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T HE  S U G Y A

In this daf, we delve deeper into the shitta of Rabbi Elazar, who holds that the witnesses of transmission (edei mesirah) are the

ones who actually effect the divorce. We will explore the halachic ramifications of this view when a get is written on erasable

paper, analyzing whether we are concerned about forgery or forgotten stipulations over time, and whether this leniency

extends to other financial documents like deeds of purchase.

We then move into a new Mishnah that teaches us who is kosher to write a get. The Mishnah introduces a fascinating rule:

anyone is qualified to write it, even a deaf-mute, an imbecile, or a minor, as well as the woman herself. The Gemara

immediately steps in to question how those who lack halachic competence can write a get, which requires specific intent

(lishmah).

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

EXPLANAT IO N

י. תִ כָּרְ ה  ירָ סִ י מְ דֵ ר: עֵ מַ אָ יא, דְּ זָר הִ עָ לְ י אֶ בִּ רַ

The Mishnah is  according to the view of Rabbi Elazar, who says: The  witnesses  of transmission of the get effect the

divorce severance . Since the witnesses must read the get before it is handed over, there is no concern of forgery even on erasable

paper.

STATEMENT

ים – לָא; ה יָמִ רָ שָׂ ד עֲ אן עַ כָּ  ל מִ ר, אֲבָ תַּ  לְ אַ לָּא לְ  זָר אֶ עָ לְ י אֶ בִּ יר רַ שִׁ  כְ זָר: לֹא הִ עָ לְ י אֶ בִּ ר רַ מַ אָ וְ

And Rabbi Elazar the Amora says: Rabbi Elazar the Tanna deemed such a get valid only if it was brought to court

immediate ly after delivery, but if it was brought from now until ten days  later, he did not deem it valid.

EXPLANAT IO N

. יהּ תֵּ  יפְ יֵּ  זַ ה וְ נָאָ יהּ תְּ בֵּ א הֲוָה  מָ ילְ ינַן דִּ שִׁ י יְ חָ

This is because we are  concerned that perhaps there  was  a condition in it and she  forg ed it by erasing the condition, and

after ten days the witnesses might not remember the details.

STATEMENT

י. ירִ כִ כָּר דְּ  ידְ נַאי – מִ יהּ תְּ בֵּ הֲוָה  א דַּ יתָ ם אִ אִ ים; דְּ ה יָמִ רָ שָׂ ד עֲ אן עַ כָּ  וּ מִ ילּ פִ ר: אֲ מַ נָן אָ חָ י יוֹ בִּ רַ וְ

And Rabbi Yochanan says: Even if she brings it from now until ten days  later it is valid; for if it is  so that there  was  a

condition in it, the witnesses would sure ly remember it and would not validate the get if she had erased it.

STATEMENT



ם תָּ  ״וּנְתַ יב:  תִ כְ רוֹת – לָא, דִּ טָ שְׁ ר  אָ שְׁ  ל בִּ ין, אֲבָ טִּ י גִ לָּא בְּ  זָר אֶ עָ לְ י אֶ בִּ יר רַ שִׁ  כְ זָר: לֹא הִ עָ לְ י אֶ בִּ ר רַ מַ אָ וְ

ים״. בִּ ים רַ דוּ יָמִ מְ ן יַעַ עַ מַ שׂ לְ רֶ י חָ לִ כְ בִּ

And Rabbi Elazar the Amora also says: Rabbi Elazar the Tanna deemed erasable writing valid only for bills  of divorce , but

for other documents  he did not deem it valid, as  it is  written regarding a deed of purchase: "And put them in an earthen

vesse l, so that they may remain many days ." This indicates that other documents must be written on durable material.

STATEMENT

רוֹת. טָ שְׁ  וּ בִּ ילּ פִ ר: אֲ מַ נָן אָ חָ י יוֹ בִּ רַ וְ

And Rabbi Yochanan says: Rabbi Elazar deemed it valid even for other documents .

QU E ST IO N

ים״! בִּ ים רַ דוּ יָמִ מְ ן יַעַ עַ מַ ״לְ יב:  תִ כְ הָ וְ

The Gemara asks: But isn't it written: "so that they may remain many days"?

ANSWER

ן. ע לַ מַ שְׁ  א מַ צָה טוֹבָה קָ ם עֵ תָ הָ

The Gemara answers: There , the verse comes to teach us  g ood advice  on how to preserve documents, but it is not a halachic

requirement.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ן. טָ קָ ה וְ טֶ וֹ , שׁ שׁ רֵ וּ חֵ ילּ פִ ט, אֲ גֵּ ת הַ וֹב אֶ תּ כְ ין לִ רִ שֵׁ  כְּ כֹּל   י׳ הַ נִ תְ מַ

MISHNAH: All are  fit to write  a bill of divorce , even a deaf-mute , an imbecile , or a minor.

MISHNAH

. וֹבָרוֹ ת שׁ ב אֶ וֹתֵ ישׁ כּ אִ הָ , וְ הּ טָּ י ת גִּ בֶת אֶ וֹתֶ ה כּ שָּׁ   אִ הָ

A woman may write  her own bill of divorce  to be given to her husband so he can present it to her, and a man may write  his

own rece ipt for the payment of her kesubah, to be given to him by the woman.

MISHNAH

יו. מָ חוֹתְ לָּא בְּ  ט אֶ גֵּ יּוּם הַ ין קִ אֵ שֶׁ

This is because  the  validation of the  bill of divorce  is  only throug h its  s ig natorie s , and the identity of the scribe is

irrelevant.

א רָ מָ גְּ G E M A R A

QU E ST IO N



! ינְהוּ ה נִ יעָ י דֵּ נֵ או בְּ א לָ הָ ׳ וְ מָ גְּ

GEMAR A: The Gemara asks: But are  these  individuals—the deaf-mute, imbecile, and minor—not lacking  halachic

competence? How can they write a get, which requires the specific intent of lishmah?

ANSWER

ב הוּנָא: ר רַ מַ אָ

To resolve this, Rav Huna said:

S U M M A RY

The Gemara begins by analyzing Rabbi Elazar's view that edei mesirah effect the divorce, explaining that because they read

the get before transmission, we do not fear forgery even on erasable paper. Rabbi Elazar the amora and Rabbi Yochanan

argue over whether this validity is limited to immediate court confirmation or if we trust the witnesses to remember any

stipulations even after ten days, and whether this applies to financial deeds which the Navi Jeremiah suggests must last "many

days." The Gemara then transitions to the Mishnah, which permits anyone—including a deaf-mute, an imbecile, a minor, or

the wife herself—to write the get, since the true ratification depends entirely on the signatories. Finally, the Gemara raises a

difficulty from Rav Huna regarding how those lacking halachic competence can write a get with the necessary lishmah.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our daf, we learn about the power of the witnesses who watch the transmission of the get. Rabbi Elazar teaches that even

if the document is written on a surface where the writing can easily be erased or altered, the get is still kosher because the

witnesses read it right before it is given. They know exactly what it says. But Rabbi Elazar adds a crucial warning: this only

works if they testify immediately, because if time passes, we are afraid they might forget the details. Rabbi Yochanan disagrees,

arguing that if there was a major condition in the document, the witnesses would surely remember it.

Look at the deep yesod of human nature that Chazal are discussing here. We like to think our minds are like steel traps, that

we will always remember the commitments we made, the inspirations we felt, or the resolutions we took upon ourselves. But

the reality of our daily avodah is that time erodes memory. The daily grind, the yetzer hara, and the sheer passage of even a

few days can make the clearest spiritual moments fade into a blur. If we do not act on our good intentions immediately, we

risk losing them entirely.

We also see this in the discussion about writing documents on lasting materials, where the Navi advises us to put deeds in

earthen vessels "so that they will remain many days." Rabbi Yochanan explains that this is "eitzah tovah"—good advice for

life. When you have something precious, you don't leave it to chance or rely on temporary, easily erased feelings. You secure

it. You make a vessel for it so it can endure the tests of time.

Today, when you have a moment of inspiration, a warm feeling of closeness to the Aibershter, or a resolve to improve in a

certain mitzvah or middah, do not leave it on an "erased surface" to be forgotten tomorrow. Write down your resolution on a

piece of paper, tell a friend, or make a concrete, physical change in your schedule immediately to lock that inspiration in place

so it remains for many days to come.

ף כ״ב ע״ב ין · דַּ טִּ י כֶת גִּ סֶּ מַ י לִ בְ מוּד בַּ לְ Navy & Gold · From the Hebrew Source Text · תַּ GE MARA GITTIN  ·  DAF 22B ·  FU LL SU GYA




