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In this aliyah, we see the incredible hashgacha pratis guiding Eliezer's mission to find a shidduch for Yitzchak Avinu. After

witnessing the open miracles at the well, Eliezer praises Hashem for leading him straight to the family of his master, Avraham.

Rivkah runs home to share the news, prompting her brother Lavan to rush out to meet Eliezer, enticed by the gold jewelry he

saw on his sister. Lavan invites Eliezer into the house, where the camels are tended to and a meal is prepared.

Before he will eat, Eliezer insists on recounting his entire mission to the family. He details Avraham's immense wealth, the

miraculous birth of Yitzchak, and the strict shevua he took not to choose a wife from the Canaanites. Eliezer then repeats the

exact chain of events that just transpired at the well, showing how Hashem answered his tefillah instantly and led him directly

to Rivkah.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

ר יֹּאמֶ  וַ
and he said

רוּךְ בָּ
blessed is

יְהוָה
Hashem

י לֹהֵ  אֱ
the God of

י דֹנִ אֲ
my master

ם הָ רָ בְ אַ
Avraham

ר שֶׁ  אֲ
Who

לֹא
has not

זַב עָ
withheld

וֹ דּ סְ חַ
His kindness

וֹ תּ מִ אֲ וַ
and His truth

ם עִ מֵ
from

י דֹנִ אֲ
my master

י נֹכִ אָ
I

ךְ רֶ דֶּ בַּ
on the path

י נִ נָחַ
guided me

יְהוָה
Hashem

ית בֵּ
to the house of

י חֵ אֲ
the brothers of

י׃ דֹנִ אֲ
my master

״י שִׁ  רַ

בדרך.
in the way

ךְ רֶ דֶּ
the way

ן, מָּ זֻ מְ הַ
the designated

ך רֶ דֶּ
the way

ר, שָׁ יָּ  הַ
the straight

תוֹ אוֹ בְּ
in that

ךְ רֶ דֶּ
way

י יתִ יִ הָ שֶׁ
that I was

, יךְ צָרִ
needing

ן כֵ וְ
and so

ל כָּ
every

י"ת בֵּ
Beis

"ד מֶ לָ וְ
and Lamed

"א הֵ וְ
and Heh

ים שִׁ  מְּ שַׁ  מְ הַ
that serve

רֹאש בְּ
at the beginning of

בָה תֵּ  הַ
the word

ים דִ קוּ וּנְ
and are punctuated

ח, תָּ  פַ בְּ
with a patach

ים רִ בְּ דַ מְ
they speak

בָר דָ בְּ
of a matter

וּט שׁ פָּ  הַ
that is clear

כַּר  זְ נִּ שֶׁ
that was mentioned

בָר כְּ
already

ם קוֹ מָ בְּ
in a place

ר, חֵ אַ
another

אוֹ
or

הוּא שֶׁ
that it is

ר בֹרָ מְ
clarified

כָּר  נִ וְ
and recognizable

יזוֹ אֵ בְּ
about which

הוּא
he

בֵּר:  דַ מְ
is speaking

פָּסוּק ב

Pasuk 2

ץ רָ תָּ  וַ
And ran

רָ נַּעֲ  הַ
the maiden

ד גֵּ תַּ  וַ
and she told

ית בֵ לְ
to the house of

הּ מָּ  אִ
her mother

ים רִ בָ דְּ כַּ
like the words

לֶּה׃  אֵ הָ
these

״י שִׁ  רַ

לבית
To the house of

אמה.
her mother

ךְ רֶ דֶּ
the way of

ים שִׁ נָּ  הַ
the women

ה יְתָ הָ
it was

יוֹת הְ לִ
to have

ן לָהֶ
for them

יִת בַּ
a house

ב שֵׁ י לֵ
to sit

וֹ בּ
in it

ן, תָּ  אכְ לַ מְ לִ
for their work



ין אֵ וְ
and does not

בַּת  הַ
the daughter

ת דֶ גֶּ מַ
tell

א לָּ  אֶ
except

: הּ מָּ  אִ לְ
to her mother

פָּסוּק ג
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ה קָ בְ רִ וּלְ
And to Rivkah

ח אָ
a brother

מוֹ שְׁ וּ
and his name

ן בָ לָ
Lavan

ץ יָּרָ  וַ
and ran

ן בָ לָ
Lavan

ל אֶ
to

ישׁ אִ הָ
the man

חוּצָה הַ
outside

ל אֶ
to

ן׃ יִ עָ הָ
the spring

״י שִׁ  רַ

וירץ.
And he ran

ה מָ לְ
for what

ץ רָ
did he run

ל עַ וְ
and on

ה מָ
what

ץ? רָ
did he run

ויהי
And it was

כראות
when seeing

את
—

הנזם
the ring

ר, מַ אָ
he said

יר שִׁ  עָ
a rich man

הוּא
is

זֶה,
this one

ן נָתָ וְ
and he set

יו ינָ עֵ
his eyes

ן: מוֹ מָּ  בַּ
on the money

פָּסוּק ד

Pasuk 4

י יְהִ וַ
And it was

אֹת רְ כִּ
when he saw

ת אֶ
—

נֶּזֶם  הַ
the nose-ring

ת אֶ וְ
and —

ים דִ מִ צְּ הַ
the bracelets

ל עַ
upon

י דֵ יְ
the hands of

חֹתוֹ אֲ
his sister

עוֹ מְ שָׁ  וּכְ
and when he heard

ת אֶ
—

י רֵ בְ דִּ
the words of

ה קָ בְ רִ
Rivkah

חֹתוֹ אֲ
his sister

אמֹר לֵ
saying

כֹּה
thus

ר בֶּ  דִ
spoke

י לַ אֵ
to me

ישׁ אִ הָ
the man

יָּבֹא  וַ
and he came

ל אֶ
to

ישׁ אִ הָ
the man

נֵּה  הִ וְ
and behold

ד עֹמֵ
he was standing

ל עַ
by

ים לִּ מַ גְּ הַ
the camels

ל עַ
by

ן׃ יִ עָ הָ
the spring

״י שִׁ  רַ

על
by

הגמלים.
the camels

ן, רָ מְ שָׁ  לְ
to guard them

מוֹ כְּ
like

הוּא וְ
and he

ד מֵ עוֹ
was standing

ם יהֶ לֵ עֲ
by them

בראשית
Bereishis

י״ח:ח׳
18

ם:, שָׁ  מְּ שַׁ  לְ
8

ה פָּסוּק 

Pasuk 5

ר יֹּאמֶ  וַ
And he said

וֹא בּ
come in

רוּךְ בְּ
O blessed of

יְהוָה
Hashem

ה מָּ לָ
why

עֲמֹד תַ
do you stand

חוּץ בַּ
outside

י נֹכִ אָ וְ
when I

י יתִ נִּ פִּ
have cleared

יִת בַּ  הַ
the house

קוֹם וּמָ
and a place

ים׃ לִּ מַ גְּ לַ
for the camels

״י שִׁ  רַ

פניתי
I cleared

הבית.
the house

ת דַ עֲבוֹ מֵ
from worship of

ים ילִ לִ אֱ
idols

בראשית
Bereishis

רבה
Rabbah

:

פָּסוּק ו
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יָּבֹא  וַ
And he came

ישׁ אִ הָ
the man

ה יְתָ בַּ  הַ
into the house

ח תַּ  יְפַ וַ
and he untied

ים לִּ מַ גְּ הַ
the camels

ן תֵּ  יִּ וַ
and he gave

ן בֶ תֶּ
straw

וֹא פּ סְ וּמִ
and fodder

ים לִּ מַ גְּ לַ
for the camels



יִם וּמַ
and water

חֹץ רְ לִ
to wash

יו לָ גְ רַ
his feet

י לֵ גְ רַ וְ
and the feet of

ים שִׁ נָ אֲ הָ
the men

ר שֶׁ  אֲ
who

׃ וֹ תּ אִ
were with him

״י שִׁ  רַ

ויפתח.
And he opened

יר תִּ הִ
he untied

ם מָ זְ
the muzzle

ם, לָּהֶ  שֶׁ
of theirs

יָה הָ שֶׁ
for he was

ם סוֹתֵ
closing

ת אֶ
—

ם יהֶ פִּ
their mouth

לֹא שֶׁ
so that not

עוּ יִרְ
they would graze

ךְ רֶ דֶּ בַ
on the way

דוֹת שְׂ בִּ
in fields of

ים: רִ חֵ אַ
others

ז פָּסוּק 

Pasuk 7

ויישם
And there was set

ם יּוּשַׂ וַ
and there was set

נָיו פָ לְ
before him

כֹל אֱ לֶ
to eat

ר יֹּאמֶ  וַ
and he said

לֹא
not

ל אֹכַ
will I eat

ד עַ
until

ם אִ
that

י תִּ רְ בַּ  דִּ
I have spoken

י רָ בָ דְּ
my words

ר יֹּאמֶ  וַ
and he said

ר׃ בֵּ  דַּ
speak

״י שִׁ  רַ

עד
Until

אם
that

דברתי.
I have spoken

י הֲרֵ
behold

ם אִ
im

שׁ מֵּ  שַׁ  מְ
serves

ן וֹ שׁ לְ בִּ
in the meaning of

ר שֶׁ  אֲ
asher

ן וֹ שׁ לְ וּבִ
and in the meaning of

י, כִּ
ki

: מוֹ כְּ
like

ד עַ
until

י כִּ
that

יָבֹא
comes

ילֹה שִׁ
Shiloh

בראשית
Bereishis

מ"ט
forty-nine

זֶהוּ וְ
and this is

רוּ מְ אָ שֶׁ
that said

זַ"ל: חֲ
our Sages

י כִּ
ki

שׁ מֵּ  שַׁ  מְ
serves

ד' בְּ
in four

נוֹת, וֹ שׁ לְ
meanings

ד חָ אֶ הָ וְ
and the one

י, אִ
ei

הוּא וְ
and it is

ם: אִ
im

ח פָּסוּק 

Pasuk 8

ר יֹּאמַ  וַ
And he said

ד בֶ עֶ
the servant of

ם הָ רָ בְ אַ
Avraham

י׃ נֹכִ אָ
I am

פָּסוּק ט

Pasuk 9

יהוָה וַ
and Hashem

ךְ רַ בֵּ
has blessed

ת אֶ
—

י דֹנִ אֲ
my master

אֹד מְ
greatly

ל דָּ יִּגְ וַ
and he became great

ן תֶּ  יִּ וַ
and He gave

לוֹ
to him

צֹאן
sheep

ר וּבָקָ
and cattle

ף כֶסֶ וְ
and silver

ב זָהָ וְ
and gold

ם דִ בָ עֲ וַ
and male servants

חֹת פָ שְׁ וּ
and maidservants

ים לִּ מַ וּגְ
and camels

ים׃ חֲמֹרִ וַ
and donkeys

פָּסוּק י

Pasuk 10

ד לֶ תֵּ  וַ
And she bore

ה רָ שָׂ
Sarah

ת שֶׁ  אֵ
the wife of

י דֹנִ אֲ
my master

ן בֵ
a son

י אדֹנִ לַ
to my master

י רֵ חֲ אַ
after

הּ נָתָ קְ זִ
her old age

ן תֶּ  יִּ וַ
and he gave

וֹ לּ
to him

ת אֶ
—

ל כָּ
all

ר שֶׁ  אֲ
that

׃ לוֹ
is his



״י שִׁ  רַ

ויתן
And he gave

לו
to him

את
—

כל
all

אשר
that

לו.
is his

ר טָ שְׁ
the deed of

נָה תָּ  מַּ  הַ
the gift

ה אָ רְ הֶ
he showed

ם: לָהֶ
to them

פָּסוּק יא

Pasuk 11

י נִ עֵ בִּ שְׁ יַּ  וַ
And made me swear

י דֹנִ אֲ
my master

אמֹר לֵ
saying

לֹא
you shall not

ח קַּ  תִ
take

ה שָּׁ   אִ
a wife

י נִ בְ לִ
for my son

נוֹת בְּ מִ
from the daughters of

י נִ נַעֲ כְּ הַ
the Canaanite

ר שֶׁ  אֲ
whom

י נֹכִ אָ
I

ב שֵׁ יֹ
dwell

׃ צוֹ רְ אַ בְּ
in his land

״י שִׁ  רַ

לא
not

תקח
you shall take

אשה
a wife

לבני
for my son

מבנות
from the daughters of

הכנעני.
the Canaanite

ם אִ
if

לֹא
not

ךְ לֵ תֵּ
you will go

לָּה  חִ תְּ
first

ל אֶ
to

ית בֵּ
the house of

י בִ אָ
my father

לֹא וְ
and not

תֹאבֶה
she will consent

כֶת לֶ לָ
to go

: יךָ חֲרֶ אַ
after you

פָּסוּק יב

Pasuk 12

ם אִ
if

לֹא
not

ל אֶ
to

ית בֵּ
the house of

י בִ אָ
my father

ךְ לֵ תֵּ
you shall go

ל אֶ וְ
and to

י תִּ חְ פַּ  שְׁ  מִ
my family

תָּ  חְ קַ לָ וְ
and you shall take

ה שָּׁ   אִ
a wife

י׃ נִ בְ לִ
for my son

פָּסוּק יג

Pasuk 13

ר אֹמַ וָ
And I said

ל אֶ
to

י דֹנִ אֲ
my master

י לַ אֻ
perhaps

לֹא
not

ךְ לֵ תֵ
will go

ה שָּׁ   אִ הָ
the woman

י׃ רָ חֲ אַ
after me

״י שִׁ  רַ

אלי
Unto me

לא
not

תלך
will follow

האשה.
the woman

אלי
Unto me

יב, תִ כְּ
it is written

בַּת
a daughter

ה יְתָ הָ
there was

לוֹ
to him

זֶר, יעֶ לִ אֱ לֶ
to Eliezer

יָה הָ וְ
and he was

זֵּר חַ מְ
seeking

צֹא מְ לִ
to find

לָּה  עִ
a pretext

ר יֹּאמַ  שֶׁ
that he would say

לוֹ
to him

ם הָ רָ בְ אַ
Avraham

נוֹת פְ לִ
to turn

יו לָ אֵ
to him

יאוֹ שִּׂ  הַ לְ
to marry to him

, וֹ תּ בִּ
his daughter

ר מַ אָ
said

לוֹ
to him

ם הָ רָ בְ אַ
Avraham

י נִ בְּ
my son

בָרוּךְ
is blessed

ה תָּ  אַ וְ
and you

רוּר אָ
are cursed

ין אֵ וְ
and there is not

רוּר אָ
a cursed one

בֵּק  דַּ מִ
clinging

: בָרוּךְ בְּ
to a blessed one

פָּסוּק יד
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ר יֹּאמֶ  וַ
And he said

י לָ אֵ
to me

יְהוָה
Hashem

ר שֶׁ  אֲ
Whom

י תִּ כְ לַּ  הַ תְ הִ
I have walked

נָיו פָ לְ
before Him

ח לַ שְׁ  יִ
will send

כוֹ אָ לְ מַ
His angel

ךְ תָּ  אִ
with you

יחַ לִ צְ הִ וְ
and He will make

successful

ךָ כֶּ  רְ דַּ
your journey

תָּ  חְ קַ לָ וְ
and you shall take

ה שָּׁ   אִ
a wife

י נִ בְ לִ
for my son

י תִּ חְ פַּ  שְׁ  מִּ מִ
from my family

ית בֵּ  וּמִ
and from the house of



י׃ בִ אָ
my father

פָּסוּק טו
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ז אָ
then

ה נָּקֶ  תִּ
you will be freed

י תִ לָ אָ מֵ
from my oath

י כִּ
when

בוֹא תָ
you come

ל אֶ
to

י תִּ חְ פַּ  שְׁ  מִ
my family

ם אִ וְ
and if

לֹא
not

נוּ תְּ יִ
they will give

ךְ לָ
to you

יתָ יִ הָ וְ
then you will be

י נָקִ
free

י׃ תִ לָ אָ מֵ
from my oath

ז פָּסוּק ט
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בֹא אָ וָ
And I came

יּוֹם הַ
today

ל אֶ
to

ן יִ עָ הָ
the spring

ר אֹמַ וָ
and I said

יְהוָה
Hashem

י לֹהֵ  אֱ
God of

י דֹנִ אֲ
my master

ם הָ רָ בְ אַ
Avraham

ם אִ
if

ךָ שְׁ יֶ
You are

נָּא
please

יחַ לִ צְ מַ
making successful

י כִּ רְ דַּ
my way

ר שֶׁ  אֲ
which

י נֹכִ אָ
I

ךְ הֹלֵ
am walking

׃ יהָ לֶ עָ
upon it

״י שִׁ  רַ

ואבא
And I came

היום.
today

ם יּוֹ הַ
Today

י אתִ יָצָ
I went out

ם יּוֹ הַ וְ
and today

י, אתִ בָּ
I arrived

אן כָּ  מִ
from here

צָה פְ קָּ שֶׁ
that leaped

לוֹ
for him

ץ. רֶ אָ הָ
the land

ר מַ אָ
said

י בִּ רַ
Rabbi

א אֲחָ
Acha

יָפָה
More beautiful is

ן תָ יחָ שִׂ
the conversation

ל שֶׁ
of

י דֵ בְ עַ
the servants of

בוֹת אָ
the Patriarchs

י נֵ פְ לִ
before

ם קוֹ מָּ  הַ
the Omnipresent

ן תָ וֹרָ תּ מִ
than the Torah

ל שֶׁ
of

ים, נִ בָּ
the children

י הֲרֵ שֶׁ
for behold

ה שָׁ  פָּרָ
the section

ל שֶׁ
of

זֶר יעֶ לִ אֱ
Eliezer

לָה פוּ כְּ
is repeated

ה וֹרָ תּ בַּ
in the Torah

בֵּה  רְ הַ וְ
and many

י וּפֵ גּ
essential laws of

ה תוֹרָ
Torah

לֹא
were not

נוּ תְּ נִ
given

א לָּ  אֶ
except

יזָה מִ רְ בִּ
by an allusion

בראשית
Bereishis

רבה
Rabbah

:

ז פָּסוּק י
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נֵּה  הִ
behold

י נֹכִ אָ
I

ב צָּ נִ
am standing

ל עַ
by

ין עֵ
the spring of

יִם מָּ  הַ
the water

יָה הָ וְ
and it shall be

ה מָ לְ עַ הָ
the young woman

יֹּצֵאת  הַ
who comes out

אֹב שְׁ  לִ
to draw

י תִּ רְ מַ אָ וְ
and I say

יהָ לֶ אֵ
to her

י ינִ קִ שְׁ  הַ
give me to drink

נָא
please

ט עַ מְ
a little

יִם מַ
water

׃ ךְ דֵּ כַּ  מִ
from your jar

פָּסוּק יח
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ה רָ מְ אָ וְ
and she says

י לַ אֵ
to me

גַּם
both

ה תָּ  אַ
you

ה תֵ שְׁ
drink

גַם וְ
and also

יךָ לֶּ  מַ גְ לִ
for your camels

ב אָ שְׁ  אֶ
I will draw

וא הִ
she

ה שָּׁ   אִ הָ
is the woman

ר שֶׁ  אֲ
whom

יחַ הֹכִ
has designated

יְהוָה
Hashem

ן בֶ לְ
for the son of

י׃ דֹנִ אֲ
my master



״י שִׁ  רַ

גם
also

אתה.
you

ם גַּ
also

וֹת בּ רַ לְ
to include

ים שִׁ נָ אֲ
the men

: וֹ מּ עִ שֶׁ
that are with him

״י שִׁ  רַ

הוכיח.
selected

ר בֵּרֵ
and clarified

, יעַ דִ הוֹ וְ
and made known

ן כֵ וְ
and so

ל כָּ
every

ה כָחָ הוֹ
expression of proof

א רָ קְ מִּ בַּ  שֶׁ
that is in Scripture

בֵּרוּר
is clarification of

בָר: דָּ
a matter

פָּסוּק יט
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י נִ אֲ
I

ם רֶ טֶ
had not yet

לֶּה  כַ אֲ
finished

ר בֵּ  דַ לְ
speaking

ל אֶ
to

י בִּ לִ
my heart

נֵּה  הִ וְ
and behold

ה קָ בְ רִ
Rivkah

יֹצֵאת
was coming out

הּ דָּ כַ וְ
with her pitcher

ל עַ
upon

הּ מָ כְ שִׁ
her shoulder

ד רֶ תֵּ  וַ
and she went down

נָה יְ עַ הָ
to the spring

ב אָ שְׁ  תִּ וַ
and she drew

ר אֹמַ וָ
and I said

יהָ לֶ אֵ
to her

י ינִ קִ שְׁ  הַ
give me drink

נָא׃
please

״י שִׁ  רַ

טרם
Before

אכלה.
I finished

ם רֶ טֶ
before

י נִ אֲ שֶׁ
that I

לֶּה,  כַ מְ
was finishing

ן כֵ וְ
and so

ל כָּ
every

ן וֹ שׁ לְ
expression of

וֶה, הוֹ
continuous action

ים מִ עָ פְּ
sometimes

הוּא שֶׁ
that it

בֵּר  דַ מְ
speaks

ן וֹ שׁ לְ בִּ
in the language of

בָר עָ
past

ל יָכוֹ וְ
and it could

תֹּב  כְ לִ
have written

ם רֶ טֶ
before

י, יתִ לִּ כִּ
I finished

ים מִ עָ וּפְ
and sometimes

בֵּר  דַ מְּ שֶׁ
that it speaks

ן וֹ שׁ לְ בִּ
in the language of

יד, תִ עָ
future

מוֹ כְּ
like

י כִּ
for

ר מַ אָ
said

יּוֹב, אִ
Iyyov

י הֲרֵ
behold this is

ן וֹ שׁ לְ
the language of

בָר, עָ
past

כָה כָּ
thus

ה שֶׂ יַעֲ
would do

יּוֹב אִ
Iyyov

איוב
Iyyov

א'
chapter 1

י, הֲרֵ
behold this is

ן וֹ שׁ לְ
the language of

יד, תִ עָ
future

וּפֵרוּשׁ
and the explanation of

ם יהֶ נֵ שְׁ
both of them is

ן וֹ שׁ לְ
the language of

וֶה, הוֹ
continuous action

י כִּ
for

ר מֵ אוֹ
saying

יָה הָ
was

יּוֹב אִ
Iyyov

י לַ אוּ
perhaps

אוּ טְ חָ
sinned

י נַ בָ
my children

וגו',
etc.

יָה הָ וְ
and he was

ה שֶׁ  עוֹ
doing

: ךְ כָּ
so

פָּסוּק כ
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ר הֵ מַ תְּ וַ
And she hurried

ד רֶ וֹ תּ וַ
and she lowered

הּ דָּ כַּ
her pitcher

יהָ לֶ עָ מֵ
from upon her

ר תֹּאמֶ  וַ
and she said

ה תֵ שְׁ
drink

גַם וְ
and also

יךָ לֶּ  מַ גְּ
your camels

ה קֶ שְׁ  אַ
I will water

תְּ שְׁ  אֵ וָ
and I drank

גַם וְ
and also

ים לִּ מַ גְּ הַ
the camels

ה׃ תָ קָ שְׁ  הִ
she watered

פָּסוּק כא
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ל אַ שְׁ  אֶ וָ
And I asked

הּ אֹתָ
— her

ר אֹמַ וָ
and I said

ת בַּ
daughter of

י מִ
whom

תְּ אַ
are you

ר תֹּאמֶ  וַ
and she said

ת בַּ
daughter of

ל תוּאֵ בְּ
Besuel

ן בֶּ
son of

נָחוֹר
Nachor

ר שֶׁ  אֲ
whom

ה דָ יָלְ
bore

וֹ לּ
to him

כָּה  לְ מִ
Milkah

ם שִׂ אָ וָ
and I placed

נֶּזֶם  הַ
the ring

ל עַ
upon

הּ פָּ  אַ
her nose

ים ידִ מִ צְּ הַ וְ
and the bracelets

ל עַ
upon

׃ יהָ יָדֶ
her hands



״י שִׁ  רַ

ואשאל.
And I asked

ואשם.
and I placed

נָּה  שִׁ
he changed

ר, דֶ סֵּ  הַ
the order

י הֲרֵ שֶׁ
for behold

הוּא
he

לָּה  חִ תְּ
first

ן נָתַ
gave

ר חַ אַ וְ
and after

ךְ כָּ
so

ל, אַ שָׁ
asked

א לָּ  אֶ
but

לֹּא  שֶׁ
so that not

וּהוּ שׂ פְּ  תְ יִ
they would catch him

יו בָרָ דְ בִּ
in his words

רוּ יֹאמְ  וְ
and say

יךְ אֵ הַ
how

תָּ  נָתַ
did you give

הּ לָ
to her

ן יִ דַ עֲ וַ
and yet

ךָ ינְ אֵ
you are not

עַ דֵ יוֹ
knowing

י מִ
who

יא: הִ
she is

פָּסוּק כב
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קֹּד  אֶ וָ
And I bowed

וֶה חֲ תַּ  שְׁ  אֶ וָ
and I prostrated

יהוָה לַ
to Hashem

ךְ רֵ בָ אֲ וָ
and I blessed

ת אֶ
—

יְהוָה
Hashem

י לֹהֵ  אֱ
God of

י דֹנִ אֲ
my master

ם הָ רָ בְ אַ
Avraham

ר שֶׁ  אֲ
Who

י נִ חַ נְ הִ
guided me

ךְ רֶ דֶ בְּ
in a path of

ת מֶ אֱ
truth

ת חַ קַ לָ
to take

ת אֶ
—

ת בַּ
the daughter of

י חִ אֲ
the brother of

י דֹנִ אֲ
my master

׃ נוֹ בְ לִ
for his son

פָּסוּק כג
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ה תָּ  עַ וְ
And now

ם אִ
if

כֶם שְׁ יֶ
you are

ים עֹשִׂ
doing

ד סֶ חֶ
kindness

ת מֶ אֱ וֶ
and truth

ת אֶ
—

י דֹנִ אֲ
my master

ידוּ גִּ הַ
tell

י לִ
me

ם אִ וְ
and if

לֹא
not

ידוּ גִּ הַ
tell

י לִ
me

נֶה פְ אֶ וְ
and I will turn

ל עַ
to

ין יָמִ
the right

אוֹ
or

ל עַ
to

מֹאל׃ שְׂ
the left

״י שִׁ  רַ

על
to

ימין.
the right

נוֹת בְּ מִ
from the daughters of

אל: עֵ מָ שְׁ  יִ
Yishmael

״י שִׁ  רַ

על
To

שמאל.
the left

נוֹת בְּ מִ
from the daughters of

ט, לוֹ
Lot

יָה הָ שֶׁ
who was

ב שֵׁ  יוֹ
dwelling

מֹאלוֹ שְׂ לִ
to his left

ל שֶׁ
of

ם: הָ רָ בְ אַ
Avraham

פָּסוּק כד
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ן יַּעַ  וַ
And answered

ן בָ לָ
Lavan

ל תוּאֵ וּבְ
and Besuel

רוּ יֹּאמְ  וַ
and they said

יְהוָה מֵ
from Hashem

יָצָא
came forth

ר בָ דָּ הַ
the matter

לֹא
not

ל נוּכַ
we are able

ר בֵּ  דַּ
to speak

יךָ לֶ אֵ
to you

ע רַ
bad

אוֹ
or

ב׃ טוֹ
good

״י שִׁ  רַ

ויען
And answered

לבן
Lavan

ובתואל.
and Besuel

ע שָׁ  רָ
a wicked person

יָה, הָ
he was

ץ פַ קָ וְ
and he jumped

יב שִׁ  הָ לְ
to answer

י נֵ פְ לִ
before

יו: בִ אָ
his father

״י שִׁ  רַ

לא
We cannot

נוכל
be able

דבר
to speak

אליך.
to you

ן אֵ מָ לְ
to refuse

בָר דָּ בַּ
in the matter

זְֶּה הַ
this

לֹא
not

ל עַ
by

י דֵ יְ
means of

וּבַת שׁ תְ
a response of

בָר דָּ
a word

ע רַ
bad

לֹא וְ
and not

ל עַ
by

י דֵ יְ
means of

וּבַת שׁ תְ
a response of

בָר דָּ
a word

גוּן, הָ
proper

כָּר  נִ וְ
and it is recognizable

ה' מֵּ  שֶׁ
that from Hashem

א יָצָ
went out

בָר, דָּ הַ
the matter

י פִ לְ
according to

יךָ בָרֶ דְּ
your words



נָהּ מְּ זִּ שֶׁ
that He designated her

ךָ לְ
for you

בראשית
Bereishis

רבה
Rabbah

:

פָּסוּק כה

Pasuk 25

נֵּה  הִ
here is

ה קָ בְ רִ
Rivkah

נֶיךָ פָ לְ
before you

ח קַ
take

ךְ לֵ וָ
and go

י הִ וּתְ
and let her be

ה שָּׁ   אִ
a wife

ן בֶ לְ
to the son of

דֹנֶיךָ אֲ
your master

ר שֶׁ  כַּאֲ
as

ר בֶּ  דִּ
has spoken

יְהוָה׃
Hashem

פָּסוּק כו
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י יְהִ וַ
And it was

ר שֶׁ  כַּאֲ
when

ע מַ שָׁ
heard

ד בֶ עֶ
the servant of

ם הָ רָ בְ אַ
Avraham

ת אֶ
—

ם יהֶ רֵ בְ דִּ
their words

חוּ תַּ  שְׁ  יִּ וַ
and he prostrated

צָה רְ אַ
to the ground

יהוָה׃ לַ
to Hashem

״י שִׁ  רַ

וישתחו
And he prostrated

ארצה.
to the ground

אן כָּ  מִ
from here

ים דִ וֹ מּ שֶׁ
that we thank

ל עַ
for

ה וֹרָ שׂ בְּ
tidings

טוֹבָה:
good

C HA P T E R  S U M M A RY

The aliyah concludes with Eliezer finishing his detailed retelling of the events at the well and asking Lavan and Besuel for

their decision. Recognizing the hand of Hashem in the entire story, Lavan and Besuel declare that the matter is decreed by

Hashem and they cannot refuse. They agree to let Rivkah go and become Yitzchak's wife, prompting Eliezer to immediately

bow down to the ground in deep gratitude and praise to Hashem.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

Look at the incredible focus of Eliezer. He arrives at the house of Bethuel and Laban after a long, exhausting journey, and

they immediately set a lavish meal before him. Lichoira, the man is hungry and tired. But Eliezer refuses to take even a single

bite, declaring, "I will not eat until I have told my tale." He understood that he was on a holy mission for his master,

Avraham, and nothing, not even his own physical comfort or basic hunger, could be allowed to delay his avodah.

We often find ourselves in the middle of doing something important, a mitzvah or a crucial task for our family, when a

distraction presents itself. It might be a comfortable seat, a quick snack, or a notification on our phone. The yetzer hara loves

to whisper, "Take a break, eat something first, deal with it later." But Eliezer teaches us the yesod of alacrity in our avodas

Hashem: when you have a holy task in front of you, you do not pause for personal indulgence until the job is done.

Today, when you start a mitzvah, a learning seder, or an important task that helps another Yid, make a kabbalah to stay

focused until it is completed. Do not let minor physical desires or distractions put your holy mission on hold.
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T HE  S U G Y A

We begin the daf by clarifying a basic point about the halachic recognition of a firstborn for inheritance versus other areas of

halacha. The main focus of our sugya then shifts to a major dispute between Rabbi Yoḥanan and Reish Lakish regarding a

ger (convert) who had children while he was still a gentile, and then went on to convert and have more children as a Jew.

Does his first son born after the conversion get the double portion of a firstborn for inheritance, or do we say he already had

the "first of his strength" before converting?

This leads the Gemara into a beautiful, deep analysis of the shita of each Amora. We see how this machlokes is directly tied to

another dispute of theirs regarding whether a ger who had children as a gentile has already fulfilled the mitzva of pirya v'rivya

(being fruitful and multiply). The Gemara works through the shakla v'tarya to explain why both disputes had to be stated, and

then begins bringing kashas on Rabbi Yoḥanan from our Mishnah and from various braitos.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

EXPLANAT IO N

חוּד. ים לְ נִ פָּ ת  כָּרַ  הַ חוּד, וְ יר״ לְ כִּ ״יַ

The requirement of "He  shall recog nize" with regard to a firstborn for inheritance is discrete ,  and the  recog nition of a

husband's face  to permit his wife to remarry is discrete ;  they are two completely different halachic concepts.

STATEMENT

יֵּיר —  גַּ נִתְ יּוּתוֹ וְ גַ ים בְּ נִ בָּ יוּ לוֹ  ר: הָ מַ יתְּ אִ

It was  stated that Amoraim argued over this case: If a man had children when he  was  a g entile  and he  subsequently

converted,  and then had another son born in holiness —

STATEMENT

לָה. נַּחֲ  כוֹר לַ ר: יֵשׁ לוֹ בְּ מֵ ישׁ אוֹ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ לָה, וְ נַּחֲ  כוֹר לַ ין לוֹ בְּ ר: אֵ מֵ נָן אוֹ חָ י יוֹ בִּ רַ

Rabbi Yochanan says: He  does  not have  a firstborn with reg ard to inheritance ,  meaning the son born after conversion does

not get a double portion; and Rabbi Shimon ben Lakish says: He  does  have  a firstborn with reg ard to inheritance .

EXPLANAT IO N

״, נוֹ ית אוֹ שִׁ א ״רֵ יהּ  א הֲוָה לֵ הָ לָה — דְּ נַּחֲ  כוֹר לַ ין לוֹ בְּ ר: אֵ מֵ נָן אוֹ חָ י יוֹ בִּ רַ

The Gemara explains: Rabbi Yochanan says: He  does  not have  a firstborn with reg ard to inheritance , as  this man already

had what was physically "the  first of his  streng th" before he converted, so the new son is not the first of his strength.

EXPLANAT IO N

י. מֵ ד דָּ לַ נּוֹ שֶׁ ן  טָ קָ כְּ יֵּיר   גַּ נִּתְ שֶׁ לָה — גֵּר  נַּחֲ  כוֹר לַ ר: יֵשׁ לוֹ בְּ מֵ ישׁ אוֹ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ וְ



And Rabbi Shimon ben Lakish says: He  does  have  a firstborn with reg ard to inheritance ,  because a convert who just

converted is  considered like  a child just born,  and his previous children are halachically discounted.

STATEMENT

יֵּיר —  גַּ נִתְ יּוּתוֹ וְ גַ ים בְּ נִ בָּ יוּ לוֹ  ר: הָ מַ יתְּ אִ יהוּ, דְּ יְ מַ עְ טַ דוּ לְ זְ אָ וְ

And they follow the ir reg ular line  of reasoning  on this principle, as  it was  stated in another dispute: If a man had children

when he  was  a g entile  and he  subsequently converted —

STATEMENT

יֵּים.  ר: לֹא קִ מַ ישׁ אָ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ יָּה, וְ  בִ יָּה וּרְ  רִ פְּ יֵּים   ר: קִ מַ נָן אָ חָ י יוֹ בִּ רַ

Rabbi Yochanan says: He  has  already fulfilled the mitzva of being  fruitful and multiplying ;  and Rabbi Shimon ben

Lakish says: He  has  not fulfilled it.

EXPLANAT IO N

״, הּ צָרָ בֶת יְ שֶׁ  הּ לָ אָ רָ ״לֹא תֹהוּ בְ יֵּים —   ר: קִ מַ נָן אָ חָ י יוֹ בִּ רַ

Rabbi Yochanan says: He  has  fulfilled it, because the ultimate purpose of the mitzva is as the pasuk says, "He  did not create  it

to be  a waste ; He  formed it to be  inhabited," and this man has indeed contributed to the world's population.

EXPLANAT IO N

י. מֵ ד דָּ לַ נּוֹ שֶׁ ן  טָ קָ כְּ יֵּיר   גַּ נִּתְ שֶׁ יָּה — גֵּר   בִ יָּה וּרְ  רִ פְּ יֵּים   ר: לֹא קִ מַ ישׁ אָ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ וְ

And Rabbi Shimon ben Lakish says: He  has  not fulfilled the mitzva of being  fruitful and multiplying ,  because a convert

who just converted is  considered like  a child just born,  so his previous children do not count for him at all.

EXPLANAT IO N

לָה י נַחֲ נֵ או בְּ ן לָ יּוּתָ גַ בְ וּם דִּ שּׁ  , מִ ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ אָ א קָ הָ א, בְּ יתָ יְ מַּ  א קַ הָ ר בְּ מַ יתְּ י אִ אִ יכָא, דְּ רִ וּצְ

ינְהוּ, נִ

The Gemara notes: And it is  necessary to state their opinions in both disputes. As, if it were  stated only in that first case  of

inheritance, we would say that it is  only in this  case  that Rabbi Shimon ben Lakish says  his opinion that the new son gets the

double portion, because  in the ir g entile  state  they are  not subject to the  halakhot of inheritance ,  so those children are

completely ignored for inheritance.

EXPLANAT IO N

בֶת. שֶׁ יהּ  ד לֵ א עֲבַ הָ ״, וְ הּ צָרָ בֶת יְ שֶׁ  הּ לָ אָ רָ ״לֹא תֹהוּ בְּ נָן, דְּ חָ י יוֹ בִּ רַ יהּ לְ ה לֵ דֶ א מוֹ ימָ א אֵ הָ ל בְּ אֲבָ

But with reg ard to that case of being fruitful and multiplying, say he  concedes  to Rabbi Yochanan, because  the pasuk says

"He  did not create  it to be  a waste ; He  formed it to be  inhabited," and he  has  indeed performed an action that enables

the world to be inhabited.

EXPLANAT IO N

יכָא. רִ , צְ ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ יהּ לְ ה לֵ דֶ א מוֹ ימָ א אֵ הָ ל בְּ נָן, אֲבָ חָ י יוֹ בִּ ר רַ מַ אָ א קָ הָ א, בְּ הָ ר בְּ מַ יתְּ י אִ אִ וְ

And if the ir dispute  were  stated only with reg ard to this  mitzva of being fruitful and multiplying, we would say that it is

only in this  case  that Rabbi Yochanan says  his lenient opinion, because of the concept of "He formed it to be inhabited." But



with reg ard to that case of inheritance, say he  concedes  to Rabbi Shimon ben Lakish that the previous sons are disregarded.

Therefore, both disputes are necessary.

QU E ST IO N

ה, ירָ יְּ גַּ נִתְ יָה וְ הּ גּוֹ דָ ה, עוֹ רָ רְ חְ תַּ  שְׁ  נִ ה וְ חָ פְ שִׁ הּ  דָ ה, עוֹ דָ לְ בָר יָ כְּ  שֶׁ ה  שָּׁ   א אִ נָשָׂ ים, וְ נִ בָּ יוּ לוֹ  לֹּא הָ  שֶׁ י  נַן: מִ תְּ

ן. כֹּהֵ  כוֹר לַ ינוֹ בְּ אֵ לָה וְ נַּחֲ  כוֹר לַ הּ בְּ דָ לָ ה — וְ דָ לָ ל יָ אֵ רָ שְׂ יִ ה לְ בָּאתָ  שֶּׁ   וּמִ

The Gemara raises a kasha against Rabbi Yochanan: We learned in our Mishnah: One  who did not have  sons  and he  married

a woman who had already g iven birth; or if he married a woman who gave birth when she  was  still a maidservant and she

was then emancipated; or one who gave birth when she  was  still a g entile  and she  then converted, and when she  came

to join the  Jewish people  she  g ave  birth to a male — that offspring  is  a firstborn with reg ard to inheritance  but is  not a

firstborn with reg ard to  redemption from a kohen.

IN FER ENCE

ל אֵ רָ שְׂ בַּת יִ וּ  ילּ פִ ה? אֲ חָ פְ שִׁ  ת וְ יּוֹרֶ יָא גִּ ירְ אי אִ ים — מַ נִ בָּ יוּ לוֹ  לֹּא הָ  שֶׁ ל  אֵ רָ שְׂ יִּ א מִ ימָ ילֵ אן? אִ מַּ  ה מִ דָ לְ יָ

י! נָמֵ

The Gemara analyzes this: From whom did she bear this child? If we  say she  bore  him from a Jew who did not previously

have  sons, why does  the  Mishnah speak specifically of a convert or a maidservant? Even a Jewish woman who already

had children would also  produce a son who is a firstborn for inheritance to this father!

O BJECT IO N

לָה! נַּחֲ  כוֹר לַ י בְּ נֵ תָ קָ יֵּיר, וְ  גַּ נִתְ ים וְ נִ בָּ יוּ לוֹ  הָ שֶׁ גֵּר  או מִ לָּא לָ  אֶ

Rather, is  it not referring to a case where she bore the child from a convert who had sons  when he was a gentile and then

converted? And yet the  Mishnah teaches  that this son is a firstborn with reg ard to inheritance ! This directly contradicts

Rabbi Yochanan's ruling.

ANSWER

. יהּ יכָא לֵ רִ טְ יצְ ן״ אִ כֹּהֵ  כוֹר לַ ינוֹ בְּ ״אֵ ים, וְ נִ בָּ יוּ לוֹ  לֹּא הָ  שֶׁ ל  אֵ רָ שְׂ יִּ לָם מִ עוֹ לָא, לְ

The Gemara answers: No; actually, she bore the child from a Jew who did not have  sons, and the reason the Mishnah

mentioned a convert or maidservant is because the clause "but is  not a firstborn with reg ard to a kohen" was  necessary for it

to teach.

EXPLANAT IO N

ד ל״ — עַ אֵ רָ שְׂ יִ ם בְּ חֶ ר רֶ טֶ פֶּ ״ ר:  מַ נֶּאֱ  שֶׁ ן,  כֹּהֵ  לַ לָה וְ נַּחֲ  כוֹר לַ ר: בְּ מַ אָ י, דְּ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ רַ דְּ י מִ קֵ וֹ פּ אַ לְ

לָא. ן דְּ ע לַ מַ שְׁ  א מַ ל, קָ אֵ רָ שְׂ יִּ ם מִ חֶ רוּ רֶ טְ פְ יִּ שֶׁ

This was needed to exclude  the  opinion of Rabbi Yose i HaGelili, who says: Such a son is a firstborn both with reg ard to

inheritance  and with reg ard to a kohen, as  it is  stated: "Whatever opens the  womb among  the  children of Israe l" —

implying that a child is not considered a firstborn for redemption unless  they open a womb of a woman from the  Jewish

people ,  so her previous births as a gentile do not count. Therefore, the Tanna of our Mishnah comes to teach us  that this  is

not the halacha, and he is exempt from redemption.

QU E ST IO N

לָה! נַּחֲ  כוֹר לַ יֵּיר, יֵשׁ לוֹ בְּ  גַּ נִתְ יּוּתוֹ וְ גַ ים בְּ נִ בָּ יוּ לוֹ  ע: הָ מַ שְׁ א  תָּ



The Gemara suggests: Come and hear a proof from a Braisa: If a man had sons when he  was  a g entile  and he  converted, he

does  have  a firstborn with reg ard to inheritance ! This is a direct kasha on Rabbi Yochanan.

ANSWER

ד ל״ — עַ אֵ רָ שְׂ יִ ם בְּ חֶ ר רֶ טֶ פֶּ ״ ר  מַ אָ וא, דְּ י הִ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ אי רַ דַּ א וַ א: הָ חָ ב אַ א רַ ימָ תֵּ י אִ ינָא, וְ בִ ר רָ מַ אָ

. הּ ידַ נַּהּ דִּ י יהוּ מִ יף אִ לֵ יָ ל, וְ אֵ רָ שְׂ יִּ ם מִ חֶ רוּ רֶ טְ פְ יִּ שֶׁ

Ravina said, and some  say it is  Rav Acha who said: This  Braisa is  certainly in accordance with the opinion of Rabbi Yose i

HaGelili, who says  that "whatever opens the  womb among  the  children of Israe l" means it is not a firstborn unless  they

open a womb of a woman from the  Jewish people . And he  derives  the halacha of the father, his  case of a male convert,

from her case, that of a female convert, that we disregard children born before conversion. But Rabbi Yochanan holds like the

Rabbis who argue with Rabbi Yosei HaGelili.

STATEMENT

ים. עִ לָ שׁ סְ מֵ חֲ טוּר מֵ פָּ נָהּ  ה — בְּ דָ לְ יָּ  שֶׁ יָּיה   וִ הֲבָה: לְ בַּר אַ א  דָּ ב אַ ר רַ מַ אָ

Rav Adda bar Ahava says: With reg ard to the  daug hter of a Levite  who g ave  birth to a firstborn boy, her son is  exempt

from the obligation of five  se la coins  for his redemption.

QU E ST IO N

י! ית נָמֵ לִ אֵ רְ שְׂ וּ יִ ילּ פִ יָּיה? אֲ  וִ יָא לְ ירְ אי אִ י, מַ לֵּוִ  ן וּמִ כֹּהֵ  בַּר מִ  יעַ אִ א דְּ ימָ ילֵ אן? אִ מַּ  בַּר מִ  יעַ אִ דְּ

The Gemara asks: From whom did she  become preg nant? If we  say that she  became  preg nant from a kohen or a Levite ,

why does  Rav Adda bar Ahava refer specifically to the  daug hter of a Levite? Even the  daug hter of an Israe lite  who

marries a kohen or Levite would produce a son who is also  exempt!

O BJECT IO N

יב! תִ כְּ ם״  ית אֲבֹתָ בֵ ם לְ חֹתָ פְּ  שְׁ  מִ ״לְ ל,  אֵ רָ שְׂ יִּ בַּר מִ  יעַ אִ לָּא דְּ  אֶ

Rather, you must say that she  became  preg nant from an Israe lite . But why should the son be exempt? "By the ir familie s , by

the ir fathers ' houses" is  written in the Torah, meaning a child's tribal status follows the father, so this child is an Israelite!

ANSWER

י. גּוֹ בַּר מִ  יעַ אִ פָּא: דְּ  פָּ ב  ר רַ מַ אָ

Rav Pappa said: We are dealing with a case where  she  became  preg nant from a g entile ,  so the child has no paternal lineage

and his status is determined solely by his mother.

EXPLANAT IO N

ד, לָ וָּ ת הַ ין אֶ מִ זַהֲ ר מְ מַ אָ אן דְּ מַ וּ לְ ילּ פִ לָּא אֲ  ד, אֶ לָ וָּ ת הַ ין אֶ מִ זַהֲ ין מְ ר אֵ מַ אָ אן דְּ מַ בָּא דְּ י לִּ א אַ ימָ תֵּ לָא  וְ

י. רֵ יקְּ סוּל מִ פָּ י  לֵוִ

And do not say that this is only according  to the  one  who says  that a gentile's seed does  not taint the  child to disqualify him

from the priesthood. Rather, even according  to the  one  who says  that they do taint the  child,  he is still exempt from

redemption, because even if he is disqualified from the priesthood, he  is  still called a disqualified Levite ,  and Levites are

exempt.

ANSWER



ר טֶ פֶּ ״ א  רָ ר קְ מַ אָ ם, דְּ תָ י הָ אנֵ שָׁ  ל, וְ אֵ רָ שְׂ יִּ בַּר מִ  יעַ אִ לָם דְּ עוֹ בָא: לְ רָ יהּ דְּ מֵ שְּׁ   ר מִ מַ סֵף אָ ב יוֹ רַ יהּ דְּ רֵ ר בְּ מָ

נָא. מָ חְ לָא רַ ם תְּ חֶ ר רֶ טֶ פֶ ם״ — בְּ חֶ רֶ

Mar, the  son of Rav Yosef, said in the  name  of Rava: Actually, we are dealing with a case where  she  became  preg nant

from an Israe lite , and it is  different there , as  the  pasuk says  "whatever opens the  womb" — the  Merciful One  made  the

exemption dependent on the  opening  of the  womb of a Levite woman, regardless of the father's identity.

QU E ST IO N

ת. בֶּרֶ עוּ ה מְ רָ רְ חְ תַּ  שְׁ  ת, נִ בֶּרֶ עוּ ה מְ ירָ יְּ גַּ ה, נִתְ דָ לָ לֹּא יָ  שֶׁ ה  שָּׁ   א אִ נָשָׂ ים וְ נִ בָּ יוּ לוֹ  הָ שֶׁ י  נַן: מִ תְּ

The Gemara raises a kasha: We learned in our Mishnah: One  who had sons and married a woman who had not previously

g iven birth; or a woman who converted while  preg nant; or a maidservant who was emancipated while  preg nant —

STATEMENT

ה. דָ לָ בָר יָ כְּ  שֶׁ ה  שָּׁ   אִ יא, וְ יָּה הִ  וִ לְ יא, וּ נֶת הִ כֹהֶ יא וְ ה הִ דָ לְ יָ וְ

and she  g ave  birth; and similarly, if she  is  a kohen's  daug hter, or she  is  a Levite 's  daug hter, or a woman who had already

g iven birth — in all these cases, the child is exempt from redemption.

STATEMENT

ם ן אִ וֹ אשׁ ה לָרִ עָ שְׁ  ן תִּ בֶּ ם  ין יָדוּעַ אִ אֵ ה, וְ דָ לָ יָ את וְ שֵּׂ  נִ ים וְ שִׁ  דָ ה חֳ שָׁ לֹ שְׁ לָהּ  עְ בַּ י  חֲרֵ ה אַ הֲתָ שָׁ לֹּא   שֶׁ י  ן מִ כֵ וְ

לָה. נַּחֲ  כוֹר לַ ינוֹ בְּ אֵ ן וְ כֹּהֵ  כוֹר לַ ן — בְּ חֲרוֹ אַ ה לָ עָ בְ שִׁ ן  בֶּ

And so too, one  who did not wait three  months after her husband died or divorced her, and she  remarried and g ave

birth, and it is  not known if the child is a nine -month child of the  first husband or a seven-month child of the  second

husband — he is a firstborn with reg ard to a kohen but is  not a firstborn with reg ard to inheritance .

IN FER ENCE

אן? מַּ  בַּר מִ  יעַ אִ ין, דְּ טוּרִ פְּ יָּה   וִ לְ נֶת[ וּ כֹהֶ נָּה( ]דְּ הוּ כְ ל )דִּ לָ כְּ  מִ

The Gemara infers: From the  fact that the Mishnah lists them as exempt, it is clear that a kohen's  daug hter and a Levite 's

daug hter are  exempt from redeeming their firstborn. From whom did she  become preg nant in this case?

QU E ST IO N

י! ל נָמֵ אֵ רָ שְׂ בַּת יִ וּ  ילּ פִ יָּה? אֲ  וִ לְ נֶת וּ כֹּהֶ יָא  ירְ אי אִ י מַ כִ י הָ י — אִ לֵוִ ן וְ כֹּהֵ  בַּר מִ  יעַ אִ א דְּ ימָ ילֵ אִ

If we  say that she  became  preg nant from a kohen or a Levite , if so, why does  the Mishnah speak specifically of a kohen's

daug hter or a Levite 's  daug hter? Even the  daug hter of an Israe lite  would produce a son who is also  exempt!

QU E ST IO N

ה? טוּרָ פְּ נֶת  כֹּהֶ י —  גּוֹ בַּר מִ  יעַ אִ לָּא דְּ  אֶ

Rather, you must say that she  became  preg nant from a g entile . But is a kohen's  daug hter really exempt in such a case?

O BJECT IO N

הוּ? י מַ גּוֹ ה מִ רָ בְּ עַ נִּתְ שֶׁ נֶת  כֹּהֶ בָּה,   ן רַ יק לַ דֵ בָּ פָּא:   פָּ ב  ר רַ מַ אָ הָ וְ

But didn't Rav Pappa say: Rabbah te sted us  with this question: A kohen's  daug hter who became  preg nant from a

g entile , what is  the halacha regarding her son's redemption?



ANSWER

ים? עִ לָ שׁ סְ מֵ חָ טוּר מֵ פָּ נָהּ  ה בְּ דָ לְ יָּ  שֶׁ יָּה   וִ ר: לְ מַ אָ הֲבָה, דְּ בַּר אַ א  דָּ ב אַ רַ ינוּ דְּ יְ או הַ : לָ יהּ ינָא לֵ מֵ אָ וְ

And I said to him: Is  this  not the same as the ruling of Rav Adda bar Ahava, who said: A Levite 's  daug hter who g ave

birth, her son is  exempt from five  se la coins?

EXPLANAT IO N

ילַת עִ לָה בְּ עֲ נִּבְ שֶׁ ית אוֹ  בֵּ  שְׁ  נִּ שֶׁ יָּה   וִ יָא: לְ נְ תַ א, דְּ ימָ יְ הּ קָ תַּ  שְׁ דוּ קְ יָּה בִּ  וִ א לְ מָ לָ שְׁ  א?! בִּ תָּ  שְׁ  י הַ כִ י: הָ ר לִ מַ אֲ וַ

לֶת. כֶ אוֹ ר וְ שֵׂ עֲ מַּ  ן הַ ין לָהּ מִ נִ נוּת — נוֹתְ זְ

And he  said to me: How can you compare  them?! Granted, a Levite 's  daug hter remains  in her sanctity even after having

relations with a gentile, as  it was  taug ht in a Braisa: A Levite 's  daug hter who was  taken captive  or who had re lations  of a

harlot's  nature , we  still g ive  her from the  tithe  and she  may eat it.

O BJECT IO N

ה! יָא זָרָ וְ , הָ יל לַהּ עֵ בָּ י  אִ ן דְּ יוָ כֵּ נֶת,  כֹּהֶ לָּא   אֶ

But a kohen's  daug hter, once  a gentile has  re lations  with her, she  becomes a strang er,  disqualified from her priestly status,

so her son should be obligated in redemption! Thus, the Mishnah cannot be referring to a pregnancy from a gentile.

EXPLANAT IO N

ל, אֵ רָ שְׂ יִּ בַּר מִ  יעַ אִ דְ י לַהּ בִּ קֵ ל, מוֹ אֵ רָ שְׂ יִּ בַּר מִ  יעַ אִ ר דְּ מַ אָ בָא, דְּ רָ יהּ דְּ מֵ שְּׁ   סֵף מִ ב יוֹ רַ יהּ דְּ רֵ ר בְּ מָ א לְ יחָ נִ הָ

The Gemara asks: This  works  out we ll according  to Mar, the  son of Rav Yosef, in the  name  of Rava, who said that she

became  preg nant from an Israe lite ;  he can establish the Mishnah's case of a kohen's daughter as  where  she  became

preg nant from an Israe lite .

QU E ST IO N

? י לָהּ קֵ אי מוֹ מַ פָּא בְּ  פָּ ב  רַ לָּא לְ  אֶ

But according  to Rav Pappa, who holds that a pregnancy from an Israelite does not exempt the child, how does  he  e stablish

the Mishnah's case of a kohen's daughter?

ANSWER

ן. כֹּהֵ נָה  בְ נֶת״? דִּ כֹּהֶ ״ י לַהּ  רֵ אי קָ מַּ  אַ ל, וְ אֵ רָ שְׂ בַּת יִ יא  הִ ן, וְ כֹּהֵ  בַּר מִ  יעַ אִ לָם דְּ עוֹ לְ

The Gemara answers: Actually, she became preg nant from a kohen, and she  is  really the  daug hter of an Israe lite . And why

does  the Mishnah call her "a kohen's  daug hter"? Because  her son is  a kohen,  and therefore exempt from redemption.

STATEMENT

ל — לָ ן חָ בֵּ יחַ  נִּ הִ ת וְ מֵּ  שֶׁ ן  כֹּהֵ ר:  מַ יתְּ אִ

It was  stated that Amoraim argued over this case: If a kohen died and le ft a son who is  a chalal,  a disqualified kohen born

from a forbidden marriage —

STATEMENT

. מוֹ ת עצְ דּוֹת אֶ פְ יָּיב לִ  ין חַ ר: אֵ מַ ב הוּנָא אָ בַּר רַ בָּה   , רַ מוֹ צְ ת עַ דּוֹת אֶ פְ יָּיב לִ  ן חַ בֵּ  ר: הַ מַ א אָ דָּ סְ ב חִ רַ



Rav Chisda says: The  son is  oblig ated to redeem himse lf; and Rabbah bar Rav Huna says: He  is  not oblig ated to

redeem himse lf.

EXPLANAT IO N

י הֲרֵ שֶׁ  , מוֹ צְ ת עַ דּוֹת אֶ פְ יָּיב לִ  ן חַ בֵּ  ין הַ אֵ י דְּ יגִ לִ פְּ א לָא  מָ לְ י עָ לֵּ  כוּ ים, דְּ שִׁ לֹ שְׁ ר  חַ אַ ב לְ אָ ת הָ מֵ יכָא דְּ כֹּל הֵ

. נוֹ יוֹ דְ פִ יו בְּ בִ זָכָה אָ

The Gemara clarifies: In any case  where  the  father died after thirty days of the child's life, everyone  ag rees  that the  son is

not oblig ated to redeem himse lf, because  his  father already acquired his  redemption money,  as the father was a kohen

and did not have to pay anyone.

EXPLANAT IO N

ים יוֹם, שִׁ לֹ שְׁ ךְ  תוֹ ב בְּ אָ ת הָ מֵ יכָא דְּ י הֵ יגִ לִ פְּ י  כִּ

Where  they arg ue  is  where  the  father died within thirty days  of the child's birth, before the obligation of redemption took

effect.

EXPLANAT IO N

.] נוֹ יוֹ דְ פִ ( ]בְּ נוֹ יוֹ דְ פִ יו )לְ בִ א לֹא זָכָה אָ הָ , דְּ מוֹ צְ ת עַ דּוֹת אֶ פְ יָּיב לִ  ן חַ בֵּ  ר: הַ מַ א אָ דָּ סְ ב חִ רַ

Rav Chisda says: The  son is  oblig ated to redeem himse lf, because  his  father did not yet acquire  his  redemption

money before he died.

EXPLANAT IO N

ית צֵ לָא מָ א דְּ רָ כֹּחַ גַּבְ  ינָא מִ תֵ : אָ יהּ ר לֵ מַ אֲ , דַּ מוֹ צְ דּוֹת עַ פְ יָּיב לִ  ן חַ בֵּ  ין הַ ר: אֵ מַ ב הוּנָא אָ בַּר רַ בָּה   רַ

. יהּ דֵ בַּהֲ ינָא  י דִּ יֵ עוֹ תַּ  שְׁ  אִ לְ

And Rabbah bar Rav Huna says: The  son is  not oblig ated to redeem himse lf, because  he  can say to the kohen: I come

from the  power of a man,  my father, with whom you cannot have  a leg al claim,  since he was a kohen and exempt.

QU E ST IO N

אי? מַּ  אַ ן, וְ כֹּהֵ  כוֹר לַ ת — בְּ בֶּרֶ עוּ ה מְ ירָ יְּ גַּ נַן: נִתְ תְּ

The Gemara raises a kasha: We learned in our Mishnah: If she  converted while  preg nant, the child is a firstborn with

reg ard to a kohen and must be redeemed. But why?

O BJECT IO N

! יהּ דֵ בַּהֲ ינָא  י דִּ יֵ עוֹ תַּ  שְׁ  אִ ית לְ צֵ לָא מָ א דְּ רָ כֹּחַ גַּבְ  ינָא מִ תֵ : אָ יהּ א לֵ ימָ לֵ

Let him say to the kohen: I come  from the  power of a man,  my gentile father, with whom you cannot have  a leg al claim,

since gentiles are exempt from the mitzva of redeeming the firstborn!

ANSWER

יס. יִ יהּ חַ ית לֵ לֵ י דְּ י גּוֹ אנֵ שָׁ

The Gemara answers: A g entile  is  different, as  he  has  no halachic lineag e  to his child, so the child cannot claim to come from

his power.

STATEMENT



ן בֵּ  ל — הַ לָ ן חָ בֵּ יחַ  נִּ הִ ים וְ שִׁ לֹ שְׁ ךְ  תוֹ ת בְּ מֵּ  שֶׁ ן  כֹּהֵ  : ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ יָא, אָ ינְ ן יָאסִ עוֹ מְ שִׁ י  בִּ ר רַ מַ אָ

. נוֹ יוֹ דְ פִ ב בְּ אָ לֹּא זָכָה הָ  שֶׁ  , מוֹ צְ ת עַ דּוֹת אֶ פְ יָּיב לִ  חַ

Rabbi Shimon Yasinya said in the  name  of Rabbi Shimon ben Lakish: A kohen who died within thirty days and le ft a

son who is  a chalal — the  son is  oblig ated to redeem himse lf, because  the  father did not acquire  his  redemption

money.

STATEMENT

. נוֹ יוֹ דְ פִ ב בְּ אָ י זָכָה הָ הֲרֵ שֶׁ  , מוֹ צְ דּוֹת עַ פְ יָּיב לִ  ן חַ בֵּ  ין הַ ים יוֹם — אֵ שִׁ לֹ שְׁ ר  חַ אַ ת לְ מֵ

If the father died after thirty days  — the  son is  not oblig ated to redeem himse lf, because  his  father already acquired

his  redemption money.

IN FER ENCE

יל. קֵ שָׁ וּט  שׁ פָ כְּ א  י, הָ וֵ לָא הָ לָה הוּא דְּ נַּחֲ  כוֹר לַ ׳. בְּ כוּ ים וְ שִׁ  דָ ה חֳ שָׁ לֹ שְׁ לָהּ  עְ בַּ י  חֲרֵ ה אַ הֲתָ שָׁ לֹּא   שֶׁ י  ן מִ כֵ וְ

The Gemara analyzes the next clause of the Mishnah: And so too, one  who did not wait three  months after her husband

died or divorced her, etc. The Gemara infers: It is  only as a firstborn with reg ard to inheritance  that he  is  not considered,

but he  does  take  a portion as  an ordinary son.

QU E ST IO N

! יהּ יֵ חֲ ידְ לִ אי וְ י הַ בַּ גַ לְ , וּ יהּ יֵ חֲ ידְ לִ אי וְ י הַ בַּ גַ יל לְ יזִ אי? לֵ מַּ  אַ וְ

But why should he get anything? Let the heirs of the first husband g o to him and push him away,  saying "prove you are his son,"

and le t the heirs of the second husband g o to him and push him away!

ANSWER

כוֹר ין בְּ יו אֵ חֲרָ בָּא אַ  הַ ן, וְ כֹּהֵ  כוֹר לַ ר: בְּ מַ אָ י קָ כִ הָ יו, וְ חֲרָ בָּא אַ לָּא לַ  כָא אֶ רְ צְ יָה: לֹא נִ מְ י יִרְ בִּ ר רַ מַ אָ

לָה. נַּחֲ  לַ

Rabbi Yirmeyah said: This  was  only necessary for the  child who comes after him,  and this  is  what the Mishnah is

saying : The doubtful child is a firstborn with reg ard to a kohen, and the  one  who comes after him is  not a firstborn with

reg ard to inheritance .

QU E ST IO N

י! דֵ דָ ה לַהֲ אָ שָׁ  רְ בוּ הַ תְּ כְ לִ וְ

The Gemara asks: But le t the doubtful child and the other brothers write  a power of attorney to one  another to claim the

estate together!

O BJECT IO N

ה! אָ שָׁ  רְ הַ בְ ן דִּ מַּ  ינַן לַהּ קַ מִ קְ א מוֹ ה — הָ אָ שָׁ  רְ הַ לֹּא בְּ  שֶׁ ין  יתִ נִ תְ א: מַ ימָ תֵּ י  כִ וְ

And if you say that our Mishnah is  dealing with a case without a power of attorney, but we  e stablished earlier that the

Mishnah is indeed dealing with a case with a power of attorney!

PR O O F



זֶה, לֹא ה זֶה לָ אָ שָׁ  רְ ין הַ בִ וֹתְ בוּ — כּ רְ עָ וֹף נִתְ סּ בַ לְ רוּ וּ כְּ נַּאי: הוּ י יַ בִּ ר רַ מַ אָ נַּאי, דְּ י יַ בִּ רַ יהּ לְ יַּיע לֵ  סַ מְ

זֶה. ה זֶה לָ אָ שָׁ  רְ ין הַ בִ וֹתְ ין כּ בוּ — אֵ רְ עָ סוֹף נִתְ רוּ וּבְ כְּ הוּ

The Gemara answers: This supports  Rabbi Yannai, as  Rabbi Yannai said: If they were  once recog nized and ultimate ly

became  mixed up, they may write  a power of attorney to one  another; but if they were  never recog nized and

ultimate ly became  mixed up, they may not write  a power of attorney to one  another.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ן? כֹּהֵ  לַ לָה וְ נַּחֲ  כוֹר לַ י זֶהוּ בְּ י׳ אֵ נִ תְ מַ

MISHNAH: Who is  considered a firstborn with reg ard to inheritance  and with reg ard to a kohen?

MISHNAH

ים, שִׂ מָ ים וּרְ צִ קָ שְׁ ים  בִ חֲגָ ים וַ גִ ין דָּ מִ כְּ לֶת  פֶּ  מַּ  ין, הַ ינִ נִ לֵא גְּ ם, מְ לֵא דָּ יִם, מָ לֵא מַ יר מָ פִּ  שַׁ לֶת  פֶּ  מַּ  הַ

ן. כֹהֵ לְ לָה וּ נַּחֲ  כוֹר לַ ם בְּ יהֶ חֲרֵ בָּא אַ  ים — הַ עִ בָּ  רְ יוֹם אַ לֶת לְ פֶּ  מַּ  הַ וְ

If a woman miscarrie s  a g estational sac filled with water, filled with blood, or filled with multi-colored matter; or if

she  miscarrie s  something shaped like  fish, g rasshoppers , detestable  creatures , or creeping  thing s; or if she  miscarrie s

on the  fortie th day of pregnancy — the  child who comes after them is  a firstborn with reg ard to inheritance  and with

reg ard to a kohen,  because these miscarriages do not count as offspring.

MISHNAH

ן. כֹּהֵ  לֹא לַ לָה וְ נַּחֲ  כוֹר, לֹא לַ ינָן בְּ ן אֵ יהֶ נֵ שְׁ יו —  חֲרָ בָּא אַ  הַ ן, וְ פֶ צֵא דּוֹ יוֹ

One born via caesarean section, and the  one  who comes after him — both of them are  not a firstborn, ne ither with

reg ard to inheritance  nor with reg ard to a kohen.

MISHNAH

ים. עִ לָ שׁ סְ מֵ חָ י לְ נִ שֵּׁ   הַ לָה, וְ נַּחֲ  ן לַ וֹ אשׁ רִ ר: הָ מֵ ן אוֹ עוֹ מְ שִׁ י  בִּ רַ

Rabbi Shimon says: The  first child, born via caesarean, is a firstborn with reg ard to inheritance , and the  second child, born

naturally, is a firstborn with reg ard to  redemption for five  se la coins .

א רָ מָ גְּ G E M A R A

EXPLANAT IO N

ינַן, עֵ בָּ ״  דוּ לוֹ לְ יָ ״וְ לָה לֹא —  נַּחֲ  ן לַ וֹ אשׁ ׳ רִ מָ גְּ

GEMARA: The Gemara explains the first Tanna's view: Why is the first child, born via caesarean, not a firstborn with reg ard to

inheritance ? Because we require  "and they bear to him" in a natural way, which was not the case here.

EXPLANAT IO N

ינַן. עֵ בָּ ם״  חֶ ר רֶ טַ פָּ ״ י לָא —  ים נָמֵ עִ לָ שׁ סְ מֵ חָ לְ



Why is he also not a firstborn with reg ard to five  se la coins? Because we require  "whatever opens the  womb," and a

caesarean birth does not open the womb.

EXPLANAT IO N

ינַן, עֵ בָּ ״  נוֹ ית אוֹ שִׁ א ״רֵ לָה לֹא —  נַּחֲ  י לַ נִ שֵׁ

Why is the second child not a firstborn with reg ard to inheritance ? Because we require  "the  first of his  streng th," and this

second child was preceded by the firstborn of caesarean.

EXPLANAT IO N

כוֹר. י בְּ וֵ ד לָא הָ חָ בָר אֶ דָ כוֹר לְ בַר: בְּ סָ י לָא — קָ ים נָמֵ עִ לָ שׁ סְ מֵ חָ לְ

Why is he also not a firstborn with reg ard to five  se la coins ,  even though he opened the womb? Because the Tanna holds: A

firstborn with reg ard to only one  matter is  not considered a firstborn.

STATEMENT

ים. עִ לָ שׁ סְ מֵ חָ י לְ נִ שֵּׁ   הַ לָה, וְ נַּחֲ  ן לַ וֹ אשׁ רִ ר: הָ מֵ ן אוֹ עוֹ מְ שִׁ י  בִּ רַ

The Gemara quotes: Rabbi Shimon says: The  first is  a firstborn with reg ard to inheritance , and the  second is  a firstborn

with reg ard to five  se la coins .

EXPLANAT IO N

ן. פֶ צֵא דּוֹ וֹת יוֹ בּ רַ ד״ לְ לֵ תֵּ ״ ר:  מַ אָ , דְּ יהּ מֵ עְ טַ ן לְ עוֹ מְ שִׁ י  בִּ רַ

The Gemara explains: Rabbi Shimon is consistent with his  reasoning , as  he  said elsewhere that the word "she  shall bear"

comes to include  a caesarean birth as a halachic birth.

EXPLANAT IO N

כוֹר. י בְּ וֵ ד הָ חָ בָר אֶ דָ כוֹר לְ בַר: בְּ סָ ים, קָ עִ לָ שׁ סְ מֵ חָ י לְ נִ שֵּׁ   הַ וְ

And the  second is  a firstborn with reg ard to five  se la coins , because  he  holds: A firstborn with reg ard to only one

matter is  indeed considered a firstborn.

S U M M A RY

The Gemara establishes that Rabbi Yoḥanan holds a convert who had children as a gentile does not have a firstborn for

inheritance after converting, because he already had "the first of his strength," and he has also already fulfilled the mitzva of

pirya v'rivya because he helped populate the world. Reish Lakish, however, holds that a convert is like a newborn child;

therefore, he has not fulfilled pirya v'rivya and his first son born after conversion is indeed a firstborn for inheritance. After

demonstrating why both disputes are necessary, the Gemara challenges Rabbi Yoḥanan's shita from a Mishnah discussing a

maidservant or gentile who converted and gave birth, and then brings a strong kasha from a baraita that explicitly states a

convert who had sons as a gentile and then converted does have a firstborn for inheritance.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our sugya, we find a beautiful machlokes between Rabbi Yoḥanan and Reish Lakish about a convert who had children

before he became a Yid. Reish Lakish holds "ger she-nisgayer k'katan she-nolad dami", a convert is like a newborn baby,

starting completely fresh. But Rabbi Yoḥanan is mechadesh that even so, regarding the mitzvah of populating the world, "lo

tohu bera'ah lasheves yetzarah," the children he had before still count. The physical reality of what he built in the world

cannot be erased; those children are still here, inhabiting the world.

This teaches us a profound yesod in our own avodas Hashem. Sometimes we want to make a complete break from our past.

We want to start fresh, to be like a "katan she-nolad," and we think that to do so, we must completely ignore or throw away

everything we did before we became frum, or before we took our learning seriously. But the Torah is telling us: everything

you built, every spark of good, every positive action you did even in your spiritual "prior life" is not lost. Hashem values the

"sheves," the constructive reality you created, and it remains a part of your spiritual ledger.

Today, look back at a period in your life before you were as committed or as focused as you are now. Instead of viewing those

years as entirely lost or empty, find one good habit, one act of kindness, or one piece of worldly wisdom you acquired then,

and consciously elevate it into your avodah today.
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עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

ק ל״ב פֶּרֶ  CHA PT E R 3 2

ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ
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י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ
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ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ
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י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ
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יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'
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