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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

L) THE SUGYA

We begin the daf by wrapping up the previous discussion regarding the tumah of liquids. The Gemara is bothered by a
contradiction between our Mishnah and a Braisa regarding whether liquids that come froma corpse are tamei. The Gemara
resolves this by distinguishing between a corpse and a zav, explaining the specific Rabbinic gezeirah that applies to a zav's
liquids but not to a corpse's liquids, based on how people naturally keep their distance from them. From there, the Gemara
transitions back to the halachos of kisuy hadam, discussing the source in the pesukim for whether one is obligated to cover
blood that spurts or remains on the knife, bringing a machlokes between the Rabbis, Rabbi Yehuda, and Rabban Shimon ben

Ganliel regarding what constitutes the main blood of the shechitah.

Next, we learn a new Mishnah that defines the materials kosher for kisuy hadam. The Mishnah lists various substances, such
as fine sand, crushed potsherds, and fine manure, while excluding coarse materials or simply overturning a vessel over the
blood. The Gemara analyzes the definitions of these materials, specifically what constitutes fine versus coarse sand, and brings
a Braisa that expounds the pesukim of "and he shall coverit" and "with earth” to show how the Torah includes certain dust-
like substances while excluding others.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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n;wn MISHNAH
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And both these, the liquids that issue froma tevul yom, and those, the liquids that touch him, do not impart any severe ritual

impurity to other things, as they are only a sheni I'tumah;
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and with regard to all other ritually impure sources, whe ther minor sources of impurity or major sources of impurity, the

liquids that issue from them have the same status as liquids that touch them,
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and both these and those have the status of a first-degree of ritual impurity, except for a liquid that is itself a primary

source of ritual impurity, such as the bodily fluids of a zav.




GEMARA
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The Gemara asks: What is the meaning of minor sources and what is the meaning of major sources?

700 - 197, AN P - 17PR NP ORn

Is it not that minor sources refers to a cree ping animal or a zav, and major sources refers to a corpse? If so, the Mishnah implies

that all liquids issuing froma corpse are tamei, which contradicts a Braisa!
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The Gemara answers: No, the termminor sources refers to a creeping animal, such as urine found inside its body, and major
sources refers to a zav, whose bodily fluids are indeed a primary source of impurity. But liquids issuing froma corpse are actually

tahor, except for its blood.
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The Gemara asks: What is different with regard to a zav, that the Rabbis decreed impurity on all liquids that issue from him,
and what is different with regard to a corpse, that the Rabbis did not decree a similar impurity on all liquids that issue from

it?
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The Gemara answers: In the case of a zav, since people do not naturally separate themselves from him while he is alive, the
Rabbis decreed a gezeirah on his other liquids so that people would not come to touch his main impure fluids; whereas in the
case of a corpse, since people naturally separate themselves from it out of respect and fear, the Rabbis did not decree any

extra restrictions.
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Regarding the Mishnah's ruling about blood that spurts and that which is on the knife, the Rabbis taught in a Braisa: The
verse says, "And he shall cover it"—this teaches that blood that spurts and that which re mains on the knife, one is

obligated to cover.
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Rabbi Yehuda said: When is this the halacha? At a time when there is no other blood there except for that spurted blood;
but if there is other blood there besides that spurted blood, such as the main blood in the pit, then one is exempt from

covering the spurted blood.




STATEMENT
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It was taught in ano ther Braisa: The verse says, "And he shall cover it"—this teaches that all of its blood, one is obligated

to cover. From here they said: Blood that spurts and that which is on the sides of the neck, one is obligated to cover.

STATEMENT
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Rabban Shimon ben Gamliel said: In what case are these words said? In a case where one did not yet cover the blood
of the soul, which is the main life-blood that flows at slaughter; but if one already covered the blood of the soul, he is

exempt from covering the remaining spurted blood.
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The Gemara asks: With regard to what principle do they disagree?
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The Gemara answers: The Rabbis hold that the word "its blood" implies all of its blood must be covered. Rabbi Yehuda
holds that "its blood" implies even a portion of its blood is sufficient to fulfill the mitzvah, so if there is other blood, this

spurted blood is exempt. And Rabban Shimon ben Gamliel holds that "its blood" refers to the unique blood, which is the
blood of the soul.
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MISHNAH: With what substances may one cover the blood, and with what substances may one not cover the blood?
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One may cover with fine manure, and with fine sand, with lime, and with crushed potsherd, and with a brick or with the

lid of a jar that one crushed into dust;
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but one may not cover, neither with coarse manure, nor with coarse sand, nor with a brick or with the lid of a jar that

one did not crush, and one may not overturn a vessel over it to merely hide it.
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Rabban Shimon ben Gamliel stated a general rule: Any substance in which plants grow, one may cover with it; and that

which does not grow plants, one may not cover with it.

GEMARA
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GEMARA: What is considered fine sand?
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Rabba bar bar Chana said that Rabbi Yochanan said: Any sand that the potter does not need to crush before using it to

make vessels.
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And there are those who teach this statement of Rabbi Yochanan on the latter clause of the Mishnah: But one may not

cover, neither with coarse manure, nor with coarse sand.
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On this, the Gemara asks: What is considered coarse sand?
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Rabba bar bar Chana said that Rabbi Yochanan said: Any sand that the potter needs to crush before using it.
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The Gemara asks: What is the practical difference between them, i.c., between these two versions of Rabbi Yochanan's

statement?
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The Gemara answers: There is a difference between them regarding sand that is needed and yet not needed for crushing,
namely, sand that crumbles easily by hand without a tool. According to the first version, this is kosher because it does not require

formal crushing; according to the second version, it is invalid because it still requires some crumbling.
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The Rabbis taught in a Braisa: The verse says, "And he shall cover it.” One might think he may cover it with stones, or

overturna vessel overit;
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therefore, the verse teaches: "With earth.”
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And I only have a source for earth; from where do we derive to include fine manure, and fine sand, and crushed stones,

and crushed potsherd, and fine flax-chaff?
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The Baraita continues: And what is the source that we may cover the blood with fine sawdust of carpenters, and lime, and

crushed potsherd, and a brick or the lid of an earthenware barrel that one crushed?
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The verse states: "And cover it,” which is an inclusive term implying that one may cover it with any substance.
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One might have thought that I will include even thick manure, and thick sand, and filings of metal vessels, and a brick

or a lid that one did not crush, and flour, and bran, and coarse bran?
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Therefore, the verse states: "With earth,” to exclude these.

QUESTION
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The Baraita asks: And what did yousee thatled you to include these substances and to exclude those?
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The Baraita answers: After the verse included with the term"and cover it" and excluded with the term "with earth,” I include
these substances, such as fine sand, which are a type of earth in which plants can grow, and I exclude those substances, such

as thick sand, which are not a type of earth because plants do not grow in them.
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The Gemara asks: Why not say that the term "and cover it" is a generalization, and the term"earth” is a detail? And we have a
rule that in a generalization and a detail, there is only what is in the detail itself. If so, earth, yes, you may use, but any

other thing, no, you may not use at all!
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Rav Mari said in response: We do not learn it this way because it is a generalization that requires a detail to explain how the
mitzvah is performed, and any generalization that requires a detail is not evaluated by the rules of generalization and
detail. The word "cover” is vague, so the Torah had to write "earth” to teach us that the covering must be done with a substance

that absorbs the blood, and not just by placing a vessel over it.

STATEMENT
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Rav Nachman bar Rav Chisda expounded: One may not cover the blood except with a substance in which one sows

seeds and it sprouts.
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Rava said: This is an absurdity! Our Mishnah and Baraitas explicitly permit substances in which seeds do not sprout.
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Rav Nachman bar Yitzchak said to Rava: What is its absurdity? I said this ruling to him, and from this following Baraita I

said it to him:
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If'a person was traveling in the desert, and he does not have earth to cover the blood, he may grind a gold dinar and

cover the blood with its dust.
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If he was traveling ona ship, and he does not have earth to cover the blood, he may burn his garment and cover the

blood with the ashes. Now, if desert sand, which does not sprout seeds, were permitted, why would he need to grind a gold dinar?
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The Gemara analyzes the Baraita: Granted, that he may burn his garment and cover the blood, because we find that ashes are

called "afar" (earth),
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but regarding a gold dinar, from where do we know thatits dust is called "afar"?

29 21 NINDYY NPT 027 0N

Rabbi Zeira said: The verse says, "And it has dust of gold,” showing that gold dust is called "afar.”
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The Rabbis taught in a Baraita: One may not cover the blood except with actual earth; these are the words of Beit

Shammai.
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And Beit Hillel say: We find that ashes are called "afar," as it is stated regarding the Red Heifer: "And for the

contaminated person they shall take from the dust of the burning of the purification fromsin."
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And Beit Shammai respond: It is called "dust of burning,” but ordinary "dust” it is not called.
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A Tanna taught: They added to the list of permitted substances coal dust, and stibium, and shavings from chiseling stones,

and some say: even arsenic.

STATEMENT




TDY1,™2 9K IR NW? 132131 ,7IDN] Y 22T AN DI MINY 22 X3
3o

Rava said: As a reward for that which Avraham Avinu said, "And I am but dust and ashes," his children merited two

mitzvos: the ashes of the Red Heifer, and the dust of the Sotah.
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The Gemara asks: But let him also count the earth of covering the blood?
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The Gemara answers: There, in covering the blood, there is only the preparation of a mitzvah, but there is no active benefit

that comes fromit. The ashes of the Parah Adumah purify, and the dust of the Sotah brings peace between husband and wife.

STATEMENT
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And Rava said: As a reward for that which Avraham Avinu said to the king of Sodom, "If froma thread to a shoe strap...”

SUMMARY

In this daf, the Gemara clarifies that while the Rabbis decreed tumah on all liquids of a zav to prevent people from touching
his primary impure fluids, they did not make a similar decree fora corpse because people naturally keep their distance out of
respect. Regarding kisuy hadam, the Gemara presents a machlokes Tanna'im on whether spurted blood must be covered if the
main life-blood (dam hanefesh) has already been covered. Finally, the Gemara defines the kosher materials for covering the
blood, explaining that any substance resembling earth or in which plants can grow is kosher, provided it is fine and does not

require crushing, while coarse materials, metal filings, and food items like flour are excluded.
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The Gemara brings down a beautiful teaching of Rava: in the merit of Avraham Avinu saying "And I ambut dust and ashes"
(719X17104), his children merited two great mitzvos: the ashes of the Parah Adumah and the dust of the Sotah. Think about
this chiddush for a moment. Avraham Avinu was the father of the Jewish nation, a giant of giants, yet he looked at himself
and saw absolute nothingness. He didn't just act humble; he truly felt like dust and ashes. And because he made himself small,

Hashemmade his descendants eternal, giving us mitzvos that bring purity and peace.

This is the yesod of all avodas Hashem. The world tells you to make yourself big, to show off your strengths, and to demand
respect. But the Torah teaches us the exact opposite. True greatness comes from bittul, from realizing that everything we have
is a gift from Hashemand that on our own, we are nothing. When a Yid humbles himself, he doesn't lose anything; on the

contrary, he creates a vessel to receive Hashem's blessings and holiness.

Today, when you feel the urge to assert your honor, to win an argument, or to show someone that you are right, stop and

remember Avraham Avinu. Take a deep breath, make yourself a little smaller, and let Hashem's presence fill the space instead.
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L CHAPTER PREVIEW

In this chapter, the Rambam teaches us the vital importance of keeping ourselves separate and distinct from the non-Jewish
nations. Hashemseparated us to be His holy nation, and therefore we must not follow their chukim (statutes), whether in our
style of dress, our haircuts, or our deeds. We will learn the specific prohibitions against trying to resemble them, including the

laws of the blorit, and the rare exception made for those who must serve in the royal courts of gentile kings.

We will also delve into the Torah's strict prohibitions against various forms of superstition and occult practices that stem from
dark, idolatrous roots. This includes the prohibitions of soothsaying (using omens to guide our actions), divination (entering
trances to predict the future), fortunetelling through astrology, and casting meaningless spells. Through these halachos, the
Rambam guides us to keep our emunah pure and untainted.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

Halacha 1- The Prohibition of Following the Statutes of Idolaters and Resembling Them
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We do not follow the statutes of the idolaters
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and we do not resemble them,
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notindress, and not in haircuts, and the like to them,
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as it is said in the Torah, "And do not follow the statutes of the nation."
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And it is said, "And in their statutes do not follow.”
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And it is said, "Guard yourself lest you be ensnared after them.”
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The whole of these verses is in one matter; it warns that a Jew should not resemble them.
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Rather, the Jew shall be se parated from them and recognizable in his dress and in the rest of his deeds,
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just as he is separated from them in his thoughts and in his character traits.
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And so He says, "And I have separated you from the nations."
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Therefore, a Jew shall not wear a garment that is unique to them.
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And he shall not grow the tresses of his head like the tresses of their head.
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And he shall not shave from the sides and leave the hair in the middle just as they do,
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and this is what is called a blorit.
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And he shall not shave the hair from opposite his face fromear to ear and leave the long hair behind him, like the way

that they do.
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And he shall not build places like the building of temples of idolaters in order that many may enter into them, just as
they do.
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And anyone who does one of these and the like to them receives lashes.

Halacha 2 - Cutting the Hair of an Idolater Near the Blorit
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In the case of anidolater who was getting a haircut froma Jew,
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once the Jewish barber reached his pagan forelock (the hair grown long for idolatrous purposes),
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ata distance close to three fingerbreadths to every direction around the forelock,
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the barber must withdraw — his hand and stop cutting, so as not to assist in preparing an idolatrous hairstyle.

Halacha 3 - Permission to Wear Gentile Clothing and Shave for One Close to the Government
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An Israelite who was close to the government
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and needs to sit before their kings,
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and it would be to hima disgrace because he does not resemble them,
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behold this person is permitted to wear their garments
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and to shave the front of his face in the manner that they do.

Halacha 4 - The Probibition of Sooths and Relying on
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We do not practice soothsaying like the idolaters do,
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as it is said in the Torah in Vayikra 19:26, "Do not practice soothsaying."
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How is this prohibition of soothsaying defined?
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Itis for example, those who say,
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"Since my bread fell from my mouth,
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or my staff fell from my hand,
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Iamnot going to such-and-such a place today,
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forifIgo, mydesires will not be accomplished."
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Or those who say, "Since a fox passed on my right,
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Iam not going out from the entrance of my house today,
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forif I go out,a deceitful man will meet me."
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And likewise, those who hear the chirping of a bird
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and say, "It will be so, and it will not be so;
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itisgood to do such-and-such a thing, and bad to do such-and-such a thing."
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And likewise, those who say, "Slaughter this rooster because it crowed in the evening,”
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or "Slaughter this hen because it crowed like a rooster.”
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And likewise, one who sets omens for himself, saying,
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"If such-and-such happens to me, I will do such-and-such a thing,
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and if it does not happen to me, I will not do it,"
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acting like Eliezer, the servant of Avraham.
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And likewise, anything similar to these matters, everything is forbidden.

MR1? APK 021271 927 238 Ay iy )

And anyone who does an action because of a matter from these matters receives lashes.

Halacha S - Permitted Omens Regarding Events That Have Already Occurred
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One who said, "This dwelling that I built was a good omen for me,"
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or "this woman whom I married, and this animal that I purchased, was blessed; from the time that I purchased it, I

became rich,"”
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and so too, one who asks a child, "Which verse are you learning?"
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if the child said to hima verse from the blessings, he may rejoice and say, "This is a good omen,"
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all these and similar to themare permitted.
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Since he did not direct his actions based on this, and did not refrain from doing something because of'it,
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but rather he made this a sign for himself for a matter that already was, behold, this is permitted.

Halacha 6 - The Definition of a Diviner and the Various Methods of Predicting the Future
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Who is a diviner that the Torah prohibits?
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This is one who does an action from other actions
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in order that he will be entranced
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and will be cleared his mind from all things
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until that he says things that are destined to be,
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and he says, "Such and such a thing is destined to be," or "it is not happening,”
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or that he says that "it is proper to do so, and be careful from this."
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There are of the diviners who use sand or stones to cast lots.
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And there are some who bend down to the ground and sway and scream to enter a trance.
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And there are some who look ina mirror of iron or in a glass lantern and imagine and speak their predictions.
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And there are some who carry a staff in his hand and lean on it and strike with it until that is cleared his mind and he

speaks.
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This is what the prophet says in Hoshea 4:12, "My people of its wood inquires, and its staff tells it."

Halacha 7 - The Probibition of Divination and Inquiring of a Diviner
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It is forbidden to divine
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and to inquire of a diviner,
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except that the inquirer of a diviner does not receive Torah-mandated lashes; rather, the Beis Din strikes him with
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stripes of rebelliousness.
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But the diviner himself,
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if he performed an action of any of these and similar to them,
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receives lashes fromthe Torah,
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as it is said in the Torah (Devarim 18:10):

31912 7°2yn 72 NERY N

"There shall not be found among you one who passes his son" etc.,
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and the end of the verse states: "one who practices divination."

Halacha 8 - The Definition of a Fortuneteller Who Predicts Auspicions Times
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Who is a fortuneteller who is forbidden by the Torah?
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These are those who set times,

who say through astrology and star-gazing:
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day so-and-so is good fora certain activity,
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day so-and-so is bad,
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day so-and-so is proper to do on it melacha such-and-such,
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or year such-and-such or month so-and-so is bad for a matter such-and-such.

Halacha 9- The Probibition of Telling Fortu strology, and Optical Illusions
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Itis forbidden to tell fortunes
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even though the person did not do an action,
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but merely made known those falsehoods
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that the fools imagine that they are words of truth and words of wisdom.
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And anyone who acts because of astrology,
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and directed his work or his travel to that time
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that the astrologers, the stargazers of heaven, set,
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behold, this one receives lashes,
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as it is said in the Torah, "Do not tell fortunes.”
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And likewise, one who holds the eyes of people through sleight of hand

iR My Ry oo va2 My

and creates anillusion before the onlookers that he does anact of wonder,

my XD XM

and he did not actually do anything,

RiP1 Taiyn B293 M o0

behold, this one is in the category of one who tells fortunes and receives lashes.

Halacha 10 - The Probibition of Casting Spells and Chanting Incantations

12in IR

Who is a spell-caster that the Torah forbids? This is one

Y 137 1KY 0°7272 12Ty

who speaks with words that are not the language of any people

123y 107 1PN

and there is not to them any logical meaning,

1595991 BY92T ININRY iN1P 002 4YT Py nPym

and he brings up upon his mind in his foolishness that those words are effective to accomplish things.

P12 0K 3RV PY IR WNIT 2 921 12 MINDY D TRIN 1Y 7Y

It goes to the point that they say that one who says such and such upon the snake or upon the scorpion, it does not

harm,

PRII1N WINT DY 79172 MINT

and one who says such and such upon the man, he is not harmed by any danger.

Y20 IN INDR 927RY NY2 9772 NN 1

And of them, there is one who holds in his hand at the time that he speaks a key ora stone

0K P71 9PN 097272 KEPDY

and similar to things these; everything is forbidden as the practice of spell-casting.
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And the spell-caster himself who held in his hand anything

17937 Oy nwyn IwYY N

or who did an action with his speech,

12382 87 PR

evenif he merely pointed with his finger,

Ak iR

behold this one receives lashes mid'Oraisa,

|2 2" Y 7Y 35937 ' "R R KR M0 00NaT N

as it is said in the Torah, "There shall not be found among you..." etc. "and a caster of spells.”

7373 0°727 98 BX 22N

But if he said words alone

WRT K?1 YIEN KD 7027 R

and did not move not a finger and not a head,

L0192 9792 I RDY

and there was not in his hand anything, he does not receive Torah lashes, though it is still forbidden.

NP ININ 92N 1Py MNY DTN 1)

And likewise, a person whom was said upon him by the spell-caster those sounds,

NI 12 D W MR 101D 2w XM

and he sits before him and imagines that there is to him in this some benefit,

n177% N2 NN 7°IR

we strike him stripes of rebelliousness as a Rabbinic punishment,

3n7 MY 203 ANAYY *38n

because that he participated in the foolishness of the spell-caster.

D°9yDRI R2IYRD NinYm NP ipT iR B

And all those sounds and the names, strange and ugly,

:DNIN 1PN 2V 031 WY KD




do not do harm, and also good there is not in them at all, for they are completely empty and false.

Halacha 11 - Permissibility of Whispering Incantations Over a Snake Bite to Settle the Victim s Mind

wn3 N 3Py 150 *n

One whom a scorpion or a snake has bitten,

M°wan nipn Py WD ann

itis permitted to whisper a charmupon the place of the bite,

naYavexy

and even on Shabbos,

2% Py iRy 2w0H 1D

inorder to settle his mind and to strengthen his heart so he does not panic.

2192 Poyin 9270 1KY "2 By AN

Even though the matter does not help at all froma medical standpoint,

NATT 129m1 2K

since he is in danger of his life,

% y7onn

the Sages permitted this to him

°2Y INYT AN KPYW 073

in order that his mind will not be distracted and overwhelmed by fear, which could worsen his physical condition.

Halacha 12 - The Probibition of Using Words of Torab for Physical Healing

1IN TR PADE RIIPY 12 PY wnik:

One who whispers a charmovera wound and recites a verse from the Torah asa cure,

ny2> NPY P Aa 2y NIipT 1Y

and likewise one who recites a verse over a child so that he will not be frightened,

JYNY 22202 100 2 10720 IX 17IA 90 MM

and one who places a Sefer Torah or tefillin upon a minor for the sake of helping himsleep,
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itis not enough for them that they are in the category of soothsayers and charmers,

mming B°19i97 222 1Y KN

but rather they are in the category of those who deny the Torah,

M3 NXIDT TN 2727 PRI 1Y

because they make the words of Torah a healing of the body,

niva1 nXIE7 N’?N 12°N

whereas they are not intended for this, but only as a healing of souls,

SRR 2O I 20 AP wn TNIY

as it is said in Mishlei, "And they shall be life for your soul.”

2PN 9iNTRY 1708 RIPY K027 PaN

But a healthy person who reads verses and a psalm from Tehillim

TX°R MY 7Y 10 T

in order that the merit of their reading will protect him,

DP1IMY Ningn PeIn

and that he will be saved from troubles and from damages,

A >

behold, this is permitted.

Halacha 13 - The Probibition of Seeking Information from the Dead and the Forbidden Methods

Q°nni ‘?N YRIT AR

Who is the Torah referring to when it forbids one who seeks to the dead?

Y DR YRR m

This is one who starves himself

NP 22171 97iMm

and goes and sleeps ina cemetery

2in2 Nk R *1D




inorder that a dead person will come to himina dream

DY DR ma iyoTIN

and inform him of the answer to what he asked about.

DoOYITY DOYA2PR BOWRIP OY 2NN W

And there are others who wear specific garments

TYITY NLR 1°97°VRPRY 07127 22RINY

and say certain words and burn specific incense

1729 DOIw

and sleep alone

>2392 N NI 7D

in order that a specific dead person will come

.02 iy 980

and speak with himin a dream.

37 7Y 1793

The general rule of the matter is:

1997171 N NIV 072 RIYD ’7;

anyone who does an action in order that the dead person will come and inform him of something,

Ak

receives lashes,

"monnn ’7& YT N 02 72 Ny No" nRNIY

as it is said, "There shall not be found among you one who passes his son or daughter through the fire... and one who

seeks to the dead.”

Halacha 14 - The Probibition of Inquiring of an Ov or Yid oni and Its Punishment

1970 PY2 IR 23R Dy2 PRYD 10N

Itis forbidden to inquire of a master of an ov or a master of a yid'oni,

SSaPTY 29N DT NY 19 09927 a1 P2y 12 NEno K" 10 00137 TN




as it is said in the Torah, "There shall not be found among you one who passes his son or daughter through the fire...” etc.,

and then the verse continues, "and one who inquires of an ov and a yid'oni."

TP POR1REY "I 2N I TRy N

You find yourself learning from the Torah's warnings that a master of an ov and a master of a yid'oni themselves, who

perform these sorceries, are punished by stoning if they acted willfully with witnesses and warning,

TITING 172 PRYam

and the one who inquires of themis in violation of a prohibition,

JIATIR NOR ININ 179m

and they strike him with lashes of rebelliousness, which is the Rabbinic punishment for violating a negative commandment

that does not carry the Torah punishment of lashes.

1P 1V VB2 MY YR 112 OX

And if he directed his deeds and acted according to their word, thereby performing a physical action based on their sorcery,

he receives lashes fromthe Torah.

Halacha 15 - The Punishment of a Sorcerer and One Who Deludes the Eyes

M2 237 W1

The sorcerer is liable to the penalty of stoning,

2°5Y3 Ny APy K

and this is specifically he who did an actual act of sorcery.

22297 DX 1IN DO

But one who holds the eyes, meaning an illusionist,

iy NP NI YW N NI

and this is he who appears to the onlookers that he did an action, and yet he did not actually do anything,

3T Non AR

is lashed lashes of rebelliousness mid'Rabbanan.

W2R2 MY 1 INPY *30n

This is because the Torah's negative prohibition, this which is said regarding a sorcerer,

NI "2 Rgn KD me 027 Booa

is in the category of the general warning in Devarim 18:10, "not shall be found among you" any sorcerer, it is the source for

the prohibition;
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and it is a prohibition which is given for the warning of death of the House of Judgment, meaning it is a negative

commandment that carries a capital punishmcnt, it is so,

P2V TR R

and the rule is that not do theylash upon it with Torah malkus, since any prohibition carrying a death penalty does not receive

lashes,

"M K Tpwon" 19 25 MNY MNIY

as it is said in Shemos 22:17, "a witch not you shall let live".

Halacha 16 - The Vanity of Sorcery and Divination and the Obligation of Perfect Faith in God

172191 RY 127 172 1787 0272

And all of these matters of divination and sorcery, all of them are words of falsehood and lies,

TR INY 273 NISINT 22147 023IRTR0 03210 12 172 WenY om

and they are the very notions with which the ancient idolaters misled the nations of the lands, in order that they should

follow after them and submit to their authority.

PR 072302 TWRI? DRI 0NN DNY PRIWY? MW

And it is not fitting for Israel, who are wise and exceedingly wise, to be drawn after these vanities,

172 nPYin WY 2% By nivynh X7

and not to bring up upon their heart that there is any real benefit in them,

X773 0O X2 3pY3 W03 KD 23" R

as it is said in the Torah, "For there is no divination in Yaakov, and no soothsaying in Israel.”

S22 KRR NRY WRwe 0oRoR PRI D01YR DX ONIN WA NN WK 7PN 0T 0" RN

And it is said, "For these nations whom you are driving out, to astrologers and to diviners they listen, but you,

Hashemyour God has not allowed you so," etc.

172 NEiP DY 1PN 070272 1P RNRD 72

Anyone who believes in these matters and similar to them,

and thinks in his heart that they are truth and a matter of wisdom, but that the Torah merely forbade themasa decree,

NYTI°70mRI 097291 17 KPN 1K




is not except from the fools and those lacking understanding,

and in the category of the women and the children whose intellect is incomple te and easily swayed.

N2 NIPR2 T NYTIORTANI oo vby; 5;8

But masters of wisdomand those of perfect understanding know with clear proofs

23T 7R KX 220 2737 DPK MR TORY 071277 19K 23

that all these matters which the Torah forbade are not matters of wisdom, but emptiness and vanity,

17732 NRT °277 02 WV NYTT V00 172 10W Y

that those lacking understanding were drawn after them, and abandoned all paths of the truth because of them.

079307 99K 93 7Y AT AIMY MmN YR o vae

And because of this, the Torah said when it warned against all these vanities:

"N oy mnn oonp”

"Wholehearted you shall be with Hashem your God."

CHAPTER SUMMARY

The chapter begins by forbidding us from imitating the dress, hairstyles, and building styles of the gentiles, establishing thata
Jew must remain distinct in his appearance and conduct, with lashes as the penalty for violations. The Rambam then details
the prohibitions against soothsaying (acting based on superstitious omens, though noting that merely looking back at past
events as a good sign or asking a child for a pasuk is permitted) and divination (using trances, sand, or staffs to predict the
future). Finally, the chapter defines and prohibits fortunetelling through astrology, performing optical illusions and magic

tricks, and casting meaningless spells, emphasizing that relying on these foolish practices is strictly forbidden by the Torah.




TWYR? WHAT TO TAKE HO ME

The Torah is teaching us a profound lesson about where a Yid looks for direction and identity. The Rambam describes how
the nations of the world look to external signs, astrology, and omens to guide their steps, or try to find security by blending
into the crowd. But a Jew is meant to be completely different. We do notlet a dropped stick, a passing animal, or the 'lucky’
days of the calendar dictate our choices. Our identity is anchored from within, in our connection to Hashem, and our steps

are guided solely by His Torah and mitzvos.

When we look for 'signs’ or try to copy the ways of the world to feel secure, we are forgetting who we are. A Yid is 'mevudal’,
distinct and elevated. We don't need to look at what the street is wearing or what the stars are saying to know how to live.
True peace of mind and real success come fromliving with simple emunah, knowing that everything comes directly from

Hashem, not from coincidences or external forces.

Today, catch yourself if you start relying on a superstitious thought or feel the urge to blend in just to fit the surrounding
culture. Instead, make one conscious decision based purely on ratzon Hashem, showing that your steps are guided by

emunah alone.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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