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T HE  S U G Y A

We begin the daf by wrapping up the previous sugya's discussion on the power of visual recognition (tevi'as ayin). The

Gemara brings strong proofs that recognizing something by sight is actually a much stronger form of identification than

merely identifying it through physical marks (simanim). We see this from the way a husband and wife are permitted to each

other, and from the strict halachos of capital cases where simanim are not enough to execute a person, but visual recognition

is.

Next, we move into a new Mishnah that begins the detailed halachos of removing the gid hanasheh (the sciatic nerve). The

Tanna Kamma and Rabbi Yehuda argue about how much of the nerve must be scraped away and removed to fulfill the

mitzvah. The Mishnah also discusses the shiur of eating the gid hanasheh, introducing the concept of a "beriah" (a complete

entity) which makes a person liable even for less than a kezayis, and whether one is lokeh twice for eating the nerves of both

the right and left legs.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.
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STATEMENT

ינָא. יעוּת עֵ בִ טְ ינַן בִּ רִ דְּ הְ לָא מַ וְ

And we  do not re turn a lost object based on visual recog nition alone, because we are afraid of a false claim.

STATEMENT

יפָא. דִ ינָא עֲ יעוּת עֵ בִ ינָא: טְ מֵ א, אָ תָ תָּ  עְ מַ שְׁ י  נֵ הָ ינְהוּ לְ תִּ עְ מַ שְׁ  א דִּ תָּ  שְׁ  הַ

But now that I have  heard these  halachic statements  regarding meat or sky-blue wool that were obscured from sight and then

permitted based upon visual recognition, I say that visual recog nition is  preferable  and stronger than a disting uishing  mark.

PR O O F

לָה? יְ לַּ  בַּ ן  יהֶ וֹתֵ שׁ נְ ין בִּ רִ תָּ יךְ מוּ ם אֵ דָ י אָ נֵ , וּבְ וֹ תּ שְׁ  אִ ר בְּ תָּ א מוּ מֵ ךְ סוֹ יאַ י, הֵ כִ א הָ ימָ תֵּ י לָא  אִ דְּ

For if you do not say so ,  that sensory recognition is reliable even without identifying marks, how is  a blind man permitted to

engage in relations with his  wife , and how are men in general permitted to  engage in relations with the ir wives  at nig ht when

they cannot see them to identify them by marks?

PR O O F

ינָא. יעוּת עֵ בִ טְ י בִּ כָא נָמֵ לָא, הָ קָ ינָא דְּ יעוּת עֵ בִ טְ לָּא בִּ  אֶ

Rather, they identify them based on voice  recog nition; here  too, in these cases of lost meat and sky-blue wool, they remain

permitted based on visual recog nition.



PR O O F

אי הַ יהּ וְ נֵ ימָ אי סִ הַ יָא, דְּ נְ לָ פְּ י:  רִ מְ אָ י וְ רֵ תְ תוּ בִּ וּ אָ ילּ אִ ע, דְּ דַ תֵּ יָא:  שְׁ  רְ שַׁ  ב מְ רַ יהּ דְּ רֵ ק בְּ חָ צְ ב יִ ר רַ מַ אָ

, יהּ ינַן לֵ לִ טְ א – לָא קָ שָׁ  ל נַפְ טַ , קְ יהּ נֵ ימָ סִ

Rav Yitzchak, the  son of Rav Mesharshiya, said: You can know that visual recognition is superior, because  if two  witnesses

come and say: "So-and-so, who has  this  disting uishing  mark and that disting uishing  mark, killed a person," we  would

not execute  him based on this testimony, as marks are not sufficient for capital cases;

PR O O F

. יהּ ינַן לֵ לִ טְ יהּ – קָ וֵּ גַ ינָא בְּ יעוּת עֵ בִ ן טְ ית לַ י: אִ רִ מְ וּ אָ ילּ אִ וְ

whereas  if they say: "We have  visual recog nition of him," we  execute  him based on their testimony.

PR O O F

יהּ נֵ ימָ אי סִ הַ יהּ וְ נֵ ימָ אי סִ הַ יָא, דְּ נְ לָ פְ יהּ לִ יֵ רְ : קַ יהּ לוּחֵ שְׁ  ישׁ לִ ינִ יהּ אִ ר לֵ מַ וּ אָ ילּ אִ ע, דְּ דַ תֵּ י:  שֵׁ  ב אָ ר רַ מַ אָ

, יהּ ע לֵ פֵק לָא יָדַ , סָ יהּ ע לֵ פֵק יָדַ – סָ

Rav Ashi said: You can know that visual recognition is superior, because  if a man says  to his  ag ent: "Call so-and-so, who

has  this  disting uishing  mark and that disting uishing  mark," there is a doubt whether he  will recog nize  him and know

whom to call, and a doubt whether he  will not recog nize  him based on marks alone;

PR O O F

. יהּ ע לֵ , יָדַ יהּ י לֵ זֵ י חָ כִּ יהּ –  וֵּ גַ ינָא בְּ יעוּת עֵ בִ יהּ טְ ית לֵ וּ אִ ילּ אִ וְ

whereas  if he  has  visual recog nition of him, when he  sees  him, he  knows him immediately.

נָה שְׁ  מִ M I S H N A H

MISHNAH

. וֹ לּ וּ ת כּ ל אֶ וֹ טּ יִּ שֶׁ יךְ  ה, צָרִ שֶׁ נָּ  יד הַ ל גִּ טֵ נּוֹ י׳ הַ נִ תְ מַ

MISHNAH: One who removes  the  sciatic nerve  must remove  all of it,  including the inner and outer branches and the

surrounding fat.

MISHNAH

ילָה. טִ וַת נְ צְ וֹ מִ יֵּים בּ  קַ י לְ דֵ כְּ ר:  מֵ ה אוֹ י יְהוּדָ בִּ רַ

Rabbi Yehuda says: Scraping is not required; it is sufficient to excise it from the area above the rounded protrusion in order to

fulfill the  mitzvah of removal.

MISHNAH

ים. עִ בָּ  רְ פֵג אַ יִת – סוֹ זַ כְּ ה  שֶׁ נָּ  יד הַ גִּ ל מִ כֵ אוֹ הָ

One who eats  an olive -bulk of the  sciatic nerve  incurs  forty lashes.

MISHNAH



יָּיב.  יִת – חַ זַ כְּ וֹ  ין בּ אֵ לוֹ וְ כָ אֲ

If one  ate  it and it does  not contain an olive -bulk, he  is  nevertheless liable  to receive lashes, because a complete sciatic nerve

is a complete entity.

MISHNAH

ים. נִ מוֹ שְׁ פֵג  יִת – סוֹ זַ כְּ זֶּה  יִת וּמִ זַ כְּ זֶּה  ל מִ כַ אָ

If one  ate  an olive -bulk from this  sciatic nerve in the right leg and an olive -bulk from that sciatic nerve in the left leg, he

incurs  e ig hty lashes.

MISHNAH

ים. עִ בָּ  רְ לָּא אַ  פֵג אֶ ינוֹ סוֹ ר: אֵ מֵ ה אוֹ י יְהוּדָ בִּ רַ

Rabbi Yehuda says: He  incurs  only forty lashes, because only one of the nerves is forbidden by the Torah.

א רָ מָ גְּ G E M A R A

G EMAR A

א. מָ טְ ר אַ נַקַּ א מְ קָ ל, וְ מוּאֵ שְׁ  יהּ דִּ מֵּ  י קַ אֵ י הֲוָה קָ לֵ יוֹ פָּ בַּר  ׳  מָ גְּ

GEMAR A: A man known as bar Peyoli was  standing  before  Shmuel and was  removing  the  sciatic nerve  from the  leg  of

an animal.

STATEMENT

א! וּרָ יסּ י אִ ית לִ פֵ ךְ – סְ יתָ זֵ א לָא חֲ תָּ  שְׁ  י, הַ פֵ יהּ טְ בֵּ : חוֹת  יהּ ר לֵ מַ , אֲ יהּ ים לֵ אֵ א גָ הֲוָה קָ

He was cutting  it out without scraping away the surrounding flesh. Shmuel said to him: Go down further and scrape away the

flesh in order to remove the entire nerve. Now, if I had not seen you, you would have  fed me  forbidden meat!

STATEMENT

. יהּ ידֵ ינָא מִ כִּ  ל סַ פַ ת, נְ תַ ירְ אִ

Bar Peyoli became  afraid, and the  knife  fe ll from his  hand.

STATEMENT

. ךְ י לָ ה אוֹרִ י יְהוּדָ בִּ רַ כְּ ךְ  י לָ אוֹרִ ת, דְּ תַ ירְ : לָא תִּ יהּ ר לֵ מַ אֲ

Shmuel said to him: Do not be  afraid, for the  one  who instructed you instructed you in accordance  with Rabbi Yehuda,

and you were just following your teacher. But I hold like the first Tanna.

EXPLANAT IO N

ה. י יְהוּדָ בִּ רַ א, לְ יתָ יְ אוֹרָ י – דְּ לֵ יוֹ פָּ בַּר  ל  קַ שְׁ  אי דִּ ת: מַ שֶׁ  שֵׁ ב  ר רַ מַ אָ

Rav Sheshet said: That which bar Peyoli removed was  the section of the sciatic nerve that is forbidden by Torah law

according  to Rabbi Yehuda.

IN FER ENCE



ה. י יְהוּדָ בִּ רַ נַן, לְ בָּ  רַ יַּיר – דְּ  שַׁ  ל דְּ לָ כְּ  מִ

The Gemara asks: By inference , that which he  le ft over was  forbidden by Rabbinic law according  to Rabbi Yehuda?

QU E ST IO N

? יהּ י לֵ אן אוֹרִ מַ כְּ יהּ  י לֵ אוֹרִ לָּא, דְּ  אֶ

But if so, in accordance  with whose  opinion did the person who taught him teach him? Even according to Rabbi Yehuda he

would have transgressed a Rabbinic prohibition!

R E SO LU T IO N

י בִּ י רַ אִ יר; דְּ אִ י מֵ בִּ רַ נַן, לְ בָּ  רַ יַּיר – דְּ  שַׁ  אי דְּ א, וּמַ יתָ יְ אוֹרָ י – דְּ לֵ יוֹ פָּ בַּר  ל  קַ שְׁ  אי דִּ ת: מַ שֶׁ  שֵׁ ב  ר רַ מַ לָּא אָ  אֶ

י. רֵ שְׁ נַן  בָּ  רַ דְּ וּ מִ ילּ פִ ה – אֲ יְהוּדָ

Rather, Rav Sheshet said: That which bar Peyoli removed was  forbidden by Torah law, and that which he  le ft over was

forbidden by Rabbinic law according  to Rabbi Meir; for if we follow Rabbi Yehuda, the section that bar Peyoli left over is

permitted even by Rabbinic law.

נָה שְׁ  מִ M I S H N A H

MISHNAH

׳[. כוּ ה ]וְ שֶׁ נָּ  יד הַ גִּ ל מִ כֵ אוֹ הָ

The Mishnah taught: One who eats  from the  sciatic nerve  etc.

א רָ מָ גְּ G E M A R A

STATEMENT

״. ךְ יָּרֵ  כַּף הַ ל  ״עַ ר:  מַ נֶּאֱ  שֶׁ ד,  בַ לְ כַּף בִּ  ל הַ עַ שֶׁ לָּא   ה אֶ וֹרָ ה תּ רָ סְ ל: לֹא אָ מוּאֵ שְׁ ר  מַ אָ

Shmuel said: The  Torah prohibited only the part of the sciatic nerve that is  on the  rounded protrusion of flesh alone , as  it

is  stated: "upon the  spoon of the  thig h".

EXPLANAT IO N

יִת. זַ כְּ וֹ  א בּ יְּהֵ שֶׁ ד  ר: עַ מֵ ה אוֹ י יְהוּדָ בִּ יָּיב. רַ  יִת – חַ זַ כְּ וֹ  ין בּ אֵ לוֹ וְ כָ י, אֲ נָּאֵ  תַ כְּ פָּא:   פָּ ב  ר רַ מַ אָ

Rav Pappa said: This statement of Shmuel is  subject to a dispute  between Tanna'im,  as it is taught in a Baraita: If one  ate  it

and it does  not contain an olive -bulk, he  is  nevertheless liable . Rabbi Yehuda says: He is not liable unless  it has  a volume

of an olive -bulk.

EXPLANAT IO N

יא. ( הִ הּ מָ צְ י עַ נֵ פְ יָּה )בִּ  רִ נַן? בְּ בָּ  רַ א דְּ מָ עְ אי טַ מַ

What is  the  reason of the  Rabbis  who disagree with Rabbi Yehuda? They hold that the sciatic nerve is  a distinct entity,  and

therefore even less than an olive-bulk is a significant act of eating.
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EXPLANAT IO N

, יהּ בֵּ יבָה  תִ כְּ ילָה  כִ ה – אֲ י יְהוּדָ בִּ רַ וְ

And as for Rabbi Yehuda,  how does he know that you need a kezayis? Eating  is  written reg arding  it,  regarding the sciatic

nerve, where the Torah says "Therefore the Children of Yisrael shall not eat..." and the standard halachic definition of eating is a

kezayis.

EXPLANAT IO N

יַּיב.  יחַ יִת מִ זַ כְּ ד  ל חַ כַ אֲ ים וַ ה זֵיתִ שָּׁ   מִ חֲ ה וַ עָ בָּ  רְ יהּ אַ בֵּ ית  י אִ כִ ילָה דְּ כִ יא אֲ הִ נַן – הַ בָּ  רַ וְ

And the  Rabbis ,  what do they do with this word? They hold that term of eating  is needed to teach that when there  are  four

or five  olive -bulks  in it,  in a large nerve, and he  ate  only one  olive -bulk, he  is  liable ,  even though he did not eat the whole

nerve.

EXPLANAT IO N

א. קָ ״ נָפְ ךְ יָּרֵ  כַּף הַ ל  ר עַ שֶׁ  ״אֲ ה, מֵ י יְהוּדָ בִּ רַ וְ

And Rabbi Yehuda,  from where does he derive this halacha that eating part of a large nerve makes him liable? It is  derived from

the words "which is  upon the  spoon of the  thig h," which implies that even if he only eats the part that is on the spoon of the

thigh, he is liable.

EXPLANAT IO N

. ךְ יָּרֵ  כַּף הַ ל  עַ שֶׁ לָּא   ה אֶ וֹרָ ה תּ רָ סְ ל: לֹא אָ מוּאֵ שְׁ ר  מַ אָ ל, דְּ מוּאֵ שְׁ  דִ כְ יהּ לִ י לֵ עֵ יבְּ הוּא מִ נַן, הַ בָּ  רַ וְ

And the  Rabbis ,  what do they do with that phrase? That phrase is  required for him for that which Shmuel said, as  Shmuel

said: The  Torah did not forbid the entire nerve, but only the part that is  upon the  spoon of the  thig h,  which is the part of

the nerve that sits on the rounded socket.

EXPLANAT IO N

. ךְ לַּהּ יָרֵ  כוּ יב, דְּ תִ כְּ ״  ךְ יָּרֵ  ״הַ ה –  י יְהוּדָ בִּ רַ וְ

And Rabbi Yehuda,  how does he know the rest of the nerve is forbidden? "The  thig h" is  written,  which implies that the  entire

thig h nerve is forbidden.

EXPLANAT IO N

כַּף.  ל הַ עַ שֶׁ לָם  עוֹ לְ לָא, וּ ן דְּ יצוֹ י חִ קֵ וֹ פּ אַ , לְ ךְ יהּ יָרֵ לַּ  כוּ יהּ בְּ וּרֵ יסּ יט אִ שֵׁ  פָ הוּא דְּ נַן, הַ בָּ  רַ וְ

And the  Rabbis ,  how do they explain "the thigh"? That is needed to teach that the forbidden nerve is the one whose

prohibition spreads  throug hout the  entire  thig h,  meaning the inner nerve, to exclude  the  outer nerve which is  not

forbidden mid'Oraisa; but actually,  even of this inner nerve, only the part that is  upon the  spoon is forbidden.

QU E ST IO N

כַּף! יהּ  ית לֵ לֵ י עוֹף, דְּ טֵ עוֹ מַ יהּ לְ י לֵ עֵ יבְּ כַּף״ מִ ״ אי  הַ וְ

The Gemara asks: But this  word "spoon" is  required for him to exclude  a bird, which does  not have  a spoon-shaped hip

joint, as we learned in the Mishnah!



ANSWER

י. יבִ תִ כְּ כַּף״  ״ י  רֵ תְּ

The Gemara answers: Two  instances of the word "spoon" are  written in the pesukim, so we can derive both halachos.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ה. סוּרָ י זוֹ אֲ ם – הֲרֵ עַ ן טַ נוֹתֵ בָּהּ בְּ ם יֵשׁ  ה, אִ שֶׁ נָּ  יד הַ בָּהּ גִּ ל  שֵּׁ   בַּ  נִּתְ שֶׁ ךְ  י׳ יָרֵ נִ תְ מַ

MISHNAH: A thig h of a kosher animal in which the  sciatic nerve  was  cooked together with it, if there  is  in it enough of

the nerve to impart flavor to the meat, behold, this  entire thigh is  forbidden.

MISHNAH

פֶת. לֶ ר בְּ שָׂ בָ כְּ  ? הּ ין אוֹתָ עֲרִ שַׁ  ד מְ יצַ כֵּ

How do we  e stimate  it to know if it gave flavor? We estimate it like  meat cooked with a turnip;  if meat of that size would give

flavor to a turnip of the thigh's size, it is forbidden.

MISHNAH

ן נוֹתֵ ב בְּ טֶ רוֹ הָ ין, וְ סוּרִ ן אֲ לָּ  וּ או – כּ ם לָ אִ ם, וְ עַ ן טַ נוֹתֵ ירוֹ – בְּ כִּ  מַּ  שֶׁ ן  מַ זְ ים, בִּ ידִ גִּ ם הַ ל עִ שֵּׁ   בַּ  נִּתְ שֶׁ ה  שֶׁ נָּ  יד הַ גִּ

ם. עַ טַ

If a sciatic nerve  was  cooked with other, kosher s inews, when he  recog nizes  it and can remove it, the other sinews are

forbidden only by imparting  flavor;  and if not,  if he cannot identify it, then all of them are  forbidden because of the doubt of

which one is the forbidden nerve, but the  broth is forbidden only by imparting  flavor.

MISHNAH

ן נוֹתֵ ן – בְּ ירָ כִּ  מַּ  שֶׁ ן  מַ זְ יכוֹת, בִּ חֲתִ ם הַ לָה עִ שְּׁ   בַּ  נִּתְ שֶׁ א  מֵ ג טָ ל דָּ שֶׁ יכָה  ן חֲתִ כֵ לָה, וְ ל נְבֵ שֶׁ יכָה  ן חֲתִ כֵ וְ

ם. עַ ן טַ נוֹתֵ ב בְּ טֶ רוֹ הָ סוּרוֹת, וְ ן אֲ לָּ  וּ או – כּ ם לָ אִ ם, וְ עַ טַ

And similarly, a piece  of neve lah, and s imilarly, a piece  of non-kosher fish that was  cooked with kosher pieces , when he

recog nizes  them and removes them, the rest is forbidden only by imparting  flavor;  and if not,  if he cannot identify and remove

the forbidden piece, all of them are  forbidden,  but the  broth is forbidden only by imparting  flavor.

א רָ מָ גְּ G E M A R A

G EMAR A

יד. יעַ לַגִּ גִּ מַּ  שֶׁ ד  ל עַ כֵ אוֹ לֵף וְ בָּהּ – קוֹ לָה  צְ ל נִ , אֲבָ בָּהּ ל  שֵּׁ   בַּ  נִּתְ שֶׁ לָּא   נוּ אֶ שָׁ ל: לֹא  מוּאֵ שְׁ ר  מַ ׳ אָ מָ גְּ

GEMARA: Shmuel said: They only taug ht that the thigh is forbidden when it was  cooked in it,  where the liquid spreads the

flavor, but if the nerve was roasted in it,  in the thigh, the flavor does not spread so far, and therefore one pee ls  away the meat

and eats  until he  reaches  the  nerve ,  and then discards the nerve.



QU E ST IO N

! נוֹ זְ רֹאשׁ אׇ וּ מֵ ילּ פִ ל אֲ כוֹ אֱ סוּר לֶ וֹ – אָ בּ לְ חֶ אוֹ בְּ לָ צְּ שֶׁ י  דִ ב הוּנָא: גְּ ר רַ מַ אָ הָ י? וְ ינִ אִ

The Gemara asks: Is  that so? But didn't Rav Huna say: A kid that was  roasted with its  forbidden fat, it is  forbidden to

eat from it even from the  tip of its  ear! This shows that roasting does spread the forbidden flavor throughout the entire meat!

S U M M A RY

The Gemara first establishes that tevi'as ayin is a superior form of identification, bringing proofs from the halachos of edus in

capital cases and the shlichus of calling a friend. We then learn a story where Shmuel corrected a butcher named bar Peyoli

who was removing the gid hanasheh according to the lenient view of Rabbi Yehuda, showing that Shmuel paskin'd like the

Tanna Kamma who requires scraping the nerve completely. Finally, the Gemara analyzes the machlokes between Rabbi

Yehuda and the Rabbis regarding the shiur of eating the gid, explaining how each side uses the pesukim of "eating" and

"upon the spoon of the thigh" to derive whether a kezayis is required and which parts of the nerve are forbidden mid'Oraisa.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara on our daf brings a beautiful and deep yeshivish discussion about the power of "tbeiyut eina", the deep, intuitive

visual recognition we have of a person or an object. The Gemara is mechadesh that this inner recognition is actually much

stronger and more reliable than any list of external "simanim" (distinguishing marks). You can list a dozen details about a

person's height, clothing, or features, but it does not compare to the absolute clarity of looking at someone and simply

knowing, with every fiber of your being, "I recognize him."

This is a profound yesod for our entire avodas Hashem. In life, we often try to build our relationship with Hashem, our

families, and our own neshama through external "simanim", checklists, rigid rules, and superficial markers of how things are

supposed to look. We focus so much on the external details that we forget to develop the actual "tbeiyut eina," the deep,

internal recognition of the heart.

When a Yid learns Torah and davens with real warmth, he is not just checking off a list of simanim; he is developing a tbeiyut

eina with the Ribbono shel Olam. He begins to recognize Hashem's hand in every single detail of his day. The same is true in

our homes. You cannot run a warm, Jewish home purely on checklists. You need to look at your spouse and your children

with a deep, loving recognition of who they truly are inside, listening to their unique "kol" (voice) even in the dark.

Today, take five minutes to step away from your daily checklist of tasks. When you daven Mincha or speak to a family

member, do not just go through the motions of the "simanim." Look deeper, focus your heart, and try to connect with the

real, inner essence of the moment, building that true, lifelong tbeiyut eina with Hashem and those you love.
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