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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

L THE SUGYA

We start off on our daf continuing the shakla v'tarya regarding Rabbi Yosei's kal v'chomer. The Gemara is trying to find a
source thata doubt is strong enough to obligate a mitzvah on Yom Tov, looking at the cases of shofar with a tumtumand
circumcision. We see a beautiful discussion of how we refute these comparisons, including a d'rashah from Rabbi Elazar
HaKappar Beribbi about the difference between circumcision and covering the blood, which Rabbi Chiyya praised as an

unanswerable point that was indeed answered.

Then, we learn a new Mishnah that brings us straight into the core halachos of kisuy hadam. The Tanna Kamma, Rabbi
Meir, and the Sages argue about whether an invalid shechita—like a treifah, or shechita for avodah zarah, or kodashim
outside the Azarah—still requires covering the blood. This leads the Gemara into a major yeshivish sugya regarding the
definition of shechita: do we say "shechita she'eina re'uya shemah shechita” (an unfit slaughter is still halachically considered
a slaughter) or not?

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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Rather, the case of shofar where there is a doubt is where we have a tumtum, who is a doubt whether he is 2 man ora doubt
whether he is a woman. Since a tumtumis obligated in shofar because of this doubt, we can derive that a koy, which is also a

doubt, requires covering on Yom Tov.
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And Rabbi Yosei is consistent with his standard line of reasoning, as he says: A definite woman may also blow the shofar
on Rosh Hashanah as an optional mitzvah. Therefore, for Rabbi Yosei, there is no distinction between men and women regarding

the permission to blow, so the obligation of a tumtumis not based on a mere doubt.
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As it is taught in a braisa: The pasuk says, 'Speak to the sons of Israel... and he shall lean. This teaches that the sons of Israel

lean on the head of a korban, but the daughters of Israel do notlean.
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Rabbi Yosei and Rabbi Shimon say: Women may lean as an optional act, and it is not considered a violation of working with

holy animals. The same applies to shofar; women may blow optionally, so a tumtum blowing is not a proof for resolving doubts.
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Ravina said: And even according to what the Rabbis say—that women may not blow shofar, and thus a tumtumis only
obligated because of doubt—there is also a refutation to the kal v'chomer fromsshofar to covering the blood of a koy on Yom
Tov:
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What is unique about the blowing of the shofar? That its definite obligation overrides Shabbos in the Beis HaMikdash!
Will you say the same regarding covering the blood, which does not override Shabbos at all? Therefore, we cannot derive the

laws of covering from shofar.
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Rabbi Elazar HaKappar Beribbi responded with a different refutation to Rabbi Yosei's kal v'chomer from circumcision: What

is unique about circumcision? That it is not practiced on the nights of Yom Tow.
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The Gemara asks: Is it only on the nights of Yom Tov that it is not practiced, but on other nights of the yearit is

practiced? Surely circumcision is never performed at night!
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Rather, this is what he meant: What is unique about circumcision? That it is not practiced at night as itis by day. Will you
say the same regarding covering the blood, which is practiced at night just as it is by day? Therefore, covering is more

frequent and cannot be compared to circumcision.

STATEMENT
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Rabbi Abba said: This is one of the matters about which Rabbi Chiyya said that there is no refutation for them, and

yet Rabbi Elazar Beribbi responded and found a refutation.
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MISHNAH: One who slaughters a wild animal or a bird and it is found to be a treifah, or one who slaughters themfor
idol worship, or one who slaughters non-sacred animals inside the Azarah, or sacrificial birds outside the Azarah, ora
wild animal or bird that are sentenced to be stoned—in all these cases of invalid slaughter, Rabbi Meir obligates one to

cover the blood, and the Sages exempt him.
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One who slaughters and it becomes a carcass by his hand through an invalid act of slaughter, or one who stabs the animal,

orone who tears the organs, is exempt from covering the blood, because these are not acts of slaughter atall.

GEMARA
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GEMARA: Rabbi Chiyya bar Abba said that Rabbi Yochanan said: Rabbi Yehuda HaNasi saw the words of Rabbi Meir
to be correct regarding the prohibition of slaughtering 'it and its offspring’ on the same day—that an invalid slaughter is still
considered a slaughter—and he taught it in the Mishnah there in the name of 'the Sages' to give it more weight. And he saw
the words of Rabbi Shimon to be correct regarding covering the blood—that an invalid slaughter is not considered a

slaughter—and he taught it here in the name of 'the Sages'.
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The Gemara asks: What is the reason of Rabbi Meir regarding 'it and its offspring’ that he considers an invalid slaughter to

be a valid act of slaughter?
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Rabbi Yehoshua ben Levi said: He derived it by a gezeirah shavah of the word 'slaughter’ written by 'it and its offspring’ from

the word 'slaughter' written by sacrificial animals slaughtered outside the Beis HaMikdash.
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Just as there, by shechutei chutz, a slaughter that is not fit for eating is nevertheless called 'slaughter’ to make himliable, so

too here, by 'it and its offspring’, a slaughter that is not fit is called 'slaughter’ to make him liable.
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The Gemara asks: And Rabbi Shimon, what is his reason for holding that an unfit slaughter is not called a slaughter?
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Rabbi Mani bar Pattish said: He derived it from the pasuk, 'Slaughter the slaughtering and prepare.’ Just as there, the

slaughtering of Yosef's brothers was a fit slaughter for eating, so too here, the Torah only refers to a fit slaughter.
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The Gemara asks: And Rabbi Meir also, let him derive the definition of slaughter from 'slaughter’ in that pasuk!
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The Gemara answers: We derive the word 'slaughter’ (shechita) from the word 'slaughter’ (shechita), but we do not derive

'slaughter’ from 'slaughtering’ (tevichah), which is a different root.

N2 NOT 3T 200 NI - 7190 K2 V10N AW SONYRYY 937 727 NIN KT 2A100 NpR1 M

The Gemara asks: What difference does it make if the roots are different? Behold, the school of Rabbi Yishmael taught:
The pasuk says 'And the Kohen shall return’ and 'And the Kohen shall come'—and we derive them fromeach other because

this returning is the same as this coming, even though the words are different!
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The Gemara answers: This applies only where there is no word that is identical to it; but where there is a word that is

identical to it, we derive it from the one that is identical to it.
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The Gemara asks: And Rabbi Shimon also, let him derive the law from sacrificial animals slaughtered outside the Temple,

where the word 'slaughter’ is identical!
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The Gemara answers: We derive the laws of non-sacred animals (chullin) from non-sacred animals, but we do not derive

non-sacred animals from sacrificial animals (kodashim).
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The Gemara asks: And Rabbi Meir, how does he respond to this? Is that to say that 'it and its offspring’ does not apply to

sacrificial animals? It certainly does, so it is not considered deriving chullin from kodashim.




STATEMENT
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The Gemara notes: This is indeed what Rabbi Chiyya said: Rabbi Yehuda HaNasi saw the words of Rabbi Meir to be

correct regarding it and its offspring’, and he taught it in the name of 'the Sages'.
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The Gemara asks: What is the reason of Rabbi Meir regarding covering the blood, that he requires covering even foran

unfit slaughter?
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Rabbi Shimon ben Lakish said: He derived it by a gezeirah shavah of the word 'pouring’ written by covering the blood from
the word 'pouring’ written by sacrificial animals slaughtered outside the Temple. Just as there, a slaughter that is not fit

is called 'slaughter’, so too here, a slaughter that is not fit is called 'slaughter’.
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And Rabbi Shimon argues: It is written regarding covering the blood, 'which may be eaten,’ which implies that only an animal

fit for eating requires covering.
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And Rabbi Meir responds: That phrase comes to exclude a non-kosher bird, which can never be eaten, but not a kosher bird

that became a treifah.
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And Rabbi Shimon argues: What is the reason that a non-kosher bird is excluded? Because it is not fit for eating. A

treifah is also not fit for eating, so it should also be excluded.

STATEMENT
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And this is indeed what Rabbi Chiyya said: Rabbi Yehuda HaNasi saw the words of Rabbi Shimon to be correct

regarding covering the blood, and he taught it in the name of 'the Sages'.

STATEMENT
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Rabbi Abba said:
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STATEMENT
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Not for all halachic matters did Rabbi Meir say that an act of slaughter that is not fit to permit the animal for eating is

considered an act of slaughter;
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for Rabbi Meir concedes that such a slaughter does not permit it for eating if the animal is a tereifa;

STATEMENT
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and not for all halachic matters did Rabbi Shimon say thatan act of slaughter that is not fit is not considered anact of

slaughter;

STATEMENT
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for Rabbi Shimon concedes that the slaughter of a tereifa purifies it from the impurity of a carcass.

STATEMENT
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The Master said above: Not for all halachic matters did Rabbi Meir say that an act of slaughter that is not fit is

considered anact of slaughter, for Rabbi Meir concedes that such a slaughter does not permit it for eating.
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The Gemara asks: Isn't this obvious? Can a tereifa become permitted through slaughter? The Torah explicitly forbids eating

a tereifa!
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The Gemara answers: No, this statement of Rabbi Abba is necessary for a case of one who slaughters a tereifa animal and

found inside it a living nine-month-old fetus;
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for it might enter your mind to say: Since Rabbi Meir said thatan act of slaughter that is not fit is considered an act of
slaughter, then the slaughter of its mother should be effective for it, the fetus, and it should not require its own
slaughter after birth. Therefore, Rabbi Abba comes to teach us that since the mother's slaughter does not permit her own meat,

it cannot permit the fetus either.
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The Gemara asks: And can you understand it this way? But doesn't Rabbi Meir say thata ben pekua, a live fetus removed
froma slaughtered mother, requires slaughter on its own? Rabbi Meir holds that the mother's slaughter never permits the fetus,

even when she is a kosher animal!
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The Gemara answers: No, Rabbi Abba's statement is necessary because Rabbi Yehuda HaNasi holds like Rabbi Meir in one
aspect and holds like the Rabbis in another aspect.

EXPLANATION
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He holds like Rabbi Meir, who said thatan act of slaughter that is not fit is considered an act of slaughter regarding

the prohibition of slaughtering an animal and its offspring on the same day;
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and yet he holds like the Rabbis, who say that the slaughter of its mo ther permits it, the fetus, so thata ben pekua does

not require its own slaughter.
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So, since the Rabbis said that the slaughter of its mother permits it, you might think that even in the case of a tereifa, the
slaughter of its mother should be effective for it and it should not require its own slaughter. Therefore, Rabbi Abba

comes to teach us that Rabbi Yehuda HaNasi concedes that the slaughter of a tereifa mother cannot permit the fetus.
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The Gemara turns to the second statement: And not for all halachic matters did Rabbi Shimon say thatan act of slaughter
that is not fit is not considered an act of slaughter, for Rabbi Shimon concedes that the slaughter of a tercifa purifies it

from the impurity of a carcass.
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The Gemara asks: Isn't this obvious? For Rav Yehuda said that Ravsaid, and some say it was taught in a Braisa:
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The verse says, "And if there dies of the animals,” which implies that only a part of the category of animals transmits
impurity when dead, and a part of the category of animals does not transmit impurity. And which one is this? This is a
tereifa that one slaughtered, which is excluded from carcass impurity. This is a Torah law, so why does Rabbi Shimon need to

concede it?
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The Gemara answers: No, Rabbi Abba's statement is necessary for one who slaughters a tereifa animal, and it is non-sacred,

chullin, in the Temple courtyard.
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As it was taught in a Braisa: One who slaughters a known tereifa, and likewise one who slaughters an animal and it was
found to be a tereifa, and both this and that are non-sacred animals slaughtered in the Temple courtyard—Rabbi Shimon

permits deriving benefit from them, and the Sages forbid it.
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Therefore, it might enter your mind to say: Since Rabbi Shimon said that it is permitted to derive benefit fromit,
consequently, this is not considered an act of slaughter at all to make it forbidden as chullin in the Azarah; say then thatit
does not purify the animal from carcass impurity either. Therefore, Rabbi Abba comes to teach us that it is still considered a

slaughter to save it from tumas nevelah.
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Rav Pappa said to Abaye: And does Rabbi Shimon hold that the prohibition of non-sacred animals slaughtered in the

Temple courtyard is from the Torah?
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Abaye said to him: Yes, and did we not learn ina Mishnah that Rabbi Shimon says: Non-sacred domesticated animals that
were slaughtered in the Temple courtyard must be burned in fire, and likewise a wild beast, a chayah, that was

slaughtered in the Temple courtyard must be burned?

EXPLANATION
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Granted, if you say that the prohibition of a domesticated animal is from the Torah, that is why we decree a prohibition ona

wild beast onaccount of a domesticated animal, to prevent confusion.
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But if you say that the prohibition of a domesticated animal is only Rabbinic, what is the reason for the Rabbinic decree ona
domesticated animal? Lest one come to eat sacrificial meat outside the Temple. If so, the prohibition on a domesticated
animal is itself a decree, and would we stand and make a decree on a wild beast upon a decree? We do not make a double

decree! Thus, the prohibition of chullin in the Azarah must be mid'Oraisa according to Rabbi Shimon.
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The Gemara relates: Rabbi Chiyya had worms infest his flax. He came before Rabbi Yehuda HaNasi to ask for a remedy.
Rabbi said to him: Take a bird and slaughter it over the pool of water where the flax is soaking, so that the worms will

smell the blood and leave it.
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The Gemara asks: How could he do this? But wasn't it taught in a Braisa: One who slaughters and needs the blood for
some purpose is still obligated to cover the blood. What should he do to avoid the obligation of covering? Either he stabs it,
or he tears its organs, which is not a halachic slaughter and does not require covering the blood. Why did Rabbi tell him to

slaughter it?
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The Gemara answers: When Rav Dimi came from Eretz Yisrael, he said that Rabbi actually said to him: "Go, tear the organs of
the bird."” And when Ravin came, he said that Rabbi said to him: "Go, stab the bird."
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The Gemara asks: According to the one who said that Rabbi told him, "Go, tear,” what is the reason he did not say, "Go,
stab"?
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And if you say that Rabbi holds that there is no requirement of ritual slaughter for a bird from the Torah, and therefore
stabbing it is its actual slaughter, which would require covering the blood—but wasn't it taught in a Braisa: Rabbi says:

"As I have commanded you" teaches that Moshe was commanded regarding the gullet and the windpipe, and




regarding cutting the majority of one of themfor a bird, and regarding cutting the majority of two of them for an animal.

Thus, Rabbi holds that slaughtering a bird is a Torah law, so stabbing is not a slaughter!

SUMMARY

The daf begins by wrapping up the discussion on Rabbi Yosei's kal v'chomer, bringing refutations from shofar (which
overrides Shabbos in the Mikdash) and circumcision (which is not practiced at night). We then move to the Mishnah where
Rabbi Meir and the Sages dispute whether invalid slaughters require kisuy hadam, while agreeing that a complete non-
shechita (like stabbing or tearing) is exempt. In the Gemara, Rabbi Yochanan explains how Rabbi Yehuda HaNasi structured
the Mishnayos of "oto v'es b'no" and "kisuy hadam’ based on which opinion he saw as more correct in each case. Finally, the
Gemara analyzes the source for Rabbi Meir's view that an unfit slaughter is called a shechita, deriving it via a gezeirah shavah

fromshechutei chutz, while Rabbi Shimon derives his opposing view from Yosef's brothers' slaughtering in Mitzrayim.

IWYN? WHAT TO TAKE HO ME

In our sugya, we see a fascinating phenomenon in the way Rabbi Yehuda HaNasi compiled the Mishnah. Rabbi Chiyya bar
Abba tells us that Rabbi Yehuda HaNasi saw the truth in Rabbi Meir’s view regarding one halachah, and the truth in Rabbi
Shimon’s view regarding another. Even though they held opposing, systematic views on whether an unfit slaughter is

halachically considered a "slaughter,” Rabbi Yehuda HaNasi did not feel bound to blindly accept one entire systemover the

other. He looked at each case on its own merits, recognized the truth in both, and established the halachah accordingly.

This is a profound lesson in how we look at people and situations in our own lives. The yetzer hara loves to make us think in
absolute, black-and-white terms. If we disagree with someone on one issue, or if we see a flaw in them, we are tempted to
write off their entire way of thinking. We think, "If he is wrong about this, he must be wrong about everything.” But the
Torah way is to seek the truth wherever it is. We must have the greatness of mind to say, "In this area, his approach is correct

and beautiful, even if in another area I follow a different path."

When you learn to look at the world this way, your entire relationship with other Yidden changes. You stop putting people in
rigid boxes. You begin to appreciate the unique spark of truth that every single person possesses, realizing that no single

person has a monopoly on every correct perspective, and no one is entirely devoid of wisdom.

Today, when you find yourself disagreeing with a family member, a coworker, ora chavrusa, consciously separate the issue
fromthe person. Find one point where they are actually right, or one area where you truly respect their approach, and

validate it. Train yourself to see the truth in parts, just as Rabbi Yehuda HaNasi did.
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L CHAPTER PREVIEW

In this chapter, we leam the fundamental guidelines regarding what can and cannot become forbidden as an idol. Hashem
made a beautiful world, and the Sages teach us a major yesod: anything that has not been manipulated or made by man—such
as mountains, hills, rivers, and animals—does not become forbidden for our use, even if misguided people actually bowed

down to themand worshiped themas deities.

We will also learn the specific conditions under which these natural objects can become forbidden. For instance, we look at
what happens if a person performs a physical action on an animal for the sake of an idol, or if someone digs into the earth to
alter it for a pagan deity, as well as the important halachic rule that a person cannot make his friend's property forbidden
without his consent.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

Halacha 1- Objects of Idol Worship That Are Permitted for Benefit
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Any object that there is not in it the manipulation of the hand of man
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and man did not make it,
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even though that it was worshiped as an idol,
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behold this is permitted for benefit.
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Therefore, worshipers of stars who worship the mountains and the hills,
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and the trees that were planted from their beginning for fruit,
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and the springs that flow for the public, and the animal,




behold these are permitted for benefit,
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and it is permitted to eat those fruits that were worshiped in the place of their growth, and that animal.
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And there is no need to say regarding the animal that was set aside for worship of stars,
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that it is permitted for eating;
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whe ther that they set it aside to worship it, whether that they set it aside to sacrifice it, behold this is permitted.
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In what words are these said, that the animal is not forbidden?
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Ina case that he did not do to it anaction for the sake of worship of stars.
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But if he did to it an action, any that it is, he forbade it.
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How so?
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For example, that he slaughtered in it a sign (one of the neck organs) for worship of stars.
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If he made it an exchange for worship of stars, he forbade it.
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And likewise, the exchange of an exchange is forbidden,
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because that they become the value of worship of stars.
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In what words are these said? Regarding the animal of himself.
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But if he slaughtered the animal of his fellow for worship of stars, or exchanged it, it is not forbidden,
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since a man does not forbid a thing that is not his.
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One who bows down to ground of the world, he did not forbid it.
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But if he dug in it pits, ditches, and caves for the sake of worship of stars, he forbade it.

Halacha 2- The Status of Worshiped Water and Detached Mountain Stones
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Regarding water that was detached when the wave uprooted them from the sea,
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and a person bowed down to them as an idol while they were flying through the air,

he did not forbid them for benefit, because they were detached by a natural force and not by human hands.
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However, if he took them in his hand

177 mnaYm

and then bowed down to them,
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he has forbidden them, since they were detached and handled by human action.
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Similarly, stones of a mountain that detached from their place by natural means,
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and a person worshiped them in their place where they fell,
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they are permitted for use,

Halacha 3 - The Laws of an Asherah Tree, Worshiped Trees, and Objects Set Aside for Idolatry
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A Jew who stood up a brick with the intention to bow down to it
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and did not bow down to it himself,
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and came a worshiper of stars and bowed down to it,
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the Jew has made it forbidden for benefit,
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because its standing up is considered an action of preparation on his part.
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And so if he stood up anegg
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and came a worshiper of stars and bowed down to it, he made it forbidden.
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Ifhe cut a gourd and the like of'it to prepare it for worship,

and then a non-Jew bowed down to it, he made it forbidden.

If the non-Jew bowed down to half of a gourd,
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and the half other is attached to it,

behold this is forbidden out of doubt,

lest this half is like a handle for the half that was worshiped.

A tree that one planted it from the beginning that it should be worshiped

isforbidden for benefit,

and this is the asherah which is spoken of in the Torah.

If there was a tree already planted,

and he pruned it and carved it for the sake of worship of stars,

oreven if he bent a branch and grafted into the body of the tree

and it produced shoots,

he cuts off — the shoots,

and they are forbidden for benefit,

and the rest of the tree is permitted.

And so one who bows down to a tree,
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even though that not was forbiddenits body,
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all the shoots and the leaves and the young branches and the fruits that it produces,
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all the time that it is worshiped,
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behold these are forbidden for benefit.
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A tree that were the worshipers of stars guarding — its fruits,
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and saying that they are designated to make beer for the house of worship of stars of so-and-so,
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and they make from them beer and drink it on the day of their festival,
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behold this tree is forbidden for benefit,
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because the presumption of it is that it is an asherah,
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and therefore they do with its fruits so,
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since this is the custom of of an asherah.

Halacha 4 - Probibition of Benefit from a House, Stone, or Tree Used for Idol Worship

02093 NTIY 1NN 1T Y RY 120N

Regarding a tree under which they place anidol to serve it
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all the time that it is under it, the tree is forbidden for benefit.
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If he removed it from under it, behold this is permitted for benefit,
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because the tree itself is not the worshiped object.
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A house that the idolater built from the beginning so that the house itself should be worshiped,
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and likewise one who bows down to a house that was already built, behold this is forbidden for benefit.
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If the house was already built, and he plastered it and decorated it for the sake of idolatry, until it was renovated with a

new appearance,
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he removes what he renovated, and the renovation is forbidden for benefit
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because he made it to worship it, but the rest of the house is permitted.
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If he brought an idol into the house,

FINITI2 TMON 1727 O NI 1T 03

all the time that it is there, the house is forbidden for benefit.
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If he removed it, the house is permitted.
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And likewise, a stone that he quarried from the beginning to worship it is forbidden for benefit.
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If the stone was already quarried, and he drew onit and decorated it so that it be worshiped,
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even if he drew and decorated on the body of the stone itself by carving into it,
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and there is no need to say if he decorated upon it by adding plaster on top of it,
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he removes what he renovated, and it is forbidden for benefit
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since it was made to be worshiped, but the rest of the stone is permitted.

Halacha 5 - Laws of a Stone Used for Idolatry and a Wall Adjacent to an Idol's Temple

0°3912 NTI3Y 7Y TRYTY 1N

A stone upon which one placed an idol of worship of stars
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behold, this stone is forbidden for benefit all the time that the idol is upon it.
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If the idol was removed, the stone is permitted for benefit.
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One whose house was adjacent to a house of worship of stars, and the wall of his house fell,
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itis forbidden to rebuild it in its original place, because he would be rebuilding a wall that serves to close off and benefit the
house of the idol.
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How shall he do to rebuild his house?
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He withdraws into his own property slightly and builds the new wall there,
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and that space left over between his new wall and the idol's house, he fills it with thorns or excre ment
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in order that the worshippers should not expand their space for the house of worship of stars by using his vacated ground.
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If the wall was shared, belonging both to him and to the house of worship of stars,
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itis judged half to half.
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His half is permitted for benefit,
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and the half belonging to the worship of stars, the whole of'it is forbidden for benefit.
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Its stones, its wood, and its dust, the whole of that forbidden halfis forbidden for benefit.

Halacha 6 - How to Destroy an Idol and Its Accessories
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How does one destroy an object of star worship
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and the rest of the things that are forbidden on its account,
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such as its accessories and its offering?
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He grinds it up and scatters the dust to the wind,
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or he burns it and casts the ashesinto the Sea of Salt.

Halacha 7 - The Probibition of Benefiting from the Coatings of an Idol
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An object that there is not in it the grasp of the hand of man, meaning it was not created or modified by human hands, that

was worshiped asan idol,
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such as mountains, and an animal, and a tree,
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even though the worshiped object itself is permitted for benefit, since man cannot make something forbidden that is not

his own and was created by Hashem,
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its coating, which was placed there by man for the worship, is forbidden for benefit.
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And one who benefits in any amount at all from them, from these forbidden coatings, receives lashes mid'Oraisa,
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as it is said in the Torah in Devarim7:25, "Do not covet silver and gold upon them.”
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And all coatings of worship of stars, behold they are in the category of its accessories, and are treated with the same

severity as the vessels used to worship the idol.

Halacha 8 - A Star Deity of a Non-Jew That Was Nullified Before Entering Jewish Possession
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Anidol of idolaters
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that they nullified and desecrated, thereby showing they no longer treat it asa god,
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before it comes into the hand of a Jew,
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behold, this is permitted for benefit.
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As itis said in the Torah (Devarim 7:25):
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"The carved images of their gods you shall burn with fire"—
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this applies only when they came into our hands
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and they still behave with them as a deity;
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but if they nullified them before they came into Jewish possession,
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behold, these are permitted for use and benefit.

Halacha 9 - Nullification of an Idol Be a Jew or a Non-Jew
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Anidol of a Jew is not nullified forever, meaning it can never be nullified so that it becomes permitted for benefit.
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Evenif there was to a non-Jew init a partnership, his nullification is not effective at all because of the Jewish partner’s

share.
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Rather, it is forbidden for benefit forever and requires entombment.
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And so too,anidol of a non-Jew that came to the hand of a Jew before it was nullified,
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and after that, the non-Jew nullified it, his nullification is not effective at all because once it enters a Jew's possession, it can

no longer be nullified.
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Rather, it is forbidden for benefit forever.
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And a Jew does not nullify anidol,
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and even in the domain of a non-Jew, a Jew has no power to nullify it.
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A non-Jewish minor or a fool does not nullify an idol because they lack halachic da'as.
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And a non-Jew who nullified anidol, whether his own or of other non-Jews,
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against his will, even though a Jew coerced him upon this, behold, this is nullified.
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And only that the non-Jew who nullifies be a worshiper of idols.
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But one who is not a worshiper of idols, such asa non-Jew who has renounced idolatry, his nullification is not a

nullification.
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One who nullifies an idol has nullified its accessories along with it.
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If he only nullified its accessories, its accessories are permitted, and it, the idol itself, is forbidden for benefit just as it

was, until he nullifies it.
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And an offering of anidol is not nullified forever.

Halacha 10 - How an Idol is Nullified and Actions That Do Not Constitute Nullification
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How does a non-Jew nullify it, the idol, so thata Jew may derive benefit from it?
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If he cut off the tip of its nose,
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the tip of its ear,
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or the tip of'its finger,
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orif he flattened its face,

even though by flattening it he did not diminish any ofit,

orif he sold it to a Jewish smith who will surely melt it down,

behold, this idol is nullified.

But if he merely gave it as security fora loan,

orif he sold it to another worshiper of stars,

or to a Jew who is not a smith and might keepitintact,

orif there fell upon it debris and he did not clear it away,

orifrobbers stole it and he did not demand it back,

orif he spatin its face,

or he urinated in its face,

orhe dragged it on the ground in anger,

or he threw excrement at it,
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behold, this idol is not nullified, because these actions are done out of temporary anger, not out of a permanent rejection of its

divinity.




Halacha 11 - Nullification of an Abandoned or Broken Idol
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Anidol that its worshipers left in a time of peace

is permitted for benefit, for surely they nullified it before leaving.
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But if they left it in a time of war, it is forbidden
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because they did not leave it except because of the war, and they still intend to return to it.
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Anidol that broke by itself,
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its pieces are forbidden for benefit until they nullify it, because the worshipers still revere the broken pieces.
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Therefore, one who finds pieces of anidol,
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behold, these are forbidden for benefit
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lest the idolaters did not nullify it.
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And if it was an idol made of joints,
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and a layman is able to reassemble them,
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the worshiper must nullify every single joint of its joints.
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And if he is not able to reassemble it,
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once he has nullified one limb fromit,
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all the pieces are nullified.

Halacha 12 - Nullifying Altars, Platforms, Stones of Marculis, and Asherab Trees
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An altar of worship of stars that was damaged
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still it is forbidden for benefit
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until there is smashed its majority by the hand of a worshiper of stars.
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But a platform that was damaged is permitted.
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Which is a platform and which is an altar?
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A platformis made of stone, one.
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An altar is made of stones, many.
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And how does one nullify the stones of Marculis?
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Once that he built from them a building

’Ib!ﬁ; N¥1°2102°2977 NN 172 1727 N

or paved with them the roads and the like of these,
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behold they are permitted for benefit.
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How does one nullify the asherah?

Pat Agpi PN MY Mann 00T

If he trimmed fromit aleaf or pruned fromitashoot,
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took fromit a stick or a staff,
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or that he planed it not for its benefit,
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behold this is nullified.
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Ifhe planed it for its benefit, it is forbidden but its shavings are permitted.
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And if it was of a Jew,
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whether for its benefit whether not for its benefit,
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whether it or whether its shavings is forbidden forever,
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because worship of stars of a Jew has no for it nullification forever.

CHAPTER S UMMARY

The chapter establishes that natural, unaltered creations like mountains, springs, and animals remain permitted for benefit
even if they were worshiped. However, if a person performs a physical action on an animal for an idol (such as shearing it or
cutting a sign of shechitah), or exchanges it for an idol, it becomes forbidden—provided it is his own animal, as one cannot
forbid another person's property. Similarly, while bowing to the earth does not forbid it, digging pits or channels in the ground

for the sake of a false deity alters the land and renders those changes forbidden.
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The deep chiddush of this sugya lies in the boundary between what is untouched and what has been manipulated by human
hands. The Rambam teaches us that the natural world, the mountains, the springs, the trees, and the animals, cannot become
forbidden as an idol, even if people worshiped them, because "there is no manipulation by human hands.” But the moment a

person performs even a small action on an object, or exchanges it, he stamps his own intention onto it and changes its status.

This contains a profound lesson for our daily avodah. Hashem created a beautiful, pure world, and He gave us a pure
neshama that is naturally drawn to holiness. But Hashemalso gave us the power of "tfeisas yad adam’, the power of human
action and choice. With a single action, a person can take something neutral and elevate it to a mitzvah, or, chas v'shalom,
drag it down into the realm of the forbidden. Our actions are not light things; they stamp a spiritual reality onto the physical

world around us.

Look at how much power Hashem put into your hands. Just as a negative action can ruin, a positive action has the power to
sanctify. When you use your hands to give tzedakah, your mouth to speak words of Torah, or your home to host guests, you
are taking the physical world and stamping it with the seal of the King. You are choosing not to let the world remain merely

"natural,” but to actively make it a dwelling place for the Shechinah.

Today, make a conscious effort to stamp one physical action with holy intention. Before you eat, make a berachah with real

focus, or use your hands to do a physical favor for another Yid, consciously dedicating that action to the service of Hashem.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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