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T HE  S U G Y A

We begin the daf by finishing up the previous perek, "Mumin Elu," with a very practical discussion about vows. The Gemara

focuses on a neder that was made on the consent of the public, which is normally impossible to nullify, and teaches us that we

can actually be matir the neder if it is for the sake of a mitzvah. We also learn about the difference between a Kohen who

became tamei and a Kohen who married a woman forbidden to him, and why we only require a vow to keep the Kohen away

from the forbidden marriage.

From there, we start the eighth perek, "Yesh Bechor," which deals with the complex halachos of bechoros. The Mishnah lays

out the four categories of firstborns: those who are a bechor for inheritance but not for the Kohen, those who are a bechor

for the Kohen but not for inheritance, those who are both, and those who are neither. The Mishnah goes through various

cases of miscarriages, non-viable fetuses, and mothers who converted or were freed, to determine how these births affect the

status of the next child.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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EXPLANAT IO N

ים. בִּ ת רַ עַ דַּ יהּ אַ לֵ

The vow was made on the  consent of the  public,  which makes it impossible to nullify without their collective agreement.

R U L ING

ין לוֹ ים אֵ בִּ רַ ת הָ עַ ל דַּ ה, עַ פָרָ ים יֵשׁ לוֹ הֲ בִּ בָּרַ ר  דַּ הוּ שֶׁ ר  ר נֶדֶ מַ אָ אן דְּ מַ וּ לְ ילּ פִ א, אֲ תָ כְ לְ ר: הִ ימָ מֵּ  ר אַ מַ אָ

ה. פָרָ הֲ

Ameimar said: The  halakha is that even according  to the  one  who says  that a vow that was  vowed in public has  a way of

nullification, a vow taken on the  consent of the  public has  no  way of nullification at all.

EXPLANAT IO N

ה. פָרָ וָה יֵשׁ לוֹ הֲ צְ בַר מִ דְ ל לִ וּת, אֲבָ שׁ רְ בַר הָ דְ י לִ לֵּ י י מִ נֵ הָ וְ

And these  words—that it cannot be nullified—apply only for an optional matter, but for a mitzvah matter, it has  a way of

nullification.

PR O O F

יֵיק הֲוָה דָּ כַּח דַּ  שְׁ  לָא אַ ינָא, דְּ בִ יהּ רָ רֵ דְּ הְ אַ י, וְ קֵ יָנוֹ ע בְּ שַׁ  א פָ קָ א דְּ חָ ב אַ יהּ רַ רֵ דְּ י, אַ קֵ דְּ רְ י דַ רֵ קְ מַ הוּא דְּ י הָ כִּ

. יהּ וָותֵ כְּ



This is like  that incident involving a certain teacher of children, whom Rav Acha bound with a vow on the consent of the

public to stop teaching because  he  was  neg lig ent with the  children by hitting them too much; and Ravina re instated him,

because  they did not find another teacher who was as  meticulous  as  he  was  in teaching them, making his return a mitzvah.

STATEMENT

׳. וּ ים כּ תִ מֵ א לְ מֵּ  טַּ  מִּ הַ וְ

We learned in the Mishnah: And a Kohen who becomes tamei to dead bodies  is disqualified from the Avodah until he accepts

upon himself not to become tamei anymore, etc.

QU E ST IO N

? יהּ ינַן לֵ רִ דְּ מַ ם דְּ תָ נָא הָ שְׁ אי  לָה, וּמַ בָּ  קַ יהּ בְּ י לֵ גִּ סַ כָא דְּ נָא הָ שְׁ אי  מַ

The Gemara asks: What is  different here  regarding tumah that it is  enoug h for him with a mere acceptance  of a commitment,

and what is  different there , where a Kohen married a woman forbidden to him, that we  bind him with a vow before letting

him perform the Avodah?

ANSWER

. פוֹ קָ רוֹ תְּ צְ ם יִ תָ הָ

The Gemara answers: There , regarding a forbidden marriage, his  desire  overcomes him, so a mere commitment is not enough

and he needs a vow; but here, regarding tumah, his desire does not overcome him.

STATEMENT

וּ. לּ ין אֵ ךְ מוּמִ לָ ן עֲ רַ דַ הֲ

May we  return to you, "Mumin Elu"!

נָה שְׁ  מִ M I S H N A H

MISHNAH

ן, כֹּהֵ  לַ לָה וְ נַּחֲ  כוֹר לַ לָה; בְּ נַּחֲ  כוֹר לַ ינוֹ בְּ אֵ ן, וְ הֵ כְ כוֹר לִ ן; בְּ כֹּהֵ  כוֹר לַ ינוֹ בְּ אֵ לָה , וְ נַּחֲ  כוֹר לַ י׳ יֵשׁ בְּ נִ תְ מַ

ן. כֹּהֵ  לֹא לַ לָה וְ נַּחֲ  כוֹר לֹא לַ ינוֹ בְּ אֵ שֶׁ יֵשׁ  וְ

MISHNAH: There  is  a firstborn for inheritance  who gets a double portion but is  not a firstborn for the  Kohen for the

five-sela redemption; and there is a firstborn for the  Kohen but is  not a firstborn for inheritance ; and there is a firstborn

for inheritance  and for the  Kohen; and there  is  one who is  not a firstborn, ne ither for inheritance  nor for the  Kohen.

MISHNAH

ן? כֹּהֵ  כוֹר לַ ינוֹ בְּ אֵ לָה וְ נַּחֲ  כוֹר לַ יזֶהוּ בְּ אֵ

Which is  the son who is a firstborn for inheritance  and is  not a firstborn for the  Kohen?

MISHNAH

ת, וֹ מֵ יָּצָא רֹאשׁ  שֶׁ ה  עָ שְׁ  ן תִּ י, וּבֶ וֹ חַ ת רֹאשׁ יָּצָא אֶ  שֶׁ י  פִּ ל  ף עַ ים, אַ לִ פָ ר נְ חַ בָּא אַ  הַ

A son who comes after miscarried fe tuses , even thoug h the miscarriage had its  head emerg e  alive ; or a son who comes

after a nine -month fe tus  whose  head emerg ed dead, which exempts the next child from Peter Rechem but does not count as a



living child to prevent the next from being the firstborn for inheritance;

MISHNAH

יר. אִ י מֵ בִּ י רַ רֵ בְ עוֹף — דִּ יָּה וָ  ה חַ מָ הֵ ין בְּ מִ כְּ לֶת  פֶּ  מַּ  הַ

or a son born to a woman who miscarried a fetus shaped like  a type  of beast, wild animal, or bird—this is the  statement of

Rabbi Meir, who holds this is considered a birth that opens the womb.

MISHNAH

ם. דָ ת אָ צּוּרַ וֹ מִ א בּ יְּהֵ שֶׁ ד  ים: עַ רִ מְ ים אוֹ מִ כָ חֲ וַ

And the  Sag es  say: The next son is not exempt from redemption until there  is  in the miscarriage some of the  form of a human.

MISHNAH

ין אֵ לָה, וְ נַּחֲ  כוֹר לַ ם בְּ יהֶ חֲרֵ בָּא אַ  ךְ — הַ תָּ חוּ צֵא מְ יּוֹ הַ ם, וְ רוּקָּ יר מְ פִּ  שַׁ יָא, אוֹ  לְ שִׁ ל, אוֹ  דָּ נְ לֶת סַ פֶּ  מַּ  הַ

ן. כֹּהֵ  כוֹר לַ בְּ

In the case of a woman who miscarrie s  a sandal-shaped fe tus, or an afterbirth, or a deve loped g estational sac, or a fetus

that emerg es  in pieces—the  son who comes after them is  a firstborn for inheritance , but is  not a firstborn for the

Kohen.

MISHNAH

ה, ירָ יְּ גַּ נִתְ ית וְ רִ הּ נׇכְ דָ ה, עוֹ רָ רְ חְ תַּ  שְׁ  נִ ה וְ חָ פְ שִׁ הּ  דָ ה, עוֹ דָ לְ בָר יָ כְּ  שֶׁ ה  שָּׁ   א אִ נָשָׂ ים, וְ נִ בָּ יוּ לוֹ  לֹּא הָ  שֶׁ י  מִ

ן. כֹּהֵ  כוֹר לַ ין בְּ אֵ לָה וְ נַּחֲ  כוֹר לַ ה — בְּ דָ לְ ל יָ אֵ רָ שְׂ יִ בָּאת לְ  שֶּׁ   מִ

If one  who had no children married a woman who had already g iven birth; or if she gave birth while  she  was  still a

maidservant and was  then freed, or while  she  was  still a g entile  and then converted, and after she  came  into the  Jewish

people  she  g ave  birth to a son—he is a firstborn for inheritance , as he is his father's first child, but is  not a firstborn for the

Kohen, because he did not open his mother's womb.

MISHNAH

ם חֶ רוּ רֶ טְ פְ יִּ שֶׁ ד  ל״ — עַ אֵ רָ שְׂ יִ ם בְּ חֶ ר רֶ טֶ פֶּ ״ ר:  מַ נֶּאֱ  שֶׁ ן,  כֹּהֵ  לַ לָה וְ נַּחֲ  כוֹר לַ ר: בְּ מֵ י אוֹ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ רַ

ל. אֵ רָ שְׂ יִּ מִ

Rabbi Yose  HaGelili says: He is a firstborn for inheritance  and for the  Kohen, as  it is  stated: "Whatever opens the

womb among  the  children of Israe l," which teaches that a birth does not count to exempt future children until they open a

womb of a woman from Israe l.

MISHNAH

ת. בֶּרֶ עוּ ה מְ רָ רְ חְ תַּ  שְׁ  ת, נִ בֶּרֶ עוּ ה מְ ירָ יְּ גַּ ה, נִתְ דָ לְ לֹּא יָ  שֶׁ ה  שָּׁ   א אִ נָשָׂ ים וְ נִ בָּ יוּ לוֹ  הָ שֶׁ י  מִ

If one  who already had children married a woman who had not g iven birth; or if a woman converted while  preg nant, or

was freed while  preg nant, and then gave birth, the child is a firstborn for the Kohen but not for inheritance.

MISHNAH

ה שָׁ לֹ שְׁ לָהּ  עְ בַּ ר  חַ אַ ה לְ הֲתָ שָׁ לֹּא   שֶׁ י  ן מִ כֵ ה, וְ דָ לְ בָר יָ כְּ  שֶׁ ה  שָּׁ   אִ יא, וְ יָּה הִ  וִ לְ יא, וּ נֶת הִ כֹהֶ יא וְ ה הִ דָ לְ יָ וְ

ינוֹ אֵ ן וְ כֹּהֵ  כוֹר לַ ן — בְּ חֲרוֹ אַ ה לָ עָ בְ שִׁ ן  ם בִּ ן אִ וֹ אשׁ ה לָרִ עָ שְׁ  ן תִּ בֶּ ם  ינוֹ יָדוּעַ אִ אֵ ה, וְ דָ לְ יָ את וְ שֵּׂ  נִ ים וְ שִׁ  דָ חֳ



לָה. נַּחֲ  כוֹר לַ בְּ

And likewise, if an Israelite woman g ave  birth in a mix-up, and she  and a Kohen's  daug hter, or a Levi's  daug hter, or a

woman who had already g iven birth were mixed up; and likewise , one  who did not wait three  months after her husband

died or divorced her and married and g ave  birth, and it is  not known if the child is a nine -month child of the  first husband

or a seven-month child of the  latter husband—in all these cases, the child is a firstborn for the  Kohen, but is  not a

firstborn for inheritance .

וּד ב׳ מּ עַ D A F  4 6 B

א רָ מָ גְּ G E M A R A

G EMAR A

׳ מָ גְּ

GEMARA:

STATEMENT

ים. לִ פָ נְ ר בִּ טֵ וֹ רֹאשׁ פּ ין הָ ל: אֵ מוּאֵ שְׁ ר  מַ אָ

Shmuel says: The  emergence of the head does  not exempt the next child from the obligation of redemption of the firstborn in

the case of miscarriag es ,  meaning if a non-viable fetus put its head out and then went back in, it is not considered born and does

not exempt its twin brother who is born first.

QU E ST IO N

א? מָ עְ אי טַ מַ

What is  the  reason for Shmuel's ruling?

ANSWER

ךְ ידַּ , אִ יהּ שֵׁ י יב רֵ שִׁ  חֲ יו הוּא דַּ פָּ  אַ ים בְּ יִּ ת רוּחַ חַ מַ שְׁ  נִ יכָא דְּ כֹּל הֵ יו״ —  פָּ  אַ ים בְּ יִּ ת רוּחַ חַ מַ שְׁ  ר נִ שֶׁ  כֹּל אֲ ״

. יהּ שֵׁ י יב רֵ שִׁ  לָא חֲ

The pasuk says, “All in whose  nostrils  was  the  breath of the  spirit of life”;  this teaches us that anywhere  that the  breath of

the  spirit of life  is  in its  nostrils , meaning the fetus is viable, it is  then that its  head is  considered significant as a birth. But

the  other one, which is not viable, its  head is  not considered significant.

O BJECT IO N

ת. וֹ מֵ יָּצָא רֹאשׁ  שֶׁ ה  עָ שְׁ  ן תִּ י, וּבֶ וֹ חַ יָּצָא רֹאשׁ  שֶׁ ים,  לִ פָ ר נְ חַ בָּא אַ  נַן: הַ תְּ

The Gemara raises a kasha: But we learned in our Mishnah: What is a firstborn for inheritance but not for redemption? The one

who comes after miscarriag es  where  its  head emerg ed alive , and after a nine -month-old viable fetus whose  head

emerg ed dead.

O BJECT IO N

!״ וֹ ״רֹאשׁ א  יהָ י מִ נֵ תָ קָ



In any event, it teaches  here that the emergence of “its  head” of a miscarriage exempts the next child!

ANSWER

. וֹ ?״ רוּבּ וֹ ״רֹאשׁ אי  מַ

The Gemara answers: What does the Mishnah mean by “its  head”? It means most of it,  meaning most of its body.

QU E ST IO N

״! וֹ ״רוּבּ י  נֵ יתְ לִ וְ

The Gemara asks: But le t the Tanna teach “most of it” explicitly!

ANSWER

ת — וֹ מֵ יָּצָא רֹאשׁ  שֶׁ ה  עָ שְׁ  ן תִּ בֶּ יפָא  י סֵ נֵ יתְ מִ י לְ עֵ א בָ קָ י דְּ ידֵ יְּ אַ , וְ וֹ י רוּבּ נֵ יתְ מִ יהּ לְ י לֵ עִ יבְּ אִ ין הוּא דְּ דִ בְּ

. וֹ י רֹאשׁ א נָמֵ שָׁ י נָא רֵ י, תְּ וֵ י לָא הָ לָה נָמֵ נַּחֲ  כוֹר לַ יו בְּ חֲרָ בָּא אַ  י — הַ וֹ חַ א רֹאשׁ ת, הָ וֹ מֵ רֹאשׁ א דְּ מָ עְ טַ

The Gemara answers: By rig ht, he  should have  taug ht “most of it,” but s ince  he  wanted to teach in the  latter clause : “a

nine-month-old whose  head emerg ed dead”—from which we infer that the  reason the next child is a firstborn for inheritance

is specifically because its  head emerg ed dead, but if its  head emerg ed alive , the  one  who comes after it is  not a firstborn

for inheritance  e ither—therefore, to keep the language consistent, he  taug ht in the  first clause  also  the term “its  head.”

QU E ST IO N

ה? ידָ [ לֵ יהּ וֵה ]לֵ יהּ הָ שֵׁ י יהּ רֵ יק לֵ פֵּ  מַ ן דְּ יוָ כֵ ן, דְּ ע לַ מַ שְׁ  א מַ אי קָ וּמַ

The Gemara asks: And according to this, what is  the Mishnah coming  to teach us  in the case of the nine-month-old? Is it that

once  its  head emerg ed, it is  considered a birth?

O BJECT IO N

לוּד! יָ כְּ י זֶה  ירוֹ — הֲרֵ זִ חְ הֶ שֶׁ י  פִּ ל  ף עַ , אַ וֹ יא רֹאשׁ צִ ינָא: הוֹ נֵ תְּ

But we  already learned this in a Mishnah regarding animal sacrifices: If a fetus put out its  head, even thoug h it broug ht it

back inside, it is  like  a newborn child!

EXPLANAT IO N

דוֹר. זְ רוֹ פְּ ית לַהּ  לֵ יף — דְּ לֵ ה לָא יָ מָ הֵ בְּ ם מִ דָ אָ ם, דְּ דָ אָ ן בְּ ע לַ מַ שְׁ  א מַ קָ ה, וְ מָ הֵ ינַן בְּ עִ מוֹ שְׁ  א: אַ ימָ תֵּ י  כִ וְ

And if you would say: The other Mishnah teaches  us  about an animal, and this Mishnah teaches  us  about a human, because

a human cannot be  derived from an animal—since  an animal does  not have  a vestibule  (the womb is not concealed by

thighs, so the head's emergence is obvious, whereas by a woman it is hidden);

EXPLANAT IO N

. יהּ ידֵ ים דִּ נִ פָּ צוּף  פַּרְ יב  שִׁ  חֲ וּם דַּ שּׁ  פָא — מִ לְ ם לָא יָ דָ אָ ה מֵ מָ הֵ בְּ

and an animal cannot be  derived from a human—because  a human's facial features  are  uniquely s ig nificant, so perhaps

only by a human does the head count as a birth, and therefore both are needed;

O BJECT IO N

. וֹ תּ חְ דַּ פַּ צֵא  תֵּ  שֶּׁ   ? מִ וֹ יזֶהוּ רוֹב רֹאשׁ אֵ , וְ וֹ יָּצָא רוֹב רֹאשׁ  שֶּׁ   וֹ — מִ כּ רְ דַ כְּ ינָא: יָצָא  נֵ י תְּ א נָמֵ הָ



this is still difficult, because this  also we  learned in a Mishnah in Niddah regarding humans: If the fetus emerg ed in the  normal

way, it is considered born from when most of its  head emerg ed; and what is  most of its  head? From when its  forehead

emerg es! So we already know this halacha for humans.

R EFU TAT IO N

א! תָּ  יוּבְ ל, תְּ מוּאֵ שְׁ  א דִ תָּ  יוּבְ תְּ

The Gemara concludes: The refutation of Shmuel is  indeed a conclusive refutation!

STATEMENT

לָה. נַּחֲ  ן הַ ץ מִ קוֹם, חוּ ל מָ כׇ ת בְּ רֶ טֶ וֹ ת פּ חַ דַּ פַּ  : ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ אָ

Rabbi Shimon ben Lakish says: The emergence of the forehead exempts  and is considered a birth in all case s , except for

the matter of inheritance .

EXPLANAT IO N

נָא, מָ חֲ ר רַ מַ יר״ אָ כִּ ״יַ א?  מָ עְ אי טַ מַ

What is  the  reason? The  Merciful One  says  regarding inheritance, “He shall recog nize” the firstborn,

STATEMENT

לָה. נַּחֲ  וּ לַ ילּ פִ ר: אֲ מַ נָן אָ חָ י יוֹ בִּ רַ וְ

and Rabbi Yochanan says: Even for inheritance , the forehead is enough.

QU E ST IO N

אי? י מַ יֵ יתוֹ אֵ קוֹם, לְ ל מָ כׇ בְּ

The Gemara asks: When Reish Lakish says “in all case s ,” what does  this  come  to include?

ANSWER

ין לָהּ נִ ין נוֹתְ ה — אֵ ירָ יְּ גַּ ךְ נִתְ כָּ ר  חַ אַ , וְ הּ יּוּתָ גַ הּ בְּ דָ לָ ת וְ חַ דַּ פַּ ה  אָ יָּצְ  שֶׁ ת  יּוֹרֶ נַן: גִּ בָּ  נוּ רַ תָ א דְּ י הָ יֵ יתוֹ אֵ לְ

ה. ידָ ן לֵ בַּ  רְ ה קׇ יאָ בִ ינָהּ מְ אֵ ה, וְ הֳרָ י טׇ ימֵ ה וִ אָ י טוּמְ מֵ יְ

It comes to include  that which the  Rabbis  taug ht in a Braisa: In the case of a female  convert whose  child's  forehead

emerg ed while  she  was  still a non-Jew, and afterwards she  converted and then completed the birth, we do not g ive  her

the  days  of impurity and days  of purity of a Jewish woman who gave birth, and she  does  not bring  a birth offering ,

because the birth is considered to have already happened in her non-Jewish state.

O BJECT IO N

ם. טֶ חוֹ ם הַ ים עִ נִ פָּ צוּף  פַּרְ ים?  נִ פָּ ת  כָּרַ  יא הַ יזוֹ הִ אֵ ים, וְ נִ פָּ ת  כָּרַ  יר״ — זוֹ הַ כִּ ״יַ י:  יבִ יתִ מֵ

The Gemara raise s  an objection to Rabbi Yochanan: The Braisa says: “He shall recog nize” — this  re fers  to the  recog nition

of the  face . And what is  the  recog nition of the  face? The  facial features  tog ether with the  nose ! This implies that the

forehead alone is not enough for inheritance.

ANSWER

ם״. טֶ חוֹ ד הַ ״עַ י:  נֵ תָּ



The Gemara answers: Teach and correct the Braisa to say: “Up to the  nose ,” which includes the forehead.

O BJECT IO N

ם. טֶ חוֹ ם הַ ים עִ נִ פָּ צוּף  פַּרְ ל  לָּא עַ  ים אֶ ידִ עִ ין מְ ע: אֵ מַ שְׁ א  תָּ

The Gemara says: Come and hear a kasha from a Mishnah: We may only te stify to identify a dead man to permit his wife to

remarry upon see ing  the  facial features  tog ether with the  nose !

ANSWER

ם״. טֶ חוֹ ד הַ ״עַ י:  נִ תְּ

The Gemara answers: Here too, teach: “Up to the  nose .”

O BJECT IO N

ם ם עִ נֵיהֶ שְׁ יְּהוּ  שֶׁ ד  ין עַ ידִ עִ ין מְ ת — אֵ חַ דַּ פַּ לֹא  ים בְּ נִ פָּ צוּף  פַּרְ ים,  נִ פָּ צוּף  פַּרְ לֹא  ת בְּ חַ דַּ פַּ ע:  מַ שְׁ א  תָּ

ם. טֶ חוֹ הַ

The Gemara says: Come and hear another kasha: If they saw the forehead without the  facial features , or the  facial features

without the  forehead, we  may not te stify until both are  present tog ether with the  nose !

O BJECT IO N

ם״! בָּ ה  נְתָ ם עָ נֵיהֶ פְּ ת  כָּרַ  ״הַ ה?  אָ רָ אי קְ נָא: מַ כָּהֲ ב  א רַ ימָ תֵּ י אִ י, וְ יֵ בָּ  ר אַ מַ אָ וְ

And Abaye  said, and some  say it was  Rav Kahana: What is  the  pasuk for this? “The  recog nition of the ir face  witnesses

ag ainst them.” This proves that the nose is absolutely required for recognition!

ANSWER

נַן. בָּ  בַּהּ רַ ירוּ  מִ חְ אַ ה, דְּ שָּׁ   דוּת אִ י עֵ אנֵ שָׁ

The Gemara answers: The te stimony for a woman's  remarriage is  different, because  the  Rabbis  were  extra string ent about

it to prevent a woman from marrying while her husband might still be alive.

QU E ST IO N

ה! חָ פְ שִׁ י  פִּ  ד, מִ בֶ י עֶ פִּ  ה, מִ שָּׁ   י אִ פִּ  ד, מִ י עֵ פִּ  ד מִ ים עֵ יאִ שִּׂ  יוֹת מַ הְ קוּ לִ זְ נַן: הוּחְ א תְּ הָ ירוּ? וְ מִ חְ י אַ וּמִ

The Gemara asks: And did they make  it more  string ent? But didn't we  learn in a Mishnah: They e stablished to permit

marriag e  based on hearsay from a witness , from a woman, from a s lave , or from a maidservant! This shows they were

lenient!

ANSWER

נַן. בָּ  ילוּ רַ קִּ הּ לָא אַ לָּתָ  חִ תְ , בִּ פָהּ סוֹ נַן בְּ בָּ  ילוּ רַ קִּ י אַ כִּ

The Gemara answers: When the  Rabbis  were  lenient, it was  in the  end of the process, regarding who is kosher to testify; but

in the  beg inning  of the process, regarding the clarity of the identification itself, the  Rabbis  were  not lenient.

ANSWER

א: ימָ ית אֵ עֵ בָּ י אִ וְ

And if you want, say instead another answer:



S U M M A RY

The Gemara first establishes that a vow made on the consent of the public can be nullified for a mitzvah, bringing a story of a

children's teacher who was reinstated because no other teacher was as meticulous as him. Moving into the eighth perek, the

Mishnah details the cases of a bechor for inheritance versus a bechor for the Kohen. A child born after a miscarriage where

the head emerged, or after a non-viable fetus, is a bechor for inheritance but not for the Kohen. In the Gemara, Shmuel rules

that the emergence of a non-viable fetus's head does not exempt the next child from redemption, as the head is only

significant for a viable child. The Gemara resolves a kasha on Shmuel by explaining that when the Mishnah says "its head"

regarding a miscarriage, it actually means most of its body, using that terminology only to match the latter clause of the

Mishnah.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara on our daf brings down a beautiful, deep yesod regarding the power of a vow. Ameimar teaches us that even a

vow taken on the consent of the public, which is normally so strict that it has no way of nullification, can indeed be nullified

for the sake of a mitzvah. We see this in the story of the local schoolteacher who was banned because he was too harsh with

the children. When the community realized they could not find another teacher who was as meticulous and successful in

teaching the children Torah, Ravina reinstated him. The spiritual growth of the children was a mitzvah that overrode the

absolute strictness of the vow.

Look at the incredible value Hashem places on a mitzvah, and specifically on the chinuch of Jewish children. The halakha is

willing to bend its most rigid structures of vows just to ensure that a child receives the best possible Torah learning. If the

Torah goes to such lengths to protect and elevate a mitzvah, we must ask ourselves: how do we view our own daily mitzvos?

Do we treat them as optional chores, or do we realize that a mitzvah is a force so powerful it breaks through all barriers?

This is our avodah. When a person decides to do a mitzvah, or to help another Yid with their spiritual growth, Hashem opens

up paths that seemed completely blocked. Nothing stands in the way of a mitzvah. When you run to do a mitzvah today,

remember that you are engaging with a spiritual reality that transcends all limitations.

Today, when you perform a mitzvah, whether it is taking a few extra minutes to learn with your child, helping a friend

understand a difficult point in learning, or simply saying a brachah with extra kavana, do it with the joy and energy of

knowing that this mitzvah has the power to break through any barrier in the world.
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