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T HE  S U G Y A

In this daf, we continue our sweet and deep learning of the halachos of writing a get. The Gemara first clarifies why a get

written on a cow's horn requires the husband to give her the entire cow, explaining that the Torah requires a document that

is ready to be given immediately after writing, without needing a major act of cutting first. We then delve into a beautiful

machlokes between Rabbi Yosei HaGelili and the Rabbis regarding whether a get can be written on a living creature or on

food, analyzing how they darshen the word "sefer" in the pasuk.

We then move on to a new Mishna that teaches us about the status of writing a get on something attached to the ground,

such as a leaf or a tree. The Mishna also introduces a machlokes between Rabbi Yehuda ben Beteira and the Rabbis regarding

writing a get on materials where the writing could potentially be forged, such as erased paper or unfinished leather.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

QU E ST IO N

, יהּ יַ צְ קְ מִ ר לְ שָׁ  פְ לָא אֶ

In the case of the slave's hand, it is  not possible  to cut it off,  as it is forbidden to mutilate a slave, so he must give her the entire

slave. But in the case of the ה רָ ל פָּ ן שֶׁ רֶ ,the horn of a cow – קֶ

QU E ST IO N

! בַהּ לָהּ יתְּ לִ יהּ וְ יַ צְ יקְ לִ

le t him cut it off and g ive  it to her! Why does the Mishnah say he must give her the entire cow?

ANSWER

״, ן לַהּ נָתַ ״וְ ב״ –  כָתַ ״וְ א:  רָ ר קְ מַ אָ

The Gemara answers: The verse  state s : "And he  shall write" and then "and g ive  it in her hand," which teaches that the

document must be written on ה ינָ תִ ה וּנְ יבָ תִ א כְּ לָּ ר אֶ חוּסָּ ינוֹ מְ אֵ י שֶׁ something which is – ;מִ  not lacking  any action except writing

and g iving ;

ANSWER

ינָה. יצָה וּנְתִ צִ יבָה, קְ תִ כְּ ר  סָּ חוּ מְ שֶׁ יָצָא זֶה – 

this  case of the cow's horn is  excluded, which is  lacking  writing , cutting , and g iving ,  and therefore the horn alone cannot

serve as the get unless he gives her the entire cow.

STATEMENT

׳: כוּ ר וְ מֵ י אוֹ ילִ לִ גְּ י הַ סֵ י יוֹ בִּ רַ

We learned in the Mishnah: Rabbi Yose i HaGelili says  e tc. that a get may not be written on anything living, nor on food.



QU E ST IO N

י? ילִ לִ גְּ י הַ סֵ י יוֹ בִּ רַ א דְּ מָ עְ אי טַ מַ

The Gemara asks: What is  the  reason of Rabbi Yose i HaGelili?

EXPLANAT IO N

בָר? ל דָּ כׇּ וֹת  בּ רַ ן לְ יִ נַּ  פֶר, מִ לָּא סֵ  י אֶ ין לִ פֶר״ – אֵ ״סֵ יָא:  נְ תַ דְּ

As it is  taug ht in a Braisa: The Torah says "se fer" (scroll). From this I have  only a literal scroll; from where  do we derive to

include  all other thing s  as valid writing materials?

EXPLANAT IO N

קוֹם. ל מָ כׇּ  ״ – מִ ב לָהּ כָתַ ״וְ ר:  מַ מוּד לוֹ לְ תַּ

The verse  teaches: "And he  shall write  for her" – implying he may write on any material whatsoever.

EXPLANAT IO N

פֶר״? ״סֵ ר  מַ מוּד לוֹ לְ תַּ ה  ן, מָ כֵּ ם  אִ

If so, what is the meaning when the  verse  teaches  "se fer"?

EXPLANAT IO N

ל. כֶ ינוֹ אוֹ אֵ ים וְ יִּ וֹ רוּחַ חַ ין בּ אֵ שֶׁ בָר –  ל דָּ כׇּ ף  ל; אַ כֶ ינוֹ אוֹ אֵ ים, וְ יִּ וֹ רוּחַ חַ ין בּ אֵ שֶׁ בָר  פֶר – דָּ ה סֵ מָ

Just as  a scroll is something  that does  not have  a spirit of life , and is  not food; so too, any thing  used for a get must be

that which does  not have  a spirit of life  and is  not food.

O BJECT IO N

א. אֲתָ ים הוּא דַּ בָרִ ת דְּ ירַ פִ סְ פֶר״ – לִ ״סֵ יב  תִ כְ א דִּ תָּ  שְׁ  ; הַ תְּ רַ מְ אָ קָ דְ כִּ פֶר״,  סֵ ״בְּ יב  תִ כְּ י  נַן – אִ בָּ  רַ וְ

And the  Rabbis ,  how do they respond? They argue: If it were  written "b'se fer" (in a scroll), it would be as  you said,  referring

to the material. Now that it is  written "se fer",  it does not refer to the material, but it comes for the  te lling  of matters ,

meaning a written account of divorce.

QU E ST IO N

? יהּ י לֵ דִ בְ אי עָ ב״ מַ כָתַ ״וְ אי  נַן, הַ בָּ  רַ וְ

The Gemara asks: And the  Rabbis , what do they do with this  phrase "And he  shall write"?

ANSWER

סֶף״ – כֶ ת בְּ שֶׁ  גָּרֶ תְ ינָהּ מִ אֵ ת, וְ שֶׁ  גָּרֶ תְ יבָה מִ תִ כְ ״בִּ הוּ  י לְ עֵ יבְּ מִ

They require  it to teach: With writing  she  is  divorced, and she  is  not divorced with money.

ANSWER

ן. ע לַ מַ שְׁ  א מַ סֶף; קָ כֶ י בְּ ה נָמֵ יאָ צִ ף יְ סֶף, אַ כֶ יָיה בְּ וָ ה הֲ : מָ יהּ יָ וָ ה לַהֲ יאָ צִ ישׁ יְ קֵּ ינָא, אַ מֵ ךְ אָ תָּ  עְ א דַּ קָ לְ סָ



For it mig ht enter your mind to say, le t us  compare  leaving  marriage to entering  marriage: just as  entering  marriage

(betrothal) can be done with money, so too leaving  marriage (divorce) also  can be done with money; therefore  it teaches

us  that it must be written.

EXPLANAT IO N

. הּ תָ וֹרְ ר כּ חֵ בָר אַ ין דָּ אֵ , וְ הּ תָ וֹרְ פֶר כּ יתוּת״ – סֵ רִ כְּ פֶר  סֵּ ״ יהּ מִ א לֵ קָ ךְ – נָפְ ידַּ אִ וְ

And the  other Tanna, Rabbi Yosei HaGelili, from where does he derive this? He derives  it from "a scroll of severance" –

meaning a scroll (a written document) severs  her, and nothing  e lse  (such as money) severs  her.

EXPLANAT IO N

יָא: נְ תַ דְ כִּ ״,  ינָהּ בֵ ינוֹ לְ בֵּ ת  וֹרֵ כּ בָר הַ ״דָּ יהּ  י לֵ עֵ יבְּ ךְ – מִ ידָּ אִ וְ

And the  other,  the Rabbis, what do they do with "severance"? They require  it to teach that it must be a matter that

complete ly severs  between him and her, as  it is  taug ht in a Braisa:

PR O O F

ין זֶה ם״ – אֵ לָ עוֹ ״לְ ״;  יךְ בִ ית אָ בֵ י לְ כִ לְ תֵּ לֹּא   שֶׁ נָת  ל מְ ״עַ ן״;  יִ י יַ תִּ שְׁ  לֹּא תִּ  שֶׁ נָת  ל מְ יךְ עַ טִּ י י זֶה גִּ ״הֲרֵ

יתוּת. רִ כְּ

If a husband says, "This  is  your g et on condition that you do not drink wine ," or "on condition that you do not g o to

your father's  house" and this condition is "forever" – this  is  not severance ,  and the get is invalid because she remains

permanently bound by his restriction.

PR O O F

יתוּת. רִ כְּ י זֶה  ם״ – הֲרֵ ים יוֹ שִׁ לֹ שְׁ ד  ״עַ

But if he says the condition is only "until thirty days ," then this  is  severance ,  and the get is valid.

EXPLANAT IO N

יתוּת״. רִ כְּ ת– כָּרֵ ״ ךְ – מִ ידָּ אִ וְ

And the  other Tanna, Rabbi Yosei HaGelili, from where does he derive this rule of complete severance? He derives it from the

extra letters in the change from "karet" to "keritut."

EXPLANAT IO N

י. שִׁ  רְ יתוּת״ לָא דָּ רִ כְּ ת– כָּרֵ ״ ךְ –  ידַּ אִ וְ

And the  other,  the Rabbis, do not expound the difference between "karet" and "keritut."

נָה שְׁ  מִ M I S H N A H

MISHNAH

ע. קַ רְ קַּ בָּר לַ חוּ מְ ין בִּ בִ וֹתְ ין כּ י׳ אֵ נִ תְ מַ

MISHNAH: One  may not write  a get on something attached to the  g round.

MISHNAH



ר. שֵׁ  כָּ נוֹ לָהּ –  מוֹ וּנְתָ חֲתָ וֹ וַ שׁ לָ בָּר, תְּ חוּ מְ בוֹ בִּ תָ כְּ

If he  wrote  it on something attached,  and then detached it, and s ig ned it, and g ave  it to her – it is  valid.

MISHNAH

. לוּשׁ תָ תוֹ בְּ ימָ חֲתִ יבָתוֹ וַ תִ כְּ א  הֵ תְּ שֶׁ ד  ל, עַ סֵ וֹ ה פּ י יְהוּדָ בִּ רַ

Rabbi Yehuda deems it invalid, until both its  writing  and its  s ig ning  are  in a detached state .

MISHNAH

ל הוּא יָכוֹ שֶׁ י  נֵ פְּ  א, מִ רָ תְּ יפְ דִּ ל הַ לֹא עַ חוּק וְ מָּ  יָיר הַ נְּ ל הַ ין לֹא עַ בִ וֹתְ ין כּ ר: אֵ מֵ א אוֹ ירָ תִ ן בְּ בֶּ ה  י יְהוּדָ בִּ רַ

יֵּיף.  דַּ זְ הִ לְ

Rabbi Yehuda ben Bete ira says: One  may not write  a get neither on erased paper nor on diftera (unfinished leather),

because  it can be  forg ed.

MISHNAH

ין. ירִ שִׁ  כְ ים מַ מִ כָ חֲ וַ

And the  Sag es  validate  a get written on these.

א רָ מָ גְּ G E M A R A

QU E ST IO N

ין״! בִ וֹתְ ין כּ ״אֵ א  שָׁ י תְּ רֵ רַ מְ אָ הָ בָּר?! וְ חוּ מְ ל הַ בוֹ עַ תָ כְּ ׳  מָ גְּ

GEMARA: The Gemara asks: How can the Mishnah say, if he  wrote  it on the  attached and then detached it, it is valid? But

didn't you say in the  first clause : "One  may not write" on the attached?!

ANSWER

ף. וֹרֶ תּ קוֹם הַ יֵּיר מְ  שִּׁ   שֶׁ הוּא  ל: וְ מוּאֵ שְׁ ר  מַ ה, אָ ב יְהוּדָ ר רַ מַ אָ

Rav Yehuda said that Shmuel said: And this  is  valid only where  he  le ft over the  place  of the  e ssential part of the get (the

names and date) to be written after detaching it.

ANSWER

ף. וֹרֶ תּ קוֹם הַ יֵּיר מְ  שִּׁ   שֶׁ הוּא  יָא: וְ עְ שַׁ  י אוֹ בִּ ר רַ מַ זָר, אָ עָ לְ י אֶ בִּ ר רַ מַ ן אָ כֵ וְ

And so Rabbi Elazar said that Rabbi Oshaya said: And this  is  where  he  le ft over the  place  of the  e ssential part.

ANSWER

ף – וֹרֶ תּ קוֹם הַ יֵּיר מְ  שִּׁ   שֶׁ הוּא  נָן: וְ חָ י יוֹ בִּ ר רַ מַ נָה, אָ בַּר חָ בַּר  בָּה   ר רַ מַ ן אָ כֵ וְ

And so Rabba bar bar Chana said that Rabbi Yochanan said: And this  is  where  he  le ft over the  place  of the  e ssential

part –

EXPLANAT IO N



י. תִ כָּרְ ה  ירָ סִ י מְ דֵ ר: עֵ מַ אָ יא, דְּ זָר הִ עָ לְ י אֶ בִּ רַ וְ

and this  explanation is  in accordance with Rabbi Elazar, who said: The  witnesses  of de livery effect the  divorce ,  not the

signing witnesses.

EXPLANAT IO N

ף. וֹרֶ וֹב תּ תּ כְ א יִ מָּ  שֶׁ פֶס  ין טוֹ בִ וֹתְ ין כּ ר: אֵ מַ אָ י קָ כִ הָ וְ

And this  is  what the Mishnah is  saying : One  may not write  even the standard text (the tofes) on the attached, as a Rabbinic

decree  le st he  write  the  e ssential part (the toref) on the attached.

EXPLANAT IO N

ר. שֵׁ  כָּ נוֹ לָהּ –  ף וּנְתָ וֹרֶ בוֹ לַתּ תָ כְּ  , וֹ שׁ לָ פֶס וּתְ וֹ טּ בוֹ לַ תָ כְּ

But post facto, if he  wrote  the  standard text on the attached and detached it, and then wrote  the  e ssential part on the

detached and g ave  it to her – it is  valid.

STATEMENT

ינוּ; נִ שָׁ ״  מוּ תְ ״חָ ר:  מַ ישׁ אָ קִ ישׁ לָ רֵ וְ

And Reish Lakish said: We learned in the Mishnah that the word "signed" is the key, "and they s ig ned it" is what we learned;

EXPLANAT IO N

י. תִ כָּרְ ה  ימָ י חֲתִ דֵ ר עֵ מַ אָ יא דְּ יר הִ אִ י מֵ בִּ רַ וְ

and this  is  in accordance with Rabbi Meir, who said: The  witnesses  of s ig ning  effect the  divorce .

EXPLANAT IO N

וֹם. תּ א יַחְ מָּ  שֶׁ ה  ירָ זֵ ף, גְּ וֹרֶ ין תּ בִ וֹתְ ין כּ ר: אֵ מַ אָ י קָ כִ הָ וְ

And this  is  what the Mishnah is  saying : One  may not write  the  e ssential part on the attached, as a Rabbinic decree  le st he

sig n it while it is still attached.

EXPLANAT IO N

ר. שֵׁ  כָּ נוֹ לָהּ –  מוֹ וּנְתָ , חֲתָ וֹ שׁ לָ ף, תְּ וֹרֶ בוֹ לַתּ תָ כְּ

But post facto, if he  wrote  the  e ssential part on the attached, detached it, s ig ned it, and g ave  it to her – it is  valid.

R U L ING

. לַהּ יהֲ יהּ נִ יב לֵ יָהֵ יהּ וְ יל לֵ קֵ שָׁ  ר, דְּ שֵׁ  כָּ יץ נָקוּב –  צִ ל עָ שֶׁ ס  רֶ ל חֶ בוֹ עַ תָ כְּ

If he  wrote  it on a shard of a perforated flowerpot – it is  valid, because  he  can take  it and g ive  it to her without needing

to detach anything from the ground.

QU E ST IO N

יץ נָקוּב; צִ ל עָ שֶׁ לֶה  על עָ

If he wrote it on a leaf of a perforated flowerpot,  which is halachically considered attached to the ground:

STATEMENT



סוּל. פָּ ר:  מַ בָא אָ רָ ר, וְ שֵׁ  כָּ ר:  מַ י אָ יֵ בָּ  אַ

Abaye  said: It is  valid, and Rava said: It is  invalid.

EXPLANAT IO N

ר – שֵׁ  כָּ ר  מַ י אָ יֵ בָּ  אַ

Abaye  said it is  valid because...

S U M M A RY

The Gemara begins by explaining that a get cannot be written on something that requires cutting before it can be given, as

the Torah requires the document to be ready for giving immediately after writing. We then explore the source for Rabbi Yosei

HaGelili's view that a get cannot be written on living things or food, contrasted with the Rabbis who learn that "sefer" refers

to the telling of the story (sefirat devarim) rather than the material itself. The Rabbis use the pesukim to teach that divorce

must be done through writing rather than money, and that it must represent a complete severance (keritut) without permanent

conditions. Finally, the new Mishna discusses the invalidity of writing a get on something attached to the ground, and the

dispute regarding writing on materials susceptible to forgery.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our sugya, the Rabbis teach us a profound principle about the very nature of a get. The Torah calls it a "sefer keritut", a

scroll of severance. The Gemara explains that this means the divorce must be absolute, with no lingering strings attached. If a

husband gives a get but places a permanent condition on his wife, such as forbidding her from ever visiting her father's house,

the divorce is completely invalid. For a separation to be real, it cannot be partial; it must be a total, clean break.

This contains a deep lesson for our own lives and our avodah. How often do we try to make a "break" from a bad habit, a

negative influence, or a middah we know is harming our yiras Shamayim, yet we leave a small condition behind? We tell

ourselves we are letting go of the yetzer hara, but we keep one foot in the door, holding onto a tiny piece of the old behavior

"just in case."

True growth and teshuvah require "keritut", a complete and honest severance. When we decide to move away from

something that distances us from the Aibershter, we must do so without lingering conditions or half-measures. A partial break

is not a break at all;  it keeps us spiritually bound to the very things we are trying to leave behind.

Today, identify one negative habit or distraction you have been trying to move away from, and make a clean, absolute break

from it for just one day, with no lingering conditions or compromises.
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