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T HE  S U G Y A

In this daf, we are zocheh to delve deeper into the essential halachah of lishmah—that a get must be written specifically for

the sake of the husband and wife who are actually divorcing. The Aibershter commanded us in the Torah, "And he shall write

for her," which our Sages teach is a binyan av for all divorce proceedings. We will explore how this rule applies to scribes who

are merely practicing their writing, and to a husband who has two wives with the identical name.

We will also learn how the Gemara uses these halachos to understand the concept of bereichah (retroactive clarification) in a

get. The sugya then transitions into a fascinating discussion regarding two people in the same town who share the exact same

name, and how this affects the validity of legal documents like gittin and promissory notes.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

נָה שְׁ  מִ M I S H N A H

MISHNAH

נָּה.  טַ קְּ ת הַ וֹ אֶ שׁ בּ לָה – לֹא יְגָרֵ דוֹ גְּ ת הַ שׁ אֶ גָרֵ ב לְ כָּתַ ווֹת,  שָׁ ן  יהֶ מוֹתֵ שְׁ ים וּ שִׁ י נָ תֵּ  שְׁ יוּ לוֹ  ן – הָ כֵּ י ר מִ יָתֵ

The Mishnah teaches: More  than this ,  i.e., teaching an even greater novelty: If he  had two wives  and the ir names were

identical,  and he  wrote  a get to divorce  the  older one ,  he  may not divorce  the  young er one  with it,  even though the

names written in the get match her name.

MISHNAH

. וֹ שׁ בּ גָרֵ סוּל לְ פָּ ״ –  שׁ צֶה אֲגָרֵ רְ אֶ שֶׁ יזוֹ  אֵ תוֹב, לְ כְּ ״ לָר:  לַבְ ר לְ מַ ן – אָ כֵּ י ר מִ יָתֵ

More  than this : If he  said to the  scribe : "Write  a get, and whichever of my two wives that I will want, I will divorce  with

it," this get is unfit to divorce  either wife with it,  because at the time of the writing, it was not designated for a specific woman.

א רָ מָ גְּ G E M A R A

G EMAR A

׳: כוּ ךְ וְ לַ מְ נִ וֹ וְ תּ שְׁ  ת אִ שׁ אֶ גָרֵ ב לְ כָּתַ ׳  מָ גְּ

GEMARA: The Mishnah taught in the second clause: If one  wrote  a get to divorce  his  wife  and then reconsidered,  and

another resident of his town with identical names found it, it is unfit to use.

QU E ST IO N

אי? מַ א בְּ שָׁ י לָּא רֵ  אֶ וְ



The Gemara asks: But then, if the second clause is where a valid get was written for a specific person who then reconsidered, the

first clause ,  where a man finds a get that a scribe had written, with what case are  we  dealing ? Isn't that also a case of a get

written for someone else? Why did the Tanna need to teach both cases?

ANSWER

ינַן. קִ סְ ד עָ מֵּ  לַ תְ הִ ין לְ יִ וּ שׂ עֲ ין הָ רִ פְ סוֹ פָּא: בְּ  פָּ ב  ר רַ מַ אָ

Rav Pappa said: We are  dealing  with scribes  who are  practicing  to learn how to write a get; the get in the first case was

written merely as an exercise, and not for the sake of any actual divorce.

PR O O F

ין״; אִ ין קוֹרְ רִ פְ ״סוֹ י  נֵ תָ לָא קָ ין״, וְ רִ קְ ין מַ רִ פְ ״סוֹ י  נֵ תָ קָ י, דְּ א נָמֵ יְקָ י: דַּ שֵׁ  ב אָ ר רַ מַ אָ

Rav Ashi said: The language of the Mishnah is  also precise , as  it teaches: "Scribes  dictating " to their students, and it does

not teach: "Scribes  reading " on their own; this proves they were practicing.

R E SO LU T IO N

. נַּהּ י ע מִ מַ שְׁ

The Gemara concludes: Indeed, learn from this  that this is the correct explanation.

QU E ST IO N

ן״? כֵּ י ר מִ ״יָתֵ אי  מַ

The Gemara asks: What is the added novelty indicated by the term "More  than this" which introduces each subsequent clause?

ANSWER

ין, שִׁ ירוּ וּם גֵּ שׁ ב לְ תַּ  כְ נִּ שֶׁ ף זֶה –  לָּא אַ  ין; אֶ שִׁ ירוּ וּם גֵּ שׁ לֹּא לְ  שֶׁ ב  תַּ  כְ נִּ שֶׁ אל: לֹא זֶה –  עֵ מָ שְׁ  י יִ בִּ י רַ בֵ נָא דְּ תָּ

סוּל. פָּ

The Gemara answers: The school of Rabbi Yishmae l taug ht a Braisa that explains the progression: Not only this  first get,

which was  written not for the  sake  of divorce  at all, but as a mere practice exercise, is unfit; but even this  second get, which

was written for the  sake  of divorce  but the husband then reconsidered, is unfit for another man to use.

EXPLANAT IO N

סוּל. פָּ  , יהּ ידֵ ין דִּ שִׁ ירוּ וּם גֵּ שׁ ב לְ תַּ  כְ נִּ שֶׁ ף זֶה –  לָּא אַ  ; אֶ יהּ ידֵ ין דִּ שִׁ ירוּ וּם גֵּ שׁ לֹּא לְ  שֶׁ ב  תַּ  כְ נִּ שֶׁ לֹא זֶה –  וְ

And not only this  second get, which was  not written for the  sake  of his  own divorce  but for someone else's, is unfit; but

even this  third get, which was  written for the  sake  of his  own divorce ,  but was written for his other wife, is unfit to divorce

this wife with.

EXPLANAT IO N

סוּל. פָּ א,  ין הָ שִׁ ירוּ וּם גֵּ שׁ ב לְ תַּ  כְ נִּ שֶׁ ף זֶה –  לָּא אַ  א; אֶ ין הָ שִׁ ירוּ וּם גֵּ שׁ ב לְ תַּ  כְ לֹּא נִ  שֶׁ לֹא זֶה –  וְ

And not only this  third get, which was  not written for the  sake  of this  wife's divorce ,  but for his other wife, is unfit; but

even this  fourth get, which was  written for the  sake  of this  wife's divorce ,  but where he told the scribe to write it for

whichever wife he chooses later, is unfit.

QU E ST IO N



א? מָ עְ אי טַ מַ

The Gemara asks: What is  the  reason that a get must be written specifically for the woman being divorced?

ANSWER

ל יתוּת; אֲבָ רִ כְּ וּם  שׁ יד לְ לָא עֲבִ א, דְּ מָּ  ךְ קַ איְ י הַ טֵ עוֹ מַ ינָא לְ מֵ ״, הֲוָה אָ הּ דָ יָ יתוּת בְּ רִ כְּ פֶר  ן סֵ נָתַ ״וְ ב  תַ כְּ י  אִ

ב״. כָתַ ״וְ נָא:  מָ חֲ ב רַ תַ כְּ ר;  שֵׁ  כָּ א  ימָ יתוּת – אֵ רִ כְּ וּם  שׁ יד לְ עֲבִ , דַּ ךְ לַ מְ נִ וֹ וְ תּ שְׁ  ת אִ שׁ אֶ גָרֵ ב לְ כָּתַ

The Gemara explains: If the Torah had written only: "and he  g ives  a scroll of severance  in her hand," I would say that this

comes to exclude  that first case of the practicing scribes, which was  not made  for the  sake  of severance  at all;  but where he

wrote  to divorce  his  wife  and then reconsidered, which was  made  for the  sake  of severance ,  I would say it is  valid for

another man of the same name to use. Therefore, the  Merciful One  write s : "And he  write s ," to teach that the husband himself

must have it written for his own divorce.

EXPLANAT IO N

ים, שִׁ י נָ תֵּ  שְׁ ל יֵשׁ לוֹ  ; אֲבָ יב לַהּ א כָתֵ יהוּ קָ לָא אִ אי, דְּ י הַ טֵ עוֹ מַ ינָא לְ מֵ ב״, הֲוָה אָ כָתַ ״וְ נָא  מָ חֲ ב רַ תַ כְּ י  אִ

. הּ מָ שְׁ  ״ – לִ ״לָהּ נָא:  מָ חֲ ב רַ תַ כְּ ר;  שֵׁ  כָּ א  ימָ יב לַהּ – אֵ א כָתֵ יהוּ קָ אִ דְּ

If the  Merciful One  had written only "And he  write s ," I would say it comes to exclude  this  second case, where  he ,  the

second husband, did not write  it for his own divorce; but where he  has  two wives  with the same name, where  he  himself is

writing  it for his own divorce, I would say it is  valid to divorce either one. Therefore, the  Merciful One  write s : "for her"—

meaning it must be written for her sake  specifically.

QU E ST IO N

י? ה לִ מָ יפָא לְ סֵ וְ

The Gemara asks: And why do I need the  last clause  of the Mishnah, where he tells the scribe to write it for whichever wife he

later chooses?

ANSWER

ה. ירָ רֵ ין בְּ אֵ ן – דְּ ע לַ מַ שְׁ  א מַ א קָ הָ

The Gemara answers: This  comes to teach us  that there  is  no retroactive  clarification;  we do not say that once he chooses a

wife, the get is retroactively clarified to have been written for her sake.

IN FER ENCE

י צֵ לָה – מָ דוֹ א גְּ , הָ יהּ בֵּ שׁ  גָרֵ י מְ צֵ לָא מָ נָּה הוּא דְּ  טַ נָּה: קְ  טַ קְּ ת הַ וֹ אֶ שׁ בּ לָה – לֹא יְגָרֵ דוֹ גְּ ת הַ שׁ אֶ גָרֵ ב לְ כָּתַ

. יהּ בֵּ שׁ  גָרֵ מְ

The Mishnah taught: If he  wrote  to divorce  the  older one , he  may not divorce  the  young er one  with it. The Gemara

infers: It is the  young er one  that he  cannot divorce  with it, but the  older one  he  can divorce  with it,  since it was written for

her.

STATEMENT

ים. רִ חֵ ל אֲ ר חוֹב עַ טַ שְׁ ין  יאִ צִ ת – מוֹ חַ יר אַ עִ ין בְּ רִ דָּ ן הַ עוֹ מְ שִׁ ן  בֶּ סֵף  י יוֹ נֵ שְׁ ת,  רֶ מֶ בָא: זֹאת אוֹ ר רָ מַ אָ



Rava said: That is  to say,  we can infer from here that if there are two  people named Yosef ben Shimon who dwell in one

city,  they can present a promissory note  ag ainst others  to collect a debt, and the debtor cannot claim that the note belongs

to the other Yosef ben Shimon.

O BJECT IO N

שׁ גָרֵ י מְ צֵ לָא מָ י הוּא דְּ נִ שֵׁ  ; וֹ שׁ בּ גָרֵ סוּל לְ פָּ ךָ –  מְ שִׁ  כְּ י  מִ שְׁ י:  נֵ תָ קָ א דְּ שָׁ י ה, רֵ תָּ  עַ לָּא מֵ  י: אֶ יֵ בָּ  יהּ אַ ר לֵ מַ אֲ

!? יהּ בֵּ שׁ  גָרֵ י מְ צֵ ן מָ וֹ אשׁ א רִ , הָ יהּ בֵּ

Abaye  said to him: If that is  so, then according to your reasoning, from the  first clause  which teaches: If a man says to

another, "My name is  like  your name," it is unfit to divorce  with it,  we should infer: It is the  second man who cannot

divorce  with it, but the  first man can divorce  with it!

O BJECT IO N

ר חוֹב״! טַ שְׁ ן  יהֶ לֵ יא עֲ צִ הוֹ ל לְ ר יָכוֹ חֵ לֹא אַ ״וְ ינַן:  רִ מְ א אָ הָ וְ

But didn't we  say in a Mishnah in Bava Batra: If there are two people with identical names in a town, neither of them can

present a promissory note  ag ainst others ,  because the debtor can claim he owes the other one? Here too, the other wife

might use this get to collect her ketubah!

R E SO LU T IO N

זָר עָ לְ י אֶ בִּ רַ ה, וְ ירָ סִ י מְ דֵ עֵ י – בְּ כָא נָמֵ יא; הָ זָר הִ עָ לְ י אֶ בִּ רַ ה, וְ ירָ סִ י מְ דֵ עֵ ר? בְּ ימַ מֵ ךְ לְ ית לָ אי אִ לָּא מַ  אֶ

יא. הִ

Rather, what have  you to say to explain how the first husband can divorce his wife? You must say that the Mishnah refers to a

case with witnesses  of transmission, and it is  in accordance with Rabbi Elazar who holds that the witnesses of transmission

effect the divorce; here  too, in our clause, it is a case with witnesses  of transmission, and it is  in accordance with Rabbi

Elazar,  so no proof can be brought regarding promissory notes.

R U L ING

ן. וֹ אשׁ רִ ן הָ ץ מִ נָּה, חוּ הוּ כְ ין בִּ לִ סְ וֹ ן פּ לָּ  וּ ב: כּ ר רַ מַ אָ

Rav said: All of the unfit gittin mentioned in the Mishnah disqualify the woman from marrying into the priesthood because

they resemble a get, except for the  first case of the practicing scribes, which is not a get at all.

R U L ING

ל. סֵ וֹ י פּ ן נָמֵ וֹ אשׁ ף רִ ר: אַ מַ ל אָ מוּאֵ שְׁ וּ

And Shmuel said: Even the  first case also disqualifies  her from marrying a kohen.

EXPLANAT IO N

ל. סֵ סוּל וּפוֹ פָּ סוּל״ –  פָּ ט  ״גֵּ ים  מִ כָ נוּ חֲ שָּׁ   שֶׁ קוֹם  ל מָ כׇּ ל:  מוּאֵ שְׁ ר  מַ אָ , דְּ יהּ מֵ עְ טַ ל לְ מוּאֵ שְׁ א  דָּ זְ אַ וְ

And Shmuel g oes  according  to his  standard reasoning , as  Shmuel said: Wherever the  Sag es  taug ht that a get is "an unfit

g et," it is unfit to permit her to remarry, and yet it disqualifies  her from marrying a kohen.

EXPLANAT IO N

ין. חִ אַ ן הָ הּ מִ תָּ  לְ סַ לָה, וּפוֹ סוּ פְּ לָה״ –  סוּ פְּ יצָה  לִ ״חֲ



And similarly, "an unfit chalitzah" is  unfit to permit her to marry a stranger, and yet it disqualifies  her from marrying the  other

brothers .

STATEMENT

לוֹת, סְ סוּלוֹת וּפוֹ פְּ לָה –  יְ לַ מֹאל וְ זָר: שְׂ עָ לְ י אֶ בִּ רַ יהּ דְּ מֵ שְּׁ   י מִ רִ מְ בָא אָ רְ עְ מַ בְּ

In the  West,  Eretz Yisrael, they say in the  name  of Rabbi Elazar: Chalitzah performed with the le ft foot, or performed at

nig ht,  are unfit and yet they disqualify her from the brothers.

S U M M A RY

The Gemara begins by clarifying that the first clause of our Mishnah refers to scribes who are practicing their writing, and it

uses a baraita from the school of Rabbi Yishmael to show how each case in the Mishnah teaches a greater novelty regarding

the requirement of lishmah. We learn from the pesukim that a get is invalid if it was not written for the sake of a divorce, if it

was not written for this specific husband, or if it was not written for this specific wife from the very beginning, as we do not say

there is retroactive clarification. Finally, the Gemara deduces from the Mishnah's ruling about two wives with identical names

that a person who shares a name with another townsperson may still collect on a promissory note, leading to an insightful

discussion between Rava and Abaye.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

My dear talmid, look at how much care the Torah demands when a man writes a get. The Gemara teaches us that even if a

man has two wives with the exact same name, he cannot write a get for the older one and then decide to use it for the

younger one. It is not enough that the name on the paper matches; the Torah says "ve-chasav lah"—it must be written

specifically for her, with her in mind from the very first stroke of the quill. There is no such thing as a generic, one-size-fits-all

act of connection or separation in the eyes of the Aibershter.

This is a profound lesson for our daily avodah. How often do we perform our mitzvos, our tefillos, or even our acts of chesed

in a generic, robotic way? We go through the motions, thinking that as long as the "text" of our action looks correct, it is

enough. But Hashem wants your heart. He wants your specific intention. When you daven for a fellow Yid, or when you sit

down to learn, do not let it be a copy-paste action. Put your mind and your neshama into that specific moment, for that

specific purpose.

Today, before you perform a mitzvah or say a berachah, pause for three seconds to think about what you are doing and Who

you are doing it for, ensuring your action is done with real, specific intention.
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