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Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

We begin the daf with a deep dive into the sugya of the nazir's ram (ayil nazir), where the Torah tells us that the cooked
foreleg is mixed and cooked together with the rest of the ram. The Gemara asks a kasha: why don't we learn out from here
that flavor (ta'am) is generally nullified in a mixture? The Gemara answers that the case of ayil nazir is a chiddush—a unique
novelty of the Torah—and we have a rule that we cannot learn other halachos froma chiddush. This leads the Gemara into a
fascinating shakla v'tarya regarding the ratios of nullification (bitul), specifically whether we require sixty times the volume

(shishim) or one hundred times (me'ah) to nullify forbidden foods.

Next, the Gemara brings a kasha froma Mishnah in Orlah regarding terumah that fell into chullin. We analyze the different
cases of min b'mino (the same type) and min b'she'eino mino (different types), and how the rules of imparting flavor (nosein
ta'am) interact with the standard shiurim of bitul. We also discuss unique cases where the forbidden substance is exceptionally
potent, such as leaven (se'or) or non-kosher fish brine (tzir), which require much larger ratios to be nullified.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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The Gemara asks: And let us learn from it, fromthe case of the nazirite's ram, that the flavor of sacrificial food can be nullified in

a mixture?
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The Gemara explains: The Merciful One revealed regarding the sin offering, where the Torah states: "Whate ver shall
touch its flesh shall be holy”,
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meaning that the food which absorbs its flavor is to become like it—so that if the sin offering is disqualified, it shall be
disqualified, and if the sin offering is valid, it shall be eaten in accordance with the stringencies that apply to it. This

teaches that flavor absorbed fromssacrificial food is not nullified.
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The Gemara asks: And what did you see to indicate that we learn the general rule from that verse of the sin offering? Let us

learn instead from this verse concerning the nazirite's ram, which shows that flavor is nullified!
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The Gemara answers: The case of the nazirite's ramis a novelty, and we do not learn general principles from a novelty.
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The Gemara objects: If so, that the nazirite's ramis a novelty from which we cannotlearn, then for the ratios of one hundred

and sixty times the volume also, let us not learn fromit that forbidden food is nullified in these amounts?
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The Gemara responds: Is it to say that we learn this as a leniency? We learn it only as a stringency, as by Torah law, any
forbidden food mixed with permitted food is nullified in a simple majority, and the requirement of sixty or one hundred is a

stringency.
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Ravina said an alternative explanation of the word "this” in the baraita: It is necessary only for the place of the cut where the
foreleg is severed fromthe ram, as he said: Generally, the place of a cut on permitted food that was attached to forbidden food

is forbidden because it absorbs flavor, but here, in the case of the nazirite's ram, the Torah permitted it.
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The Gemara returns to the statement of Rabbi Shmuel bar Rav Yitzchak that forbidden food is nullified only in one hundred times

its volume: Rav Dimi sat and said this halakha.
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Abaye said to him: And are all forbidden foods in the Torah nullified only in one hundred times their volume?
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But didn't we learn in a Mishnah: Why did they say that anyone who leavens non-sacred food with teruma, or flavors it with
spices of teruma, or mixes teruma into non-sacred food, the halakha is to be stringent if it is a mixture of the same type? But the

halakha is to be lenient and to be stringent if it is a mixture of a different type.
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And it is taught in the latter clause of that Mishnah: To be lenient and to be stringent in a mixture of a different type,

howso?
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For example, split beans of teruma that were cooked with lentils of non-sacred food: If there is enough in them to impart
flavor, whe ther there is enough in them to neutralize the split beans in one hundred and one parts of lentils, or whe ther

there is not enough in them to neutralize the split beans in one hundred and one parts, the mixture is forbidden.
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But if there is not enough in them to impart flavor, whe ther there is enough in them to neutralize the split beans in one
hundred and one parts, or whether there is not enough in them to neutralize the split beans in one hundred and one parts,

the mixture is permitted.
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Abaye asks: If there is not enough in them to neutralize the split beans in one hundred and one parts, but it is still permitted,

in what ratio is it nullified? Is it not in sixty times its volume? This contradicts the view that all forbidden foods require one
hundred!
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Rav Dimi answered: No, the latter clause is referring to a case where there is one hundred times its volume of non-sacred food,

and the teruma is nullified.
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Abaye objected: But since the first clause must be referring to a case where there is one hundred times its volume, the latter

clause must be referring to sixty times its volume!
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As the first clause teaches in the Mishnah in Orlah: To be stringent in a case of a type mixed with its own type, how so?
Leaven of teruma wheat that fell into dough of non-sacred wheat, and there is enough in it to cause leavening, whether
there is enough in it to neutralize the teruma in one hundred and one, or whether there is not enough in it to neutralize

the teruma in one hundred and one, it is forbidden to a non-kohen.
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The latter clause of that Mishnah teaches: If there is not enough in it to neutralize the teruma in one hundred and one,
whether there is enough in it to cause leavening, or whether there is not enough in it to cause leavening, it is

forbidden.
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Now, would you suggest that both the first clause and the latter clause are dealing with one hundred times its volume?
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Rav Dimi answered: No, the first clause is dealing with one hundred and one times its volume, and the latter clause is

dealing with one hundred times its volume.
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Abaye asked: But if there is enough in it to cause leavening when mixed in one hundred and one times its volume, why is it

not nullified? Surely leaven cannot have an effect in such a large quantity!

STATEMENT
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Rav Dimi was silent and had no answer.
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Abaye said to him: Perhaps leaven is different, because its leavening property is potent, and some leaven can indeed affect

a mixture of one hundred and one times its volume.

STATEMENT
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Rav Dimi said to him: You have reminded me of a matter that Rabbi Yosei son of Rabbi Chanina said: Not all measures

are equal, for behold, non-kosher fish brine, its measure for nullification is close to two hundred times its volume.
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As we learned in a Mishnah: With regard to a non-kosher fish, its brine is forbidden; Rabbi Yehuda says: A quarter-log
of non-kosher brine renders kosher food forbidden even if it is mixed in two se'ah of permitted food, which is one hundred and

ninety-two times the volume of a quarter-log.
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The Gemara asks: But doesn't Rabbi Yehuda say that a type mixed with its own type is not nullified at all? Why then is the

brine nullified in two se'ah?
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The Gemara answers: Brine is different, because it is merely sweat, meaning it is not the actual body of the fish, so the rule of

min b'mino does not apply to it.

.nﬁnp? ’WN'l: ﬁt?;: :NJIT 27 MmN ?T;’ﬁ}!t;??; 8%

The Gemara returns to the Mishnah's rule of measuring the sciatic nerve as if it were meat cooked with a turnip: How do we

measure this? Rav Huna said: Like meat cooked in a pot with turnip heads, which absorb flavor very easily.
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The Gemara notes: Our Mishnah is not in accordance with this Tanna, as it is taught in a Braisa: Rabbi Yishmael the son
of Rabbi Yochanan ben Beroka says: Sinews do not impart flavor atall, and therefore the sciatic nerve can never forbid the

meat cooked with it.

STATEMENT
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The Gemara relates: There was a certain man who came before Rabbi Chanina to ask about a thigh cooked with its sciatic

nerve, and Rabbi Yehuda bar Zevina was sitting at the gate.

STATEMENT
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When the man went out, Rabbi Yehuda bar Zevina said to him: What did Rabbi Chanina say to you?
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The man said to him: He permitted it to me.

STATEMENT
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Rabbi Yehuda bar Zevina said to him: Bring it back before him, as perhaps he did not realize the sciatic nerve was cooked

inside.

STATEMENT
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When the man returned, Rabbi Chanina said: Who is this who is bothering me? Go and say to the one who is sitting at

the gate: Sinews do not impart flavor, and therefore the thigh is permitted once the nerve is removed.
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When people would come before Rabbi Ami with this question, he would send them before Rabbi Yitzchak ben Chalub,
who would rule leniently about it to permit the thigh, in the name of Rabbi Yehoshua ben Levi; but he himself, Rabbi

Ami, did not agree with this ruling, though he did not want to rule stringently for others.
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And the halacha is: Sinews do not impart flavor atall.
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We learned in the Mishnah: With regard to a sciatic nerve that was cooked with other kosher sinews, if one cannot identify it,

they are all forbidden.

GEMARA
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The Gemara asks: But let it be nullified by a simple majority of kosher sinews, since we hold that sinews do not impart flavor!

SUMMARY

In this daf; the Gemara establishes that the cooking of the nazir's ramis a chiddush, meaning we cannot use it as a source to
learn that ta'amis generally nullified, nor do we learn fromit that bitul b'shishim s a leniency; rather, the requirement of sixty
is a Rabbinic stringency over the Torah's basic rule of bitul b'rov (nullification by a simple majority). The Gemara then debates
the shiur of bitul for various issurim, contrasting the standard sixty with the one hundred required for terumah. Through a
series of kushyas raised by Abaye to Rav Dimi, we clarify that while standard mixtures are nullified in sixty, certain potent
substances are different: leaven has a powerful leavening effect even in tiny amounts, and Rabbi Yehuda holds that non-
kosher fish brine is so strong that it requires nearly two hundred times its volume to be nullified, since brine is considered mere

sweat rather than the actual body of the fish.




TWYN? WHAT TO TAKE HOME

The Gemara is bothered by a kasha: how can leaven of teruma still have the power to affect a dough even when it is
outnumbered one hundred and one to one? The teretz is that "chimutzo kasheh", the leavening power of this yeast is
uniquely sharp and potent. It does not just blend in; it actively transforms everything around it. Rabbi Yose b'rabbi Chanina
comes to teach us a fundamental rule from this: "lo kol hashiurin shavin”, not all measurements are the same. You cannot
judge the impact of one substance by the standard of another. Some things are so powerful that even a tiny drop completely

redefines the entire mixture.

This is a massive yesod in our own avodas Hashem. Lichoira, we often look at our daily schedule and feel overwhelmed by
the sheer volume of the "permitted” world we have to deal with. We spend hours at work, tending to physical needs, or
dealing with mundane chores. We might think, "What value does ny short seder or ny few minutes of heartfelt tefillah have?

Itis completely batel in the majority of my busy day!"

But the Torah is telling us: lo kol hashiurin shavin. A Yid's ruchniyus is like that sharp leaven, its potency is not measured by
volume. A single page of Gemara learned with warmth, or one brachah said with real kavanah, hasa "chimutzo kasheh”
effect. It is so powerful that it does not get nullified in the busy day; rather, it rises up and elevates every single hour that

follows, giving the entire day a completely different shape and flavor.

Today, do not measure your spiritual accomplishments merely by the clock. When you sit down to learn or stand up to daven,
put your entire heart into it for just five minutes, knowing that this small, potent spark of ruchniyus has the power to elevate

and transform your entire day.
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L CHAPTER PREVIEW

In this final chapter of Hilchos Teshuvah, the Rambam brings us to the very pinnacle of our avodah: serving Hashem out of
pure love, ahavas Hashem. We learn the profound difference between serving out of fear of punishment or desire for reward

—which is the level of children and beginners—and serving Hashem simply because He is the Master and His Torah is truth.

The Rambam paints a breathtaking picture of what true love of Hashemlooks like, comparing it to a deep, constant
lovesickness where a person’s mind is never diverted from his beloved. We will see how this ultimate level is reached, how we
must guide simple people and children toward it gradually, and how ourlove for Hashemis entirely dependent on our
knowledge and understanding of Him.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

Halacha 1 - Serving Hashem Out of Love Rather Than Fear of Punishment or Desire for Reward

A personshould not say,
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"Behold, I am performing the mitzvos of the Torah and occupying myself in its wisdom
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in order that I will receive all the blessings that are written in it,
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orin order that I will merit the life of the World to Come;
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and I will separate from the transgressions that the Torah warned against
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in order that I will be saved from the curses that are written in the Torah,

N2 OPIYI IR NN KDY 07D iR

orinorder that I will not be cut off from the life of the World to Come."
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It is not fitting to serve Hashem in this way,
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for one who serves in this way, he serves from fear,
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and it is not the level of the prophets, and not the level of the wise.
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And they do not serve Hashem in this way

except for common people, and the women, and the minors,
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whom we train to serve from fear
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until their knowledge will increase and they will serve fromlove.

Halacha 2 - Serving Hashem Out of Pure Love and the Level of Avrabam Our Father
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One who serves Hashemout of love

nigna ing pYiy

occupies himself in the Torah and in the mitzvos
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and walks in the paths of wisdom,
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not because of any thing in the world,
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and not because of fear of the evil or punishment,
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and notinorder to inherit the good of the World to Come;
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rather, he does the truth because that it is truth,
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and ultimately, the good will come because ofit.
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And level this, it is a level great very,
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and not every wise man merits it.
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And it is the level of Avraham our father,
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whom called him the Holy One, Blessed is He, His lover,
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because that not he served exceptout of love.

MY 570 DY NI MM WITRR M2 INNY Toynn NOm

And it is the level that commanded us in it the Holy One, Blessed is He, by the hand of Moshe,
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as it is said in Devarim 6:5, "And you shall love — Hashem your God."
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And at the time that loves a person — Hashem with a love that is proper,
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immediately he will performall of the mitzvos out of love.

Halacha 3 - The Proper Measure of Loving Hashem and the Parable of Shir HaShirim
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And how is the nature of the love that is proper and fitting for a person to feel toward Hashem? It is
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that he should love — Hashem with a love that is great, exceeding, and strong, very much so,
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until the point that his soul will be bound up in the love of Hashem,
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and he is found obsessed with it always, with his thoughts constantly captivated by his yearning for Him,
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as if he were sick with the sickness of love,
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where his mind is not free from the love of that woman whom he desires,
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and he is obsessed with her always,
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whether in his sitting, whether in his rising, and whether at the time that he eats and drinks.
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Even more than this shall be the love of Hashem in the heart of those who love Him,
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being obsessed with it always,
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just as He commanded us in the Shema, to love Him "with all your heart and with all your soul.”
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And this is what Shlomo said by way of parable in Shir HaShirim 2:5, "for sick with love am 1."
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And all of Shir HaShirim is a parable for this matter, describing the deep, passionate love between the Jewish people and the
Ribbono shel Olam.

Halacha 4 - Serving Hashem Out of Love and Not for the Sake of Receiving Reward
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The early Sages said in the Sifrei:
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Lest you will say, 'Behold, I am learning Torah for the sake that I will be rich,
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or for the sake that I will be called
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or for the sake that I will receive reward in the World to Come.’'
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Therefore, the teaching says, "To love Hashem"—
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meaning, all that which youdo, youshall not do except fromlove.
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And further, the Sages said on the pasuk in Tehillim:
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"In His mitzvos he desires greatly”—and not in the reward of His mitzvos.
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And so were the great of the Sages commanding the understanding of their students and their wise ones in private:
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"Do not be like servants who serve the Master for the sake of receiving a reward, etc.,”
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rather, because He is the Master, it is fitting to serve Him;
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meaning to say, serve Himfrom love.

Halacha S - Learning Torah for Its Own Sake and Not for Its Own Sake
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Anyone who occupies himself with the Torah in order to receive reward
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orinorder that retribution will not come upon him,
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behold, this one is occupying himself not for its sake.
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And anyone who occupies himself with it, not out of fear and not to receive reward,
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but because of the love of the Master of all the earth Who commanded it,
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behold, this one is occupying himself with it for its sake.
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And the Sages said: Always should a person occupy himself with the Torah, and even not for its sake,
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for from within doing it not for its sake, he comes to doing it for its sake.

VIR ORY P21 DOWIT NN DOIURT NN 1P TRIRYD 12707

Therefore, when we teach the children, and the women, and the generality of the common people,
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we do not teach themexcept to serve out of fear and in order to receive reward,
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until their knowledge will increase and they will grow wise with extra wisdom;
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then we reveal to them this secret little by little,
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and we accustom them to this matter gently,
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until they grasp it, and they know it, and they serve Himout of love.




Halacha 6 - The Love of Hashem Depends on Knowledge and Comprebension
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Itis a matter known and clear
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that the love of the Holy One, Blessed is He, is not bound in the heart of a person
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until he is obsessed with it constantly as is fitting,
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and he abandons all that is in the world except fromit.
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This is just as He commanded and said in the Torah:
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“Love Hashemyour G-d with all your heart and with all your soul.”
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A person does not love the Holy One, Blessed is He, except with the knowledge that he knows Him.

MRONT MAN NYT7°8 23

And according to the knowledge will be the love:
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if the knowledge is little, the love is little, and if the knowledge is much, the love is much.
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Therefore,a personneeds to dedicate himself
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to understand and to comprehend in wisdoms and understandings
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that make known to him his Creator,
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according to the capacity that there is ina person to understand and to grasp,
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just as we explained in the Laws of the Foundations of the Torah.

CHAPTER SUMMARY

The Rambam begins by explaining that serving Hashem for the sake of receiving blessings, meriting Olam Haba, or escaping
punishment is considered serving out of fear, which is only appropriate as a training stage for women, children, and common
people. The true path, exemplified by Avraham Avinu, is serving out of love—doing what is true simply because it is true. This
love must be so intense that one's soul is constantly bound up in it, as described metaphorically in Shir HaShirim. While the
Sages emphasize that one should always engage in Torah and mitzvos even shelo lishmah (not for His sake) because it
eventually leads to lishmah, the ultimate goal is to serve solely out of love for the Creator. Finally, the Rambam rules that this
love can only take root in the heart in proportion to one's knowledge of Hashem, meaning a person must dedicate himself to

understanding and contemplating the wisdom of his Creator.

TWYN? WHAT TO TAKE HOME

My dear talmid, it is so easy to fall into the habit of keeping mitzvos like a business transaction. We do the ratzon of Hashem
because we want the brachos, or because we are afraid of what will happen if we do not. But the Rambam is opening our eyes
to a breathtaking truth: the ultimate goal of our avodah is to serve Hashem out of pure, burning love, simply because He is
our Creator and His truth is the ultimate truth. This is the level of Avraham Avinu, a love so deep that it is compared to being

lovesick, where a person’s mind is constantly bound up with Hashemin everything they do.

How do we reach such a high level? The Rambam gives us the key: love is the child of knowledge. You cannot truly love
someone you do not know. The more you dedicate yourself to understanding Hashem's wisdom, looking at His creation,
and learning His Torah, the more your heart will naturally catch fire with love for Him. Itis a gradual process, a 'secret’ we

integrate bit by bit, moving fromserving for reward to serving for the sake of the Beloved.

Today, when you performa mitzvah or sit down to learn, pause for just ten seconds before you begin. Instead of doing it out
of habit or for a personal benefit, say to yourself: 'T am doing this purely because I love Hashemand want to connect to His

truth.’
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The Five Daily Kapitlach

L CHAPTER PREVIEW

These are the five kapitlach of Tehillimsaid every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.
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When you feel weighed down by your mistakes, do not keepsilent or try to hide them. Open your heart to Hashemin honest
confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashemin your

own words to acknowledge your mistake, and then say out loud: "My help is from Hashem, who forgives and guards ny soul.'
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