
י מִ וֹ י ף  דַּ  · י  לִ בְ בַּ  ד  וּ מ לְ תַּ

ף מ״ג רוֹת · דַּ כוֹ י · בְּ מִ ף יוֹ דַּ
Daf Yomi · The Full Daf · Elucidated Talmud · Navy & Gold Edition · with Rashi

T HE  S U G Y A

We are starting the seventh perek of Maseches Bekhorot, "On These Blemishes." After spending the previous perek learning

about the various blemishes that disqualify an animal from being offered on the Mizbe'ach, the Mishnah now transitions to

the halachos of Kohanim. The Tanna teaches us that any blemish that disqualifies an animal, whether permanent or

temporary, also disqualifies a Kohen from performing the Avodah in the Beis HaMikdash.

In addition to those shared blemishes, the Mishnah introduces a list of unique physical deformities that apply davka to

Kohanim. These include various abnormal head shapes, such as a head shaped like a turnip or a hammer, as well as the status

of a bald Kohen. The Gemara immediately steps in to analyze the source for this comparison between animal blemishes and

human blemishes, launching into a beautiful lomdishe discussion of how we derive these halachos from one another.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  4 3 A

ANSWER

יהוּ. יְ ינַ בֵּ כָּא  י ים, אִ חִ קוֹם אַ מְ לֹּא בִּ  שֶׁ ץ  לוֹ חְ לַ ים, וְ חִ קוֹם אַ מְ ל בִּ סוֹ פְ לִ

The practical difference between them is  with regard to disqualifying  the widow from yibum where  there  are  other brothers ,

and also with regard to whether he must perform chalitzah where  there  are  no  other brothers .

STATEMENT

ין. וּ מוּמִ לּ ל אֵ ךְ עַ לָ ן עֲ רַ דַ הֲ

May we  return to you, "On These  Blemishes" (the seventh perek of Bekhorot).

נָה שְׁ  מִ M I S H N A H

MISHNAH

ם, דָ אָ בָּ ין  לִ סְ וֹ ים — פּ רִ ין עוֹבְ בֵּ ין  בוּעִ ין קְ בֵּ וּ ,  לּ ין אֵ י׳ מוּמִ נִ תְ מַ

MISHNAH: These  blemishes  that we learned in the previous perek regarding animals, whether they are permanent or

whether they are transient, disqualify in a person—meaning, they disqualify a Kohen from performing the Avodah in the Beis

HaMikdash.

MISHNAH

יפַת. קִ קוּט, וּסְ שָׁ וֹ  רֹאשׁ שֶׁ  ן, וְ בָ קָּ מַּ  הַ ן, וְ תָּ  פְ לַּ  הַ ן, וְ ילוֹ כִּ  ן: הַ יהֶ לֵ ר עֲ יָתֵ וְ

And in addition to them,  there are other blemishes that apply only to a person: one  whose  head is  pointed like a cone; and

one  whose  head is  turnip-like ,  being wide on top and narrow below; and one  whose  head is  hammer-like ,  with his forehead



protruding; and one  whose  head is  flat in the back; and one whose head is protruding  in the back.

MISHNAH

ין. לִ סְ וֹ ים פּ מִ כָ חֲ יר, וַ שִׁ  כְ ה מַ י יְהוּדָ בִּ רוֹת — רַ טָ י חֲ לֵ עֲ וּבַ

And regarding those  with humped backs, Rabbi Yehuda deems  them fit for service, and the  Sag es  disqualify them.

MISHNAH

י זֶה ם יֵשׁ לוֹ — הֲרֵ זֶן, אִ אוֹ זֶן לְ אוֹ פֶת מֵ ר מוּקֶּ עָ ל שֵׂ שֶׁ ה  יטָ שִׁ ין לוֹ  אֵ שֶׁ כֹּל   ? חַ רֵ יזֶהוּ קֵ סוּל. אֵ פָּ חַ  רֵ קֵּ הַ

ר. שֵׁ  כָּ

A bald person is  disqualified from the Avodah. Who is  considered a bald person? Anyone  who does  not have  a row of

hair encircling  his head from ear to ear; but if he  has  such a row of hair, he  is  fit for service.

א רָ מָ גְּ G E M A R A

QU E ST IO N

ם! דָ אָ א בְּ יתָ יְ אוֹרָ יב בְּ תִ כְּ לָא  לֶת, דְּ בֶּ כָּא יַ י אִ הָ אי? וְ מַּ  ׳ אַ מָ גְּ

GEMAR A: The Gemara asks: Why does the Mishnah say that all the blemishes of an animal apply to a person? But isn't there  the

blemish of a wart, which is  not written in the  Torah reg arding  a person,  but only regarding an animal?

QU E ST IO N

ה! מָ הֵ בְ י בִּ יבִ תִ כְּ לָא  וּל, דְּ לּ בַ ק תְּ תוּ: דַּ וְ

And furthermore , there are the blemishes of a cataract and a mixture  in the eye, which are  not written reg arding  an animal,

but only regarding a person!

ANSWER

וּל, לּ בַ ק תְּ ר דַּ מַ ה לֹא נֶאֱ מָ הֵ בַּבְּ לֶת,  בֶּ וֹ יַ ר בּ מַ ם לֹא נֶאֱ דָ אָ בָּ יָא:  נְ תַ י, דְּ דֵ דָ הֲ י מֵ פִ לְ ילָף יָ מֵ

The Gemara answers: They are  derived from one  another, as  it is  taug ht in a Braisa: Reg arding  a person, "wart" is  not

mentioned; reg arding  an animal, "cataract" and "mixture" are  not mentioned.

PR O O F

פֶת״ לֶּ  ״יַ ב״,  ״גָּרָ ב״  ״גָּרָ ר:  מַ מוּד לוֹ לְ תַּ זֶה?  בָּ ל זֶה  שֶׁ מוּר  אָ ת הָ אֶ זֶה וְ בָּ ל זֶה  שֶׁ מוּר  אָ ת הָ ן אֶ תֵּ י ן לִ יִ נַּ  מִ

וָה. שָׁ ה  ירָ זֵ גְ פֶת״ לִ לֶּ  ״יַ

From where  do we  know to apply that which is  said of this  case to that one, and that which is  said of this  case to that

one? The Torah says  "scab" and "scab", "scurvy" and "scurvy" in both places, for a g ezerah shavah.

EXPLANAT IO N

: ךְ רַ יפְ מִ כָּא לְ י י, אִ נֵ פְ י לָא מַ אִ י, דְּ נֵ פְ מַ

The Gemara notes: These words must be free  for the gezerah shavah, for if they are  not free , there  is  a re futation that can be

made to break the comparison:



EXPLANAT IO N

; חַ בֵּ זְ י מִ בֵּ גַ יבָה לְ רֵ הּ קְ מָ צְ יא עַ ן הִ כֵּ  שֶׁ יף,  לֵ ה לָא יָ מָ הֵ בְּ ם מִ דָ אָ

We could argue that a person cannot be  derived from an animal, because  the animal itse lf is  offered upon the  Altar,

making its blemishes more critical;

EXPLANAT IO N

וֹת. צְ מִ בָּה בְּ  רַ ן נִתְ כֵּ  שֶׁ פָא,  לְ ם לָא יָ דָ אָ ה מֵ מָ הֵ בְּ

and an animal cannot be  derived from a person, because  a person is  included in performing mitzvos ,  making him more

sanctified.

STATEMENT

י, נֵ פְ י מַ יֵ נוֹ פְ י, אַ איֵ לָ

Indeed, they are  free  for the gezerah shavah.

PR O O F

ב א, גָּרָ י מוּמָ וֵ א הָ יסָ אִ לָא מְ פֶת דְּ לֶּ  ה יַ ינָא: וּמָ מֵ נָא אָ אֲ ב״, וַ ״גָּרָ י  עֵ בָּ לָא  פֶת״ וְ לֶּ  ״יַ נָא  מָ חֲ וֹב רַ תּ כְ לִ

ן? כֵּ  שֶׁ ל  כׇּ יס לֹא  אִ מְ דִּ

The Gemara proves this: Let the  Merciful One  write  "scurvy" and there  would be  no need for "scab", and I would say on

my own: If scurvy, which is  not so repulsive , is  a blemish, then a scab, which is  repulsive , is  it not all the  more  so  a

blemish?

PR O O F

י. יֵ נוֹ פְ אַ י? לְ ה לִ מָ נָא לְ מָ חֲ ב רַ תַ כְ ב״ דִּ ״גָּרָ ב״  ״גָּרָ

If so, why do I need "scab" and "scab" which the  Merciful One  wrote? It must be to make  them free  for the gezerah shavah.

QU E ST IO N

א! דָ חֲ פוּ מֵ ילְ לֵ כָא, וְ הָ כָא וְ פֶת הָ לֶּ  יַ ב וְ גָרָ ד, וְ חַ הוּ בְּ לְּ וּ נָא כּ מָ חֲ ינְהוּ רַ בִ תְּ כְ לִ וְ

The Gemara asks: But le t the  Merciful One  write  all of them in one  place, either by animals or by Kohanim, and write  "scab"

and "scurvy" here  and here , and le t them learn all the other blemishes from that one  place through the gezerah shavah!

ANSWER

נָא? מָ חֲ תֹּב רַ  יכְ י לִ הֵ יָיא בְּ הֵ אַ

The Gemara answers: On which one  should the  Merciful One  write  them?

EXPLANAT IO N

ה מָ הֵ בְ ם, בִּ דָ אָ נְהוּ בְּ יתַ לֵ ין דְּ חוּטִ לוּט וְ ה, קָ מָ הֵ בְ סוּל בִּ פָּ ם  דָ אָ סוּל בְּ פָ כֹּל דְּ ינָא:  מֵ ם, הֲוָה אָ דָ אָ ב בְּ תַ כְּ י  אִ

לוּ. סְ פַּ י י לָא לִ נָמֵ

If He  had written them by a person, I would say: Only that which is  disqualified in a person is  disqualified in an

animal; but closed hooves  and damaged g ums, which do not apply to a person, should also not disqualify in an animal.



EXPLANAT IO N

נְהוּ יתַ לֵ רוּם דְּ חָ ן וְ בֵּ  ם, גִּ דָ אָ סוּל בְּ פָּ ה  מָ הֵ בְ סוּל בִּ פָ כֹּל דְּ ינָא:  מֵ וֵה אָ ה, הָ מָ הֵ בְ הוּ בִּ לְּ וּ נָא כּ מָ חֲ וֹב רַ תּ כְ לִ וְ

לוּ. סְ פַּ י י לָא לִ ם נָמֵ דָ אָ ה — בְּ מָ הֵ בְ בִּ

And if the  Merciful One  had written all of them by an animal, I would say: Only that which is  disqualified in an animal

is  disqualified in a person; but heavy eyebrows and a sunken nose , which do not apply to an animal, should also not

disqualify in a person.

QU E ST IO N

נְהוּ יתַ לֵ נָךְ דְּ הָ ה, וְ מָ הֵ בְ נָא בִּ מָ חֲ וֹב רַ תּ כְ ךְ — לִ ידַּ אִ נְהוּ בְּ יתַ לֵ נָךְ דְּ הָ ד, וְ חַ הוּ בְּ לְּ וּ נָא כּ מָ חֲ ינְהוּ רַ בִ תְּ כְ לִ וְ

י. דֵ דָ הֲ פוּ מֵ ילְ לֵ כָא, וְ הָ כָא וְ פֶת — הָ לֶּ  יַ ב וְ גָרָ ם, וְ דָ אָ וֹב בְּ תּ כְ ךְ — לִ ידַּ אִ בְּ

The Gemara asks: But le t the  Merciful One  write  all of the  common blemishes in one  place, and those  that do not apply to

the  other, le t the  Merciful One  write  by animals , and those  that do not apply to the  other, le t Him write  by a person,

and write  "scab" and "scurvy" here  and here , and le t them learn from one  another! Why write the common ones twice?

ANSWER

נֵית שְׁ  נֵית — לֹא נִ שְׁ  נִ ה וְ רָ מְ נֶּאֶ  שֶׁ ה  שָׁ  פָּרָ ל  כׇּ אל:  עֵ מָ שְׁ  י יִ בִּ י רַ בֵ נָא דְּ תָ אל, דְּ עֵ מָ שְׁ  י יִ בִּ י רַ בֵ נָּא דְּ  תַ כְּ לָּא,   אֶ

. בָּהּ שׁ  דֵּ חַ נִּתְ שֶׁ בָר  יל דָּ בִ שְׁ  לָּא בִּ  אֶ

Rather, we must answer like  the  Tanna of the  school of Rabbi Yishmae l, for the  Tanna of the  school of Rabbi Yishmae l

taug ht: Any parshah that was  stated and repeated, was  repeated only for the  sake  of the  new detail that was

introduced in it. Since some details had to be written in both places, the Torah repeated the entire topic.

QU E ST IO N

כוֹר? בְ ים, מוּם בִּ שִׁ  דָ קָ ם, מוּם בְּ דָ אָ נָא מוּם בְּ מָ חֲ ב רַ תַ כְ י דִּ ה לִ מָ בָא: לְ ר רָ מַ אָ

Rava said: Why do I need the  Merciful One  to write  the disqualification of a blemish by a person, a blemish by

kodashim, and a blemish by a firstborn?

ANSWER

ווֹת. צְ מִ בָּה בְּ  רַ ן נִתְ כֵּ  שֶׁ ם,  דָ אָ נָא מוּם בְּ מָ חֲ ב רַ תַ כְּ י  אִ יכָא, דְּ רִ צְ

Rava answers: They are all necessary, for if the  Merciful One  had written the law of a blemish only by a person, I would say

that is because  he  is  included in performing many mitzvos, so he must be perfect;

EXPLANAT IO N

. חַ בֵּ זְ י מִ בֵּ גַ ב לְ רֵ מוֹ קָ צְ ן הוּא עַ כֵּ  שֶׁ י,  תֵ ה לָא אָ מָ הֵ כוֹר בְּ בְּ ם מִ דָ אָ

and a person cannot be  derived from a firstborn animal, because  the firstborn itse lf is  offered upon the  Altar.

EXPLANAT IO N

ם. חֶ רֶ תוֹ מֵ שָּׁ  דוּ ן קְ כֵּ  שֶׁ י,  תֵ כוֹר לָא אָ בְּ ים מִ שִׁ  דָ קָ

And kodashim cannot be  derived from a firstborn, because  a firstborn's sanctity is  from the  womb, making it unique.

EXPLANAT IO N



ין. יבִ רֵ ן קְ מָ צְ ן עַ ן הֵ כֵּ  שֶׁ י,  תֵ ים לָא אָ שִׁ  דָ קֳּ  ם מִ דָ אָ

And a person cannot be  derived from kodashim, because  they themse lves  are  offered on the Altar.

EXPLANAT IO N

בָּה. רוּ תוֹ מְ שָּׁ  דוּ ן קְ כֵּ  שֶׁ י,  תֵ ים לָא אָ שִׁ  דָ קֳּ  כוֹר מִ בְּ

And a firstborn cannot be  derived from kodashim, because  the sanctity of kodashim is  g reater, as they can be holy as most

holy sacrifices.

QU E ST IO N

י? תֵּ  רְ תַּ  א מִ דָ י חֲ יתֵ תֵּ יָא,  תְ א לָא אָ דָ חֲ א מֵ דָ חֲ

So one  cannot be  derived from another. But le t one  be  derived from two  of the others!

QU E ST IO N

? נָךְ הָ י מֵ יתֵ תֵ כוֹר, וְ בְ נָא בִּ מָ חֲ תֹּב רַ  כְ י?! לָא לִ יתֵ תֵּ י  הֵ מֵ

The Gemara asks: From which ones  should it be  derived? Let the  Merciful One  not write  it by a firstborn, and le t it be

derived from these  two, Kohanim and kodashim?

EXPLANAT IO N

ין. וּטִ שׁ פְ ין בִּ נוֹהֲגִ בָּה, וְ רוּ ן מְ תָ שָּׁ  דוּ ן קְ כֵּ  שֶׁ נָךְ  הָ ה לְ מָ

We can refute this: What is  unique  about those  two is that the ir sanctity is  g reater, and they apply to plain animals or non-

firstborn Kohanim, whereas a firstborn is limited.

QU E ST IO N

? נָךְ הָ י מֵ יתֵ תֵ ים, וְ שִׁ  דָ קָ בְּ

Should He not write it by kodashim, and le t it be  derived from these  two, Kohanim and firstborns?

EXPLANAT IO N

ן! יהֶ לֵ אֲ ן מֵ תָ שָּׁ  דוּ ן קְ כֵּ  שֶׁ נָךְ  הָ ה לְ מָ

We can refute this: What is  unique  about those  two is that the ir sanctity comes on its  own from birth or lineage, unlike

kodashim which must be consecrated.

QU E ST IO N

? נָךְ הָ י מֵ יתֵ תֵ ם, וְ דָ אָ בְּ

Should He not write it by a person, and le t it be  derived from these  two, kodashim and firstborns?

EXPLANAT IO N

! חַ בֵּ זְ י מִ בֵּ גַ ין לְ יבִ רֵ ן קְ מָ צְ ן עַ ן הֵ כֵּ  שֶׁ נָךְ  הָ ה לְ מָ

We can refute this: What is  unique  about those  two is that they themse lves  are  offered upon the  Altar!

STATEMENT



י. יכִ רִ צְ

Therefore, they are all necessary.

QU E ST IO N

י? לֵּ י י מִ נֵ נָא הָ ם. מְ דָ אָ ן בְּ יהֶ לֵ ר עֲ יָתֵ

The Mishnah taught: In addition to them, by a person there are other blemishes. The Gemara asks: From where  do we  know

these  thing s?

ANSWER

רֹן. הֲ ל אַ שֶׁ עוֹ  זַרְ וֶה בְּ שָּׁ   שֶׁ ישׁ  רֹן״, אִ הֲ ע אַ זֶּרַ וֹ מוּם מִ ר בּ שֶׁ  ישׁ אֲ כֹּל אִ ״ א:  רָ ר קְ מַ אָ נָן, דְּ חָ י יוֹ בִּ ר רַ מַ אָ

Rabbi Yochanan said: As the  verse  says , "Any man of the  seed of Aaron who has  a blemish," which implies he must be a

man who is  equal in appearance to the  rest of the seed of Aaron,  excluding anyone with an abnormal head shape.

וּד ב׳ מּ עַ D A F  4 3 B

QU E ST IO N

רֹן? הֲ ל אַ שֶׁ עוֹ  זַרְ וֶה בְּ שָׁ ינוֹ  אֵ שֶׁ  א לְ ין מוּמָ בֵּ כָּא  י אי אִ מַ

The Gemara asks: What difference is  there  between a priest disqualified due to a full-fledged blemish and one disqualified

because he  is  not equal among  the  seed of Aaron?

ANSWER

ה: דָ י עֲבוֹ לֵ חוֹ וּם אַ שּׁ  כָּא מִ י אִ

The Gemara answers: There  is  a difference with reg ard to profaning  the  Temple service :

PR O O F

ל״, לֵּ  חַ לֹא יְ וֹ וְ ״מוּם בּ יב:  תִ כְ ה, דִּ דָ יל עֲבוֹ חֵ א מַ מוּמָ

a priest with a full-fledged blemish profanes  the  service  he performs, as  it is  written: "He  has  a blemish; that he  not

profane  My Sanctuaries,"

STATEMENT

ה. דָ יל עֲבוֹ חֵ רֹן לָא מַ הֲ ל אַ שֶׁ עוֹ  זַרְ וֶה בְּ שָׁ ינוֹ  אֵ שֶׁ

whereas a priest who is  not equal among  the  seed of Aaron does  not profane  the  service  he performs.

QU E ST IO N

ן? יִ עַ ית הָ אִ רְ וּם מַ שּׁ  רֹן, וּמִ הֲ ל אַ שֶׁ עוֹ  זַרְ וֶה בְּ שָׁ ינוֹ  אֵ שֶׁ ין  בֵּ כָּא  י אי אִ מַ

The Gemara asks further: What difference is  there  between one disqualified because he  is  not equal among  the  seed of

Aaron, and one disqualified merely due  to the  appearance  of a blemish?

ANSWER

ה. שֵׂ יהוּ עֲ יְ ינַ בֵּ כָּא  י אִ



The Gemara answers: There  is  a difference between them regarding the violation of a positive commandment, an aseh. Serving

while not equal among the seed of Aaron violates the positive command that Aaron's descendants must be normal, whereas serving

with the appearance of a blemish is only a Rabbinic prohibition.

EXPLANAT IO N

לָא, כְ אַ יהּ לְ שֵׁ י י רֵ מֵ דָ ן — דְּ ילוֹ כִּ

The Gemara clarifies the blemishes listed in the Mishnah: A kilon is one whose  head resembles  a barre l-cover, which is narrow

above and wide below.

EXPLANAT IO N

א, תָּ  יפְ לִ א דְּ ידָ לִ גָּ דְ גַ יהּ לְ שֵׁ י י רֵ מֵ דָ א״ — דְּ תָּ  פְ ״לַ

One whose head is turnip-like, a lafta, is one whose  head resembles  the  top of a turnip, which is wide above and narrow

below.

BR AI SA

. וֹ ע רֹאשׁ צַ מְ אֶ ד בְּ מֵ ארוֹ עוֹ וָּ צַ נָא: וְ תָּ

A Tanna taug ht in a Braisa: And his  neck stands in the  middle  of his  head, meaning his head protrudes equally in all

directions around his neck.

EXPLANAT IO N

ן, בָ קָּ מַ יהּ לְ שֵׁ י י רֵ מֵ דָ ן — דְּ בָ קָּ מַ

A hammer-headed person, a makkavan, is one whose  head resembles  a hammer, with his forehead protruding.

EXPLANAT IO N

יו, נָ פָ לְּ קוּט״ — מִ שָׁ וֹ  רֹאשׁ שֶׁ  ״וְ

"And one  whose  head is  indented," a shakut, means he has a depression from the  front of his head.

EXPLANAT IO N

א. סָּ י פִּ יל  קִ שְׁ י:  שֵׁ ינָ י אִ רִ מְ אָ דְ כִּ יו,  חוֹרָ אֲ יפָת״ — מֵ קִ ״וּסְ

"And a sekifat" is one whose head is indented from behind, as  people  say: A piece  has  been taken out of his head.

BR AI SA

מוּט. שָׁ  קוּט וְ שָׁ ארוֹ  וָּ צַ נָא: וְ תָּ

A Tanna taug ht in a Braisa: And a priest whose  neck is  shakut or shamut is also disqualified.

EXPLANAT IO N

בָּס,  חְ יס מִ חֲבִ קוּט״ — דַּ שָׁ ״

The Braisa explains: Shakut means a short neck that is  pressed in and hidden between his shoulders.

EXPLANAT IO N

יט. מִ שְׁ יךְ וּ אֲרִ מוּט״ — דַּ שָׁ ״



Shamut means a neck that is  long  and thin.

נָה שְׁ  מִ M I S H N A H

MISHNAH

׳. וּ ה כּ י יְהוּדָ בִּ רוֹת רַ טָ י חֲ לֵ עֲ וּבַ

We learned in the Mishnah: And with reg ard to those  with humped backs, Rabbi Yehuda deems them fit for service, and the

Rabbis deem them disqualified.

א רָ מָ גְּ G E M A R A

STATEMENT

לָא. סְ פָ י דְּ יגִ לִ פְּ א לָא  מָ לְ י עָ לֵּ  וּ צֶם, כּ יהּ עֶ בֵּ ית  אִ דְּ

The Gemara clarifies: In a case where  there  is  a bone  in the hump, everyone  ag rees  that it disqualifies  him from service.

STATEMENT

צֶם: יהּ עֶ בֵּ ית  לֵ י — דְּ יגִ לִ פְּ י  כִּ

Where  they disag ree  is  in a case where  there  is  no bone  in the hump:

EXPLANAT IO N

רֹן, הֲ ל אַ שֶׁ עוֹ  זַרְ וֶה בְּ שָׁ ינוֹ  א אֵ בַר — הָ ר סָ מָ

One Master, the Rabbis, holds  that this  person is  not equal among  the  seed of Aaron and is therefore disqualified;

EXPLANAT IO N

א הוּא. מָ לְ עָ א בְּ רָ ישְׂ בִ א דְּ קוּרָ רְ בַר — קִ ר סָ מָ

and one Master, Rabbi Yehuda, holds  that it is  mere ly a g athering  of flesh and is not considered a blemish.

נָה שְׁ  מִ M I S H N A H

MISHNAH

סוּל. פָּ חַ  רֵ קֵּ הַ

The Mishnah states: A bald prie st is  disqualified.

א רָ מָ גְּ G E M A R A

STATEMENT



יו, נָ פָ יֵשׁ לוֹ לְ יו וְ חֲרָ אַ ין לוֹ לְ אֵ שֶׁ לָּא   נוּ אֶ שָׁ בָא: לֹא  ר רָ מַ אָ

Rava said: They only taug ht that he is disqualified when he  does  not have  a row of hair in the  back of his  head but he  has  a

row of hair in the  front;

STATEMENT

ר, שֵׁ  כָּ יו —  חֲרָ אַ ל יֵשׁ לוֹ לְ אֲבָ

but if he  has  a row of hair in the  back, he  is  fit,

IN FER ENCE

יו. נָ פָ ין לוֹ לְ אֵ יו וְ חֲרָ אַ יֵּשׁ לוֹ לְ  שֶׁ ן  כֵּ  שֶׁ ל  כׇ וְ

and all the  more  so when he  has  hair in the  back and does  not have  hair in the  front, as this is typical of older men.

STATEMENT

ר. שֵׁ  כָּ י זֶה  ם יֵשׁ לוֹ — הֲרֵ אִ יפָא, וְ סֵּ  י אַ נֵ תְ מַ כָּא דְּ י אִ וְ

And there  are  those  who teach this statement of Rava on the  latter clause  of the Mishnah: "And if he  has  a row of hair

encircling his head, he  is  fit."

STATEMENT

יו, נָ פָ ין לוֹ לְ אֵ יו וְ חֲרָ אַ יֵּשׁ לוֹ לְ  שֶׁ לָּא   נוּ אֶ שָׁ בָא: לֹא  ר רָ מַ אָ

On this, Rava said: They only taug ht that he is fit when he  has  a row of hair in the  back and does  not have  hair in the  front;

STATEMENT

סוּל, פָּ יו —  נָ פָ ין לְ בֵּ יו  חֲרָ אַ ין לְ בֵּ ל יֵשׁ לוֹ  אֲבָ

but if he  has  a row of hair both in the  back and in the  front, he  is  disqualified,

IN FER ENCE

סוּל. פָ ל — דְּ לָ כְּ ין לוֹ  אֵ דְ יו, וּ חֲרָ אַ ין לוֹ לְ אֵ יו וְ נָ פָ יֵּשׁ לוֹ לְ  שֶׁ ן  כֵּ  שֶׁ ל  כׇ וְ

and all the  more  so one  who has  hair in the  front and does  not have  hair in the  back, or one  who has  no  hair at all, is

disqualified.

STATEMENT

רֹן. הֲ ל אַ שֶׁ עוֹ  זַרְ וֶה בְּ שָׁ ינָן  אֵ שֶׁ י  פִ ין, לְ לִ סוּ פְּ ין —  נִ גָ לְ זַּבְ הַ ין וְ נָּסִ נַּ  הַ ין וְ נִ חָ רְ קַּ נָן: הַ חָ י יוֹ בִּ ר רַ מַ אָ

Rabbi Yochanan said: Bald prie sts , and dwarf prie sts , and prie sts  with leaky eyes  are  disqualified, because  they are

not equal among  the  seed of Aaron.

QU E ST IO N

ינָא! נֵ ין — תְּ נָּסִ ינָא! נַ נֵ ין — תְּ נִ חָ רְ קַ

The Gemara asks: As for bald prie sts , we  already learned this in our Mishnah! As for dwarfs , we  already learned this in a later

Mishnah!

ANSWER



ן. יִ עַ ית הָ אִ רְ וּם מַ שּׁ  א מִ ימָ תֵ הוּ דְּ ינַן, וּמַ עִ מוֹ שְׁ  אַ יהּ לְ יךְ לֵ רִ טְ יצְ ין אִ נִ גָ לְ זַבְ

The Gemara answers: It was  necessary for him to teach us  about those with leaky eyes , as this is not in the Mishnah, le st you

say they are disqualified only due  to the  appearance  of a blemish. He teaches that they are disqualified by Torah law.

QU E ST IO N

י נֵ פְּ  סוּל מִ פָּ יו  ינָ י עֵ יסֵ רוּ רִ שְׁ נָּ  שֶׁ  י, וְ נֵ תָ נָא[ קָ יתְ נָא( ]מִ יתְ ן )אִ יִ עַ ית הָ אִ רְ וּם מַ שּׁ  כָּא מִ י אִ יכָא דְּ כֹּל הֵ א  הָ וְ

ן! יִ עַ ית הָ אִ רְ מַ

The Gemara asks: But anywhere  that there  is  a disqualification due  to the  appearance  of a blemish, the  Tanna explicitly

teaches  it, as we see in our Mishnah: "And one  whose  eye lashes  fe ll out is  disqualified due  to the  appearance  of a

blemish"! Why would we think leaky eyes is merely due to appearance if the Mishnah didn't say so?

ANSWER

הוּ. לְּ כוּ ין לְ דִּ הוּא הַ א, וְ דָ י חֲ נֵ תָּ א:  ימָ תֵ הוּ דְּ מַ

The Gemara answers: Lest you say that the Tanna taug ht one  case of appearance of a blemish, and the  same  law applie s  to all

the subsequent cases listed in the Mishnah.

O BJECT IO N

ן! יִ עַ ית הָ אִ רְ וּם מַ שּׁ  סוּל מִ פָּ יו  נָּ י שִׁ לוּ  טְּ י נִּ שֶׁ  י: וְ נֵ תָ ר וְ דַ א הָ נָא, קָ יתְ ר וּמִ דָּ יהְ כָּא מִ י אִ יכָא דְּ כֹּל הֵ א  הָ וְ

The Gemara objects: But anywhere  that there  is  such a disqualification, the Tanna g oes  back and teaches  it explicitly, as  he

g oes  back and teaches  later: "And one  whose  teeth fe ll out is  disqualified due  to the  appearance  of a blemish"! Thus,

the Tanna does not rely on one general mention.

R E SO LU T IO N

לָּא  סוּל אֶ פָּ רוּ  מְ לֹא אָ ים, וְ רִ שֵׁ  כְּ ין  נִ גָ לְ זַּבְ הַ ין וְ נָּסִ נַּ  הַ ין וְ נִ חָ רְ קַּ יָא: הַ נְ תַ יָא, דְּ נְ תַ א דְּ הָ י מֵ קֵ וֹ פּ אַ לָּא, לְ  אֶ

ן. יִ עַ ית הָ אִ רְ וּם מַ שּׁ  מִ

Rather, Rabbi Yochanan's statement was to exclude  that which is  taug ht in a Braisa, as  it is  taug ht in a Braisa: Bald prie sts ,

dwarfs , and those  with leaky eyes  are  fit by Torah law, and they only said they are  disqualified due  to the  appearance  of

a blemish. Rabbi Yochanan teaches that they are actually disqualified by Torah law.

EXPLANAT IO N

ין. נִ חָ רְ קַּ וֹת הַ בּ רַ ים״ — לְ נִ כֹּהֲ  ״הַ ר:  מֵ ה אוֹ י יְהוּדָ בִּ יָא: רַ נְ תַ יא, דְּ ה הִ י יְהוּדָ בִּ נָּא? רַ  תַּ אי  אן הַ מַ

The Gemara asks: Who is  this  Tanna of the Braisa who holds they are fit by Torah law? It is  Rabbi Yehuda, as  it is  taug ht in a

Braisa: Rabbi Yehuda says: The verse says "the  prie sts" to include  bald prie sts  as fit for service.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ה. תוֹרָ מוּר בְּ אָ ן הָ בֵּ  ד — זֶהוּ גִּ חָ ין אֶ בִ לָּא גְּ  ין לוֹ אֶ ין, אוֹ אֵ ינִ בִ ין לוֹ גְּ י׳ אֵ נִ תְ מַ

MISHNAH: One  who has  no eyebrows, or who has  only one  eyebrow, this  is  the  g iben mentioned in the  Torah as

disqualified.



MISHNAH

ין. בִ כְ וֹ יו[ שׁ ינָ בִ גְּ שֶׁ ין( ] ינִ בִ גְּ שֶׁ ר: ) מֵ א אוֹ סָ י דּוֹ בִּ רַ

Rabbi Dosa says: A giben is one whose  eyebrows lie  down because they are so long.

MISHNAH

אוֹת. רָ דְ שִׁ י  תֵּ  שְׁ ין וּ י גַּבִּ נֵ שְׁ יֵּשׁ לוֹ   שֶׁ ר:  מֵ נוֹס אוֹ יגְ טִ נְ ן אַ בֶּ ינָא  נִ י חֲ בִּ רַ

Rabbi Chanina ben Antig onus says: It is one who has  two backs  and two spinal columns.

א רָ מָ גְּ G E M A R A

QU E ST IO N

ע? מַ שְׁ  ין לוֹ מַ אֵ ן — דְּ בֵּ  גִ ׳ וְ מָ גְּ

GEMARA: And does  g iben imply that he  has  no  eyebrows?

O BJECT IO N

מוּד לְ תַּ ן?  יִ נַּ  ד — מִ חַ ין אַ בִ לָּא גְּ  ין לוֹ אֶ ין, אוֹ אֵ ינִ בִ ין לוֹ גְּ בֵּה, אֵ  רְ ין הַ ינִ בִ יֵּשׁ לוֹ גְּ  שֶׁ ן״ —  בֵּ  ״גִּ ינְהוּ:  מִ וּרְ

ן״. בֵּ  ״אוֹ גִ ר:  מַ לוֹ

And they raised a contradiction from a Braisa: Giben literally means one  who has  many eyebrows. If so, one  who has  no

eyebrows, or who has  only one  eyebrow, from where  do we know he is disqualified? The verse  teaches: "Or a g iben." This

contradicts our Mishnah which says giben itself means having no eyebrows!

R E SO LU T IO N

ן״. בֵּ  ״אוֹ גִּ שׁ  רָ דְ בָא: זֶהוּ מִ ר רָ מַ אָ

Rava said: Our Mishnah is stating that this  is  the  exposition of "or a g iben," which includes one with no eyebrows under the

category of giben.

נָה שְׁ  מִ M I S H N A H

MISHNAH

׳. וּ ר כּ מֵ א אוֹ סָ י דּוֹ בִּ רַ

We learned in the Mishnah: Rabbi Dosa says  etc. that a giben is one who has two backs and two spinal columns.

א רָ מָ גְּ G E M A R A

QU E ST IO N

י? יֵ חָ א דְּ רָ ימְ מֵ לְ



The Gemara asks: Is  this  to say that such a creature can live?

O BJECT IO N

ה מָ הֵ בַּבְּ ד,  ינוֹ וָולָ ה — אֵ שָּׁ   אִ בָּ ב:  ר רַ מַ אָ אוֹת, וְ רָ דְ שִׁ י  תֵּ  שְׁ ין וּ י גַּבִּ נֵ שְׁ יֵּשׁ לָהּ   שֶׁ יָּה   רִ לֶת בְּ פֶּ  מַּ  ר: הַ מַ יתְּ א אִ הָ וְ

ילָה! כִ אֲ בַּ סוּר  — אָ

But was  it not stated: One  who discharg es  a creature  that has  two backs  and two spinal columns, and Rav said: In a

woman, it is  not considered a viable  offspring , and in an animal, it is  forbidden to be  eaten because it is a treifah that

cannot live! How then could such a person grow up to be a priest?

STATEMENT

ת! י אֶ ימִ שִׁ  : יהּ ר לֵ מַ אֲ ב, וַ רַ יָּיא לְ  בַּר חִ י  ימִ שִׁ ב  יהּ רַ לֵ יהֲ א נִ מָ בָר רְ כְּ

The Gemara answers: Rav Shimi bar Chiyya already raised this  contradiction to Rav, and Rav said to him: Are  you Shimi?

You are indeed sharp!

R E SO LU T IO N

ה. תוֹ עֲקוּמָ רָ דְ שִּׁ   שֶׁ  לָּא בְּ  אֶ

Rather, Rabbi Chanina ben Antigonus refers to one whose  spine  is  curved so that it looks like two spines, but he does not

actually have two spinal columns.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ת. חַ אַ יו כְּ ינָ י עֵ תֵּ  שְׁ ל  חֵ וֹ כּ רוּם? הַ יזֶהוּ חָ סוּל. אֵ פָּ רוּם  חָ י׳ הֶ נִ תְ מַ

MISHNAH: A charum is  disqualified. Who is  a charum? One  who can paint both of his  eyes  with blue eyeshadow at once

because the bridge of his nose is so flat.

MISHNAH

ה, טָּ  מַ ת לְ חַ ינוֹ אַ עֵ לָה וְ עְ מַ ת לְ חַ ינוֹ אַ ה, עֵ טָּ  מַ יו לְ ינָ י עֵ תֵּ  שְׁ לָה, וּ עְ מַ יו לְ ינָ י עֵ תֵּ  שְׁ

One whose two eyes  are  above  their proper place, or whose two eyes  are  be low, or whose one  eye  is  above  and one  eye  is

be low,

MISHNAH

י נֵ פְּ  סוּל מִ פָּ יו —  ינָ י עֵ יסֵ רוּ רִ שְׁ נָּ  שֶׁ  ן, וְ יְרָ צַּ הַ ן, וְ דָּ זַּגְ הַ , וְ שׁ מֶ שֶׁ י  כֵ ד, סָ חָ אֶ יָּיה כְּ  לִ עֲ ת הָ אֶ ר וְ דֶ חֶ ת הַ ה אֶ אֶ רוֹ

ן. יִ עַ ית הָ אִ רְ מַ

or one who sees  the  room and the  attic at once , or one who is sensitive  to the  sun, or one whose eyes are mismatched,

zag dan, or one whose eyes run with water, tze iran, or one  whose  eye lashes  fe ll out — is  disqualified due  to the

appearance  of a blemish.



א רָ מָ גְּ G E M A R A

BR AI SA

, קוּעַ שָׁ מוֹ  טְ חוֹ שֶׁ רוּם״ —  ״חָ נַן:  בָּ  נוּ רַ תָּ ׳  מָ גְּ

GEMARA: The  Rabbis  taug ht in a Braisa: "A charum" is one whose  nose  is  sunken in.

BR AI SA

רוּם״. ״אוֹ חָ ר:  מַ מוּד לוֹ לְ תַּ ן?  יִ נַּ  טֵף, מִ מוֹ נוֹ טְ לֵם, חוֹ וֹ מוֹ בּ טְ ד, חוֹ לֵ מוֹ סוֹ טְ חוֹ

If his  nose  turns  upward, or his  nose  is  turned inward, or his  nose  drips , from where  do we know he is disqualified? The

verse  teaches: "Or a charum."

BR AI SA

ת. חַ אַ יו כְּ ינָ י עֵ תֵּ  שְׁ ל  חֵ וֹ כּ לָּא הַ  רוּם״ אֶ ״חָ ין  ר: אֵ מֵ י אוֹ סֵ י יוֹ בִּ רַ

Rabbi Yose  says: A charum is  only one  who can paint both of his  eyes  at once .

O BJECT IO N

, תָּ  לַגְ פְ : הִ רוּ לוֹ מְ אָ

The Sages said to him: You have  g one  too far with this extreme definition,

S U M M A RY

The Gemara explains that although certain blemishes like warts are only written in the Torah by animals, and others like

cataracts are only written by Kohanim, we learn them from each other through a gezerah shavah of the words "scab" and

"scurvy." The Gemara goes through a classic shakla v'tarya to prove that these words are indeed free for the gezerah shavah,

showing that we could not have derived them otherwise due to the unique stringencies of both Kohanim and animals.

Finally, Rava brings a beautiful chiddush explaining why the Torah had to explicitly write the laws of blemishes by Kohanim,

kodashim, and firstborn animals, demonstrating that we could not have derived any one of these categories from the other

two.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara is bothered by a basic question: why does the Torah need to write the laws of blemishes three separate times, by a

Kohen, by a firstborn animal, and by sacrificial animals? Rava answers that we could never learn one from the other. If the

Torah only wrote it by a Kohen, we would think only he needs to be perfect because he is commanded in so many mitzvos. If

only by a sacrifice, we would think only it needs to be perfect because it is offered directly on the Mizbe'ach. Each has its own

unique path of holiness, so each needs its own explicit requirement for wholeness.

Look at the deep yesod the Gemara is teaching us here. We might look at another Yid who seems to have a completely

different avodah than ours, maybe he is a massive masmid who learns all day, maybe he is a baal chessed running around for

others, or maybe he is a working Yid struggling with emunah in the marketplace. The yetzer hara tries to make us compare

ourselves, or worse, think that because we aren't on "their" level or doing "their" specific avodah, our own service of Hashem

doesn't need to be complete. We think, "I'm not a big Rosh Yeshiva, so why do I need to be so careful with my speech?" or

"I'm not a Kohen Gadol, so my small mitzvos don't need to be beautiful."

But the Torah is mechadesh that every single path of kedushah requires its own wholeness. Hashem wants *your* specific

avodah to be complete, without blemishes. You cannot learn your requirements from anyone else. Your daily learning, your

davening, your honesty in business, this is your Mizbe'ach, and Hashem wants it offered with a complete heart, beautiful and

whole, exactly where you are.

Today, pick one small area of your personal avodah, whether it is saying a berachah slowly from a siddur, or learning for ten

minutes without looking at your phone, and do it with absolute wholeness, making it a perfect offering to Hashem.
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