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In this aliyah, we follow Eliezer, the faithful eved of Avraham, as he sets out on his mission to find a shidduch for Yitzchak.

Armed with ten of his master's camels and all the bounty of Avraham's household, Eliezer travels to Aram-naharaim, the city of

Nachor. Upon arriving at the well outside the city at evening time, he stands by the water and davens to Hashem with

tremendous yiras Shamayim, asking for a clear sign to identify the right maiden for Yitzchak.

Eliezer proposes a specific test based on the girl's middos: if he asks for a sip of water and she offers to water his camels as well,

she will be the one chosen by Hashem. Before he even finishes speaking, Rivkah, the daughter of Besuel, comes out to the

spring. Her extraordinary chesed and refinement immediately shine through as she runs to fulfill Eliezer's request and tirelessly

draws water for all ten of his camels.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

ח קַּ יִּ וַ
And took

ד בֶ עֶ הָ
the servant

ה רָ שָׂ עֲ
ten

ים לִּ מַ גְ
camels

י לֵּ  מַ גְּ מִ
from the camels of

דֹנָיו אֲ
his master

ךְ יֵּלֶ  וַ
and he went

ל כָ וְ
with all

טוּב
the bounty of

דֹנָיו אֲ
his master

יָדוֹ בְּ
in his hand

ם יָּקָ  וַ
and he arose

ךְ יֵּלֶ  וַ
and he went

ל אֶ
to

ם רַ אֲ
Aram

יִם רַ נַהֲ
Naharayim

ל אֶ
to

יר עִ
the city of

נָחוֹר׃
Nachor

״י שִׁ  רַ

מגמלי
From the camels of

אדוניו.
his master

ין כָּרִ  נִ
distinguishable

יוּ הָ
they were

ר אָ שְּׁ   מִ
from the rest of

ים, לִּ מַ גְּ
the camels

יוּ הָ שֶׁ
for they would

ין אִ צְ יוֹ
go out

ין מוּמִ זְ
muzzled

י נֵ פְּ  מִ
because of

זֶל, גֶּ הַ
robbery

לֹּא  שֶׁ
so that not

עוּ יִרְ
they would graze

דוֹת שְׂ בִ
in the fields of

ים רִ אֲחֵ
others

בראשית
Bereishis

רבה
Rabbah

:

״י שִׁ  רַ

וכל
and all

טוב
the goods of

אדוניו
his master

בידו.
were in his hand

ר טָ שְׁ
a deed of

נָה תָּ  מַ
gift

ב תַ כָּ
he wrote

ק חָ צְ יִ לְ
to Yitzchak

ל עַ
on

ל כָּ
all

ר שֶׁ  אֲ
that

, לוֹ
was his

י דֵ כְּ
in order

צוּ פְּ  קְ יִּ שֶׁ
that they would leap

לֹחַ  שְׁ  לִ
to send

לוֹ
to him

ם תָּ  בִּ
their daughter

בראשית
Bereishis

רבה
Rabbah

:

״י שִׁ  רַ

ארם
Aram

נהרים.
of two rivers

ין בֵּ
between

י תֵּ  שְׁ
two

רוֹת נְהָ
rivers

בֶת: שֶׁ  יוֹ
it sits

פָּסוּק ב



Pasuk 2

ךְ רֵ יַּבְ  וַ
And he made kneel

ים לִּ מַ גְּ הַ
the camels

חוּץ מִ
outside

יר עִ לָ
to the city

ל אֶ
by

ר אֵ בְּ
the well of

יִם מָּ  הַ
the water

ת עֵ לְ
at the time of

ב רֶ עֶ
evening

ת עֵ לְ
at the time of

צֵאת
the going out of

בֹת׃ שֹּׁאֲ   הַ
the women who draw

״י שִׁ  רַ

ויברך
And he made kneel

הגמלים.
the camels

ם: יצָ בִּ רְ הִ
he made them crouch

פָּסוּק ג
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ר יֹּאמַ  וַ
And he said

יְהוָה
Hashem

י לֹהֵ  אֱ
God of

י דֹנִ אֲ
my master

ם הָ רָ בְ אַ
Avraham

ה רֵ קְ הַ
cause to happen

נָא
please

נַי פָ לְ
before me

יּוֹם הַ
today

ה עֲשֵׂ וַ
and do

ד סֶ חֶ
kindness

ם עִ
with

י דֹנִ אֲ
my master

ם׃ הָ רָ בְ אַ
Avraham

פָּסוּק ד

Pasuk 4

נֵּה  הִ
Behold

י נֹכִ אָ
I

ב צָּ נִ
am standing

ל עַ
by

ין עֵ
the spring of

יִם מָּ  הַ
the water

נוֹת וּבְ
and the daughters of

י שֵׁ  נְ אַ
the men of

יר עִ הָ
the city

אֹת יֹצְ
are coming out

אֹב שְׁ  לִ
to draw

יִם׃ מָ
water

ה פָּסוּק 
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יָה הָ וְ
and it shall be

רָ נַּעֲ  הַ
the maiden

ר שֶׁ  אֲ
whom

ר אֹמַ
I will say

יהָ לֶ אֵ
to her

י טִּ  הַ
tilt

נָא
please

ךְ דֵּ כַ
your pitcher

ה תֶּ  שְׁ  אֶ וְ
and I will drink

ה רָ מְ אָ וְ
and she will say

ה תֵ שְׁ
drink

גַם וְ
and also

יךָ לֶּ  מַ גְּ
your camels

ה קֶ שְׁ  אַ
I will water

הּ אֹתָ
her

תָּ  הֹכַחְ
You have designated

ךָ דְּ בְ עַ לְ
for Your servant

ק חָ יִצְ לְ
for Yitzchak

הּ וּבָ
and through her

ע דַ אֵ
I will know

י כִּ
that

יתָ שִׂ עָ
You have done

ד סֶ חֶ
kindness

ם עִ
with

י׃ דֹנִ אֲ
my master

״י שִׁ  רַ

אתה
You

הכחת.
have designated

יָה אוּ רְ
fitting

יא הִ
she is

לוֹ
for him

א הֵ תְּ שֶׁ
that she will be

לֶת מֶ וֹ גּ
one who performs

ים, דִ סָ חֲ
acts of kindness

אי דַ וּכְ
and worthy

נֵס כָּ  לִ
to enter

יתוֹ בֵ בְּ
into the house

ל שֶׁ
of

ם; הָ רָ בְ אַ
Avraham

ן וֹ שׁ לְ וּ
and the expression

תָּ  הֹכַחְ
you have designated

, תָּ  רְ בֵּרַ
you have selected

אפרו"בישט
approuvest

בלע"ז:
in foreign tongue

״י שִׁ  רַ

ובה
and through her

אדע.
let me know

ן וֹ שׁ לְ
an expression of

נָּה,  חִ תְּ
supplication

ע דַ הוֹ
make known

י לִ
to me

: הּ בָּ
through her



״י שִׁ  רַ

כי
that

עשית
thou hast shown

חסד.
kindness

ם אִ
if

יֶה הְ תִּ
she will be

וֹ תּ פַּחְ  שְׁ  מִּ מִ
from his family

נֶת הוֹגֶ וְ
and fitting

לוֹ
for him

ע דַ אֵ
I shall know

י כִּ
that

ית שִׂ עָ
thou hast shown

ד: סֶ חֶ
kindness

פָּסוּק ו
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י יְהִ וַ
And it was

הוּא
he

ם רֶ טֶ
had not yet

לָּה  כִּ
finished

ר בֵּ  דַ לְ
speaking

נֵּה  הִ וְ
and behold

ה קָ בְ רִ
Rivkah

יֹצֵאת
was coming out

ר שֶׁ  אֲ
who

ה דָ יֻלְּ
was born

ל תוּאֵ בְ לִ
to Besuel

ן בֶּ
son of

כָּה  לְ מִ
Milkah

ת שֶׁ  אֵ
wife of

נָחוֹר
Nachor

י חִ אֲ
brother of

ם הָ רָ בְ אַ
Avraham

הּ דָּ כַ וְ
and her pitcher

ל עַ
upon

׃ הּ מָ כְ שִׁ
her shoulder

ז פָּסוּק 
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רָ נַּעֲ  הַ וְ
And the maiden

ת טֹבַ
was good of

ה אֶ רְ מַ
appearance

אֹד מְ
very

תוּלָה בְּ
a virgin

ישׁ אִ וְ
and a man

לֹא
had not

הּ עָ דָ יְ
known her

ד רֶ תֵּ  וַ
and she went down

נָה יְ עַ הָ
to the spring

לֵּא  מַ תְּ וַ
and she filled

הּ דָּ כַ
her jar

ל׃ עַ תָּ  וַ
and she came up

״י שִׁ  רַ

בתולה.
a virgin

ם קוֹ מְּ מִ
from the place of

ים לִ תוּ בְּ
virginity

בראשית
Bereishis

רבה
Rabbah

:

״י שִׁ  רַ

ואיש
and a man

לא
not

ידעה.
had known her

לֹּא  שֶׁ
that not

, הּ כָּ  רְ דַ כְּ
in her manner

י פִ לְ
because

נוֹת בְּ שֶׁ
that the daughters of

ם יִ וֹ גּ הַ
the non-Jews

יוּ הָ
were

רוֹת מְּ שַׁ  מְ
guarding

ם קוֹ מְ
the place of

ן יהֶ לֵ תוּ בְּ
their virginity

ירוֹת קִ פְ וּמַ
and abandoning

ן מָ צְ עַ
themselves

ם קוֹ מָּ  מִ
from a place

ר, חֵ אַ
other

יד עִ הֵ
He testified

ל עַ
on

זוֹ
this one

יָּה  קִ נְּ שֶׁ
that she was clean

כֹּל:  מִ
from all

ח פָּסוּק 

Pasuk 8

ץ יָּרָ  וַ
And ran

ד בֶ עֶ הָ
the servant

הּ אתָ רָ קְ לִ
toward her

ר יֹּאמֶ  וַ
and he said

י ינִ יאִ מִ גְ הַ
let me sip

נָא
please

ט עַ מְ
a little

יִם מַ
water

׃ ךְ דֵּ כַּ  מִ
from your jar

״י שִׁ  רַ

וירץ
And ran

העבד
the servant

לקראתה.
towards her

י פִ לְ
because

ה אָ רָ שֶׁ
that he saw

לוּ עָ שֶׁ
that rose

ם יִ מַּ  הַ
the waters

הּ אתָ רָ קְ לִ
towards her

בראשית
Bereishis

רבה
Rabbah

:

״י שִׁ  רַ

הגמיאיני
Give me to drink

נא.
please

ן וֹ שׁ לְ
an expression of

ה, יעָ מִ גְּ
sipping

הומיי"ר
humer

בלע"ז:
in foreign tongue

פָּסוּק ט



Pasuk 9

ר תֹּאמֶ  וַ
And she said

ה תֵ שְׁ
drink

י דֹנִ אֲ
my lord

ר הֵ מַ תְּ וַ
and she hurried

ד תֹּרֶ  וַ
and she lowered

הּ דָּ כַּ
her pitcher

ל עַ
upon

הּ יָדָ
her hand

הוּ׃ קֵ שְׁ  תַּ  וַ
and she gave him drink

״י שִׁ  רַ

ותרד
And she lowered

כדה.
her pitcher

ל עַ מֵ
from upon

: הּ מָ כְ שִׁ
her shoulder

פָּסוּק י
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ל כַ תְּ וַ
And she finished

קֹתוֹ שְׁ  הַ לְ
giving him drink

ר תֹּאמֶ  וַ
and she said

גַּם
also

יךָ לֶּ  מַ גְ לִ
for your camels

ב אָ שְׁ  אֶ
I will draw

ד עַ
until

ם אִ
that

וּ לּ כִּ
they have finished

תֹּת׃  שְׁ  לִ
drinking

״י שִׁ  רַ

עד
Until

אם
that

כלו.
they finished

י הֲרֵ
behold

ם אִ
if

שׁ מֵּ  שַׁ  מְ
serves

ן וֹ שׁ לְ בִּ
in the meaning of

ר, שֶׁ  אֲ
that

ם אִ
if

וּ לּ כִּ
they finished

י דַ
enough of

ן, וּקוֹ פּ סִ
their sufficiency

זּוֹ שֶׁ
for this

יא הִ
is

ר מַ גְּ
the completion of

ן, יָּתָ  תִ שְׁ
their drinking

תוּ שָּׁ   שֶׁ  כְּ
when they drank

י דֵּ
enough of

ן: וּקָ פּ סִ
their sufficiency

פָּסוּק יא
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ר הֵ מַ תְּ וַ
And she hurried

ר עַ תְּ וַ
and she emptied

הּ דָּ כַּ
her jar

ל אֶ
into

ת שֹּׁקֶ   הַ
the trough

ץ רָ תָּ  וַ
and she ran

ד עוֹ
again

ל אֶ
to

ר אֵ בְּ הַ
the well

אֹב שְׁ  לִ
to draw

ב אַ שְׁ  תִּ וַ
and she drew

ל כָ לְ
for all

יו׃ לָּ  מַ גְּ
his camels

״י שִׁ  רַ

ותער.
And she emptied

ן וֹ שׁ לְ
an expression of

יצָה, פִ נְ
pouring

בֵּה  רְ הַ וְ
and many

יֵשׁ
there are

ן וֹ שׁ לְ בִּ
in the language of

נָה שְׁ  מִ
Mishnah

ה רֶ עָ מְ הַ
one who pours

י לִ כְּ מִ
from a vessel

ל אֶ
to

י, לִ כֶּ
a vessel

א רָ קְ מִּ וּבַ
and in Scripture

יֵשׁ
there is

לוֹ
to it

ה מֶ וֹ דּ
a similar usage

ל אַ
do not

ר עַ תְּ
pour out

י שִׁ  נַפְ
my soul

תהילים
Tehillim

קמא
141

ר, שֶׁ  אֲ
because

ה עֱרָ הֶ
he poured out

וֶת מָּ  לַ
to death

וֹ שׁ נַפְ
his soul

ישעיהו
Yeshayahu

נ"ג
53

:

״י שִׁ  רַ

השקת.
The trough

ן בֶ אֶ
a stone

לָה לוּ חֲ
hollowed out

ים תִ וֹ שּׁ  שֶׁ
that drink

בָּה
from it

ים: לִּ מַ גְּ הַ
the camels

פָּסוּק יב
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ישׁ אִ הָ וְ
And the man

ה אֵ תָּ  שְׁ  מִ
was wondering

הּ לָ
at her

ישׁ רִ חֲ מַ
keeping silent

ת עַ דַ לָ
to know

יחַ לִ צְ הִ הַ
whether had made

successful

יְהוָה
Hashem

וֹ כּ רְ דַּ
his journey

ם אִ
or

לֹא׃
not

״י שִׁ  רַ

משתאה.
was wondering

ן וֹ שׁ לְ
an expression of

יָּה,  אִ שְׁ
desolation

מוֹ כְּ
like

אוּ שָׁ
are wasted

ים, רִ עָ
cities

ה אֶ שָּׁ   תִּ
shall be desolate

ה מָ מָ שְׁ
waste

שם
there

ו'
and

:

״י שִׁ  רַ

משתאה.
was astonished

ם מֵ וֹ תּ שְׁ  מִ
wondering

ל בַּהַ  תְ וּמִ
and bewildered

ל עַ
over

ה אָ רָ שֶׁ
that he saw

בָרוֹ דְ
his matter

רוֹב קָ
close

, יחַ לִ צְ הַ לְ
to succeeding

ל אֲבָ
but

ינוֹ אֵ
he does not

עַ דֵ יוֹ
know

ם אִ
if

ת פַּחַ  שְׁ  מִּ מִ
from the family of

ם הָ רָ בְ אַ
Avraham

יא הִ
she is

ם אִ
or

או. לָ
not

ל אַ וְ
and do not

הּ מַ תְ תִּ
be puzzled

בַּת'
by the letter Tav

ל שֶׁ
of

ה, אֵ תָּ  שְׁ  מִ
mishtaeh

ין אֵ שֶׁ
for there is not

ךָ לְ
to you

בָה תֵּ
a word

לַּת  חִ תְּ שֶׁ
whose beginning of

הּ דָ סוֹ יְ
its root is

י"ן שִׁ
Shin

ת בֶּרֶ  דַ וּמְ
and it speaks

ן וֹ שׁ לְ בִּ
in the form of

ל עֵ פַּ  תְ מִ
Mitpael

ין אֵ שֶׁ
where there is not

י"ו תָּ
a Tav

ה ידָ רִ פְ מַ
separating

ין בֵּ
between

י תֵּ  שְׁ
the two

יּוֹת תִ אוֹ
letters

ל שֶׁ
of

ר קָּ עִ
the main part of

ד סוֹ יְ הַ
the root

ן גוֹ כְּ
such as

ה, אֵ תָּ  שְׁ  מִ
mishtaeh

ל לֵ וֹ תּ שְׁ  מִ
mishtolel

ת זְרַ גִּ מִ
from the root of

ל, לָ וֹ שׁ
sholal

ם מֵ וֹ תּ שְׁ  יִּ וַ
and he was appalled

ת זְרַ גִּ מִ
from the root of

ה, מָ מָ שְׁ
shemamah

ר מֵּ  תַּ  שְׁ  יִ וְ
and are kept

וֹת קּ חֻ
the statutes of

י רִ מְ עָ
Omri

מיכה
Michah

ו'
six

ת זְרַ גִּ מִ
from the root of

מֹר, שְׁ  יִּ וַ
and he kept

ף אַ
even

אן כָּ
here

ה אֵ תָּ  שְׁ  מִ
mishtaeh

ת זְרַ גִּ מִ
from the root of

ה, אֶ שָּׁ   תִּ
tishaeh

ם שֵׁ  וּכְ
and just as

ה תָּ  אַ שֶׁ
you

א צֵ מוֹ
find

ן וֹ שׁ לְ
the expression of

ם מֵ וֹ שׁ מְ
desolation

ם דָ אָ בְּ
regarding a person

ל הָ נִבְ
bewildered

ם לָ נֶאֱ וְ
and speechless

ל עַ וּבַ
and a master of

בוֹת, שָׁ  חֲ מַ
thoughts

מוֹ כְּ
like

ל עַ
at

מוֹ יוֹ
his day

וּ מּ שַׁ נָ
were astonished

ים רֹנִ חֲ אַ
those who came after

איוב
Iyov

י"ח
eighteen

וּ, שֹׁמּ
be astonished

ם יִ מַ שָׁ
O heavens

ירמיהו
Yirmeyahu

ב'
two

ם, מַ וֹ תּ שְׁ  אֶ
was appalled

ה עָ שָׁ  כְּ
for about an hour

א דָ חֲ
one

דניאל
Daniel

ד'
four

ךְ, כָּ
so

שׁ פָרֵ תְּ
you should explain

ן וֹ שׁ לְ
the expression of

יָּה  אִ שְׁ
ruin

ם דָ אָ בְּ
regarding a person

בָּהוּל
bewildered

ל עַ וּבַ
and a master of

בוֹת שָׁ  חֲ מַ
thoughts

ס לוֹ קְ נְ אֻ וְ
and Onkelos

ם גֵּ רְ תִּ
translated it

ן וֹ שׁ לְ
as an expression of

יָּה,  הִ שְׁ
lingering

א רָ גַבְ וְ
and the man

י, הֵ שָׁ
lingered

א וֹהֵ שׁ
tarrying

ד מֵ עוֹ וְ
and standing

ם קוֹ מָ בְּ
in a place

ד חָ אֶ
one

אוֹת רְ לִ
to see

יחַ לִ צְ הִ הַ
whether had made

prosperous

ה'
Hashem

; וֹ כּ רְ דַּ
his way

ין אֵ וְ
and there is not

ם גֵּ רְ תַ לְ
to translate

י, תֵ שָׁ
drinking

י הֲרֵ שֶׁ
for behold

ינוֹ אֵ
it is not

ן וֹ שׁ לְ
an expression of

יָּה,  תִ שְׁ
drinking

ין אֵ שֶׁ
for there is no

לֶף אָ
Aleph

לֶת פֶ נוֹ
falling

ן וֹ שׁ לְ בִּ
in the expression of

יָּה  תִ שְׁ
drinking

:

״י שִׁ  רַ

משתאה
was wondering

לה.
about her

ם מֵ וֹ תּ שְׁ  מִ
wondering

, יהָ לֶ עָ
about her

מוֹ כְּ
just as

י רִ מְ אִ
say

י לִ
of me

י חִ אָ
my brother

הוּא
he is

בראשית
Bereishis

כ׳:י״ג
20

מוֹ וּכְ
13

לוּ אֲ שְׁ  יִּ וַ
and just as

י שֵׁ  נְ אַ
and they asked

ם קוֹ מָּ  הַ
the men of

וֹ תּ שְׁ  אִ לְ
the place

שם
about his wife

כ"ו
there

:

פָּסוּק יג
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י יְהִ וַ
and it was

ר שֶׁ  כַּאֲ
when

וּ לּ כִּ
had finished

ים לִּ מַ גְּ הַ
the camels

וֹת תּ שְׁ  לִ
to drink

ח קַּ יִּ וַ
and took

ישׁ אִ הָ
the man

נֶזֶם
a ring

ב זָהָ
of gold

ע בֶּקַ
a beka

לוֹ קָ שְׁ  מִ
its weight

נֵי שְׁ וּ
and two

ים ידִ מִ צְ
bracelets

ל עַ
upon

יהָ יָדֶ
her hands

ה רָ שָׂ עֲ
ten

ב זָהָ
gold

ם׃ לָ קָ שְׁ  מִ
their weight

״י שִׁ  רַ

בקע.
Beka

ז מֶ רֶ
a hint

י לֵ קְ שִׁ  לְ
to the Shekels of

ל אֵ רָ שְׂ יִ
Yisrael

ע קַ בֶּ
a Beka

גֹּלֶת:  לְ גֻּ לַ
per head

״י שִׁ  רַ

ושני
and two

צמידים.
bracelets

ז מֶ רֶ
a symbol

י נֵ שְׁ  לִ
of the two

לוּחוֹת
Tablets

דוֹת: מָּ  צֻ מְ
joined

״י שִׁ  רַ

עשרה
ten

זהב
gold

משקלם.
their weight

ז מֶ רֶ
a hint

ת רֶ שֶׂ עֲ לַ
to the ten

רוֹת בְּ דִּ הַ
Commandments

ן: בָּהֶ  שֶׁ
that are in them

פָּסוּק יד
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ר יֹּאמֶ  וַ
And he said

ת בַּ
the daughter of

י מִ
whom

תְּ אַ
are you

י ידִ גִּ הַ
tell

נָא
please

י לִ
me

יֵשׁ הֲ
is there

ית בֵּ
in the house of

יךְ בִ אָ
your father

קוֹם מָ
room

נוּ לָ
for us

ין׃ לִ לָ
to spend the night

״י שִׁ  רַ

ויאמר
And he said

בת
daughter of

מי
whom

את.
are you

ר חַ אַ לְ
After

ן נָּתַ  שֶׁ
that he gave

הּ לָ
to her

, הּ לָ אָ שְׁ
he asked her

י פִ לְ
because

יָה הָ שֶׁ
that he was

טוּחַ בָּ
confident

כוּתוֹ זְ בִּ
in the merit

ל שֶׁ
of

ם הָ רָ בְ אַ
Avraham

יחַ לִ צְ הִ שֶׁ
that He made successful

"ה בָּ  קָּ הַ
the Holy One blessed be

He

: וֹ כּ רְ דַּ
his journey

״י שִׁ  רַ

ללין.
to lodge

ינָה לִ
a lodging

ת, חַ אַ
one

ין לִ
lin

ם שֵׁ
is a noun

בָר; דָּ
of a thing

יא הִ וְ
and she

ה רָ מְ אָ
said

לוּן לָ
to lodge

ה– מָּ  כַּ
many

ינוֹת: לִ
lodgings

פָּסוּק טו
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ר תֹּאמֶ  וַ
And she said

יו לָ אֵ
to him

ת בַּ
The daughter of

ל תוּאֵ בְּ
Besuel

י נֹכִ אָ
I am

ן בֶּ
the son of

כָּה  לְ מִ
Milkah

ר שֶׁ  אֲ
whom

ה דָ יָלְ
she bore

נָחוֹר׃ לְ
to Nachor

״י שִׁ  רַ

בת
daughter of

בתואל.
Besuel

וּ תּ יבַ שִׁ  הֱ
she answered him

ל עַ
on

ן וֹ אשׁ רִ
the first

ן וֹ אשׁ רִ
first

ל עַ וְ
and on

ן חֲרוֹ אַ
the last

ן: חֲרוֹ אַ
last



ז פָּסוּק ט
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ר תֹּאמֶ  וַ
And she said

יו לָ אֵ
to him

גַּם
both

ן בֶ תֶּ
straw

גַּם
and also

וֹא פּ סְ מִ
feed

ב רַ
is plentiful

נוּ מָּ  עִ
with us

גַּם
also

קוֹם מָ
a place

לוּן׃ לָ
to spend the night

״י שִׁ  רַ

מספוא.
Provender

ל כָּ
all

ל כַ אֲ מַ
food of

ים לִ מַ גְּ הַ
the camels

י רוּ קָ
is called

א, וֹ פּ סְ מִ
mispo

ן גוֹ כְּ
such as

ן בֶ תֶּ
straw

ים: עוֹרִ וּשְׂ
and barley

ז פָּסוּק י
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קֹּד יִּ וַ
And he bowed

ישׁ אִ הָ
the man

חוּ תַּ  שְׁ  יִּ וַ
and he prostrated

יהוָה׃ לַ
to Hashem

C HA P T E R  S U M M A RY

The aliyah traces Eliezer's journey and the immediate hashgacha pratis that unfolds at the well. After Eliezer davens for

success, Rivkah appears and perfectly fulfills his test by showing immense chesed, quickly drawing water for both him and his

camels. Stunned by this open siyata d'Shmaya, Eliezer presents her with a gold nose-ring and bracelets, inquires about her

family, and asks if there is room to lodge. Once she identifies herself as Nachor's granddaughter and warmly offers ample

straw, feed, and lodging, Eliezer bows low in heartfelt gratitude, praising Hashem for guiding him straight to his master's

relatives.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When Eliezer is looking for the perfect shidduch for Yitzchak Avinu, he doesn't ask Hashem for a sign of brilliant intellect or

deep philosophical understanding. The entire test is built on one thing: simple, proactive chesed. When Eliezer asks for a sip of

water, Rivkah doesn't just do the bare minimum. She runs, she hurries, and she offers to draw water for ten thirsty camels.

This is the foundation of the Bais Avraham, not just doing a favor when asked, but looking to see what else is needed and

running to do it with a full heart.

Lichoira, we often think of chesed as a grand project or a major undertaking. But the Torah is teaching us that real greatness

is found in the way we handle the small, immediate needs of the people right in front of us. Rivkah didn't know she was being

tested for the ultimate role of becoming an Imahos of Klal Yisrael; she was just being herself at a local well. Her natural

reaction to a stranger's need was to pour out her energy without calculation.

In our own daily avodah, we are constantly presented with these "wellspring" moments. It could be a spouse coming home

tired, a coworker struggling with a task, or a neighbor carrying heavy bags. The yetzer hara whispers to do just enough to be

polite and then stop. The lesson of Rivkah Imenu is to push past that boundary of "enough" and ask ourselves: "What else

can I do to make this person comfortable?"

Today, when someone asks you for a small favor, don't just do what they asked. Look for the "camels" in the situation, the

extra, unstated need, and take one extra step to help them with a warm, smiling face.
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T HE  S U G Y A

We begin the daf by finishing up the previous perek, "Mumin Elu," with a very practical discussion about vows. The Gemara

focuses on a neder that was made on the consent of the public, which is normally impossible to nullify, and teaches us that we

can actually be matir the neder if it is for the sake of a mitzvah. We also learn about the difference between a Kohen who

became tamei and a Kohen who married a woman forbidden to him, and why we only require a vow to keep the Kohen away

from the forbidden marriage.

From there, we start the eighth perek, "Yesh Bechor," which deals with the complex halachos of bechoros. The Mishnah lays

out the four categories of firstborns: those who are a bechor for inheritance but not for the Kohen, those who are a bechor

for the Kohen but not for inheritance, those who are both, and those who are neither. The Mishnah goes through various

cases of miscarriages, non-viable fetuses, and mothers who converted or were freed, to determine how these births affect the

status of the next child.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  4 6 A

EXPLANAT IO N

ים. בִּ ת רַ עַ דַּ יהּ אַ לֵ

The vow was made on the  consent of the  public,  which makes it impossible to nullify without their collective agreement.

R U L ING

ין לוֹ ים אֵ בִּ רַ ת הָ עַ ל דַּ ה, עַ פָרָ ים יֵשׁ לוֹ הֲ בִּ בָּרַ ר  דַּ הוּ שֶׁ ר  ר נֶדֶ מַ אָ אן דְּ מַ וּ לְ ילּ פִ א, אֲ תָ כְ לְ ר: הִ ימָ מֵּ  ר אַ מַ אָ

ה. פָרָ הֲ

Ameimar said: The  halakha is that even according  to the  one  who says  that a vow that was  vowed in public has  a way of

nullification, a vow taken on the  consent of the  public has  no  way of nullification at all.

EXPLANAT IO N

ה. פָרָ וָה יֵשׁ לוֹ הֲ צְ בַר מִ דְ ל לִ וּת, אֲבָ שׁ רְ בַר הָ דְ י לִ לֵּ י י מִ נֵ הָ וְ

And these  words—that it cannot be nullified—apply only for an optional matter, but for a mitzvah matter, it has  a way of

nullification.

PR O O F

יֵיק הֲוָה דָּ כַּח דַּ  שְׁ  לָא אַ ינָא, דְּ בִ יהּ רָ רֵ דְּ הְ אַ י, וְ קֵ יָנוֹ ע בְּ שַׁ  א פָ קָ א דְּ חָ ב אַ יהּ רַ רֵ דְּ י, אַ קֵ דְּ רְ י דַ רֵ קְ מַ הוּא דְּ י הָ כִּ

. יהּ וָותֵ כְּ



This is like  that incident involving a certain teacher of children, whom Rav Acha bound with a vow on the consent of the

public to stop teaching because  he  was  neg lig ent with the  children by hitting them too much; and Ravina re instated him,

because  they did not find another teacher who was as  meticulous  as  he  was  in teaching them, making his return a mitzvah.

STATEMENT

׳. וּ ים כּ תִ מֵ א לְ מֵּ  טַּ  מִּ הַ וְ

We learned in the Mishnah: And a Kohen who becomes tamei to dead bodies  is disqualified from the Avodah until he accepts

upon himself not to become tamei anymore, etc.

QU E ST IO N

? יהּ ינַן לֵ רִ דְּ מַ ם דְּ תָ נָא הָ שְׁ אי  לָה, וּמַ בָּ  קַ יהּ בְּ י לֵ גִּ סַ כָא דְּ נָא הָ שְׁ אי  מַ

The Gemara asks: What is  different here  regarding tumah that it is  enoug h for him with a mere acceptance  of a commitment,

and what is  different there , where a Kohen married a woman forbidden to him, that we  bind him with a vow before letting

him perform the Avodah?

ANSWER

. פוֹ קָ רוֹ תְּ צְ ם יִ תָ הָ

The Gemara answers: There , regarding a forbidden marriage, his  desire  overcomes him, so a mere commitment is not enough

and he needs a vow; but here, regarding tumah, his desire does not overcome him.

STATEMENT

וּ. לּ ין אֵ ךְ מוּמִ לָ ן עֲ רַ דַ הֲ

May we  return to you, "Mumin Elu"!

נָה שְׁ  מִ M I S H N A H

MISHNAH

ן, כֹּהֵ  לַ לָה וְ נַּחֲ  כוֹר לַ לָה; בְּ נַּחֲ  כוֹר לַ ינוֹ בְּ אֵ ן, וְ הֵ כְ כוֹר לִ ן; בְּ כֹּהֵ  כוֹר לַ ינוֹ בְּ אֵ לָה , וְ נַּחֲ  כוֹר לַ י׳ יֵשׁ בְּ נִ תְ מַ

ן. כֹּהֵ  לֹא לַ לָה וְ נַּחֲ  כוֹר לֹא לַ ינוֹ בְּ אֵ שֶׁ יֵשׁ  וְ

MISHNAH: There  is  a firstborn for inheritance  who gets a double portion but is  not a firstborn for the  Kohen for the

five-sela redemption; and there is a firstborn for the  Kohen but is  not a firstborn for inheritance ; and there is a firstborn

for inheritance  and for the  Kohen; and there  is  one who is  not a firstborn, ne ither for inheritance  nor for the  Kohen.

MISHNAH

ן? כֹּהֵ  כוֹר לַ ינוֹ בְּ אֵ לָה וְ נַּחֲ  כוֹר לַ יזֶהוּ בְּ אֵ

Which is  the son who is a firstborn for inheritance  and is  not a firstborn for the  Kohen?

MISHNAH

ת, וֹ מֵ יָּצָא רֹאשׁ  שֶׁ ה  עָ שְׁ  ן תִּ י, וּבֶ וֹ חַ ת רֹאשׁ יָּצָא אֶ  שֶׁ י  פִּ ל  ף עַ ים, אַ לִ פָ ר נְ חַ בָּא אַ  הַ

A son who comes after miscarried fe tuses , even thoug h the miscarriage had its  head emerg e  alive ; or a son who comes

after a nine -month fe tus  whose  head emerg ed dead, which exempts the next child from Peter Rechem but does not count as a



living child to prevent the next from being the firstborn for inheritance;

MISHNAH

יר. אִ י מֵ בִּ י רַ רֵ בְ עוֹף — דִּ יָּה וָ  ה חַ מָ הֵ ין בְּ מִ כְּ לֶת  פֶּ  מַּ  הַ

or a son born to a woman who miscarried a fetus shaped like  a type  of beast, wild animal, or bird—this is the  statement of

Rabbi Meir, who holds this is considered a birth that opens the womb.

MISHNAH

ם. דָ ת אָ צּוּרַ וֹ מִ א בּ יְּהֵ שֶׁ ד  ים: עַ רִ מְ ים אוֹ מִ כָ חֲ וַ

And the  Sag es  say: The next son is not exempt from redemption until there  is  in the miscarriage some of the  form of a human.

MISHNAH

ין אֵ לָה, וְ נַּחֲ  כוֹר לַ ם בְּ יהֶ חֲרֵ בָּא אַ  ךְ — הַ תָּ חוּ צֵא מְ יּוֹ הַ ם, וְ רוּקָּ יר מְ פִּ  שַׁ יָא, אוֹ  לְ שִׁ ל, אוֹ  דָּ נְ לֶת סַ פֶּ  מַּ  הַ

ן. כֹּהֵ  כוֹר לַ בְּ

In the case of a woman who miscarrie s  a sandal-shaped fe tus, or an afterbirth, or a deve loped g estational sac, or a fetus

that emerg es  in pieces—the  son who comes after them is  a firstborn for inheritance , but is  not a firstborn for the

Kohen.

MISHNAH

ה, ירָ יְּ גַּ נִתְ ית וְ רִ הּ נׇכְ דָ ה, עוֹ רָ רְ חְ תַּ  שְׁ  נִ ה וְ חָ פְ שִׁ הּ  דָ ה, עוֹ דָ לְ בָר יָ כְּ  שֶׁ ה  שָּׁ   א אִ נָשָׂ ים, וְ נִ בָּ יוּ לוֹ  לֹּא הָ  שֶׁ י  מִ

ן. כֹּהֵ  כוֹר לַ ין בְּ אֵ לָה וְ נַּחֲ  כוֹר לַ ה — בְּ דָ לְ ל יָ אֵ רָ שְׂ יִ בָּאת לְ  שֶּׁ   מִ

If one  who had no children married a woman who had already g iven birth; or if she gave birth while  she  was  still a

maidservant and was  then freed, or while  she  was  still a g entile  and then converted, and after she  came  into the  Jewish

people  she  g ave  birth to a son—he is a firstborn for inheritance , as he is his father's first child, but is  not a firstborn for the

Kohen, because he did not open his mother's womb.

MISHNAH

ם חֶ רוּ רֶ טְ פְ יִּ שֶׁ ד  ל״ — עַ אֵ רָ שְׂ יִ ם בְּ חֶ ר רֶ טֶ פֶּ ״ ר:  מַ נֶּאֱ  שֶׁ ן,  כֹּהֵ  לַ לָה וְ נַּחֲ  כוֹר לַ ר: בְּ מֵ י אוֹ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ רַ

ל. אֵ רָ שְׂ יִּ מִ

Rabbi Yose  HaGelili says: He is a firstborn for inheritance  and for the  Kohen, as  it is  stated: "Whatever opens the

womb among  the  children of Israe l," which teaches that a birth does not count to exempt future children until they open a

womb of a woman from Israe l.

MISHNAH

ת. בֶּרֶ עוּ ה מְ רָ רְ חְ תַּ  שְׁ  ת, נִ בֶּרֶ עוּ ה מְ ירָ יְּ גַּ ה, נִתְ דָ לְ לֹּא יָ  שֶׁ ה  שָּׁ   א אִ נָשָׂ ים וְ נִ בָּ יוּ לוֹ  הָ שֶׁ י  מִ

If one  who already had children married a woman who had not g iven birth; or if a woman converted while  preg nant, or

was freed while  preg nant, and then gave birth, the child is a firstborn for the Kohen but not for inheritance.

MISHNAH

ה שָׁ לֹ שְׁ לָהּ  עְ בַּ ר  חַ אַ ה לְ הֲתָ שָׁ לֹּא   שֶׁ י  ן מִ כֵ ה, וְ דָ לְ בָר יָ כְּ  שֶׁ ה  שָּׁ   אִ יא, וְ יָּה הִ  וִ לְ יא, וּ נֶת הִ כֹהֶ יא וְ ה הִ דָ לְ יָ וְ

ינוֹ אֵ ן וְ כֹּהֵ  כוֹר לַ ן — בְּ חֲרוֹ אַ ה לָ עָ בְ שִׁ ן  ם בִּ ן אִ וֹ אשׁ ה לָרִ עָ שְׁ  ן תִּ בֶּ ם  ינוֹ יָדוּעַ אִ אֵ ה, וְ דָ לְ יָ את וְ שֵּׂ  נִ ים וְ שִׁ  דָ חֳ



לָה. נַּחֲ  כוֹר לַ בְּ

And likewise, if an Israelite woman g ave  birth in a mix-up, and she  and a Kohen's  daug hter, or a Levi's  daug hter, or a

woman who had already g iven birth were mixed up; and likewise , one  who did not wait three  months after her husband

died or divorced her and married and g ave  birth, and it is  not known if the child is a nine -month child of the  first husband

or a seven-month child of the  latter husband—in all these cases, the child is a firstborn for the  Kohen, but is  not a

firstborn for inheritance .

וּד ב׳ מּ עַ D A F  4 6 B

א רָ מָ גְּ G E M A R A

G EMAR A

׳ מָ גְּ

GEMARA:

STATEMENT

ים. לִ פָ נְ ר בִּ טֵ וֹ רֹאשׁ פּ ין הָ ל: אֵ מוּאֵ שְׁ ר  מַ אָ

Shmuel says: The  emergence of the head does  not exempt the next child from the obligation of redemption of the firstborn in

the case of miscarriag es ,  meaning if a non-viable fetus put its head out and then went back in, it is not considered born and does

not exempt its twin brother who is born first.

QU E ST IO N

א? מָ עְ אי טַ מַ

What is  the  reason for Shmuel's ruling?

ANSWER

ךְ ידַּ , אִ יהּ שֵׁ י יב רֵ שִׁ  חֲ יו הוּא דַּ פָּ  אַ ים בְּ יִּ ת רוּחַ חַ מַ שְׁ  נִ יכָא דְּ כֹּל הֵ יו״ —  פָּ  אַ ים בְּ יִּ ת רוּחַ חַ מַ שְׁ  ר נִ שֶׁ  כֹּל אֲ ״

. יהּ שֵׁ י יב רֵ שִׁ  לָא חֲ

The pasuk says, “All in whose  nostrils  was  the  breath of the  spirit of life”;  this teaches us that anywhere  that the  breath of

the  spirit of life  is  in its  nostrils , meaning the fetus is viable, it is  then that its  head is  considered significant as a birth. But

the  other one, which is not viable, its  head is  not considered significant.

O BJECT IO N

ת. וֹ מֵ יָּצָא רֹאשׁ  שֶׁ ה  עָ שְׁ  ן תִּ י, וּבֶ וֹ חַ יָּצָא רֹאשׁ  שֶׁ ים,  לִ פָ ר נְ חַ בָּא אַ  נַן: הַ תְּ

The Gemara raises a kasha: But we learned in our Mishnah: What is a firstborn for inheritance but not for redemption? The one

who comes after miscarriag es  where  its  head emerg ed alive , and after a nine -month-old viable fetus whose  head

emerg ed dead.

O BJECT IO N

!״ וֹ ״רֹאשׁ א  יהָ י מִ נֵ תָ קָ



In any event, it teaches  here that the emergence of “its  head” of a miscarriage exempts the next child!

ANSWER

. וֹ ?״ רוּבּ וֹ ״רֹאשׁ אי  מַ

The Gemara answers: What does the Mishnah mean by “its  head”? It means most of it,  meaning most of its body.

QU E ST IO N

״! וֹ ״רוּבּ י  נֵ יתְ לִ וְ

The Gemara asks: But le t the Tanna teach “most of it” explicitly!

ANSWER

ת — וֹ מֵ יָּצָא רֹאשׁ  שֶׁ ה  עָ שְׁ  ן תִּ בֶּ יפָא  י סֵ נֵ יתְ מִ י לְ עֵ א בָ קָ י דְּ ידֵ יְּ אַ , וְ וֹ י רוּבּ נֵ יתְ מִ יהּ לְ י לֵ עִ יבְּ אִ ין הוּא דְּ דִ בְּ

. וֹ י רֹאשׁ א נָמֵ שָׁ י נָא רֵ י, תְּ וֵ י לָא הָ לָה נָמֵ נַּחֲ  כוֹר לַ יו בְּ חֲרָ בָּא אַ  י — הַ וֹ חַ א רֹאשׁ ת, הָ וֹ מֵ רֹאשׁ א דְּ מָ עְ טַ

The Gemara answers: By rig ht, he  should have  taug ht “most of it,” but s ince  he  wanted to teach in the  latter clause : “a

nine-month-old whose  head emerg ed dead”—from which we infer that the  reason the next child is a firstborn for inheritance

is specifically because its  head emerg ed dead, but if its  head emerg ed alive , the  one  who comes after it is  not a firstborn

for inheritance  e ither—therefore, to keep the language consistent, he  taug ht in the  first clause  also  the term “its  head.”

QU E ST IO N

ה? ידָ [ לֵ יהּ וֵה ]לֵ יהּ הָ שֵׁ י יהּ רֵ יק לֵ פֵּ  מַ ן דְּ יוָ כֵ ן, דְּ ע לַ מַ שְׁ  א מַ אי קָ וּמַ

The Gemara asks: And according to this, what is  the Mishnah coming  to teach us  in the case of the nine-month-old? Is it that

once  its  head emerg ed, it is  considered a birth?

O BJECT IO N

לוּד! יָ כְּ י זֶה  ירוֹ — הֲרֵ זִ חְ הֶ שֶׁ י  פִּ ל  ף עַ , אַ וֹ יא רֹאשׁ צִ ינָא: הוֹ נֵ תְּ

But we  already learned this in a Mishnah regarding animal sacrifices: If a fetus put out its  head, even thoug h it broug ht it

back inside, it is  like  a newborn child!

EXPLANAT IO N

דוֹר. זְ רוֹ פְּ ית לַהּ  לֵ יף — דְּ לֵ ה לָא יָ מָ הֵ בְּ ם מִ דָ אָ ם, דְּ דָ אָ ן בְּ ע לַ מַ שְׁ  א מַ קָ ה, וְ מָ הֵ ינַן בְּ עִ מוֹ שְׁ  א: אַ ימָ תֵּ י  כִ וְ

And if you would say: The other Mishnah teaches  us  about an animal, and this Mishnah teaches  us  about a human, because

a human cannot be  derived from an animal—since  an animal does  not have  a vestibule  (the womb is not concealed by

thighs, so the head's emergence is obvious, whereas by a woman it is hidden);

EXPLANAT IO N

. יהּ ידֵ ים דִּ נִ פָּ צוּף  פַּרְ יב  שִׁ  חֲ וּם דַּ שּׁ  פָא — מִ לְ ם לָא יָ דָ אָ ה מֵ מָ הֵ בְּ

and an animal cannot be  derived from a human—because  a human's facial features  are  uniquely s ig nificant, so perhaps

only by a human does the head count as a birth, and therefore both are needed;

O BJECT IO N

. וֹ תּ חְ דַּ פַּ צֵא  תֵּ  שֶּׁ   ? מִ וֹ יזֶהוּ רוֹב רֹאשׁ אֵ , וְ וֹ יָּצָא רוֹב רֹאשׁ  שֶּׁ   וֹ — מִ כּ רְ דַ כְּ ינָא: יָצָא  נֵ י תְּ א נָמֵ הָ



this is still difficult, because this  also we  learned in a Mishnah in Niddah regarding humans: If the fetus emerg ed in the  normal

way, it is considered born from when most of its  head emerg ed; and what is  most of its  head? From when its  forehead

emerg es! So we already know this halacha for humans.

R EFU TAT IO N

א! תָּ  יוּבְ ל, תְּ מוּאֵ שְׁ  א דִ תָּ  יוּבְ תְּ

The Gemara concludes: The refutation of Shmuel is  indeed a conclusive refutation!

STATEMENT

לָה. נַּחֲ  ן הַ ץ מִ קוֹם, חוּ ל מָ כׇ ת בְּ רֶ טֶ וֹ ת פּ חַ דַּ פַּ  : ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ אָ

Rabbi Shimon ben Lakish says: The emergence of the forehead exempts  and is considered a birth in all case s , except for

the matter of inheritance .

EXPLANAT IO N

נָא, מָ חֲ ר רַ מַ יר״ אָ כִּ ״יַ א?  מָ עְ אי טַ מַ

What is  the  reason? The  Merciful One  says  regarding inheritance, “He shall recog nize” the firstborn,

STATEMENT

לָה. נַּחֲ  וּ לַ ילּ פִ ר: אֲ מַ נָן אָ חָ י יוֹ בִּ רַ וְ

and Rabbi Yochanan says: Even for inheritance , the forehead is enough.

QU E ST IO N

אי? י מַ יֵ יתוֹ אֵ קוֹם, לְ ל מָ כׇ בְּ

The Gemara asks: When Reish Lakish says “in all case s ,” what does  this  come  to include?

ANSWER

ין לָהּ נִ ין נוֹתְ ה — אֵ ירָ יְּ גַּ ךְ נִתְ כָּ ר  חַ אַ , וְ הּ יּוּתָ גַ הּ בְּ דָ לָ ת וְ חַ דַּ פַּ ה  אָ יָּצְ  שֶׁ ת  יּוֹרֶ נַן: גִּ בָּ  נוּ רַ תָ א דְּ י הָ יֵ יתוֹ אֵ לְ

ה. ידָ ן לֵ בַּ  רְ ה קׇ יאָ בִ ינָהּ מְ אֵ ה, וְ הֳרָ י טׇ ימֵ ה וִ אָ י טוּמְ מֵ יְ

It comes to include  that which the  Rabbis  taug ht in a Braisa: In the case of a female  convert whose  child's  forehead

emerg ed while  she  was  still a non-Jew, and afterwards she  converted and then completed the birth, we do not g ive  her

the  days  of impurity and days  of purity of a Jewish woman who gave birth, and she  does  not bring  a birth offering ,

because the birth is considered to have already happened in her non-Jewish state.

O BJECT IO N

ם. טֶ חוֹ ם הַ ים עִ נִ פָּ צוּף  פַּרְ ים?  נִ פָּ ת  כָּרַ  יא הַ יזוֹ הִ אֵ ים, וְ נִ פָּ ת  כָּרַ  יר״ — זוֹ הַ כִּ ״יַ י:  יבִ יתִ מֵ

The Gemara raise s  an objection to Rabbi Yochanan: The Braisa says: “He shall recog nize” — this  re fers  to the  recog nition

of the  face . And what is  the  recog nition of the  face? The  facial features  tog ether with the  nose ! This implies that the

forehead alone is not enough for inheritance.

ANSWER

ם״. טֶ חוֹ ד הַ ״עַ י:  נֵ תָּ



The Gemara answers: Teach and correct the Braisa to say: “Up to the  nose ,” which includes the forehead.

O BJECT IO N

ם. טֶ חוֹ ם הַ ים עִ נִ פָּ צוּף  פַּרְ ל  לָּא עַ  ים אֶ ידִ עִ ין מְ ע: אֵ מַ שְׁ א  תָּ

The Gemara says: Come and hear a kasha from a Mishnah: We may only te stify to identify a dead man to permit his wife to

remarry upon see ing  the  facial features  tog ether with the  nose !

ANSWER

ם״. טֶ חוֹ ד הַ ״עַ י:  נִ תְּ

The Gemara answers: Here too, teach: “Up to the  nose .”

O BJECT IO N

ם ם עִ נֵיהֶ שְׁ יְּהוּ  שֶׁ ד  ין עַ ידִ עִ ין מְ ת — אֵ חַ דַּ פַּ לֹא  ים בְּ נִ פָּ צוּף  פַּרְ ים,  נִ פָּ צוּף  פַּרְ לֹא  ת בְּ חַ דַּ פַּ ע:  מַ שְׁ א  תָּ

ם. טֶ חוֹ הַ

The Gemara says: Come and hear another kasha: If they saw the forehead without the  facial features , or the  facial features

without the  forehead, we  may not te stify until both are  present tog ether with the  nose !

O BJECT IO N

ם״! בָּ ה  נְתָ ם עָ נֵיהֶ פְּ ת  כָּרַ  ״הַ ה?  אָ רָ אי קְ נָא: מַ כָּהֲ ב  א רַ ימָ תֵּ י אִ י, וְ יֵ בָּ  ר אַ מַ אָ וְ

And Abaye  said, and some  say it was  Rav Kahana: What is  the  pasuk for this? “The  recog nition of the ir face  witnesses

ag ainst them.” This proves that the nose is absolutely required for recognition!

ANSWER

נַן. בָּ  בַּהּ רַ ירוּ  מִ חְ אַ ה, דְּ שָּׁ   דוּת אִ י עֵ אנֵ שָׁ

The Gemara answers: The te stimony for a woman's  remarriage is  different, because  the  Rabbis  were  extra string ent about

it to prevent a woman from marrying while her husband might still be alive.

QU E ST IO N

ה! חָ פְ שִׁ י  פִּ  ד, מִ בֶ י עֶ פִּ  ה, מִ שָּׁ   י אִ פִּ  ד, מִ י עֵ פִּ  ד מִ ים עֵ יאִ שִּׂ  יוֹת מַ הְ קוּ לִ זְ נַן: הוּחְ א תְּ הָ ירוּ? וְ מִ חְ י אַ וּמִ

The Gemara asks: And did they make  it more  string ent? But didn't we  learn in a Mishnah: They e stablished to permit

marriag e  based on hearsay from a witness , from a woman, from a s lave , or from a maidservant! This shows they were

lenient!

ANSWER

נַן. בָּ  ילוּ רַ קִּ הּ לָא אַ לָּתָ  חִ תְ , בִּ פָהּ סוֹ נַן בְּ בָּ  ילוּ רַ קִּ י אַ כִּ

The Gemara answers: When the  Rabbis  were  lenient, it was  in the  end of the process, regarding who is kosher to testify; but

in the  beg inning  of the process, regarding the clarity of the identification itself, the  Rabbis  were  not lenient.

ANSWER

א: ימָ ית אֵ עֵ בָּ י אִ וְ

And if you want, say instead another answer:



S U M M A RY

The Gemara first establishes that a vow made on the consent of the public can be nullified for a mitzvah, bringing a story of a

children's teacher who was reinstated because no other teacher was as meticulous as him. Moving into the eighth perek, the

Mishnah details the cases of a bechor for inheritance versus a bechor for the Kohen. A child born after a miscarriage where

the head emerged, or after a non-viable fetus, is a bechor for inheritance but not for the Kohen. In the Gemara, Shmuel rules

that the emergence of a non-viable fetus's head does not exempt the next child from redemption, as the head is only

significant for a viable child. The Gemara resolves a kasha on Shmuel by explaining that when the Mishnah says "its head"

regarding a miscarriage, it actually means most of its body, using that terminology only to match the latter clause of the

Mishnah.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara on our daf brings down a beautiful, deep yesod regarding the power of a vow. Ameimar teaches us that even a

vow taken on the consent of the public, which is normally so strict that it has no way of nullification, can indeed be nullified

for the sake of a mitzvah. We see this in the story of the local schoolteacher who was banned because he was too harsh with

the children. When the community realized they could not find another teacher who was as meticulous and successful in

teaching the children Torah, Ravina reinstated him. The spiritual growth of the children was a mitzvah that overrode the

absolute strictness of the vow.

Look at the incredible value Hashem places on a mitzvah, and specifically on the chinuch of Jewish children. The halakha is

willing to bend its most rigid structures of vows just to ensure that a child receives the best possible Torah learning. If the

Torah goes to such lengths to protect and elevate a mitzvah, we must ask ourselves: how do we view our own daily mitzvos?

Do we treat them as optional chores, or do we realize that a mitzvah is a force so powerful it breaks through all barriers?

This is our avodah. When a person decides to do a mitzvah, or to help another Yid with their spiritual growth, Hashem opens

up paths that seemed completely blocked. Nothing stands in the way of a mitzvah. When you run to do a mitzvah today,

remember that you are engaging with a spiritual reality that transcends all limitations.

Today, when you perform a mitzvah, whether it is taking a few extra minutes to learn with your child, helping a friend

understand a difficult point in learning, or simply saying a brachah with extra kavana, do it with the joy and energy of

knowing that this mitzvah has the power to break through any barrier in the world.

ף מ״ו כוֹרוֹת · דַּ י · בְּ ף יוֹמִ דַּ י לִ בְ מוּד בַּ לְ Navy & Gold · From the Hebrew Source Text · תַּ DAF YOMI ·  BE K HOROT 46 ·  FU LL BLATT
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עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

ק ל״ב פֶּרֶ  CHA PT E R 3 2

ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ
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י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ
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ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ
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י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ
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יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'
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