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T HE  S U G Y A

We start off on our daf continuing the shakla v'tarya regarding sending a thigh of meat to a non-Jew. The Gemara is trying to

understand the exact case of our Mishnah, analyzing whether we are talking about a place where they announce when a

tereifa is sold or not, and how we avoid any michshol of a Jew eating the gid hanasheh. This leads the Gemara into a major

discussion of the sugya of geneivas da'as—misleading or deceiving someone, even a non-Jew.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  9 4 A

O BJECT IO N

! יהּ נֵּ י ן מִ בַּ זְ מִ תוּ לְ א לָא אָ הָ , דְּ יהּ ר לֵ דַּ שַׁ י י לִ חֲתוּכָה נָמֵ

If so, then even a cut-up thigh also le t him send to him,  to the non-Jew, for behold, they,  the Jewish townsfolk, will not

come to buy from him,  since they do not buy meat from non-Jews in this town!

O BJECT IO N

. יהּ ין לֵ בֵּ זַ יהּ וּמְ יךְ לֵ תֵ חָ , דְּ יהּ ר לֵ דַּ שַׁ י י לָא לִ ה נָמֵ ימָ לֵ שְׁ ין,  יזִ רִ כְ מַּ  שֶׁ קוֹם  מְ לָּא בִּ  אֶ

Rather,  you must say the Mishnah is speaking in a place  where  they announce  when a tereifa is sold, so Jews do buy meat from

non-Jews when there is no announcement. But if so, a whole  thigh also le t him not send to him,  for we should worry that the

non-Jew will cut it up and se ll it to a Jew, who will not realize that the gid hanasheh is still inside!

ANSWER

ין. יזִ רִ כְ ין מַ אֵ שֶׁ קוֹם  מְ א – בִּ ימָ ית אֵ עֵ בָּ י  אִ ין, וְ יזִ רִ כְ מַּ  שֶׁ קוֹם  מְ א – בִּ ימָ ית אֵ עֵ בָּ י  אִ

The Gemara answers: If you want, say the Mishnah is speaking in a place  where  they announce ,  and if you want, say it is

speaking in a place  where  they do not announce .

EXPLANAT IO N

. יעַ דִ ע יְ ידָּ י מִ גוֹ וּכָא דְּ יתּ ין – חִ יזִ רִ כְ מַּ  שֶׁ קוֹם  מְ א בִּ ימָ ית אֵ עֵ בָּ י אִ

If you want, say the Mishnah is speaking in a place  where  they announce ,  and yet it is permitted to send a whole thigh because

the  cutting  of a non-Jew is  known and recognizable. A Jew would see that the thigh was cut by a non-Jew and would not buy

it.

EXPLANAT IO N

ר. חֵ ל אַ אֵ רָ שְׂ י יִ נֵ פְ נָּה לוֹ בִּ נֶ א יִתְּ מָּ  שֶׁ ה  ירָ זֵ ין – גְּ יזִ רִ כְ ין מַ אֵ שֶׁ קוֹם  מְ א בִּ ימָ ית אֵ עֵ בָּ י אִ וְ



And if you want, say the Mishnah is speaking in a place  where  they do not announce ,  and yet it is forbidden to send a cut-up

thigh because of a Rabbinic decree , le st he  g ive  it to him,  to the non-Jew, in the  presence  of another Jew,  who will assume it

is kosher and buy it from the non-Jew on the spot.

ANSWER

וּ ילּ פִ אֲ יּוֹת, וַ רִ בְ ת הַ עַ נוֹב דַּ גְ סוּר לִ ל: אָ מוּאֵ שְׁ ר  מַ אָ , דְּ יהּ תֵּ  עְ דַ יהּ לְ נֵיב לֵ א גָ קָ וּם דְּ שּׁ  א, מִ ימָ ית אֵ עֵ בָּ י  אִ וְ

י. ל גּוֹ שֶׁ וֹ  תּ עְ דַּ

And if you want, say there is a different reason why one may not send a cut-up thigh: because  he  is  dece iving  him,  misleading

the non-Jew into thinking he went to the trouble of removing the gid hanasheh for him, as  Shmuel said: It is  forbidden to

dece ive  people , and even the  mind of a non-Jew.

STATEMENT

ר. מַ יתְּ לָא אִ לָ כְּ  לָּא מִ  ר, אֶ מַ יתְּ ירוּשׁ אִ פֵ או בְּ ל, לָ מוּאֵ שְׁ  א דִּ הָ וְ

The Gemara notes: And this  ruling of Shmuel was  not stated explicitly by him; rather, it was  stated by inference  from an

incident.

STATEMENT

ד. פַ יקְּ אִ , וְ יהּ יסֵ יְּ פַּ וֹרֹיָה״,  בּ מַ יהּ לְ יסֵ יְּ פַּ ״  : יהּ עֵ מָּ  שַׁ  יהּ לְ ר לֵ מַ א, אֲ בָּרָ  מַ בַר בְּ א עָ ל הֲוָה קָ מוּאֵ שְׁ  דִּ

For Shmuel was  once  crossing  in a ferry, and he  said to his  attendant: "Pay the  ferryman" with a nice gift. The attendant

paid him, and Shmuel later found out what he gave him and became  ang ry.

QU E ST IO N

ד? פַ יקְּ א אִ מָ עְ אי טַ מַ

The Gemara asks: What is  the  reason Shmuel became  ang ry?

ANSWER

ה. חוּטָ שְׁ  ר דִּ מָ יהּ בְּ לֵ יהֲ יַהֲבַהּ נִ אי, וְ פָה הֲוַ רֵ לֶת טְ נְגוֹ רְ תַּ י:  יֵ בָּ  ר אַ מַ אָ

Abaye  said: It was  a tere ifa chicken, and the attendant g ave  it to him as  if it were  a s laug htered,  kosher chicken, thereby

deceiving him.

ANSWER

א. יגָ זִ א מְ רָ מְ יהּ חַ יֵ קְ שְׁ  אַ [, וְ יהּ יֵ קוֹ שְׁ  אַ יהּ )לאשקויי( ]לְ ר לֵ מַ א אֲ פָּקָ  נְ ר: אַ מַ בָא אָ רָ

Rava said: An anpaka,  a cup of neat wine, Shmuel told him to g ive  him to drink, but the attendant g ave  him diluted wine

instead, making him think he was getting strong wine.

QU E ST IO N

אי? לָא מַ לָ כְּ  י מִ כִ וְ

The Gemara asks: And if Shmuel's ruling was derived by inference , what of it? It is still a valid ruling!

ANSWER

א? וּרָ יסּ א אִ הֵ שַׁ  אי תְּ מַּ  : אַ יהּ ר לֵ מַ אי, אֲ פָה הֲוַ רֵ ר טְ מַ אָ אן דְּ מַ לְ



The Gemara answers: Perhaps Shmuel was angry for a different reason. According  to the  one  who said it was  a tere ifa

chicken, Shmuel may have said to him: Why did you keep a forbidden food in your possession? A Jew might have eaten it by

mistake!

ANSWER

ע. מַ שְׁ  יָּיא מַ  א חַ פָּקָ  נְ י, אַ יֵ קוֹ שְׁ  אַ יהּ לְ ר לֵ מַ א אֲ פָּקָ  נְ ר אַ מַ אָ אן דְּ מַ לְ

And according  to the  one  who said Shmuel told him to g ive  him an anpaka to drink,  the word anpaka implie s  raw,

undiluted wine, and Shmuel was simply angry that the attendant disobeyed his instructions.

BR AI SA

ד, עֵ ינוֹ סוֹ אֵ שֶׁ וֹ  עַ בּ דֵ יוֹ , וְ לוֹ צְ ד אֶ עוֹ סְ ירוֹ לִ חֲבֵ ם לַ דָ ב אָ הֵ רְ סַ ל יְ ר: אַ מֵ יר אוֹ אִ י מֵ בִּ יָה רַ יָא, הָ נְ תַּ

It is  taug ht in a Braisa: Rabbi Meir would say: A person should not press  his  fe llow to dine  with him when he  knows

about him that he  will not dine ,  just to make it look like he is being generous,

BR AI SA

ל. בֵּ  קַ ינוֹ מְ אֵ שֶׁ וֹ  עַ בּ דֵ יוֹ רוֹבֶת, וְ קְ תִ בֶּה לוֹ בְּ  לֹא יַרְ וְ

and he  should not offer him many g ifts  when he  knows about him that he  will not accept them.

BR AI SA

. יעוֹ דִ ן הוֹ כֵּ ם  לָּא אִ  י, אֶ נִ וָ נְ חֶ כוּרוֹת לְ מְּ יּוֹת הַ בִ ח לוֹ חָ תַּ  פְ לֹא יִ וְ

And he  should not open for him barre ls  of wine that are  already sold to a storekeeper,  making the guest think they were

opened especially for him, unless  he  informs him of the sale.

BR AI SA

ן. יקָ ךְ רֵ פַּ  ן מִ מֶ שֶׁ ךְ  ר לוֹ סוֹ יֹאמַ לֹא  וְ

And he  should not say to him, "Anoint yourse lf with oil" from an empty flask,  knowing the guest will refuse when he sees it

is empty.

BR AI SA

ר. תָּ דוֹ – מוּ בוֹ כְּ יל  בִ שְׁ  ם בִּ אִ וְ

But if he does this for his  honor,  to show the onlookers how much he esteems his guest, it is  permitted.

QU E ST IO N

י! נִ וָ נְ חֶ כוּרוֹת לַ מְּ יּוֹת הַ בִ ח לוֹ חָ פָּתַ ה,  ב יְהוּדָ י רַ בֵ ע לְ לַ יקְּ לָּא אִ  א עוּ הָ י? וְ ינִ אִ

The Gemara asks: Is  that so? But didn't Ulla happen to vis it the  house  of Rav Yehuda, and Rav Yehuda opened for him

barre ls  that were  sold to a storekeeper without telling him?

ANSWER

, יהּ עֵ דְ י אוֹ עֵ דוֹ אוֹ

The Gemara answers: Rav Yehuda did inform him.

ANSWER



ח[ פָּתַ ח ]הֲוָה  תָּ  פְ י( מִ חֵ וֹ פַּתּ י ) י נָמֵ כִ או הָ לָ בְ ה, דִּ ב יְהוּדָ רַ יהּ לְ יב לֵ בִּ חַ לָּא דְּ  י עוּ אנֵ שָׁ א:  ימָ ית אֵ עֵ בָּ י אִ וְ

. יהּ לֵ

And if you want, say: Ulla is  different, because  he  was  so dear to Rav Yehuda that even without this  sale, Rav Yehuda

would have  opened a new barrel for him anyway, so there was no deception.

BR AI SA

. שׁ קֵ שְׁ  קַ תְ מִּ ין הַ דוֹ לָגִ יָ ל, וּבְ בֶ אֵ ית הָ בֵ ם לְ דָ ךְ אָ לֵ נַן: לֹא יֵ בָּ  נוּ רַ תָּ

Our Rabbis  taug ht in a Braisa: A person should not g o to a house  of mourning  with a flask in his  hand that rattle s

because it is mostly empty, making the mourner think he brought a full flask of wine.

BR AI SA

הוּ. עֵ תְ מַּ  שֶׁ י  נֵ פְּ  יִם, מִ וּ מַ נּ אֶ לְּ מַ לֹא יְ וְ

And he  should not fill it with water to stop the rattling, because  he  misleads  him into thinking it is full of wine.

BR AI SA

ר. תָּ יר – מוּ בֶר עִ ם חֶ שָׁ ם יֵשׁ  אִ וְ

But if there  is  a city association of people gathered there, it is  permitted to do so to show respect to the mourner in public.

BR AI SA

ה, חוּטָ שְׁ יָּה   ל חַ שֶׁ ל  לַ כְ ה בִּ תָ ל מֵ שֶׁ ל  דָּ נְ ירוֹ סַ חֲבֵ ם לַ דָ וֹר אָ כּ מְ נַן: לֹא יִ בָּ  נוּ רַ תָּ

Our Rabbis  taug ht in a Braisa: A person should not se ll to his  fe llow a sandal made  from the hide of an animal that died

of illness, presenting it among  sandals made from the hide of a s laug htered living  animal,

BR AI SA

נָה. כָּ  סַּ  י הַ נֵ פְּ  ד – מִ חָ אֶ הוּ, וְ עֵ תְ מַּ  שֶׁ י  נֵ פְּ  ד – מִ חָ ים: אֶ בָרִ י דְ נֵ שְׁ י  נֵ פְּ  מִ

due  to two thing s: one , because  he  misleads  him as to the quality of the leather, and one , because  of the  dang er that the

animal died of a snakebite and the venom is absorbed in the hide.

BR AI SA

. יהָ פִּ ל  ן צָף עַ מֶ שֶׁ  ן וְ יִ ל יַ שֶׁ ית  בִ ירוֹ חָ חֲבֵ ם לַ דָ גֵּר אָ שַׁ  לֹא יְ וְ

And a person should not send to his  fe llow a barre l of wine  with oil floating  on its  mouth,  making him think the entire

barrel is filled with expensive oil.

BR AI SA

סוּ, נְ כְ נִ ין, וְ חִ יהָ אוֹרְ לֶ ן עָ מֵּ י זִ ךְ וְ לַ הָ , וְ יהָ פִּ ל  ן צָף עַ מֶ שֶׁ  ן וְ יִ ל יַ שֶׁ ית  בִ ירוֹ חָ חֲבֵ יגֵּר לַ שִּׁ   שֶׁ ד  חָ אֶ ה בְּ שֶׂ עֲ וּמַ

. מוֹ צְ ת עַ נַק אֶ חָ ן, וְ יִ ל יַ שֶׁ יא  הִ שֶׁ הּ  אָ צָ מְ

And there  was  an incident with one  who sent his  fe llow a barre l of wine  with oil floating  on its  mouth, and the

recipient went and invited g uests  for a feast based on it,  thinking he had plenty of oil. And they entered, and he  found that

it was  of wine , and out of extreme embarrassment, he  strang led himse lf.

BR AI SA



וּת שׁ לוּ רְ ן נָטְ כֵּ ם  לָּא אִ  יִת, אֶ בַּ  ל הַ עַ בַּ ל  שֶׁ וֹ  תּ בִ לְ נוֹ וּ בְ ם לִ נֵיהֶ פְ לִּ שֶּׁ  ה  מַּ  ן מִ תֵּ י ין לִ אִ שָּׁ   ין רַ חִ אוֹרְ ין הָ אֵ וְ

יִת. בַּ  ל הַ עַ בַּ  מִ

And g uests  are  not permitted to g ive  from what is  before  them to the  son or daug hter of the  host, unless  they have

rece ived permission from the  host,  as he may not have enough food for himself.

BR AI SA

ים. יצִ בֵּ לֹשׁ   שָׁ  כְּ לָּא   ם אֶ נֵיהֶ פְ יחַ לִ נִּ הַ יָה לוֹ לְ לֹא הָ ת, וְ צּוֹרֶ י בַ נֵ שְׁ  ין בִּ חִ ה אוֹרְ שָׁ לֹ שְׁ ן  מֵּ  זִּ שֶׁ ד  חָ אֶ ה בְּ שֶׂ עֲ וּמַ

And there  was  an incident with one  who invited three  g uests  in years  of droug ht, and he  had nothing  to place  before

them except about three  eg g s .

BR AI SA

י. שִׁ י לִ שְׁ ן  כֵ י, וְ נִ שֵׁ ן  כֵ , וְ נוֹ לוֹ קוֹ וּנְתָ לְ ן חֶ הֶ ד מֵ חָ ל אֶ יִת, נָטַ בַּ  ל הַ עַ בַּ ל  שֶׁ נוֹ  בָּא בְּ

The son of the  host came  in; one  of the guests took his  portion and g ave  it to him, and so did the  second, and so did

the  third.

BR AI SA

ת. מֵ ע וָ קַ רְ קַּ בַּ טוֹ  , חֲבָ דוֹ יָ יִם בְּ תַּ  שְׁ יו וּ פִ ד בְּ חָ זֵק אֶ עוֹ שֶׁ אוֹ  צָ ינוֹק, מְ ל תִּ שֶׁ יו  בִ בָּא אָ

The father of the  child came, and found him holding  one  egg in his  mouth and two in his  hand. Thinking his son had

stolen them from the guests, he  struck him to the  g round and he  died.

BR AI SA

ת. מֵ ל וָ נָפַ ג וְ לָה לַגָּ ף הוּא עָ ה, אַ תָ מֵ לָה וָ נָפְ ג וְ ה לַגָּ תָ לְ , עָ וֹ מּ ה אִ אֲתָ רָ שֶׁ ן  יוָ כֵּ

Once  his  mother saw this, she  went up to the  roof, threw herse lf down, and died. He  too went up to the  roof, threw

himse lf down, and died.

BR AI SA

ל. אֵ רָ שְׂ יִּ וֹת מִ שׁ פָ לֹשׁ נְ  שָׁ גוּ  רְ בָר זֶה נֶהֶ ל דָּ ן יַעֲקֹב: עַ בֶּ זֶר  יעֶ לִ י אֱ בִּ ר רַ מַ אָ

Rabbi Eliezer ben Yaakov said: Over this  matter, three  Jewish souls  were  killed.

EXPLANAT IO N

יא. ן יַעֲקֹב הִ בֶּ זֶר  יעֶ לִ י אֱ בִּ לַּהּ רַ  כוּ ן? דְּ ע לַ מַ שְׁ  מַ אי קָ מַ

The Gemara asks: What does  this  teach us  by quoting Rabbi Eliezer ben Yaakov? It teaches us that the  entire  Braisa, including

the ruling about guests not giving food to the host's children, is  the opinion of Rabbi Eliezer ben Yaakov.

BR AI SA

ה. שֶׁ נָּ  יד הַ נָּה גִּ  ימֶ ל הֵ וֹ טּ יִּ שֶׁ יךְ  ינוֹ צָרִ ה – אֵ ימָ לֵ שְׁ  , ירוֹ חֲבֵ ךְ לַ חַ יָרֵ לֵ וֹ שּׁ  נַן: הַ בָּ  נוּ רַ תָּ

Our Rabbis  taug ht in a Braisa: One who sends a thig h to his  fe llow Jew: if it is  whole , he  does  not need to remove  the

g id hanasheh from it,  because the recipient knows it is there.

BR AI SA

ה. שֶׁ נָּ  יד הַ נָּה גִּ  ימֶ ל הֵ וֹ יטּ יךְ לִ חֲתוּכָה – צָרִ



But if it is cut up, he  must remove  the  g id hanasheh from it,  so the recipient does not assume it was already removed.

BR AI SA

ה. שֶׁ נָּ  יד הַ נָּה גִּ  ימֶ ל הֵ וֹ יטּ יךְ לִ ינוֹ צָרִ ה – אֵ ימָ לֵ שְׁ ין  ין חֲתוּכָה וּבֵ בֵּ י,  גוֹ וּבְ

And to a non-Jew, whether it is  cut up or whether it is  whole , he  does  not need to remove  the  g id hanasheh from it.

BR AI SA

א מָּ  שֶׁ ד –  חָ אֶ הוּ, וְ עֵ תְ מַּ  שֶׁ י  נֵ פְּ  ד – מִ חָ י: אֶ גוֹ פוֹת לְ רֵ ילוֹת וּטְ ין נְבֵ רִ כְ ין מוֹ רוּ אֵ מְ ים אָ בָרִ י דְ נֵ שְׁ י  נֵ פְּ  וּמִ

ר. חֵ ל אַ אֵ רָ שְׂ יִ נָּה לְ  רֶ כְּ  מְ יִ זוֹר וְ יַחְ

And due  to two thing s  they said we  do not se ll neve los  and tere ifos  to a non-Jew: one , because  he  misleads  him into

thinking it is slaughtered kosher meat, and one , le st the non-Jew g o back and se ll it to another Jew.

BR AI SA

ים: בָרִ י דְ נֵ שְׁ י  נֵ פְּ  ר״, מִ שָׂ בָּ ינָר זֶה  דִ י בְּ ח לִ ״קַ י  גוֹ ם לְ דָ ר אָ יֹאמַ לֹא  וְ

And a person should not say to a non-Jew, "Buy me  meat with this  dinar," due  to two thing s:

וּד ב׳ מּ עַ D A F  9 4 B

EXPLANAT IO N

פוֹת. רֵ לוֹת וּטְ ין לוֹ נְבֵ רִ כְ א מוֹ מָּ  שֶׁ ד  חָ אֶ ין, וְ נָּסִ  אַ י הָ נֵ פְּ  ד מִ חָ אֶ

One  factor is because  of the  oppressors ,  who might take the money and force the merchant to give them meat for free, and

one  other factor is le st they se ll to him,  the gentile, neve ilos  and tre ifos ,  without realizing he is buying it on behalf of a Jew.

STATEMENT

ה. שֶׁ נָּ  יד הַ נָּה גִּ  ימֶ ל הֵ וֹ יטּ יךְ לִ ינוֹ צָרִ ין חֲתוּכָה – אֵ בֵּ ה  ימָ לֵ שְׁ ין  בֵּ י,  גוֹ ר: וּבְ ר מָ מַ אָ

The Master said in the Baraisa: And in the case of sending a thigh to a g entile , whether it is whole  or whether it is cut, he  is

not required to remove  from it the  sciatic nerve .

QU E ST IO N

ה? שֶׁ נָּ  יד הַ נָּה גִּ  ימֶ ל הֵ וֹ יטּ יךְ לִ ינוֹ צָרִ אי אֵ מַּ  ין – חֲתוּכָה אַ יזִ רִ כְ מַּ  שֶׁ קוֹם  מָ א בְּ ימָ ילֵ ינַן? אִ קִ סְ אי עָ מַ בְּ

. יהּ נֵּ י ן מִ בַּ יזְ מִ י לְ תֵ רוּז, אָ כְ לָא אַ ן דְּ יוָ כֵּ

The Gemara asks: With what case are  we  dealing  here? If we  say it is in a place  where  they announce  whenever non-kosher

meat is sold, then in the case of a cut thigh, why is  he  not required to remove  from it the  sciatic nerve? Since  they did not

announce  that non-kosher meat was sold, a Jew mig ht come to buy from him,  the gentile, thinking it is kosher!

ANSWER

ין, יזִ רִ כְ ין מַ אֵ שֶׁ קוֹם  מְ א בִּ יטָ שִׁ  פְּ לָּא   אֶ

Rather, it is  obvious  that we are dealing in a place  where  they do not announce ,  and therefore a Jew would never buy meat

from a gentile.

O BJECT IO N



ד חָ אֶ הוּ, וְ עֵ טְ מַּ  שֶׁ י  נֵ פְּ  ד מִ חָ י: אֶ גוֹ פוֹת לְ רֵ לוֹת וּטְ ין נְבֵ רִ כְ ין מוֹ רוּ אֵ מְ ים אָ בָרִ י דְ נֵ שְׁ י  נֵ פְּ  א: מִ יעֲתָ צִ א מְ ימָ אֵ

ר. חֵ ל אַ אֵ רָ שְׂ יִ נָּה לְ  רֶ כְּ  מְ יִ זוֹר וְ א יַחְ מָּ  שֶׁ

But then say the  middle  clause  of the Baraisa: Because  of two thing s  they said we  do not se ll neve ilos  and tre ifos  to a

g entile : one  because  he  misleads  him,  making him think it is kosher meat, and one  le st he  g o back and se ll it to another

Jew.

O BJECT IO N

! יהּ נֵּ י ן מִ בַּ יזְ מִ י לְ תֵ א לָא אָ ין – הָ יזִ רִ כְ ין מַ אֵ שֶׁ קוֹם  מְ י בִּ אִ וְ

And if we are in a place  where  they do not announce , behold, a Jew will not come  to buy from him anyway!

ANSWER

ין. יזִ רִ כְ מַּ  שֶׁ קוֹם  מְ א בִּ יטָ שִׁ  פְּ לָּא   אֶ

Rather, it is  obvious  that the middle clause is speaking in a place  where  they do announce .

O BJECT IO N

ין, נָּסִ  אַ י הָ נֵ פְּ  ד – מִ חָ ים, אֶ בָרִ י דְ נֵ שְׁ י  נֵ פְּ  ר״ מִ שָׂ בָּ ינָר זֶה  דִ י בְּ ח לִ ״קַ י  גוֹ ם לְ דָ ר אָ יֹאמַ יפָא: לֹא  א סֵ ימָ אֵ

פוֹת, רֵ ילוֹת וּטְ ין לוֹ נְבֵ רִ כְ א מוֹ מָּ  שֶׁ ד –  חָ אֶ וְ

But then say the  latter clause : A person should not say to a g entile , "Buy for me  meat with this  dinar," because  of two

thing s: one , because  of the  oppressors , and one , le st they se ll to him neve ilos  and tre ifos .

O BJECT IO N

י! זִ רְ כְ י הֲווֹ מַ זֵ רוֹ כְ פָה – אַ רֵ הֲוָה טְ א דַּ יתָ י אִ ין, אִ יזִ רִ כְ מַּ  שֶׁ קוֹם  מְ י בִּ אִ וְ

And if we are in a place  where  they do announce , if it were  so that it was  a tre ifah, they would have  announced it,  and

the Jew would know not to eat it!

QU E ST IO N

קוֹם מְ א בִּ יעֲתָ צִ ין, מְ יזִ רִ כְ ין מַ אֵ שֶׁ קוֹם  מְ יפָא בִּ סֵ א וְ שָׁ י ין, רֵ יזִ רִ כְ ין מַ אֵ שֶׁ קוֹם  מְ א בִּ יטָ שִׁ  פְּ לָּא   אֶ

ין! יזִ רִ כְ מַּ  שֶׁ

Rather, it is  obvious  that the latter clause is speaking in a place  where  they do not announce . But can we say that the  first

clause  and the  latter clause  are in a place  where  they do not announce , while the  middle  clause  is in a place  where  they

do announce ? Is the Baraisa split like that?

ANSWER

ין. יזִ רִ כְ מַּ  שֶׁ קוֹם  מְ א בִּ יעֲתָ צִ ין, מְ יזִ רִ כְ ין מַ אֵ שֶׁ קוֹם  מְ יפָא בִּ סֵ א וְ שָׁ י ין, רֵ י: אִ יֵ בָּ  ר אַ מַ אָ

Abaye  said: Yes , the  first clause  and the  latter clause  are indeed in a place  where  they do not announce , and the  middle

clause  is in a place  where  they do announce .

ANSWER

יזוּ. רִ כְ לֹּא הִ  שֶׁ א –  יעֲתָ צִ יזוּ, מְ רִ כְ הִ שֶׁ יפָא –  סֵ א וְ שָׁ י ין. רֵ יזִ רִ כְ מַּ  שֶׁ קוֹם  מְ לַּהּ בִּ  וּ ר: כּ מַ בָא אָ רָ

Rava said: The  entire  Baraisa is speaking in a place  where  they announce . However, the  first clause  and the  latter clause

refer to days when they already announced that non-kosher meat was sold, and the  middle  clause  refers to a day when they



did not announce  yet.

ANSWER

ל. אֵ רָ שְׂ י יִ נֵ פְ נָּה בִּ  רֶ כְּ  מְ א יִ מָּ  שֶׁ ה  ירָ זֵ א גְּ יעֲתָ צִ ין, וּמְ יזִ רִ כְ ין מַ אֵ שֶׁ קוֹם  מְ לַּהּ בִּ  וּ ר: כּ מַ י אָ שֵׁ  ב אָ רַ

Rav Ashi said: The  entire  Baraisa is speaking in a place  where  they do not announce , and the  middle  clause  is a Rabbinic

decree , le st the Jew se ll it to the gentile in the  presence  of another Jew,  who will mistakenly think it is kosher.

QU E ST IO N

ינַן? זִ רְ כְ י מַ יכִ הֵ

The Gemara asks: How do we  announce  in those places that non-kosher meat was sold?

ANSWER

ילָא. י חֵ נֵ בְ א לִ רָ ישְׂ ל בִּ פַ סֵף: נְ בַּר יוֹ ק  חָ צְ ב יִ ר רַ מַ אָ

Rav Yitzchak bar Yosef said they would say: Meat has  fallen for the  soldiers ,  meaning the gentile troops.

QU E ST IO N

ילָא! י חֵ נֵ בְ א לִ תָּ  יפְ רֵ ל טְ פַ א: נְ ימָ לֵ וְ

The Gemara asks: But le t them say explicitly: Treifah meat has  fallen for the  soldiers !

ANSWER

י. נִ לָא זָבְ

The Gemara answers: If they said that, the gentiles would not buy it, because they do not want meat rejected by Jews.

QU E ST IO N

הוּ? י לְ עֵ טְ מַ א קָ הָ וְ

The Gemara asks: But by not telling them, isn't he  misleading  them?

ANSWER

יהוּ. יְ שַׁ  עוּ נַפְ טְ מַ קָ ינְהוּ הוּא דְּ אִ

The Gemara answers: They are  the  ones  who mislead themse lves ,  because the seller did not actively lie to them.

PR O O F

תוּ א אָ א הֲווֹ קָ רָ פְ ב סָ רַ בָא וְ רָ זָא, וְ חוֹ י מָ בֵ א לְ רָ יכְ סִּ זֵיל מִ אָ ן הֲוָה קָ מָ ב נַחְ רַ יהּ דְּ רֵ א בְּ רָ ר זוּטְ מָ א דְּ י הָ כִּ

י. דֵ דָ הֲ עוּ אַ גַ פְּ א,  רָ יכְ סִ לְ

This is like  this  incident where  Mar Zutra the  son of Rav Nachman was g oing  from Sichra to Be i Mechoza, and Rava and

Rav Safra were  coming  to Sichra, and they met each other on the way.

PR O O F

אי? י הַ לֵּ  וּ אֲתוֹ כּ רוּחַ וַ טְ נַן דִּ בָּ  רַ הוּ לְ ה לְ מָ הוּ: לְ ר לְ מַ תוּ, אֲ אָ קָ יהּ הוּא דְּ פֵּ  אַ בַר לְ הוּא סָ



He thoug ht that it was  to g reet him that they were  coming . He  said to them: Why did the  Rabbis  trouble  themse lves

and come all this  way for me?

PR O O F

ינַן. חִ רְ י הֲוָה טָ פֵ ינַן טְ עִ דְ י הֲוָה יָ ר, אִ י מָ תֵ אָ קָ ינַן דְּ עִ דְ נַן לָא הֲוָה יָ א: אֲ רָ פְ ב סָ יהּ רַ ר לֵ מַ אֲ

Rav Safra said to him: We did not know that the  Master was  coming ; if we  had known, we  would have  troubled

ourse lves  even more .

PR O O F

? יהּ תֵּ  עְ דַ יהּ לְ תֵּ  שְׁ י לֵ חְ אַ י, דְּ כִ יהּ הָ תְּ לֵ רְ מַ א אֲ מָ עְ אי טַ בָא: מַ יהּ רָ ר לֵ מַ אֲ

Rava said to him,  to Rav Safra: What is  the  reason you told him this , for you have  upset him by letting him know we did

not come for him?

PR O O F

. יהּ שֵׁ  י נַפְ עֵ טְ א מַ קָ יהוּ הוּא דְּ ! אִ יהּ ינַן לֵ עֵ טְ א מַ א קָ הָ : וְ יהּ ר לֵ מַ אֲ

He said to him: But otherwise we would be  misleading  him! Rava replied: He is  the  one  who misled himse lf,  since we

never said we came for him.

STATEMENT

: יהּ רֵ בְ חַ יהּ לְ ר לֵ מַ אֲ א דַּ חָ בָּ  הוּא טַ הָ

The Gemara relates: There was a certain butcher who said to his  fe llow:

S U M M A RY

The Gemara brings down the famous shitta of Shmuel that it is strictly forbidden to deceive anyone, even a non-Jew, and

explores the source of this ruling from an incident on a ferry. We then learn several Braisos that outline the halachos of

geneivas da'as, such as inviting someone to eat when you know they cannot accept, opening barrels of wine already sold to a

storekeeper, or bringing an empty flask to a house of mourning. The daf concludes with a warning about the severe dangers

of misleading others, bringing a tragic ma'aseh of a host who suffered a terrible family loss due to a misunderstanding over

food, which teaches us that guests may not give food to the host's children without explicit permission.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara on our daf brings down the famous yesod of Shmuel: "Asur lignov da'as habriyos, v'afilu da'as shel goy", it is

strictly forbidden to deceive anyone, even a non-Jew. The Tanna Rabbi Meir takes this further, warning us not to invite

someone to a meal when we know they cannot attend, or offer gifts we know they will refuse, just to make ourselves look

good.

Lichoira, what is the big deal here? No one is stealing money, and no physical damage is being done. The kasha is answered

when we realize that geneivas da'as is a theft of the mind and heart. When you make someone feel indebted to you for a

favor you never actually did, or when you fake a relationship to look generous, you are building a connection on a lie. In

avodas Hashem, our words and our inner thoughts must be completely aligned.

We live in a world where "putting on a show" is almost second nature. We want people to think we went out of our way for

them, or we offer help only when we are certain we won't have to deliver. The Torah is telling us: Hashem wants truth. If

you show care, let it be real. If you offer something, mean it.

Today, make sure your words match your heart. Do not offer a favor or make an invitation just to look good if you secretly

hope the other person says no. If you offer, do it with a full and honest heart.
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ע ד מ ה ר  פ ס  ·  M I S H N E H  T O R A H

י שִׁ י מִ ק חֲ רֶ פֶּ בָה ·  וּ שׁ כוֹת תְּ לְ הִ
Learned like the daf, the literal words in bold, flowing with the elucidation

C HA P T E R  P R E V IE W

In this chapter, the Rambam takes us to the very foundation of our avodah, establishing the absolute truth of bechirah

chofshis (free will). The Rambam explains that Hashem has granted every single Yid the power to choose his own path,

whether to be a tzaddik like Moshe Rabbeinu or, chas v'shalom, to go astray. There is no pre-decreed destiny forcing our

hand, and we must reject the foolish notions of those who believe our spiritual standing is decided for us at birth.

We will learn how this precious gift of free choice is the very pillar upon which the entire Torah and all the mitzvos stand. The

Rambam shows us how the system of reward and punishment, the calls of the Nevi'im to do teshuvah, and our personal

accountability before Hashem all depend on our ability to choose good over evil. We will also explore how man's free will fits

perfectly into the will of the Creator, Who desired that mankind operate with independent choice.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

כָה א לָ הֲ Halacha 1 · Free Will is Granted to Every Human Being to Choose Good or Evil

ם נְתוּנָה. דָ ל אָ כָ וּת לְ שׁ רְ

Free  will is  g iven to every person by Hashem.

. דוֹ יָ וּת בְּ שׁ רְ יק הָ דִּ יוֹת צַ הְ לִ ךְ טוֹבָה וְ רֶ דֶ מוֹ לְ צְ וֹת עַ טּ הַ צָה לְ ם רָ אִ

If he  desire s  to turn himse lf to a g ood path and to be  a rig hteous person, the  choice  is  in his  hand to do so.

. דוֹ יָ וּת בְּ שׁ רְ ע הָ שָׁ  יוֹת רָ הְ לִ ה וְ עָ ךְ רָ רֶ דֶ מוֹ לְ צְ וֹת עַ טּ הַ צָה לְ ם רָ אִ וְ

And if he  desire s  to turn himse lf to an evil path and to be  a wicked person, the  choice  is  in his  hand as well.

ע". ת טוֹב וָרָ עַ דַ וּ לָ נּ מֶּ  ד מִ חַ אַ יָה כְּ ם הָ דָ אָ ן הָ ה בראשית ג כב "הֵ וֹרָ בַּתּ כָּתוּב   שֶׁ הוּא 

This  is  what is  written in the  Torah in Sefer Bereishis: "Behold, the  man has  become like  unique  from us, to know g ood

and evil."

לָם עוֹ בָּ יד  יָה יָחִ ם הָ דָ ל אָ שֶׁ ין זֶה  ן מִ ר הֵ מַ לוֹ כְּ

Meaning  to say, behold, this  specie s  of man has  become s ing ular in the  world,

יָן נְ עִ זֶה הָ ה לוֹ בְּ מֶ י דּוֹ נִ שֵׁ ין  ין מִ אֵ וְ

and there  is  no second specie s  re sembling  him in this  matter,

ע רַ הָ וֹב וְ טּ עַ הַ דֵ וֹ יוֹ תּ בְ שַׁ  חֲ מַ וֹ וּבְ תּ עְ דַ מוֹ בְּ צְ עַ א הוּא מֵ יְּהֵ שֶׁ

that he  should be , on his  own, with his  own knowledg e  and with his  own thoug ht, knowing  the  g ood and the  evil,



ץ פֵ הוּא חָ שֶּׁ  ה  ל מַ כָּ ה  שֶׂ עוֹ וְ

and doing  all that he  desire s ,

ע. רַ וֹב אוֹ הָ טּ שׂוֹת הַ עֲ לַּ  דוֹ מִ יָ כֵּב בְּ  עַ יְּ שֶׁ י  ין מִ אֵ וְ

and there  is  no one  who can prevent him from doing  the  g ood or the  evil.

: דוֹ לַח יָ שְׁ  ן יִ פֶּ ן הוּא  כֵּ  שֶׁ ן  יוָ כֵ וְ

And since  it is  so, the Torah warns: "le st he  stretch out his  hand" and take from the Tree of Life.

כָה ב לָ הֲ Halacha 2 · The Absolute Free Will of Every Person to Choose Righteousness or Wickedness

בָר זֶה ךָ דָּ תְּ בְ שַׁ  חֲ מַ ל יַעֲבֹר בְּ אַ

Do not le t pass  in your thoug ht this  matter

ל אֵ רָ שְׂ י יִ נֵ י בְּ מֵ לְ רֹב גָּ לָם וְ עוֹ וֹת הָ מּ י אֻ שֵׁ  פְּ  ים טִ רִ מְ אוֹ שֶׁ

which the  fools  of the  nations  of the  world and the  majority of the  unformed of the  children of Yisrae l say,

ע. שָׁ  יק אוֹ רָ דִּ יוֹת צַ הְ יָּתוֹ לִ  רִ לַּת בְּ  חִ תְּ ם מִ דָ אָ ל הָ זֵר עַ וֹ בָּרוּךְ הוּא גּ שׁ  דוֹ קָּ הַ שֶׁ

that the  Holy One , ble ssed be  He , decrees  upon a person from the  beg inning  of his  creation to be  rig hteous or

wicked.

ן כֵּ בָר  דָּ ין הַ אֵ

The matter is  not so ;

ם עָ בְ יָרָ כְּ ע  שָׁ  נוּ אוֹ רָ בֵּ  ה רַ שֶׁ מ כְּ יק  דִּ יוֹת צַ הְ י לוֹ לִ אוּ ם רָ דָ ל אָ כָּ לָּא   אֶ

rather, every person is  fit to be  rig hteous like  Moshe  our teacher, or wicked like  Yerovam,

וּעַ י אוֹ שׁ ילַ כִּ י אוֹ  זָרִ כְ ן אוֹ אַ מָ חֲ ל אוֹ רַ כָ כָם אוֹ סָ אוֹ חָ

or wise  or foolish, or merciful or crue l, or miserly or g enerous ,

עוֹת. דֵּ ל הַ כָּ ר  אָ שְׁ ן  כֵ וְ

and so too the  re st of all the  character traits .

יו לָ זֵר עָ וֹ לֹא גּ פֵּהוּ וְ  כְ יִּ שֶׁ י  ין לוֹ מִ אֵ וְ

And there  is  no one  who forces  him, and He  does  not decree  upon him,

ים כִ רָ דְּ י הַ נֵ שְּׁ   ד מִ חָ אֶ כוֹ לְ שְׁ  וֹ מּ שֶׁ י  לֹא מִ וְ

and there  is  no one  who pulls  him to one  of the  two paths ;



צֶה. יִּרְ שֶׁ ךְ  רֶ י זוֹ דֶּ אֵ ה לְ טֶ וֹ נוֹ תּ עְ דַּ מוֹ וּמִ צְ עַ לָּא הוּא מֵ  אֶ

rather, he , from himse lf and from his  own mind, inclines  to whichever path that he  wishes .

וֹב". טּ הַ עוֹת וְ רָ צֵא הָ ן לֹא תֵ יוֹ לְ י עֶ פִּ  ר איכה ג לח "מִ מַ יָהוּ אָ מְ יִּרְ שֶׁ הוּא 

This  is  what Yirmeyahu said in Eichah 3:38, "From the  mouth of the  Most Hig h will not g o forth the  evils  and the

g ood."

ע. יוֹת רַ הְ לֹא לִ יוֹת טוֹב וְ הְ ם לִ דָ אָ ל הָ זֵר עַ וֹ א גּ וֹרֵ בּ ין הַ ר אֵ מַ לוֹ כְּ

Meaning  to say, the  Creator does  not decree  upon a person to be  g ood, and not to be  evil.

. מוֹ צְ ת עַ יד אֶ סִ פְ א הוּא הִ טֵ חוֹ צָא זֶה הַ מְ ן הוּא נִ כֵּ  שֶׁ ן  יוָ כֵ וְ

And since  it is  so, it turns  out that this  s inner, he  caused loss  to himse lf.

יו אָ טָ ל חֲ נֵן עַ קוֹ לְ וֹת וּ כּ בְ י לוֹ לִ אוּ ךְ רָ יכָ פִ לְ וּ

And therefore , it is  proper for him to weep and to lament over his  s ins ,

ה. עָ לָהּ רָ מָ וֹ וּגְ שׁ נַפְ ה לְ שָׂ עָ שֶּׁ  ה  ל מַ עַ וְ

and over what he  did to his  soul and how he  dealt it evil.

.' גוֹ י" וְ ם חָ דָ נֵן אָ אוֹ ה יִּתְ יו איכה ג לט "מַ חֲרָ כָּתוּב אַ  שֶׁ הוּא 

This  is  what is  written after it in Eichah 3:39, "What should a living  man complain," e tc.

ינוּ דֵ יָ נוּ בְּ וּתֵ שׁ יל וּרְ אִ ר הוֹ מַ אָ זַר וְ חָ וְ

And he  returned and said: Since  our authority is  in our hands ,

עוֹת רָ ל הָ כָּ ינוּ  שִׂ נוּ עָ תֵּ  עְ דַּ וּמִ

and from our own mind we  did all the  evils ,

ינוּ. דֵ יָ ה בְּ תָּ  וּת עַ שׁ רְ הָ שֶׁ נוּ  עֵ שְׁ  זֹב רִ עֲ לַ וּבָה וְ שׁ תְ זֹר בִּ חֲ נוּ לַ י לָ אוּ רָ

it is  proper for us  to re turn in repentance  and to abandon our wickedness , s ince  the  authority now is  in our hands .

:' גוֹ וּבָה" וְ נָשׁ ה וְ קֹרָ נַחְ ינוּ וְ כֵ רָ ה דְ שָׂ פְּ  יו איכה ג מ "נַחְ חֲרָ כָּתוּב אַ  שֶׁ הוּא 

This  is  what is  written after it in Eichah 3:40, "Let us  search our ways  and le t us  examine , and le t us  re turn," e tc.

כָה ג לָ הֲ Halacha 3 · Free Will as a Fundamental Pillar of the Torah and Mitzvos

ל הוּא דוֹ ר גָּ קָּ בָר זֶה עִ דָ וְ

And this  matter is  a g reat principle  of our faith,



וָה צְ מִּ הַ ה וְ וֹרָ תּ וּד הַ מּ הוּא עַ וְ

and it is  the  pillar of the  Torah and the  mitzvah,

ים". יִּ חַ ת הַ יּוֹם אֶ יךָ הַ נֶ פָ י לְ תִּ ה נָתַ אֵ ר דברים ל טו "רְ מַ נֶּאֱ  שֶׁ

as  it is  said in Devarim 30:15, "See , I have  se t before  you today life" and good, and death and evil.

יּוֹם". יכֶם הַ נֵ פְ ן לִ י נֹתֵ נֹכִ ה אָ אֵ יב דברים יא כו "רְ תִ וּכְ

And it is  written in Devarim 11:26, "See , I se t before  you today a blessing and a curse."

כֶם. דְ יֶ וּת בְּ שׁ רְ הָ שֶׁ ר  מַ לוֹ כְּ

Meaning  to say, that the  permission is  in your hands  to choose whichever path you wish,

ה שֶׂ ם עוֹ דָ אָ י הָ נֵ ה בְּ שֵׂ עֲ מַּ  שׂוֹת מִ עֲ ם לַ דָ אָ פֹּץ הָ  יַּחְ  שֶׁ ל  כָ וְ

and anything  that a person desire s  to do from the  actions  of human be ing s, he  does  through his own free will,

ים. עִ ין רָ בֵּ ים  ין טוֹבִ בֵּ

whether they are g ood deeds or whether they are evil deeds.

ם". בָבָם זֶה לָהֶ יָה לְ הָ ן וְ תֵּ י יִ ר דברים ה כו "מִ מַ יָן נֶאֱ נְ עִ י זֶה הָ נֵ פְּ  וּמִ

And because  of this  matter, it is  said by Hashem in Devarim 5:26, "Who will g ive  and it would be  that this  heart of the irs

remains  to them" to fear Me and keep My mitzvos always.

ם דָ אָ י הָ נֵ פֶה בְּ וֹ א כּ וֹרֵ בּ ין הַ אֵ שֶׁ ר  מַ לוֹ כְּ

Meaning  to say, that the  Creator does  not force  human be ing s  to act in a certain way,

ה עָ שׂוֹת טוֹבָה אוֹ רָ עֲ ן לַ יהֶ לֵ זֵר עֲ וֹ לֹא גּ וְ

and does  not decree  upon them to do g ood or evil,

ם: סוּר לָהֶ ל מָ כּ לָּא הַ  אֶ

rather, everything  is  handed over to them to decide for themselves.

כָה ד לָ הֲ Halacha 4 · Free Will and Divine Justice in Reward and Punishment

ע שָׁ  יק אוֹ רָ דִּ יוֹת צַ הְ ם לִ דָ אָ ל הָ זֵר עַ וֹ יָה גּ ל הָ אֵ וּ הָ לּ אִ

If God were  decree ing  upon man to be  rig hteous or wicked,

ים כִ רָ דְּ ן הַ ךְ מִ רֶ דֶ וֹ לְ תּ דְ לַ וֹ ר תּ קַּ עִ ם בְּ דָ אָ ת הָ ךְ אֶ שֵׁ  וֹ מּ שֶׁ בָר  ם דָּ שָׁ יָה  וּ הָ לּ אוֹ אִ

or if there  were  there  something  that draws man by the  e ssence  of his  nature  to a path from the  paths ,



ים שִׂ עֲ מַּ  ן הַ ה מִ שֶׂ עֲ מַ עוֹת אוֹ לְ דֵּ ן הַ ה מִ עָ דֵ עוֹת אוֹ לְ דָּ מַּ  ן הַ ע מִ דָּ מַ אוֹ לְ

or to a mindset from the  mindsets , or to a character trait from the  character traits , or to an action from the  actions ,

יִם מַ שָׁ י  רֵ ים הֹבְ שִׁ  פְּ  טִּ  בָּם הַ  לִּ ים מִ דִ וֹ בּ שֶׁ מוֹ  כְּ

as  invent from the ir hearts  the  fools , the  astrolog ers  of the  heavens ,

ךְ כָּ ה  שֶׂ עֲ תַּ ל  אַ ךְ וְ כָּ ה  שֵׂ ים עֲ יאִ נְּבִ י הַ דֵ ל יְ נוּ עַ וֶּה לָ צַ יָה מְ ךְ הָ יאַ הֵ

how would He  command us  by the  hands of the  prophets , "do so and do not do so ,

כֶם עֲ שְׁ  י רִ חֲרֵ כוּ אַ לְ תֵּ ל  אַ יכֶם וְ כֵ רְ יבוּ דַּ יטִ הֵ

improve  your ways  and do not g o after your wickedness",

יו לָ זַר עָ בָר נִגְ כְּ יָּתוֹ   רִ לַּת בְּ  חִ תְּ הוּא מִ וְ

and he , from the  beg inning  of his  creation, already was  decreed upon him,

וּ. נּ מֶּ  זוּז מִ ר לָ שָׁ  פְ י אֶ אִ שֶׁ בָר  דָ שֹׁךְ אוֹתוֹ לְ  מְ וֹ תִּ תּ דְ לַ וֹ אוֹ תּ

or his  nature  draws him to a thing  that is  impossible  to move  from it?

לָּהּ  כֻּ ה  וֹרָ תּ ל הַ כָ יָה לְ קוֹם הָ מָּ ה  וּמַ

And what place  would there  be  for all of the  Torah entire ly?

יק. דִּ צַּ כָר לַ לֵּם שָׂ  שַׁ  ע אוֹ מְ שָׁ  רָ ן הָ ע מִ רָ פְ פָּט נִ  שְׁ  יזֶה מִ אֵ ין וְ י זֶה דִּ אֵ וּבְ

And by what law and what justice  is  exacted punishment from the  wicked, or He  pays  reward to the  rig hteous?

פָּט.  שְׁ  ה מִ שֶׂ ץ לֹא יַעֲ רֶ אָ ל הָ כָּ שֹׁפֵט   הֲ

"Shall the  Judg e  of all the  earth not do justice ?"

ים לוֹ סוּרִ יו מְ שָׂ עֲ יוּ מַ יִהְ פֹּץ וְ  יַּחְ  שֶּׁ  ה  ל מַ כָּ ה  שֶׂ ם עוֹ דָ אָ יֶה הָ ךְ יִהְ יאַ ר הֵ תֹאמַ הּ וְ מַ תְ ל תִּ אַ וְ

And do not wonder and say, "how will be  man doing  all that he  desire s , and will be  his  deeds  handed over to him?

צוֹ פְ לֹא חֶ נוֹ וְ וּת קוֹ שׁ רְ לֹּא בִּ  שֶׁ בָר  לָם דָּ עוֹ בָּ ה  שֶׂ י יֵעָ כִ וְ

And is  it done  in the  world anything  without the  permission of his  Creator and not His  desire ?

ץ". רֶ אָ יִם וּבָ מַ שָּׁ   בַּ ה  שָׂ ץ ה' עָ פֵ ר חָ שֶׁ  ל אֲ ר "כּ מֵ כָּתוּב אוֹ  הַ וְ

And the  verse  says , 'all which desired Hashem He  did in the  heavens and in the  earth'."

נוּ. ין לָ סוּרִ ינוּ מְ שֵׂ עֲ מַּ  שֶׁ י  פִּ ל  ף עַ אַ ה וְ שֶׂ צוֹ יֵעָ פְ חֶ כְּ ל  כּ הַ שֶׁ ע  דַּ

Know that everything  according  to His  desire  is  done , and even thoug h that our deeds  are  handed over to us .

ד. יצַ כֵּ



How so?

לָה עְ מַ ים לְ לִ רוּחַ עוֹ הָ שׁ וְ אֵ יוֹת הָ הְ ץ לִ פֵ צֵר חָ יּוֹ הַ שֶׁ ם  שֵׁ  כְּ

Just as  the  Creator desired to be  the  fire  and the  wind ris ing  upward,

גּוּל עִ ל סוֹבֵב בְּ גַּ לְ גַּ הַ ה וְ טָּ  מַ ים לְ דִ ץ יוֹרְ רֶ אָ הָ יִם וְ מַּ  הַ וְ

and the  water and the  earth descending  downward, and the  sphere  revolving  in a circle ,

. וֹ ץ בּ פֵ חָ שֶׁ ן  גָ נְהָ מִ כְּ יוֹת  הְ לָם לִ עוֹ יּוֹת הָ רִ ר בְּ אָ שְׁ ן  כֵ וְ

and so the  re st of the  creations  of the  world to be  according  to the ir custom that He  desired for it,

ין לוֹ סוּרִ יו מְ שָׂ עֲ ל מַ כָ דוֹ וְ יָ וּתוֹ בְּ שׁ ם רְ דָ אָ יוֹת הָ הְ ץ לִ פֵ כָה חָ כָּ

so He  desired to be  man, his  authority in his  hand, and all his  deeds  handed over to him,

ךְ שֵׁ  לֹא מוֹ פֶה וְ וֹ יֶה לוֹ לֹא כּ לֹא יִהְ וְ

and not will there  be  for him not forcing  and not drawing ,

שׂוֹת. עֲ ל לַ ם יָכוֹ דָ אָ הָ שֶׁ ל  כָּ ה  שֶׂ ל עוֹ אֵ ן לוֹ הָ נָּתַ  שֶׁ וֹ  תּ עְ דַ מוֹ וּבְ צְ עַ לָּא הוּא מֵ  אֶ

rather he  on his  own, and with his  inte llect that g ave  to him God, does  all that man is  able  to do .

יו. שָׂ עֲ י מַ פִ ין אוֹתוֹ לְ נִ ךְ דָּ יכָ פִ לְ

Therefore , they judg e  him according  to his  deeds ;

. ין לוֹ עִ רֵ ה מְ עָ ה רָ שָׂ ם עָ אִ ין לוֹ וְ יבִ יטִ ה טוֹבָה מֵ שָׂ ם עָ אִ

if he  did g ood, they do g ood to him, and if he  did evil, they do evil to him.

כֶם. ה זֹּאת לָ יְתָ כֶם הָ דְ יֶּ  ר מִ מֵ יא אוֹ נָּבִ  הַ שֶׁ הוּא 

It is  what the  prophet says , "from your hand was  this  to you",

ם. יהֶ כֵ רְ דַ חֲרוּ בְּ בָּ ה  מָּ  גַּם הֵ

and "also they chose  the ir own ways".

יךָ" דוּתֶ לְ יַ חוּר בְּ בָּ ח  מַ לֹמֹה "שְׂ  שְׁ ר  מַ יָן זֶה אָ נְ עִ וּבְ

And reg arding  this  matter said Shlomo, "re joice , young  man, in your youth",

פָּט.  שְׁ  מִּ בַּ ים  לֹהִ אֱ ךָ הָ יאֲ לֶּה יְבִ  ל אֵ כָּ ל  י עַ כִּ ע  דָ וְ

"and know that for all these  will bring  you God to judg ment".

ין: דִּ ת הַ ן אֶ תֵּ  ה לִ תָּ  יד אַ תִ עָ שׂוֹת וְ עֲ כֹּחַ לַ ךָ  דְ יָ יֵּשׁ בְּ  שֶׁ ע  ר דַּ מַ לוֹ כְּ

Meaning  to say, know that there  is  in your hand power to do, and in the  future  you are  to g ive  the  judg ment.



כָה ה לָ הֲ Halacha 5 · The Apparent Contradiction Between Divine Omniscience and Human Free Will

ר תֹּאמַ א  מָּ  שֶׁ

Perhaps you will say in your heart:

יֶה יִּהְ שֶּׁ  ה  ל מַ כָּ עַ  דֵ בָּרוּךְ הוּא יוֹ שׁ  דוֹ קָּ לֹא הַ וַהֲ

and is  it not the case that The Holy One , ble ssed He , knows all what that will be  in the future?

ע. ע אוֹ לֹא יֵדַ שָׁ  יק אוֹ רָ דִּ יֶה צַ זֶּה יִהְ שֶׁ ע  יֶה יֵדַ יִּהְ שֶׁ ם  קֹדֶ וְ

And before  that it is ,  He knows that this  one  will be  rig hteous or wicked, or does  He  not know?

יק דִּ יֶה צַ לֹּא יִהְ  שֶׁ ר  שָׁ  פְ י אֶ יק אִ דִּ יֶה צַ הוּא יִהְ שֶׁ ע  ם יֵדַ אִ

If He  knows that he  will be  rig hteous, then it is impossible  that he  will not be  rig hteous, for otherwise Hashem's

knowledge would be incorrect;

ע שָׁ  יֶה רָ יִּהְ שֶׁ ר  שָׁ  פְ אֶ יק וְ דִּ יֶה צַ יִּהְ שֶׁ ע  יֵּדַ  שֶׁ ר  תֹּאמַ ם  אִ וְ

and if you say that He  knows that he  will be  rig hteous, and yet it remains possible  that he  will be  wicked,

. יוֹ בֻּרְ ל  בָר עַ דָּ ע הַ י לֹא יֵדַ הֲרֵ

behold, He  did not know the  matter on its  clarity!

י יָם נִּ בָה מִ חָ ה וּרְ דָּ ץ מִ רֶ אֶ כָּה מֵ  לָה זוֹ אֲרֻ אֵ שְׁ וּבַת  שׁ תְּ שֶׁ ע  דַּ

Know that the  answer of this question is  long er than the  earth in measure , and broader than the  sea,

בָּהּ ים  יִ לוּ ים תְּ מִ ים רָ רִ ים וַהֲרָ לִ דוֹ ים גְּ רִ קָּ ה עִ מָּ  כַ וְ

and how many principle s  g reat and mountains  lofty are  dependent on it.

ר. מֵ י אוֹ נִ אֲ שֶׁ בָר זֶה  דָ ין בְּ בִ הָ לְ ע וּ ידַ ה לֵ תָּ  יךְ אַ ל צָרִ אֲבָ

But you need to know and to understand in this matter that I say:

ה וֹרָ תּ י הַ דֵ סוֹ כוֹת יְ לְ הִ י מֵ נִ שֵׁ ק  פֶרֶ נוּ בְּ רְ אַ בֵּ בָר  כְּ

Already we  explained in chapter second from the  Laws of Foundations of the  Torah

וּ נּ מֶּ  ץ מִ יא חוּ הִ שֶׁ ה  עָ דֵּ עַ מִ דֵ ינוֹ יוֹ בָּרוּךְ הוּא אֵ שׁ  דוֹ קָּ הַ שֶׁ

that The  Holy One , ble ssed He , does  not know from a knowledg e  that is  outside  from Him,

יִם. נַ שְׁ ם  תָּ  עְ דַ ם וְ הֵ שֶׁ ם  דָ י אָ נֵ בְ כִּ

like  human be ing s, who they and the ir knowledg e  are  two  separate entities.

ד חָ וֹ אֶ תּ עְ דַ מוֹ וְ שְׁ לֶּה   עַ לָּא הוּא יִתְ  אֶ



Rather, He , may He  be  exalted His  name, and His  knowledg e  are  one .

. יוֹ בֻּרְ ל  בָר זֶה עַ יג דָּ שִּׂ  הַ לָה לְ כוֹ ם יְ דָ ל אָ שֶׁ וֹ  תּ עְ ין דַּ אֵ וְ

And there  is  no knowledg e  of man able  to comprehend this matter on its  clarity.

א וֹרֵ בּ ת הַ תַּ  מִ צֹא אֲ מְ לִ יג וְ שִּׂ  הַ ם לְ דָ אָ בָּ כֹּחַ  ין  אֵ שֶׁ ם  שֵׁ  וּכְ

And just as  there  is  no streng th in man to comprehend and to find the  truth of the  Creator,

י" חָ ם וָ דָ אָ י הָ נִ אַ י לֹא יִרְ כִּ ר " מַ נֶּאֱ  שֶׁ

as  it is  said, 'for not can see  Me  the  man and live ,'

א. וֹרֵ בּ ל הַ שֶׁ וֹ  תּ עְ צֹא דַּ מְ לִ יג וְ שִּׂ  הַ ם לְ דָ אָ בָּ כֹּחַ  ין  ךְ אֵ כָּ

so there  is  no streng th in man to comprehend and to find the  knowledg e  of the  Creator.

י". כָ רָ יכֶם דְ כֵ רְ לֹא דַ יכֶם וְ בוֹתֵ שְׁ  חְ י מַ בוֹתַ שְׁ  חְ י לֹא מַ כִּ ר " מַ יא אָ נָּבִ  הַ הוּא שׁ

He is  what the  prophet said, 'For not My thoug hts  are  your thoug hts , and not your ways  are  My ways.'

ע ידַ כֹּחַ לֵ נוּ  בָּ ין  ן הוּא אֵ כֵּ  שֶׁ ן  יוָ כֵ וְ

And since  that so it is , there  is  no in us  streng th to know

ים שִׂ עֲ מַּ  הַ ים וְ רוּאִ בְּ ל הַ כָּ בָּרוּךְ הוּא  שׁ  דוֹ קָּ ע הַ ךְ יֵדַ יאַ הֵ

how knows The  Holy One , ble ssed He , all the  creations  and the  deeds.

פֵק לֹא סָ ע בְּ ל נֵדַ אֲבָ

But we  know without doubt

ם דָ אָ יַד הָ ם בְּ דָ אָ ה הָ שֵׂ עֲ מַּ  שֶׁ

that the  action of the  man is  in the  hand of the  man,

. ךְ כָּ שׂוֹת  עֲ יו לַ לָ זֵר עָ וֹ לֹא גּ כוֹ וְ שְׁ  בָּרוּךְ הוּא מוֹ שׁ  דוֹ קָּ ין הַ אֵ וְ

and there  is  no The  Holy One , ble ssed He , pulling  him, and not decree ing  upon him to do so.

בָר זֶה ע דָּ דַ ד נוֹ בַ לְ ת בִּ דָּ לַת הַ בָּ  י קַ נֵ פְּ  לֹא מִ וְ

And not because  of the  tradition of the  re lig ion alone  is  known this matter,

ה. מָ כְ חָ י הַ רֵ בְ דִּ רוּרוֹת מִ יוֹת בְּ אָ רְ לָּא בִּ  אֶ

rather with proofs  clear from the  words of wisdom.

יו שָׂ עֲ ל מַ ם עַ דָ אָ ת הָ ין אֶ נִ דָּ שֶׁ ה  נְּבוּאָ בַּ ר  מַ י זֶה נֶאֱ נֵ פְּ  וּמִ

And because  of this , it is  said in prophecy that they judg e  — the  man for his  deeds,



ע ם רַ אִ ם טוֹב וְ יו אִ שָׂ עֲ י מַ פִ כְּ

according  to his  deeds, if g ood and if bad.

: וֹ ין בּ יִ לוּ ה תְּ נְּבוּאָ י הַ רֵ בְ ל דִּ כָּ  שֶׁ ר  קָּ עִ זֶה הוּא הָ וְ

And this  is  the  principle  that all the  words of the  prophecy are  dependent on it.

C HA P T E R  S U M M A RY

The Rambam begins by establishing that free will is granted to every human being, allowing us to choose our path on our

own initiative. He strongly refutes the mistaken belief that Hashem decrees whether a person will be a tzaddik or a rasha at

birth, emphasizing that every person has the potential to be as righteous as Moshe Rabbeinu. Because choice is in our hands,

the sinner is responsible for his own loss, making it proper to mourn for one's sins and return to Hashem through teshuvah.

The Rambam explains that free will is a fundamental pillar of the Torah and mitzvos; without it, commands, warnings,

rewards, and punishments would have no justice or meaning. He resolves the apparent contradiction of human independence

within Hashem's world by explaining that just as Hashem willed nature to follow physical laws, He willed that man should

possess free choice and be judged accordingly. Finally, the Rambam introduces the profound tension between Hashem's

foreknowledge and man's free will, noting that the depth of this question is as vast as the sea.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

It is so easy to fall into the trap of blaming our spiritual struggles on our nature, our upbringing, or the way Hashem made us.

We tell ourselves, "I am just a naturally angry person," or "I don't have the head for learning." But the Rambam teaches us a

fundamental pillar of the entire Torah: your spiritual destiny is never locked in. You are not forced by any decree or natural

trait to be who you were yesterday. At this very moment, you have the exact same capacity to choose greatness as the greatest

tzaddikim.

This means that the key to your avodah is entirely in your hands. When we realize that Hashem does not force our choices,

we stop looking for excuses and start looking for ways to grow. If we made a mistake, we don't have to stay down; the same

free will that allowed us to slip is the very tool we use to choose to stand back up and return to Him.

Today, catch yourself when you start to say "that's just who I am" about a negative habit or a missed mitzvah. Pause, remind

yourself that Hashem gave you the power to choose otherwise, and make one small, conscious decision to act differently

than your habit dictates.
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The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ

ק מ״ג פֶּרֶ  CHA PT E R 4 3

י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ
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ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'
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