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T HE  S U G Y A

We begin this daf by wrapping up a fascinating discussion regarding the precise measurements of the Sages. The Gemara

explores whether the term "up to" a certain measure includes that limit or not, bringing proofs from the laws of tumah and

taharah in broken clay vessels and bed-ropes. We learn a beautiful, overarching yesod from Rabbi Yochanan that, as a rule,

the Sages established their measures stringently to protect the halacha, ensuring we always err on the side of caution in our

avodah.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  5 5 A

נָה שְׁ  מִ M I S H N A H

MISHNAH

ד לוֹג. עַ ן וְ טָ יכַת קָ י סִ דֵ כְ ן בִּ יעוּרָ שִׁ

The Mishnah states regarding broken clay vessels: the ir measure  to remain susceptible to impurity is if they can hold enoug h oil

for the  anointing  of a small child, and this applies to a vessel that held up to a log  when whole.

א רָ מָ גְּ G E M A R A

QU E ST IO N

ה? טָּ  מַ לְ כִּ או לוֹג  אי לָ מַ

What, is  it not teaching that a vessel of exactly a log  is treated as  though it were below that measure, meaning the term 'up to'

includes the log itself?

ANSWER

לָה. עְ מַ לְ כִּ לֹא, לוֹג 

The Gemara answers: No, a vessel of exactly a log  is treated as  though it were above  that measure, and 'up to' means up to but

not including.

QU E ST IO N

ית, יעִ בִ רְ ה – בִּ אָ ד סְ וֹג עַ לּ ע: מִ מַ שְׁ א  תָּ

Come and hear a proof from the next clause: If the vessel originally held from a log  up to a se 'ah, its broken pieces must hold a

quarter-log  to be tamei.



QU E ST IO N

ה? טָּ  מַ לְ כִּ ה  אָ או סְ אי לָ מַ

What, is  it not teaching that a vessel of exactly a se 'ah is treated as  though it were below that measure?

ANSWER

לָה. עְ מַ לְ כִּ ה  אָ לָא, סְ

The Gemara answers: No, a vessel of exactly a se 'ah is treated as  though it were above  that measure.

QU E ST IO N

י לוֹג, צִ חֲ בַּ יִם –  אתַ ד סָ עַ ה וְ אָ סְּ ע: מִ מַ שְׁ א  תָּ

Come and hear another proof: If it held from a se 'ah up to two se 'ah, its pieces must hold half a log  to be tamei.

QU E ST IO N

ה? טָּ  מַ לְ כִּ יִם  אתַ או סָ אי לָ מַ

What, is  it not teaching that a vessel of exactly two se 'ah is treated as  though it were below that measure?

ANSWER

לָה. עְ מַ לְ כִּ יִם  אתַ לָא, סָ

The Gemara answers: No, a vessel of exactly two se 'ah is treated as  though it were above  that measure.

O BJECT IO N

ה. טָּ  מַ לְ כִּ יִם –  אתַ ה, סָ טָּ  מַ לְ כִּ ה –  אָ ה, סְ טָּ  מַ לְ כִּ יָא: לוֹג –  נְ תַ הָ וְ

The Gemara objects: But isn't it taug ht explicitly in a braisa: A vessel of exactly a log  is treated as  be low that; a se 'ah is treated

as  be low that; two se 'ah is treated as  be low that? This proves that 'up to' includes the limit!

R E SO LU T IO N

ל שֶׁ יס  רִ גְ כִּ  ץ מִ יר, חוּ מִ חְ הַ ים לְ מִ כָ י חֲ יעוּרֵ שִׁ ל  כׇּ נָן:  חָ י יוֹ בִּ ר רַ מַ י אֲבָהוּ אָ בִּ ר רַ מַ אָ א, דְּ רָ חוּמְ ם לְ תָ הָ

ל. קֵ הָ ים לְ מִ תָ כְּ

The Gemara resolves this: There  it is interpreted string ently, as  Rabbi Abbahu said in the name of Rabbi Yochanan: All

measures  of the  Sag es  are interpreted string ently, except for the measure of like  a split-bean reg arding  blood stains ,

which is interpreted leniently. Here, treating the exact limit as 'below' makes the vessel more easily susceptible to tumah, which is a

stringency.

IN FER ENCE

ה. טָּ  מַ לְ כִּ ה –  רָ שָׂ לָה, עֲ עְ מַ לְ כִּ ה –  שָּׁ   מִ יא: חֲ הִ הַ לַהּ דְּ י עֲ נֵ תָ קָ י, דְּ א נָמֵ יְקָ דַּ

The Gemara notes: The language is  also precise , as  it teaches  on that same Mishnah regarding a bed-rope: exactly five

handbreadths is treated as  above  that, and exactly ten handbreadths is treated as  be low that, showing we always rule stringently.



נָה שְׁ  מִ M I S H N A H

MISHNAH

ל, חוֹ טְּ  ל הַ טַּ י נִ

We learned in the Mishnah: If the  spleen was  removed, the animal remains kosher.

א רָ מָ גְּ G E M A R A

STATEMENT

פָה. רֵ ב – טְ יקַּ ל נִ ל, אֲבָ טַּ י לָּא נִ  נוּ אֶ שָׁ בָא: לֹא  רָ יהּ דְּ מֵ שְּׁ   א מִ ירָ וִּ ב עַ ר רַ מַ אָ

Rav Avira said in the  name  of Rava: They only taug ht that it is kosher when it was removed, but if it was merely perforated,

it is a tere ifah.

O BJECT IO N

ן ילָה, מִ כִ אֲ בַּ ר  תָּ יהָ – מוּ עֶ מֵ בְּ שֶׁ עוּבָר  ךְ מֵ א: חוֹתֵ ידָ בַּר זְבִ י  סֵ י יוֹ בִּ א רַ ימָ תֵּ י אִ ין, וְ בִ בַּר אָ י  סֵ י יוֹ בִּ יב רַ תִ מֵ

ילָה. כִ אֲ בַּ סוּר  יוֹת – אָ לָ כְּ  ן הַ ל וּמִ חוֹ טְּ  הַ

Rabbi Yose i bar Avin, and some  say Rabbi Yose i bar Zevida, challeng ed this from a Mishnah: If one cuts  from a fe tus

that is  in its  mother's  womb, the cut piece is permitted for eating  when the mother is slaughtered; but if one cuts from the

spleen or from the  kidneys  of the mother, the cut piece is forbidden for eating .

IN FER ENCE

יָא! רְ שַׁ ה גּוּפַהּ  מָ הֵ א בְּ הָ

We infer: But the  animal itse lf is  permitted! Even though its spleen was cut, it is not a tereifah, which contradicts Rava's ruling

that a damaged spleen makes it a tereifah.

ANSWER

סוּר ״אָ יפָא  י סֵ נָא נָמֵ ילָה״, תְּ כִ אֲ בַּ ר  תָּ ״מוּ א  שָׁ י נָא רֵ תְ י דִּ ידֵ יְּ א, אַ י אֲסירָ ה נָמֵ מָ הֵ וּ בְּ ילּ פִ אֲ ין דַּ דִּ הוּא הַ

ילָה״. כִ אֲ בַּ

The Gemara answers: The same  law applie s  that even the  animal itse lf is  also forbidden as a tereifah; but s ince  the  first

clause  taug ht 'permitted for eating ', the  last clause  also taug ht 'forbidden for eating ' to maintain a parallel structure.

R E SO LU T IO N

חוּד. ךְ לְ תַּ  נֶחְ ד, וְ חוֹ ב לְ יקַּ א: נִ ימָ ית אֵ עֵ בָּ י אִ וְ

And if you wish, say instead: A perforated spleen is a separate  case  which makes it a tereifah, and a cut spleen is a separate

case  which does not make it a tereifah.



נָה שְׁ  מִ M I S H N A H

MISHNAH

יוֹת. לָ כְּ  לוּ הַ טְּ י נִ

We learned in the Mishnah: If the  kidneys  were  removed, the animal remains kosher.

א רָ מָ גְּ G E M A R A

STATEMENT

פָה. רֵ ת – טְ חַ יָא אַ לְ כוּ ה בְּ תָ קְ ב: לָ רַ יהּ דְּ מֵ שְּׁ   פָּא מִ  פָּ בַּר  ישׁ  כִ ר רָ מַ אָ

Rakhish bar Pappa said in the  name  of Rav: If it was  diseased in even one  kidney, the animal is a tere ifah.

EXPLANAT IO N

א אי לָקוּתָ טַ מְ הוּא דִּ בָא: וְ רְ עְ מַ י בְּ רִ מְ אָ

They say in the  West, Eretz Yisrael: And this  applies only when the  disease  reached the white area inside the kidney.
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EXPLANAT IO N

יץ. רִ קוֹם חָ מְ לִ

The previous statement regarding a kidney defect refers to the  location of the  crevice .

QU E ST IO N

יץ? רִ קוֹם חָ יכָא מְ הֵ וְ

The Gemara asks: And where  is  the  location of the  crevice  on the kidney?

ANSWER

י. נֵ תְ י מׇ תוּתֵ א דְּ יוָּרָ חִ לְ

The Gemara answers: This is a reference to the  white  matter of fat under the  loins  where the kidney is attached.

STATEMENT

ית לֵ פָּא, וְ  פָּ בַּר  ישׁ  כִ רָ כְּ א  תָ כְ לְ י הִ י לִ רִ מְ אָ בָא, וְ רְ עְ מַ י דְּ אֵ פָ רוֹ הוּ טָ לְּ כוּ ינְהוּ לְ תִּ ילְ אֵ שְׁ יָא:  חוּנְ ב נְ ר רַ מַ אָ

א. ירָ וִּ ב עַ רַ כְּ א  תָ כְ לְ הִ

Rav Nechunya said: I asked all the  experts  on tere ifos  of the  West,  Eretz Yisrael, and they said to me: The  halacha is  in

accordance  with the opinion of Rachish bar Pappa in the name of Rav that a diseased kidney renders the animal a tereifah, but

the  halacha is  not in accordance  with the opinion of Rav Avira that a perforated spleen renders the animal a tereifah.

EXPLANAT IO N



פָה, רֵ יהּ – טְ כֵ סוּמְ ל בְּ , אֲבָ יהּ שֵׁ  לְ קוּ לָּא בְּ  ן, אֶ רַ מַ י לָא אֲ א נָמֵ ירָ וִּ ב עַ רַ דְּ

The Gemara notes: And even with regard to the opinion of Rav Avira, we  said that the halacha is not in accordance with his

opinion only if the spleen was perforated in its  thin,  narrow end; but if it was perforated in its  thick,  upper end,  the animal is

indeed a tere ifah.

EXPLANAT IO N

ה. רָ שֵׁ  כְּ ב –  ינַר זָהָ י דִּ עוֹבִ כְּ יהּ  בֵּ יַיר  תְּ שְׁ י י אִ אִ וְ

And even if it was perforated in its thick end, if there  remained in it an intact layer of the spleen like  the  thickness  of a g old

dinar,  the animal is kosher.

STATEMENT

ן כֵּ  שֶׁ ל  כׇ יָא, וְ לְ וּ כּ בַּ ר  שֵׁ  כָ ה, וְ יאָ בָּרֵ סוּל  פָּ ב  י נֶקֶ הֲרֵ שֶׁ יָא,  לְ וּ כּ בַּ ר  שֵׁ  כָּ ה –  יאָ בָּרֵ ל  סֵ וֹ פּ ל הַ כׇּ בָא:  רְ עְ מַ י בְּ רִ מְ אָ

יָא. לְ וּ כּ בַּ ר  שֵׁ  כָּ ה –  יאָ בָּרֵ ר  שֵׁ  כָ יכָא דְּ הֵ

They say in the  West: Any injury that renders  an animal unfit in the  lung  is  kosher in the  kidney; for behold, a

perforation renders  the animal unfit in the  lung , but is  kosher in the  kidney. And all the  more  so, where  an injury is

kosher in the  lung , it is  kosher in the  kidney.

QU E ST IO N

לָא הוּא? לָ א: וּכְ חוּמָ נְ תַּ י  בִּ יף לַהּ רַ קֵ תְ מַ

Rabbi Tanchuma objects  to this : And is  this  an e stablished rule?

O BJECT IO N

יָא! לְ וּ כּ בַּ סוּל  ה וּפָ יאָ בָּרֵ ר  שֵׁ  כָ לָא, דְּ י מוּגְ הֲרֵ

But what about pus, which is  kosher in the  lung  since the lung can discharge it, but renders  the animal unfit in the  kidney?

O BJECT IO N

כָא, הָ כָא וְ ים הָ רִ שֵׁ  כְ ין, דִּ כִּ יִם זַ י מַ וַהֲרֵ

And what about clear water, which is  kosher here  in the lung and there  in the kidney, which does not fit the rule that what is

kosher in the lung is all the more so kosher in the kidney, as it is equal in both?

ANSWER

י? דֵ דָ ית לַהֲ מֵּ  דַ א מְ פוֹת קָ רֵ י: טְ שֵׁ  ב אָ ר רַ מַ לָּא אָ  אֶ

Rather, Rav Ashi said: Are  you comparing  the laws of tere ifos  to one  another?

EXPLANAT IO N

ה. יְתָ חָ אן וְ כָּ  כָהּ מִ ה, חוֹתְ תָ מֵ אן וָ כָּ  כָהּ מִ י חוֹתְ הֲרֵ שֶׁ  , זוֹ ה לָ מָ פוֹת זוֹ דּוֹ רֵ טְ ים בִּ רִ מְ ין אוֹ אֵ

We do not say with reg ard to tere ifos: This  is  s imilar to that; for behold, one  cuts  an organ from here  and the animal

dies , and one  cuts  an organ from there  and it lives . Therefore, we cannot derive the laws of one organ from another.

EXPLANAT IO N

פָה. רֵ י – טְ ירִ כִ ל עֲ י, אֲבָ ילִּ צִ לָּא דְּ  ן אֶ רַ מַ ים, לָא אֲ רִ שֵׁ  כְּ ין  כִּ יִם זַ וּמַ



The Gemara notes: And with regard to clear water found in the lung or kidney, which we said is kosher, we  said so only

where  they are  clear, but if they are  cloudy, the animal is a tere ifah.

EXPLANAT IO N

פָה. רֵ יחַ – טְ רִ ל סְ , אֲבָ יחַ רִ לָא סְ לָּא דְּ  ן אֶ רַ מַ י לָא אֲ י נָמֵ ילִּ י צִ כִ וְ

And even when they are  clear, we  said so only where  they are  not foul-smelling , but if they are  foul-smelling , the animal

is a tere ifah.

STATEMENT

ית. נִ ינוֹ בֵּ נָבָה  עֲ כַּ ד  ה – עַ סָּ  בַּגַּ ל,  פוֹ כְּ ד  ה – עַ קָּ דַּ בַּ ינָה,  טִ קְ הִ שֶׁ יָא  לְ וּ כּ הַ

With regard to a kidney that shrank: In a small animal like a sheep, it is a tereifah if it shrank until the  s ize  of a bean; in a

larg e  animal like a cow, it is a tereifah if it shrank until the  s ize  of an averag e  g rape .

נָה שְׁ  מִ M I S H N A H

MISHNAH

ן, וֹ תּ חְ תַּ  י הַ חִ ל לֶ טַּ י נִ

The Mishnah stated: If the  lower jaw was removed,  the animal is kosher.

א רָ מָ גְּ G E M A R A

STATEMENT

ל יוֹת עַ חְ לָה לִ כוֹ ינָהּ יְ ל אֵ ה, אֲבָ אָ רָ מְ הַ ה וְ יטָ עִ י לְ דֵ ל יְ יוֹת עַ חְ לָה לִ כוֹ יְּ שֶׁ לָּא   נוּ אֶ שָׁ א: לֹא  ירָ י זֵ בִּ ר רַ מַ אָ

פָה. רֵ ה – טְ אָ רָ מְ הַ ה וְ יטָ עִ י לְ דֵ יְ

Rabbi Ze ira said: They only taug ht this where  the animal is  able  to live  by means of stuffing  food into its mouth and

cramming  it down its throat; but if it is  not able  to live  by means of stuffing  and cramming , it is a tere ifah.

נָה שְׁ  מִ M I S H N A H

MISHNAH

, לָּהּ  שֶׁ ם  אֵ לָה הָ טְּ י נִ

The Mishnah stated: If its  womb was removed,  the animal is kosher.

א רָ מָ גְּ G E M A R A

BR AI SA



ית. וּחִ פּ לְ שַׁ יא  הִ ת, וְ חַ פַּ  רְ יא טַ ם, הִ אֵ יא הָ נָא: הִ תָּ

A Sage taug ht in a Braisa: This  is  the  womb, this  is  the  tarpachat, and this  is  the  shalpuachit;  they are all names for the same

organ.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ה. רָ שֵׁ  כְּ יִם –  מַ שָׁ י  ידֵ ה בִּ חֲרוּתָ וַ

The Mishnah stated: Or if the lung was shrive led by the  hand of Heaven, the animal is kosher.

א רָ מָ גְּ G E M A R A

BR AI SA

. לָּהּ  שֶׁ ה  יאָ ה רֵ קָ מְ צָּ שֶׁ כֹּל  ה?  י חֲרוּתָ יזוֹהִ נַן: אֵ בָּ  נוּ רַ תָּ

The Rabbis  taug ht in a Braisa: Which is  a shrive led lung ? Any animal whose  lung  has  shrive led.

BR AI SA

פָה. רֵ ם – טְ דָ י אָ ידֵ ה, בִּ רָ שֵׁ  כְּ יִם –  מַ שָׁ י  ידֵ בִּ

If it shriveled by the  hand of Heaven,  such as from fright of thunder, the animal is kosher;  but if it shriveled by the  hand of

man,  such as if a person frightened it, it is a tere ifah.

BR AI SA

יּוֹת. רִ בְּ ל הַ כׇּ י  ידֵ ף בִּ ר: אַ מֵ זָר אוֹ עָ לְ ן אֶ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ

Rabbi Shimon ben Elazar says: Even by the  hand of any creature ,  such as the roar of a lion.

QU E ST IO N

א? רָ חוּמְ לְ י וּ אֵ יפָא קָ סֵּ  לָּא, אוֹ אַ  קוּ לְ י וּ אֵ א קָ שָׁ י רֵ זָר אַ עָ לְ ן אֶ בֶּ ן  עוֹ מְ שִׁ י  בִּ הוּ: רַ יָא לְ עְ בַּ י אִ

A dilemma was raised before  them: Does  Rabbi Shimon ben Elazar re fer to the  first clause  of the Braisa, and his ruling is

for leniency,  meaning that even the roar of a lion is considered like the hand of Heaven and the animal is kosher? Or does  he

refer to the  latter clause , and his ruling is for string ency,  meaning that if it was shriveled by any creature, it is like the hand of

man and the animal is a tereifah?

PR O O F

יּוֹת. רִ בְּ ל הַ כׇּ י  ידֵ ף בִּ ר: אַ מֵ זָר אוֹ עָ לְ ן אֶ בֶּ ן  עוֹ מְ שִׁ י  בִּ פָה, רַ רֵ ם – טְ דָ י אָ ידֵ ה בִּ יָא: חֲרוּתָ נְ תַ ע, דְּ מַ שְׁ א  תָּ

Come and hear a proof, as  it is  taug ht in a Braisa: A lung shrive led by the  hand of man renders the animal a tere ifah; Rabbi

Shimon ben Elazar says: Even by the  hand of any creature  it is a tereifah. This proves he refers to the latter clause for

stringency.

STATEMENT



הוּ. ידְ ה דִּ יאָ יק רֵ מִ צְ י דִּ רֵ יכְ נְהוּ דִּ כַּח הָ  שְׁ  א, אַ רָ בְּ דְ מַ זֵיל בְּ אָ נָה הֲוָה קָ בַּר חָ בַּר  בָּה   רַ

The Gemara relates: Rabba bar bar Chana was  trave ling  in the  desert, and he  found certain rams whose  lung s  were

shrive led.

STATEMENT

: יהּ רוּ לֵ מַ א, אֲ שָׁ  רְ דְ י מִ בֵּ יל  אֵ שְׁ א  אֲתָ

He came  and asked in the  study hall how to determine the cause of the shriveling. They said to him as follows:

ANSWER

ת. עֵ ת לְ עֵ ינְהוּ מֵ חִ נְּ אַ י, וְ ירֵ רִ יָּא קָ  ינְהוּ מַ לִּ י, וּמַ יוָּרֵ י חִ לֵ יכְ שִׁ  י מְ יתִ יְ א – אַ יטָ יְ קַ בְּ

In the  summer, bring  white  basins , and fill them with cold water, and place  the lungs in them for twenty-four hours .

ANSWER

פָה. רֵ י לָא – טְ אִ ה, וְ רָ שֵׁ  יא וּכְ יִם הִ מַ שָׁ י  ידֵ ין – בִּ יָ בָּרְ ן  רָ דְ י הָ אִ

If they return to the ir healthy state  and expand, it was  by the  hand of Heaven and the animal is kosher; but if not, it is a

tere ifah.

ANSWER

ת. עֵ ת לְ עֵ ינְהוּ מֵ חִ נְּ אַ י, וְ וֹרֵ שׁ פָּ יָּא   ינְהוּ מַ לִּ י, וּמַ יחוּמֵ שִׁ י  לֵ יכְ שִׁ  י מְ יתִ יְ וָא – אַ יתְ סִ בְּ

In the  winter, bring  dark basins , and fill them with lukewarm water, and place  the lungs in them for twenty-four hours .

ANSWER

פָה. רֵ י לָא – טְ אִ ה, וְ רָ שֵׁ  כְּ יָא –  בָּרְ א  רָ דְ י הָ אִ

If it re turns  to its  healthy state , the animal is kosher; but if not, it is a tere ifah.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ה: לוּדָ גְּ הַ

The Mishnah stated: An animal whose  hide  was  removed,  Rabbi Meir deems it kosher and the Sages deem it a tereifah.

א רָ מָ גְּ G E M A R A

BR AI SA

ים, לִ סְ וֹ ים פּ מִ כָ חֲ יר וַ שִׁ  כְ יר מַ אִ י מֵ בִּ ה – רַ לוּדָ גְּ נַן: הַ בָּ  נוּ רַ תָּ

The Rabbis  taug ht in a Braisa: In the case of an animal whose  hide  was  removed, Rabbi Meir deems it kosher and the

Sag es  deem it unfit,



BR AI SA

לָה. סוּ פְּ  שֶׁ ה  לוּדָ גְּ ל הַ א עַ דָ גְּ דְ ן גּוּ בֶּ נָן  חָ יוֹ א וְ רָ פְ זָר סָ עָ לְ יד אֶ עִ בָר הֵ וּכְ

and Elazar the  scribe  and Yochanan ben Gudg eda already te stified concerning  the  flayed animal that it is  unfit.

BR AI SA

יר. אִ י מֵ בִּ וֹ רַ זַר בּ זָר: חָ עָ לְ ן אֶ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ אָ

Rabbi Shimon ben Elazar said: Rabbi Meir re tracted his view and agreed with the Sages.

QU E ST IO N

ה? לוּדָ גְ יר בִּ אִ י מֵ בִּ יג רַ לִ פְּ זָר  עָ לְ ן אֶ בֶּ ן  עוֹ מְ שִׁ י  בִּ רַ לְ ל דִּ לָ כְּ  מִ

The Gemara asks: By inference , according  to Rabbi Shimon ben Elazar, did Rabbi Meir initially disag ree  reg arding  a

flayed animal?

O BJECT IO N

לָה, סוּ פְּ  שֶׁ ה  לוּדָ גְּ ל הַ ים עַ מִ כָ חֲ יר וַ אִ י מֵ בִּ קוּ רַ לְ זָר: לֹא נֶחְ עָ לְ ן אֶ בֶּ ן  עוֹ מְ שִׁ י  בִּ ר רַ מַ יָא: אָ נְ תַ הָ וְ

But isn't it taug ht in a different Braisa: Rabbi Shimon ben Elazar said: Rabbi Meir and the  Sag es  did not disag ree

concerning  a flayed animal, for all agree that it is  unfit,

BR AI SA

ה לוּדָ גְּ ל הַ ן עַ פוֹ רְ י טַ בִּ וּם רַ שּׁ  יבָא מִ קִ י עֲ בִּ י רַ נֵ פְ ם לִ שָּׂ  בַּ  ה הַ י יְהוּדָ בִּ ל רַ שֶׁ נוֹ  יָא בְּ עְ שַׁ  י אוֹ בִּ יד רַ עִ בָר הֵ וּכְ

לָה, סוּ פְּ  שֶׁ

and Rabbi Oshaya the  son of Rabbi Yehuda the  spice  merchant already te stified before  Rabbi Akiva in the  name  of

Rabbi Tarfon concerning  a flayed animal that it is  unfit,

BR AI SA

ה. רָ שֵׁ  כְּ ע –  לַ סֶ כְּ וֹ  יֵּיר בּ  תַּ  שְׁ  ם נִ אִ וְ

and if there  remained on it a piece of hide the size of a se la, the animal is kosher. This implies they never disagreed at all!

R E SO LU T IO N

. וֹ תּ קְ לוֹ חֲ מַ יר בְּ אִ י מֵ בִּ ד רַ מַ ״? לֹא עָ קוּ לְ ״לֹא נֶחְ אי  ק: מַ חָ צְ בַּר יִ ן  מָ ב נַחְ ר רַ מַ אָ

Rav Nachman bar Yitzchak said: What is  the meaning of "they did not disag ree"? It means Rabbi Meir did not persist in

his  disag reement,  but rather retracted.

STATEMENT

ה. רָ שֵׁ  כְּ ע –  לַ סֶ כְּ וֹ  יֵּיר בּ  תַּ  שְׁ  ם נִ ר: אִ ר מָ מַ אָ

The Gemara analyzes the Braisa: The Master said above: If there  remained on it a piece of hide the size of a se la, the animal is

kosher.

QU E ST IO N

יכָא? הֵ



The Gemara asks: Where  must this piece of hide be located?

ANSWER

. לָּהּ  וּ ה כּ רָ דְ שִּׁ   י הַ נֵ פְּ ל  ל: עַ מוּאֵ שְׁ ר  מַ ה אָ ב יְהוּדָ ר רַ מַ אָ

Rav Yehuda said that Shmuel said: It must be along  the  entire  spine .

QU E ST IO N

? לָּהּ  וּ ה כּ רָ דְ שִּׁ   י הַ נֵ פְּ ל  ע עַ לַ ב סֶ חַ רוֹ א בְּ מָ לְ ע, אוֹ דִ לַ סֶ כְּ י  וֵ ף לַהּ הָ צָרֵ י מְ כִ ין, דְּ טִּ  קַ יךְ וְ אֲרִ הוּ: דַּ יָא לְ עְ בַּ י אִ

A dilemma was raised before  them: Does this mean a strip of hide that is long  and thin, which when you combine  it

together it has  the total area of a se la? Or perhaps  it must be the  width of a se la along  the  entire  spine?

PR O O F

. לָּהּ  וּ ה כּ רָ דְ שִּׁ   ל הַ כׇּ י  נֵ פְּ ל  ע עַ לַ סֶ כְּ ב  חַ רוֹ ל: בְּ מוּאֵ שְׁ  יהּ דִּ מֵ שְּׁ   אי מִ י נְהוֹרַ בִּ ישׁ רַ פָרֵ ע, דְּ מַ שְׁ א  תָּ

Come and hear, as  Rabbi Nehorai explained in the  name  of Shmuel: It must be the  width of a se la along  the  entire

spine .

STATEMENT

ים. קִ רָ י פְ שֵׁ א ר: רָ מַ נָה אָ בַּר חָ בַּר  בָּה   רַ

Rabba bar bar Chana said: The remaining hide must be on the tips  of the  joints  of the limbs.

STATEMENT

. וּרוֹ יבּ קוֹם טִ ר: מְ מַ נַּאי אָ י יַ בִּ רַ זָר בְּ עָ לְ י אֶ בִּ וּם רַ שּׁ  נוֹס מִ יגְ טִ נְ ן אַ בֶּ זָר  עָ לְ י אֶ בִּ רַ

Rabbi Elazar ben Antig onus said in the  name  of Rabbi Elazar the  son of Rabbi Yannai: It must be on the  place  of its

nave l.

QU E ST IO N

יָּים,  וֹ קַ לּ כוּ וּרוֹ וְ יבּ קוֹם טִ ל מְ טַּ י יָּים, נִ  וֹ קַ לּ כוּ ה וְ רָ דְ שִּׁ   קוֹם הַ ל מְ טַּ י אל: נִ עֵ מָ שְׁ  י יִ בִּ רַ נַּאי בְּ י יַ בִּ י רַ עֵ בָּ

אי? יָּים, מַ  וֹ קַ לּ כוּ ים וְ קִ רָ י פְ שֵׁ א לוּ רָ טְּ י נִ

Rabbi Yannai the  son of Rabbi Yishmae l raised a dilemma: If the  place  of the  spine  was  removed but all the  re st of the

hide remained, or if the  place  of its  nave l was  removed but all the  re st remained, or if the  tips  of the  joints  were

removed but all the  re st remained, what is the law?

R E SO LU T IO N

יקוּ. תֵּ

The Gemara concludes: The dilemma shall stand unresolved.

STATEMENT

סוֹת, רָ פְּ  ית הַ בֵּ עוֹר  ץ מֵ ה, חוּ לוּדָ גְ יל בִּ צִּ וֹ מַ לּ וּ עוֹר כּ ל הָ כׇּ ב:  ר רַ מַ אָ

Rav said: Any part of the  hide  saves  the animal from being a flayed animal if it remains, except for the  hide  of the  hooves .

STATEMENT



יל. צִּ י מַ סוֹת נָמֵ רָ פְּ  ית הַ בֵּ וּ עוֹר  ילּ פִ ר: אֲ מַ נָן אָ חָ י יוֹ בִּ רַ וְ

And Rabbi Yochanan said: Even the  hide  of the  hooves  also saves  the animal.

QU E ST IO N

ה? לוּדָ גְ יל בִּ יַּצִּ  שֶׁ הוּ  סוֹת מַ רָ פְּ  ית הַ בֵּ נָן: עוֹר  חָ י יוֹ בִּ רַ י מֵ סִּ י אַ בִּ יהּ רַ נֵּ י א מִ עָ בְּ

Rabbi Assi asked Rabbi Yochanan: What is  the law regarding the  hide  of the  hooves , whether it saves  in the case of a

flayed animal?

ANSWER

יל. צִּ : מַ יהּ ר לֵ מַ אֲ

He said to him: It saves .

O BJECT IO N

סוֹת! רָ פְּ  ית הַ בֵּ ן – עוֹר  רָ שָׂ בְ כִּ ן  יהֶ עוֹרוֹתֵ שֶׁ וּ  לּ ינוּ: אֵ בֵּ  נוּ רַ תָּ  דְ מַּ  יה, לִ ר לֵ מַ אֲ

Rabbi Assi said to him: But did you not teach us , our Rabbi, in a Mishnah regarding the laws of ritual impurity: These  are  the

animals whose  hides  are  like  the ir flesh,  and among them is listed the  hide  of the  hooves? Since it is considered flesh, it

should not count as hide to save the animal!

ANSWER

. הּ נֶה אוֹתָ וֹ י שׁ נִ יד אֲ ן יָחִ וֹ שׁ לְ בִּ שֶׁ י,  נִ יטֵ נִ קְ תַּ ל  : אַ יהּ ר לֵ מַ אֲ

Rabbi Yochanan said to him: Do not provoke  me , for I learn that Mishnah as  the  view of a s ing le  Tanna, which is not the

accepted halacha.

PR O O F

וֹ אין בּ אֵ סוּל, וְ פָּ מוֹ –  קוֹ מְ ץ לִ יָה חוּ לְ אַ ת הָ חַ תַּ ל  שֶׁ עוֹר  יִת מֵ זַ כְּ יר  טִ קְ הַ לָה לְ עוֹ ת הָ ט אֶ חֵ וֹ שּׁ  יָא: הַ נְ תַ דְּ

ת; כָּרֵ

As it is  taug ht in a Braisa: One who s laug hters  an olah-offering  with the intention to burn an olive 's  bulk of the  hide

under the  tail outside  its  proper place , the offering is unfit, but there  is  no  punishment of kares  for it;

PR O O F

ת. כָּרֵ יו  לָ ין עָ יבִ יָּ  חַ גּוּל, וְ פִּ וֹ –  נּ מַ זְ ץ לִ חוּ

if he intended to burn it outside  its  proper time , it is pig g ul, and one  is  liable  to kares  for it. This is because this hide is

considered like flesh.

PR O O F

פַר[ כְּ ישׁ ] ה אִ ן יְהוּדָ בֶּ ן  עוֹ מְ שִׁ י  בִּ יָה רַ ן הָ כֵ י יַעֲקֹב, וְ בִּ וּם רַ שּׁ  ר מִ מַ יִם אָ לַ יבְ ישׁ אֶ ה אִ ן יְהוּדָ בֶּ זֶר  יעֶ לִ אֱ

ן: עוֹ מְ שִׁ י  בִּ וּם רַ שּׁ  ר מִ מֵ וּס אוֹ יכּ עִ

Eliezer ben Yehuda of Eve layim said in the  name  of Rabbi Yaakov, and so Rabbi Shimon ben Yehuda of Kefar Akos

would say in the  name  of Rabbi Shimon:

PR O O F



נוּ מָּ  שֶׁ כֹל  יָה, וְ לְ אַ ת הָ חַ תַּ ל  שֶׁ ד עוֹר  חָ אֶ , וְ ךְ רַ ל הָ גֶ ל עֵ שֶׁ רֹאשׁ  ד עוֹר הָ חָ אֶ סוֹת, וְ רָ פְּ  ית הַ בֵּ ד עוֹר  חָ אֶ

ן, רָ שָׂ בְ כִּ ן  יהֶ עוֹרוֹתֵ שֶׁ וּ  לּ ה אֵ אָ י טוּמְ בֵּ ים גַּ מִ כָ חֲ

Both the  hide  of the  hooves , and the  hide  of the  head of a tender calf, and the  hide  under the  tail, and all those  that

the  Sag es  enumerated reg arding  impurity as  'those  whose  hides  are  like  the ir flesh' are indeed considered hide for all

other matters, showing that the view equating them to flesh is only a minority opinion.

S U M M A RY

The Gemara then transitions into the practical halachos of tereifos, focusing on the internal organs of the animal. We learn

that while the complete removal of the spleen or kidneys leaves the animal kosher, specific localized damage—such as a

perforation in the thick, upper end of the spleen, or a disease that reaches the white area of the kidney—can render the

animal a tereifah. Finally, Rav Ashi teaches us a fundamental principle in the laws of tereifos: we cannot compare the

vulnerability of one organ to another, as the complex nature of the body means what is fatal in one area may be perfectly

survivable in another.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In today's daf, we learn a profound principle about the nature of halacha and life: "Ein omrim b'treifos zo domeh l'zo"—we

do not compare different laws of treifos to one another. The Gemara explains that you cannot make a logical comparison

between the lung and the kidney, because "you can cut here and the animal dies, but cut there and it lives." What looks like

the exact same wound can be fatal in one organ but completely harmless in another.

This is a powerful lesson for our own avodah. How often do we look at a friend or a neighbor and compare our spiritual

struggles to theirs? We see someone else facing a challenge and think, "If they can handle that so easily, why am I struggling

so much with this?" Or we look at our own lives and wonder why a small setback in one area completely knocks us off our

feet, while a major challenge in another area barely affects us.

The Aibershter created each of us with a unique spiritual anatomy. Our neshama has its own sensitive areas, its own "lungs"

and "kidneys." What is a minor scratch for one person can be a deep, painful wound for another. We cannot compare our

spiritual health or our struggles to anyone else's, nor can we compare our reactions to different situations in our own lives.

Hashem knows exactly where you are sensitive and where you are strong.

Today, when you feel yourself starting to compare your spiritual progress, your struggles, or your reactions to those of

someone else, stop and remind yourself: "My neshama is unique. I will focus only on the specific avodah Hashem has given to

me, without comparing myself to others."
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