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T HE  S U G Y A

We begin the daf by clarifying a basic point about the halachic recognition of a firstborn for inheritance versus other areas of

halacha. The main focus of our sugya then shifts to a major dispute between Rabbi Yoḥanan and Reish Lakish regarding a

ger (convert) who had children while he was still a gentile, and then went on to convert and have more children as a Jew.

Does his first son born after the conversion get the double portion of a firstborn for inheritance, or do we say he already had

the "first of his strength" before converting?

This leads the Gemara into a beautiful, deep analysis of the shita of each Amora. We see how this machlokes is directly tied to

another dispute of theirs regarding whether a ger who had children as a gentile has already fulfilled the mitzva of pirya v'rivya

(being fruitful and multiply). The Gemara works through the shakla v'tarya to explain why both disputes had to be stated, and

then begins bringing kashas on Rabbi Yoḥanan from our Mishnah and from various braitos.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

EXPLANAT IO N

חוּד. ים לְ נִ פָּ ת  כָּרַ  הַ חוּד, וְ יר״ לְ כִּ ״יַ

The requirement of "He  shall recog nize" with regard to a firstborn for inheritance is discrete ,  and the  recog nition of a

husband's face  to permit his wife to remarry is discrete ;  they are two completely different halachic concepts.

STATEMENT

יֵּיר —  גַּ נִתְ יּוּתוֹ וְ גַ ים בְּ נִ בָּ יוּ לוֹ  ר: הָ מַ יתְּ אִ

It was  stated that Amoraim argued over this case: If a man had children when he  was  a g entile  and he  subsequently

converted,  and then had another son born in holiness —

STATEMENT

לָה. נַּחֲ  כוֹר לַ ר: יֵשׁ לוֹ בְּ מֵ ישׁ אוֹ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ לָה, וְ נַּחֲ  כוֹר לַ ין לוֹ בְּ ר: אֵ מֵ נָן אוֹ חָ י יוֹ בִּ רַ

Rabbi Yochanan says: He  does  not have  a firstborn with reg ard to inheritance ,  meaning the son born after conversion does

not get a double portion; and Rabbi Shimon ben Lakish says: He  does  have  a firstborn with reg ard to inheritance .

EXPLANAT IO N

״, נוֹ ית אוֹ שִׁ א ״רֵ יהּ  א הֲוָה לֵ הָ לָה — דְּ נַּחֲ  כוֹר לַ ין לוֹ בְּ ר: אֵ מֵ נָן אוֹ חָ י יוֹ בִּ רַ

The Gemara explains: Rabbi Yochanan says: He  does  not have  a firstborn with reg ard to inheritance , as  this man already

had what was physically "the  first of his  streng th" before he converted, so the new son is not the first of his strength.

EXPLANAT IO N

י. מֵ ד דָּ לַ נּוֹ שֶׁ ן  טָ קָ כְּ יֵּיר   גַּ נִּתְ שֶׁ לָה — גֵּר  נַּחֲ  כוֹר לַ ר: יֵשׁ לוֹ בְּ מֵ ישׁ אוֹ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ וְ



And Rabbi Shimon ben Lakish says: He  does  have  a firstborn with reg ard to inheritance ,  because a convert who just

converted is  considered like  a child just born,  and his previous children are halachically discounted.

STATEMENT

יֵּיר —  גַּ נִתְ יּוּתוֹ וְ גַ ים בְּ נִ בָּ יוּ לוֹ  ר: הָ מַ יתְּ אִ יהוּ, דְּ יְ מַ עְ טַ דוּ לְ זְ אָ וְ

And they follow the ir reg ular line  of reasoning  on this principle, as  it was  stated in another dispute: If a man had children

when he  was  a g entile  and he  subsequently converted —

STATEMENT

יֵּים.  ר: לֹא קִ מַ ישׁ אָ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ יָּה, וְ  בִ יָּה וּרְ  רִ פְּ יֵּים   ר: קִ מַ נָן אָ חָ י יוֹ בִּ רַ

Rabbi Yochanan says: He  has  already fulfilled the mitzva of being  fruitful and multiplying ;  and Rabbi Shimon ben

Lakish says: He  has  not fulfilled it.

EXPLANAT IO N

״, הּ צָרָ בֶת יְ שֶׁ  הּ לָ אָ רָ ״לֹא תֹהוּ בְ יֵּים —   ר: קִ מַ נָן אָ חָ י יוֹ בִּ רַ

Rabbi Yochanan says: He  has  fulfilled it, because the ultimate purpose of the mitzva is as the pasuk says, "He  did not create  it

to be  a waste ; He  formed it to be  inhabited," and this man has indeed contributed to the world's population.

EXPLANAT IO N

י. מֵ ד דָּ לַ נּוֹ שֶׁ ן  טָ קָ כְּ יֵּיר   גַּ נִּתְ שֶׁ יָּה — גֵּר   בִ יָּה וּרְ  רִ פְּ יֵּים   ר: לֹא קִ מַ ישׁ אָ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ וְ

And Rabbi Shimon ben Lakish says: He  has  not fulfilled the mitzva of being  fruitful and multiplying ,  because a convert

who just converted is  considered like  a child just born,  so his previous children do not count for him at all.

EXPLANAT IO N

לָה י נַחֲ נֵ או בְּ ן לָ יּוּתָ גַ בְ וּם דִּ שּׁ  , מִ ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ אָ א קָ הָ א, בְּ יתָ יְ מַּ  א קַ הָ ר בְּ מַ יתְּ י אִ אִ יכָא, דְּ רִ וּצְ

ינְהוּ, נִ

The Gemara notes: And it is  necessary to state their opinions in both disputes. As, if it were  stated only in that first case  of

inheritance, we would say that it is  only in this  case  that Rabbi Shimon ben Lakish says  his opinion that the new son gets the

double portion, because  in the ir g entile  state  they are  not subject to the  halakhot of inheritance ,  so those children are

completely ignored for inheritance.

EXPLANAT IO N

בֶת. שֶׁ יהּ  ד לֵ א עֲבַ הָ ״, וְ הּ צָרָ בֶת יְ שֶׁ  הּ לָ אָ רָ ״לֹא תֹהוּ בְּ נָן, דְּ חָ י יוֹ בִּ רַ יהּ לְ ה לֵ דֶ א מוֹ ימָ א אֵ הָ ל בְּ אֲבָ

But with reg ard to that case of being fruitful and multiplying, say he  concedes  to Rabbi Yochanan, because  the pasuk says

"He  did not create  it to be  a waste ; He  formed it to be  inhabited," and he  has  indeed performed an action that enables

the world to be inhabited.

EXPLANAT IO N

יכָא. רִ , צְ ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ יהּ לְ ה לֵ דֶ א מוֹ ימָ א אֵ הָ ל בְּ נָן, אֲבָ חָ י יוֹ בִּ ר רַ מַ אָ א קָ הָ א, בְּ הָ ר בְּ מַ יתְּ י אִ אִ וְ

And if the ir dispute  were  stated only with reg ard to this  mitzva of being fruitful and multiplying, we would say that it is

only in this  case  that Rabbi Yochanan says  his lenient opinion, because of the concept of "He formed it to be inhabited." But



with reg ard to that case of inheritance, say he  concedes  to Rabbi Shimon ben Lakish that the previous sons are disregarded.

Therefore, both disputes are necessary.

QU E ST IO N

ה, ירָ יְּ גַּ נִתְ יָה וְ הּ גּוֹ דָ ה, עוֹ רָ רְ חְ תַּ  שְׁ  נִ ה וְ חָ פְ שִׁ הּ  דָ ה, עוֹ דָ לְ בָר יָ כְּ  שֶׁ ה  שָּׁ   א אִ נָשָׂ ים, וְ נִ בָּ יוּ לוֹ  לֹּא הָ  שֶׁ י  נַן: מִ תְּ

ן. כֹּהֵ  כוֹר לַ ינוֹ בְּ אֵ לָה וְ נַּחֲ  כוֹר לַ הּ בְּ דָ לָ ה — וְ דָ לָ ל יָ אֵ רָ שְׂ יִ ה לְ בָּאתָ  שֶּׁ   וּמִ

The Gemara raises a kasha against Rabbi Yochanan: We learned in our Mishnah: One  who did not have  sons  and he  married

a woman who had already g iven birth; or if he married a woman who gave birth when she  was  still a maidservant and she

was then emancipated; or one who gave birth when she  was  still a g entile  and she  then converted, and when she  came

to join the  Jewish people  she  g ave  birth to a male — that offspring  is  a firstborn with reg ard to inheritance  but is  not a

firstborn with reg ard to  redemption from a kohen.

IN FER ENCE

ל אֵ רָ שְׂ בַּת יִ וּ  ילּ פִ ה? אֲ חָ פְ שִׁ  ת וְ יּוֹרֶ יָא גִּ ירְ אי אִ ים — מַ נִ בָּ יוּ לוֹ  לֹּא הָ  שֶׁ ל  אֵ רָ שְׂ יִּ א מִ ימָ ילֵ אן? אִ מַּ  ה מִ דָ לְ יָ

י! נָמֵ

The Gemara analyzes this: From whom did she bear this child? If we  say she  bore  him from a Jew who did not previously

have  sons, why does  the  Mishnah speak specifically of a convert or a maidservant? Even a Jewish woman who already

had children would also  produce a son who is a firstborn for inheritance to this father!

O BJECT IO N

לָה! נַּחֲ  כוֹר לַ י בְּ נֵ תָ קָ יֵּיר, וְ  גַּ נִתְ ים וְ נִ בָּ יוּ לוֹ  הָ שֶׁ גֵּר  או מִ לָּא לָ  אֶ

Rather, is  it not referring to a case where she bore the child from a convert who had sons  when he was a gentile and then

converted? And yet the  Mishnah teaches  that this son is a firstborn with reg ard to inheritance ! This directly contradicts

Rabbi Yochanan's ruling.

ANSWER

. יהּ יכָא לֵ רִ טְ יצְ ן״ אִ כֹּהֵ  כוֹר לַ ינוֹ בְּ ״אֵ ים, וְ נִ בָּ יוּ לוֹ  לֹּא הָ  שֶׁ ל  אֵ רָ שְׂ יִּ לָם מִ עוֹ לָא, לְ

The Gemara answers: No; actually, she bore the child from a Jew who did not have  sons, and the reason the Mishnah

mentioned a convert or maidservant is because the clause "but is  not a firstborn with reg ard to a kohen" was  necessary for it

to teach.

EXPLANAT IO N

ד ל״ — עַ אֵ רָ שְׂ יִ ם בְּ חֶ ר רֶ טֶ פֶּ ״ ר:  מַ נֶּאֱ  שֶׁ ן,  כֹּהֵ  לַ לָה וְ נַּחֲ  כוֹר לַ ר: בְּ מַ אָ י, דְּ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ רַ דְּ י מִ קֵ וֹ פּ אַ לְ

לָא. ן דְּ ע לַ מַ שְׁ  א מַ ל, קָ אֵ רָ שְׂ יִּ ם מִ חֶ רוּ רֶ טְ פְ יִּ שֶׁ

This was needed to exclude  the  opinion of Rabbi Yose i HaGelili, who says: Such a son is a firstborn both with reg ard to

inheritance  and with reg ard to a kohen, as  it is  stated: "Whatever opens the  womb among  the  children of Israe l" —

implying that a child is not considered a firstborn for redemption unless  they open a womb of a woman from the  Jewish

people ,  so her previous births as a gentile do not count. Therefore, the Tanna of our Mishnah comes to teach us  that this  is

not the halacha, and he is exempt from redemption.

QU E ST IO N

לָה! נַּחֲ  כוֹר לַ יֵּיר, יֵשׁ לוֹ בְּ  גַּ נִתְ יּוּתוֹ וְ גַ ים בְּ נִ בָּ יוּ לוֹ  ע: הָ מַ שְׁ א  תָּ



The Gemara suggests: Come and hear a proof from a Braisa: If a man had sons when he  was  a g entile  and he  converted, he

does  have  a firstborn with reg ard to inheritance ! This is a direct kasha on Rabbi Yochanan.

ANSWER

ד ל״ — עַ אֵ רָ שְׂ יִ ם בְּ חֶ ר רֶ טֶ פֶּ ״ ר  מַ אָ וא, דְּ י הִ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ אי רַ דַּ א וַ א: הָ חָ ב אַ א רַ ימָ תֵּ י אִ ינָא, וְ בִ ר רָ מַ אָ

. הּ ידַ נַּהּ דִּ י יהוּ מִ יף אִ לֵ יָ ל, וְ אֵ רָ שְׂ יִּ ם מִ חֶ רוּ רֶ טְ פְ יִּ שֶׁ

Ravina said, and some  say it is  Rav Acha who said: This  Braisa is  certainly in accordance with the opinion of Rabbi Yose i

HaGelili, who says  that "whatever opens the  womb among  the  children of Israe l" means it is not a firstborn unless  they

open a womb of a woman from the  Jewish people . And he  derives  the halacha of the father, his  case of a male convert,

from her case, that of a female convert, that we disregard children born before conversion. But Rabbi Yochanan holds like the

Rabbis who argue with Rabbi Yosei HaGelili.

STATEMENT

ים. עִ לָ שׁ סְ מֵ חֲ טוּר מֵ פָּ נָהּ  ה — בְּ דָ לְ יָּ  שֶׁ יָּיה   וִ הֲבָה: לְ בַּר אַ א  דָּ ב אַ ר רַ מַ אָ

Rav Adda bar Ahava says: With reg ard to the  daug hter of a Levite  who g ave  birth to a firstborn boy, her son is  exempt

from the obligation of five  se la coins  for his redemption.

QU E ST IO N

י! ית נָמֵ לִ אֵ רְ שְׂ וּ יִ ילּ פִ יָּיה? אֲ  וִ יָא לְ ירְ אי אִ י, מַ לֵּוִ  ן וּמִ כֹּהֵ  בַּר מִ  יעַ אִ א דְּ ימָ ילֵ אן? אִ מַּ  בַּר מִ  יעַ אִ דְּ

The Gemara asks: From whom did she  become preg nant? If we  say that she  became  preg nant from a kohen or a Levite ,

why does  Rav Adda bar Ahava refer specifically to the  daug hter of a Levite? Even the  daug hter of an Israe lite  who

marries a kohen or Levite would produce a son who is also  exempt!

O BJECT IO N

יב! תִ כְּ ם״  ית אֲבֹתָ בֵ ם לְ חֹתָ פְּ  שְׁ  מִ ״לְ ל,  אֵ רָ שְׂ יִּ בַּר מִ  יעַ אִ לָּא דְּ  אֶ

Rather, you must say that she  became  preg nant from an Israe lite . But why should the son be exempt? "By the ir familie s , by

the ir fathers ' houses" is  written in the Torah, meaning a child's tribal status follows the father, so this child is an Israelite!

ANSWER

י. גּוֹ בַּר מִ  יעַ אִ פָּא: דְּ  פָּ ב  ר רַ מַ אָ

Rav Pappa said: We are dealing with a case where  she  became  preg nant from a g entile ,  so the child has no paternal lineage

and his status is determined solely by his mother.

EXPLANAT IO N

ד, לָ וָּ ת הַ ין אֶ מִ זַהֲ ר מְ מַ אָ אן דְּ מַ וּ לְ ילּ פִ לָּא אֲ  ד, אֶ לָ וָּ ת הַ ין אֶ מִ זַהֲ ין מְ ר אֵ מַ אָ אן דְּ מַ בָּא דְּ י לִּ א אַ ימָ תֵּ לָא  וְ

י. רֵ יקְּ סוּל מִ פָּ י  לֵוִ

And do not say that this is only according  to the  one  who says  that a gentile's seed does  not taint the  child to disqualify him

from the priesthood. Rather, even according  to the  one  who says  that they do taint the  child,  he is still exempt from

redemption, because even if he is disqualified from the priesthood, he  is  still called a disqualified Levite ,  and Levites are

exempt.

ANSWER



ר טֶ פֶּ ״ א  רָ ר קְ מַ אָ ם, דְּ תָ י הָ אנֵ שָׁ  ל, וְ אֵ רָ שְׂ יִּ בַּר מִ  יעַ אִ לָם דְּ עוֹ בָא: לְ רָ יהּ דְּ מֵ שְּׁ   ר מִ מַ סֵף אָ ב יוֹ רַ יהּ דְּ רֵ ר בְּ מָ

נָא. מָ חְ לָא רַ ם תְּ חֶ ר רֶ טֶ פֶ ם״ — בְּ חֶ רֶ

Mar, the  son of Rav Yosef, said in the  name  of Rava: Actually, we are dealing with a case where  she  became  preg nant

from an Israe lite , and it is  different there , as  the  pasuk says  "whatever opens the  womb" — the  Merciful One  made  the

exemption dependent on the  opening  of the  womb of a Levite woman, regardless of the father's identity.

QU E ST IO N

ת. בֶּרֶ עוּ ה מְ רָ רְ חְ תַּ  שְׁ  ת, נִ בֶּרֶ עוּ ה מְ ירָ יְּ גַּ ה, נִתְ דָ לָ לֹּא יָ  שֶׁ ה  שָּׁ   א אִ נָשָׂ ים וְ נִ בָּ יוּ לוֹ  הָ שֶׁ י  נַן: מִ תְּ

The Gemara raises a kasha: We learned in our Mishnah: One  who had sons and married a woman who had not previously

g iven birth; or a woman who converted while  preg nant; or a maidservant who was emancipated while  preg nant —

STATEMENT

ה. דָ לָ בָר יָ כְּ  שֶׁ ה  שָּׁ   אִ יא, וְ יָּה הִ  וִ לְ יא, וּ נֶת הִ כֹהֶ יא וְ ה הִ דָ לְ יָ וְ

and she  g ave  birth; and similarly, if she  is  a kohen's  daug hter, or she  is  a Levite 's  daug hter, or a woman who had already

g iven birth — in all these cases, the child is exempt from redemption.

STATEMENT

ם ן אִ וֹ אשׁ ה לָרִ עָ שְׁ  ן תִּ בֶּ ם  ין יָדוּעַ אִ אֵ ה, וְ דָ לָ יָ את וְ שֵּׂ  נִ ים וְ שִׁ  דָ ה חֳ שָׁ לֹ שְׁ לָהּ  עְ בַּ י  חֲרֵ ה אַ הֲתָ שָׁ לֹּא   שֶׁ י  ן מִ כֵ וְ

לָה. נַּחֲ  כוֹר לַ ינוֹ בְּ אֵ ן וְ כֹּהֵ  כוֹר לַ ן — בְּ חֲרוֹ אַ ה לָ עָ בְ שִׁ ן  בֶּ

And so too, one  who did not wait three  months after her husband died or divorced her, and she  remarried and g ave

birth, and it is  not known if the child is a nine -month child of the  first husband or a seven-month child of the  second

husband — he is a firstborn with reg ard to a kohen but is  not a firstborn with reg ard to inheritance .

IN FER ENCE

אן? מַּ  בַּר מִ  יעַ אִ ין, דְּ טוּרִ פְּ יָּה   וִ לְ נֶת[ וּ כֹהֶ נָּה( ]דְּ הוּ כְ ל )דִּ לָ כְּ  מִ

The Gemara infers: From the  fact that the Mishnah lists them as exempt, it is clear that a kohen's  daug hter and a Levite 's

daug hter are  exempt from redeeming their firstborn. From whom did she  become preg nant in this case?

QU E ST IO N

י! ל נָמֵ אֵ רָ שְׂ בַּת יִ וּ  ילּ פִ יָּה? אֲ  וִ לְ נֶת וּ כֹּהֶ יָא  ירְ אי אִ י מַ כִ י הָ י — אִ לֵוִ ן וְ כֹּהֵ  בַּר מִ  יעַ אִ א דְּ ימָ ילֵ אִ

If we  say that she  became  preg nant from a kohen or a Levite , if so, why does  the Mishnah speak specifically of a kohen's

daug hter or a Levite 's  daug hter? Even the  daug hter of an Israe lite  would produce a son who is also  exempt!

QU E ST IO N

ה? טוּרָ פְּ נֶת  כֹּהֶ י —  גּוֹ בַּר מִ  יעַ אִ לָּא דְּ  אֶ

Rather, you must say that she  became  preg nant from a g entile . But is a kohen's  daug hter really exempt in such a case?

O BJECT IO N

הוּ? י מַ גּוֹ ה מִ רָ בְּ עַ נִּתְ שֶׁ נֶת  כֹּהֶ בָּה,   ן רַ יק לַ דֵ בָּ פָּא:   פָּ ב  ר רַ מַ אָ הָ וְ

But didn't Rav Pappa say: Rabbah te sted us  with this question: A kohen's  daug hter who became  preg nant from a

g entile , what is  the halacha regarding her son's redemption?



ANSWER

ים? עִ לָ שׁ סְ מֵ חָ טוּר מֵ פָּ נָהּ  ה בְּ דָ לְ יָּ  שֶׁ יָּה   וִ ר: לְ מַ אָ הֲבָה, דְּ בַּר אַ א  דָּ ב אַ רַ ינוּ דְּ יְ או הַ : לָ יהּ ינָא לֵ מֵ אָ וְ

And I said to him: Is  this  not the same as the ruling of Rav Adda bar Ahava, who said: A Levite 's  daug hter who g ave

birth, her son is  exempt from five  se la coins?

EXPLANAT IO N

ילַת עִ לָה בְּ עֲ נִּבְ שֶׁ ית אוֹ  בֵּ  שְׁ  נִּ שֶׁ יָּה   וִ יָא: לְ נְ תַ א, דְּ ימָ יְ הּ קָ תַּ  שְׁ דוּ קְ יָּה בִּ  וִ א לְ מָ לָ שְׁ  א?! בִּ תָּ  שְׁ  י הַ כִ י: הָ ר לִ מַ אֲ וַ

לֶת. כֶ אוֹ ר וְ שֵׂ עֲ מַּ  ן הַ ין לָהּ מִ נִ נוּת — נוֹתְ זְ

And he  said to me: How can you compare  them?! Granted, a Levite 's  daug hter remains  in her sanctity even after having

relations with a gentile, as  it was  taug ht in a Braisa: A Levite 's  daug hter who was  taken captive  or who had re lations  of a

harlot's  nature , we  still g ive  her from the  tithe  and she  may eat it.

O BJECT IO N

ה! יָא זָרָ וְ , הָ יל לַהּ עֵ בָּ י  אִ ן דְּ יוָ כֵּ נֶת,  כֹּהֶ לָּא   אֶ

But a kohen's  daug hter, once  a gentile has  re lations  with her, she  becomes a strang er,  disqualified from her priestly status,

so her son should be obligated in redemption! Thus, the Mishnah cannot be referring to a pregnancy from a gentile.

EXPLANAT IO N

ל, אֵ רָ שְׂ יִּ בַּר מִ  יעַ אִ דְ י לַהּ בִּ קֵ ל, מוֹ אֵ רָ שְׂ יִּ בַּר מִ  יעַ אִ ר דְּ מַ אָ בָא, דְּ רָ יהּ דְּ מֵ שְּׁ   סֵף מִ ב יוֹ רַ יהּ דְּ רֵ ר בְּ מָ א לְ יחָ נִ הָ

The Gemara asks: This  works  out we ll according  to Mar, the  son of Rav Yosef, in the  name  of Rava, who said that she

became  preg nant from an Israe lite ;  he can establish the Mishnah's case of a kohen's daughter as  where  she  became

preg nant from an Israe lite .

QU E ST IO N

? י לָהּ קֵ אי מוֹ מַ פָּא בְּ  פָּ ב  רַ לָּא לְ  אֶ

But according  to Rav Pappa, who holds that a pregnancy from an Israelite does not exempt the child, how does  he  e stablish

the Mishnah's case of a kohen's daughter?

ANSWER

ן. כֹּהֵ נָה  בְ נֶת״? דִּ כֹּהֶ ״ י לַהּ  רֵ אי קָ מַּ  אַ ל, וְ אֵ רָ שְׂ בַּת יִ יא  הִ ן, וְ כֹּהֵ  בַּר מִ  יעַ אִ לָם דְּ עוֹ לְ

The Gemara answers: Actually, she became preg nant from a kohen, and she  is  really the  daug hter of an Israe lite . And why

does  the Mishnah call her "a kohen's  daug hter"? Because  her son is  a kohen,  and therefore exempt from redemption.

STATEMENT

ל — לָ ן חָ בֵּ יחַ  נִּ הִ ת וְ מֵּ  שֶׁ ן  כֹּהֵ ר:  מַ יתְּ אִ

It was  stated that Amoraim argued over this case: If a kohen died and le ft a son who is  a chalal,  a disqualified kohen born

from a forbidden marriage —

STATEMENT

. מוֹ ת עצְ דּוֹת אֶ פְ יָּיב לִ  ין חַ ר: אֵ מַ ב הוּנָא אָ בַּר רַ בָּה   , רַ מוֹ צְ ת עַ דּוֹת אֶ פְ יָּיב לִ  ן חַ בֵּ  ר: הַ מַ א אָ דָּ סְ ב חִ רַ



Rav Chisda says: The  son is  oblig ated to redeem himse lf; and Rabbah bar Rav Huna says: He  is  not oblig ated to

redeem himse lf.

EXPLANAT IO N

י הֲרֵ שֶׁ  , מוֹ צְ ת עַ דּוֹת אֶ פְ יָּיב לִ  ן חַ בֵּ  ין הַ אֵ י דְּ יגִ לִ פְּ א לָא  מָ לְ י עָ לֵּ  כוּ ים, דְּ שִׁ לֹ שְׁ ר  חַ אַ ב לְ אָ ת הָ מֵ יכָא דְּ כֹּל הֵ

. נוֹ יוֹ דְ פִ יו בְּ בִ זָכָה אָ

The Gemara clarifies: In any case  where  the  father died after thirty days of the child's life, everyone  ag rees  that the  son is

not oblig ated to redeem himse lf, because  his  father already acquired his  redemption money,  as the father was a kohen

and did not have to pay anyone.

EXPLANAT IO N

ים יוֹם, שִׁ לֹ שְׁ ךְ  תוֹ ב בְּ אָ ת הָ מֵ יכָא דְּ י הֵ יגִ לִ פְּ י  כִּ

Where  they arg ue  is  where  the  father died within thirty days  of the child's birth, before the obligation of redemption took

effect.

EXPLANAT IO N

.] נוֹ יוֹ דְ פִ ( ]בְּ נוֹ יוֹ דְ פִ יו )לְ בִ א לֹא זָכָה אָ הָ , דְּ מוֹ צְ ת עַ דּוֹת אֶ פְ יָּיב לִ  ן חַ בֵּ  ר: הַ מַ א אָ דָּ סְ ב חִ רַ

Rav Chisda says: The  son is  oblig ated to redeem himse lf, because  his  father did not yet acquire  his  redemption

money before he died.

EXPLANAT IO N

ית צֵ לָא מָ א דְּ רָ כֹּחַ גַּבְ  ינָא מִ תֵ : אָ יהּ ר לֵ מַ אֲ , דַּ מוֹ צְ דּוֹת עַ פְ יָּיב לִ  ן חַ בֵּ  ין הַ ר: אֵ מַ ב הוּנָא אָ בַּר רַ בָּה   רַ

. יהּ דֵ בַּהֲ ינָא  י דִּ יֵ עוֹ תַּ  שְׁ  אִ לְ

And Rabbah bar Rav Huna says: The  son is  not oblig ated to redeem himse lf, because  he  can say to the kohen: I come

from the  power of a man,  my father, with whom you cannot have  a leg al claim,  since he was a kohen and exempt.

QU E ST IO N

אי? מַּ  אַ ן, וְ כֹּהֵ  כוֹר לַ ת — בְּ בֶּרֶ עוּ ה מְ ירָ יְּ גַּ נַן: נִתְ תְּ

The Gemara raises a kasha: We learned in our Mishnah: If she  converted while  preg nant, the child is a firstborn with

reg ard to a kohen and must be redeemed. But why?

O BJECT IO N

! יהּ דֵ בַּהֲ ינָא  י דִּ יֵ עוֹ תַּ  שְׁ  אִ ית לְ צֵ לָא מָ א דְּ רָ כֹּחַ גַּבְ  ינָא מִ תֵ : אָ יהּ א לֵ ימָ לֵ

Let him say to the kohen: I come  from the  power of a man,  my gentile father, with whom you cannot have  a leg al claim,

since gentiles are exempt from the mitzva of redeeming the firstborn!

ANSWER

יס. יִ יהּ חַ ית לֵ לֵ י דְּ י גּוֹ אנֵ שָׁ

The Gemara answers: A g entile  is  different, as  he  has  no halachic lineag e  to his child, so the child cannot claim to come from

his power.

STATEMENT



ן בֵּ  ל — הַ לָ ן חָ בֵּ יחַ  נִּ הִ ים וְ שִׁ לֹ שְׁ ךְ  תוֹ ת בְּ מֵּ  שֶׁ ן  כֹּהֵ  : ישׁ קִ ן לָ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ יָא, אָ ינְ ן יָאסִ עוֹ מְ שִׁ י  בִּ ר רַ מַ אָ

. נוֹ יוֹ דְ פִ ב בְּ אָ לֹּא זָכָה הָ  שֶׁ  , מוֹ צְ ת עַ דּוֹת אֶ פְ יָּיב לִ  חַ

Rabbi Shimon Yasinya said in the  name  of Rabbi Shimon ben Lakish: A kohen who died within thirty days and le ft a

son who is  a chalal — the  son is  oblig ated to redeem himse lf, because  the  father did not acquire  his  redemption

money.

STATEMENT

. נוֹ יוֹ דְ פִ ב בְּ אָ י זָכָה הָ הֲרֵ שֶׁ  , מוֹ צְ דּוֹת עַ פְ יָּיב לִ  ן חַ בֵּ  ין הַ ים יוֹם — אֵ שִׁ לֹ שְׁ ר  חַ אַ ת לְ מֵ

If the father died after thirty days  — the  son is  not oblig ated to redeem himse lf, because  his  father already acquired

his  redemption money.

IN FER ENCE

יל. קֵ שָׁ וּט  שׁ פָ כְּ א  י, הָ וֵ לָא הָ לָה הוּא דְּ נַּחֲ  כוֹר לַ ׳. בְּ כוּ ים וְ שִׁ  דָ ה חֳ שָׁ לֹ שְׁ לָהּ  עְ בַּ י  חֲרֵ ה אַ הֲתָ שָׁ לֹּא   שֶׁ י  ן מִ כֵ וְ

The Gemara analyzes the next clause of the Mishnah: And so too, one  who did not wait three  months after her husband

died or divorced her, etc. The Gemara infers: It is  only as a firstborn with reg ard to inheritance  that he  is  not considered,

but he  does  take  a portion as  an ordinary son.

QU E ST IO N

! יהּ יֵ חֲ ידְ לִ אי וְ י הַ בַּ גַ לְ , וּ יהּ יֵ חֲ ידְ לִ אי וְ י הַ בַּ גַ יל לְ יזִ אי? לֵ מַּ  אַ וְ

But why should he get anything? Let the heirs of the first husband g o to him and push him away,  saying "prove you are his son,"

and le t the heirs of the second husband g o to him and push him away!

ANSWER

כוֹר ין בְּ יו אֵ חֲרָ בָּא אַ  הַ ן, וְ כֹּהֵ  כוֹר לַ ר: בְּ מַ אָ י קָ כִ הָ יו, וְ חֲרָ בָּא אַ לָּא לַ  כָא אֶ רְ צְ יָה: לֹא נִ מְ י יִרְ בִּ ר רַ מַ אָ

לָה. נַּחֲ  לַ

Rabbi Yirmeyah said: This  was  only necessary for the  child who comes after him,  and this  is  what the Mishnah is

saying : The doubtful child is a firstborn with reg ard to a kohen, and the  one  who comes after him is  not a firstborn with

reg ard to inheritance .

QU E ST IO N

י! דֵ דָ ה לַהֲ אָ שָׁ  רְ בוּ הַ תְּ כְ לִ וְ

The Gemara asks: But le t the doubtful child and the other brothers write  a power of attorney to one  another to claim the

estate together!

O BJECT IO N

ה! אָ שָׁ  רְ הַ בְ ן דִּ מַּ  ינַן לַהּ קַ מִ קְ א מוֹ ה — הָ אָ שָׁ  רְ הַ לֹּא בְּ  שֶׁ ין  יתִ נִ תְ א: מַ ימָ תֵּ י  כִ וְ

And if you say that our Mishnah is  dealing with a case without a power of attorney, but we  e stablished earlier that the

Mishnah is indeed dealing with a case with a power of attorney!

PR O O F



זֶה, לֹא ה זֶה לָ אָ שָׁ  רְ ין הַ בִ וֹתְ בוּ — כּ רְ עָ וֹף נִתְ סּ בַ לְ רוּ וּ כְּ נַּאי: הוּ י יַ בִּ ר רַ מַ אָ נַּאי, דְּ י יַ בִּ רַ יהּ לְ יַּיע לֵ  סַ מְ

זֶה. ה זֶה לָ אָ שָׁ  רְ ין הַ בִ וֹתְ ין כּ בוּ — אֵ רְ עָ סוֹף נִתְ רוּ וּבְ כְּ הוּ

The Gemara answers: This supports  Rabbi Yannai, as  Rabbi Yannai said: If they were  once recog nized and ultimate ly

became  mixed up, they may write  a power of attorney to one  another; but if they were  never recog nized and

ultimate ly became  mixed up, they may not write  a power of attorney to one  another.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ן? כֹּהֵ  לַ לָה וְ נַּחֲ  כוֹר לַ י זֶהוּ בְּ י׳ אֵ נִ תְ מַ

MISHNAH: Who is  considered a firstborn with reg ard to inheritance  and with reg ard to a kohen?

MISHNAH

ים, שִׂ מָ ים וּרְ צִ קָ שְׁ ים  בִ חֲגָ ים וַ גִ ין דָּ מִ כְּ לֶת  פֶּ  מַּ  ין, הַ ינִ נִ לֵא גְּ ם, מְ לֵא דָּ יִם, מָ לֵא מַ יר מָ פִּ  שַׁ לֶת  פֶּ  מַּ  הַ

ן. כֹהֵ לְ לָה וּ נַּחֲ  כוֹר לַ ם בְּ יהֶ חֲרֵ בָּא אַ  ים — הַ עִ בָּ  רְ יוֹם אַ לֶת לְ פֶּ  מַּ  הַ וְ

If a woman miscarrie s  a g estational sac filled with water, filled with blood, or filled with multi-colored matter; or if

she  miscarrie s  something shaped like  fish, g rasshoppers , detestable  creatures , or creeping  thing s; or if she  miscarrie s

on the  fortie th day of pregnancy — the  child who comes after them is  a firstborn with reg ard to inheritance  and with

reg ard to a kohen,  because these miscarriages do not count as offspring.

MISHNAH

ן. כֹּהֵ  לֹא לַ לָה וְ נַּחֲ  כוֹר, לֹא לַ ינָן בְּ ן אֵ יהֶ נֵ שְׁ יו —  חֲרָ בָּא אַ  הַ ן, וְ פֶ צֵא דּוֹ יוֹ

One born via caesarean section, and the  one  who comes after him — both of them are  not a firstborn, ne ither with

reg ard to inheritance  nor with reg ard to a kohen.

MISHNAH

ים. עִ לָ שׁ סְ מֵ חָ י לְ נִ שֵּׁ   הַ לָה, וְ נַּחֲ  ן לַ וֹ אשׁ רִ ר: הָ מֵ ן אוֹ עוֹ מְ שִׁ י  בִּ רַ

Rabbi Shimon says: The  first child, born via caesarean, is a firstborn with reg ard to inheritance , and the  second child, born

naturally, is a firstborn with reg ard to  redemption for five  se la coins .

א רָ מָ גְּ G E M A R A

EXPLANAT IO N

ינַן, עֵ בָּ ״  דוּ לוֹ לְ יָ ״וְ לָה לֹא —  נַּחֲ  ן לַ וֹ אשׁ ׳ רִ מָ גְּ

GEMARA: The Gemara explains the first Tanna's view: Why is the first child, born via caesarean, not a firstborn with reg ard to

inheritance ? Because we require  "and they bear to him" in a natural way, which was not the case here.

EXPLANAT IO N

ינַן. עֵ בָּ ם״  חֶ ר רֶ טַ פָּ ״ י לָא —  ים נָמֵ עִ לָ שׁ סְ מֵ חָ לְ



Why is he also not a firstborn with reg ard to five  se la coins? Because we require  "whatever opens the  womb," and a

caesarean birth does not open the womb.

EXPLANAT IO N

ינַן, עֵ בָּ ״  נוֹ ית אוֹ שִׁ א ״רֵ לָה לֹא —  נַּחֲ  י לַ נִ שֵׁ

Why is the second child not a firstborn with reg ard to inheritance ? Because we require  "the  first of his  streng th," and this

second child was preceded by the firstborn of caesarean.

EXPLANAT IO N

כוֹר. י בְּ וֵ ד לָא הָ חָ בָר אֶ דָ כוֹר לְ בַר: בְּ סָ י לָא — קָ ים נָמֵ עִ לָ שׁ סְ מֵ חָ לְ

Why is he also not a firstborn with reg ard to five  se la coins ,  even though he opened the womb? Because the Tanna holds: A

firstborn with reg ard to only one  matter is  not considered a firstborn.

STATEMENT

ים. עִ לָ שׁ סְ מֵ חָ י לְ נִ שֵּׁ   הַ לָה, וְ נַּחֲ  ן לַ וֹ אשׁ רִ ר: הָ מֵ ן אוֹ עוֹ מְ שִׁ י  בִּ רַ

The Gemara quotes: Rabbi Shimon says: The  first is  a firstborn with reg ard to inheritance , and the  second is  a firstborn

with reg ard to five  se la coins .

EXPLANAT IO N

ן. פֶ צֵא דּוֹ וֹת יוֹ בּ רַ ד״ לְ לֵ תֵּ ״ ר:  מַ אָ , דְּ יהּ מֵ עְ טַ ן לְ עוֹ מְ שִׁ י  בִּ רַ

The Gemara explains: Rabbi Shimon is consistent with his  reasoning , as  he  said elsewhere that the word "she  shall bear"

comes to include  a caesarean birth as a halachic birth.

EXPLANAT IO N

כוֹר. י בְּ וֵ ד הָ חָ בָר אֶ דָ כוֹר לְ בַר: בְּ סָ ים, קָ עִ לָ שׁ סְ מֵ חָ י לְ נִ שֵּׁ   הַ וְ

And the  second is  a firstborn with reg ard to five  se la coins , because  he  holds: A firstborn with reg ard to only one

matter is  indeed considered a firstborn.

S U M M A RY

The Gemara establishes that Rabbi Yoḥanan holds a convert who had children as a gentile does not have a firstborn for

inheritance after converting, because he already had "the first of his strength," and he has also already fulfilled the mitzva of

pirya v'rivya because he helped populate the world. Reish Lakish, however, holds that a convert is like a newborn child;

therefore, he has not fulfilled pirya v'rivya and his first son born after conversion is indeed a firstborn for inheritance. After

demonstrating why both disputes are necessary, the Gemara challenges Rabbi Yoḥanan's shita from a Mishnah discussing a

maidservant or gentile who converted and gave birth, and then brings a strong kasha from a baraita that explicitly states a

convert who had sons as a gentile and then converted does have a firstborn for inheritance.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our sugya, we find a beautiful machlokes between Rabbi Yoḥanan and Reish Lakish about a convert who had children

before he became a Yid. Reish Lakish holds "ger she-nisgayer k'katan she-nolad dami", a convert is like a newborn baby,

starting completely fresh. But Rabbi Yoḥanan is mechadesh that even so, regarding the mitzvah of populating the world, "lo

tohu bera'ah lasheves yetzarah," the children he had before still count. The physical reality of what he built in the world

cannot be erased; those children are still here, inhabiting the world.

This teaches us a profound yesod in our own avodas Hashem. Sometimes we want to make a complete break from our past.

We want to start fresh, to be like a "katan she-nolad," and we think that to do so, we must completely ignore or throw away

everything we did before we became frum, or before we took our learning seriously. But the Torah is telling us: everything

you built, every spark of good, every positive action you did even in your spiritual "prior life" is not lost. Hashem values the

"sheves," the constructive reality you created, and it remains a part of your spiritual ledger.

Today, look back at a period in your life before you were as committed or as focused as you are now. Instead of viewing those

years as entirely lost or empty, find one good habit, one act of kindness, or one piece of worldly wisdom you acquired then,

and consciously elevate it into your avodah today.
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