ פֶּ ים ·  בִ כָ וֹ ת כּ דַ בוֹ כוֹת עֲ לְ הִ
Learned like the daf, the literal words in bold, flowing with the elucidation

C HA P T E R  P R E V IE W

In this chapter, the Rambam takes us into the severe halachos of a mesit—one who tries to entice a fellow Jew to serve

avodah zarah—and a madiach, who leads an entire city astray. We will learn the strict procedures the Torah demands to bring

such a person to justice, including the unique allowance to set a trap for him, and the absolute prohibition to show him any

mercy or defend him in court.

We will also learn the halachos of a navi sheker, a false prophet who claims to speak in the name of an avodah zarah. The

Rambam explains the severe prohibition against even listening to his arguments or contemplating the signs and wonders he

might perform to prove his words, showing us how we must guard our emunah with absolute purity.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

כָה א לָ הֲ Halacha 1 · The Law of One Who Incites an Individual to Worship Idols

ל אֵ רָ שְׂ יִּ ד מִ חָ ית אֶ סִ מֵּ  הַ

One who incite s  one  of Israe l to worship idols,

ה שָּׁ   ין אִ בֵּ ישׁ  ין אִ בֵּ

whether the incited person is a man or whether she is a woman,

ל קָ סְ י זֶה נִ הֲרֵ

behold, this  inciter is  stoned by Beis Din,

ית סִ מֵּ  ד הַ בַ לֹּא עָ  שֶׁ י  פִּ ל  ף עַ אַ

even thoug h the  inciter did not himself worship

ים כָבִ וֹ ת כּ דַ ת עֲבוֹ וּסָ מּ לֹא הַ וְ

and even though the  incited person did not actually perform worship of stars  and idols,

עֲבֹד. הוּ לַ הוֹרָ שֶׁ י  נֵ פְּ  לָּא מִ  אֶ

but rather, he is liable to the death penalty because  he  instructed him to worship idols.

יוֹט דְ ית הֶ סִ מֵּ  יָה הַ הָ שֶׁ ין  בֵּ

Whether the  inciter was  an ordinary person,

יא יָה נָבִ הָ שֶׁ ין  בֵּ



or whether he  was  a false prophet,

יד ת יָחִ וּסָ מּ יָה הַ הָ שֶׁ ין  בֵּ

and whether the  incited party was an individual,

ים ידִ חִ ה אוֹ יְ שָּׁ   ישׁ אוֹ אִ אִ

either a man or a woman, or a small group of individuals ,

ילָה: קִ סְ תוֹ בִּ יתָ מִ

the inciter's death is  by stoning .

כָה ב לָ הֲ Halacha 2 · The Distinction Between a Mesit and a Madiach and the Law of a Prophet Who Misleads

ית. סִ א מֵ רָ קְ ינוֹ נִ אֵ יחַ וְ דִּ י זֶה מַ יר הֲרֵ עִ י הָ שֵׁ  נְ ת רֹב אַ ית אֶ סִ מֵּ  הַ

One who incite s  — the  majority of the  people  of the  city, behold this  is  a madiach (a subverter) and is  not called a mesit

(an inciter, who has a different halachic status).

ילָה קִ סְ תוֹ בִּ יתָ יא מִ יר נָבִ עִ יחַ רֹב הָ דִּ הִ שֶׁ יָה זֶה  הָ

If he  was, this  person who led astray the  majority of the  city, a prophet, his  death is  by stoning

יִם. נַ שְׁ ים  יחִ דִּ מַּ  יוּ הַ יִּהְ שֶׁ ד  ת עַ חַ דַּ נִּ יר הַ י עִ שֵׁ  נְ אַ ינָם כְּ אֵ ים וְ ידִ יחִ כִּ ן  י הֵ ים הֲרֵ חִ דָּ נִּ הַ וְ

and those  led astray, behold they are  like  individuals  who worshiped idols and they are  not like  the  people  of a city led

astray (which requires a different form of execution and destruction of property) until there  will be  the  madiach-inciters  at

least two  in number.

. דוּהָ בְ ים עִ כָבִ וֹ ת כּ דַ י עֲבוֹ ה לִ רָ מְ ר אָ מֵ אוֹ ד הָ חָ אֶ וְ

And both one  who says , "She  said to me , the  worship of stars , 'worship her,'"

. יחַ דִּ הִ שֶׁ יא  י זֶה נָבִ ים הֲרֵ כָבִ וֹ ת כּ דַ דוּ עֲבוֹ בְ בָּרוּךְ הוּא עִ שׁ  דוֹ קָּ י הַ ר לִ מַ ר אָ מַ אָ שֶׁ אוֹ 

or who said, "Said to me  the  Holy One , ble ssed is  He , 'worship the  worship of stars ,'" behold this  is  a prophet who

led astray.

ל. קָ סְ יר נִ עִ יו רֹב הָ חֲרָ חוּ אַ דְּ ם הֻ אִ וְ

And if they were  led astray after him, the  majority of the  city, he  is  stoned.

ל. קָ סְ י זֶה נִ יד הֲרֵ ן יָחִ וֹ שׁ לְ ין בִּ בֵּ ים  בִּ ן רַ וֹ שׁ לְ ין בִּ בֵּ ית  סִ הֵ שֶׁ ית  סִ מֵּ  הַ

The mesit who incited, whether in the  lang uag e  of many (speaking to multiple people) whether in the  lang uag e  of an

individual, behold this  one  is  stoned.

ד. יצַ כֵּ

How so?



ים כָבִ וֹ ת כּ דַ הּ עֲבוֹ ךְ אוֹתָ רֶ דֶּ שֶׁ ית  נִ לוֹ פְּ ה  דָ עֲבוֹ בַּ נַעֲבֹד  ךְ וְ לֵ עֱבֹד נֵ אֶ ךְ וְ לֵ ים אֵ כָבִ וֹ עֱבֹד כּ חֲבֵרוֹ אֶ ר לַ מֵ אוֹ הָ

. בָּהּ ד  בֵ עָ הֵ לְ

One who says  to his  fe llow, "I will worship stars ," "I will g o and I will worship," "le t us  g o and le t us  worship with the

worship such and such, that is  the  way of that worship of stars  to be  worshiped with it."

בַּח. זְ נִ ךְ וְ לֵ בַּח נֵ זְ אֶ ךְ וְ לֵ בַּח אֵ זְ אֶ

Or if he said, "I will s laug hter," "I will g o and I will s laug hter," "le t us  g o and le t us  s laug hter."

ר. טֵּ  קַ ךְ וּנְ לֵ ר נֵ טֵ קַ אֲ ךְ וַ לֵ ר אֵ טֵּ  קַ אֲ

Or if he said, "I will burn incense ," "I will g o and I will burn incense ," "le t us  g o and le t us  burn incense ."

. ךְ סֵּ נַ ךְ וּנְ לֵ ךְ נֵ סֵּ נַ אֲ ךְ וַ לֵ ךְ אֵ סֵּ נַ אֲ

Or if he said, "I will pour a libation," "I will g o and I will pour a libation," "le t us  g o and le t us  pour a libation."

ית. סִ י זֶה מֵ חֲוֶה הֲרֵ תַּ  שְׁ  נִ ךְ וְ לֵ חֲוֶה נֵ תַּ  שְׁ  אֶ ךְ וְ לֵ חֲוֶה אֵ תַּ  שְׁ  אֶ

Or if he said, "I will bow down," "I will g o and I will bow down," "le t us  g o and le t us  bow down," behold this  is  a

mesit.

: ין אוֹתוֹ לִ קְ סוֹ ן וְ ר לָהֶ מַ ךְ אָ כָּ  שֶׁ יו  לָ ין עָ ידִ עִ ין וּמְ ית דִּ בֵ ין אוֹתוֹ לְ יאִ בִ ן מְ הֵ יו וְ דָ ן עֵ י הֵ יִם הֲרֵ נַ שְׁ  ית לִ סִ הֵ

If he  incited two, behold they are  his  witnesses , and they bring  him to the  house  of law, and they te stify ag ainst him

that thus he  said to them, and they stone  him.

כָה ג לָ הֲ Halacha 3 · The Law of Setting a Trap to Convict an Enticer to Idolatry

ה. אָ רָ תְ יךְ הַ ית צָרִ סִ מֵּ  ין הַ אֵ וְ

And the  enticer does  not need a formal warning  before he can be punished.

ד חָ אֶ ר לְ מַ אָ

If he  spoke  to one  person alone, trying to entice him,

ךְ כָ ים בְּ צִ ים רוֹ י חֲבֵרִ ר יֵשׁ לִ מֵ הוּא אוֹ

the listener says  to him, "I have  friends who desire  this  as well,"

יִם נַ שְׁ י  נֵ פְ ית בִּ יָּסִ  שֶׁ ד  יו עַ לָ ים עָ עֲרִ וּמַ

and he  schemes ag ainst him until he  entices  in the  presence  of two  people,

. גוֹ רְ הָ י לְ דֵ כְּ

in order to  have the necessary witnesses to execute  him in court.

יִם נַ שְׁ  ית לִ סִ הָ ית לְ סִ מֵּ  צָה הַ ם לֹא רָ אִ



If the  enticer did not want to entice  to two  people, but only to this individual,

. ין לוֹ מִ כְ הַ וָה לְ צְ מִ

it is a mitzvah to se t a trap for him by hiding witnesses.

זֶּה. ץ מִ ן חוּ יהֶ לֵ ין עֲ ינִ מִ כְ ין מַ ה אֵ וֹרָ בַּתּ  שֶׁ יתוֹת  י מִ יָּבֵ  ל חַ כָּ

For all those  liable  to deaths  that are  in the  Torah, we  do not se t a trap for them, except for this  case of the enticer.

. ין לוֹ ינִ מִ כְ ד מַ יצַ כֵּ

How do we  se t a trap for him?

ל פֵ קוֹם אָ מָ ן בְּ ידָ מִ עֲ יִם וּמַ נַ שְׁ יא  בִ ת מֵ וּסָ מּ הַ

The enticed person bring s  two  witnesses and places  them in a dark place ,

ם, ה אוֹתָ אֶ לֹא יִרְ יו וְ בָרָ עוּ דְּ מְ שְׁ  יִ ית וְ סִ מֵּ  אוּ הַ יִּרְ שֶׁ י  דֵ כְּ

in order that they will see  the  enticer and they will hear his  words, and he  will not see  them.

חוּד, יִ י בְּ תָּ לִ  רְ מַ אָ שֶּׁ  ה  מֹר מַ ית אֱ סִ מֵּ  ר לַ מֵ הוּא אוֹ וְ

And he  says  to the  enticer, "Say what you said to me  in private ,"

, ר לוֹ מֵ הוּא אוֹ וְ

and he  says  it again to him.

יִם מַ שָּׁ   בַּ  שֶׁ ינוּ  לֹהֵ  ת אֱ יחַ אֶ ךְ נַנִּ יאַ יבוֹ הֵ שִׁ  ת מְ וּסָ מּ הַ וְ

And the  enticed person answers  him, "How can we  leave  our God Who is  in heaven

ים. נִ אֲבָ ת הָ אֶ ים וְ צִ עֵ ת הָ נַעֲבֹד אֶ ךְ וְ לֵ נֵ וְ

and g o and serve  the  wood and the  stones?"

טוּר. פָּ ק  תַ שָׁ וֹ אוֹ  זַר בּ ם חָ אִ

If the enticer then retracted his words or remained s ilent, he  is  exempt.

נוּ, ךְ יָפֶה לָ כָ נוּ וְ יא חוֹבָתֵ ךְ הִ כָּ ר לוֹ  מַ ם אָ אִ וְ

But if he  said to him, "Thus is  our oblig ation, and thus is  g ood for us ,"

: ים אוֹתוֹ לִ קְ סוֹ ין וְ ית דִּ בֵ ין אוֹתוֹ לְ יאִ בִ חוֹק מְ רָ ם בְּ שָׁ ים  דִ מְ עוֹ הָ

those  standing  there  at a distance  in hiding bring  him to the  house  of law, and they stone  him.



כָה ד לָ הֲ Halacha 4 · The Obligation to Execute an Enticer and the Prohibition of Showing Him Mercy

גוֹ רְ הָ ת לְ וּסָ מּ יַד הַ וָה בְּ צְ מִ

It is a mitzvah in the  hand of the  enticed one  to kill him,  the enticer, once he is condemned in court,

.' גוֹ יתוֹ" וְ מִ נָה לַהֲ וֹ אשׁ וֹ בָרִ יֶה בּ הְ ךָ תִּ דְ ר דברים יג י "יָ מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah regarding the enticer, "your hand shall be  ag ainst him first to kill him" e tc.

ית סִ מֵּ  ת הַ הֹב אֶ אֱ ת לֶ וּסָ מּ סוּר לַ אָ וְ

And it is  forbidden for the  enticed one  to love  — the  enticer,

ר דברים יג ט "לֹא תֹאבֶה לוֹ". מַ נֶּאֱ  שֶׁ

as  it is  said, "do not be  attracted to him"—meaning, do not develop a fondness for him.

וֹ" מּ זֹב עִ עֲ תַּ זֹב  נֵא שמות כג ה "עָ שׂוֹ ר בְּ מַ נֶּאֱ  שֶׁ י  פִ לְ וּ

And since  it is  said reg arding  an enemy, "sure ly you shall he lp with him" to unload his animal,

זֶה זֵב לָ ה עוֹ תָּ  ל אַ יָכוֹ

one mig ht think you must he lp this  one  as well if he is in distress;

יו". לָ ע אֵ מַ שְׁ  לֹא תִ ר דברים יג ט "וְ מַ מוּד לוֹ לְ תַּ

therefore the  teaching  says , "and do not listen to him"—do not show him mercy or assist him.

ךָ" עֶ ם רֵ ל דַּ מֹד עַ עֲ לֹא תַ ר ויקרא יט טז "וְ מַ נֶּאֱ  שֶׁ י  פִ לְ וּ

And since  it is  said generally, "and do not stand by the  blood of your fe llow" when his life is in danger,

ל זֶה שֶׁ מוֹ  ל דָּ ד עַ מֵ ה עוֹ תָּ  י אַ ל אִ יָכוֹ

one mig ht think you may not stand by the  blood of this  one  and must rescue him from death;

ךָ". ינְ חוֹס עֵ לֹא תָ ר דברים יג ט "וְ מַ מוּד לוֹ לְ תַּ

therefore the  teaching  says , "and do not pity your eye"—you must not spare him.

כוּת יו זְ לָ ד עָ מֵּ  לַ ת לְ וּסָ מּ סוּר לַ אָ וְ

And it is  forbidden for the  enticed one  to arg ue  on his  behalf merit during his trial,

מל". חְ לֹא תַ ר דברים יג ט "וְ מַ נֶּאֱ  שֶׁ

as  it is  said, "and do not compassionate"—do not seek ways to acquit him.

נָּה  מֶּ  תֹּק מִ  שְׁ  אי לִ שַּׁ   ינוֹ רַ ע לוֹ חוֹבָה אֵ ם יָדַ אִ וְ

And if he  knew ag ainst him g uilt, he  is  not permitted to remain s ilent from it,



יו". לָ ה עָ סֶּ  כַ לֹא תְ ר דברים יג ט "וְ מַ נֶּאֱ  שֶׁ

as  it is  said, "and do not cover up for him."

ן יִ נַּ  ית מִ סִ מֵּ  יוֹט הַ דְ הֶ ה לְ רָ זְהָ אַ וְ

And the  warning —the negative commandment—for an ordinary person who entices , from where  is  it derived?

אוּ": יִרָ עוּ וְ מְ שְׁ  ל יִ אֵ רָ שְׂ ל יִ כָ ר דברים יג יב "וְ מַ נֶּאֱ  שֶׁ

It is as  it is  said, "And all Yisrae l shall hear and fear"—which serves as a warning to others not to commit this sin.

כָה ה לָ הֲ Halacha 5 · One Who Entices to Worship Himself Versus One Who Entices to Another Deity

דוֹ בְ עָ ים לְ רִ חֵ ית אֲ סִ מֵּ  הַ

One who entices  others  to worship himself,

י דוּנִ בְ ם עִ ר לָהֶ מַ אָ וְ

and said to them, "Worship me ,"

ל קָ סְ דוּהוּ נִ ם עֲבָ אִ

if they worshiped him, he  is  stoned by the Beis Din;

דוּהוּ ם לֹא עֲבָ אִ וְ

and if they did not worship him,

ן רוּ הֵ מְ אָ וּ וְ נּ מֶּ  לוּ מִ בְּ קִּ שֶׁ י  פִּ ל  ף עַ אַ

even thoug h they accepted his words from him and said, "Yes ,"

ל. קָ סְ ינוֹ נִ אֵ

he  is  not stoned.

ר חֵ ישׁ אַ ת אִ דַ עֲבוֹ ית לַ סִ ם הֵ ל אִ אֲבָ

But if he  enticed them to the  worship of another man,

ים כָבִ וֹ ת כּ דַ י עֲבוֹ ינֵ ר מִ אָ שְׁ  אוֹ לִ

or to other kinds of idol worship,

ן ר הֵ מַ אָ וּ וְ נּ מֶּ  ל מִ בֵּ  ם קִ אִ

if the enticed person accepted from him and said, "Yes ,

נַעֲבֹד ךְ וְ לֵ נֵ



we will g o and we  will worship,"

ד בַ ן לֹא עָ יִ דַ עֲ שֶׁ י  פִּ ל  ף עַ אַ

even thoug h he  has  still not actually worshiped,

ת וּסָ מּ הַ ית וְ סִ מֵּ  ין הַ לִ קָ סְ ן נִ יהֶ נֵ שְׁ

both of them are  stoned, the  enticer and the  enticed person,

יו" לָ ע אֵ מַ שְׁ  לֹא תִ ר "לֹא תֹאבֶה לוֹ וְ מַ נֶּאֱ  שֶׁ

as  it is  said, "You shall not desire  him and you shall not listen to him."

יָּב:  בָה חַ אָ ע וְ מַ שָׁ ם  א אִ הָ

Behold, we learn from here that if he  listened and desired, he  is  liable  to the death penalty.

כָה ו לָ הֲ Halacha 6 · The Punishment of a Prophet Who Prophesies in the Name of Idols

ד. יצַ כֵּ ים  כָבִ וֹ ת כּ דַ ם עֲבוֹ שֵׁ  בֵּא בְּ נַ תְ מִּ יא הַ נָבִ

A prophet who prophesie s  in the  name  of worship of stars , how so?

י נִ לוֹ פְּ כָב  וֹ ית אוֹ כּ נִ לוֹ פְּ ים  כָבִ וֹ ת כּ דַ י עֲבוֹ ה לִ רָ מְ ר אָ מֵ אוֹ זֶה הָ

This  is  referring to one  who says , "Said to me  the worship of stars  of such and such a place, or the star of such and such,

שׂוֹת, עֲ לֹּא לַ  שֶׁ ךְ אוֹ  כָ ךְ וְ כָּ שׂוֹת  עֲ וָה לַ צְ מִּ שֶׁ

that it is  a mitzvah to do so and so, or not to do  so and so."

הוֹר, טָּ  ת הַ ר אֶ הֵ טַ לְ א וּ מֵ טָּ  ת הַ א אֶ מֵּ  טַ כָה לְ לָ הֲ ת הַ ן אֶ וֵּ כִּ וּ  לּ פִ אֲ

Even if he  directed his words to align with the  halacha, such as to declare  impure  that which is truly impure , and to declare

pure  that which is truly pure ,

נָק י זֶה נֶחְ יִם הֲרֵ נַ שְׁ י  נֵ פְ וֹ בִּ רוּ בּ תְ ם הִ אִ

if they warned him in the  presence  of two  witnesses, behold, this  one  is  strang led by the Beis Din,

הוּא". יא הַ נָּבִ  ת הַ ים וּמֵ רִ חֵ ים אֲ לֹהִ ם אֱ שֵׁ  בֵּר בְּ  דַ ר יְ שֶׁ  אֲ ר דברים יח כ "וַ מַ נֶּאֱ  שֶׁ

as  it is  said in Devarim 18:20, "And who shall speak in the  name  of g ods other, and shall die  the  prophet that."

ירוּ": כִּ  זְ ים לֹא תַ רִ חֵ ים אֲ לֹהִ ם אֱ שֵׁ  ר שמות כג יג "וְ מַ נֶּאֱ  שֶׁ ל  לָ כְּ  וֹ מִ לּ שֶׁ ה  רָ זְהָ אַ וְ

And the  warning  of it is  from the  g eneral rule , as  it is  said in Shemos 23:13, "And the  name  of g ods other not shall you

mention."



כָה ז לָ הֲ Halacha 7 · Prohibition of Debating a False Prophet and His Punishment of Strangulation

ים כָבִ וֹ ת כּ דַ ם עֲבוֹ שֵׁ  בֵּא בְּ נַ תְ מִּ ם הַ וּבָה עִ שׁ ין וּתְ רֹךְ דִּ עֲ סוּר לַ אָ וְ

And it is  forbidden to arrang e  arg ument and response  with one  who prophesie s  in the  name  of worship of stars ,

פֵת. וּ אוֹת וּמוֹ נּ מֶּ  ין מִ לִ אֲ וֹ ין שׁ אֵ וְ

and we  do not ask from him a s ig n and wonder to verify his words.

. וֹ ין בּ הֲרִ רְ הַ ין מְ אֵ יו וְ לָ ין עָ יחִ גִּ שְׁ  ין מַ מוֹ אֵ צְ עַ ה מֵ שָׂ ם עָ אִ וְ

And if he  performed a sign on his  own, we  do not pay attention to him and we  do not contemplate  on it.

ה שֶׂ עֲ תַּ לֹא  ן עוֹבֵר בְּ ת הֵ מֶ א אֱ מָּ  שֶׁ וֹ  לּ שֶׁ אוֹתוֹת  ב בְּ שֵּׁ   חַ מְ ל הַ כָ וְ

And anyone  who thinks about the s ig ns  of his , wondering perhaps truth they are , transg resse s  a neg ative

commandment,

הוּא". יא הַ נָּבִ  י הַ רֵ בְ ל דִּ ע אֶ מַ שְׁ  ר "לֹא תִ מַ נֶּאֱ  שֶׁ

as  it is  said, "Do not listen to the  words of that prophet."

נֶק חֶ תוֹ בְּ יתָ ר מִ קֶ שֶּׁ   יא הַ ן נְבִ כֵ וְ

And likewise , a prophet of falsehood, his  death is  by strang ulation,

ע לֹא גָּרַ יף וְ סִ לֹא הוֹ ם ה' וְ שֵׁ  בֵּא בְּ נַ נִּתְ שֶׁ י  פִּ ל  ף עַ אַ

even thoug h he  prophesied in the  name  of Hashem, and did not add and did not diminish from the Torah's mitzvos, but

merely claimed that Hashem sent him with a message that Hashem did not actually say,

י" יתִ וִּ ר לֹא צִ שֶׁ  ת אֲ י אֵ מִ שְׁ  בָר בִּ בֵּר דָּ  דַ יד לְ ר יָזִ שֶׁ  יא אֲ נָּבִ  ךְ הַ ר "אַ מַ נֶּאֱ  שֶׁ

as  it is  said, "But the  prophet who will dare  to speak a matter in My name which I did not command him to speak,"

הוּא": יא הַ נָּבִ  ת הַ "וּמֵ

"and that prophet shall die ."

כָה ח לָ הֲ Halacha 8 · The Definition and Punishment of a False Prophet

ה נְּבוּאָ ה הַ אֵ רְ מַ ע בְּ מַ שָׁ לֹּא   שֶּׁ  ה  בֵּא מַ נַ תְ מִּ ד הַ חָ אֶ

It is  the  same  for one  who prophesie s  what he  did not hear in a vis ion of prophecy,

יא חֲבֵרוֹ י נָבִ רֵ בְ ע דִּ מַ שָּׁ   שֶׁ י  אוֹ מִ

or one  who heard the  words of his  fe llow prophet

ר מַ בָר זֶה לוֹ נֶאֱ דָּ שֶׁ ר  מַ אָ וְ



and said that this  matter was  said to him directly by Hashem,

וֹ בֵּא בּ נַ הוּא נִתְ וְ

and he  prophesied with it as if he received it himself—

ר קֶ שֶׁ יא  י זֶה נְבִ הֲרֵ

behold, this  is  a prophet of falsehood,

נֶק: חֶ תוֹ בְּ יתָ וּמִ

and his  death penalty is  by strang ulation.

כָה ט לָ הֲ Halacha 9 · Prohibition of Fearing a False Prophet and the Requirement of Sanhedrin

ר קֶ שֶּׁ   יא הַ יגַת נְבִ הֲרִ מוֹ מֵ צְ נֵעַ עַ וֹ מּ ל הַ כָּ

Anyone  who refrains  himse lf from executing or bringing about the  killing  of a prophet of falsehood

ה נְּבוּאָ י הַ כֵ רְ דַ ךְ בְּ לֵ י הוֹ הֲרֵ שֶׁ לָתוֹ  עֲ י מַ נֵ פְּ  מִ

because  of his  high spiritual leve l, thinking that behold, he  walks  in the  ways  of prophecy and we must show him respect,

ה שֶׂ עֲ תַּ לֹא  י זֶה עוֹבֵר בְּ הֲרֵ

behold, this  person transg resse s  a neg ative  commandment,

וּ". נּ מֶּ  גוּר מִ ר "לֹא תָ מַ נֶּאֱ  שֶׁ

as  it is  said in Devarim, "Do not fear him."

יו חוֹבָה לָ ד עָ מֵּ  לַ לְּ מוֹ מִ צְ נֵעַ עַ וֹ מּ ן הַ כֵ וְ

And likewise , one  who refrains  himse lf from teaching  g uilt ag ainst him in court, by holding back arguments for his

conviction,

יו בָרָ דְּ א מִ יָרֵ ד וְ חֵ וֹ פּ אוֹ הַ

or one  who is  frig htened and fears  his  words  and curses,

וּ. נּ מֶּ  גוּר מִ ל לֹא תָ לַ כְ י הוּא בִּ הֲרֵ

behold, he  is  included in the prohibition of "Do not fear him."

ד: חָ אֶ ים וְ עִ בְ שִׁ ל  שֶׁ ין  ית דִּ בֵ לָּא בְּ  ר אֶ קֶ שֶּׁ   יא הַ ין נְבִ נִ ין דָּ אֵ וְ

And we  do not judg e  a prophet of falsehood except in a Be is  Din of seventy-one  judges, which is the Sanhedrin

Hagadol.



כָה י לָ הֲ Halacha 10 · The Prohibition of Swearing by or Mentioning the Name of an Idol

ים כָבִ וֹ ת כּ דַ ם עֲבוֹ שֵׁ  ר בְּ דֵ נּוֹ הַ

One who vows in the  name  of an idol

בָּהּ ע  בָּ  שְׁ  נִּ הַ וְ

and one  who swears  by it

ה לוֹקֶ

rece ives  lashes  mid'Oraisa,

ירוּ". כִּ  זְ ים לֹא תַ רִ חֵ ים אֲ לֹהִ ם אֱ שֵׁ  ר "וְ מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah, "And the  name  of other g ods you shall not mention."

מוֹ צְ עַ בָּהּ לְ ע  בָּ  שְׁ  נִּ ד הַ חָ אֶ

This applies whether it is one  who swears  by it for himse lf

ים. כָבִ וֹ ד כּ עוֹבֵ בָּהּ לְ ע  בָּ  שְׁ  נִּ ד הַ חָ אֶ וְ

and whether it is one  who swears  by it for an idolater who demands the oath.

. תוֹ אָ יִרְ ים בְּ כָבִ וֹ ד כּ עוֹבֵ יעַ הָ בִּ שְׁ  הַ סוּר לְ אָ וְ

And it is  also forbidden to cause  the  idolater to swear by his  object of fear, meaning his idol.

סוּר ה אָ בוּעָ שְׁ ךְ  רֶ לֹּא דֶּ  שֶׁ ים  כָבִ וֹ ת כּ דַ ם עֲבוֹ שֵׁ יר  כִּ  זְ הַ וּ לְ לּ פִ אֲ

Even to mention the  name  of an idol not by way of an oath is  forbidden,

ירוּ: כִּ  זְ ר לֹא תַ מַ נֶּאֱ  שֶׁ

as  it is  said, "you shall not mention."

כָה יא לָ הֲ Halacha 11 · Prohibition of Mentioning the Name of a False Deity and Causing Others to Vow in Its Name

חֲבֵרוֹ ם לַ דָ ר אָ יֹאמַ לֹא 

A person shall not say to his  fe llow Jew,

ית נִ לוֹ פְּ ים  כָבִ וֹ ת כּ דַ ד עֲבוֹ צַּ בַּ י  מֹר לִ שְׁ

"Wait for me  by the  s ide  of such-and-such idol worship,"

. בָּהּ צֵא  יּוֹ כַ וְ

and s imilar to it, because one may not mention the name of an idol.



שׁ קֹּדֶ  י הַ בֵ תְ כִ תוּבָה בְּ כְּ  ים הַ כָבִ וֹ ת כּ דַ ל עֲבוֹ כָ וְ

And any idol worship that is  written in the  Holy Scriptures ,

הּ מָ שְׁ יר  כִּ  זְ הַ ר לְ תָּ  מֻ

it is permitted to mention its  name,

ד גָ ל וּנְבוֹ וְ עוֹר וּבֵ פְּ ן  גוֹ כְּ

such as  Peor, and Be l, and Nevo, and Gad,

ן. בָּהֶ צֵא  יּוֹ כַ וְ

and s imilar to them.

ים רִ חֵ אֲ רֹם לַ גְ סוּר לִ אָ וְ

And it is  forbidden to cause  others , even non-Jews,

ים. כָבִ וֹ ת כּ דַ ם עֲבוֹ שֵׁ  מוּ בְּ יְּ קַ יְּ שֶׁ  רוּ וְ דְּ יִּ שֶׁ

that they vow or that they swear in the  name  of idol worship.

ה ינוֹ לוֹקֶ אֵ וְ

And he  does  not rece ive  lashes  mid'Oraisa for this prohibition,

הּ מָ שְׁ  ר בִּ דֵ נּוֹ לָּא הַ  אֶ

except the  one  who  himself vows in its  name,

הּ מָ שְׁ  יֵּם בִּ  קַ מְ הַ וְ

and the  one  who swears  in its  name,

: הּ מָ שְׁ  ע בִּ בָּ  שְׁ  נִּ הוּא הַ וְ

and he  is  the  one  who takes  an oath in its  name.

C HA P T E R  S U M M A RY

The chapter details that a mesit is executed by stoning even if no actual worship took place, whereas a madiach is one who

entices the majority of a city. To convict a mesit, the Torah uniquely permits setting a hidden trap with witnesses, and the

musat (the enticed individual) is commanded to lead the execution, forbidden from loving, pitying, or defending the mesit in

any way. Additionally, if someone entices others to worship him, he is only liable if they actually worship him, but if he entices

them to worship another deity, both are liable as soon as they agree. Finally, the Rambam rules that a prophet who prophesies

in the name of false gods is executed by strangulation, and it is strictly forbidden to debate him, ask for a sign, or pay any

attention to his wonders.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Torah goes to unprecedented lengths to stop the mesit, the one who tries to persuade another Jew to turn away from

Hashem. We are commanded not to love him, not to protect him, and even to set a hidden trap to expose his words. Why is

the Torah so uniquely severe here, even if no actual worship ever took place? Because the greatest danger to a Yid is not a

physical threat, but the subtle, persuasive voice that tries to quietly pull our hearts away from Hashem.

In our own lives, the most dangerous "mesit" we encounter is often the quiet, inner voice of the yetzer hara, or the negative

influences around us that whisper, "Just this once, let's do what everyone else is doing; it's beneficial for us." These thoughts

don't always come with a loud roar; they come as a gentle, logical suggestion to compromise on our emunah or our standards

of yiras Shamayim. The lesson of the sugya is that we cannot play nice with these negative influences. We cannot try to find

excuses for them or show them compassion. We have to expose them for what they are and shut them down immediately.

Today, when a whispering thought or an outside influence tries to persuade you to compromise on a mitzvah or slide away

from your closeness to Hashem, do not argue with it or try to accommodate it. Recognize it as a spiritual threat, stand strong

in your emunah, and firmly say, "How can I forsake my Father in Heaven?"

י שִׁ י ק חֲמִ רֶ פֶּ ים ·  וֹכָבִ ת כּ כוֹת עֲבוֹדַ לְ הִ Navy & Gold · From the Hebrew Source Text · ספר המדע HILCHOS AV ODAS K OCHAV IM ·  CHAP TE R FIV E  ·  11 HALACHAS



ם י לִּ הִ תְּ  ·  T E H I L L I M

עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

ק ל״ב פֶּרֶ  CHA PT E R 3 2

ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ

ק מ״ג פֶּרֶ  CHA PT E R 4 3

י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ



ק פ״ג פֶּרֶ  CHA PT E R 8 3

ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'
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