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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

We start off on our daf continuing the shakla v'tarya regarding sending a thigh of meat to a non-Jew. The Gemara is trying to
understand the exact case of our Mishnah, analyzing whether we are talking about a place where they announce when a
tereifa is sold or not, and how we avoid any michshol of a Jew eating the gid hanasheh. This leads the Gemara into a major
discussion of the sugya of geneivas da'as—misleading or deceiving someone, even a non-Jew.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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If so, then even a cut-up thigh also let him send to him, to the non-Jew, for behold, they, the Jewish townsfolk, will not

come to buy from him, since they do not buy meat from non-Jews in this town!
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Rather, you must say the Mishnah is speaking in a place where they announce when a tereifa is sold, so Jews do buy meat from
non-Jews when there is no announcement. But if so, a whole thigh also let himnot send to him, for we should worry that the

non-Jew will cut it up and sell it to a Jew, who will not realize that the gid hanasheh is still inside!
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The Gemara answers: If you want, say the Mishnah is speaking in a place where they announce, and if you want, say it is

speaking in a place where they do not announce.
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If you want, say the Mishnah is speaking in a place where they announce, and yet it is permitted to send a whole thigh because

the cutting of a non-Jew is known and recognizable. A Jew would see that the thigh was cut by a non-Jew and would not buy

it.
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And if you want, say the Mishnah is speaking in a place where they do not announce, and yet it is forbidden to send a cut-up
thigh because of a Rabbinic decree, lest he give it to him, to the non-Jew, in the presence of another Jew, who will assume it

is kosher and buy it from the non-Jew on the spot.
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And if you want, say there is a different reason why one may not send a cut-up thigh: because he is deceiving him, misleading
the non-Jew into thinking he went to the trouble of removing the gid hanasheh for him, as Shmuel said: It is forbidden to

deceive people, and even the mind of a non-Jew.

STATEMENT
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The Gemara notes: And this ruling of Shmuel was not stated explicitly by himy rather, it was stated by inference froman

incident.

STATEMENT
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For Shmuel was once crossing in a ferry, and he said to his attendant: "Pay the ferryman" with a nice gift. The attendant

paid him, and Shmuel later found out what he gave himand became angry.

?TBROK RRYY OX

The Gemara asks: What is the reason Shmuel became angry?
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Abaye said: It was a tereifa chicken, and the attendant gave it to him as if it were a slaughtered, kosher chicken, thereby

deceiving him.
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Rava said: Ananpaka, a cup of neat wine, Shmuel told him to give him to drink, but the attendant gave him diluted wine

instead, making him think he was getting strong wine.
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The Gemara asks: And if Shmuel's ruling was derived by inference, what of it? It is still a valid ruling!
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The Gemara answers: Perhaps Shmuel was angry for a different reason. According to the one who said it was a tereifa
chicken, Shmuel may have said to him: Why did youkeep a forbidden food in your possession? A Jew might have eaten it by

mistake!
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And according to the one who said Shmuel told him to give him an anpaka to drink, the word anpaka implies raw,

undiluted wine, and Shmuel was simply angry that the attendant disobeyed his instructions.
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It is taught in a Braisa: Rabbi Meir would say: A personshould not press his fellow to dine with him when he knows

about him that he will not dine, just to make it look like he is being generous,
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and he should not offer him many gifts when he knows about him that he will not accept them.
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And he should not open for him barrels of wine that are already sold to a storekeeper, making the guest think they were

opened especially for him, unless he informs him of the sale.
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And he should not say to him, "Anoint yourself with oil" from an empty flask, knowing the guest will refuse when he sees it

is empty.
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But if he does this for his honor, to show the onlookers how much he esteems his guest, it is permitted.

QUESTION
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The Gemara asks: Is that so? But didn't Ulla happen to visit the house of Rav Yehuda, and Rav Yehuda opened for him

barrels that were sold to a storekeeper without telling him?
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The Gemara answers: Rav Yehuda did inform him.

ANSWER
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And if you want, say: Ulla is different, because he was so dear to Rav Yehuda that even without this sale, Rav Yehuda

would have opened a new barrel for himanyway, so there was no deception.
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Our Rabbis taught in a Braisa: A personshould not go to a house of mourning with a flask in his hand that rattles

because it is mostly empty, making the mourner think he brought a full flask of wine.
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And he should not fill it with water to stop the rattling, because he misleads him into thinking it is full of wine.
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But if there is a city association of people gathered there, it is permitted to do so to show respect to the mourner in public.

,TINY 100 W 2903 nnn DY 9710 171920 07X 7900 KD 12270

Our Rabbis taught in a Braisa: A personshould not sell to his fellow a sandal made from the hide of an animal that died

ofillness, presenting it among sandals made from the hide of a slaughtered living animal,

73207 %387 - TR ITYIRY %380 - TN :0°27 730 *38n

due to two things: one, because he misleads him as to the quality of the leather, and one, because of the danger that the

animal died of a snakebite and the venomis absorbed in the hide.
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And a person should not send to his fellow a barrel of wine with oil floating on its mouth, making him think the entire

barrel is filled with expensive oil.
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And there was an incident with one who sent his fellow a barrel of wine with oil floating on its mouth, and the
recipient went and invited guests for a feast based on it, thinking he had plenty of oil. And they entered, and he found that

it was of wine, and out of extreme embarrassment, he strangled himself.

BRAISA
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And guests are not permitted to give from what is before them to the son or daughter of the host, unless they have

received permission from the host, as he may not have enough food for himself.
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And there was an incident with one who invited three guests in years of drought, and he had nothing to place before

themexcept about three eggs.
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The son of the host came in; one of the guests took his portion and gave it to him, and so did the second, and so did
the third.
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The father of the child came, and found him holding one egg in his mouth and two in his hand. Thinking his son had

stolen them from the guests, he struck him to the ground and he died.
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Once his mother saw this, she went up to the roof, threw herself down, and died. He too went up to the roof, threw

himself down, and died.
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Rabbi Eliezer ben Yaakov said: Over this matter, three Jewish souls were killed.
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The Gemara asks: What does this teach us by quoting Rabbi Eliezer ben Yaakov? It teaches us that the entire Braisa, including

the ruling about guests not giving food to the host's children, is the opinion of Rabbi Eliezer ben Yaakov.
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Our Rabbis taught in a Braisa: One who sends a thigh to his fellow Jew: if it is whole, he does not need to remove the

gid hanasheh from it, because the recipient knows it is there.
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But if it is cut up, he must remove the gid hanasheh fromit, so the recipient does not assume it was already removed.
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And to a non-Jew, whether it is cut up or whether it is whole, he does not need to remove the gid hanasheh from it.
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And due to two things they said we do notsell nevelos and tereifos to a non-Jew: one, because he misleads him into

thinking it is slaughtered kosher meat, and one, lest the non-Jew go back and sell it to another Jew.

BOMZT 38 738% P NPT M o DTN NG K

And a person should not say to a non-Jew, "Buy me meat with this dinar,” due to two things:
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EXPLANATION
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One factor is because of the oppressors, who might take the money and force the merchant to give them meat for free, and

one other factorislest they sell to him, the gentile, neveilos and treifos, without realizing he is buying it on behalf of a Jew.

STATEMENT
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The Master said in the Baraisa: And in the case of sending a thigh to a gentile, whe ther it is whole or whe ther it is cut, he is

not required to remove from it the sciatic nerve.
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The Gemara asks: With what case are we dealing here? If we say itis in a place where they announce whenever non-kosher
meat is sold, then in the case of a cut thigh, why is he not required to remove from it the sciatic nerve? Since they did not

announce that non-kosher meat was sold, a Jew might come to buy from him, the gentile, thinking it is kosher!
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Rather, it is obvious that we are dealing in a place where they do not announce, and therefore a Jew would never buy meat

froma gentile.

OBJECTION
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But then say the middle clause of the Baraisa: Because of two things they said we do not sell neveilos and treifos to a
gentile: one because he misleads him, making him think it is kosher meat, and one lest he go back and sell it to another

Jew.
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And if we are in a place where they do not announce, behold, a Jew will not come to buy from him anyway!
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Rather, it is obvious that the middle clause is speaking in a place where they do announce.
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But then say the latter clause: A personshould not say to a gentile, "Buy for me meat with this dinar," because of two

things: one, because of the oppressors, and one, lest they sell to him neveilos and treifos.
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And if we are in a place where they do announce, if it were so that it was a treifah, they would have announced it, and

the Jew would know not to eat it!
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Rather, it is obvious that the latter clause is speaking in a place where they do not announce. But can we say that the first
clause and the latter clause are ina place where they do not announce, while the middle clause isina place where they

do announce? Is the Baraisa split like that?
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Abaye said: Yes, the first clause and the latter clause are indeed in a place where they do not announce, and the middle

clause is in a place where they do announce.
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Rava said: The entire Baraisa is speaking in a place where they announce. However, the first clause and the latter clause

refer to days when they already announced that non-kosher meat was sold, and the middle clause refers to a day when they




did not announce yet.
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Rav Ashi said: The entire Baraisa is speaking in a place where they do not announce, and the middle clause is a Rabbinic

decree, lest the Jew sell it to the gentile in the presence of another Jew, who will mistakenly think it is kosher.

RAPUERL

The Gemara asks: How do we announce in those places that non-kosher meat was sold?
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Rav Yitzchak bar Yosef said they would say: Meat has fallen for the soldiers, meaning the gentile troops.
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The Gemara asks: But let them say explicitly: Treifah meat has fallen for the soldiers!
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The Gemara answers: If they said that, the gentiles would not buy it, because they do not want meat rejected by Jews.
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The Gemara asks: But by not telling them, isn't he misleading them?
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The Gemara answers: They are the ones who mislead themselves, because the seller did not actively lie to them.
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This is like this incident where Mar Zutra the son of Rav Nachman was going from Sichra to Bei Mechoza, and Rava and

Rav Safra were coming to Sichra, and they met each other on the way.
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He thought that it was to greet him that they were coming. He said to them: Why did the Rabbis trouble themselves

and come all this way for me?
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Rav Safra said to him: We did not know that the Master was coming; if we had known, we would have troubled

ourselves even more.
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Rava said to him, to Rav Safra: What is the reason you told him this, for you have upset him by letting him know we did

not come for him?
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He said to him: But otherwise we would be misleading him! Rava replied: He is the one who misled himself, since we

never said we came for him.

STATEMENT
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The Gemara relates: There was a certain butcher who said to his fellow:

SUMMARY

The Gemara brings down the famous shitta of Shmuel that it is strictly forbidden to deceive anyone, even a non-Jew, and
explores the source of this ruling froman incident on a ferry. We then learn several Braisos that outline the halachos of
geneivas da'as, such as inviting someone to eat when you know they cannot accept, opening barrels of wine already sold to a
storekeeper, or bringing an empty flask to a house of mourning. The daf concludes with a warning about the severe dangers
of misleading others, bringing a tragic ma'aseh of a host who suffered a terrible family loss due to a misunderstanding over

food, which teaches us that guests may not give food to the host's children without explicit permission.




TWYN? WHAT TO TAKE HOME

The Gemara on our daf brings down the famous yesod of Shmuel: " Asur lignov da'as habriyos, v'afilu da'as shel goy”, it is
strictly forbidden to deceive anyone, even a non-Jew. The Tanna Rabbi Meir takes this further, warning us not to invite
someone to a meal when we know they cannot attend, or offer gifts we know they will refuse, just to make ourselves look

good.

Lichoira, what is the big deal here? No one is stealing money, and no physical damage is being done. The kasha is answered
when we realize that geneivas da'as s a theft of the mind and heart. When you make someone feel indebted to you fora
favor you never actually did, or when you fake a relationship to look generous, you are building a connection on a lie. In

avodas Hashem, our words and our inner thoughts must be completely aligned.

We live in a world where "putting on a show" is almost second nature. We want people to think we went out of our way for
them, or we offer help only when we are certain we won't have to deliver. The Torah is telling us: Hashem wants truth. If

you show care, let it be real. If you offer something, mean it.

Today, make sure your words match your heart. Do not offer a favor or make an invitation just to look good if you secretly

hope the other person says no. If you offer, do it with a full and honest heart.
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L CHAPTER PREVIEW

In this chapter, the Rambam takes us to the very foundation of our avodah, establishing the absolute truth of bechirah
chofshis (free will). The Rambam explains that Hashemhas granted every single Yid the power to choose his own path,
whether to be a tzaddik like Moshe Rabbeinu or, chas v'shalom, to go astray. There is no pre-decreed destiny forcing our

hand, and we must reject the foolish notions of those who believe our spiritual standing is decided for us at birth.

We will learn how this precious gift of free choice is the very pillar upon which the entire Torah and all the mitzvos stand. The
Rambamshows us how the system of reward and punishment, the calls of the Nevi'im to do teshuvah, and our personal
accountability before Hashemall depend on our ability to choose good over evil. We will also explore how man's free will fits
perfectly into the will of the Creator, Who desired that mankind operate with independent choice.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

Halacha 1- Free Will is Granted to Every Human Being to Choose Good or Evil
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Free will is given to every person by Hashem.
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If he desires to turn himself to a good path and to be arighteous person, the choice is in his hand to do so.

3723 P Y iR MY T InEy niwT? My ox

And if he desires to turn himself to an evil path and to be a wicked person, the choice is in his hand as well.
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This is what is written in the Torah in Sefer Bereishis: "Behold, the man has become like unique from us, to know good

and evil."
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Meaning to say, behold, this species of man has become singular in the world,
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and there is no second species resembling him in this matter,
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that he should be, on his own, with his own knowledge and with his own thought, knowing the good and the evil,
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and doing all that he desires,
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and there is no one who can prevent him from doing the good or the evil.
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And since it is so, the Torah warns: "lest he stretch out his hand"” and take from the Tree of Life.

Halacha 2 - The Absolute Free Will of Every Person to Choose Righteousness or Wickedness

M1 73T ANINR3 13y ON

Do notlet pass in your thought this matter
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which the fools of the nations of the world and the majority of the unformed of the children of Yisrael say,
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that the Holy One, blessed be He, decrees upona person from the beginning of his creation to be righteous or

wicked.
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The matter is notso;
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rather, every personis fit to be righteous like Moshe our teacher, or wicked like Yerovam,
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orwise or foolish, or merciful or cruel, or miserly or generous,
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and so too the rest of all the character traits.
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And there is no one who forces him, and He does not decree upon him,
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and there is no one who pulls him to one of the two paths;
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rather, he, from himself and from his own mind, inclines to whichever path that he wishes.
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This is what Yirmeyahu said in Eichah 3:38, "From the mouth of the Most High will not go forth the evils and the
good."
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Meaning to say, the Creator does not decree upona personto be good, and not to be evil.
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And since it is so, it turns out that this sinner, he caused loss to himself.
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And therefore, it is proper for him to weep and to lament over his sins,
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and over what he did to his soul and how he dealt it evil.
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This is what is written after it in Eichah 3:39, "What should a living man complain,” etc.
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And he returned and said: Since our authority is in our hands,
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and from our own mind we did all the evils,
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itis proper for us to return in repentance and to abandon our wickedness, since the authority now is in our hands.
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This is what is written after it in Eichah 3:40, "Let us search our ways and let us examine, and let us return,” etc.

Halacha 3 - Free Will as a Fundamental Pillar of the Torah and Mitzvos
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And this matter is a great principle of our faith,
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and it is the pillar of the Torah and the mitzvah,
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as it is said in Devarim 30:15, "See, I have set before you today life” and good, and death and evil.
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And it is written in Devarim 11:26, "See, I set before you today a blessing and a curse.”
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Meaning to say, that the permission is in your hands to choose whichever path you wish,
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and anything that a person desires to do from the actions of human beings, he does through his own free will,
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whe ther they are good deeds or whether they are evil deeds.
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And because of this matter, it is said by Hashemin Devarim 5:26, "Who will give and it would be that this heart of theirs

remains to them” to fear Me and keep My mitzvos always.
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Meaning to say, that the Creator does not force human beings to actin a certain way,
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and does not decree upon them to do good orevil,
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rather, everything is handed over to them to decide for themselves.

Halacha 4 - Free Will and Divine Justice in Reward and Punishment
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If God were decreeing upon man to be righteous or wicked,
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or if there were there some thing that draws man by the essence of his nature to a path from the paths,
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or to a mindset from the mindsets, or to a character trait from the character traits, or to an action from the actions,
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as invent from their hearts the fools, the astrologers of the heavens,
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how would He command us by the hands of the prophets,"do so and do notdo so,
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improve your ways and do not go after your wickedness”,
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and he, from the beginning of his creation, already was decreed upon him,
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or his nature draws him to a thing that is impossible to move from it?
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And what place would there be for all of the Torah entirely?
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And by what law and what justice is exacted punishment from the wicked, or He pays reward to the righteous?
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"Shall the Judge of all the earth not do justice?”
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And do not wonder and say, "how will be man doing all that he desires, and will be his deeds handed over to him?
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And is it done in the world anything without the permission of his Creator and not His desire?
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And the verse says, 'all which desired Hashem He did in the heavens and in the earth'."
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Know that everything according to His desire is done, and even though that our deeds are handed over to us.
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Howso?
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Just as the Creator desired to be the fire and the wind rising upward,
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and the water and the earth descending downward, and the sphere revolving in a circle,
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and so the rest of the creations of the world to be according to their custom that He desired for it,
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so He desired to be man, his authority in his hand, and all his deeds handed over to him,
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and not will there be for him not forcing and not drawing,
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rather he on his own, and with his intellect that gave to him God, does all that man is able to do.
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Therefore, they judge himaccording to his deeds;
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if he did good, they do good to him, and if he did evil, they do evil to him.
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It is what the prophet says, "from your hand was this to you",
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and "also they chose their own ways".
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And regarding this matter said Shlomo, "rejoice, young man, in your youth”,
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"and know that for all these will bring you God to judgment”.
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Meaning to say, know that there is in your hand power to do, and in the future you are to give the judgment.




Halacha S - The Apparent Contradiction Between Divine Omniscience and Human Free Will
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Perhaps you will say in your heart:
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and is it not the case that The Holy One, blessed He, knows all what that will be in the future?
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And before that it is, He knows that this one will be righteous or wicked, or does He not know?
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If He knows that he will be righteous, then itis impossible that he will not be righteous, for otherwise Hashem's

knowledge would be incorrect;
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and if you say that He knows that he will be righteous, and yet it remains possible that he will be wicked,
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behold, He did not know the matter on its clarity!
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Know that the answer of this question is longer than the earth in measure, and broader than the sea,
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and how many principles great and mountains lofty are dependent on it.
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But you need to know and to understand in this matter that I say:
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Already we explained in chapter second from the Laws of Foundations of the Torah
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that The Holy One, blessed He, does not know froma knowledge that is outside from Him,
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like human beings, who they and their knowledge are two separate entities.
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Rather, He, may He be exalted His name, and His knowledge are one.
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And there is no knowledge of man able to comprehend this matter on its clarity.
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And just as there is no strength in man to comprehend and to find the truth of the Creator,
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as it is said, 'for not cansee Me the man and live,
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so there is no strength in man to comprehend and to find the knowledge of the Creator.
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He is what the prophetsaid, 'For not My thoughts are your thoughts, and not your ways are My ways.'
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And since that so it s, there is no in us strength to know
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how knows The Holy One, blessed He, all the creations and the deeds.
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But we know without doubt
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that the action of the man is in the hand of the man,
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and there is no The Holy One, blessed He, pulling him, and not decreeing upon him to do so.
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And notbecause of the tradition of the religion alone is known this matter,
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rather with proofs clear from the words of wisdom.

ryn 5y 0TN7 NN 1°3TY N1232 K3 T VIR

TTT

And because of this, it is said in prophecy that they judge — the man for his deeds,
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according to his deeds, if good and if bad.
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And this is the principle that all the words of the prophecy are dependent on it.

CHAPTER SUMMARY

The Rambambegins by establishing that free will is granted to every human being, allowing us to choose our path on our
own initiative. He strongly refutes the mistaken belief that Hashem decrees whether a person will be a tzaddik or a rasha at
birth, emphasizing that every person has the potential to be as righteous as Moshe Rabbeinu. Because choice is in our hands,
the sinner is responsible for his own loss, making it proper to mourn for one's sins and return to Hashem through teshuvah.
The Rambam explains that free will is a fundamental pillar of the Torah and mitzvos; without it, commands, warnings,
rewards, and punishments would have no justice or meaning. He resolves the apparent contradiction of human independence
within Hashem's world by explaining that just as Hashem willed nature to follow physical laws, He willed that man should
possess free choice and be judged accordingly. Finally, the Rambam introduces the profound tension between Hashem's

foreknowledge and man's free will, noting that the depth of this question is as vast as the sea.

TWYN? WHAT TO TAKE HOME

Itis so easy to fall into the trap of blaming our spiritual struggles on our nature, our upbringing, or the way Hashem made us.
We tell ourselves, "I amjust a naturally angry person,” or "I don't have the head for learning.” But the Rambam teaches us a
fundamental pillar of the entire Torah: your spiritual destiny is never locked in. You are not forced by any decree or natural

trait to be who you were yesterday. At this very moment, you have the exact same capacity to choose greatness as the greatest

tzaddikim.

This means that the key to your avodah is entirely in your hands. When we realize that Hashem does not force our choices,
we stop looking for excuses and start looking for ways to grow. If we made a mistake, we don't have to stay down; the same

free will that allowed us to slip is the very tool we use to choose to stand back up and return to Him.

Today, catch yourself when you start to say "that's just who I am" about a negative habit or a missed mitzvah. Pause, remind
yourself that Hashem gave you the power to choose otherwise, and make one small, conscious decision to act differently

than your habit dictates.
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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TPYR? WHAT TO TAKE HOME
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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