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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

We begin the daf by continuing our discussion on the Mishnah's list of animals that are exempt from the prohibition of "it and
its offspring” (oto v'es b'no) when slaughtered. The Gemara focuses on the red heifer (parah adumah) and the heifer whose
neck is broken (eglah arufah), analyzing whether their slaughter is considered a "fit slaughter” and questioning the

authenticity of these cases in our Mishnah's text.

We then move into a new Mishnah that deals with the practical halachos of two people who buy a cow and its offspring. The
Gemara discusses who has the right to slaughter first and the status of the second buyer if he goes ahead anyway. Finally, we
learn a new Mishnah detailing the lashes incurred when multiple generations of animals—such as a mother, daughter, and
granddaughter—are slaughtered on the same day, leading into a deep halachic analysis of the Torah's wording.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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And Rabbi Shimon ben Lakish said: Rabbi Shimon would say that the red heifer canbe redeemed with money even upon
its pyre, right before it is burned. Since it can be redeemed and eaten, its slaughter is considered a fit slaughter, which is why Rabbi

Shimon had to explicitly exempt it in our Mishnah.
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Rav Shemen bar Abba said that Rabbi Yochanan said: The case of the heifer of purification in the Mishnah is not an

authentic Mishnah text, as it was inserted by an error, and Rabbi Shimon actually agrees that one who slaughters it is liable.

The Gemara asks: And as for the heifer whose neck is broken, is its slaughter not a fit slaughter? Why does the Mishnah

exempt one who slaughters it?
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But didn't we learn in a Mishnah: If the murderer was found before the heifer's neck was broken, the heifer shall go out
and graze in the herd, because it is not consecrated? This proves that before its neck is broken, it is permitted to derive benefit

fromit, so its slaughter is fit!
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Rabbi Shimon ben Lakish said in the name of Rabbi Yannai: The case of the heifer whose neck is brokenis not an

authentic Mishnah text, and Rabbi Shimon actually holds that one is liable.

ANTO iR KIS0 130 PANDYY 2 ORYRY 2133 ORI 230 MR 2237 0K 031 TR )

ANTOIN 1NN PN1?

The Gemara asks: And did Rabbi Yannai really say this? But didn't Rabbi Yannai say: I heard a boundary, a specific point,
regarding when it becomes forbidden, but I forgot what it was; and the colleagues inclined to say thatits descent to the

rugged valley is what forbids it?
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And if itis so that Rabbi Yannai holds the Mishnah is authentic, let him resolve the contradiction by saying: Here, where he is
liable, it is before the descent; there, where he is exempt, it is after the descent, when it is already forbidden to derive benefit

fromit! Why say the Mishnah is not authentic?
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Rav Pinchas the son of Rav Ami said: We learn this statement in the name of Rabbi Shimon ben Lakish himself, and not

in the name of Rabbi Yannai, that the heifer whose neck is broken is not an authentic Mishnah text.
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Rav Ashi said: When we were in the study hall of Rav Pappi, this was difficult for us: Did Rabbi Shimon ben Lakish

really say this, that the heifer whose neck is broken is not an authentic Mishnah?
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But was it not stated that there is an Amoraic dispute: From when are the birds of a metzora forbidden for benefit? Rabbi
Yochanan said: From the time of slaughter; and Rabbi Shimon ben Lakish said: From the time of taking and designating

them.
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And we said: What is the reason of Rabbi Shimon ben Lakish? He derives it by a gezerah shavah of "taking" written by the

birds from "taking"” written by the heifer whose neck is broken. Just as the heifer is forbidden from the moment of taking, so




are the birds. Thus, Reish Lakish holds the heifer is forbidden while alive, making its slaughter unfit, so he would agree with our

Mishnah's exemption!
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Rather, Rabbi Chiyya bar Abba said that Rabbi Yochanan said: The case of the heifer whose neck is broken is not an

authentic Mishnah text. It was Rabbi Yochanan, not Reish Lakish, who said this.
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MISHNAH: Two people who purchased a cow and its offspring, cach buying one of them, whichever purchased first

shall slaughter first, and if the second preceded himand slaughtered first, he has merited and the first must wait.

GEMARA
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GEMAR A: Rav Yosef said: We learned this regarding a matter of a court judgment, meaning that the first purchaser only

has legal recourse to prevent the second fromslaughtering first, but there is no actual prohibition if the second does so.
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A Sage taught in a Baraita: If the second preceded and slaughtered, he is diligent and rewarded; diligent because he did

not performa prohibition, and rewarded because he eats meat on that day.
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MISHNAH: If one slaughtered a cow and afterwards slaughtered its two offspring on the same day, he receives eighty
lashes, forty for each offspring.
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If he slaughtered its two offspring and afterwards slaughtered it, he receives forty lashes, because the prohibition was

only violated when the mother was slaughtered.
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If he slaughtered it, and then its daughter, and then its daughter's daughter, he receives eighty lashes.
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If he slaughtered it and its daughter's daughter, and afterwards slaughtered its daughter, he receives forty lashes.
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Sumachos says in the name of Rabbi Meir: He receives eighty lashes, because slaughtering the daughter violates the

prohibition in relation to both its mother and its offspring.

GEMARA
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GEMAR A: The Gemara asks: Why is one liable when slaughtering the offspring first and then the mother? "It and its offspring”

said the Merciful One in the Torah, and not "its offspring and it"!
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The Gemara answers: Do not let this enter your mind, as it is taught in a Baraita: "It and its offspring”"—I only know the
prohibition applies to it and its offspring (parent then offspring); from where do we know it applies to it and its mother

(offspring then parent)?
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When it says "you shall not slaughter” in the plural, behold here are two people addressed. How so? Whe ther one
slaughters the cow, or one slaughters its mother, or one slaughters its offspring, the latter two are liable. This proves

the prohibition applies in both directions.
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The Gemara asks: But this verse is required for itself, to teach the basic prohibition of slaughtering an animal and its offspring

on the same day? How can we use it to teach that two people are prohibited?
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The Gemara answers: If so, that the Torah only wanted to teach the basic prohibition, let it write "you shall not slaughter” in
the singular form, lo tishchot. What is the meaning of the plural form "you shall not slaughter”, lo tishchatu? It must be to teach

that even two people are prohibited.

OBJECTION
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The Gemara objects: But still, it is required to write the plural, for if the Merciful One had written "you shall not
slaughter” in the singular, I would have said: For one person to do both, yes, it is forbidden, but for two people, where one
slaughters the mother and another slaughters the offspring, no, it is not forbidden. Therefore, the Merciful One wrote "you

shall not slaughter” in the plural, to teach and even if two people do it, it is forbidden!

SRR AR YRY 27nwn KD” ORR PNyt X9 23109 10 oX

The Gemara answers: If so, that this is all the Torah meant, let it write "they shall not be slaughtered” in the passive voice,
which would cover any case. What is the meaning of the active plural "you shall not slaughter"? Learn from it two things: that
even two people are forbidden, and that both slaughtering the offspring after the mother and the mother after the offspring are
forbidden.
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We learned in the Mishnah: If one slaughtered an animal and its daughter's daughter, and then slaughtered its daughter, he

gets eighty lashes according to Sumachos.

GEMARA
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Abaye said to Rav Yosef: What is the reasoning of Sumachos for giving eighty lashes?
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Does Sumachos hold as a general rule that if one ate two olive-bulks of forbidden fat in one lapse of awareness, he is

liable to bring two sin-offerings because he violated the prohibition twice?
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And by right, the Mishnah should have let us hear this dispute in a general case of eating forbidden fat, and this that it lets
us hear the dispute specifically in this case of slaughtering, is to let you know the power of the Rabbis, that even though

the animals are distinct bodies, the Rabbis still exempt him from the second set of lashes.
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Or perhaps Sumachos holds that if one ate two olive-bulks of forbidden fat in one lapse of awareness, he is only liable
for one sin-offering, and here, this is the reason he gets eighty lashes: since they are distinct bodies, which makes them

sepa rate transg ressions?
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Rav Yosef said to him: Yes, Sumachos indeed holds thatif one ate two olive-bulks of forbidden fat in one lapse of

awareness, he is liable for two sin-offerings.
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The Gemara asks: From where does Rav Yosef know this? From that which we learned in a Baraisa: One who sows diverse

seeds, diverse seeds, is flogged.
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The Gemara analyzes: What is the meaning of "is flogged"? If we say it means he is flogged once, thatis obvious! And
furthermore, why does the Baraisa repeat "diverse seeds, diverse seeds”? Rather, it is obvious that he receives two sets of

lashes.
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The Gemara continues: With what are we dealing? If we say we are dealing with sowing one after the other, and with two
separate warnings, we already learned this in a Mishnah: A Nazirite who was drinking wine all day is only liable for one
set of lashes; but if they said to him, "Do not drink!" and he drinks, "Do not drink!” and he drinks, he is liable for each

and every one. So we do not need a Baraisa to teach this.
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Rather, it is obvious that we are dealing with sowing two types of diverse seeds at the same time, and with a single warning.
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Now, whose opinion is this Baraisa? If we say it is the Rabbis who argue with Sumachos in our Mishnah, that cannot be:
Now, if there, where the animals are distinct bodies, the Rabbis exempt him froma second set of lashes, here, where seeds

are not distinct bodies, is it not all the more so that they would exempt him?
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Rather, is it not that this Baraisa is the opinion of Sumachos, proving that he holds one can get two sets of lashes for violating a

single prohibition twice under one warning?
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The Gemara rejects this: No, actually the Baraisa can be in accordance with the Rabbis, and he sowed with two separate
warnings. And the reason it repeated the words "diverse seeds” is that by the way, it lets us hear a matter: that there are two

types of diverse seeds that are forbidden.
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And this is to exclude the view of Rabbi Yoshiyah, for Rabbi Yoshiyah said: One is not liable until he sows wheat, barley,
and a grape seed together with a single throw of the hand. Therefore, the Baraisa lets us hear that when he sows wheat

and a grape seed, or barley and a grape seed, he is also liable for each combination separately.
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The Gemara suggests: Come and hear a proof fromanother Baraisa: If one ate an olive-bulk of this forbidden fat and an olive-

bulk of that forbidden fat, he receives eighty lashes.

STATEMENT
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Rabbi Yehuda says: He only receives forty lashes.
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The Gemara analyzes: What are the circumstances? If we say he ate themone after the other, and with two warnings, what

is the reason of Rabbi Yehuda for exempting him from the second set of lashes?

EXPLANATION
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Is it because it is a doubtful warning, since at the time of the warning we did not know if he would eat enough to be liable, and

we have heard Rabbi Yehuda say that a doubtful warning is not considered a valid warning?
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As it is taught in a Baraisa: If a son struck this parent and went back and struck that parent, or cursed this parent and went
back and cursed that parent, or if he struck both of them at the same time, or cursed both of them at the same time, he

is liable to the death penalty.

STATEMENT
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Rabbi Yehuda says: If he did it at the same time, he is liable; but if he did it one after the other, he is exempt because the

warning was doubtful.
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Rather, it is obvious that the Baraisa of the eighty lashes is dealing with eating themat the same time, and with a single

warning.
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And who is the First Tanna who says he gets eighty lashes? If we say it is the Rabbis who argue with Sumachos, now, if
there, where the animals are distinct bodies, the Rabbis exempt him, here, where it is just two pieces of fat, is it not all the

more so that they would exempt him?
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Rather, is it not that the First Tanna is Sumachos, proving that Sumachos holds one gets two sets of lashes for two olive-bulks

under one warning?
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The Gemara rejects this: No, actually we are dealing with eating themone after the other, and the First Tanna is the Rabbis.

And this Tanna holds like the other Tanna who argues with Rabbi Yehuda on another matter.

WRD P2 TY 1R MIT P2 TY R 1NN K7 :NOINT NN ARY PEO NN RNT
Rl 2




Who said: A doubtful warning is considered a valid warning. As it is taught in a Baraisa: "You shall not leave over any

of it until morning, and that which is left over of it until morning you shall burn in fire"—

SUMMARY

The Gemara first analyzes the opinions of Reish Lakish and Rabbi Yochanan regarding the status of the red heifer and the
eglah arufah, with various Amoraim suggesting that these cases are actually scribal errors and not authentic parts of our
Mishnah. Next, the Gemara clarifies that if two people buy a mother and its offspring, the first buyer has the legal right to
slaughter first, but if the second buyer precedes him, he is considered "diligent and rewarded” and does not violate a
prohibition. We then analyze the source for the prohibition of "oto v'es b'no” applying in both directions—whether one

slaughters the parent first or the offspring first—deriving this from the plural phrasing of "lo tishchatu” in the Torah.

wym WHAT TO TAKE HO ME

In our sugya, we learn a fascinating halachah regarding two people who bought a cow and its calf. The halachah is that
whoever bought first has the right to slaughter first. But the Gemara brings a Baraita with a beautiful twist: if the second buyer
ran ahead and slaughtered his animal first, he is called "zariz v'nischar”, diligent and rewarded. Why? Because he didn't

actually violate any prohibition himself, and lichoira, he gets to eat his meat today without waiting.

Look at the deep yesod the Torah is teaching us here. Sometimes in life, we find ourselves in a situation where things didn't
go according to the official order. You had a plan, a structure, a specific way things were "supposed” to go, but someone else
stepped in or circumstances changed. The natural reaction is to get upset, to feel like we lost out, or to dwell on the mess-up.
But the Torah shows us a different way to look at reality. The second buyer didn't do anything wrong; he simply acted, and

mimeila, he is eating meat today.

This is a powerful lesson in emunah and how we view the daily events of our lives. When things happen out of order, or when
someone else gets the head start we thought was ours, Hashemis telling us: look at the reality in front of you right now.
Don't waste your energy on what "should” have been. Find the good, find the opportunity to serve Hashemin the present

situation, and be "zariz v'nischar” with what you have.

Today, if a plan gets disrupted or someone takes a turn ahead of you, do not get frustrated or try to force the old order.

Instead, accept the new reality with a smile, find the immediate good in it, and move forward with alacrity.
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Ll CHAPTER PREVIEW

In this chapter, the Rambam takes us into the severe halachos of a mesit—one who tries to entice a fellow Jew to serve
avodah zarah—and a madiach, who leads an entire city astray. We will learn the strict procedures the Torah demands to bring
such a person to justice, including the unique allowance to set a trap for him, and the absolute prohibition to show himany

mercy or defend himin court.

We will also learn the halachos of a navi sheker, a false prophet who claims to speak in the name of an avodah zarah. The
Rambam explains the severe prohibition against even listening to his arguments or contemplating the signs and wonders he
might perform to prove his words, showing us how we must guard our emunah with absolute purity.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

Halacha 1- The Law of One Who Incites an Individual to Worship Idols

2XW TN NoRT

One who incites one of Israel to worship idols,
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whether the incited person is a man or whe ther she is a woman,
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behold, this inciter is stoned by Beis Din,
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even though the inciter did not himself worship
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and even though the incited person did not actually performworship of stars and idols,
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but rather, he is liable to the death penalty because he instructed him to worship idols.
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Whe ther the inciter was an ordinary person,
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or whether he was a false prophet,
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and whether the incited party was an individual,
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cithera man or a woman, or a small group of individuals,
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the inciter's death is by stoning.

Halacha 2 - The Distinction Between a Mesit and a Madiach and the Law of a Prophet Who Misleads
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One who incites — the majority of the people of the city, behold this is a madiach (a subverter) and is not called a mesit

(an inciter, who has a different halachic status).
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If he was, this person who led astray the majority of the city, a prophet, his death is by stoning
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and those led astray, behold they are like individuals who worshiped idols and they are not like the people of acityled
astray (which requires a different form of execution and destruction of property) until there will be the madiach-inciters at

least two in number.
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And both one who says, "She said to me, the worship of stars, 'worship her,”
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or who said, "Said to me the Holy One, blessed is He, 'worship the worship of stars,” behold this is a prophet who
led astray.
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And if they were led astray after him, the majority of the city, he is stoned.
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The mesit who incited, whe ther in the language of many (speaking to multiple people) whe ther in the language of an

individual, behold this one is stoned.
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One who says to his fellow, "I will worship stars,” "I will go and I will worship,”"let us go and let us worship with the

worship such and such, that is the way of that worship of stars to be worshiped with it."
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Or if he said, "I will slaughter,” "I will go and I will slaughter,” "let us go and let us slaughter.”
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Or if he said, "I will burn incense,” "I will go and I will burn incense,” "let us go and let us burn incense."
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Orif he said, "I will pour a libation,” "I will go and I will pour a libation,” "let us go and let us pour a libation."
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Or if he said, "I will bow down,” "I will go and I will bow down,” "let us go and let us bow down,” behold this is a

mesit.
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Ifhe incited two, behold they are his witnesses, and they bring him to the house of law, and they testify against him

that thus he said to them, and they stone him.

Halacha 3 - The Law of Setting a Trap to Convict an Enticer to Idolatry
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And the enticer does not need a formal warning before he can be punished.
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Ifhe spoke to one person alone, trying to entice him,
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the listener says to him, "I have friends who desire this as well,"
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and he schemes against him until he entices in the presence of two people,
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inorder to have the necessary witnesses to execute him in court.
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If the enticer did not want to entice to two people, but only to this individual,
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itisa mitzvah to set a trap for him by hiding witnesses.
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Forall those liable to deaths that are in the Torah, we do notset a trap for them, except for this case of the enticer.
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How do we set a trap for him?
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The enticed person brings two witnesses and places themin a dark place,
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in order that they will see the enticer and they will hear his words, and he will not see them.
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And he says to the enticer, "Say what you said to me in private,”
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and he says it again to him.
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And the enticed person answers him, "How can we leave our God Who is in heaven
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and go and serve the wood and the stones?"
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If the enticer then retracted his words or remained silent, he is exempt.
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But if he said to him, "Thus is our obligation, and thus is good for us,"
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those standing there at a distance in hiding bring him to the house of law, and they stone him.




Halacha 4 - The Obligation to Execute an Enticer and the Probibition of Showing Him Mercy
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Itis a mitzvah in the hand of the enticed one to kill him, the enticer, once he is condemned in court,
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as it is said in the Torah regarding the enticer, "your hand shall be against him first to kill him" etc.
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And it is forbidden for the enticed one to love — the enticer,
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as it is said, "do not be attracted to him"—meaning, do not develop a fondness for him.
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And since it is said regarding an enemy, "surely you shall help with him" to unload his animal,
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one might think you must help this one as well if he is in distress;
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therefore the teaching says, "and do not listen to him"—do not show himmercy or assist him.
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And since it is said generally, "and do not stand by the blood of your fellow” when his life is in danger,
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one might think you may not stand by the blood of this one and must rescue him fromdeath;
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therefore the teaching says, "and do not pity your eye"—you must not spare him.
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And it is forbidden for the enticed one to argue on his behalf merit during his trial,
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as it is said, "and do not compassionate”"—do not seek ways to acquit him.
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And if he knew against him guilt, he is not permitted to remain silent fromit,
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as it is said, "and do not cover up for him."
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And the warning —the negative commandment—for an ordinary person who entices, from where is it derived?
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Itis as it is said, "And all Yisrael shall hear and fear"—which serves as a warning to others not to commit this sin.

Halacha 5 - One Who Entices to Worship Himself Versus One Who Entices to Another Deity
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One who entices others to worship himself,
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and said to them, "Worship me,"
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if they worshiped him, he is stoned by the Beis Din;
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and if they did not worship him,
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even though they accepted his words from him and said, "Yes,"
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he is not stoned.
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But if he enticed themto the worship of another man,
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or to other kinds of idol worship,
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if the enticed person accepted from him and said, "Yes,
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we will go and we will worship,"
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even though he has still not actually worshiped,
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both of them are stoned, the enticer and the enticed person,
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as it is said, "You shall not desire him and you shall not listen to him."

Halacha 6 - The Punishment of a Prophet Who Prophesies in the Name of Idols
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A prophet who prophesies in the name of worship of stars, how so?

51392 2293 IX N°2192 092990 NTiaY % MK MR M

This is referring to one who says, "Said to me the worship of stars of such and such a place, or the star of such and such,
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that it is a mitzvah to do so and so,ornot to do so and so."
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Evenif he directed his words to align with the halacha, such as to declare impure that which is truly impure, and to declare

pure that which is truly pure,
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if they warned him in the presence of two witnesses, behold, this one is strangled by the Beis Din,
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as it is said in Devarim 18:20, "And who shall speak in the name of gods other, and shall die the prophet that.”
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And the warning of it is from the general rule, as it is said in Shemos 23:13, "And the name of gods other not shall you

mention.”




Halacha 7 - Probibition of Debating a False Prophet and His Punishment of Strangulation
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And it is forbidden to arrange argument and response with one who prophesies in the name of worship of stars,
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and we do not ask from him a sign and wonder to verify his words.
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And if he performed a sign on his own, we do not pay attention to himand we do not contemplate onit.

And anyone who thinks about the signs of his, wondering perhaps truth they are, transgresses a negative

commandment,
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as it is said, "Do not listen to the words of that prophet.”
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And likewise, a prophet of falsehood, his death is by strangulation,
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even though he prophesied in the name of Hashem, and did not add and did not diminish from the Torah's mitzvos, but

merely claimed that Hashemsent him with a message that Hashem did not actually say,
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as it is said, "But the prophet who will dare to speak a matter in My name which I did not command him to speak,”
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"and that prophet shall die."

Halacha 8 - The Definition and Punishment of a False Prophet
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It is the same for one who prophesies what he did not hear in a vision of prophecy,
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or one who heard the words of his fellow prophet
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and said that this matter was said to him directly by Hashem,
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and he prophesied with it as if he received it himself—
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behold, this is a prophet of falsehood,

:Pan2 NN M

and his death penalty is by strangulation.

Halacha 9 - Probibition of Fe g a False Prophet and the Requirement o
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Anyone who refrains himself from executing or bringing about the killing of a prophet of falsehood

because of his high spiritual le vel, thinking that behold, he walks in the ways of prophecy and we must show him respect,

neyn NB:! [y MmN

behold, this person transgresses a negative commandment,
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as it is said in Devarim, "Do not fear him."”
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And likewise, one who refrains himself from teaching guilt against him in court, by holding back arguments for his

conviction,
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orone who is frightened and fears his words and curses,
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behold, he is included in the prohibition of "Do not fear him."
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And we do notjudge a prophet of falsehood except ina Beis Din of seventy-one judges, which is the Sanhedrin
Hagadol.




Halacha 10 - The Probibition of Swearing by or Mentioning the Name of an Idol
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One who vows in the name of an idol
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and one who swears by it
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receives lashes mid'Oraisa,
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as itis said in the Torah, "And the name of other gods you shall not mention."
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This applies whe ther it is one who swears by it for himself

83213 729y 12 Y207 TN

and whe ther it is one who swears by it for an idolater who demands the oath.

NP2 87229 T2iyn yoawnh moN

And it is also forbidden to cause the idolater to swear by his object of fear, meaning his idol.
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Even to mention the name of an idol not by way of an oath is forbidden,
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as it is said, "you shall not mention."

Halacha 11 - Probibition of Mentioning the Name of a False Deity and Caunsing Others to Vow in Its Name
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A personshall not say to his fellow Jew,
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"Wait for me by the side of such-and-such idol worship,”
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and similar to it, because one may not mention the name of an idol.
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And any idol worship that is written in the Holy Scriptures,
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itis permitted to mention its name,
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such as Peor, and Bel, and Nevo, and Gad,
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and similar to them.
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And it is forbidden to cause others, even non-Jews,
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that they vow or that they swear in the name of idol worship.
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And he does not receive lashes mid'Oraisa for this prohibition,
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except the one who himself vows in its name,
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and the one who swears inits name,
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and he is the one who takes an oath inits name.

CHAPTER SUMMARY

The chapter details that a mesit is executed by stoning even if no actual worship took place, whereas a madiach is one who
entices the majority of a city. To convict a mesit, the Torah uniquely permits setting a hidden trap with witnesses, and the
musat (the enticed individual) is commanded to lead the execution, forbidden fromloving, pitying, or defending the mesit in
any way. Additionally, if someone entices others to worship him, he is only liable if they actually worship him, but if he entices
them to worship another deity, both are liable as soon as they agree. Finally, the Rambamrules that a prophet who prophesies
in the name of false gods is executed by strangulation, and it is strictly forbidden to debate him, ask for a sign, or pay any

attention to his wonders.




TWYR? WHAT TO TAKE HO ME

The Torah goes to unprecedented lengths to stop the mesit, the one who tries to persuade another Jew to turn away from
Hashem. We are commanded not to love him, not to protect him, and even to set a hidden trap to expose his words. Why is
the Torah so uniquely severe here, even if no actual worship ever took place? Because the greatest danger to a Yid is nota

physical threat, but the subtle, persuasive voice that tries to quietly pull our hearts away from Hashem.

In our own lives, the most dangerous "mesit" we encounter is often the quiet, inner voice of the yetzer hara, or the negative
influences around us that whisper, "Just this once, let's do what everyone else is doing; it's beneficial for us.” These thoughts
don't always come with a loud roar; they come as a gentle, logical suggestion to compromise on our emunah or our standards
of yiras Shamayim. The lesson of the sugya is that we cannot play nice with these negative influences. We cannot try to find

excuses for them or show them compassion. We have to expose them for what they are and shut them down immediately.

Today, when a whispering thought or an outside influence tries to persuade you to compromise on a mitzvah or slide away
fromyour closeness to Hashem, do not argue with it or try to accommodate it. Recognize it as a spiritual threat, stand strong

in your emunah, and firmly say, "How can I forsake ny Father in Heaven?"
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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