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In this aliyah, Yaakov Avinu arrives in the land of the Easterners after his journey from Be'er Sheva. Upon coming to a well in

the field, he finds local shepherds waiting around a massive stone covering the well's mouth, unable to water their sheep until

all the herds gather to lift it together. Yaakov engages them in conversation, asking about his uncle Lavan, just as Lavan's

daughter Rachel approaches with her father's flock.

Upon seeing Rachel and Lavan's sheep, Yaakov exhibits extraordinary strength and single-handedly rolls the heavy stone off

the well to water the flock. After greeting Rachel and weeping, Yaakov reveals his identity to her. Rachel runs to inform

Lavan, who hurries to welcome his nephew into his home. After Yaakov stays with Lavan for a month, Lavan offers to set his

wages, and the Torah introduces us to Lavan's two daughters, Leah and Rachel.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

פָּסוּק א

Pasuk 1

א שָּׂ  יִּ וַ
and lifted

יַעֲקֹב
Yaakov

יו לָ גְ רַ
his feet

ךְ יֵּלֶ  וַ
and he went

צָה רְ אַ
to the land of

נֵי בְ
the children of

ם׃ דֶ קֶ
East

״י שִׁ  רַ

וישא
And he lifted

יעקב
Yaakov

רגליו.
his feet

ר שֵּׂ  בַּ  תְ נִּ שֶּׁ   מִ
from when informed

ה וֹרָ שׂ בְּ
news

טוֹבָה
good

ח טַ בְ הֻ שֶׁ
that he was promised

ה ירָ מִ שְׁ  בִּ
with protection

א נָשָׂ
lifted

וֹ בּ לִ
his heart

ת אֶ
—

יו לָ גְ רַ
his feet

ה שָׂ נַעֲ וְ
and he became

ל קַ
swift

כֶת, לֶ לָ
to walk

ךְ כָּ
so

שׁ פֹרָ מְ
it is explained

: "רַ בְ בִּ
in Bereishis Rabbah

פָּסוּק ב

Pasuk 2

א יַּרְ  וַ
and he saw

נֵּה  הִ וְ
and behold

ר אֵ בְ
a well

ה דֶ שָּׂ  בַּ
in the field

נֵּה  הִ וְ
and behold

ם שָׁ
there

ה שָׁ לֹ  שְׁ
three

י רֵ דְ עֶ
flocks of

צֹאן
sheep

ים צִ רֹבְ
crouching

יהָ לֶ עָ
by it

י כִּ
for

ן מִ
from

ר אֵ בְּ הַ
the well

וא הִ הַ
that

קוּ שְׁ יַ
they watered

ים רִ דָ עֲ הָ
the flocks

ן בֶ אֶ הָ וְ
and the stone

דֹלָה גְּ
was large

ל עַ
upon

י פִּ
the mouth of

ר׃ אֵ בְּ הַ
the well

״י שִׁ  רַ

ישקו
They would water

העדרים.
the flocks

ים קִ שְׁ  מַ
water

ים עִ רוֹ הָ
the shepherds

ת אֶ
—

ים, רִ דָ עֲ הָ
the flocks

א רָ קְ מִּ הַ וְ
and the verse

בֵּר  דִ
spoke

ן וֹ שׁ לָ בְּ
in a language

ה: צָרָ קְ
concise

פָּסוּק ג



Pasuk 3

פוּ סְ נֶאֶ וְ
and gathered

ה מָּ  שָׁ
there

ל כָ
all

ים רִ דָ עֲ הָ
the flocks

לֲלוּ גָ וְ
and rolled

ת אֶ
—

ן בֶ אֶ הָ
the stone

ל עַ מֵ
from upon

י פִּ
the mouth of

ר אֵ בְּ הַ
the well

קוּ שְׁ  הִ וְ
and watered

ת אֶ
—

צֹּאן  הַ
the sheep

יבוּ שִׁ  הֵ וְ
and returned

ת אֶ
—

ן בֶ אֶ הָ
the stone

ל עַ
upon

י פִּ
the mouth of

ר אֵ בְּ הַ
the well

׃ הּ קֹמָ מְ לִ
to its place

״י שִׁ  רַ

ונאספו.
And were gathered

ים ילִ גִ רְ
accustomed

יוּ הָ
they were

סֵף, אָ הֵ לְ
to gather

י פִ לְ
because

ה יְתָ הָ שֶׁ
that was

ן בֶ אֶ הָ
the stone

לָה: דוֹ גְּ
large

״י שִׁ  רַ

וגללו.
and they rolled

ים, לִ לְ גוֹ וְ
and they would roll

וּמוֹ גּ רְ תַ וְ
and its Targum

ין, רִ דְּ נְ גַ וּמְ
and rolling

ל כָּ
every

ן וֹ שׁ לְ
expression of

וֶה הוֹ
continuous action

נֶּה  תַּ  שְׁ  מִ
alternates

בֵּר  דַ לְ
to speak

ן וֹ שׁ לְ בִּ
in the language of

יד תִ עָ
future

ן וֹ שׁ לְ וּבִ
and in the language of

בָר, עָ
past

י פִ לְ
according to

ל כָּ  שֶׁ
that every

בָר דָּ
thing

וֶה הוֹ הַ
that happens

יד מִ תָּ
always

בָר כְּ
already

יָה הָ
has been

יד תִ עָ וְ
and is destined

יוֹת: הְ לִ
to be

״י שִׁ  רַ

והשיבו.
And they restored

וּמוֹ גּ רְ תַּ
its translation

ין: יבִ תִ וּמְ
and they put back

פָּסוּק ד

Pasuk 4

ר יֹּאמֶ  וַ
And he said

ם לָהֶ
to them

יַעֲקֹב
Yaakov

י חַ אַ
My brothers

ן יִ אַ מֵ
from where

ם תֶּ  אַ
are you

רוּ יֹּאמְ  וַ
And they said

ן רָ חָ מֵ
from Charan

נוּ׃ נָחְ אֲ
are we

ה פָּסוּק 

Pasuk 5

ר יֹּאמֶ  וַ
And he said

ם לָהֶ
to them

ם תֶּ  עְ דַ יְ הַ
Do you know

ת אֶ
—

ן בָ לָ
Lavan

ן בֶּ
the son of

נָחוֹר
Nachor

רוּ יֹּאמְ  וַ
And they said

נוּ׃ עְ יָדָ
we know

פָּסוּק ו

Pasuk 6

ר יֹּאמֶ  וַ
And he said

ם לָהֶ
to them

לוֹם שָׁ  הֲ
Is there peace

לוֹ
to him

רוּ יֹּאמְ  וַ
and they said

לוֹם שָׁ
peace

נֵּה  הִ וְ
and behold

ל חֵ רָ
Rachel

וֹ תּ בִּ
his daughter

ה בָּאָ
is coming

ם עִ
with

צֹּאן׃  הַ
the flock

״י שִׁ  רַ

באה
is coming

עם
with

הצאן.
the flock

ם עַ טַּ  הַ
the accent

"ף לֶ אָ בָּ
is on the alef

וּמוֹ גּ רְ תַ וְ
and its translation

יָא; תְ אָ
is coming

ל חֵ רָ וְ
and Rachel

ה אָ בָּ
came

ם– עַ טַּ  הַ
the accent

לָה עְ מַ לְ
is above

י"ת בֵּ  בַּ
on the beis

וּמוֹ גּ רְ תַ וְ
and its translation

ת; אֲתָ
she came

ן וֹ אשׁ רִ הָ
the first

ן וֹ שׁ לְ
is an expression of

ה שָׂ עוֹ
present action

י נִ שֵּׁ   הַ וְ
and the second

ן וֹ שׁ לְ
is an expression of

ה: תָ שְׂ עָ
past action



ז פָּסוּק 

Pasuk 7

ר יֹּאמֶ  וַ
And he said

ן הֵ
behold

ד עוֹ
still

יּוֹם הַ
the day

ל דוֹ גָּ
is great

לֹא
it is not

ת עֵ
time

ף סֵ אָ הֵ
to gather

נֶה קְ מִּ הַ
the livestock

קוּ שְׁ  הַ
water

צֹּאן  הַ
the flock

כוּ וּלְ
and go

עוּ׃ רְ
pasture

״י שִׁ  רַ

הן
Lo

עוד
yet

היום
the day

גדול.
is high

י פִ לְ
Because

ה אָ רָ שֶׁ
that he saw

ם אוֹתָ
them

ים, צִ רוֹבְ
lying down

בוּר סָּ  כַּ
he thought

ים צִ רוֹ שֶׁ
that they want

סֹף אֱ לֶ
to gather

נֶה קְ מִּ הַ
the livestock

ה יְתָ בַּ  הַ
home

לֹא וְ
and not

עוּ יִרְ
graze

ד, עוֹ
further

ר מַ אָ
he said

ן לָהֶ
to them

ן הֵ
Lo

ד עוֹ
yet

ם יּוֹ הַ
the day

ל, דוֹ גָּ
is high

ר מַ לוֹ כְּ
that is to say

ם אִ
if

ים ירִ כִ שְׂ
hired workers

ם תֶּ  אַ
you are

לֹא
you have not

ם תֶּ  מְ לַּ  שִׁ
completed

לַּת  עֻ פְּ
the work of

ם, יּוֹ הַ
the day

ם אִ וְ
and if

מוֹת הֵ בְּ הַ
the animals

ם כֶ לָּ  שֶׁ
are yours

פִּ " עַ אַ
even though

ן כֵ
so

לֹא
it is not

ת עֵ
time for

סֵף אָ הֵ
gathering

נֶה קְ מִּ הַ
the livestock

גו' וְ
and so on

בראשית
Bereshis

רבה
Rabbah

:

ח פָּסוּק 

Pasuk 8

רוּ יֹּאמְ  וַ
And they said

לֹא
not

ל נוּכַ
we can

ד עַ
until

ר שֶׁ  אֲ
that

פוּ סְ יֵאָ
will be gathered

ל כָּ
all

ים רִ דָ עֲ הָ
the flocks

לֲלוּ גָ וְ
and they roll

ת אֶ
—

ן בֶ אֶ הָ
the stone

ל עַ מֵ
from upon

י פִּ
the mouth of

ר אֵ בְּ הַ
the well

ינוּ קִ שְׁ  הִ וְ
and we water

צֹּאן׃  הַ
the sheep

״י שִׁ  רַ

לא
We cannot

נוכל.
·

קוֹת, שְׁ  הַ לְ
to give water

י פִ לְ
because

ן בֶ אֶ הָ שֶׁ
that the stone is

לָה: דוֹ גְּ
large

״י שִׁ  רַ

וגללו.
and they roll

זֶה
this

ם גָּ רְ תֻ מְ
is translated

רוּן, דְּ נְ יגַ וִ
and they will-roll

י פִ לְ
because

הוּא שֶׁ
that it

ן וֹ שׁ לְ
is a form of

יד: תִ עָ
future

פָּסוּק ט

Pasuk 9

וּ נּ דֶ עוֹ
While he was still

ר בֵּ  דַ מְ
speaking

ם מָּ  עִ
with them

ל חֵ רָ וְ
and Rachel

ה בָּאָ
came

ם עִ
with

צֹּאן  הַ
the flock

ר שֶׁ  אֲ
which

יהָ בִ אָ לְ
belonged to her father

י כִּ
for

ה רֹעָ
a shepherdess

וא׃ הִ
she was

פָּסוּק י

Pasuk 10

י יְהִ וַ
and it was

ר שֶׁ  כַּאֲ
when

ה אָ רָ
saw

יַעֲקֹב
Yaakov

ת אֶ
—

ל חֵ רָ
Rachel

ת בַּ
daughter of

ן בָ לָ
Lavan

י חִ אֲ
brother of

וֹ מּ אִ
his mother

ת אֶ וְ
and —

צֹאן
the flock of

ן בָ לָ
Lavan

י חִ אֲ
brother of

וֹ מּ אִ
his mother

שׁ גַּ יִּ וַ
and stepped near

יַעֲקֹב
Yaakov

ל יָּגֶ  וַ
and rolled

ת אֶ
—

ן בֶ אֶ הָ
the stone

ל עַ מֵ
from upon

י פִּ
the mouth of

ר אֵ בְּ הַ
the well



קְ שְׁ יַּ  וַ
and watered

ת אֶ
—

צֹאן
the flock of

ן בָ לָ
Lavan

י חִ אֲ
brother of

׃ וֹ מּ אִ
his mother

״י שִׁ  רַ

ויגש
And drew near

יעקב
Yaakov

ויגל.
and rolled

י מִ כְּ
like one

יר עֲבִ מַּ  שֶׁ
who removes

ת אֶ
—

ק קָ פְּ  הַ
the stopper

ל עַ מֵ
from upon

י פִּ
the mouth of

ית; לוֹחִ צְ
a flask

ךָ יעֲ דִ הוֹ לְ
to inform you

כֹּחוֹ  שֶׁ
that his strength

ל דוֹ גָּ
was great

בראשית
Bereishis

רבה
Rabbah

:

פָּסוּק יא

Pasuk 11

ק שַּׁ   יִּ וַ
and kissed

יַעֲקֹב
Yaakov

ל חֵ רָ לְ
Rachel

א שָּׂ  יִּ וַ
and raised

ת אֶ
—

קֹלוֹ
his voice

׃ ךְּ יֵּבְ  וַ
and wept

״י שִׁ  רַ

ויבך.
And he wept

י פִ לְ
because

פָה צָּ שֶׁ
that he foresaw

רוּח בְ
with the spirit

ש קֹּדֶ  הַ
of holiness

ינָהּ אֵ שֶ
that she is not

ת נֶסֶ כְ נִ
entering

וֹ מּ עִ
with him

ה. בוּרָ קְ לִ
for burial

"אַ דָּ
another explanation

י פִ לְ
because

א בָּ  שֶׁ
that he came

ם יִ דַ יָ בְּ
with hands

יּוֹת; נִ קָ רֵ
empty

ר, מַ אָ
he said

זֶר יעֶ לִ אֱ
Eliezer

ד בֶ עֶ
servant of

י אֲבִ
father of

א בָּ  אַ
my father

יוּ הָ
were

יו דָ יָ בְ
in his hands

ים זָמִ נְ
rings

ים ידִ מִ וּצְ
and bracelets

נוֹת דָּ גְ וּמִ
and delicacies

י נִ אֲ וַ
and I

ין אֵ
there is no

י דִ יָ בְּ
in my hand

לוּם; כְ
anything

י פִ לְ
because

ף דַ רָ שֶׁ
that pursued

ז יפַ לִ אֶ
Eliphaz

ן בֶּ
son of

ו שָׂ עֵ
Esav

וַת צְ מִ בְּ
by command of

יו בִ אָ
his father

יו חֲרָ אַ
after him

גוֹ רְ הָ לְ
to kill him

, יגוֹ שִּׂ  הִ וְ
and overtook him

י פִ לְ וּ
and because

ל דַ גָּ שֶׁ
that grew up

ז יפַ לִ אֶ
Eliphaz

יקוֹ חֵ בְּ
in lap of

ל שֶׁ
of

ק, חָ צְ יִ
Yitzchak

ךְ שַׁ  מָ
he withheld

יו. דָ יָ
his hands

ר מַ אָ
he said

לוֹ
to him

ה מָ
what

ה שֶׂ עֱ אֱ
shall I do

י וּוּ צִּ לַ
regarding the command

ל שֶׁ
of

א? בָּ  אַ
my father

ר מַ אָ
said

לוֹ
to him

קֹב יַעֲ
Yaakov

טֹל
take

ה מַ
what

י, דִ יָ בְּ שֶּׁ 
that is in my hand

י נִ עָ הֶ וְ
and a poor man

וּב שׁ חָ
is considered

ת: מֵּ  כַּ
like a dead person

פָּסוּק יב

Pasuk 12

ד יַּגֵּ  וַ
and told

יַעֲקֹב
Yaakov

ל חֵ רָ לְ
to Rachel

י כִּ
that

י חִ אֲ
a kinsman of

יהָ בִ אָ
her father

הוּא
he

י כִ וְ
and that

ן בֶ
son of

ה קָ בְ רִ
Rivkah

הוּא
he

ץ רָ תָּ  וַ
and she ran

ד גֵּ תַּ  וַ
and told

׃ יהָ בִ אָ לְ
her father

״י שִׁ  רַ

כי
for

אחי
brother of

אביה
her father

הוא.
he is

רוֹב קָ
a relative

, יהָ בִ אָ לְ
to her father

מוֹ כְּ
just as

ים שִׁ נָ אֲ
men

ים חִ אַ
brothers

נוּ. נָחְ אֲ
we are

, וֹ שׁ רָ דְ וּמִ
and its Midrashic

exposition

ם אִ
if

אוּת מָּ  רַ לְ
for deceit

הוּא
he

א, בָ
comes

ם גַ
also

י נִ אֲ
I am

יו חִ אָ
his brother

אוּת, מָּ  רַ בְּ
in deceit

ם אִ וְ
and if

ם דָ אָ
a person

ר שֵׁ  כָּ
upright

הוּא,
he is

ם גַּ
also

י נִ אֲ
I am

ן בֶ
the son of

ה קָ בְ רִ
Rivkah

תוֹ אֲחוֹ
his sister

ה: רָ שֵׁ  כְּ הַ
the righteous



״י שִׁ  רַ

ותגד
And she told

לאביה.
her father

י פִ לְ
because

הּ מָּ  אִ שֶׁ
that her mother

ה, תָ מֵ
had died

לֹא וְ
and not

יָה הָ
was there

הּ לָ
for her

יד גִּ הַ לְ
to tell

א לָּ  אֶ
except

לוֹ
him

בראשית
Bereishis

רבה
Rabbah

:

פָּסוּק יג

Pasuk 13

י יְהִ וַ
And it was

מֹעַ שְׁ  כִ
when hearing

ן בָ לָ
Lavan

ת אֶ
—

ע מַ שֵׁ
the news of

יַעֲקֹב
Yaakov

ן בֶּ
son of

חֹתוֹ אֲ
his sister

ץ יָּרָ  וַ
and he ran

אתוֹ רָ קְ לִ
toward him

בֶּק  יְחַ וַ
and he embraced

לוֹ
him

ק שֶּׁ  נַ יְ וַ
and he kissed

לוֹ
him

הוּ יאֵ בִ יְ וַ
and he brought him

ל אֶ
to

יתוֹ בֵּ
his house

ר פֵּ  יְסַ וַ
and he related

ן בָ לָ לְ
to Lavan

ת אֵ
—

ל כָּ
all

ים רִ בָ דְּ הַ
the matters

לֶּה׃  אֵ הָ
these

״י שִׁ  רַ

וירץ
And he ran

לקראתו.
towards him

בוּר סָּ  כַּ
thinking

ן מוֹ מָ
money

הוּא
he was

עוּן, טָ
laden with

י הֲרֵ שֶׁ
for behold

ד בֶ עֶ
the servant of

ית בַּ  הַ
the household

א בָּ
came

אן כָ לְ
here

ה רָ שָׂ עֲ בַּ
with ten

ים לִּ מַ גְ
camels

ים: עוּנִ טְ
laden

״י שִׁ  רַ

ויחבק.
And he embraced

לֹּא  שֶׁ  כְּ
when not

ה אָ רָ
he saw

וֹ מּ עִ
with him

לוּם, כְ
anything

ר מַ אָ
he said

א מָּ  שֶׁ
perhaps

ים זְהוּבִ
gold coins

יא בִ הֵ
he brought

נָּם  הִ וְ
and behold they

: יקוֹ חֵ בְּ
in his bosom

״י שִׁ  רַ

וינשק
And he kissed

לו.
him

ר מַ אָ
he said

א מָּ  שֶׁ
perhaps

יוֹת לִ גָּ רְ מַ
pearls

יא בִ הֵ
he brought

ם הֵ וְ
and they

יו, פִ בְּ
are in his mouth

: "רַ בְּ
Bereshis Rabbah

״י שִׁ  רַ

ויספר
And he told

ללבן.
to Laban

לֹּא  שֶׁ
that not

א בָ
he came

א לָּ  אֶ
but

ך וֹ תּ מִ
from within

אֹנֶס
coercion of

יו, חִ אָ
his brother

לוּ נָּטְ  שֶׁ  וְ
and that they took

נוֹ מוֹ מָ
his money

וּ: נּ מֶּ  מִ
from him

פָּסוּק יד

Pasuk 14

ר יֹּאמֶ  וַ
And he said

לוֹ
to him

ן בָ לָ
Lavan

ךְ אַ
surely

י מִ צְ עַ
my bone

י רִ שָׂ וּבְ
and my flesh

ה תָּ  אָ
you are

ב שֶׁ יֵּ  וַ
and he stayed

וֹ מּ עִ
with him

שׁ חֹדֶ
a month of

ים׃ יָמִ
days

״י שִׁ  רַ

אך
surely

עצמי
my bone

ובשרי.
and my flesh

ה תָּ  עַ מֵ
from now

ין אֵ
there is no

י לִ
for me

ךָ פְּ  סְ אָ לְ
to gather you

ה, יְתָ בַּ  הַ
into the house

יל אִ הוֹ
since

ין אֵ וְ
and there is not

ךָ דְ יָ בְּ
in your hand

לוּם, כְ
anything

א לָּ  אֶ
but

י נֵ פְּ  מִ
because of

בָה קוּרְ
kinship

ל פֵּ  טַ אֲ
I will attend

ךָ בְּ
to you

ש חֹדֶ
a month

ים, יָמִ
of days

ן כֵ וְ
and so

ה, שָׂ עָ
he did

ף אַ וְ
and even

זוֹ
this

לֹא
was not

נָּם,  חִ לְ
for free



יָה הָ שֶׁ
for he was

ה עֶ רוֹ
shepherding

: צֹאנוֹ
his sheep

פָּסוּק טו
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ר יֹּאמֶ  וַ
And he said

ן בָ לָ
Lavan

יַעֲקֹב לְ
to Yaakov

י כִ הֲ
Is it because

י חִ אָ
my brother

ה תָּ  אַ
you are

י נִ תַּ  דְ בַ עֲ וַ
that you should serve

me

נָּם  חִ
for nothing

ה ידָ גִּ הַ
tell

י לִּ
me

ה מַ
what is

׃ ךָ תֶּ  רְ כֻּ  שְׂ מַּ
your wage

״י שִׁ  רַ

הכי
is it

אחי
my brother

אתה.
you

ן וֹ שׁ לְ
an expression of

, הּ מַ תֵּ
wonder

י כִ וְ
and is it

יל בִ שְׁ  בִּ
because

י חִ אָ שֶׁ
that my brother

ה תָּ  אַ
you are

י נִ דֵ בְ עַ תַּ
you should serve me

נָּם:  חִ
for free

״י שִׁ  רַ

ועבדתני.
and you shall serve Me

מוֹ כְּ
is like

י; נִ דֵ בְ עַ תַ וְ
and you shall serve Me

ן כֵ וְ
and so

ל כָּ
every

בָה תֵּ
word

יא הִ שֶׁ
that is

ן וֹ שׁ לְ
in the tense of

בָר עָ
past

יף סִ הוֹ
if one adds

י"ו וָ
a vav

, הּ שָׁ רֹא בְּ
at its beginning

יא הִ וְ
and it

כֶת פֶ הוֹ
reverses

בָה תֵּ  הַ
the word

א: בָּ  הַ לְ
to the future

ז פָּסוּק ט
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ן בָ לָ וּלְ
And to Laban

י תֵּ  שְׁ
were two

נוֹת בָ
daughters

ם שֵׁ
the name of

דֹלָה גְּ הַ
the older

ה אָ לֵ
was Leah

ם שֵׁ  וְ
and the name of

נָּה  טַ קְּ הַ
the younger

ל׃ חֵ רָ
was Rachel

ז פָּסוּק י

Pasuk 17

ינֵי עֵ וְ
and the eyes of

ה אָ לֵ
Leah

וֹת כּ רַ
were tender

ל חֵ רָ וְ
and Rachel

ה יְתָ הָ
was

ת יְפַ
beautiful of

ר תֹּאַ
form

ת יפַ וִ
and beautiful of

ה׃ אֶ רְ מַ
appearance

״י שִׁ  רַ

רכות.
Tender

ה יְתָ הָ שֶׁ
for she was

ה בוּרָ סְ
thinking

לוֹת עֲ לַ
to fall

לוֹ גוֹרָ בְּ
into the lot

ל שֶׁ
of

ו שָׂ עֵ
Esav

כָה, וּבוֹ
and weeping

יוּ הָ שֶׁ
for were

כֹּל  הַ
everyone

ים רִ מְ אוֹ
saying

י נֵ שְׁ
two

ים נִ בָ
sons

ה קָ בְ רִ לְ
to Rivkah

י תֵּ  שְׁ וּ
and two

נוֹת בָ
daughters

ן, לָבָ לְ
to Lavan

לָה דוֹ גְּ הַ
the elder

ל דוֹ גָּ לַ
for the elder

נָּה  טַ קְּ הַ וְ
and the younger

ן טָ קָּ לַ
for the younger

בבא
Bava

בתרא
Basra

קכ"ג
123a

:

״י שִׁ  רַ

תאר.
Form

הוּא
it is

ת צוּרַ
the shape of

צוּף, פַּרְ  הַ
the face

ן וֹ שׁ לְ
an expression of

הוּ אֲרֵ תָ יְ
he marks it

ד: רֶ שֶּׂ  בַ
with a stylus

ישעיהו
Yeshayahu

מ"ד,
44

י"ג
13

קונ"פאש,
compass

בלע"ז:
in foreign tongue



״י שִׁ  רַ

מראה.
Appearance

הוּא
it is

יו זִ
the splendor of

ר: תֵּ  סְ לַ קְ
her facial features

C HA P T E R  S U M M A RY

This aliyah describes Yaakov Avinu's arrival at the well in Aram, his encounter with the local shepherds, and his meeting with

Rachel, which prompts him to effortlessly roll the massive stone off the well. After Lavan eagerly receives Yaakov into his

household and Yaakov resides there for a month, Lavan initiates a discussion regarding Yaakov's wages, leading into the

introduction of Leah and Rachel.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The pasuk tells us right at the beginning of the aliya, "Vayisa Yaakov raglav", Yaakov lifted his feet and went on his way.

Rashi brings a wonderful chiddush here: once Yaakov received the divine promise of protection from Hashem at Bais El, his

heart lifted him up. His feet became light and easy to carry. Lichoira, nothing in his physical reality had changed yet. He was

still a penniless fugitive on his way to the house of Laban, far away from his parents. Yet, because he carried inside himself the

clear emunah that Hashem was with him, the heavy journey suddenly felt weightless.

This is a major yesod for our own daily avodah. So often in life, we feel weighed down by our responsibilities, our parnassah

worries, or whatever nisayon Hashem puts in front of us. We feel like our feet are made of lead and we are just dragging

ourselves through the day. The Torah is coming to teach us that the heaviness does not come from the physical burden itself;

it comes from feeling alone in the struggle. The moment a Yid reminds himself that Hashem is walking right beside him,

holding his hand through every single step, the entire picture changes. Mimeila, the burden softens and the heart lifts the

feet.

When you go about your day today and feel a moment of strain or exhaustion, pause for ten seconds and bring Hashem into

the room. Tell yourself, "Hashem is with me, protecting me and guiding my steps just like He did for Yaakov Avinu." See how

that bitachon instantly lightens your spirit and gives you fresh koach to serve Him with joy.

Takeaway for today: Before starting a difficult task today, say out loud, "Hashem, I know You are with me," and feel the

weight lift off your shoulders.
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י מִ וֹ י ף  דַּ  · י  לִ בְ בַּ  ד  וּ מ לְ תַּ

ף נ״ט רוֹת · דַּ כוֹ י · בְּ מִ ף יוֹ דַּ
Daf Yomi · The Full Daf · Elucidated Talmud · Navy & Gold Edition · with Rashi

T HE  S U G Y A

In this sugya, the Gemara delves into the mechanics of sanctifying ma'aser behemah and explores whether the tenth animal

needs explicit verbal designation or if it automatically becomes holy on its own. Drawing comparisons between animal tithes

and grain tithes, the Gemara examines various braisos to trace the exact source for Rava's shitta regarding the automatic

kedushah of the tenth animal inside the pen.

We then move into a fascinated shakla v'tarya concerning errors made during the counting process. The Gemara analyzes the

status of the ninth or eleventh animal mistakenly called 'tenth', evaluating Rabbi Shimon's kal v'chomer and exploring how a

'count fit to reach ten' affects the obligation of the entire flock.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  5 9 A

BR AI SA

בָה, שָׁ  חְ מַ ד וּבְ מֶ אוֹ לֶת בְּ טֶּ  ר נִ שֵׂ עֲ ת מַ רוּמַ ף תְּ אַ

Just as terumah gedolah can be designated in thought without explicit verbalization, so too terumas ma'aser is  taken by

estimation and by thoug ht alone;

PR O O F

ה, רוּמָ נָא תְּ מָ חֲ יהּ רַ יֵ רְ ר קַ שֵׂ עֲ וּמַ

and the  Merciful One  calls  ma'aser rishon "terumah,"

PR O O F

לָה״, נַחֲ יִּם לְ וִ לְ י לַ תִּ ה נָתַ רוּמָ ימוּ לַה׳ תְּ ר יָרִ שֶׁ  ל אֲ אֵ רָ שְׂ י יִ נֵ ר בְּ שְַ עְ ת מַ י אֶ כִּ ״ יב:  תִ כְ דִּ

as  it is  written: "For the  tithe  of the  Children of Israe l which they raise  up to Hashem as  terumah, I have  g iven to the

Levi'im as  an inheritance ."

EXPLANAT IO N

ן, גָ ר דָּ שֵׂ עֲ מַ ה לְ מָ הֵ ר בְּ שְַ עְ שׁ מַ קַּ תַּ י אִ וְ

And now, ma'aser behemah is  juxtaposed to ma'aser dagan (grain tithe ),

IN FER ENCE

בָה. שָׁ  חְ מַ ד וּבְ מֶ אוֹ ל בְּ טָּ י ה נִ מָ הֵ ר בְּ שְַ עְ ף מַ בָה — אַ שָׁ  חְ מַ ד וּבְ מֶ אוֹ ל בְּ טָּ י ן נִ גָ ר דָּ שְַ עְ ה מַ מָ

just as  g rain tithe  is  taken by e stimation and by thoug ht, so too animal tithe  is  taken by e stimation and by thoug ht.

Thus we see that verbal counting is not strictly necessary for animal tithe.



STATEMENT

. שׁ דוֹ יו הוּא קָ לָ אֵ י מֵ ירִ שִׂ בָא: עֲ ר רָ מַ אָ

Rava says: The  tenth animal becomes holy on its  own, automatically, even if it was never counted or explicitly designated.

QU E ST IO N

א? בָא הָ רָ יהּ לְ נָא לֵ מְ

The Gemara asks: From where  does  Rava know this  principle?

PR O O F

יָא: נְ תַ א דְּ הָ א מֵ ימָ לֵּ י אִ

If we  say he derives it from that which is  taug ht in a braisa:

BR AI SA

ן? יִ נַּ  י״ מִ ירִ שִׂ ״עֲ מוֹ  שְׁ א  רָ י״, לֹא קָ ירִ שִׂ ״עֲ מוֹ  שְׁ א  רָ קָּ שֶׁ לָּא   י אֶ ין לִ אֵ

"I only have  a source that it becomes holy in a case where  he  called its  name  'tenth'; from where  do I know a case where he

did not call its  name  'tenth'?

BR AI SA

קוֹם. ל מָ כׇּ  ״ — מִ שׁ קֹדֶ יֶה  י יִהְ ירִ שִׂ ״עֲ ר:  מַ מוּד לוֹ לְ תַּ

The verse  state s : 'The  tenth shall be  holy'—in any case ," implying it becomes holy automatically even if not named tenth.

O BJECT IO N

! יהּ יֵ רְ ״ קַ שׁ קֹדֶ ״  , יהּ יֵ רְ לָא קַ י״ הוּא דְּ ירִ שִׂ ״עֲ א  מָ לְ דִ וְ

The Gemara rejects this proof: But perhaps  that braisa is discussing a case where he  didn't call it 'tenth', but he  did call it

'holy'? So it doesn't prove it becomes sanctified completely on its own without any speech!

PR O O F

יָא: נְ תַ א דְּ הָ לָּא מֵ  אֶ

Rather, perhaps Rava derives it from that which is  taug ht in this  braisa:

BR AI SA

ר. שֵׂ עֲ י מַ ירִ שִׂ עֲ הָ , וְ מוּמוֹ ל בְּ כָ י נֶאֱ יעִ שִׁ  תְּ בֵּר — הַ  לֹא דִּ י וְ ירִ שִׂ עֲ יָצָא הָ י״, וְ ירִ שִׂ ״עֲ י  יעִ שִׁ  א לַתְּ רָ קָ

If he  called the  ninth animal 'tenth', and the  tenth came  out and he  did not speak at all, the  ninth is  eaten in its

blemished state , and the  tenth is  holy as tithe . Here we see the tenth becomes holy even though he didn't utter a word!

O BJECT IO N

י, ירִ שִׂ יהּ עֲ ר לֵ בָּרַ י אִ ם, דְּ תָ י הָ אנֵ שָׁ א  מָ לְ דִ וְ

The Gemara rejects this proof too: But perhaps it is  different there , because  the  tenth was  clearly clarified by the fact that it

emerged from the pen;



O BJECT IO N

! יהּ לָּוֵ י י עִ וִ חְ אַ י, דְּ י נָמֵ אִ

or alternative ly, perhaps he  pointed at it as it came out, so there was an action, whereas here where it stayed in the pen, it

wouldn't become holy on its own!

PR O O F

יָא: נְ תַ א דְּ הָ לָּא מֵ  אֶ

Rather, Rava derives his ruling from that which is  taug ht in this  braisa:

BR AI SA

ין. טוּרִ פְּ לָּם   כוּ , וְ מוּמוֹ ל בְּ כָ י נֶאֱ יעִ שִׁ  יר — תְּ דִּ בַּ י  ירִ שִׂ ת עֲ י״, וּמֵ ירִ שִׂ ״עֲ י  יעִ שִׁ  א לַתְּ רָ קָ

If he  called the  ninth 'tenth', and the  tenth died in the  pen, the  ninth is  eaten in its  blemished state , and all of them are

exempt from ma'aser.

IN FER ENCE

י? ירִ שִׂ יהּ עֲ שׁ לֵ דַ קְ וּם דִּ שּׁ  או מִ ין, לָ טוּרִ פְּ לָּם   וּ א כּ מָ עְ אי טַ מַ

The Gemara analyzes: What is  the  reason that all of them are  exempt? Is  it not because  the  tenth became  holy on its  own

inside the pen, thus exempting the flock?

O BJECT IO N

ר! טֵ וֹ י פּ אוּ רָ יָן הָ נְ בָא: מִ ר רָ מַ אָ הָ י, דְּ אוּ רָ יָן הָ נְ מִ רוּ בְּ טַ פְּ י אִ א דְּ מָ לְ דִ וְ

The Gemara rejects: But perhaps they were  exempted because  of a count fit to reach ten, as  Rava himse lf says: A count

fit to reach ten exempts  the animals from tithe even if no tenth was actually separated!

PR O O F

יָא: נְ תַ א דְּ הָ לָּא מֵ  אֶ

Rather, Rava derives it from that which is  taug ht in a braisa:

BR AI SA

ר. שֵׂ עֲ י מַ ירִ שִׂ עֲ הָ , וְ מוּמוֹ ל בְּ כָ י נֶאֱ יעִ שִׁ  תְּ יר — הַ דִּ בַּ י  ירִ שִׂ יֵּיר עֲ  תַּ  שְׁ  נִ י״, וְ ירִ שִׂ ״עֲ י  יעִ שִׁ  א לַתְּ רָ קָ

If he  called the  ninth 'tenth', and the  tenth remained in the  pen, the  ninth is  eaten in its  blemished state , and the  tenth

is  ma'aser! This explicitly proves that the tenth becomes holy even while remaining inside the pen.

QU E ST IO N

ין! לִּ י חוּ יעִ שִׁ  יָא: תְּ נְ תַ הָ וְ

The Gemara asks a contradiction: But isn't it taug ht in another braisa: The  ninth is  total chullin (secular), not requiring a

blemish to be eaten?

ANSWER

יא, ה הִ ן יְהוּדָ בֶּ ן  עוֹ מְ שִׁ י  בִּ י? רַ נִּ א מַ ת: הָ שֶׁ  שֵׁ ב  רַ יהּ דְּ מֵּ  נָּא קַ  תַּ י  נֵ תָּ



A tanna recited a braisa before  Rav Sheshet: Whose  view is  this  ruling that the ninth is sanctified? It is  Rabbi Shimon ben

Yehuda,

BR AI SA

ן: עוֹ מְ שִׁ י  בִּ וּם רַ שּׁ  ר מִ מֵ ה אוֹ ן יְהוּדָ בֶּ ן  עוֹ מְ שִׁ י  בִּ יָא: רַ נְ תַ דְּ

as  it is  taug ht in a braisa: Rabbi Shimon ben Yehuda says  in the  name  of Rabbi Shimon:

וּד ב׳ מּ עַ D A F  5 9 B

BR AI SA

וּ, נּ ימֶ י הֵ ירִ שִׂ ם עֲ שֵׁ ר  ן נֶעֱקַ כֵּ ם  לָּא אִ  שׁ אֶ דוֹ ינוֹ קָ י אֵ יעִ שִׁ  תְּ ף הַ אַ

The Baraisa according to Rabbi Shimon states: Even the  ninth animal that was mistakenly called the tenth is  not sanctified

unless  the  name  of “tenth” was  uprooted from the actual tenth animal itse lf, meaning that the tenth animal was also called by

a wrong name.

EXPLANAT IO N

ן. ין נוֹתֵ דִּ הַ וְ

And log ical reasoning  dictates  this result:

QU E ST IO N

וּ, נּ ימֶ י״ הֵ ירִ שִׂ ״עֲ ם  שֵׁ ר  ן נֶעֱקַ כֵּ ם  לָּא אִ  שׁ אֶ דוֹ ינוֹ קָ ב, אֵ רַ יקְ ה לִ שָּׁ  דוּ ה קְ שֶׂ הוּא עוֹ שֶׁ ר  שָׂ ד עָ חַ ה אַ וּמָ

If regarding the  e leventh animal mistakenly called tenth, which creates  a sanctity to be  offered up on the mizbe'ach as a

shelamim, yet it is  not sanctified unless  the  name  of “tenth” was  uprooted from the tenth animal itse lf;

QU E ST IO N

י לָא — ין, אִ וּ — אִ נּ ימֶ י״ הֵ ירִ שִׂ ״עֲ ם  שֵׁ ר  ם נֶעֱקַ אִ שֶׁ ין  ינוֹ דִּ ב — אֵ רַ יקְ ה לִ שָּׁ  דוּ ה קְ שֶׂ ין עוֹ אֵ שֶׁ י  יעִ שִׁ  תְּ

לָא?

then regarding the ninth animal mistakenly called tenth, which does  not create  a sanctity to be  offered up as a korban, but is

merely eaten after developing a mum, is  it not log ical that if the  name  of “tenth” was  uprooted from the tenth animal itse lf,

then yes , it becomes holy, but if not, then no, it does not become holy at all?

R EFU TAT IO N

נֶת! נּוֹתֶ יא הַ הִ

The Gemara rejects this kal v'chomer: That itse lf is  what dictates  the opposite logic!

EXPLANAT IO N

י לָא — לָא; ין, אִ וּ — אִ נּ ימֶ י הֵ ירִ שִׂ ם עֲ שֵׁ ר  י נֶעֱקַ ב, אִ רַ יקְ ה לִ שָּׁ  דוּ ה קְ שֶׂ הוּא עוֹ שֶׁ ר  שָׂ ד עָ חַ אַ

Regarding the  e leventh animal, which creates  a sanctity to be  offered up, its halocha is strict: if the  name  of tenth was

uprooted from the tenth animal, then yes , it becomes holy; if not, then no, it does not become holy.

EXPLANAT IO N



וּ. נּ ימֶ י הֵ ירִ שִׂ ם עֲ שֵׁ ר  לָא נֶעֱקַ ל גַּב דְּ ף עַ ב, אַ רַ יקְ ה לִ שָּׁ  דוּ ה קְ שֶׂ ינוֹ עוֹ אֵ שֶׁ י  יעִ שִׁ  תְּ

However, regarding the ninth animal, which does  not create  a sanctity to be  offered up, perhaps it becomes sanctified even

thoug h the  name  of tenth was  not uprooted from the tenth animal!

EXPLANAT IO N

י לָא — לָא. ין, אִ וּ — אִ נּ ימֶ י הֵ ירִ שִׂ ם עֲ שֵׁ ר  י נֶעֱקַ י — אִ ירִ שִׂ יהּ עֲ ר לֵ בָּרַ י אִ ר, דְּ שָׂ ד עָ חַ י, אַ י נָמֵ אִ

Or alternative ly, you can refute it another way: Regarding the  e leventh animal, where  the  tenth has  already been clarified

and designated before the eleventh came out, if the  name  of tenth was  uprooted from the tenth animal, then yes , it becomes

holy, but if not, then no, it does not become holy.

EXPLANAT IO N

וּ, נּ ימֶ י״ הֵ ירִ שִׂ ״עֲ ם  שֵׁ ר  לָא נֶעֱקַ ל גַּב דְּ ף עַ אַ י, וְ ירִ שִׂ יהּ עֲ ר לֵ בָּרַ י י לָא אִ כַּתִּ  אַ י, דְּ יעִ שִׁ  תְּ

Whereas regarding the ninth animal, where  the  tenth has  not yet been clarified when the ninth emerges, it becomes sanctified

even thoug h the  name  of “tenth” was  not uprooted from the tenth animal later!

STATEMENT

י. ידִּ וּ לָא מִ תּ

The Gemara concludes: There is nothing  more  to be said to uphold Rabbi Shimon's proof, and his view is refuted.

STATEMENT

ר. טֵ וֹ י פּ אוּ רָ יָן הָ נְ בָא: מִ ר רָ מַ אָ

Rava said: A count that was  fit to reach ten exempts  the animals counted from ma'aser, even if the count was interrupted

before reaching ten.

QU E ST IO N

א? בָא הָ רָ יהּ לְ נָא לֵ מְ

The Gemara asks: From where  does  Rava have  this  halocha?

QU E ST IO N

ין. טוּרִ פְּ ן  לָּ  וּ ן — כּ כָ תוֹ ין לְ יִ נוּ מְּ ן הַ ד מִ חָ ץ אֶ פַ נַן: קָ תְ א דִּ הָ א מֵ ימָ לֵּ י אִ

If we  say he derives it from that which we  learned in our Mishnah: If one  of the  counted animals jumped back into them,

into the pen among those that were not yet counted, all of them are  exempt from ma'aser;

QU E ST IO N

י? אוּ רָ יָן הָ נְ מִ או בְּ רוּ — לָ טַ פְּ י אִ יהוּ דְּ יְ ין גּוּפַ יִ נוּ מְ

and we analyze it: As for the counted animals themse lves  that were  exempted, is  it not because  they were counted with a

count that was  fit to reach ten?

R EFU TAT IO N

! יהוּ יְ וַ לָּ י ר עִ שַּׂ  עַ א דְּ מָ לְ דִ וְ



The Gemara rejects this: But perhaps  that Mishnah is talking about a case where  he  had already tithed over them, meaning

the tenth animal had already emerged and tithed those that came before it!

O BJECT IO N

ן! כָ תוֹ ין לְ רִ שָּׂ עוּ מְ ן הַ י: מִ נֵ תָּ א  , הָ תְּ רַ מְ ית אָ צֵ יא לָא מָ הִ הָ

The Gemara pushes back: You cannot say that, for behold, the  se fa teaches  a separate case: If one of those  that were  tithed

jumped back into them! This implies the reisha is dealing with animals that were counted but not yet tithed!

ANSWER

״! עוּ ״יִרְ י  נֵ תָ קָ י דְּ א נָמֵ יְקָ א, דַּ קָ וְ ר דַּ שֵׂ עֲ ין״? מַ רִ שָּׂ עוּ ״מְ אי  א מַ מָ לְ דִ וְ

The Gemara answers: And perhaps what does “tithed” mean in the sefa? It means the actual ma'aser specifically, the tenth

animal itself! The lang uag e  is  also precise , as  it teaches: All of them shall g raze , which is a stringency that applies when a true

ma'aser animal gets mixed in, but not merely counted animals. So Rava could not have proven his rule from there.

PR O O F

בַר. בָר עָ כְּ  שֶׁ לֹא  ״יַעֲבוֹר״, וְ א  רָ ר קְ מַ בָא: אָ ר רָ מַ לָּא אָ  אֶ

Rather, Rava said: The  posuk says , "Whatever shall pass  under the rod, the tenth shall be holy"—implying that animals that

are yet to pass require tithing, and not an animal that has  already passed.

EXPLANAT IO N

א? רָ ימְ מֵ יכָא לְ רִ יהוּ — צְ יְ וַ לָּ י ר עִ שַּׂ  עַ י דְּ בַר? אִ בָר עָ כְּ  שֶׁ אי  מַ

Now, what is  this animal that has  already passed? If you say it means that he  already tithed over them, does  that need to

be  said? Obviously once an animal is tithed, it doesn't need to be tithed again!

IN FER ENCE

. נַּהּ י ע מִ מַ שְׁ י?  אוּ רָ יָן הָ נְ מִ הוּ בְּ רוּ לְ טַ פְּ י אִ או דְּ לָּא לָ  אֶ

Rather, is  it not referring to animals that were  exempted throug h a count that was  fit to reach ten? The Gemara concludes:

Learn from this  that it is so.

PR O O F

בָא: רָ יהּ דְּ וָותֵ כְּ יָא  נְ תַּ

It was  taug ht in a Baraisa in accordance  with Rava:

BR AI SA

ם — הֶ ד מֵ חָ ת אֶ ה, וּמֵ שָּׁ   מִ נֶה חֲ יר, וּמָ דִּ ן לַ יסָ נִ כְ הִ ים וְ אִ לָ ה טְ רָ שָׂ יוּ לוֹ עֲ הָ

If a person had ten lambs and broug ht them into the  pen, and he  counted five , and then one  of them died—

BR AI SA

ם, יהֶ לֵ ים עֲ לִ שְׁ  נֶה וּמַ ת — מוֹ ים מֵ יִ נוּ מְּ ן הַ ם מִ אִ

if one  of the  counted ones  died, he  continues  counting  and completes  the ten upon them, because the count of five was

broken and was not a fit count;



BR AI SA

ר. חֵ ן אַ ין לַגּוֹרֶ פִ רְ טָ צְ ים מִ יִ נוּ ינָן מְ אֵ שֶׁ  ין, וְ טוּרִ פְּ ים  יִ נוּ ת — מְ ים מֵ יִ נוּ ינָן מְ אֵ שֶּׁ   ם מִ אִ וְ

and if one  of those  that were  not counted died, the  counted ones  are  exempt, because at the time they were counted it

was a minyan haraui, a count fit to reach ten, and those  that were  not counted combine  at another threshing  floor season

to be tithed.

STATEMENT

ח זֶה, פֶתַ ה בְּ עָ בָּ  רְ אַ ח זֶה, וְ פֶתַ ה בְּ שָּׁ   שִׁ אוּ  יָצְ יר, וְ דִ ן לְ יסָ נִ כְ הִ ים וְ אִ לָ ר טְ שָׂ ה עָ עָ בָּ  רְ יוּ לוֹ אַ בָא: הָ ר רָ מַ אָ וְ

ם. שָׁ ירוּ  יְּ תַּ  שְׁ  ה נִ עָ בָּ  רְ אַ וְ

And Rava said: If a person had fourteen lambs and broug ht them into a pen, and s ix came  out throug h this  opening  on

one side, and four came  out throug h that opening  on the other side, and four remained inside  the pen:

STATEMENT

ר; חֵ ן אַ גוֹרֶ ין לְ פִ רְ טָ צְ ר מִ אָ שְּׁ   הַ ם, וְ הֶ ד מֵ חָ ל אֶ טֵ אוּ — נוֹ ה יָצְ שָּׁ   שִּׁ   ח הַ פֶתַ ם בְּ ה, אִ עָ בָּ  רְ ם אַ אוֹתָ

Regarding those  four that remained, if they came  out throug h the  opening  of the  s ix, combining with them to make ten, he

takes  one  of them as ma'aser for the ten, and the  remaining  four (from the other opening) combine  at another threshing

floor season;

STATEMENT

ר. חֵ ן אַ גוֹרֶ ין לְ פִ רְ טָ צְ ה מִ עָ בְּ רְ ה אַ עָ בָּ  רְ אַ ין, וְ טוּרִ פְּ ה  שָּׁ   שִׁ או —  ם לָ אִ וְ

and if not, meaning they did not come out through the door of six, then the s ix are  exempt because they were part of a fit count

of fourteen, and the two groups of four and four combine  at another threshing  floor season.

STATEMENT

ה — עָ בָּ  רְ ם אַ שָׁ ירוּ  יְּ תַּ  שְׁ  נִ ח זֶה, וְ פֶתַ ה בְּ שָּׁ   שִׁ  ח זֶה, וְ פֶתַ ה בְּ עָ בָּ  רְ אוּ אַ יָצְ

If four came  out throug h this  opening , and s ix throug h that opening , and four remained inside—

STATEMENT

ים; טוּרִ פְּ ר  אָ שְּׁ   הַ ד, וְ חָ ם אֶ הֶ ל מֵ טֵ אוּ — נוֹ ה יָצְ שָּׁ   שִּׁ   ח הַ פֶתַ ה בְּ עָ בָּ  רְ ם אַ ם אוֹתָ אִ

if those  four came  out throug h the  opening  of the  s ix, he  takes  one  of them as ma'aser for that ten, and the  re st, the

original four from the other door, are  exempt because they belonged to a fit count of fourteen;

STATEMENT

ר. חֵ ן אַ גוֹרֶ ין לְ פִ רְ טָ צְ ה מִ עָ בָּ  רְ אַ ים, וְ טוּרִ פְּ ה  שָּׁ   שִׁ  ה וְ עָ בָּ  רְ או — אַ ם לָ אִ וְ

and if not, the  four and the  s ix are  exempt because both counts were fit to reach ten, and the  four remaining ones combine

at another threshing  floor season.

STATEMENT

ה — שָּׁ   שִׁ ם  שָׁ ירוּ  יְּ תַּ  שְׁ  נִ ח זֶה, וְ פֶתַ ה בְּ עָ בָּ  רְ אַ ח זֶה, וְ פֶתַ ה בְּ עָ בָּ  רְ אוּ אַ יָצְ

If four came  out throug h this  opening , and four throug h that opening , and s ix remained inside—



STATEMENT

ים; טוּרִ פְּ ר  אָ שְּׁ   הַ ד וְ חָ ם אֶ הֶ ל מֵ טֵ ד — נוֹ חָ ח אֶ פֶתַ אוּ בְּ ה יָצְ שָּׁ   שִׁ ן  ם אוֹתָ אִ

if those  s ix came  out throug h one  of the opening s, he  takes  one  of them as ma'aser to join the four from that door, and the

rest are  exempt;

STATEMENT

ר. חֵ ן אַ גוֹרֶ ין לְ פִ רְ טָ צְ ה מִ שָּׁ   שִׁ  ים, וְ טוּרִ פְּ ה  עָ בָּ  רְ או — אַ ם לָ אִ וְ

and if not, if three went out each door, the  four and four are  exempt, and the  s ix combine  at another threshing  floor

season.

QU E ST IO N

נָא! מְ א זִ דָ בָא חֲ הּ רָ רַ מְ אַ הָ ר? וְ טֵ וֹ י פּ אוּ רָ יָן הָ נְ מִ ן, דְּ ע לַ מַ שְׁ  א מַ אי קָ מַ

The Gemara asks: What is  this  coming  to teach us? That a count fit to reach ten exempts? But Rava already said it once !

ANSWER

ינַן, רִ מְ כָא — לָא אָ הָ י לְ זֵ חֲ דַ כָא וְ הָ י לְ זֵ חֲ י, דַּ אוּ רָ יָן הָ נְ פֵק מִ ינַן, סְ רִ מְ י אָ אוּ רָ יָן הָ נְ אי מִ דַּ א: וַ ימָ תֵ הוּ דְּ מַ

ן. ע לַ מַ שְׁ  א מַ קָ

The Gemara answers: Lest you say: Only a definite  count fit to reach ten do we  say exempts, but a doubtful count fit to

reach ten—where  it is  fit for here  and fit for there , as it could potentially join either exit—we do not say it exempts; therefore

Rava comes to teach us  that even a doubtful minyan haraui exempts.

STATEMENT

ד, חָ ם אֶ הֶ ל מֵ וֹ טּ אֶ יר וְ דִּ ם לַ יסֵ נִ כְ אַ ה וְ רָ שָׂ רוֹר עֲ בְ ר: אֶ יֹאמַ ים, לֹא  אִ לָ ר טְ שָׂ ה עָ שָּׁ   מִ יוּ לוֹ חֲ בָא: הָ ר רָ מַ אָ וְ

ים, טוּרִ פְּ ר  אָ שְּׁ   הַ וְ

And Rava said: If a person had fifteen lambs, he  should not say: “I will se lect ten, put them into the  pen, and take  one

from them as ma'aser, and the  remaining  five  will be  exempt” without putting them in the pen;

STATEMENT

ר. חֵ ן אַ גוֹרֶ ין לְ פִ רְ טָ צְ ר מִ אָ שְּׁ   הַ ד, וְ חָ ם אֶ הֶ ל מֵ טֵ נוֹ ה, וְ רָ שָׂ יא עֲ צִ יר, וּמוֹ דִּ ן לַ סָ נְ וֹ לָּא כּ  אֶ

rather, he  must bring  all of them into the  pen, and re lease  ten, and take  one  from them, and the  remaining  five combine

at another threshing  floor season.

PR O O F

ים, אִ לָ ר טְ שָׂ ה עָ שָּׁ   מִ יוּ לוֹ חֲ י: הָ כִ י הָ יָא נָמֵ נְ תַּ

It was  also taug ht in a Baraisa like  this : If a person had fifteen lambs,

S U M M A RY

The Gemara demonstrates that just as terumah gedolah and ma'aser dagan can be designated through thought and

estimation, ma'aser behemah likewise does not strictly require explicit verbal counting. Rava establishes that the tenth animal

becomes holy automatically, a principle the Gemara proves from a braisa where the tenth remains in the pen after the ninth was



mistakenly called 'tenth'. The Gemara then analyzes Rabbi Shimon's opinion regarding the ninth animal, refuting his logic

that it depends on uprooting the status of the tenth. Finally, the Gemara introduces Rava's rule that a count fit to reach ten

exempts the counted animals from future ma'aser obligations, even if the counting was interrupted before the tenth animal

actually emerged.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

Rava teaches us a remarkable chiddush on our daf: "asiri me'elav hu kadosh", the tenth animal becomes holy on its own.

When a Yid counts his flock and reaches ten, that tenth animal becomes kedosh ma'aser even if he never opened his mouth to

say the word "asiri." The inherent kedushah of Hashem's mitzvah rests upon it automatically, simply because it reached the

place where it belonged.

There is a deeply inspiring lesson here for our own avodah. A person might sometimes feel small, disconnected, or uninspired.

You might think, "I didn't say the tefillah with enough kavana," or "I am not on a high spiritual madreiga right now." But the

Torah is revealing to us that kedushah is not always created by our brilliant words or intense feelings. When you step up to do

a mitzvah, when you put yourself in the place of Hashem's ratzon, the kedushah is activated me'elav, on its own. By virtue of

you being there and standing counted as part of Hashem's nation, Hashem rests His holiness upon you.

Don't wait until you feel perfect or spiritually inspired to do what is right. Just put yourself in the room, open the sefer, or

stand up to davening. Set yourself in place for the mitzvah, and trust that Hashem's kedushah will automatically rest upon

your actions.

Today, perform one mitzvah, whether opening a sefer or giving a coin to tzedakah, without waiting for the "right mood,"

relying on the reality that doing the act itself brings Hashem's kedushah.
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ה נָ שְׁ  מִ  ·  P I R K E I  A V O S

ן וֹ אשׁ ק רִ רֶ פֶּ בוֹת ·  כֶת אָ סֶּ  מַ
Complete Word-for-Word Interlinear · Navy & Gold Edition

C HA P T E R  P R E V IE W

We begin our learning of Pirkei Avos by establishing the golden chain of the mesorah, tracing how Moshe Rabbeinu received

the Torah at Sinai and passed it down through the generations. This holy transmission went from Yehoshua to the elders, the

prophets, and the Men of the Great Assembly, showing us that our oral tradition is unbroken and divine. From there, the

chapter introduces the early pairs of Sages, the Zugos, who carried the torch of Torah with immense holiness.

As we delve into their teachings, we find fundamental guidance for our daily avodah and yiras Shamayim. The Sages guide

us on how to build a home of Torah, how to conduct ourselves in judgment, how to treat our fellow Jews with warmth, and

how to guard our speech. We are introduced to the timeless wisdom of Hillel and Shammai, who teach us the path of peace,

diligence in learning, and serving Hashem with absolute sincerity.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

ה א נָ שְׁ  מִ

ים מִ כָ חֲ גַת הַ נְהָ הַ ה וְ רָ וֹ תּ לַת הַ בָּ  ל קַ שֶׁ לֶת  שֶׁ  לְ שַּׁ   הַ

Mishna 1 · The Chain of Torah Transmission and the Three Directives of the Great Assembly

ה שֶׁ מ
Moshe

ל בֵּ  קִ
received

ה וֹרָ תּ
Torah

ינַי, סִּ מִ
from Sinai

הּ רָ סָ וּמְ
and transmitted it

, עַ שֻׁ  יהוֹ לִ
to Yehoshua

עַ שֻׁ  יהוֹ וִ
and Yehoshua

ים, נִ קֵ זְ לִ
to the elders

ים נִ קֵ וּזְ
and the elders

ים, יאִ בִ נְ לִ
to the prophets

ים יאִ בִ וּנְ
and the prophets

רוּהָ סָ מְ
transmitted it

י שֵׁ  נְ אַ לְ
to the Men of

ת נֶסֶ כְ
the Assembly

לָה. דוֹ גְּ הַ
the Great

ם הֵ
They

רוּ מְ אָ
said

ה שָׁ ל שְׁ
three

ים, רִ בָ דְ
things

ווּ הֱ
Be

ים תוּנִ מְ
deliberate

ין, דִּ בַּ
in judgment

ידוּ עֲמִ הַ וְ
and establish

ים ידִ מִ לְ תַ
disciples

בֵּה,  רְ הַ
many

וּ שׂ עֲ וַ
and make

יָג סְ
a fence

ה: וֹרָ תּ לַ
for the Torah

This Mishnah establishes the unbroken chain of Torah transmission from Sinai down to the Sages of the Great Assembly, who provided foundational

guidance for judges and teachers.

ה ב נָ שְׁ  מִ

ד מֵ לָם עוֹ עוֹ ם הָ לֵיהֶ עֲ שֶׁ ים  רִ בָ דְּ הַ Mishna 2 · The Three Pillars Upon Which the World Stands

ן עוֹ מְ שִׁ
Shimon

יק דִּ צַּ הַ
the Righteous

יָה הָ
was

י יָרֵ שְּׁ   מִ
from the remnants of

ת נֶסֶ כְ
the Assembly

לָה. דוֹ גְּ הַ
the Great

הוּא
he

יָה הָ
would

ר, אוֹמֵ
say

ל עַ
on

ה שָׁ ל שְׁ
three

ים רִ בָ דְ
things

לָם עוֹ הָ
the world

ד, עוֹמֵ
stands

ל עַ
on

ה וֹרָ תּ הַ
the Torah

ל עַ וְ
and on

ה דָ בוֹ עֲ הָ
the Temple service

ל עַ וְ
and on

ילוּת מִ גְּ
acts of

ים: דִ חֲסָ
kindness

Shimon the Righteous teaches that the existence of the world depends upon Torah study, the Temple service, and acts of lovingkindness.



ה ג נָ שְׁ  מִ

יִם מַ שָׁ א  רָ בָה וּמוֹ הֲ אַ ם מֵ שֵּׁ   ת הַ דַ בוֹ עֲ Mishna 3 · Serving Hashem Out of Love and the Fear of Heaven

נוֹס יגְ טִ נְ אַ
Antigonus

ישׁ אִ
a man of

כוֹ סוֹ
Socho

ל בֵּ  קִ
received

ן עוֹ מְ שִּׁ   מִ
from Shimon

יק. דִּ צַּ הַ
the Righteous

הוּא
he

יָה הָ
would

ר, אוֹמֵ
say

ל אַ
do not

יוּ הְ תִּ
be

ים דִ בָ עֲ כַ
like servants

ין שִׁ  מְּ שַׁ  מְ הַ
who serve

ת אֶ
—

ב רַ הָ
the master

ל עַ
on

נָת מְ
condition

ל בֵּ  קַ לְ
to receive

ס, רָ פְּ
a reward

לָּא  אֶ
but

ווּ הֱ
be

ים דִ בָ עֲ כַ
like servants

ין שִׁ  מְּ שַׁ  מְ הַ
who serve

ת אֶ
—

ב רַ הָ
the master

לֹּא  שֶׁ
not

ל עַ
on

נָת מְ
condition

ל בֵּ  קַ לְ
to receive

ס, רָ פְּ
a reward

י יהִ וִ
and let be

א מוֹרָ
the fear of

יִם מַ שָׁ
Heaven

יכֶם: לֵ עֲ
upon you

Antigonus of Socho teaches that one should serve Hashem without the expectation of receiving a reward, while maintaining a constant fear of Heaven.

ה ד נָ שְׁ  מִ

ים מִ כָ ד חֲ בוֹ ה וּכְ רָ וֹ תּ לַת הַ בָּ  קַ Mishna 4 · The Transmission of Torah and Honoring the Sages

י יוֹסֵ
Yose

ן בֶ
ben

זֶר עֶ יוֹ
Yoezer

ישׁ אִ
man of

ה דָ רֵ צְ
Zeredah

י יוֹסֵ וְ
and Yose

ן בֶ
ben

נָן יוֹחָ
Yochanan

ישׁ אִ
man of

יִם לַ שָׁ יְרוּ
Yerushalayim

לוּ בְּ קִ
received

ם. הֶ מֵ
from them

י יוֹסֵ
Yose

ן בֶ
ben

זֶר עֶ יוֹ
Yoezer

ישׁ אִ
man of

ה דָ רֵ צְ
Zeredah

ר, אוֹמֵ
says

י יְהִ
let be

ךָ יתְ בֵ
your house

ית בֵ
a house of

ד עַ וַ
meeting

ים, כָמִ חֲ לַ
for the Sages

י וֵ הֱ וֶ
and be

בֵּק  אַ תְ מִ
attaching yourself

ר עֲפַ בַּ
in the dust of

ם, יהֶ לֵ גְ רַ
their feet

י וֵ הֱ וֶ
and be

ה וֹתֶ שׁ
drinking

א מָ צָ בְ
with thirst

ת אֶ
—

ם: יהֶ רֵ בְ דִּ
their words

Yose ben Yoezer and Yose ben Yochanan transmit the tradition, advising one to make their home a gathering place for Sages.

ה ה  נָ שְׁ  מִ

ה שָּׁ   אִ ם הָ ה עִ יחָ עוּט שִׂ ים וּמִ חִ רְ ת אוֹ נָסַ כְ הַ Mishna 5 · Hospitality to the Poor and Limiting Conversation with Women

י יוֹסֵ
Yose

ן בֶ
son of

נָן יוֹחָ
Yochanan

ישׁ אִ
a man of

יִם לַ שָׁ יְרוּ
Yerushalayim

ר, אוֹמֵ
says

י יְהִ
let be

ךָ יתְ בֵ
your house

תוּחַ פָ
open

ה, חָ וָ רְ לִ
wide

יוּ יִהְ וְ
and let be

ים יִּ נִ עֲ
poor people

נֵי בְּ
members of

, ךָ יתֶ בֵ
your household

ל אַ וְ
and do not

בֶּה  רְ תַּ
increase

ה יחָ שִׂ
conversation

ם עִ
with

ה. שָּׁ   אִ הָ
the woman

וֹ תּ שְׁ  אִ בְּ
with his wife

, רוּ מְ אָ
they said

ל קַ
a light

ר חֹמֶ וָ
and heavy

ת שֶׁ  אֵ בְּ
with the wife of

. רוֹ בֵ חֲ
his fellow

כָּאן  מִ
from here

רוּ מְ אָ
said

ים, כָמִ חֲ
the Sages

ל כָּ
all

ן מַ זְ
the time

ם דָ אָ שֶׁ
that a man

בֶּה  רְ מַ
increases

ה יחָ שִׂ
conversation

ם עִ
with

ה, שָּׁ   אִ הָ
the woman

ם וֹרֵ גּ
he causes

ה עָ רָ
evil

, מוֹ צְ עַ לְ
to himself

ל וּבוֹטֵ
and desists

י רֵ בְ דִּ מִ
from words of

ה, תוֹרָ
Torah

סוֹפוֹ וְ
and his end

שׁ רֵ יוֹ
he inherits

נֹּם:  יהִ גֵּ
Gehinnom

Yose ben Yochanan teaches the importance of keeping a home open to the poor and warns against excessive conversation with women, which distracts from

Torah study.

ה ו נָ שְׁ  מִ



ר בֵ ךָ חָ לְ נֵה  ב וּקְ ךָ רַ לְ ה  שֵׂ עֲ Mishna 6 · Appointing a Teacher, Acquiring a Companion, and Judging Others Favorably

עַ שֻׁ  יְהוֹ
Yehoshua

ן בֶּ
son of

יָה חְ רַ פְּ
Perachyah

אי תַּ  נִ וְ
and Nittai

י לִ בֵּ  רְ אַ הָ
the Arbelite

לוּ בְּ קִ
received

ם. הֶ מֵ
from them

עַ שֻׁ  יְהוֹ
Yehoshua

ן בֶּ
son of

יָה חְ רַ פְּ
Perachyah

ר, אוֹמֵ
says

ה עֲשֵׂ
make

ךָ לְ
for yourself

ב, רַ
a teacher

נֵה וּקְ
and acquire

ךָ לְ
for yourself

ר, בֵ חָ
a companion

י וֵ הֱ וֶ
and be

ן דָ
judging

ת אֶ
—

ל כָּ
every

ם דָ אָ הָ
man

כַף לְ
to the scale of

כוּת: זְ
merit

This Mishnah teaches the importance of spiritual mentorship, friendship, and giving others the benefit of the doubt.

ז ה  נָ שְׁ  מִ

ע שָׁ  רָ ע וּמֵ ן רָ כֵ שָּׁ   ה מִ קָ חָ רְ הַ Mishna 7 · Distancing Oneself from an Evil Neighbor and the Wicked

אי תַּ  נִ
Nittai

י לִ בֵּ  רְ אַ הָ
the Arbelite

ר, אוֹמֵ
says

ק חֵ רְ הַ
distance yourself

ן כֵ שָּׁ   מִ
from a neighbor

ע, רָ
who is evil

ל אַ וְ
and do not

ר בֵּ  חַ תְ תִּ
associate

ע, שָׁ  רָ לָ
with the wicked

ל אַ וְ
and do not

שׁ יָאֵ תְ תִּ
despair

ן מִ
of

נוּת: עָ רְ פֻּ  הַ
retribution

Nittai the Arbelite warns against associating with bad influences and reminds us that divine justice is inevitable.

ח ה  נָ שְׁ  מִ

ין דִּ לֵי הַ עֲ בַּ ם  ן עִ יָּ דַּ גַת הַ נְהָ הַ Mishna 8 · The Conduct of a Judge Toward Litigants

ה יְהוּדָ
Yehudah

ן בֶ
son of

בַּאי  טַ
Tabbai

ן עוֹ מְ שִׁ  וְ
and Shimon

ן בֶּ
son of

ח טָ שָׁ
Shetach

לוּ בְּ קִ
received

ם. הֶ מֵ
from them

ה יְהוּדָ
Yehudah

ן בֶ
son of

בַּאי  טַ
Tabbai

ר, אוֹמֵ
says

ל אַ
do not

שׂ עַ תַּ
make

ךָ מְ צְ עַ
yourself

י כֵ רְ עוֹ כְ
like the arrangers of

ין. יָּנִ  דַּ הַ
the judges

יוּ יִּהְ שֶׁ  וּכְ
and when are

י לֵ עֲ בַ
the masters of

ין ינִ דִ
judgment

ים דִ עוֹמְ
standing

, נֶיךָ פָ לְ
before you

יוּ יִהְ
they should be

ינֶיךָ עֵ בְ
in your eyes

ים. עִ שָׁ  רְ כִ
like wicked ones

ים רִ טָ פְ נִּ שֶׁ  וּכְ
and when they are

dismissed

, נֶיךָ פָ לְּ מִ
from before you

יוּ יִהְ
they should be

ינֶיךָ עֵ בְ
in your eyes

ין, כָּאִ זַ כְ
like innocent ones

לוּ בְּ קִּ שֶׁ  כְּ
when they accepted

ם יהֶ לֵ עֲ
upon themselves

ת אֶ
—

ין: דִּ הַ
the judgment

Yehudah ben Tabbai teaches that a judge must remain completely impartial, avoiding advocacy and viewing both parties equally during and after the

trial.

ה ט נָ שְׁ  מִ

יָּנִים דַּ י הַ רֵ בְ דִ ירוּת בְּ זְהִ ים וּ דִ ל עֵ שֶׁ ה  ירָ קִ חֲ ה וַ שָׁ י רִ דְּ

Mishna 9 · Thorough Interrogation of Witnesses and Caution in the Words of Judges

ן עוֹ מְ שִׁ
Shimon

ן בֶּ
son of

ח טָ שָׁ
Shetach

ר, אוֹמֵ
says

י וֵ הֱ
be

בֶּה  רְ מַ
much

קֹר חְ לַ
to investigate

ת אֶ
—

ים, דִ עֵ הָ
the witnesses

י וֵ הֱ וֶ
and be

יר זָהִ
careful

, יךָ רֶ בָ דְ בִּ
with your words

א מָּ  שֶׁ
lest

וֹכָם תּ מִ
from within them

דוּ מְ לְ יִ
they will learn

ר: קֵּ  שַׁ  לְ
to lie



Shimon ben Shetach warns judges to cross-examine witnesses thoroughly and to speak carefully so as not to inadvertently teach them how to fabricate

testimony.

ה י נָ שְׁ  מִ

נוּת בָּ  רַ ת הָ נִיאַ לָאכָה וּשְׂ מְּ  בַת הַ הֲ אַ Mishna 10 · Loving Work and Shunning Lordship and Government Intimacy

יָה עְ מַ שְׁ
Shemaiah

ן יוֹ לְ טַ בְ אַ וְ
and Abtalion

לוּ בְּ קִ
received

ם. הֶ מֵ
from them

יָה עְ מַ שְׁ
Shemaiah

ר, אוֹמֵ
says

אֱהֹב
love

ת אֶ
—

אכָה, לָ מְּ הַ
work

נָא וּשְׂ
and hate

ת אֶ
—

נוּת, בָּ  רַ הָ
lordship

ל אַ וְ
and do not

ע דַּ וַ תְ תִּ
make yourself known

וּת: שׁ רָ לָ
to the ruling authority

Shemaiah and Abtalion teach the importance of honest labor, avoiding positions of power, and keeping a safe distance from the ruling authorities.

ה יא נָ שְׁ  מִ

ם שֵּׁ   וּל הַ לּ נֵי חִ פְּ  ם מִ יהֶ רֵ בְ דִ ר בְּ זָּהֵ הִ לְ ים  מִ כָ חֲ לַ ה  רָ זְהָ אַ

Mishna 11 · A Warning to Sages to Guard Their Words to Prevent Desecration of Heaven's Name

ן יוֹ לְ טַ בְ אַ
Avtalyon

ר, אוֹמֵ
says

ים, כָמִ חֲ
Sages

רוּ זָּהֲ  הִ
be careful

יכֶם, רֵ בְ דִ בְ
with your words

א מָּ  שֶׁ
lest

חוּבוּ תָ
you will obligate

ת בַ חוֹ
the obligation of

לוּת גָּ
exile

לוּ גְ תִ וְ
and you will be exiled

קוֹם מְ לִ
to a place of

יִם מַ
waters

ים, עִ רָ הָ
the evil

וּ תּ שְׁ  יִ וְ
and they will drink

ים ידִ מִ לְ תַּ  הַ
the disciples

ים בָּאִ  הַ
who come

יכֶם רֵ חֲ אַ
after you

, יָמוּתוּ וְ
and they will die

צָא מְ נִ וְ
and it will be found

ם שֵׁ
the Name of

יִם מַ שָׁ
Heaven

ל: לֵּ  חַ תְ מִ
is profaned

Avtalyon warns Torah scholars to speak with extreme precision so that heretical disciples do not misinterpret their words and stray after false doctrines.

ה יב נָ שְׁ  מִ

יּוֹת רִ בְּ ת הַ ב אֶ רֵ קָ לְ לוֹם וּ שָׁ לֶאֱהֹב  ל  לֵּ  גַת הִ נְהָ הַ Mishna 12 · The Conduct of Hillel to Love Peace and Draw Creations Close to Torah

ל לֵּ  הִ
Hillel

אי מַּ  שַׁ  וְ
and Shammai

לוּ בְּ קִ
received

ם. הֶ מֵ
from them

ל לֵּ  הִ
Hillel

ר, אוֹמֵ
says

י וֵ הֱ
be

יו ידָ מִ לְ תַּ  מִ
from the disciples

ל שֶׁ
of

רֹן, הֲ אַ
Aharon

ב אוֹהֵ
loving

לוֹם שָׁ
peace

ף דֵ רוֹ וְ
and pursuing

לוֹם, שָׁ
peace

ב אוֹהֵ
loving

ת אֶ
—

יּוֹת רִ בְּ הַ
the creations

ן בָ רְ קָ וּמְ
and drawing them

close

ה: וֹרָ תּ לַ
to the Torah

Hillel teaches that one should emulate Aharon the Kohen Gadol by actively pursuing peace and bringing people closer to the Torah through love.

ה יג נָ שְׁ  מִ

ה רָ וֹ וּל תּ טּ בִ וָה וּבְ גַאֲ נָה בְּ כָּ  סַּ  הַ Mishna 13 · The Danger of Seeking Fame and Neglecting Torah Study

הוּא
He

יָה הָ
used to

ר, אוֹמֵ
say

ד נָגֵ
one who makes great

א, מָ שְׁ
his name

ד בֵ אָ
destroys

. הּ מֵ שְׁ
his name

לֹא  וּדְ
and one who does not

יף, מוֹסִ
add

ף. יָסֵ
ceases

לֹא  וּדְ
and one who does not

יף, יָלֵ
learn

לָא טָ קְ
death

יָּב.  חַ
deserves

שׁ מֵּ  תַּ  שְׁ  אִ וּדְ
and one who makes use

גָא, תָ בְּ
of the crown

ף: לֵ חָ
passes away

This Mishnah warns against using Torah knowledge for self-aggrandizement and emphasizes the necessity of continuous study.

ה יד נָ שְׁ  מִ



חוּי לֹא דִּ לְ מוֹ וּ צְ עַ עֹל בְּ פְ לִ בָה  חוֹ הַ Mishna 14 · The Obligation of Personal Responsibility and Avoiding Procrastination

הוּא
He

יָה הָ
used to

ר, אוֹמֵ
say

ם אִ
If

ין אֵ
not

י נִ אֲ
I

י, לִ
for myself

י מִ
who

י. לִ
is for me

י נִ אֲ שֶׁ  וּכְ
And when I am

י, מִ צְ עַ לְ
for myself alone

ה מָ
what

י. נִ אֲ
am I

ם אִ וְ
And if

לֹא
not

יו, שָׁ  כְ עַ
now

י: תָ ימָ אֵ
when

Hillel teaches that a person must take personal responsibility for their own spiritual growth and act without delay.

ה טו נָ שְׁ  מִ

נִים פָּ ת  רַ בָּ  סְ הַ וּר וְ בּ עוּט דִּ ה, מִ רָ וֹ תּ יעוּת הַ בִ קְ

Mishna 15 · Making Torah Study Fixed, Speaking Little and Doing Much, and Welcoming Everyone Warmly

אי מַּ  שַׁ
Shammai

ר, אוֹמֵ
says

ה עֲשֵׂ
make

ךָ תְ רָ תוֹ
your Torah

ע. בַ קֶ
fixed

מֹר אֱ
say

ט עַ מְ
little

ה עֲשֵׂ וַ
and do

בֵּה,  רְ הַ
much

י וֵ הֱ וֶ
and be

ל בֵּ  קַ מְ
receiving

ת אֶ
—

ל כָּ
every

ם דָ אָ הָ
person

ר בֶ סֵ בְּ
with a cheerful

ים נִ פָּ
expression of

יָפוֹת:
face

Shammai teaches the importance of establishing a fixed schedule for Torah study, prioritizing actions over words, and greeting every person with a

pleasant and welcoming countenance.

ז ה ט נָ שְׁ  מִ

פֵק סָּ  ן הַ ה מִ קָ חָ רְ הַ ב וְ ךָ רַ לְ ה  שֵׂ עֲ Mishna 16 · Appointing a Teacher and Avoiding Doubt and Estimations in Tithing

ן בָּ  רַ
Rabban

ל יאֵ לִ מְ גַּ
Gamliel

יָה הָ
would

ר, אוֹמֵ
say

ה עֲשֵׂ
make

ךָ לְ
for yourself

ב, רַ
a teacher

לֵּק  תַּ  סְ הִ וְ
and remove yourself

ן מִ
from

פֵק, סָּ  הַ
doubt

ל אַ וְ
and do not

בֶּה  רְ תַּ
increase

ר שֵּׂ  עַ לְ
to tithe

דוֹת: אֹמָ
by estimation

Rabban Gamliel teaches the importance of establishing a halachic authority to resolve doubts and avoiding guesswork when performing mitzvos like

tithing.

ז ה י נָ שְׁ  מִ

וּר בּ דִּ נֵי הַ פְּ ל  ה עַ שֶׂ עֲ מַּ  הַ ה וְ יקָ תִ שְּׁ   לַת הַ עֲ מַ Mishna 17 · The Virtue of Silence and Action Over Mere Words

ן עוֹ מְ שִׁ
Shimon

נוֹ בְּ
his son

ר, אוֹמֵ
says

ל כָּ
all

י יָמַ
my days

י תִּ לְ דַ גָּ
I grew up

ין בֵ
among

ים, כָמִ חֲ הַ
the Sages

לֹא  וְ
and not

י צָאתִ מָ
did I find

וּף לַגּ
for the body

טוֹב
better

לָּא  אֶ
than

ה. יקָ תִ שְׁ
silence

לֹא  וְ
and not

שׁ רָ דְ מִּ הַ
the study

הוּא
is

ר, קָּ  עִ הָ
the main thing

לָּא  אֶ
but

ה. עֲשֶׂ מַּ  הַ
the action

ל כָ וְ
and anyone

בֶּה  רְ מַּ  הַ
who increases

ים, רִ בָ דְ
words

יא בִ מֵ
brings

א: טְ חֵ
sin

Shimon the son of Rabban Gamliel teaches that silence is the best path for the body, and that practical action is superior to mere study and excessive

speech.

ה יח נָ שְׁ  מִ



ם לֵיהֶ ד עֲ מֵ לָם עוֹ עוֹ הָ שֶׁ לוֹם  שָּׁ   הַ ת וְ מֶ אֱ ין הָ דִּ הַ Mishna 18 · Justice Truth and Peace Upon Which the World Stands

ן בָּ  רַ
Rabban

ן עוֹ מְ שִׁ
Shimon

ן בֶּ
ben

ל יאֵ לִ מְ גַּ
Gamliel

ר, אוֹמֵ
says

ל עַ
on

ה שָׁ ל שְׁ
three

ים רִ בָ דְ
things

לָם עוֹ הָ
the world

ד, עוֹמֵ
stands

ל עַ
on

ין דִּ הַ
justice

ל עַ וְ
and on

ת מֶ אֱ הָ
truth

ל עַ וְ
and on

לוֹם, שָּׁ   הַ
peace

ר מַ נֶּאֱ  שֶׁ
as it is said

זכריה
Zechariah

ח
8

ת מֶ אֱ
truth

פַּט  שְׁ  וּמִ
and judgment of

לוֹם שָׁ
peace

טוּ פְ שִׁ
judge

יכֶם: רֵ עֲ שַׁ  בְּ
in your gates

Rabban Shimon ben Gamliel teaches that the preservation of human society depends upon the three pillars of justice, truth, and peace.

C HA P T E R  S U M M A RY

The chapter opens with the Men of the Great Assembly and Shimon the Righteous establishing the pillars of the world,

followed by Antigonus of Socho's warning to serve Hashem without expecting reward. We then progress through the

teachings of the Zugos: Yose ben Yoezer and Yose ben Yochanan on bringing Sages and the poor into our homes; Yehoshua

ben Perachiah and Nittai the Arbelite on acquiring teachers and avoiding evil neighbors; Yehudah ben Tabbai and Shimon

ben Shetach on careful justice; and Shemaiah and Abtalion on avoiding the ruling power and guarding one's words. Finally,

Hillel and Shammai teach us to pursue peace, fix our Torah study, and receive everyone with a pleasant countenance,

leading into the instructions of Rabban Gamaliel and his son Shimon on silence and action, and concluding with Rabban

Shimon ben Gamaliel's declaration that the world stands on justice, truth, and peace.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

My dear friend, look at how this first chapter of Pirkei Avos begins. It does not start with abstract philosophies, but with a

chain of transmission: Moshe received the Torah from Sinai and passed it down, generation after generation, until it reached

us. This tells us that our Torah is not a theory; it is a living, breathing legacy of connection. When you learn, you are not just

reading a book, you are joining a chain of holy souls. And what do these sages tell us? They tell us that the world stands on

Torah, avodah, and gemilus chasadim, and that the ultimate goal of all our learning is not just to speak, but to do. Shimon his

son says it clearly: 'Study is not the most important thing, but actions.'

Think about Shammai's golden rule: 'Say little, but do much, and receive all men with a pleasant countenance.' How often

do we promise ourselves or others big things, only to fall short? The Torah wants us to build our lives on quiet, solid action.

When you greet another Yid with a warm, genuine smile, you are literally sustaining the world. You are bringing the peace

and truth that Rabban Shimon ben Gamaliel says keeps the world standing.

Let us also take to heart the famous words of Hillel: 'If I am not for myself, who is for me? But if I am for my own self, what am

I? And if not now, when?' We cannot wait for someone else to do our avodah for us, nor can we live only for ourselves. We

must step up, take responsibility for our spiritual growth, and do it today, without putting it off.

Today, choose one small, concrete action instead of just talking about it. When you meet someone, greet them with a

genuine, warm smile and a pleasant countenance, and make a fixed five minutes to learn Torah today without any

distractions.
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ם י לִּ הִ תְּ  ·  T E H I L L I M

עך לֶ יטְ פִּ א ה קַ שָּׁ   מִ ים · חֲ לִּ הִ תְּ
The Five Daily Kapitlach

C HA P T E R  P R E V IE W

These are the five kapitlach of Tehillim said every single day: 32, 43, 83, 121, and 130, each set word for word with its English

meaning. They are gathered here as one section so the whole daily Tehillim can be said and downloaded together.

All introductions and contextual notes are the editor's commentary and are not part of the original text.

ק ל״ב פֶּרֶ  CHA PT E R 3 2

ה׃ אָ טָ סוּי חֲ כְּ ע  שַׁ  פֶּ שׂוּי  י נְ רֵ שְׁ  יל אַ כִּ  שְׂ ד מַ וִ דָ לְ

יָּה׃  מִ רוּחוֹ רְ ין בְּ אֵ ן וְ וֺ שֹׁב יְהוָה לוֹ עָ  ם לֹא יַחְ דָ י אָ רֵ שְׁ  אַ

יּוֹם׃ כָּל הַ י  גָתִ אֲ שַׁ  י בְּ מָ צָ לוּ עֲ בָּ י  תִּ שְׁ  חֱרַ י הֶ כִּ

לָה׃ ץ סֶ יִ בֹנֵי קַ רְ חַ י בְּ דִּ שַׁ  ךְ לְ פַּ  ךָ נֶהְ י יָדֶ לַ ד עָ בַּ  כְ לָה תִּ יְ לַ מָם וָ י יוֹ כִּ

לָה׃ י סֶ אתִ טָּ  ן חַ אתָ עֲוֺ ה נָשָׂ תָּ  אַ יהוָה וְ י לַ עַ שָׁ  י פְ לֵ ה עֲ י אוֹדֶ תִּ רְ מַ י אָ יתִ סִּ י לֹא כִ נִ ךָ וַעֲוֺ יעֲ דִ י אוֹ אתִ טָּ  חַ

יעוּ׃ יו לֹא יַגִּ לָ ים אֵ בִּ יִם רַ טֶף מַ שֵׁ  ק לְ צֹא רַ עֵת מְ יךָ לְ לֶ יד אֵ סִ כָּל חָ לֵּל   פַּ  ל זֹאת יִתְ עַ

לָה׃ י סֶ נִ בֵ סוֹבְ לֵּט תְּ  נֵּי פַ  י רָ נִ רֵ צְּ צַּר תִּ י מִ ר לִ תֶ ה סֵ תָּ  אַ

י׃ ינִ יךָ עֵ לֶ צָה עָ יעֲ ךְ אִ לֵ ךְ זוּ תֵ רֶ דֶ ךָ בְּ אוֹרְ ךָ וְ ילְ כִּ  שְׂ אַ

׃ יךָ לֶ רֹב אֵ ל קְ בַּ לוֹם  בְ יוֹ לִ דְ ן עֶ סֶ ג וָרֶ תֶ מֶ ין בְּ בִ ין הָ ד אֵ רֶ פֶ כְּ סוּס  כְּ יוּ  הְ ל תִּ אַ

נּוּ׃ בֶ ד יְסוֹבְ סֶ יהוָה חֶ בַּ חַ  טֵ וֹ בּ הַ ע וְ שָׁ  ים לָרָ אוֹבִ כְ ים מַ בִּ רַ

י לֵב׃ רֵ שְׁ  כָּל יִ ינוּ  נִ רְ הַ ים וְ יקִ דִּ ילוּ צַ גִ יהוָה וְ חוּ בַ מְ שִׂ

ק מ״ג פֶּרֶ  CHA PT E R 4 3

י׃ נִ טֵ לְּ פַ לָה תְ וְ עַ מָה וְ רְ ישׁ מִ אִ יד מֵ סִ י לֹא חָ גּוֹ י מִ יבִ יבָה רִ רִ ים וְ לֹהִ י אֱ נִ טֵ פְ שָׁ

יֵב׃ ץ אוֹ לַחַ ךְ בְּ לֵּ  הַ תְ ר אֶ מָּה קֹדֵ  י לָ נִ תָּ  נַחְ מָה זְ י לָ זִּ  עוּ י מָ לֹהֵ  ה אֱ תָּ  י אַ כִּ

׃ יךָ נוֹתֶ כְּ  שְׁ  ל מִ אֶ ךָ וְ שְׁ  דְ ר קָ ל הַ י אֶ יאוּנִ י יְבִ מָּה יַנְחוּנִ  ךָ הֵ תְּ מִ ךָ וַאֲ לַח אוֹרְ שְׁ

י׃ לֹהָ  ים אֱ לֹהִ נּוֹר אֱ כִ ךָ בְ דְ אוֹ י וְ ילִ חַת גִּ מְ ל שִׂ ל אֵ ים אֶ לֹהִ בַּח אֱ זְ ל מִ ה אֶ אָ בוֹ אָ וְ

י׃ לֹהָ א נַי וֵ פָּ וּעֹת  שׁ וּ יְ נּ דֶ י עוֹד אוֹ כִּ ים  אלֹהִ י לֵ ילִ י הוֹחִ לָ י עָ מִ הֱ תֶּ י וּמַה  שִׁ  י נַפְ וֹחֲחִ תּ שְׁ  מַה תִּ



ק פ״ג פֶּרֶ  CHA PT E R 8 3

ף׃ סָ אָ מוֹר לְ זְ יר מִ שִׁ

ל׃ קֹט אֵ שְׁ  ל תִּ אַ שׁ וְ חֱרַ תֶּ ל  ךְ אַ י לָ מִ ל דֳּ ים אַ לֹהִ אֱ

׃ אוּ רֹאשׁ יךָ נָשְׂ אֶ נְ שַׂ יוּן וּמְ מָ יךָ יֶהֱ יְבֶ נֵּה אוֹ  י הִ כִּ

׃ פוּנֶיךָ ל צְ צוּ עַ יָעֲ יִתְ ימוּ סוֹד וְ ךָ יַעֲרִ מְּ ל עַ עַ

ל עוֹד׃ אֵ רָ שְׂ שֵׁם יִ זָּכֵר  לֹא יִ י וְ גּוֹ ם מִ ידֵ חִ נַכְ כוּ וְ רוּ לְ מְ אָ

רֹתוּ׃ כְ ית יִ רִ יךָ בְּ לֶ ו עָ דָּ צוּ לֵב יַחְ עֲ י נוֹ כִּ

ים׃ רִ גְ הַ ב וְ אָ ים מוֹ אלִ עֵ מְ שְׁ  יִ י אֱדוֹם וְ לֵ הֳ אָ

י צוֹר׃ בֵ שְׁ ם יֹ שֶׁת עִ  לֶ פְּ לֵק  מָ ן וַעֲ וֹ מּ עַ ל וְ בָ גְּ

לָה׃ נֵי לוֹט סֶ בְ עַ לִ יוּ זְרוֹ מָּם הָ  וָה עִ לְ וּר נִ שּׁ  גַּם אַ

ן׃ וֹ ישׁ ל קִ נַחַ ין בְּ יָבִ א כְ רָ יסְ סִ כְּ יָן  דְ מִ כְּ שֵׂה לָהֶם  עֲ

ה׃ מָ דָ אֲ ן לָ דֹּמֶ יוּ  דֹּאר הָ ין  עֵ דוּ בְ מְ שְׁ  נִ

׃ מוֹ יכֵ כָּל נְסִ נָּע   מֻ לְ צַ זֶבַח וּכְ ב וּכְ אֵ זְ כִ ב וְ עֹרֵ כְּ מוֹ  יבֵ דִ מוֹ נְ יתֵ שִׁ

ים׃ לֹהִ  אוֹת אֱ ת נְ נוּ אֵ לָּ שָׁה   ירֲ רוּ נִ מְ ר אָ שֶׁ  אֲ

׃ נֵי רוּחַ פְ שׁ לִ קַ כְּ גַּל  גַּלְ מוֹ כַ יתֵ שִׁ י  לֹהַ  אֱ‍

ים׃ רִ ט הָ לַהֵ בָה תְּ לֶהָ ר וּכְ ר יָעַ עַ בְ שׁ תִּ אֵ כְּ

לֵם׃ הֲ בַ ךָ תְ סוּפָתְ ךָ וּבְ עֲרֶ סַ פֵם בְּ דְּ רְ ן תִּ כֵּ

ךָ יְהוָה׃ מְ שִׁ וּ  שׁ יבַקְ ן וִ לוֹ נֵיהֶם קָ לֵּא פְ  מַ

דוּ׃ יֹאבֵ רוּ וְ פְּ  יַחְ ד וְ י עַ דֵ לוּ עֲ הֲ בָּ יִ וּ וְ יֵבֹשׁ

ץ׃ רֶ אָ כָּל הָ ל  ן עַ יוֹ לְ ךָ עֶ דֶּ בַ ךָ יְהוָה לְ מְ שִׁ ה  תָּ  י אַ כִּ עוּ  יֵדְ וְ

ק קכ״א פֶּרֶ  CHA PT E R 1 2 1

י׃ זְרִ ן יָבֹא עֶ יִ אַ ים מֵ רִ הָ ל הֶ ינַי אֶ א עֵ שָּׂ  לוֹת אֶ עֲ מַּ  יר לַ שִׁ

ץ׃ רֶ אָ יִם וָ מַ שָׁ ם יְהוָה עֹשֵׂה  עִ י מֵ זְרִ עֶ

׃ ךָ רֶ שֹׁמְ ל יָנוּם  ךָ אַ לֶ גְ וֹט רַ מּ ן לַ תֵּ ל יִ אַ

ל׃ אֵ רָ שְׂ ר יִ מֵ וֹ ן שׁ שָׁ י לֹא יִ נֵּה לֹא יָנוּם וְ  הִ

׃ ינֶךָ מִ ל יַד יְ ךָ עַ לְּ ךָ יְהוָה צִ רֶ שֹׁמְ יְהוָה 



לָה׃ יְ לָּ  בַּ חַ  יָרֵ כָּה וְ  כֶּ שׁ לֹא יַ מֶ שֶּׁ   מָם הַ יוֹ

׃ ךָ שֶׁ  ת נַפְ מֹר אֶ שְׁ  ע יִ כָּל רָ  ךָ מִ רְ מָ שְׁ  יְהוָה יִ

לָם׃ ד עוֹ עַ ה וְ תָּ  עַ ךָ מֵ אֶ ךָ וּבוֹ אתְ ר צֵ מָ שְׁ  יְהוָה יִ

ק ק״ל פֶּרֶ  CHA PT E R 1 3 0

יךָ יְהוָה׃ אתִ רָ ים קְ קִּ מַ עֲ מַּ  לוֹת מִ עֲ מַּ  יר הַ שִׁ

נוּנָי׃ חֲ תַּ קוֹל  בוֹת לְ שֻּׁ   נֶיךָ קַ זְ יֶינָה אָ הְ י תִּ לִ קוֹ עָה בְ מְ שִׁ דֹנָי  אֲ

מֹד׃ י יַעֲ דֹנָי מִ ר יָהּ אֲ מָ שְׁ  נוֹת תִּ ם עֲוֺ אִ

א׃ וָּרֵ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י עִ כִּ

י׃ תִּ לְ רוֹ הוֹחָ בָ דְ לִ י וְ שִׁ  ה נַפְ תָ וְּ י יְהוָה קִ יתִ וִּ קִ

ר׃ בֹּקֶ ים לַ רִ שֹׁמְ ר  בֹּקֶ ים לַ רִ שֹּׁמְ   אדֹנָי מִ י לַ שִׁ  נַפְ

דוּת׃ וֹ פְ מּ בֵּה עִ  רְ הַ ד וְ סֶ חֶ ם יְהוָה הַ י עִ כִּ ל יְהוָה  ל אֶ אֵ רָ שְׂ ל יִ יַחֵ

יו׃ נֹתָ כֹּל עֲוֺ  ל מִ אֵ רָ שְׂ ת יִ ה אֶ דֶּ הוּא יִפְ וְ

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

When you feel weighed down by your mistakes, do not keep silent or try to hide them. Open your heart to Hashem in honest

confession, and then immediately shift your focus to absolute trust in His forgiveness and constant protection, knowing that

He never slumbers and is always guarding your steps.

Today, the moment you feel a heavy heart or a sense of spiritual distance, stop what you are doing, speak to Hashem in your

own words to acknowledge your mistake, and then say out loud: 'My help is from Hashem, who forgives and guards my soul.'
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