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T HE  S U G Y A

We start off the daf continuing our discussion on the mechanics of malkus, specifically looking at Rabbi Yehuda's shitta

regarding a negative commandment that is remedied by a positive commandment (lav hanitak l'asei), and Rabbi Yaakov's view

on a lav she'ein bo ma'aseh. The Gemara brings a kasha from a braisa about eating two sciatic nerves (gidei hanasheh) to try

and prove the shitta of Sumachos regarding multiple sets of lashes under a single warning, which the Gemara ultimately

resolves.

Then, we move on to a new Mishnah that discusses the halachos of "oto v'es b'no" (the prohibition of slaughtering an animal

and its offspring on the same day). The Mishnah teaches that on four specific occasions during the year—when meat is in

high demand for the Yom Tov feasts—a seller must inform the buyer if he already sold the mother or the daughter to be

slaughtered, so they don't end up violating the lav. We also learn about the special halachos of these busy times, where we

force a butcher to slaughter his animal even if a buyer only bought a small amount, and how that affects who bears the

financial loss if the animal dies before shechita.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

וּד א׳ מּ עַ D A F  8 3 A

EXPLANAT IO N

ה. י יְהוּדָ בִּ י רַ רֵ בְ יו, דִּ לָ ין עָ קִ ין לוֹ אֵ שֶׁ ר  מַ ה, לוֹ שֶׂ עֲ תַּ ר לֹא  חַ ה אַ שֵׂ ן עֲ תֵּ י כָּתוּב לִ  בָּא הַ

The verse  comes to place  a positive  mitzvah after a neg ative  commandment,  by stating "and that which remains of it until

morning you shall burn with fire," to say that we  do not lash for it,  because it is a negative commandment that can be remedied

by a positive commandment, which does not carry the punishment of malkus; these are the  words of Rabbi Yehuda.

EXPLANAT IO N

וֹ ין בּ אֵ שֶׁ או  ל לָ כׇ ה, וְ שֶׂ עֲ וֹ מַ ין בּ אֵ שֶׁ או  יהּ לָ וֵה לֵ הָ וּם דְּ שּׁ  לָּא מִ  ם הוּא זֶה, אֶ שֵּׁ   ן הַ ר: לֹא מִ מֵ י יַעֲקֹב אוֹ בִּ רַ

יו. לָ ין עָ קִ ין לוֹ ה – אֵ שֶׂ עֲ מַ

Rabbi Yaakov says: Not for this  reason is  it that he is exempt from lashes. Rather, it is because  it is  a neg ative

commandment that does  not involve  an action,  since the transgression is merely leaving the meat over, and the rule is that for

any neg ative  commandment that does  not involve  an action, we  do not lash for it.

PR O O F

פֵג ינוֹ סוֹ ר: אֵ מֵ ה אוֹ י יְהוּדָ בִּ ים; רַ נִ מוֹ שְׁ פֵג  מוֹת – סוֹ הֵ י בְ תֵּ  שְּׁ   כוֹת מִ י יְרֵ תֵּ  שְּׁ   ין מִ ידִ י גִ נֵ שְׁ ל  כַ ע: אָ מַ שְׁ א  תָּ

ים. עִ בָּ  רְ לָּא אַ  אֶ

The Gemara suggests: Come and hear a proof regarding Sumachos's view from a braisa: If one  ate  two sciatic nerves  from two

thig hs of two  different animals , he  rece ives  e ig hty lashes; Rabbi Yehuda says: He  only rece ives  forty lashes.



QU E ST IO N

תוּ ים וְ עִ בָּ  רְ ר: אַ מַ אָ ה דְּ י יְהוּדָ בִּ רַ א דְּ מָ עְ אי טַ אוֹת – מַ רָ תְ י הַ תֵּ  שְׁ  ר זֶה וּבִ חַ זֶה אַ א בְּ ימָ לֵּ י י? אִ מֵ י דָ יכִ הֵ

לָא?

The Gemara asks: What are  the  circumstances? If we  say that he ate them one  after the  other and with two separate

forewarning s, what is  the  reason of Rabbi Yehuda who says  that he receives only forty lashes and no more? After all, he

violated two distinct prohibitions with two separate warnings!

ANSWER

ה. אָ רָ תְ א הַ דָ חֲ ת וּבַ חַ בַת אַ א בְּ יטָ שִׁ  פְּ לָּא   אֶ

Rather, it is  obvious  that he ate them at the  same  time  and with a s ing le  forewarning .

QU E ST IO N

נַן, בָּ  י רַ רִ טְ פָּ ין,  קִ לָ ין מוּחְ גוּפִ ם, דְּ תָ ה הָ כוֹס – וּמָ מְ סוֹ יהּ דְּ לֵ י עֲ יגִ לִ פְ נַן דִּ בָּ  א רַ ימָ ילֵ א? אִ מָּ  נָּא קַ  תַּ אן  מַ

ן? כֵּ  שֶׁ ל  כׇּ כָא לֹא  הָ

Now, who is  the  Tanna Kamma who holds that he gets eighty lashes in this case? If we  say it is  the  Rabbis  who arg ue  with

Sumachos  in our Mishnah regarding "it and its offspring"—that cannot be! If there , where  the  bodies  are  distinct animals, the

Rabbis  exempt him from a second set of lashes, then here , where the two nerves are from the same body, is it not all the  more

so  that they would exempt him?

IN FER ENCE

יא! כוֹס הִ מְ או סוֹ לָּא לָ  אֶ

Rather, is  it not Sumachos  who is the Tanna Kamma? This proves that according to Sumachos, one can receive multiple sets of

lashes for violating the same prohibition twice under a single warning.

R E SO LU T IO N

ין אֵ לוֹ וְ כָ יָא: אֲ נְ תַ יִת, דְּ זַ כְּ יהּ  בֵּ ית  לֵ ן דְּ גוֹ כְּ ה?  י יְהוּדָ בִּ רַ א דְּ מָ עְ אי טַ : מַ תְּ רַ מְ אָ קָ דְ ר זֶה, וּ חַ זֶה אַ לָם בְּ עוֹ לְ

יִת. זַ כְּ וֹ  א בּ יְּהֵ שֶׁ ד  ר: עַ מֵ ה אוֹ י יְהוּדָ בִּ יָּיב, רַ  יִת – חַ זַ כְּ וֹ  בּ

The Gemara rejects this: Actually, we can say the braisa is dealing with a case where he ate them one  after the  other with

separate warnings, and it is indeed the Rabbis who hold he gets eighty. And as  for what you asked: What is  the  reason of

Rabbi Yehuda for exempting him from the second set? It is where  there  is  not a kezayis  of volume in one of the nerves, as  it is

taug ht in a braisa: If one  ate  the sciatic nerve and there  is  not a kezayis  in it, he  is  liable ; Rabbi Yehuda says: He is not

liable unless  there  is  a kezayis  in it. Therefore, Rabbi Yehuda only holds him liable for the nerve that had a kezayis.

נָה שְׁ  מִ M I S H N A H

MISHNAH

הּ תָּ  ״בִּ חוֹט״,  שְׁ  י לִ תִּ כַרְ הּ מָ מָּ  ״אִ  : יעוֹ דִ הוֹ יךְ לְ ירוֹ צָרִ חֲבֵ ה לַ מָ הֵ כֵר בְּ וֹ מּ נָה, הַ שָּׁ   בַּ ים  קִ רָ פְּ ה  עָ בָּ  רְ אַ י׳ בְּ נִ תְ מַ

חוֹט״. שְׁ  י לִ תִּ כַרְ מָ

MISHNAH: On four occasions  in the  year, one  who se lls  an animal to his  fe llow must inform him: "I sold its  mother to

be  s laug htered," or "I sold its  daug hter to be  s laug htered," so that the buyer does not violate the prohibition of "it and its



offspring" on the same day.

MISHNAH

ב רֹאשׁ רֶ עֶ ת, וְ צֶרֶ ב עֲ רֶ עֶ ח, וְ סַ פֶּ ל  שֶׁ ן  וֹ אשׁ רִ ב יוֹם טוֹב הָ רֶ עֶ ג, וְ ל חַ שֶׁ ן  חֲרוֹ אַ ב יוֹם טוֹב הָ רֶ ן: עֶ וּ הֵ לּ אֵ וְ

יל. לִ בַּגָּ ים  וּרִ פּ כִּ  ב יוֹם הַ רֶ ף עֶ י, אַ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ י רַ רֵ בְ דִ נָה. וּכְ שָּׁ   הַ

And these  are  the four occasions: The eve  of the  last fe stival day of the  Festival of Sukkos, and the  eve  of the  first

fe stival day of Pesach, and the  eve  of Shavuos, and the  eve  of Rosh Hashanah. And according  to the  words of Rabbi

Yose i HaGelili, even the  eve  of Yom Kippur in the  Galil is included, as they would eat a lot of meat then.

MISHNAH

. יעוֹ דִ הוֹ יךְ לְ ין צָרִ יוַח – אֵ ל יֵשׁ לוֹ רֶ יוַח, אֲבָ ין לוֹ רֶ אֵ שֶׁ ן  מַ זְ י – בִּ תַ ימָ ה: אֵ י יְהוּדָ בִּ ר רַ מַ אָ

Rabbi Yehuda said: When must he inform him? At a time  when there  is  no interval of time between the sales, because both

animals were sold on the very same day. But if there  is  an interval of time between the sales, he  does  not need to inform him,

because we assume each buyer will slaughter on the day of his purchase.

MISHNAH

ם נֵיהֶ שְּׁ   שֶׁ יָדוּעַ  , בְּ יעוֹ דִ הוֹ יךְ לְ צָּרִ שֶׁ לָּה –   כַּ  בַּת לַ  ת הַ אֶ ן וְ תָ חָ ם לֶ אֵ ת הָ כֵר אֶ מוֹ ה בְּ י יְהוּדָ בִּ ה רַ דֶ וּמוֹ

ד. חָ יוֹם אֶ ין בְּ טִ חֲ וֹ שׁ

And Rabbi Yehuda concedes  in the  case  of one  who se lls  the  mother to the  g room and the  daug hter to the  bride , that

he  must inform him even if there was an interval between the sales, because it is  known that both of them will s laug hter on

the  same  day for the wedding feast.

MISHNAH

חַ קֵ לוֹ ין לוֹ לְ אֵ ים וְ ינָרִ לֶף דִּ וֶה אֶ שָׁ וֹר  וּ שׁ ילּ פִ , אֲ חוֹ כׇּרְ ל  עַ בָּח בְּ  טַּ  ת הַ ין אֶ יטִ חִ שְׁ  וּ מַ לּ ים אֵ קִ רָ פְּ ה  עָ בָּ  רְ אַ בְּ

חוֹט. שְׁ  ין אוֹתוֹ לִ פִ וֹ ינָר – כּ לָּא דִּ  אֶ

On these  four occasions, we  compel the  butcher to s laug hter the animal ag ainst his  will; even if there is a bull worth

one  thousand dinars  and the  buyer has  only paid for a dinar's  worth of meat, we compel him to s laug hter the bull so the

buyer can have his meat for the Yom Tov.

MISHNAH

. חַ קֵ וֹ לּ ת לַ ת – מֵ ם מֵ , אִ ךְ יכָ פִ לְ

Therefore , since the butcher is forced to slaughter, if the bull dies  before it is slaughtered, it die s  to the  loss  of the  buyer,  and

he loses his dinar.

MISHNAH

כֵר. וֹ מּ ת לַ ת – מֵ ם מֵ ךְ אִ יכָ פִ ן, לְ כֵּ ינוֹ  נָה אֵ שָּׁ   מוֹת הַ ר יְ אָ שְׁ  ל בִּ אֲבָ

But during  the  re st of the  days  of the  year it is  not so; therefore , if the bull dies , it die s  to the  loss  of the  se ller,  and he

must return the buyer's money.



א רָ מָ גְּ G E M A R A

G EMAR A

נָע. מְ ינוֹ נִ אֵ ט וְ חֵ וֹ שׁ ךְ וְ לֵ יעוֹ – הוֹ דִ ם לֹא הוֹ נָא, אִ תָּ ׳  מָ גְּ

GEMARA: It was  taug ht in a braisa: If the seller did not inform him, the buyer may g o and s laug hter the animal and need

not re frain out of concern that the other animal was sold and slaughtered today.

QU E ST IO N

לָּה?  כַּ  בַּת לַ  ת הַ אֶ ן וְ תָ חָ ם לֶ אֵ ת הָ י אֶ נֵ יתְ מִ י לְ ה לִ מָ י. לְ תַ ימָ ה אֵ י יְהוּדָ בִּ ר רַ מַ אָ

We learned in the Mishnah: Rabbi Yehuda said: When is this so? And he concedes in the case of selling the mother to the groom

and the daughter to the bride. The Gemara asks: Why do I need to teach specifically that he sold the  mother to the  g room

and the  daug hter to the  bride? He could have just said "one to the groom and one to the bride"!

ANSWER

א. תָ לְּ י כַ בֵּ  י מִ פֵ נָא טְ תְ י חַ בֵּ ח  רַ טְ מִ א לְ עָ רְ ח אַ אוֹרַ ן, דְּ ע לַ מַ שְׁ  מַ יהּ קָ חֵ גַּב אוֹרְ א אַ תָ לְּ מִ

The Gemara answers: He comes to teach us  a matter in passing , that it is  the  way of the  land for the  g room's  household

to exert more  effort and prepare a larger feast than the  bride 's  household. Therefore, the groom buys the mother, which is

larger, and the bride buys the daughter, which is smaller.

QU E ST IO N

! ךְ שַׁ  א לֹא מָ הָ וּ, וְ לּ ים אֵ קִ רָ פְּ ה  עָ בָּ  רְ אַ בְּ

We learned in the Mishnah: On these  four occasions ,  if the bull dies, it dies to the loss of the buyer. The Gemara asks: But he

did not pull the animal to acquire it! How can the buyer bear the loss if he has not made a kinyan?

ANSWER

. ךְ שַׁ  מָּ  שֶׁ  כְּ ב:  ר רַ מַ וּנָא אָ ב הּ ר רַ מַ אָ

Rav Huna said in the  name  of Rav: This is a case where  he  pulled the animal, thereby acquiring his share.

O BJECT IO N

! ךְ שַׁ  א מָ הָ כֵר, וְ וֹ מּ ת לַ ת – מֵ ם מֵ ךְ אִ יכָ פִ ן, לְ כֵּ ינוֹ  נָה אֵ שָּׁ   מוֹת הַ ר יְ אָ שְׁ  ל בִּ יפָא: אֲבָ א סֵ ימָ י, אֵ כִ י הָ אִ

The Gemara objects: If so, look at the  latter clause : But during  the  re st of the  days  of the  year it is  not so; therefore , if

it die s , it die s  to the  loss  of the  se ller. But why, behold he  pulled it! Once he makes a kinyan meshichah, the loss should be

his!

R E SO LU T IO N

ים קִ רָ פְּ ה  עָ בָּ  רְ אַ ר, בְּ חֵ י אַ דֵ ל יְ כָּה לוֹ עַ י זִּ שֶׁ ן  גוֹ , וּכְ ךְ שַׁ  לֹּא מָ  שֶׁ לָם  עוֹ ק: לְ חָ צְ ב יִ בַּר רַ ל  מוּאֵ שְׁ י  בִּ ר רַ מַ אָ

ם דָ אָ ין לָ בִ ין חָ חוֹב הוּא לוֹ – אֵ נָה דְּ שָּׁ   מוֹת הַ ר יְ אָ שְׁ  יו, בִּ נָ פָ לֹּא בְּ  שֶׁ ם  דָ אָ ין לְ כוּת הוּא לוֹ – זָכִ זְ וּ דִּ לּ אֵ

יו. נָ פָ לֹּא בְּ  שֶׁ

Rabbi Shmuel bar Rav Yitzchak said: Actually, it is a case where  he  did not pull it himself, but where  the seller transferred

ownership to him throug h another person. On these  four occasions, s ince  it is  a benefit for him to secure meat for Yom



Tov, the rule is that we can acquire  a benefit for a person in his  absence . But during  the  re st of the  days  of the  year,

s ince  it is  a disadvantag e  for him to be forced to buy meat he might not want today, we cannot oblig ate  a person in his

absence .

STATEMENT

ה. וֹרָ ין תּ ל דִּ ם עַ יהֶ רֵ בְ ים דִּ מִ כָ ידוּ חֲ מִ עֱ וּ הֶ לּ ים אֵ קִ רָ פְּ ה  עָ בָּ  רְ אַ נָן: בְּ חָ י יוֹ בִּ ר רַ מַ ר, אָ מֵ זָר אוֹ עָ לְ י אֶ בִּ רַ

Rabbi Eleazar says  that Rabbi Yochanan said: On these  four occasions, the  Sag es  e stablished the ir words upon Torah

law itself.

EXPLANAT IO N

ר לוֹ יֹאמַ א  מָּ  שֶׁ ה  ירָ זֵ נָה – גְּ יכָה קוֹ שִׁ  רוּ מְ מְ ם אָ עַ ה טַ נוֹת, וּמָ עוֹת קוֹ ה – מָ וֹרָ בַר תּ נָן: דְּ חָ י יוֹ בִּ ר רַ מַ אָ דְּ

יָּה״.  לִ עֲ בַּ יךָ  טֶּ  פוּ חִ רְ שְׂ ״נִ

As Rabbi Yochanan said: By Torah law, money acquires  movable property. And what is  the  reason the Sages said that

pulling  acquires? It is a decree , le st a fire break out and the seller will say to him, "Your wheat was  burned in the  attic," and

he will not bother to save it. But on these four occasions, the Sages reverted to Torah law, so giving money alone acquires the

meat.

נָה שְׁ  מִ M I S H N A H

MISHNAH

לָה. יְ לַּ  ר הַ חַ ךְ אַ לֵ יּוֹם הוֹ נוֹ – הַ ת בְּ אֶ אוֹתוֹ וְ מוּר בְּ אָ ד״ הָ חָ ״יוֹם אֶ י׳  נִ תְ מַ

MISHNAH: "One  day" that is  said reg arding  "it and its  offspring "—the  day follows the  nig ht,  meaning the night comes

first and then the daytime.

MISHNAH

״יוֹם נוֹ  ת בְּ אֶ אוֹתוֹ וְ ר בְּ מַ נֶאֱ ד״, וְ חָ ״יוֹם אֶ ית  שִׁ א רֵ ה בְ שֵׂ עֲ מַ ר בְּ מַ א: נֶאֱ מָ ן זוֹ בֶּ ן  עוֹ מְ שִׁ י  בִּ שְׁ רַ  רַ ת זוֹ דָּ אֶ

מוּר אָ ד״ הָ חָ ״יוֹם אֶ ף  לָה, אַ יְ לַּ  ר הַ חַ ךְ אַ לֵ יּוֹם הוֹ ית הַ שִׁ א רֵ ה בְ שֵׂ עֲ מַ מוּר בְּ אָ ד״ הָ חָ ״יוֹם אֶ ה  ד״ – מָ חָ אֶ

לָה. יְ לַּ  ר הַ חַ ךְ אַ לֵ יּוֹם הוֹ נוֹ הַ ת בְּ אֶ אוֹתוֹ וְ בְּ

This  very point Rabbi Shimon ben Zoma expounded: It is  said in the  Creation story "one  day," and it is  said reg arding

"it and its  offspring " "one  day." Just as  "one  day" said in the  Creation story, the  day follows the  nig ht, so too "one  day"

said reg arding  "it and its  offspring ," the  day follows the  nig ht.

א רָ מָ גְּ G E M A R A

G EMAR A

ים, שִׁ  דָ קָ לָּא בְּ  בֵּר אֶ  דַ ינוֹ מְ וֹ אֵ לּ וּ יָן כּ נְ עִ ל הָ כׇּ  שֶׁ י  פִ א, לְ מָ ן זוֹ בֶּ ן  עוֹ מְ שִׁ י  בִּ שְׁ רַ  רַ ת זוֹ דָּ נַן: אֶ בָּ  נוּ רַ תָּ ׳  מָ גְּ

ן? כֵּ ף זֶה  ל אַ יּוֹם, יָכוֹ ר הַ חַ ךְ אַ לֵ לָה הוֹ יְ ים לַ שִׁ  דָ קָ וּבְ

GEMARA: The  Rabbis  taug ht in a braisa: This  very point Rabbi Shimon ben Zoma expounded: Since  the  entire  section

of the Torah where this is written only speaks  about Kodashim (sacrifices), and in Kodashim the  nig ht follows the  day, I



mig ht have  thoug ht that this  prohibition of "it and its offspring" is  also so?

G EMAR A

ה שֵׂ עֲ מַ מוּר בְּ אָ ד״ הָ חָ ״יוֹם אֶ ה  ד״, מָ חָ ״יוֹם אֶ ית  שִׁ א רֵ ה בְ שֵׂ עֲ מַ ר בְּ מַ נֶאֱ ד״, וְ חָ ״יוֹם אֶ אן  כָּ ר  מַ נֶאֱ

לָה. יְ לַּ  ר הַ חַ ךְ אַ לֵ יּוֹם הוֹ נוֹ – הַ ת בְּ אֶ אוֹתוֹ וְ מוּר בְּ אָ ף יוֹם הָ לָה, אַ יְ לַּ  ר הַ חַ ךְ אַ לֵ יּוֹם הוֹ ית – הַ שִׁ א רֵ בְ

Therefore, it is  said here  "one  day," and it is  said in the  Creation story "one  day." Just as  "one  day" said in the  Creation

story—the  day follows the  nig ht, so too "one  day" said reg arding  "it and its  offspring "—the  day follows the  nig ht.

וּד ב׳ מּ עַ D A F  8 3 B

STATEMENT

ז, כָּרוֹ עוּן  ד טָ יוּחָ מְ ד״ – יוֹם הַ חָ ״יוֹם אֶ ר:  מֵ י אוֹ בִּ רַ

Rabbi Yehuda HaNasi says: The words "one  day" in the Torah's prohibition of slaughtering an animal and its offspring on the

same day refer to a special day,  such as the day before a Yom Tov when many animals are slaughtered, which requires  a

proclamation to warn buyers so they do not inadvertently violate the prohibition.

STATEMENT

. יעוֹ דִ הוֹ יךְ לְ ירוֹ צָרִ חֲבֵ ה לַ מָ הֵ כֵר בְּ וֹ מּ נָה הַ שָּׁ   בַּ ים  קִ רָ פְּ ה  עָ בָּ  רְ אַ רוּ: בְּ מְ אן אָ כָּ  מִ

From here ,  from this source, the Sages said: On four occasions  during  the  year,  which are special days of heavy slaughtering,

one  who se lls  an animal to another must inform him if he already sold its mother or offspring for slaughter.

STATEMENT

. נוֹ ת בְּ אֶ ךְ אוֹתוֹ וְ לָ ן עֲ רַ דַ הֲ

May we return to you, Perek Oto V'es  Beno .

נָה שְׁ  מִ M I S H N A H

MISHNAH

יִת, בַּ  י הַ נֵ פְ לֹּא בִּ  שֶׁ  יִת וְ בַּ  י הַ נֵ פְ ץ, בִּ רֶ אָ חוּצָה לָ ץ וּבְ רֶ אָ בָּ ג  ם נוֹהֵ דָּ י הַ וּ סּ כִּ י׳  נִ תְ מַ

MISHNAH: The mitzva of covering  the  blood after slaughtering is  in effect both in the  Land of Yisrael and outside  of the

Land,  both in the  presence  of the  Temple  and not in the  presence  of the  Temple .

MISHNAH

ין, שִׁ  דָּ מוּקְ ל לֹא בְּ ין אֲבָ לִּ חוּ בְּ

It applies with reg ard to non-sacred animals , but not with reg ard to sacrificial ones .

MISHNAH

ן, מָּ זוּ ינוֹ מְ אֵ שֶׁ  ן וּבְ מָּ זוּ מְ עוֹף, בִּ יָּה וּבָ  חַ בַּ ג  נוֹהֵ וְ

And it is  in effect with reg ard to  the slaughter of an undomesticated animal and a bird, with reg ard to  those that are

readily available  in one's home, and with reg ard to those  that are  not readily available ,  such as wild animals that must be



hunted.

MISHNAH

פֵק. הוּא סָ שֶׁ י  נֵ פְּ  י מִ כוֹ ג בְּ נוֹהֵ וְ

And it is  in effect with reg ard to a koy,  which is a hybrid animal, because  it is  a doubt whether it is classified as a

domesticated animal, which is exempt, or an undomesticated animal, which is obligated.

MISHNAH

. מוֹ ת דָּ ין אֶ סִּ כַ ין מְ טוֹ – אֵ חָ שְׁ ם  אִ יוֹם טוֹב, וְ ין אוֹתוֹ בְּ טִ חֲ וֹ ין שׁ אֵ וְ

And one  may not s laug hter it on a Festival ab initio, because of the melacha involved in covering its blood when the obligation

itself is doubtful; and if he  s laug htered it on Yom Tov, one  does  not cover its  blood until after the Festival.

א רָ מָ גְּ G E M A R A

QU E ST IO N

א לָא? מָ עְ אי טַ ין מַ שִׁ  דָּ ׳ מוּקְ מָ גְּ

GEMAR A: The Gemara asks: With regard to sacrificial ones , what is  the  reason that the mitzva of covering the blood does not

apply to sacrificial birds?

ANSWER

לָה, עְ מַ פָר לְ עָ ה וְ טָּ  מַ פָר לְ ן עָ תֵּ יִּ שֶׁ יךְ  ט צָרִ חֵ וֹ שּׁ  א: הַ ירָ י זֵ בִּ ר רַ מַ אָ א, דְּ ירָ י זֵ בִּ רַ וּם דְּ שּׁ  א מִ ימָ לֵּ י אִ

If we  say it is because  of the statement of Rabbi Ze ira, as  Rabbi Ze ira says: One  who s laug hters  must place  earth

beneath the blood and earth above  the blood,

PR O O F

יךְ ט צָרִ חֵ וֹ שּׁ  הַ שֶׁ ד  מֵּ  לַ פָר״, מְ עָ ״בְּ לָּא   ר, אֶ מַ פָר״ לֹא נֶאֱ ״עָ פָר״ –  עָ בֶּ הוּ  סָּ  כִ מוֹ וְ ת דָּ ךְ אֶ פַ שָׁ  ״וְ ר:  מַ נֶּאֱ  שֶׁ

לָה. עְ מַ פָר לְ עָ ה וְ טָּ  מַ פָר לְ ן עָ תֵּ יִּ שֶׁ

as  it is  stated: "And he  shall pour out its  blood and cover it in earth"—it is  not stated "with earth" (ר פָ but rather ,(עָ

"in earth" (ר פָ עָ which teaches ,(בֶּ  that the  one  who s laug hters  must place  earth beneath the blood and earth above  the

blood.

EXPLANAT IO N

יד? בֵּ  יעְ י לֶ יכִ ר, הֵ שָׁ  פְ כָא לָא אֶ הָ וְ

And here ,  in the case of a sacrificial bird whose blood must be received and applied on the altar, placing earth beneath the blood is

not possible . How should he  do it?

EXPLANAT IO N

יל״. כִּ  שְׂ י הִ לַ יַּד ה׳ עָ  ב מִ תָ כְ כֹּל בִּ  ״הַ יב:  תִ יָן, וּכְ נְ בִּ יף אַ סֵ מוֹ יהּ – קָ לֵ טְּ  יבַ לִ יב וְ תֵּ י לִ



If you suggest le t him place  earth on the altar and nullify it so that it becomes a permanent part of the altar, he  is  adding  to the

structure  of the altar, and it is  written regarding the Temple's design: "All this  in writing  from the  hand of Hashem, which

He made  me  understand," meaning the dimensions of the Temple and altar are fixed by prophecy and cannot be changed.

EXPLANAT IO N

יצָה. צִ י חֲ וֵ א הָ יהּ – קָ לֵ טְּ  יבַ לָא לִ

And if you suggest le t him not nullify it,  then the earth constitutes  an interposition between the blood and the altar, which

invalidates the service.

O BJECT IO N

י! וּ סּ כִּ יד  בֵּ  יעְ ר, לֶ שָׁ  פְ לָה אֶ עְ מַ ר, לְ שָׁ  פְ ה לָא אֶ טָּ  מַ לְ י דִּ נְהִ

The Gemara objects: Granted that placing earth beneath the blood is  not possible , but placing earth above  the blood is

possible ! Let him perform the  covering  from above!

PR O O F

ר חַ אַ ה וְ מָ הֵ וֹת, בְּ סּ כַ לְּ טוּר מִ פָּ ה –  מָ הֵ ט בְּ חַ שָׁ ךְ  כָּ ר  חַ אַ יָּה וְ  ט חַ חַ שָׁ ר:  מֵ סֵף אוֹ ן יוֹ בֶּ ן  נָתָ י יוֹ בִּ יָא, רַ נְ תַּ י לָא  מִ

וֹת. סּ כַ יָּיב לְ  יָּה – חַ  ךְ חַ כָּ

Is  it not taug ht in a braisa that Rabbi Yonatan ben Yosef says: If one  s laug htered an undomesticated animal and

afterward s laug htered a domesticated animal over its blood, he is exempt from covering  the blood of the undomesticated

animal because it is already covered by the other blood; but if he slaughtered a domesticated animal and afterward slaughtered

an undomesticated animal over it, he is oblig ated to cover the blood of the undomesticated animal, even though there is no

earth beneath it, only the blood of the domesticated animal? This proves that the mitzva applies even when earth cannot be placed

beneath the blood!

R E SO LU T IO N

לָּה – י בִ י לְ אוּ ינוֹ רָ אֵ שֶׁ כֹל  , וְ וֹ כֶּבֶת בּ  עַ לָּה מְ י ין בִּ לָּה – אֵ י בִ י לְ אוּ רָ ל הָ כׇּ א:  ירָ י זֵ בִּ ר רַ מַ אָ א, דְּ ירָ י זֵ בִּ רַ דְ כִּ

. וֹ כֶּבֶת בּ  עַ לָּה מְ י בִּ

The Gemara answers: This is in accordance  with another principle of Rabbi Ze ira, as  Rabbi Ze ira says  regarding meal

offerings: Any flour that is  suitable  for mixing  with oil, the actual lack of mixing  does  not invalidate  it; but any flour that is

not suitable  for mixing ,  the lack of mixing  invalidates  it. Here too, since it was possible to cover the first animal's blood before

slaughtering the second, the situation was fundamentally suitable for the mitzva; but with sacrificial birds, it is never possible to place

earth beneath the blood, so the mitzva is completely inapplicable.

QU E ST IO N

? יֵהּ סְּ יכַ לִ יהּ וְ רֵ רְ יגְ לִ וְ

The Gemara asks: Still,  le t him scrape  the blood off the altar and cover it elsewhere!

PR O O F

י סֵּ  כַ רוֹר וּנְ י נִגְ כָא נָמֵ , הָ יהּ י לֵ סֵּ  כַ יר וּמְ גָרֵ א דְּ מָ לְ וֹת? אַ סּ כַ יָּיב לְ  ין חַ כִּ  סַּ  ל הַ עַ שֶׁ  ז וְ תָּ י נִּ ם הַ נַן: דָּ י לָא תְּ מִ

! יהּ לֵ



Did we  not learn in a Mishnah later on: Blood that spurts  onto the walls and that which is  on the  knife , one  is  oblig ated

to cover? Consequently, we  see  that one  scrapes  the blood off and covers  it. Here  too, le t us  scrape  the blood of the

sacrificial bird off the altar and cover it elsewhere!

ANSWER

יִת. בַּ  ק הַ דֶ בֶּ י  שֵׁ  דְ קׇ ינַן? בְּ קִ סְ אי עָ מַ כָא בְּ י, הָ י נָמֵ כִ חַ – הָ בֵּ זְ י מִ שֵׁ  דְ קׇ י בְּ אִ

The Gemara answers: If the Mishnah was dealing with items consecrated for the  altar, indeed, that would be  so ,  and one

would have to cover it. But here , with what are  we  dealing ? With items consecrated for Temple  maintenance ,  which were

dedicated to be sold for Temple repairs. If one transgressed and slaughtered them, they are forbidden for benefit, and the Tanna of

our Mishnah holds that the mitzva of covering the blood does not apply to an animal that is forbidden to be eaten.

S U M M A RY

The Gemara first clarifies that according to Rabbi Yehuda, a person is exempt from lashes for leaving over sacrificial meat

because it is a lav hanitak l'asei, whereas Rabbi Yaakov holds the exemption is because it is a lav she'ein bo ma'aseh. After

analyzing a braisa regarding the gid hanasheh to understand Sumachos's view on multiple lashes, the Gemara transitions to

the Mishnah of "oto v'es b'no." The Mishnah establishes that on the eves of the last day of Sukkos, Pesach, Shavuos, and

Rosh Hashanah (and Yom Kippur in the Galil), a seller must warn buyers of related animals to prevent a transgression. Rabbi

Yehuda limits this to when the sales happen on the same day, though he agrees a warning is required for a groom and bride

who will surely slaughter on the same day. Finally, the Gemara discusses the halachic mechanism of how a buyer acquires his

share of meat on these four occasions, explaining that the seller transfers ownership through a third party (mecha'veh al yedei

acher) to secure the meat for the buyer, which is why the buyer bears the loss if the animal dies.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara in our sugya asks a beautiful question on the Mishnah: why does the Tanna have to specify that the seller sold

the mother animal to the groom's family and the daughter animal to the bride's family? The Gemara answers with a beautiful

principle of derech eretz: "it is the way of the land for the groom's household to exert more effort and prepare a grander feast

than the bride's household."

Look at what Chazal are doing here. In the middle of a complex, lomdishe discussion about the prohibitions of slaughtering

an animal and its offspring on the same day, the Gemara stops to teach us a lesson in sensitivity and family dynamics. The

Torah is telling us that when a young couple is building a home, we must understand the natural feelings and expectations

involved. The groom's side has a certain responsibility to show excitement, to invest effort, and to make the bride feel

cherished.

This is not just about wedding catering; it is a yesod for all of our relationships. True derech eretz means looking at the

situation through the eyes of the other person and understanding what is expected of us to bring them joy. We cannot just do

the bare minimum and say, "I did my part." We have to put in that extra effort, the "mitpach," to show that we truly care.

Today, identify one relationship in your life, whether with your spouse, a child, or a parent, where you can go beyond the

basic requirements and put in a little extra effort or preparation just to make them feel valued and cared for.
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