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T HE  S U G Y A

We start off the daf continuing our sugya regarding the halachos of sheratzim, specifically looking at the source in the

pesukim for the tumah of a mouse that is half-flesh and half-earth, which spontaneously generates from the ground. The

Gemara brings a beautiful braisa about Rabbi Akiva, who would marvel at the wonders of Hashem's creation, noting how

different creatures are designed to live only in their specific environments—whether in the sea, on dry land, or even in the

fire, like the salamander. We also learn about the unique nature of the chulda (weasel), which is the only land creature that

has no counterpart in the sea.

Moving into the next Mishnah, the focus shifts to the halachos of a limb or flesh that is dangling from a live animal but still

slightly attached. The Mishnah discusses whether these dangling parts can contract tumas ochlin (the impurity of foods)

while still on the animal, and what is required to make them susceptible to tumah. This leads into a machlokes between Rabbi

Meir and Rabbi Shimon regarding whether the blood from the animal's shechitah is considered a liquid that makes these

dangling parts susceptible to tumah.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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STATEMENT

ץ. וֹרֵ שּׁ  שֶׁ קוֹם  ל מָ כׇּ ץ״ –  וֹרֵ שּׁ  ״הַ ר  מַ מוּד לוֹ לְ תַּ

Therefore, the  verse  state s : "that creep" to teach that they impart impurity in any place  that they creep,  including the sea.

O BJECT IO N

א? מֵּ  טַ יץ לֹא יְ רִ שְׁ  ין מַ אֵ שֶׁ א,  מֵּ  טַ יץ יְ רִ שְׁ  מַּ  ל הַ כׇּ ל  ץ״ – יָכוֹ וֹרֵ שּׁ  ״הַ לָּא   ינוֹ אֶ אוֹ אֵ

Or perhaps it is  not so, but rather "that creep" is to be interpreted as follows: I mig ht think that any creeping animal that

breeds  by laying eggs or giving birth imparts  impurity, but one that does  not breed does  not impart impurity?

IN FER ENCE

בֶה. רָ ה וְ פָּרֶ ין  אֵ שֶׁ ה,  מָ דָ יוֹ אֲ צְ חֶ ר וְ שָׂ בָּ יוֹ  צְ חֶ שֶׁ בָּר   כְ יא עַ צִ אוֹ

If so, I shall exclude  from the laws of impurity a mouse  that is  half-flesh and half-earth,  which generates spontaneously from

the ground, as  it does  not reproduce .

EXPLANAT IO N

מוֹ שְּׁ   שֶׁ כֹּל  בָּר –   כְ ף עַ ה, אַ דָּ לְ הּ חוּ מָ שְּׁ   שֶׁ כֹּל  ה –  דָּ לְ ה חוּ בָּר, מָ  כְ עַ א בְּ מֵּ י טִ ה וְ דָּ לְ חוּ א בְּ מֵּ י ין הוּא: טִ דִ וְ

ה. מָ דָ יוֹ אֲ צְ חֶ ר וְ שָׂ בָּ יוֹ  צְ חֶ שֶׁ בָּר   כְ יא עַ בִ בָּר, אָ  כְ עַ



But there is a logical arg ument to include it: The Torah deemed a wease l impure  and deemed a mouse  impure ; just as  a

wease l refers to any creature whose  name  is  "wease l", so too a mouse  should refer to any creature whose  name  is  "mouse",

and I shall therefore include  a mouse  that is  half-flesh and half-earth.

O BJECT IO N

בֶה? רָ ה וְ פָּרֶ בָּר   כְ ף עַ בָה, אַ רָ ה וְ פָּרָ ה  דָּ לְ ה חוּ : מָ ךְ זוֹ רֶ דֶ ךְ לְ לָ כְּ אוֹ 

Or perhaps you should g o this  way and argue: Just as  a wease l reproduces , so too a mouse  must be one that reproduces ,

excluding the spontaneously generated mouse?

ANSWER

ץ״. רֶ שֶּׁ   בַּ ״ ר  מַ מוּד לוֹ לְ תַּ

Therefore, the  verse  state s : "among  the  creeping  animals" to include the half-earth mouse.

QU E ST IO N

ץ״ – וֹרֵ שּׁ  ״הַ ה,  מָ דָ יוֹ אֲ צְ חֶ ר וְ שָׂ בָּ יוֹ  צְ חֶ שֶׁ בָּר   כְ י עַ יֵ תוֹ אֵ ץ״, לְ רֶ שֶּׁ   בַּ ״ א  ימָ בָא: אֵ רָ נַן לְ בָּ  רַ דְּ הוּא מִ יהּ הָ ר לֵ מַ אֲ

יָּם – לֹא  ד לַ א, יָרַ מֵּ  טַ ץ יְ רֶ אָ ל הָ ץ״ – עַ רֶ אָ ל הָ ״עַ וּם  שּׁ  י מִ אִ יָּם, וְ  בַּ  שֶׁ בָּר   כְ וּ עַ ילּ פִ אֲ ץ, וַ וֹרֵ הוּא שׁ שֶׁ כֹּל 

א. מֵּ  טַ יְ

One of the  Rabbis  said to Rava: Say the interpretation differently: "among  the  creeping  animals" comes to include  a

mouse  that is  half-flesh and half-earth; "that creep" teaches that any creature that creeps  is impure, and even a sea mouse ;

and if you object because  of the words "upon the  earth",  which seem to exclude the sea mouse, we can say that when it is upon

the  earth it shall impart impurity, but if it descended to the  sea, it shall not impart impurity.

R EFU TAT IO N

כָא. י הָ ה לִ כָא, מָ י הָ ה לִ ה, מָ אָ קוֹם טוּמְ יָם מְ יהּ לְ יתֵ וִּ שַׁ  ר דְּ חַ אַ : וּמֵ יהּ ר לֵ מַ אֲ

Rava said to him: And since  you have  made  the  sea a place  of impurity by ruling that a sea mouse is fundamentally tamei,

what difference  is  it to me  if it is here  on land, and what difference  is  it to me  if it is here  in the sea? It makes no sense to say

its impurity depends on its physical location.

QU E ST IO N

ץ״ – רֶ אָ ל הָ ״עַ י:  ימִ דִּ בְ בַּר אַ ק  חָ צְ ב יִ ר רַ מַ אָ פָה, דְּ ה צָ אָ פֵק טוּמְ יא סְ צִ הוֹ יהּ לְ י לֵ עֵ יבְּ ץ״ מִ רֶ אָ ל הָ ״עַ אי  הַ וְ

פָה! ה צָ אָ פֵק טוּמְ יא סְ צִ הוֹ לְ

The Gemara asks: But is  this  phrase "upon the  earth" not needed to exclude  a doubt of floating  impurity from being tamei?

As Rav Yitzchak bar Avdimi said: "upon the  earth" is written to exclude  a doubt of floating  impurity,  teaching that a

doubt regarding floating tumah is tahor!

ANSWER

י. יבִ תִ כְּ ץ״  רֶ אָ ל הָ ״עַ י  תֵּ  רְ תַּ

The Gemara answers: Two  instances of "upon the  earth" are  written in the parsha, so we can derive both halachos.

BR AI SA

א. רָ דְּ נְ מַ לָ סָ ים וְ ילִ פִ נְּ ן הַ כֵ ד, וְ רוֹ עָ יא הֶ בִ הָ ״ – לְ ינֵהוּ מִ צָּב לְ ״הַ נַן:  בָּ  נוּ רַ תָּ



The Rabbis  taug ht in a braisa: The verse says "the  g reat lizard after its  kinds",  which comes to include  the  arvad, and

likewise  the  nefilim and the  salamander under the category of sheratzim.

STATEMENT

יךָ ה׳״! שֶׂ עֲ וּ מַ בּ ה רַ ״מָ ר:  מֵ סוּק זֶה, אוֹ פָ יעַ לְ גִּ יבָא מַ קִ י עֲ בִּ יָה רַ הָ שֶׁ  וּכְ

And when Rabbi Akiva would reach this  verse , he  would say: "How manifold are  Your works, Hashem!"

EXPLANAT IO N

ה. שָׁ  בָּ יַּ  בַּ לוֹת  דֵ יּוֹת גְּ רִ ךָ בְּ יֵשׁ לְ יָּם, וְ  בַּ לוֹת  דֵ יּוֹת גְּ רִ ךָ בְּ יֵשׁ לְ

You have  creatures  that g row in the  sea, and you have  creatures  that g row on the  dry land.

EXPLANAT IO N

תוֹת. יָּד מֵ  יָּם מִ  דוֹת לַ י יוֹרְ לֵ מָ ילְ ה – אִ שָׁ  בָּ יַּ  בַּ  שֶׁ תוֹת,  יָּד מֵ  ה[ מִ שָׁ  בָּ יַּ  ה( ]לַ שָׁ  בָּ יַּ  בַּ לוֹת ) י עוֹ לֵ מָ ילְ יָּם – אִ  בַּ  שֶׁ

Those that are  in the  sea, if they were  to ascend to the  dry land, they would immediate ly die ; and those that are  on the

dry land, if they were  to descend into the  sea, they would immediate ly die .

EXPLANAT IO N

יר. אֲוִ בָּ לוֹת  דֵ יּוֹת גְּ רִ ךָ בְּ יֵשׁ לְ אוּר, וְ בָּ לוֹת  דֵ יּוֹת גְּ רִ ךָ בְּ יֵשׁ לְ

Similarly, you have  creatures  that g row in the  fire ,  like the salamander, and you have  creatures  that g row in the  air.

EXPLANAT IO N

תוֹת. יָּד מֵ  אוּר מִ דוֹת לָ י יוֹרְ לֵ מָ ילְ יר – אִ אֲוִ בָּ  שֶׁ תוֹת,  יָּד מֵ  יר מִ אֲוִ לוֹת לָ י עוֹ לֵ מָ ילְ אוּר – אִ בָּ  שֶׁ

Those that are  in the  fire , if they were  to ascend to the  air, they would immediate ly die ; and those that are  in the  air, if

they were  to descend into the  fire , they would immediate ly die .

STATEMENT

יךָ ה׳״. שֶׂ עֲ וּ מַ בּ ה רַ ״מָ

Therefore, we must exclaim: "How manifold are  Your works, Hashem!"

BR AI SA

ה. דָּ לְ חוּ ן הַ ץ מִ יָּם, חוּ  בַּ ה יֵשׁ  שָׁ  בָּ יַּ  בַּ יֵּשׁ   שֶׁ כֹּל  נַן:  בָּ  נוּ רַ תָּ

The Rabbis  taug ht in a braisa: Everything  that exists  on the  dry land exists  in the  sea, except for the  wease l.

PR O O F

ד״. לֶ י חָ בֵ שְׁ יֹ ל  כׇּ ינוּ  זִ אֲ ״הַ ה?  אָ רָ אי קְ א: מַ ירָ י זֵ בִּ ר רַ מַ אָ

Rabbi Ze ira said: What is  the  verse  that hints to this? "Give  ear, all you inhabitants  of the  world [che led]",  implying that

the dry land is called cheled because the chulda lives only there.

R U L ING

וּב. שּׁ  יִּ ן הַ ינָן מִ שׁ אֵ נָרֶ י דְּ רֵ יבְ : בִּ עַ שֻׁ  ב יְהוֹ רַ יהּ דְּ רֵ ב הוּנָא בְּ ר רַ מַ אָ



Rav Huna the  son of Rav Yehoshua said: The  beavers  of Neresh are  not from the  se ttled land,  because they live only in

the water, and therefore they are not subject to the prohibition of creeping things of the earth.

STATEMENT

. יהּ יְתֵ לְ אַ יהּ וְ כֵּ  שְׁ  יהּ מַ בֵּ  רְ תַּ  , שׁ א נָרֶ תָּ  מְ שַׁ  פָּא: בְּ  פָּ ב  ר רַ מַ אָ

Rav Pappa said: Under excommunication is  Neresh, its  fat, its  hide , and its  tail,  meaning all its inhabitants are wicked.

STATEMENT

בַר ה׳. עַ דְּ מוֹ שְׁ שׁ  בָה נָרֶ פָּא: לֹא אָ  פָּ ב  ר רַ מַ בַר ה׳״ – אָ י דְּ עִ מְ שִׁ ץ  רֶ ץ אָ רֶ ץ אֶ רֶ ״אֶ

Regarding the verse, "O land, land, land, hear the  word of Hashem," Rav Pappa said: Neresh did not want to hear the

word of Hashem.

STATEMENT

י זֵ חָ א דְּ ירָ פִּ  שַׁ א  ימָ לִ גְּ יךְ – מִ יָ וְ ה לַ אָ דָ קוֹ פְּ ר  ; נְהַ יךְ כָּ  כַּ י  נֵ יךְ – מָ קָ שְּׁ  ה נַ אָ שָׁ  ב: נַרְ ר רַ מַ ל, אָ ידֵּ ב גִּ ר רַ מַ אָ

. יזָךְ פִּ  שְׁ י אוּ נִ שְׁ  יךְ – אַ יָ וְ ה לַ אָ יתָ דִ בְּ וּמְ ; פּ ךְ לָ עֲ

Rav Gidde l said that Rav said: If a re s ident of Neresh kisse s  you, count your teeth to make sure he did not steal one; if a

re sident of Nehar Pekod accompanies  you, it is because  of the  beautiful cloak that he  sees  on you and wants to steal; if a

re sident of Pumbedita accompanies  you, chang e  your lodg ing  place  so he does not rob you.

STATEMENT

ים יָצָא יָמִ צָּב, לְ ל הַ כָּרוּךְ עַ הוּא  שֶׁ שׁ  י נָחָ יתִ אִ רָ ד, וְ וַּועַ י לַ תִּ כְ לַ ת הָ חַ ם אַ עַ פַּ א:  תָּ  וֹרְ בַּר תּ ב הוּנָא  ר רַ מַ אָ

ם. ינֵיהֶ בֵּ  ד מִ וָ רְ עַ

Rav Huna bar Torta said: One  time  I went to the  city of Va'ad, and I saw a snake  that was  wrapped around a lizard;

after some  days , an arvad emerg ed from between them.

STATEMENT

י אתִ בָּרָ לֹּא   שֶׁ יָּה   רִ יאוּ בְּ בִ ם הֵ בָּרוּךְ הוּא: הֵ שׁ  דוֹ קָּ ר הַ מַ י: אָ ר לִ מַ יד, אָ סִ חָ ן הֶ עוֹ מְ שִׁ י  בִּ י רַ נֵ פְ י לִ אתִ בָּ  שֶׁ  וּכְ

י. מִ לָ עוֹ י בְּ אתִ בָּרָ לֹּא   שֶׁ יָּה   רִ ם בְּ יהֶ לֵ יא עֲ בִ י אָ נִ ף אֲ י, אַ מִ לָ עוֹ בְּ

And when I came  before  Rabbi Shimon the  Pious, he  said to me: The  Holy One , Ble ssed is  He , said: They broug ht

into existence a creature  that I did not create  in My world, so I too will bring  upon them a creature  that I did not create

in My world to punish them.

QU E ST IO N

וֶה שָׁ ן  וּרָ יבּ עִ ן וְ שָׁ י מִ שְׁ  תַּ ין  אֵ שֶׁ כֹל  זֶּה, וְ ין זֶה מִ לִ דְּ גַ ין וּמְ דִ לְ וֶה – יוֹ שָׁ ן  וּרָ יבּ עִ ן וְ שָׁ י מִ שְׁ  תַּ  שֶׁ כֹּל  ר:  ר מָ מַ אָ הָ וְ

זֶּה. ין זֶה מִ לִ דְּ גַ ין וּמְ דִ לְ ין יוֹ – אֵ

The Gemara asks: But did the  Master not say: Any two species whose  mating  and g estation periods  are  equal can g ive

birth and raise  offspring  from one  another, but any whose  mating  and g estation periods  are  not equal cannot g ive

birth and raise  offspring  from one  another? A snake and a lizard have different gestation periods!

ANSWER

ךְ נֵס! תוֹ ב: נֵס בְּ ר רַ מַ אָ



Rav said: It was a miracle  within a miracle  that they were able to breed.

QU E ST IO N

נוּת. עָ פוּרְ ךְ נֵס – לְ תוֹ אי נֵס בְּ א הוּא? מַ נוּתָ עֲ וּרְ אי פּ הַ

The Gemara asks: But is  this  not a punishment? Why call it a miracle? The Gemara answers: What is  meant by "a miracle  within

a miracle"? It means a supernatural event for punishment.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ר. שֵׁ  כְ ין הֶ יכִ רִ ן, וּצְ מָ קוֹ מְ ין בִּ לִ כָ ת אֳ אַ ין טוּמְ אִ מְּ טַ ה, מְ מָ הֵ בַּבְּ ין  לִ דָּ לְ דוּ מְ ר הַ שָׂ בָּ  הַ בֶר וְ אֵ י׳ הָ נִ תְ מַ

MISHNAH: An org an or flesh that are  dang ling  from an animal but are still slightly attached, impart the  impurity of

foods while  in the ir place  on the animal, and they require  preparation by being wet with water to become susceptible to

tumah.

וּד ב׳ מּ עַ D A F  1 2 7 B

MISHNAH

יר. אִ י מֵ בִּ י רַ רֵ בְ , דִּ יהָ מֶ דָ רוּ בְּ שְׁ  ה – הוּכְ מָ הֵ בְּ ה הַ טָ חֲ שְׁ  נִ

If the  animal was  s laug htered,  even though this shechitah does not permit it for eating, the hanging limb and flesh were

rendered susceptible  to tumah by its  blood; this is the  statement of Rabbi Meir.

MISHNAH

רוּ. שְׁ  ר: לֹא הוּכְ מֵ ן אוֹ עוֹ מְ שִׁ י  בִּ רַ

Rabbi Shimon says: They were  not rendered susceptible  by the animal's own blood, but only if they were wet with another

liquid.

MISHNAH

ר, שֵׁ  כְ יךְ הֶ ר צָרִ שָׂ בָּ  ה – הַ מָ הֵ בְּ ה הַ תָ מֵ

If the  animal died without shechitah, the  hanging flesh needs  to be rendered susceptible to tumah by a liquid in order to

become tamei, because its status is that of flesh severed from a living animal, which is not tamei on its own like a carcass;

MISHNAH

יר, אִ י מֵ בִּ י רַ רֵ בְ לָה – דִּ בֶר נְבֵ וּם אֵ שּׁ  א מִ מֵּ  טַ ינוֹ מְ אֵ י, וְ חַ ן הַ בֶר מִ וּם אֵ שּׁ  א מִ מֵּ  טַ בֶר מְ אֵ הָ

and the  limb imparts  tumah as  a limb from a living  animal, but it does  not impart tumah as  a limb of a carcass ; this is the

statement of Rabbi Meir,

MISHNAH

ר. הֵ טַ ן מְ עוֹ מְ שִׁ י  בִּ רַ וְ

and Rabbi Shimon deems  the limb completely pure .



א רָ מָ גְּ G E M A R A

IN FER ENCE

לָה – לָא. ת נְבֵ אַ ין, טוּמְ ין – אִ לִ כָ ת אֳ אַ ׳ טוּמְ מָ גְּ

GEMAR A: The Gemara infers from the first clause of our Mishnah: Tumah of food, yes , the hanging limb can contract; but

tumah of a carcass , no, it does not transmit.

QU E ST IO N

וּ, מּ טַּ י י לָא לִ ין נָמֵ לִ כָ ת אֳ אַ וּ טוּמְ ילּ פִ ין אֲרוּכָה – אֲ לִ עֲ מַ י דְּ י? אִ מֵ י דָ יכִ הֵ

The Gemara asks: What are  the  circumstances? If we are dealing with a case where  the limb can heal and reattach, then even

tumah of food also it should not contract, since it is still considered a fully attached part of the living animal!

QU E ST IO N

! וּ מּ טַּ י י לִ לָה נָמֵ ת נְבֵ אַ ין אֲרוּכָה – טוּמְ לִ עֲ ין מַ אֵ י דְּ אִ וְ

And if we are dealing with a case where  it cannot heal, then tumah of a carcass  also it should transmit, since it is considered

completely severed!

ANSWER

ל. וֹ פּ יִּ שֶׁ ד  ל״, עַ וֹ פּ י יִ כִּ ״ ר  מַ נָא אָ מָ חֲ רַ לָה, דְּ ת נְבֵ אַ י טוּמְ אנֵ שָׁ  ין אֲרוּכָה, וְ לִ עֲ ין מַ אֵ לָם, דְּ עוֹ לְ

The Gemara answers: Actually, we are dealing with a case where  it cannot heal, and yet tumah of a carcass  is  different,

because  the  Merciful One  says  in the Torah regarding carcass tumah, "if any of their carcass falls ," which teaches that it does

not transmit carcass tumah until it completely falls  off.

PR O O F

ת אַ אוּ טוּמְ מְּ טַ ל יְ ה, יָכוֹ עֲרָ שַּׂ  חוּט הַ ין בְּ עוֹרִ ה וּמְ מָ הֵ בְ ין בִּ לִ דָּ לְ דוּ מְ ר הַ שָׂ בָּ  הַ בֶר וְ אֵ י: הָ כִ י הָ יָא נָמֵ נְ תַּ

וּ. מּ טַ ין מְ לִ כָ ת אֳ אַ י טוּמְ כִ וּ הָ ילּ פִ אֲ ל, וַ וֹ פּ יִּ שֶׁ ד  ל״ – עַ וֹ פּ ״יִ ר  מַ מוּד לוֹ לְ תַּ לָה?  נְבֵ

It is  also taug ht this  way in a Braisa: A limb and flesh that are  hang ing  from an animal and are  connected only by a hair-

thin strand, I mig ht have  thoug ht they should transmit carcass  tumah? Therefore , the  verse  state s  "falls" to teach: until

it completely falls . And even so, they contract tumah of food.

STATEMENT

ן – יהֶ בֵּ י אִ קוּ בְּ מְ צָּ שֶׁ ים  נִ אֵ ל: תְּ מוּאֵ שְׁ ר  מַ י אָ שֵׁ  בַּר אָ יָּיא   ב חִ ר רַ מַ אָ י, דְּ שֵׁ  בַּר אָ יָּיא   ב חִ רַ יהּ לְ יַּיע לֵ  סַ מְ

את. טָּ  יָּיב חַ  בָּת חַ  שַׁ  ן בְּ הֶ שׁ מֵ לֵ וֹ תּ הַ ין, וְ לִ כָ ת אֳ אַ אוֹת טוּמְ מְּ טַ מְ

The Gemara notes: This supports  Rav Chiyya bar Ashi, as  Rav Chiyya bar Ashi said that Shmuel said: Fig s  that dried on

the ir tree , even though they are still attached, contract tumah of food as if they were detached; but one  who detaches  them

on Shabbos is  liable  for a s in-offering  because they are still considered attached.

PR O O F

ין; לִ כָ ת אֳ אַ ין טוּמְ אִ מְּ טַ ין מְ ת – אֵ עַ לַּ  דַּ הַ רוּב וְ כְּ  ן הַ גוֹ כְּ ן,  יהֶ בֵּ י אִ קוּ בְּ מְ צָּ שֶׁ קוֹת  : יְרָ יהּ יַּיע לֵ  סַ א מְ ימָ לֵ

ין. לִ כָ ת אֳ אַ ין טוּמְ אִ מְּ טַ ן – מְ שָׁ  יִבְּ ן וְ צָ צָ קְ



Let us  say another Braisa supports  him: Veg etables  that dried on the ir roots , such as  cabbag e  and g ourd, do not

contract tumah of food; but if one  cut them and dried them, they contract tumah of food.

QU E ST IO N

א הוּא! מָ לְ עָ ץ בְּ ?! עֵ ךְ תָּ  עְ א דַּ קָ לְ ן, סָ שָׁ  יִבְּ ן וְ צָ צָ קְ

The Gemara asks: If one  cut them and dried them, does  it enter your mind that they contract tumah? Once dried, it is  mere

wood and completely inedible!

ANSWER

ן. שָׁ  יַבְּ נָת לְ ל מְ עַ ק: בְּ חָ צְ י יִ בִּ ר רַ מַ אָ וְ

And Rabbi Yitzchak said: The Braisa means that he cut them with the  intent to dry them, but they are still moist and edible

now.

IN FER ENCE

י. אִ מְּ טַ ירוֹת מְ פֵּ ר  אָ שְׁ א  ינְהוּ, הָ ילָה נִ כִ י אֲ נֵ או בְּ ן לָ שָׁ  יִבְּ ן דְּ יוָ כֵּ ת הוּא,  עַ לַּ  דַ רוּב וְ כְ א דִּ מָ עְ טַ

The Gemara infers: The reason they do not contract tumah when dried on the tree is  specifically because they are cabbag e  and

g ourd, s ince  once  they dry they are  not edible ; but other fruits , which are edible when dried, do contract tumah even

when dried on the tree.

QU E ST IO N

ן. יהֶ צֵ לֹא עוּקְ או – בְּ לָּא לָ  א! אֶ יטָ שִׁ  פְּ ן –  יהֶ צֵ עוּקְ ן וְ ן הֵ שָׁ  יִבְּ י דְּ י? אִ מֵ י דָ יכִ הֵ

What are  the  circumstances? If both they and the ir stems dried, it is  obvious  that they are considered detached! Rather, is

it not a case where they dried without the ir stems  drying? This would prove Shmuel's rule that they are considered detached for

tumah but attached for Shabbos.

ANSWER

. יהּ יכָא לֵ רִ טְ יצְ ן אִ שָׁ  יַבְּ נָת לְ ל מְ ן עַ צָ צָ ן, וּקְ יהֶ צֵ עוּקְ ן וְ לָם הֵ עוֹ לְ

The Gemara rejects this: Actually, it refers to where both they and the ir stems  dried, and the case of cutting  them with the

intent to dry them was needed to be taught, which is why the Braisa was formulated this way.

O BJECT IO N

ין. בָּרִ חוּ מְ כִּ ן  י הֵ וּ – הֲרֵ שׁ ין, יָבְ שִׁ לוּ תְ כִּ ן  י הֵ ירוֹת – הֲרֵ פֵּ ח וּבוֹ  שַׁ  פְ נִּ שֶׁ ן  ילָ ע: אִ מַ שְׁ א  תָּ

Come and hear a challenge from a Braisa: A tree  that was  broken, and there  are  fruits  on it, they are  considered

detached; but if the branch did not break and the fruits dried on the tree, they are  considered attached.

QU E ST IO N

ן? יהֶ רֵ בְ ל דִּ כׇ ין לְ בָּרִ חוּ ף מְ ן, אַ יהֶ רֵ בְ ל דִּ כׇ ין לְ שִׁ לוּ ה תְּ או: מָ אי לָ מַ

Is  it not to say: Just as  "detached" in the first clause means for all matters—both Shabbos and tumah—so too "attached" in

the second clause means for all matters , which would refute Shmuel?

ANSWER

א. יתָ אִ דְ כִּ א  הָ א, וְ יתָ אִ דְ כִּ א  יָא? הָ ירְ י אִ ידֵּ מִ



The Gemara answers: Are  the  cases  comparable? This  is  as  it is , and that is  as  it is ; the first clause is detached for all laws, but

the second clause is attached only for Shabbos, not for tumah.

QU E ST IO N

י? גִ לְ פַּ י א מִ אי קָ מַ ׳[. בְּ כוּ ה ]וְ מָ הֵ בְּ ה הַ טָ חֲ שְׁ  נִ

The Gemara returns to the Mishnah: "If the  animal was  s laug htered..." In what principle do they dispute?

ANSWER

ה מָ הֵ בַר בְּ ר סָ בֶר, וּמָ אֵ ית יָד לְ שֵׂ ה נַעֲ מָ הֵ ין בְּ בַר אֵ ר סָ י: מָ גִ לְ פַּ มי ִ בֶר קָ אֵ ית יָד לְ שֵׂ ה נַעֲ מָ הֵ בְ בָּה: בִּ  ר רַ מַ אָ

בֶר. אֵ ית יָד לְ שֵׂ נַעֲ

Rabbah said: They dispute  whether the  animal can serve  as  a handle  for the  limb to bring it tumah: One Master,  Rabbi

Shimon, holds  that the  animal does  not serve  as  a handle  for the  limb, and one  Master,  Rabbi Meir, holds  that the

animal does  serve  as  a handle  for the  limb.

ANSWER

י. גִ לְ פַּ י מִ וֹ קָ מּ לֶה עִ ל עוֹ דוֹ ין גָּ אֵ ן וְ טָ קָ ז בְּ חֵ אוֹ ר: בְּ מַ י אָ יֵ בָּ  אַ

Abaye  said: They dispute  the rule of one  who holds  the  small part and the  larg e  part does  not rise  with it.

EXPLANAT IO N

מוֹהוּ. כָּ ינוֹ  בַר: אֵ ר סָ מוֹהוּ, וּמָ כָּ י הוּא  וֹ – הֲרֵ מּ לֶה עִ ל עוֹ דוֹ ין גָּ אֵ ן וְ טָ קָ ז בְּ חֵ בַר: אוֹ ר סָ מָ

One Master,  Rabbi Meir, holds  that if one  holds  the  small part and the  larg e  part does  not rise  with it, it is  still

considered connected like  it; and one  Master,  Rabbi Shimon, holds  it is  not considered connected like  it.

STATEMENT

י. גִ לְ פַּ י א מִ וֹ קָ מּ לֶה עִ ל עוֹ דוֹ ין גָּ אֵ ן וְ טָ קָ ז בְּ חֵ אוֹ בַר, בְּ נָן סָ חָ י יוֹ בִּ ף רַ אַ וְ

And even Rabbi Yochanan holds  that they dispute  the rule of one  who holds  the  small part and the  larg e  part does  not

rise  with it.

QU E ST IO N

י וֹ הֲרֵ מּ לֶה עִ ל עוֹ דוֹ ין גָּ אֵ ן וְ טָ קָ ז בְּ חֵ יר, אוֹ אִ י מֵ בִּ ר רַ מַ י אָ יר: מִ אִ י מֵ בִּ רַ דְּ יר אַ אִ י מֵ בִּ רַ י דְּ מֵ נָן רָ חָ י יוֹ בִּ רַ דְּ

מוֹהוּ? כָּ הוּא 

For Rabbi Yochanan pointed out a contradiction between Rabbi Meir and Rabbi Meir: Did Rabbi Meir really say that

if one  holds  the  small part and the  larg e  part does  not rise  with it, it is  considered connected like  it?

O BJECT IO N

צָת, קְ מִ ה בְּ עוֹרֶ ס וּמְ רַ פְ נִּ שֶׁ ל  כֶ ינְהוּ: אוֹ מִ וּרְ

And he  raised a contradiction from a Mishnah: Food that was  s liced and is  partially connected...

S U M M A RY

The daf begins by using the pesukim of "upon the earth" and "that creep" to delineate the boundaries of tumah for sheratzim,

including the half-earth mouse and the sea mouse, while also establishing that a doubt regarding floating tumah is tahor.



After a series of aggadic teachings about the unique creatures of the world and the untrustworthy residents of certain towns,

the Gemara transitions to a new Mishnah. This Mishnah rules that dangling limbs or flesh still attached to a live animal can

contract tumas ochlin, but they require hechsher (preparation by liquid) to become susceptible; Rabbi Meir and Rabbi

Shimon then argue over whether the blood of shechitah itself can serve as this hechsher.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara brings down that when Rabbi Akiva would reach the pesukim of the sheratzim and see the incredible variety of

creation, from creatures that live only in the sea to the salamander that grows in the fire, he would cry out with deep

emotion, "Mah rabu ma'asecha Hashem!" How manifold are Your works, Hashem! Rabbi Akiva didn't just look at the

halachos of tumah and taharah as dry, technical details. He saw them as a window into the breathtaking wisdom of the Borei

Olam, Who created every single creature with its own precise environment, its own purpose, and its own boundaries.

This is a massive yesod for our daily avodah. It is so easy to go through life on autopilot, looking at the world around us, and

even our own daily learning, without really seeing it. We get used to the routine. But Rabbi Akiva is teaching us that a Yid

has to live with open eyes. When you look at the world, whether it is the wonders of nature, the intricate design of the

human body, or the beautiful precision of a sugya in the Gemara, you should be moved to recognize the Yad Hashem.

Everything was designed b'davka with infinite wisdom.

Today, take thirty seconds to step out of your routine, look at something in Hashem's creation, even something as simple as a

tree, the weather, or the complex way your own body functions, and say those words with real kavanah: "Mah rabu

ma'asecha Hashem!"
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