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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

We begin this part of the perek with a beautiful and inspiring collection of Aggadata, focusing on the deep secrets of the
pesukim. The Gemara first discusses the shira of the ofanimand the angels, and then dives into the struggle between Yaakov
Avinu and the angel of Esav. We learn how the angel wept and begged Yaakov to let himgo, and how he hinted to Yaakov

about the future leaders of Klal Yisrael in Bavel and Eretz Yisrael, as well as the coming exiles.

Fromthere, the Gemara brings a fascinating series of drashos on the butler's dreamin Mitzrayim, where he saw a vine with
three branches. The Tannaimand Amoraim offer different ways to understand these metaphors, explaining how they refer to
the Avos, the leaders of Klal Yisrael, the Beis HaMikdash, the gifts in the midbar, or the redemption from Mitzrayim. We also
learn a beautiful yesod from Reish Lakish about how Klal Yisrael is compared to a vine, where the Talmidei Chachamimare
the clusters and the simple folk are the leaves that protect them.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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As for the verse that mentions "Blessed be the glory of Hashem from His place," it is the ofanim, the holy wheels of the Chariot,

who say it, and not the ministering angels.
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And if you want, say instead: Once permission was given to the angels to mention the Name of Hashemafter three words

when they say "Holy, holy, holy," permission was given to them to mention it again even after fewer than three words.

STATEMENT
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Regarding the pasuk, "And he strove with an angel and prevailed, he wept and made supplication to him," I do not

know from this wording who became master over whom, meaning who won the struggle.
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But when it says in another pasuk, "For you have striven with angels and with men, and have prevailed,” you must say that

Yaakov became master over the angel.

STATEMENT
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Regarding the words, "He wept and made supplication to him," I do not know who wept to whom.
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But when it says in the Torah, "And he said, 'Let me go,"” you must say that the angel wept to Yaakov, begging to be

released.
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On the pasuk, "For you have striven with angels and with men,” Rabba said: The angel hinted to him that in the future,

two princes are destined to emerge from him: the Exilarch who is in Bavel, and the Nasi who is in Eretz Yisrael.
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And from here, by mentioning both Bavel and Eretz Yisrael, the angel also hinted to him about the future exile.

STATEMENT
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Regarding the butler's dream, "And on the vine were three branches,” Rav Chiyya bar Abba said that Ravsaid: These

three branches are the three proud princes who emerge fromIsrael in every generation to lead and protect them,
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sometimes two are here in Bavel and one is in Eretz Yisrael, and sometimes two are in Eretz Yisrael and one is here in

Bavel.

STATEMENT
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When this was said in the Beis Medrash, the Rabbis cast their eyes upon Rabbana Ukva and Rabbana Nechemiah, the sons

of the daughter of Rav, who were the great leaders of that generation in Bavel.

STATEMENT
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But Rava said: These three branches are the three heavenly princes of the nations who plead merit for Israclinevery

generation.

BRAISA
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It is taught in a Braisa, Rabbi Eliezer says: The "vine" refers to this world; the "three branches"” refer to Avraham,
Yitzchak, and Yaakov;
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"and as it budded, its blossoms shot forth” refers to the Matriarchs; "and its clusters brought forth ripe grapes”

refers to the twelve Tribes.
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Rabbi Yehoshua said to him: But does one show a person in a dream that which already was in the past? Behold, one is

only shown that which is destined to be in the future!
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Rather, the "vine" refers to the Torah; the "three branches” refer to Moshe, Aharon, and Miriam;
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"and as it budded, its blossoms shot forth” refers to the Sanhedrin; "and its clusters brought forth ripe grapes” refers

to the righteous of every generation.
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Rabban Gamliel said: We still need the explanation of Rabbi Elazar HiModa'i, who establishes the entire pasuk in one

place, meaning he explains all the metaphors as referring to a single theme.
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For Rabbi Elazar HaModa'i says: The "vine" refers to Yerushalayim; the "three branches"” refer to the Beis HaMikdash,
the King, and the Kohen Gadol;

STATEMENT
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"and as it budded, its blossoms shot forth" refers to the young Kohanim; "and its clusters brought forth ripe grapes”

refers to the wine libations.

STATEMENT
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Rabbi Yehoshua ben Levi establishes it as referring to the gifts Hashemgave Bnei Yisrael in the midbar, as Rabbi
Yehoshua ben Levi said: The "vine" refers to the Torah; the "three branches"” refer to the Well of Miriam, the Pillar of
Cloud, and the Manna;

STATEMENT
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"and as it budded, its blossoms shot forth" refers to the Bikkurim; "and its clusters brought forth ripe grapes” refers

to the wine libations.
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Rabbi Yirmeyah bar Abba said: The "vine" refers to Israel, and so it says in Tehillim, "You plucked up a vine out of

Mitzrayim."

STATEMENT
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The "three branches” refer to the three pilgrimage Festivals on which Israel ascends to Yerushalayimevery single year.
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"And as it budded"” means the time arrived for Israel to be fruitful and multiply, and so it says, "And the childrenof

Israel were fruitful and increased abundantly.”

"WI271 2217732 7Y ONYI Y I NI 11,2807 PRI P vt yoan - g AnYy”
VonPRIN

"Its blossoms shot forth” means the time arrived for Israel to be redeemed, and so it says in Yeshayahu, "And their

lifeblood was sprinkled upon My garments, and I have stained all My raiment.”

STATEMENT
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"And its clusters brought forth ripe grapes” means the time arrived for Mitzrayim to drink the cup of fury.
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And this is what Rava said: Why are there three cups mentioned in connection with Mitzrayim in the butler's dream?
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One is the cup of punishment that it drank in the days of Moshe, and one that it drank in the days of Pharaoh Necho, and

one that it is destined to drink in the future along with all the nations.

STATEMENT
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Rabbi Abba said to Rabbi Yirmeyah bar Abba: When Rav expounded these verses in Aggadah, he expounded them
just like you did.

STATEMENT
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Rabbi Shimon ben Lakish said: This nation of Isracl is compared to a vine:
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The branches on it are the homeowners; the clusters on it are the Talmidei Chachamim; the leaves on it are the simple

folk; and the tendrils onit are the empty ones of Israel.
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And this is what they sent from there, from Eretz Yisrael: Let the clusters pray for mercy for the leaves, because if not

for the leaves, the clusters could not exist, just as the leaves protect the grapes.
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On the pasuk, "So I bought her to me for fifteen pieces of silver,” Rabbi Yochanan said in the name of Rabbi Shimon
ben Yehotzadak: The word "kirah” means nothing other than purchase, as it says, "In my grave which I dug (karisi) for

myself.”

121,0°R°T8 19K - 71037 .00 PRI 12X 12W 19732 Ty mynn At - 7oy mennz
21773 MR MR2T THIE” TN KIn

"For fifteen” refers to the fifteenth of Nissan, on which Israel was redeemed from Mitzrayim; "silver” refers to the

Tzaddikim, and so it says, "He took the bag of silver in his hand."
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"A chomer of barley and a letekh of barley”"—which equal forty-five se'ah—refers to the forty-five Tzaddikim through

whom the world is sustained.

STATEMENT
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But I do not know if thirty are here in Bavel and fifteen are in Eretz Yisrael, or if thirty are in Eretz Yisrael and fifteen

are here in Bavel.
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When it says in Zechariah, "And I took the thirty pieces of silver and cast theminto the House of Hashem, to the

potter,” you must say that there are thirty in Eretz Yisrael and fifteen here in Bavel.
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Abaye said: And the majority of those fifteen who are in Bavel are found in the synagogue of Tusei Afta.
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And this is as it is written: "And I said to them, 'If itis good inyour eyes, give me my hire, and if not, forebear.’ So

they weighed for my hire thirty pieces of silver."

STATEMENT
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Rabbi Yehudah says: These thirty pieces of silver refer to the thirty righteous people among the nations of the world,

through whom the nations of the world are sustained.

STATEMENT
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Ulla said: These are the thirty mitzvos that the Bnei Noach accepted upon themselves, but they only fulfill three of

them. One of themis...
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The first of these three good traits is that they do not write a marriage contract for males to marry each other, showing they

still respect the institution of marriage;
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and another good trait is that they do not weigh the flesh of the dead in butcher shops to sell it for food, even though they

are suspected of cannibalismy

STATEMENT
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and the third one is that they honor the Torah and do not mock it.
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The Mishnah states: And the prohibition of the sciatic nerve does not apply to a bird because a bird does not have a rounded

thigh bone like a spoon.

GEMARA
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The Gemara asks: But we see that it does have a protrusion of flesh on its thigh bone!
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The Gemara answers: Indeed, it has a protrusion, but it is flat and not rounded like a spoon.
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Rabbi Yirmeya asks a she'eilah:
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If a bird has a protrusion and it is rounded, or if an animal has a protrusion but it is not rounded, what is the halacha?

QUESTION
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Do we follow its own individual physical shape, or do we follow its species asa whole?

RESOLUTION

o
The Gemara concludes: The question shall stand unresolved.
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The Mishnah states: And the prohibition of the sciatic nerve applies to a fetus found inside a slaughtered animal.

GEMARA
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Shmuel said: And its fat is permitted according to everyone.
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The Gemara asks: The fat of what is Shmuel referring to?
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If we say he means the fatof a fetus, but don't they argue about this in a braisa?
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As it is taught in a braisa: The prohibition of the sciatic nerve applies to a fetus, and its fat is forbidden; this is the

statement of Rabbi Meir.
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Rabbi Yehuda says: It does not apply to a fetus, and its fat is permitted. So they clearly argue!

EXPLANATION
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And Rabbi Elazar said that Rabbi Oshaya said: This dispute is regarding a nine-month-old full-term fetus found alive
after its mother was slaughtered, and Rabbi Meir went according to his general opinion that it is a separate animal, and

Rabbi Yehuda went according to his opinion that it is part of its mother.
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But rather, did Shmuel mean the fat of the sciatic nerve itself?
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But don't they argue about this as well?
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As it is taught in a braisa: Regarding the sciatic nerve, one digs after it in any place that it is embedded, and cuts away its

fat fromits source; this is the statement of Rabbi Meir.
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Rabbi Yehuda says: One cuts it level with the surface of the meat, but does not dig inside. So they argue about the fat of the

nerve too!
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The Gemara answers: Actually, Shmuel was referring to the fat of the sciatic nerve, and when Shmuel said it is permitted

according to all, he meant fromthe Torah, but Shmuel admits that according to Rabbi Meir it is forbidden mid'Rabbanan,
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as it is taught in a braisa: And its fat is permitted by Torah law, but the Jewish people are holy and have adopted a

custom of prohibition regarding it.
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Is it not that this braisa is according to Rabbi Meir, who says that the fat is permitted from the Torah but forbidden

mid'Rabbanan?
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The Gemara challenges: From where do you know this? Perhaps it is according to Rabbi Yehuda, but according to Rabbi

Meir it is forbidden even mid'Oraisa!
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The Gemara rejects this: Do not let this enter your mind, as it is taught in another braisa: Regarding the sciatic nerve, one

digs after it in any place that it is, and its fat is permitted.
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Now, whom have you heard who holds of digging after the nerve? Itis Rabbi Meir, and yet the braisa says: Its fat is
permitted! This proves Rabbi Meir holds it is permitted from the Torah.

STATEMENT
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Rav Yitzchak bar Shmuel bar Marta said that Rav said: The Torah only prohibited the tendrils of the sciatic nerve that

branch off and have taste, but the main nerve itselfis tasteless like wood and not forbidden by Torah law.

STATEMENT

A9y 1201 TRM LRI Y RN K7W

Ulla said: It is indeed tasteless like wood, but the Torah nevertheless made one liable for eating it.

STATEMENT
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Abaye said: It stands to reason that the halacha is like Ulla,
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as Rav Sheshet said that Rav Asi said: The strands of veins that are in the forbidden fat are forbidden, but one is not

liable to kares for eating them.
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We see fromthere that the Merciful One said 'fat’ is forbidden, and not the strands of veins. Here too, the Merciful One

said "the nerve' is forbidden, and not the tendrils. Thus, the main nerve is the primary prohibition, like Ulla said.

STATEMENT
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The Gemara returns to the text itself quoted above: Rav Sheshet said that Rav Asi said: The strands of veins that are in

the forbidden fat are forbidden, but one is not liable for them.

STATEMENT




JPRY I TR0 RPID3Y

And the strands that are in the kidney are forbidden, but one is not liable for them.

STATEMENT
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Regarding the white fat of the kidney, Rabbi and Rabbi Chiyya argue: one forbids it and one permits it.
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Rabba would scrape it away completely, Rabbi Yochanan would scrape it away completely, but Rabbi Asi would only cut

it from the surface and not scrape the rest.

STATEMENT
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Abaye said: It stands to reason that the halacha is like Rabbi Asi, as Rabbi Abba said that Rav Yehuda said that Shmuel

said:

SUMMARY

The Gemara expounds on the deeper meaning of the butler's dream, showing how the three branches of the vine represent
either the Avos, the leaders of the generation, the Sanhedrin, or the three pilgrimage Festivals. We learn that the cups
mentioned in the dreamrepresent the cups of punishment that Mitzrayim drank and is destined to drink in the future. Finally,
the Gemara expounds on the pasuk in Zechariah regarding the pieces of silver, explaining that they refer to the forty-five

Tzaddikim who sustain the world, divided between Bavel and Eretz Yisrael.
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The Gemara on our daf brings a beautiful and famous teaching from Rabbi Shimon ben Lakish: the Jewish nation is
compared to a vine. The sweet clusters of grapes are the Talmidei Chachamim, the leaves are the simple folk, and the thin,
winding tendrils are the empty ones among us. Yet, the Gemara immediately tells us that they sent a message from Eretz

Yisrael: "Let the clusters pray for the mercy of the leaves, forif not for the leaves, the clusters could not exist.”

Lichoira, we would have thought that the main thing is the learning, the high-level avodah of the great Talmidei
Chachamim. But the Tanna is telling us a deep chiddush about how Hashemlooks at Klal Yisrael. A grape cluster cannot
grow or survive hanging in the hot sun without the broad, simple leaves to shade it and protect it from the elements. Mimeila,
the greatest Rosh Yeshiva or Tzaddik is completely dependent on the simple Yid who works hard, supports Torah, and keeps
his emunah simple and pure. We are one single organic vine, and every single part is absolutely necessary for the survival of

the whole.

This is a powerful lesson in how we look at other Yidden. Sometimes the yetzer hara tries to make us look down on someone
who seems "empty” or who isn't learning all day. But the Torah is teaching us that we are bound together. The simple Yid
who says Tehillim with tears, the person who helps clean up the shul, the one who struggles just to keep a basic mitzvah, they

are the protective leaves holding up the entire structure of our Torah world.

Today, make a conscious effort to show genuine respect and warmth to a fellow Yid who may not be a "cluster of grapes.”
Greet them with a shining face, realizing that your own spiritual growth and the very existence of the Torah world is

sustained in their merit.
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Learned like the daf; the literal words in bold, flowing with the elucidation

LJ CHAPTER PREVIEW

In this chapter, the Rambam takes us into the awesome reality of how Hashemjudges His creation, showing us how every
single Yid, and indeed the entire world, is constantly balanced on a scale of merits and sins. We will learn how our personal
avodah is never just about ourselves, but how a single mitzvah or, chas v'shalom, a single sin can tip the scales for the whole

world.

We will also explore the deep meaning of the shofar's call on Rosh HaShanah, which rouses our neshamos from slumber to do
teshuvah. The Rambam guides us through the special custom of klal Yisrael to increase in tzedakah, mitzvos, and heartfelt
tefillos during the Aseres Yemei Teshuvah, and explains the beautiful ways in which Hashem, in His great mercy, reckons and

forgives our misdeeds.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

Halacha 1- The Balance of Merits and Sins of the Individual and the World
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Every single one of the sons of man
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has to him both merits and sins.
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One whose merits exceed over his sins is deemed a
LaF
righteous person.
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And one whose sins exceed over his merits is deemed a

wicked person.
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One who is half to half, with an equal balance, isa
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Beinoni, an intermediate person.
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And so too regarding the country asa whole: if
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the merits of all its inhabitants were greater over their sins,
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behold, this country is righteous.
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And if their sins were greater,
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behold, this country is wicked.
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And so is the status of all the world entirely, judged as a whole based on the majority of its deeds.

Halacha 2 - The Weighing of Merits and Sins by the Almighty
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A person whose sins are more numerous than his merits
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immediately he dies in his wickedness, meaning he is sentenced to death by Heaven,
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as it is said in the pasuk, "for the multitude of your sin."
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And likewise, a country whose sins are more numerous than its merits,
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immediately it perishes through destruction,
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as it is said regarding the destruction of Sodom, "the outcry of Sodom and Amorah because it is great” etc.
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And likewise, all the world entirely,
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if their sins were more numerous than their merits,
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immediately they are destroyed,
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as it is said regarding the generation of the Flood, "And He saw, Hashem, that great was the wickedness of man."
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And the weighing of this is not according to the simple number of the merits and the sins,
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but according to their magnitude and quality in the eyes of Heaven.
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There is a merit that it is against several sins and outweighs themall,
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as it is said regarding Aviyah the son of Yarovam, "Because there was found in him a matter good.”
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And there is a sin that it is against several merits and ruins themall,
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as it is said, "and a sinner, one, destroys good, much.”
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And they do not weigh these matters except with the knowledge of the God of knowledge,
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and He is the One Who knows how they arrange the merits against the sins.




Halacha 3 - Regretting Past Mitzvos and the Annual Weighing of Merits on Rosh HaShanah
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Every one who regrets over the mitzvos that he did,
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and wondered over the merits he accumulated,
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and said in his heart,
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"and what did I benefit in doing them?
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would that I had not done them,"
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behold this one lost all of them,
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and they do not mention to him any merit in the world,

"YU 0192 29980 KD PUTER NRTEY MMRIY

as it is said in the Navi, "and the righteousness of the righteous will not save him on the day of his wickedness".
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This is not said except with one who wonders over the first ones, meaning he completely regrets his past good deeds.
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And just as they weigh the merits of a person and his sins at the time of his death,
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so inevery year and year they weigh the sins of every single one of those who enter the world with his merits,
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on the Yom Tov of Rosh HaShanah.
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One who is found righteous is sealed for life.
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And one who is found wicked is sealed for death.
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And the Beinoni, the intermediate person, they suspend him until Yom HaKippurim;
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if he did teshuvah, he is sealed for life,
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and if not, he is sealed for death.

Halacha 4 - The Allusion of the Shofar and Tipping the Scales of the World to Merit
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Even though the sounding of the shofar on Rosh HaShanah is a decree of the Scripture, and we do not need a reason to

performit,

aRi%D 2w

an allusion there is in it, as if to say to us:
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"Wake up, yousleepyones, fromyour sleep, and you who slumber, arise from your slumber!
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And search into your deeds, and return in repentance, and remember your Creator!
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These who forget the truth with the vanities of the time,
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and stray all their year in vanity and emptiness, which will not benefit and will not save you in the end,
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look to your souls, and improve your ways and your deeds,
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and let abandon, every one of you, his way which is evil, and his thought which is not good.”
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Therefore, needs every man that he should see himself all the year entirely
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as if half of him is meritorious and half of him is guilty.
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And likewise, all the world should be seen as if half of it is meritorious and half of it is guilty.
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Ifhe sinned a sin, one, behold, he tipped himself and all the world entirely to the scale of guilt,
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and caused for himself and the world destruction.
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Ifhe performed a mitzvah, one, behold, he tipped himself and all the world entirely to the scale of merit,
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and caused for himself and for them deliverance and salvation,
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as it is said in Mishlei, chapter 10, pasuk 25, "And a righteous man is the foundation of the world,"
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meaning this one who acted righteously tipped all the world to merit and saved it.
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And because of this matter, it is customary for all the House of Israel
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to increase in charity and in deeds thatare good, and to occupy themselves with mitzvos
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from Rosh HaShanah and until Yom Kippur, more than all the year.
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And it is customary for all of them to rise in the night during the ten days, these, of Teshuvah,
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and to prayin houses of assembly with words of supplications and with subduing words of heart, until shines the day.

i'l ﬂ.:)’? lj Halacha 5 - The Calculation of Sins and Merits and the Portion in the World to Come
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At the time that they weigh the sins of a person with his merits in the Heavenly Court,
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they do not reckon against him the sin that he sinned in it first, and not the second sin,
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but from the third and onward is where they begin to count.
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If were found his sins from the third and onward greater than his merits,
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those two initial sins combine with the rest, and they judge him for everything.
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And if were found his merits equal to his sins which are from the sin the third and onward,
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they forgive all his sins, first by first, one by one, through Hashem's chessed,
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because the third is considered the first, since already were forgiven the two initial ones.
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And so the fourth, behold it is the first, since already was forgiven the third, and so until their end.
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In what words are said? Regarding an individual,
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as it is said in the pasuk in Iyov 33:29, "Behold, all these does God twice, three times, with a man."
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But for the community, they suspend for them the sin the first, second, and third,
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as it is said in the pasuk in Amos 2:6, "For three transgressions of Yisrael, and for four, not will I turn it back."
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And when they reckon for them in the way of this, they reckon for them from the fourth and onward.
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As for the Beinonim, if he was in the category of those whose half sins of theirs includes that not he laid tefillin ever,
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they judge himaccording to his sin, but there is to him a portion in the world the coming.

227 TPANIYY BOYYIN 221

And so, all the wicked whose sins are greater than their merits,
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theyjudge themaccording to their sins, but there is to thema portion in the world the coming,
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forall of Yisrael have to thema portion in the world the coming, even though they sinned,
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as it is said in the pasuk in Yeshayah 60:21, "And your people, all of them are righteous, forever they shall inherit land."
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Land, this is a parable, meaning to say, the land of the living, and it is the world the coming.
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And so, the pious of the nations of the world have to thema portion in the world the coming.

Halacha 6 - Those Who Have No Portion in the World to Come
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And these are they who do not have a portion in the World to Come,
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but instead are cut off and perish,
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and are judged for the greatness of their wickedness and their sins
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forever and for eternity of eternities:

0% na
The Minim (heretics),
0D N
and the Epicursim (scoffers of Torah scholars),
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and those who deny the Torah,
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and those who deny the resurrection of the dead and the coming of the redeemer,
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the rebels (who sin to anger Hashem),
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and those who cause the many to sin,
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and those who separate from the ways of the community,
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and one who performs transgressions with a high hand in public, like King Yehoyakim,
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and the informers (who hand over Jewish property or lives to non-Jewish authorities),
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and those who cast fear upon the community not for the sake of Heaven,
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and shedders of blood (murderers),
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and masters of evil tongue (habitual speakers of lashon hara),
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and one who extends his foreskin to hide his bris milah.

Halacha 7 - Five Categories of Minim Who Deny the Oneness and Incorporeality of Hashem
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Five are those who are called Minim (heretics):
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One who says that there is not there a God and there is not for the world a ruler;
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and one who says that there is there a ruler but they are two or more;
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and one who says that there is there Master one but that He is a body and possessor of form, chas v'shalom
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and likewise one who says that He is not alone the First and Creator of everything;
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and likewise one who serves a star or constellation and other than it in order to be an intermediary be tween him and

between the Master of the worlds.
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Every one of these five, these, he is a Min.

Halacha 8 - Defining the Epicursim and Those Who Deny the Torah
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Three are those who are called Epicursim, heretics who deny the fundamental truths of Hashem's connection to mankind:
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One who says that there is no prophecy atall,
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and there is no knowledge that reaches from the Creator to the heart of the children of man;

2127 YR DY inNta) wenonm




and one who denies the prophecy of Moshe our teacher, refusing to accept his unique level of nevuah;
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and one who says that the Creator does not know the deeds of the children of man, denying Hashem's hashgacha pratis.
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Each one of these three, these are Epicursim.
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Three are those who deny the Torah:
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One who says that the Torah is not from Hashem;
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even if he says this about one verse, even about one word,
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if he said that Moshe said it from his own mouth and not from Hashem, behold this one denies the Torah.

ne '75_7:!27 7R R AYIN22 79130 1

And likewise, one who denies its explanation, and it is the Oral Torah,
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and one who disputes its spokesmen, the Chachamim of the Mesorah, such as Tzadok and Beitus.
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And one who says that the Creator exchanged this mitzvah for ano ther mitzvah,
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and this Torah has already been annulled, even though it was originally from Hashem,
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such as the Arabs, the Muslims, who claima new revelation replaced the Torah.
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Each one of these three denies the Torah.




Halacha 9- The Two Categories of Apostates in Israel
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Two are the apostates from Israel, meaning there are two categories of a mumar:
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the apostate to a transgressionsingle, and the apostate to all of the Torah entirely.
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Anapostate to a transgression single, this is one who established himself to do that transgression willfully,
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and became accustomed and became public in it,
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evenif it was from the light ones among the mitzvos,
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for example, one who was established constantly to wear shatnez or to round the corner of the head,
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and it turns out as if was nullified this mitzvah from the world by him,
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behold, this one is an apostate for that matter;
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and this is specifically that he does it to anger Hashem, rather than out of physical desire.
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Anapostate to all of the Torah entirely,
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for example, those who return to the religions of the worshippers of stars at a time that they decree a decree against

the Jews,
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and he clings to them and says,
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"What gain is there for me to cling to Israel, who are lowly and pursued?
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Better for me that I cling to these whose hand is strong."
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Behold, this one is an apostate to all of the Torah entirely.

Halacha 10 - Those Who Cause the Publicto Sin Through Force or Enticement
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Regarding those who cause the public to sin, how so?
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It is the same for one who caused others to sin in a major matter, such as Yaroveam, and Tzadok, and Beitus,

Y MR 2937 190K PR 1372 XOVNTY TN

and it is the same for one who caused others to sin in a minor matter, even if it was only to nullify a positive

commandme nt.
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And it is the same for one who coerces others until they sin, like Menasheh, who would kill — Jews until they would

worship stars,
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or one who misled others and led them astray, like Yeshu.

Halacha 11 - One Who Separates from the Community and One Who Sins Brazenly
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One who separates from the ways of the community,
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even though he did not actively transgress sins,
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but instead he is separated from the congregation of Yisrael,
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and is not doing mitzvos in their collective,
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and is not entering into their distress to feel their pain,
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and is not fasting in their fast days,
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but goes in his own way like one of the nations of the earth,
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and as if he is not of them, the holy nation of Yisrael,
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there is not to hima portion in the world to come.
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One who does sins with a high hand, defiantly, like King Yehoyakim,
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whe ther he did light ones or whether he did severe ones,
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there is not to hima portion in the world to come.
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And this is the one called revealing faces in the Torah,
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because he made brazen his forehead and revealed his face,
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and was not ashamed from the words of Torah.

Halacha 12 - One Who Betrays a Fellow Jew or His Property to Non-Jews
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Two are the informers who are excluded from the World to Come:
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one who delivers his fellow into the hand of a non-Jew to kill him or to beat him;
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and one who delivers the money of his fellow into the hand of'a non-Jew or into the hand of an extortioner who is

like a non-Jew, thereby causing him financial ruin.
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And both of them do not have a portion in the World to Come.

Halacha 13- One Who Casts Fear Upon the Community for Selfish Honor
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Those who cast fear upon the community not for the sake of Heaven—
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this is a leader who rules a community with force,
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and they are afraid and terrified of him,
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and his intention is only for the honor of himself,
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and all his desires are not for the honor of Heaven,
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such as kings of the idolaters.

Halacha 14 - Acceptance of Repentance for All Sins Even When Done in Secret
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Every single one of these twenty-four categories of people whom we have counted in the previous halachos,
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even though they are from Israel,
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they have no portion in the World to Come.

And there are transgressions lighter than these,
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and evenso, the Sages said that one who is accustomed to them has no portion in the World to Come;
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and they are fitting and worthy to distance oneself from themand to be careful with them.

And these are they:

One who invents a nickname for his fellow to embarrass him,

and one who calls his fellow by his nickname even if others invented it,

and one who whitens the face of his fellow in public by shaming him,

and one who honors himself through the shame of his fellow,

and one who disgraces Torah scholars,

and one who disgraces his teachers,

and one who disgraces the festivals by treating Chol HaMoed like a weekday,

and one who profanes sacred things.
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In what cases are these words said, that every one of these has no portion in the World to Come?
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When he died without repentance.
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But if he repented from his wickedness and died, and he is a master of repentance,
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behold, this one is of the people of the World to Come,
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for there is nothing that stands before repentance.
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Even if he denied the fundamental principle of our faith all his days, and in the end he repented,
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he has a portion in the World to Come,
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as it is said, 'Peace, peace to the far and to the near, said Hashem, and I will heal him.'
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All the wicked, and the apostates, and those similar to them, who returned in re pentance,
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whether openlyorinsecret, we accept them,
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as it is said, 'Return, wayward children.’
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Even though he is still wayward in the eyes of people,
>1732 K21 2% 003 >1Y
since he repented insecret and not openly,
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we accept him in repentance before Hashem.

CHAPTER SUMMARY




The Rambam begins by defining the categories of Tzaddik, Rasha, and Beinoni based on the balance of merits and sins,
explaining that this reckoning is made not just by number but by the quality and weight of each deed, which only the
Knowing God can measure. He warns that regretting one's past good deeds wipes them out completely, and describes how
the world is judged on Rosh HaShanah, with the Beinoni's verdict hanging in the balance until Yom Kippur. The shofar
serves as a wake-up call to abandon vanity and return to Hashem, prompting us to view ourselves and the world as equally
balanced so that our next deed can bring salvation. Finally, the Rambam details the merciful system of how individual and
communal sins are counted, explaining that while those with serious sins are punished accordingly, every Yid ultimately retains

a portion in the World to Come.

TWYR? WHAT TO TAKE HOME

My dear talmid, look at how the Rambam describes the delicate balance of the world. We often think of our lives as a massive,
unmovable history of who we have been, but the Torah teaches us a completely different reality. At this very moment, you are
standing on a scale that is perfectly balanced, fifty-fifty. Not only you, but the entire world is hanging in the exact same

balance.

This means there is no such thing as an insignificant act. The next small mitzvah you do, the next word of Torah you study,
or the extra tzedakah you give does not just add a drop to the ocean. It has the power to tip the scales for your entire life and

bring salvation to the whole world. Hashem is waiting for your single move to tip the balance to the side of merit.

Conversely, we must protect the good we have already built. The Rambam warns us that regretting our past mitzvos can wash
themaway. We must cherish every good deed we have ever done, holding onto them with joy and using that momentum to

wake up fromour slumber, just as the shofar calls us to do.

Today, performone small, deliberate mitzvah, whether it is giving a coin to tzedakah, saying a brachah with extra focus, or
learing one halachah, with the conscious intention that this single act is tipping the scale of your life and the entire world to

the side of merit.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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