*ni®> AT - °%P322 TNy n

77 - NiNiD3 - R AT

Daf Yomi - The Full Daf - Elucidated Talmud - Navy & Gold Edition - with Rashi

LJ THE SUGYA

We begin the daf by continuing our shakla v'tarya on how we know that only a donkey's firstborn is subject to the mitzvah of
peter chamor, and not other non-kosher animals like horses or camels. The Gemara brings a kasha from Rav Achai on the
drasha of the double mention of "peter chamor” in the Torah, leading us to a deeper discussion of klal u'prat (generalization

and detail) and how the Rabbis and Rabbi Yosei HaGelili argue over the structure of the pesukim.

Fromthere, the Gemara moves into a fascinating series of she'eilos regarding anomalous births. We analyze the halachic status
of a firstborn when a kosher animal gives birth to a non-kosher-looking species, or vice versa, such as a cow that gives birth to
a donkey-like offspring, or a donkey that gives birth to a horse-like offspring. The Gemara wants to know if having some
physical characteristics of the mother (miktzas simanim) is enough to make the offspring kadosh.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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STATEMENT
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Therefore, the verse states the phrase: “Firstborn of a donkey” and “firstborn of a donkey” a total of two times.

STATEMENT
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This teaches that firstborns of donkeys I said to you are subject to the mitzvah, but not firstborns of horses or camels.
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Rav Achai refutes this: How can the extra verse alone exclude other animals?
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If the Merciful One had written the termonly once, I would say thata donkey is an item that was included in the
generalization of all non-kosher animals, and emerged from the generalization to teach us something. And we have a rule: It
emerged from the generalization not just to teach about itself, but rather it emerged to teach about the entire

generalization. And accordingly, actually all non-kosher animals should be redeemed with a lamb.

EXPLANATION
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Therefore, the Merciful One writes “firstborn of a donkey” another time, to teach that only firstborns of donkeys must be

redeemed with a lamb, but not firstborns of horses or camels.
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But then say that the second verse only excluded the m from redemption with a lamb, but actually they must still be redeemed

with any other item!
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The Gemara answers: If so, let the Merciful One write: “The firstborn of a donkey you shall redeem with a lamb,” and:

“A donkey you shall redeem with a lamb.”
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Why do I need the exact repetition of “a firstborn of a donkey you shall redeem with a lamb,” and “a firstborn of a

donkey youshall redeem with a lamb”?
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It must be to teach: Firstborns of donkeys I'said to you are subject to the mitzvah, but not firstborns of horses or camels at

all.
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And as for our Tanna of the Mishnah, who uses this repetition for a different drasha, from where does he derive to exclude

horses and camels?
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Rav Pappa said: The verse says, “From all your livestock you shall take the males” — this is a generalization. “Anoxand a

lamb and a donkey” — this is a de tail.

STATEMENT
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And we have a rule of a generalization and a detail: there is nothing in the generalization except that which is in the

detail.
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Therefore, an 0x,a lamb, and a donkey — yes, they have firstborn sanctity, but any other thing — no.
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And how does Rabbi Yosei HaGelili respond to this?
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He holds that the word “firstborn” in the phrase “and the firstborn of a donkey” interrupted the matter, so it is not a standard

generalization and detail.

QUESTION

And how do the Rabbis respond?

NP YTV

They hold that the letter vav, meaning “and,” returned and combined it back into the list.
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And how does Rabbi Yosei HaGelili respond to that?
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He says: If they were meant to be combined, let the Torah write neither the vav nor the word “firstborn”.

?732M

And how do the Rabbis explain this?
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They say: Since this donkey has only sanctity of value, and those, the ox and lamb, have inherent sanctity, the Torah

separated them with the word “firstborn” and then combined them again with the vav.
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A dilemma was raised before them: In the case of a cow that gave birth to a donkey-like species, and it has some of the

characteristics of the mother, what is the halacha?
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Perhaps when the Mishnah ruled regarding a goat that gave birth to a ewe-like species, and a ewe that gave birth to a

goat-like species, that when there are some characteristics of the mother it is obligated in the law of the firstborn,
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that is because this is a kosher animal and that is a kosher animal, and this has inherent sanctity and that has inherent

sanctity.
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But here, where this offspring resembles a non-kosher animal and this mother is a kosher animal, and this mother's species

has inherent sanctity and that offspring's species has sanctity of value — perhaps no, it is not holy?
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Or perhaps, since both this motherand that offspring’s species are subject to sanctity of the firstborn, it is holy?
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And if you say: Since both this and that are subject to sanctity of the firstbornit is holy, then in the case of a donkey

that gave birth to a horse-like species, what is the halacha?
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Do we say here, the horse is certainly not subject to sanctity of the firstborn, so it is exempt? Or perhaps, since it is a non-

kosher species born froma non-kosher species, it is holy?
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And if you say: Since it is a non-kosher species it is holy, then in the case of a cow that gave birth to a horse-like

species, what is the halacha?
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Do we say here, certainly this is a kosher animal and that is a non-kosher animal, and this is subject to sanctity of the
firstborn and that is not subject to sanctity of the firstborn, so it is exempt? Or perhaps having some characteristics is a

significant matter and makes it holy?
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Come and hear a proof froma Baraisa: A kosher animal that gave birth to a non-kosher animal species is exempt from the

firstborn laws; but if it has some of the characteristics of the mother, it is obligated in the firstborn laws.
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Is it not referring even to a cow that gave birth to a horse-like species?
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The Gemara rejects this: No, it refers only to a cow that gave birth to a donkey-like species.

nspn 12 ¥ oN ,-'l'\j:;tl R AN —00 PR ﬂjbfw 'ﬁ?:?_'u ,'1‘|73f_'=l "R ﬂjbfw e :37?_:!;? Nn
1353 NP — 1D

Come and hear another proof: A cow that gave birth to a donkey-like species, and a donkey that gave birth to a horse-
like species, are exempt from the firstborn laws; but if it has some of the characteristics of the mother, it is obligated in

the firstborn laws.
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Is it not that the ruling of being obligated if it has characteristics applies to both of them?
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The Gemara rejects this: No, it refers only to a cow that gave birth to a donkey-like species.
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But if so, regarding a donkey that gave birth to a horse-like species, for what purpose did the Tanna teach it? To teach

that it is exempt if it has no characteristics? That is obvious!
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Now, if regarding a cow that gave birth to a donkey-like species, where both this and that are subject to sanctity of

the firstborn, you said: if it has some characteristics, yes, it is holy, and if not, no,
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is it necessary to state that a donkey that gave birth to a horse-like species is exempt without characteristics?
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The Gemara answers: It was necessary, for it might enter your mind to say: There, in the case of a cow, it is distinct because

the mother has horns and this offspring has no horns; this mother has split hooves and this offspring has uncloven hooves.

EXPLANATION
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But here, where both this and that have no horns, and both this and that have uncloven hooves, I might say it is merely

ared donkey and should be holy even without characteristics. Therefore, it comes to teach us that it is exempt.
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The Mishnah stated: And what is their status regarding eating, etc. Why do I need to teach the rule of “that which

emerges” from them?
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Itis merely a sign, so that you will not be confused, so that you will not say: Go after the offspring itself, and this is a

completely kosher animal, and this is a completely non-kosher animal; rather, go after its mother.
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From where are these words derived? As the Rabbis taught in a Baraisa:
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The verse says: “But this you shall not eat from those that chew the cud and from those that have split hooves”.
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This implies: You have that which chews the cud and has split hooves and you may not eat it. And which is this? A kosher

animal that was born from a non-kosher animal.
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Or perhaps it is only a non-kosher animal born from a kosher animal, and what is the meaning of “from those that chew

the cud and from those that have split hooves”?
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EXPLANATION

This is what the Tanna of the Braisa is saying to explain the verse:
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A thing that comes from animals that chew their cud and have split hooves you shall not eat if it does not have kosher signs

itself.
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To counter this, the verse teaches: "The camel... is impure for you",

Y RPN N1 S0 1 T30 NRY 1981 ,NRY KA

meaning thatit, the camel itself, is impure, but a non-kosher animal that is born from a kosher animal is not impure, but

ratheritis kosher.

,ngnsl?b 9:w ”1779%99 ”579%” :W?J'IN T1y7:w 9:1

But Rabbi Shimon says: The Torah writes "camel” and "camel” two times in the context of the forbidden animals,

STATEMENT
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one to forbid a camel that is born from a female camel, and one to forbid a camel that is born froma cow.
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The Gemara asks: And the Rabbis, who argue with Rabbi Shimon, what do they do with this repetition of "camel” "camel"?
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The Gemara answers: They use one verse to forbid the camel itself, and one verse to forbid its milk.
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The Gemara asks: And Rabbi Shimon, from where does he derive to forbid its milk?
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The Gemara answers: He derives it from the extra word "et” in the phrase "et the camel”.
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The Gemara asks: And the Rabbis, why don't they learn it from there? Because they do not expound the word "et".
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As it is taught in a Braisa: Shimon HaAmsoni would expound every single occurrence of "et” in the Torah to include

something else.
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Once he reached the verse "You shall fear Hashem your Elokim,” which has the word "et", he withdrew from this method of

learning, because who else could one be commanded to fear like Hashem?
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His students said to him: Rabbi, all the occurrences of "et” that you expounded until now, what will be with the m?
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He said to them: Just as I received reward for the expounding, so I receive reward for the withdrawing.
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The matter stood until Rabbi Akiva came and taught: "You shall fear Hashem your Elokim" — the word "et" comes to

include Torah scholars, that one must fear themas well.
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Rav Acha the son of Rava said to Rav Ashi:
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But if so, that the reason of the Rabbis to forbid camel's milk is from "camel” "camel” and Rabbi Shimon learns it from "et

the camel”,
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then if not for this special derivation, would I have said that the milk of a non-kosher animal is permitted?
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How is it different from that which is taught in a Braisa regarding creeping things: "The unclean ones” — the extra letter
"heh" comes to forbid their juice, and their gravy, and their congealed residue? We see that any liquid coming froma non-

kosher creature is forbidden!
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Rav Ashi answered: A special verse was necessary, because it might enter your mind to say: Since the milk of a kosher animal

is also a novelty,
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as the Master said: Blood is spoiled and becomes milk, and blood is forbidden,
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and since it is a novelty that the Torah permitted milk, by a non-kosher animal it should also be permitted as part of this

novelty; therefore it teaches us that it is forbidden.
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The Gemara challenges: This works out well according to the one who says that blood is spoiled and becomes milk,

N2 WM YN 02Y TY 7Y NN AR 1N MIR00 1PRIRNR PPN MR IND? K7
77707 RN

but according to the one who says that milk is not made fromblood, but rather a nursing woman's limbs are disjointed and
hersoul does not return to her until twenty-four months, and that is why she does not menstruate, what is there to say?

Why is milk a novelty?

ANSWER
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The Gemara answers: It was necessary, because it might enter your mind to say: Since there is nothing that comes froma

living animal that the Merciful One permits,
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and this milk is like a limb from the living, and yet it is permitted,
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and therefore, since it is a novelty, evenin a non-kosher animal it should be permitted; therefore it teaches us thatitis
forbidden.
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The Gemara asks: And the milk of a kosher animal, from where do we know that it is permitted to cat?

W AT X7 ,73702 WD KIPT TONTR KON

If we say from the fact that the Merciful One forbade meat cooked in milk, which implies that milk by itself is permitted,

1908 *%

-T TT TT i T T

MNIT2 — 2972 92 ,ININ2 NN TPOORD MOR MPTIND 291 RROK)
k

we can reject this: But say that milk by itself is forbidden to eat but permitted for benefit, whereas meat in milk is
forbidden for benefit as well!
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And according to Rabbi Shimon, who permits meat in milk for benefit, you find a reason for the Torah to write the

prohibition: to make one liable to lashes for cooking them together, even if milk alone is forbidden!

ANSWER
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Rather, we derive it from that which the Merciful One revealed regarding disqualified consecrated animals that were
redeemed, where the verse says: "You may slaughter” — but not shear its wool, and you may eat its "meat” — but not drink its

milk,
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which implies that the milk of non-sacred animals is permitted.
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The Gemara rejects this: But say that the milk of non-sacred animals is forbidden to eat and permitted for benefit, whereas

that of consecrated animals is forbidden for benefit as well!
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Rather, we derive it from that which is written in Mishlei: "And there will be enough goats’' milk for your food, for the

food of your household, and life for your maidens."
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The Gemara asks: But perhaps it means to use the milk for business to buy food?
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Rather, we derive it from that which is written when Yishai sent Dovid to his brothers: "And these ten cheeses of milk bring

to the captain of the thousand."
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The Gemara asks: But perhaps it was for business?
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The Gemara answers: Is it the way of war to do business? He sent it to themto eat!
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And if you want, say we learn it from here: "A land flowing with milk and honey." And if it were not permitted, would

the verse praise Eretz Yisracl with something that is not fit to eat?
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And if you want, say we learn it from here: "Go, buy and eat; and go, buy without money and without price, wine and

milk."
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The Gemara asks: But if so, that repetitions of animal names come to forbid their milk, then the repetitions of "hyrax” "hyrax”,
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"hare"” "hare", "pig" "pig" in the Torah, do they come for these laws to forbid their milk?
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Rather, they must come for that which is taught in a Braisa: Why were the non-kosher animals repeated in Devarim? Because
of the shesuah, a creature with two backs, and the non-kosher birds because of the ra'ah, which are only mentioned in

Devarim.
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If so, the repetition of "camel” "camel” also comes for this reason, and not to forbid its milk!
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The Gemara answers: Wherever there is roomto expound and derive multiple halachos, we expound.
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The Rabbis taught in a Braisa: A ewe that gave birth to a species of goat, ora goat that gave birth to a species of ewe

— itis exempt from the law of the firstborn,
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but if it has some of the signs of its mother, the mother is obligated to treat it as a firstborn.
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Rabbi Shimon says: It is nota firstborn until its head and most of its body resemble its mother.
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A dilemma was raised to them: Regarding eating a kosher animal born froma non-kosher animal, does Rabbi Shimon

require its head and most of its body to resemble the mother to be permitted, or not?
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The Gemara explains the sides of the question: Regarding the matter of the firstborn, it is written: "But... the firstbornof a

bull", which teaches that it is not holy until it is a bull and its firstborn is a bull.

EXPLANATION
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But regarding eating, it is only a camel that the Merciful One said is forbidden, but this offspring is not a camel...

S UMMARY

The daf concludes that the repetition of "peter chamor” or the rules of klal u'prat serve to exclude other non-kosher animals
from the mitzvah of redemption. We then analyze several cases of unusual births, bringing a Baraisa to resolve whethera cow
giving birth to a donkey-like species, ora donkey giving birth to a horse-like species, is obligated in the firstborn laws. The
Gemara establishes that if the offspring has some characteristics of the mother, it is obligated, but we must carefully distinguish

between cases where both species are subject to firstborn sanctity and cases where one is completely exempt.

WHAT TO TAKE HOME

The Gemara on our daf brings down the famous story of Shimon HaAmsoni, who spent his entire life expounding every
single "es" in the Torah to teach us something new. But when he reached the pasuk, "Es Hashem Elokecha tira", You shall
fear Hashem, he stopped. He realized that nothing can be compared or added to the fear of Hashem Himself. When his
talmidim asked him, "Rebbi, what will be with all the drashos you worked so hard on?" he answered them with incredible

greatness: "Just as I received reward for the expounding, so I receive reward for the withdrawing."

Think about the sheer gadlus of this. Shimon HaAmsoni was ready to set aside his entire life's work, his reputation, and his
intellectual pride, the moment he realized it did not align with the absolute truth of ratzon Hashem. In our own avodah, we
often get so invested in our projects, our personal ways of doing things, or our desire to always be right and have the last

word. We feel that if we back down, we lose everything.

Shimon HaAmsoni teaches us a major yesod in yiras Shamayin: sometimes, the greatest ratzon Hashem s specifically in the
backing down. When you stop, when you withdraw froma machlokes, or when you admit you were wrong even though it
hurts your pride, you are not losing. Mimeila, you are earning the exact same reward from Hashem for stopping as you did for

pushing forward.

Today, when you find yourself in a situation where your ego wants you to push forward, to argue, or to insist on your way,
stop and think of Shimon HaAmsoni. Take a deep breath, step back, and say to yourself: "I am choosing to receive reward for

withdrawing."
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