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T HE  S U G Y A

We start the daf by continuing our sugya regarding a non-Jew's partnership in an animal and how it affects the firstborn status

of the offspring. The Gemara brings a kasha from a Baraisa about "iron sheep" (guaranteed investments) to challenge the

shitos of Rav Yehuda and Rav Huna, analyzing the exact girsa of the Baraisa to see who is refuted and how each Amora can

defend his shita.

Next, we move into a new Mishnah which teaches that if a ewe gives birth to a goat-like offspring, or vice versa, it is exempt

from the din of bechor. The Gemara brings a Baraisa where Rabbi Meir and the Rabbis argue on this very point, and the

Gemara goes through a beautiful shakla v'tarya to understand the exact case of their machlokes—whether it is about the

firstborn obligation, the first shearing, the halacha of "it and its offspring" (oto v'es b'no), or a case where the offspring's

appearance returned to its grandmother's species.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  1 7 A

EXPLANAT IO N

ין. טוּרִ פְּ ה דּוֹרוֹת  רָ שָׂ ד עֲ וּ עַ ילּ פִ ל: אֲ יאֵ לִ מְ ן גַּ בֶּ ן  עוֹ מְ שִׁ ן  בָּ  יהּ רַ ר לֵ מַ אֲ ינוּ דַּ יְ הַ

This  is  what Rabban Shimon ben Gamlie l said to him in the Mishnah: Even until ten g enerations  of offspring are  exempt

from the law of firstborn.

QU E ST IO N

ה דּוֹרוֹת״? רָ שָׂ ד עֲ וּ עַ ילּ פִ ״אֲ אי  י, מַ רֵ דָ א לְ מָּ  נָּא קַ  תַּ ית  ר: לָא נָחֵ מַ אָ ב הוּנָא דְּ רַ לָּא לְ  אֶ

But according  to Rav Huna, who says  that the  first tanna did not descend to  any generational leve ls  at all, but rather

exempts all future generations, what is  the meaning of the phrase: "Even until ten g enerations"?

ANSWER

י. רֵ דָ ית לְ נָחֵ י דְּ אֵ יד״ קָ מִ עֱ ״הֶ ל אַ יאֵ לִ מְ ן גַּ בֶּ ן  עוֹ מְ שִׁ ן  בָּ  ב הוּנָא: רַ ךָ רַ ר לְ מַ אָ

Rav Huna could have said to you in response: Rabban Shimon ben Gamlie l is  re ferring  to  the second case of the Mishnah,

where the Jew established the offspring in place of the mothers, as  in that case the first tanna also descends to  generational

leve ls .

QU E ST IO N

דוֹת לֹא. לָ י וְ דֵ ין, וַולְ טוּרִ פְּ דוֹת  לָ י — וְ גּוֹ ן הַ זֶל מִ בַּרְ ל צֹאן  בֵּ  קַ מְ ע: הַ מַ שְׁ א  תָּ

Come and hear a challenge from a Baraisa: With reg ard to one  who accepts  iron sheep as a guaranteed investment from a

non-Jew, the  direct offspring  are  exempt, but the  offspring  of the  offspring  are  not exempt.



R EFU TAT IO N

ה! ב יְהוּדָ רַ א דְ תָּ  יוּבְ תְּ

This is indeed a conclusive  re futation of Rav Yehuda,  who said that the offspring of the offspring are also exempt!

ANSWER

ן. יהֶ דוֹתֵ לְ ן וּוַ א: הֵ ימָ ה, אֵ ב יְהוּדָ ךָ רַ ר לָ מַ אָ

Rav Yehuda could have said to you: I will say that the Baraisa means they,  the direct offspring, and the ir offspring  are

exempt.

QU E ST IO N

ב הוּנָא! רַ א דְּ תָּ  יוּבְ ין, תְּ טוּרִ פְּ ן  יהֶ דוֹתֵ לְ ן וּוַ י: הֵ רִ מְ אָ כָּא דְּ י אִ

There  are  those  who say a different version of this exchange: The Baraisa actually reads, "They and the ir offspring  are

exempt." If so, this is a conclusive  re futation of Rav Huna,  who said that only the direct offspring are exempt!

ANSWER

יָּיב.  דוֹת — חַ לָ י וְ דֵ טוּר, וַולְ פָּ דוֹת —  ולָ ן וְ א הֵ ימָ ב הוּנָא: אֵ ךָ רַ ר לְ מַ אָ

Rav Huna could have said to you: I will say that the Baraisa means they,  the original animals, and their direct offspring  are

exempt, but the  offspring  of the  offspring  are oblig ated.

נָה שְׁ  מִ M I S H N A H

MISHNAH

׳. וּ ז כּ ין עֵ ה מִ דָ לְ יָּ  שֶׁ ל  חֵ רָ

We learned in the Mishnah: A ewe  that g ave  birth to a g oat of sorts ,  and a goat that gave birth to a ewe of sorts, are exempt

from the law of the firstborn.

א רָ מָ גְּ G E M A R A

BR AI SA

יֵּיב,  חַ יר מְ אִ י מֵ בִּ ל — רַ חֵ בַּת רָ ז  עֵ ז, וְ בַּת עֵ ל  חֵ : רָ יהּ ידֵ א בִּ יתָ נִ תְ י מַ יתִ יְ אַ א, וְ עָ דְּ רְ נְּהַ יָא מִ עְ שַׁ  ב אוֹ א רַ אֲתָ

ין. רִ טְ וֹ ים פּ מִ כָ חֲ וַ

Rav Oshaya came  from Neharde 'a and broug ht a Baraisa in his  hand which taught: With regard to a ewe  born to a g oat, or

a g oat born to a ewe , Rabbi Meir deems it oblig ated in the law of the firstborn, and the  Sag es  deem it exempt.

QU E ST IO N

אי? מַ יֵּיב לְ  חַ יר מְ אִ י מֵ בִּ : רַ יהּ נֵּ י י מִ עִ ב הוּנָא, בְּ רַ יהּ דְּ מֵּ  קַ תְּ לְ ילַ יְ י עָ כִּ בָּה:   רַ יָא לְ עְ שַׁ  ב הוֹ יהּ רַ ר לֵ מַ אֲ

Rav Hoshaya said to Rabba: When you g o before  Rav Huna, ask him: With reg ard to what does  Rabbi Meir deem it

oblig ated?



QU E ST IO N

וֹר? כוֹרוֹ שׁ וֹר וּבְ א הוּא שׁ יְּהֵ שֶׁ ד  וֹר״ עַ כוֹר שׁ ךְ בְּ ״אַ יר  אִ י מֵ בִּ רַ יהּ לְ ית לֵ לֵ ה — וְ כוֹרָ בְ א לִ ימָ ילֵ אִ

If we  say it is with reg ard to the  firstborn obligation, but doesn't Rabbi Meir ag ree  with the derivation from the verse, "But

the  firstborn of an ox," which teaches that the law does not apply unless  it is  an ox and its  firstborn is  also an ox? Meaning,

the offspring must resemble its mother.

QU E ST IO N

ית שִׁ א רֵ ין מֵ טוּרִ פְּ ה  שֶׁ  ן קָ רָ מְ צַּ שֶׁ ים  שִׂ בָ כְּ אל:  עֵ מָ שְׁ  י יִ בִּ י רַ בֵ נָא דְּ תָ א דְּ יהּ הָ ית לֵ לֵ ז, וְ גֵּ ית הַ שִׁ א רֵ לָּא לְ  אֶ

ם״? מָּ  חַ י יִתְ שַׂ בָ כְּ ז  גֵּ ״וּמִ ר:  מַ נֶּאֱ  שֶׁ ז,  גֵּ הַ

Rather, is it with reg ard to the  first shearing  of the fleece? But doesn't he  ag ree  with that which the  school of Rabbi

Yishmael taug ht: Lambs whose  fleece  is  toug h are  exempt from the  first shearing , as  it is  stated: "And if he  were  not

warmed with the  fleece  of my sheep"? Since this goat-like offspring has tough hair, it cannot warm anyone.

ANSWER

ב אָ ע הָ זֶרַ ין לְ שִׁ  שְׁ  חוֹ , וּבְ ישׁ יִ תַּ יו  בִ אָ ז, וְ ין עֵ ה מִ דָ לְ יָּ  שֶׁ ל  חֵ רָ ינַן? בְּ קִ סְ אי עָ מַ כָא בְּ נַן, הָ י אֲ זֵ יחְ : נִ יהּ ר לֵ מַ אֲ

י, גִ לְ פַּ י מִ נוֹ קָ ת בְּ אֶ יַן אוֹתוֹ וְ נְ עִ לְ

Rabba said to him: Let us  see ; what are  we  dealing  with here? We are  dealing  with a ewe  that g ave  birth to a g oat of

sorts , and its  father was  a male  g oat, and they disag ree  as  to whether we  are  concerned with the  seed of the  father

reg arding  the  matter of "it and its  offspring " which may not be slaughtered on the same day.

EXPLANAT IO N

ב. אָ ע הָ זֶרַ ין לְ שִׁ  שְׁ  ין חוֹ י: אֵ רִ בְ נַן סָ בָּ  רַ ב, וְ אָ ע הָ זֶרַ ין לְ שִׁ  שְׁ  בַר: חוֹ יר סָ אִ י מֵ בִּ רַ דְּ

As Rabbi Meir holds: We are  concerned with the  seed of the  father,  so the male goat is considered its father and one is

liable for slaughtering both on the same day; and the  Rabbis  hold: We are  not concerned with the  seed of the  father.

O BJECT IO N

נַן! בָּ  רַ יָה וְ נַנְ חֲ א דַּ תָּ  לוּגְ פְ א, בִּ מָ לְ עָ ב בְּ אָ ע הָ זֶרַ ין לְ שִׁ  שְׁ  חוֹ גוּ בְּ לְ פַּ י י, לִ כִ י הָ אִ

The Gemara objects: If so, le t them disag ree  about be ing  concerned with the  seed of the  father in g eneral, in the  well-

known dispute  of Chananya and the  Rabbis ,  rather than formulating it in this unusual case of a ewe that gave birth to a goat!

ANSWER

ז. בַּת עֵ ל  חֵ בַּת רָ ל  חֵ רָ ינַן — בְּ קִ סְ אי עָ מַ כָא בְּ הָ ה, וְ כוֹרָ בְ לָם לִ עוֹ לָּא, לְ  אֶ

Rather, actually the dispute is with reg ard to the  firstborn, and here  we  are  dealing  with a ewe  born to a ewe  born to a

g oat.

EXPLANAT IO N

ה הוּא. מֶ דְ או נִ אי לָ הַ , וְ יהּ מֵּ י ר אִ בָּתַ יל  בַר: זִ ר סָ מָ

One Sag e ,  Rabbi Meir, holds: Follow its  mother,  which is a ewe, and this  offspring is  not a "nidmeh" because it looks like its

mother.

EXPLANAT IO N



ה הוּא. מֶ דְ אי נִ הַ , וְ יהּ מֵּ י אִ יהּ דְּ מַּ י ר אִ בָּתַ יל  בַר: זִ ר סָ וּמָ

And one  Sag e ,  the Rabbis, holds: Follow its  mother's  mother,  which was a goat, and this  offspring is  therefore considered a

"nidmeh".

ANSWER

יוֹת יֻ זְרוּ שֵׂ בַר: לֹא חָ ר סָ ן, וּמָ מָ קוֹ מְ יוֹת לִ יֻ זְרוּ שֵׂ בַר: חָ ר סָ ל, מָ חֵ בַּת רָ ז  בַּת עֵ ל  חֵ רָ א, בְּ ימָ ית אֵ עֵ בָּ י אִ וְ

ן. מָ קוֹ מְ לִ

And if you wish, say instead that we are dealing with a ewe  born to a g oat born to a ewe . One  Sag e ,  Rabbi Meir, holds: Its

ovine  nature  has  re turned to its  place ,  since it resembles its grandmother; and one  Sag e ,  the Rabbis, holds: Its  ovine  nature

has  not re turned to its  place ,  and since its mother was a goat, it is exempt.

ANSWER

וֹ רוּבּ וֹ וְ א רֹאשׁ יְּהֵ שֶׁ ד  ר: עַ מַ אָ ן, דְּ עוֹ מְ שִׁ י  בִּ ים? רַ מִ כָ אן חֲ ין, וּמַ נִ ימָ צָת סִ קְ וֹ מִ יֵּשׁ בּ  שֶׁ ן  גוֹ כְּ ר:  מַ י אָ שֵׁ  ב אָ רַ

. וֹ מּ אִ ה לְ מֶ דּוֹ

Rav Ashi said: The Baraisa is dealing with a case where  it has  some  of the  characteristics  of its mother, and who are  "the

Sag es" who exempt it? It is Rabbi Shimon, who says: It is not holy unless  its  head and the  majority of its  body are  s imilar

to its  mother.

STATEMENT

א? מָ עְ אי טַ ה, מַ ירָ עִ ן שְׂ בֶּ ינַן  עֵ בָ שׁ דְּ ל רֹאשׁ חֹדֶ שֶׁ יר  עִ שָׂ יר בְּ אִ י מֵ בִּ ה רַ דֶ נָן: מוֹ חָ י יוֹ בִּ ר רַ מַ אָ

Rabbi Yochanan said: Rabbi Meir concedes  with reg ard to the  g oat of the  New Moon offering  that we  require  the

son of a female  g oat,  and a goat born to a ewe is invalid. What is  the  reason?

EXPLANAT IO N

ית. שִׁ א רֵ י בְּ מֵ ת יְ שֶׁ  שֵּׁ   ד וּבָא מִ יוּחָ מְ ד״ הַ חָ ״אֶ א:  רָ ר קְ מַ אָ

The verse  state s : "One" goat, meaning the  unique  one  whose lineage is pure and comes from the  s ix days  of Creation

without any change of species.

QU E ST IO N

ה. מֶ דְ נִ ט לְ רָ פְּ ז״ —  ״אוֹ עֵ יִם,  אַ לְ כִ ט לְ רָ פְּ ב״ —  שֶׂ וֹר אוֹ כֶ ״שׁ א —  קָ ם נָפְ תָ הָ א? מֵ קָ כָא נָפְ הָ א מֵ הָ וְ

The Gemara asks: But is  it derived from here? It is  derived from there ,  from the verse: "An ox or a sheep" — to exclude  a

hybrid; "or a g oat" — to exclude  a "nidmeh"!

ANSWER

א לָא. ימָ ת — אֵ חַ נְ יכָא דִּ ל הֵ י, אֲבָ רֵ דָ ת לְ חַ לָא נְ יכָא דְּ י הֵ לֵּ י י מִ נֵ ינָא: הָ מֵ ם הֲוָה אָ תָ הָ י מֵ אִ יכָא, דְּ רִ צְ

The Gemara answers: Both verses are needed, for if we only knew it from there , I would have  said: This  applie s  only where

the change did not descend to  further g enerations, but where  it descended and returned to its original appearance, say no ,

it is valid.

EXPLANAT IO N

יכָא. רִ בָה — לָא, צְ דָ ל נְ ן חוֹבָה, אֲבָ בַּ  רְ י קׇ בֵּ גַ י לְ לֵּ י י מִ נֵ ינָא: הָ מֵ כָא הֲוָה אָ הָ י מֵ אִ וְ



And if we only knew it from here , I would have  said: This  applie s  only reg arding  an oblig atory offering , but a voluntary

offering  — no ,  it is not excluded. Therefore, both are needed.

STATEMENT

שׁ בַּ  לְ ״לֹא תִ ר:  מַ נֶּאֱ  שֶׁ יִם,  אַ לְ כִּ וּם  שּׁ  רוֹ מִ מְ ל צַ ין עַ קִ אין לוֹ אֵ ים דְּ דִ כֹּל מוֹ  בַּר יַעֲקֹב: הַ א  חָ י אַ בִּ ר רַ מַ אָ

נָּה.  תַּ  שְׁ  לֹּא נִ  שֶׁ ר  מֶ ף צֶ נָּה — אַ  תַּ  שְׁ  לֹּא נִ  שֶׁ ן  תָּ  שְׁ  פִּ ה  נֵז״, מָ טְ עַ שַׁ

Rabbi Acha bar Yaakov said: Everyone  ag rees  that one  does  not rece ive  lashes  for its  wool on account of kilayim, as  it

is  stated: "You shall not wear shaatnez," and we compare wool to linen: Just as  linen has  not chang ed from its original

species, so too wool must be from a sheep that has  not chang ed.

STATEMENT

ה שֶׂ עֲ תַּ ים  ילִ דִ נֵז... גְּ טְ עַ שַׁ שׁ  בַּ  לְ ״לֹא תִ ר:  מַ נֶּאֱ  שֶׁ לֶת,  כֵ תְ סוּל לִ פָּ רוֹ  מְ צַּ שֶׁ ים  דִ כֹּל מוֹ  פָּא: הַ  פָּ ב  ר רַ מַ אָ

נָּה.  תַּ  שְׁ  לֹּא נִ  שֶׁ ר  מֶ ף צֶ נָּה — אַ  תַּ  שְׁ  לֹּא נִ  שֶׁ ן  תָּ  שְׁ  פִּ ה  ״, מָ ךְ לָ

Rav Pappa said: Everyone  ag rees  that its  wool is  invalid for teche ile s , as  it is  stated: "You shall not wear shaatnez...

you shall make  tasse ls  for yourse lf," juxtaposing tzitzis to kilayim: Just as  linen has  not chang ed, so too wool must be from a

sheep that has  not chang ed.

STATEMENT

ד בֶגֶ ר אוֹ בְּ מֶ ד צֶ בֶגֶ ״בְּ ר:  מַ נֶּאֱ  שֶׁ ים,  עִ נְגָ א בִּ מֵּ  טַּ  רוֹ מִ מְ ין צַ אֵ שֶׁ ים  דִ כֹּל מוֹ  ק: הַ חָ צְ ן בַר יִ מָ ב נַחְ ר רַ מַ אָ

נָּה.  תַּ  שְׁ  לֹּא נִ  שֶׁ ר  מֶ ף צֶ נָּה — אַ  תַּ  שְׁ  לֹּא נִ  שֶׁ ים  תִּ שְׁ  פִּ ה  ים״, מָ תִּ שְׁ  פִּ

Rav Nachman bar Yitzchak said: Everyone  ag rees  that its  wool does  not become tamei with tzaraas-plag ues , as  it is

stated: "In a g arment of wool or in a g arment of linen," juxtaposing them: Just as  linen has  not chang ed, so too wool

must be from a sheep that has  not chang ed.

STATEMENT

״זֶבַח א?  מָ עְ אי טַ ים. מַ כִ סָ נְ סוּל לִ פָּ ינוֹ  ינָה — יֵ אֵ י תְּ בֵּ ל גַּ ן עַ פֶ גֶּ לָה הַ דְ ר, הִ נוּ נֹאמַ ף אָ י: אַ שֵׁ  ב אָ ר רַ מַ אָ

וּ. נּ תַּ  שְׁ  לֹּא נִ  שֶׁ ים  כִ סָ ף נְ נָּה, אַ  תַּ  שְׁ  לֹּא נִ  שֶׁ ה זֶבַח  ים״ — מָ כִ סָ וּנְ

Rav Ashi said: We can also say a similar rule: If one  trained a g rapevine  over a fig  tree , its  wine  is  invalid for libations.

What is  the  reason? The verse says, "Sacrifice  and libations" — just as  a sacrifice  must be from an animal that has  not

chang ed, so too libations  must be from grapes that have  not chang ed.

O BJECT IO N

ה ״מָ תְּ  רַ מְ ית אָ צֵ ן לָא מָ כֵּ ם  י? אִ נֵּ  תַּ  שְׁ י לִ י דְּ י נָמֵ כִ א — הָ יגָ י הִ בֵּ ל גַּ ן עַ תָּ  שְׁ  פִּ לָה  דְ ינָא: הִ בִ יף לַהּ רָ קֵ תְ מַ

י! נֵּ  תַּ  שְׁ  י מִ ן נָמֵ תָּ  שְׁ  פִּ א  הָ נָּה״, דְּ  תַּ  שְׁ  לֹּא נִ  שֶׁ ן  תָּ  שְׁ  פִּ

Ravina challeng ed this : If one  trained flax over a thorn-bush, would it also chang e  its status? If so, you cannot say "just

as  linen has  not chang ed," for flax would also chang e  in such a case!

ANSWER

. יחוֹ נָּה רֵ  תַּ  שְׁ  זֶה לֹא נִ , וְ יחוֹ נָּה רֵ  תַּ  שְׁ  : זֶה נִ יהּ ר לֵ מַ אֲ

He said to him: This  wine has  its  aroma chang ed by the fig tree, but that flax does  not have  its  aroma chang ed,  so its

essential nature is unaffected.



נָה שְׁ  מִ M I S H N A H

MISHNAH

ר: מֵ י אוֹ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ ת — רַ חַ אַ ן כְּ יהֶ שֵׁ א י רָ נֵ שְׁ אוּ  יָצְ ים, וְ כָרִ י זְ נֵ שְׁ ה  דָ לְ יָ ה וְ רָ כְּ י לֹּא בִּ  שֶׁ ל  חֵ י׳ רָ נִ תְ מַ

ים לַה׳״, כָרִ זְּ ״הַ ר:  מַ נֶּאֱ  שֶׁ ן,  כֹּהֵ  ן לַ יהֶ נֵ שְׁ

MISHNAH: A ewe  that had not previously g iven birth and g ave  birth to two males , and the ir two heads  emerg ed as

one  — Rabbi Yose  HaGelili says: Both of them g o to the  Kohen, as  it is  stated: "The  males  be long  to Hashem,"

MISHNAH

ן. כֹּהֵ  ד לַ חָ אֶ ד לוֹ וְ חָ לָּא אֶ  צֵם, אֶ מְ צַ ר לְ שָׁ  פְ י אֶ ים: אִ רִ מְ ים אוֹ מִ כָ חֲ וַ

and the  Sag es  say: It is  impossible  to be  perfectly s imultaneous, rather, one  belongs to him and one  belongs to the

Kohen.

MISHNAH

יָּפֶה.  ת הַ ר לוֹ אֶ וֹרֵ ן בּ כֹּהֵ  ר: הַ מֵ ן אוֹ פוֹ רְ י טַ בִּ רַ

Rabbi Tarfon says: The  Kohen chooses  the  better one  for himse lf.

MISHNAH

ב. אֵ תָּ  סְ יִּ שֶׁ ד  ה עַ עֶ י יִרְ נִ שֵּׁ   הַ ן, וְ יהֶ ינֵ בֵּ ין  נִ מְּ שַׁ  ר: מְ מֵ יבָא אוֹ קִ י עֲ בִּ רַ

Rabbi Akiva says: They make  an asse ssment between them to split the value of the better one, and the  second animal shall

g raze  until it deve lops  a blemish.

וּד ב׳ מּ עַ D A F  1 7 B

MISHNAH

נוֹת, תָּ  מַּ  בַּ יָּיב   חַ וְ

And the owner of this doubtful firstborn animal is oblig ated in the  priestly g ifts  of the foreleg, the cheeks, and the maw, which

must be given to a Kohen when slaughtering any non-sacred animal, because we say the animal is chullin;

MISHNAH

ר. טֵ וֹ י פּ סֵ י יוֹ בִּ רַ וְ

and Rabbi Yose i deems  him exempt from giving these gifts, since the Kohen cannot prove that it is indeed chullin.

MISHNAH

ן — הֶ ד מֵ חָ ת אֶ מֵ

If one  of them died,  meaning one of the two male lambs born from the mother that had never given birth before, so we do not

know if the living one is the firstborn or if the dead one was,

MISHNAH



קוּ, לוֹ ר: יַחְ מֵ ן אוֹ פוֹ רְ י טַ בִּ רַ

Rabbi Tarfon says: The Kohen and the owner shall divide  the value of the remaining living lamb.

MISHNAH

יָה. אָ רְ יו הָ לָ ירוֹ עָ חֲבֵ יא מֵ צִ וֹ מּ ר: הַ מֵ יבָא אוֹ קִ י עֲ בִּ רַ

Rabbi Akiva says: We apply the rule that the  one  who seeks  to extract from his  fe llow bears  the  burden of proof,  and

since the lamb is in the owner's possession, he keeps it all.

MISHNAH

לוּם. כְּ ן  כֹּהֵ  אן לַ כָּ ין  בָה — אֵ קֵ זָכָר וּנְ

If a male  and a female  were born together, there  is  nothing  here  for the  Kohen,  because we can always say the female

emerged first and exempted the male from the law of the firstborn.

א רָ מָ גְּ G E M A R A

G EMAR A

נַּאי: י יַ בִּ י רַ בֵ י דְּ רִ מְ ׳ אָ מָ גְּ

GEMARA: They said in the  school of Rabbi Yannai:

STATEMENT

יִם, מַ שָׁ י  ידֵ צֵם בִּ מְ צַ ר לְ שָׁ  פְ ר אֶ מַ אָ יהּ דְּ ינַן לֵ עִ מְ שָׁ י  ילִ לִ גְּ י הַ סֵ י יוֹ בִּ רַ לְ

According  to Rabbi Yose i HaGelili, we  have  heard him say that it is  possible  to be  precise  in events that are by the

hands of Heaven,  and thus twins can emerge at the exact same millisecond;

STATEMENT

ם, דָ י אָ ידֵ ן בִּ כֵּ  שֶׁ ל  כׇ וְ

and all the  more  so  it is possible to be precise by the  hands of man,  who can measure and align things intentionally.

STATEMENT

צֵם, מְ צַ ר לְ שָׁ  פְ י אֶ יִם אִ מַ שָׁ י  ידֵ נַן — בִּ בָּ  רַ וְ

But according to the  Rabbis  who argue on him, they hold that by the  hands of Heaven it is  impossible  to be  precise ,  and

therefore one twin must have emerged first.

QU E ST IO N

אי? ם מַ דָ י אָ ידֵ בִּ

However, regarding measurements made by the  hands of man, what is their opinion? Is it possible to measure with absolute

precision or not?

PR O O F



ע, צַ מְ אֶ בָּ רוֹ  א חוֹגְ רָ יקְ ל סִ שֶׁ ע: חוּט  מַ שְׁ א  תָּ

Come and hear a proof from a Mishnah: A line  of red paint g irdled the Altar in the  middle ,

PR O O F

ים. נִ וֹ תּ חְ תַּ  ים הַ מִ ין דָּ ים וּבֵ נִ יוֹ לְ עֶ ים הָ מִ ין דָּ בֵּ יל  דִּ בְ הַ לְ

to separate  between the  upper bloods  which must be sprinkled above the halfway mark, and the  lower bloods  which must

be sprinkled below it.

PR O O F

ם, דָ י אָ ידֵ צֵם בִּ מְ צַ ר לְ שָׁ  פְ י אֶ תְּ אִ רַ מְ י אָ אִ וְ

And if you say that it is  impossible  to be  precise  by the  hands of man,  then the line was not exactly in the middle,

PR O O F

לָה! עְ מַ ים לְ נִ וֹ תּ חְ תַ ה וְ טָּ  מַ ים לְ נִ יוֹ לְ יב עֶ א יָהֵ קָ ין דְּ נִ ימְ זִ

and sometimes  the Kohen will place  upper bloods below the true middle, or lower bloods above  it, which would invalidate

the service!

R EFU TAT IO N

א. תָּ  וּרְ בָּהּ פּ וַוח  רְ מַ דְּ

The Gemara rejects this: No, there is no proof, as  he  widens  the red line a little  bit so that it definitely overlaps the exact

mathematical center, and the blood is placed safely away from the line.

PR O O F

. חַ בֵּ זְ ת מִ דַּ מִּ ים, מִ לִ כֵּ ת  דַּ מִּ ע מִ מַ שְׁ א  תָּ

Come and hear another proof from the  measurements  of the  vesse ls  of the Beis HaMikdash, and from the  measurements

of the  Altar,  which the Torah requires to be made to exact dimensions.

R EFU TAT IO N

יד, ר עֲבֵ מַ נָא אָ מָ חֲ רַ ם, דְּ תָ י הָ אנֵ שָׁ

The Gemara rejects this: It is  different there , as  the  Merciful One  says  "make" them,

R EFU TAT IO N

, יהּ א לֵ יחָ ד נִ בַּ  יעְ מִ ית לְ צֵ מָ י דְּ יכִ כֹל הֵ וּבְ

and in whatever way you are  able  to make  them, it is  pleasing  to Him,  even if it is not mathematically perfect down to the

atom,

R EFU TAT IO N

יל״. כִּ  שְׂ י הִ לַ יַּד ה׳ עָ  ב מִ תָ כְ כֹּל בִּ  ״הַ

as the pasuk says: "All this  in writing , from the  hand of Hashem which He  made  me  understand."

PR O O F



ע: מַ שְׁ א  תָּ ינָא,  טִּ  ב קַ ר רַ מַ אָ

Rav Ketina said: Come and hear a proof from a Baraisa regarding an oven that became tamei:

PR O O F

ים, אִ מֵ ן טְ יהֶ נֵ שְׁ ין —  וִ שָׁ ן  הֵ יִם וְ נַ שְׁ  קוֹ לִ לְּ חִ

If one  divided it into two  pieces and they are  apparently equal, both of them are  tamei,

PR O O F

צֵם. מְ צַ ר לְ שָׁ  פְ י אֶ אִ שֶׁ י  פִ לְ

because  it is  impossible  to be  precise ,  and we must assume one piece is slightly larger and thus retains the tumah of the

original vessel, but we do not know which one.

R EFU TAT IO N

וֹת. וֹ גּוּמּ יֵשׁ בּ יל וְ אִ ס הוֹ רֶ י חֶ לִ כְּ י  אנֵ שָׁ נָא:  כָּהֲ ב  ר רַ מַ אָ

Rav Kahana said: An earthenware  vesse l is  different, s ince  it has  crevices  and uneven breaks, making it physically impossible

to measure, but other human measurements might indeed be precise.

PR O O F

ע: מַ שְׁ א  תָּ

Come and hear another proof from a Mishnah regarding the Egla Arufa:

PR O O F

יָירוֹת, י עֲ תֵּ  שְׁ ין  בֵּ כוָּּון  צָא מְ מְ נִ

If the corpse was found exactly alig ned between two citie s ,

PR O O F

זֶר. יעֶ לִ י אֱ בִּ י רַ רֵ בְ לוֹת, דִּ י עֲגָ תֵּ  שְׁ יאוֹת  בִ ן מְ יהֶ תֵּ  שְׁ

both of them bring  two he ifers , these  are  the  words of Rabbi Eliezer.

PR O O F

א? מָ עְ אי טַ מַ

What is  the  reason for Rabbi Eliezer's ruling?

PR O O F

צֵם, מְ צַ ר לְ שָׁ  פְ ם אֶ דָ י אָ ידֵ בַר בִּ סָ קָ וּם דְּ שּׁ  או מִ לָ

Is  it not because  he  holds  that by the  hands of man it is  possible  to be  precise  in measuring the distance,

PR O O F

רוֹבוֹת? וּ קְ ילּ פִ אֲ רוֹבָה — וַ וּקְ



and he expounds the word "nearest" in the Torah to mean and even "nearest ones" in the plural, allowing both cities to bring a

heifer?

R EFU TAT IO N

זֶר יעֶ לִ י אֱ בִּ לָא, רַ

The Gemara answers: No, Rabbi Eliezer actually holds it is impossible to be precise, and the case is where they brought one in

partnership.

S U M M A RY

In this daf, the Gemara resolves the dispute regarding the offspring of guaranteed investments ("iron sheep") held by a non-

Jew, showing how Rav Yehuda and Rav Huna each interpret the Baraisa's language to fit their respective shitos. We then

delve into the machlokes between Rabbi Meir and the Rabbis regarding a change of species, such as a ewe giving birth to a

goat-like animal. The Gemara establishes that even Rabbi Meir agrees a goat born to a ewe is invalid for the New Moon

offering because the Torah requires a pure lineage. Finally, the Gemara presents a consensus that the wool of such a changed

animal is invalid for tzitzis (techeiles) and does not violate the prohibition of kilayim, deriving this from the hekesh between

wool and linen.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara on our daf is deeply concerned with the concept of "nidmeh", an offspring that looks like a different species, or

a creature whose lineage has been altered from the pure form that "comes from the six days of Creation without any change."

When the Torah requires a korban or a firstborn, it demands something that is "meyuchad," something that is true to its

source, without any identity crisis or mixed-up nature.

Lichoira, we have to ask ourselves: what does this mean for our own avodas Hashem? Hashem created each of us with a

specific, pure neshama, a unique path in this world that is true to who we are. Yet, so often in life, we find ourselves acting

like a "nidmeh." We try to copy others, dressing up in a spiritual garment that isn't ours, or letting the outside world change

our inner essence until we barely recognize our own true self. We become a hybrid of conflicting desires, losing that pure,

straight connection to our source.

Your real avodah is to be "meyuchad", to live with a clear, uncompromised identity as a Yid. Don't try to be someone else's

neshama. Hashem wants the genuine you, the one that is true to the way He created you from the very beginning.

Today, take five minutes to step back from the noise and the social pressure of what everyone else is doing. Ask yourself: "In

what area of my life am I acting like a 'nidmeh' just to fit in?" Choose one small kabolah in your davening or your learning to

do with absolute, pure sincerity, purely for Hashem, reflecting your own true neshama.
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