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LJ THE SUGYA

In this daf; we are zocheh to delve deeper into the essential halachah of lishmah—that a get must be written specifically for
the sake of the husband and wife who are actually divorcing. The Aibershter commanded us in the Torah, "And he shall write
for her,"” which our Sages teach is a binyan av for all divorce proceedings. We will explore how this rule applies to scribes who

are merely practicing their writing, and to a husband who has two wives with the identical name.

We will also learn how the Gemara uses these halachos to understand the concept of bereichah (retroactive clarification) in a
get. The sugya then transitions into a fascinating discussion regarding two people in the same town who share the exact same
name, and how this affects the validity of legal documents like gittin and promissory notes.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.

n;wn MISHNAH
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The Mishnah teaches: More than this, i.c., teaching an even greater novelty: If he had two wives and their names were
identical, and he wrote a get to divorce the older one, he may not divorce the younger one with it, even though the

names written in the get match her name.
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More than this: If he said to the scribe: "Write a get, and whiche ver of my two wives that I will want, I will divorce with

it," this get is unfit to divorce cither wife with it, because at the time of the writing, it was not designated for a specific woman.

GEMARA
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GEMARA: The Mishnah taught in the second clause: If one wrote a get to divorce his wife and then reconsidered, and

another resident of his town with identical names found it, it is unfit to use.
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The Gemara asks: But then, if the second clause is where a valid get was written for a specific person who then reconsidered, the
first clause, where a man finds a get that a scribe had written, with what case are we dealing? Isn't thatalso a case of a get

written for someone else? Why did the Tanna need to teach both cases?
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Rav Pappa said: We are dealing with scribes who are practicing to learn how to write a get; the get in the first case was

written merely as an exercise, and not for the sake of any actual divorce.
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Rav Ashi said: The language of the Mishnah is also precise, as it teaches: "Scribes dictating” to their students, and it does

not teach: "Scribes reading” on their own; this proves they were practicing.
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The Gemara concludes: Indeed, learn from this that this is the correct explanation.
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The Gemara asks: What is the added novelty indicated by the term "More than this” which introduces each subsequent clause?
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The Gemara answers: The school of Rabbi Yishmael taught a Braisa that explains the progression: Not only this first get,
which was written not for the sake of divorce atall, but asa mere practice exercise, is unfit; but even this second get, which

was written for the sake of divorce but the husband then reconsidered, is unfit for another man to use.
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And not only this second get, which was not written for the sake of his own divorce but for someone else's, is unfit; but
even this third get, which was written for the sake of his own divorce, but was written for his other wife, is unfit to divorce

this wife with.
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And not only this third get, which was not written for the sake of this wife's divorce, but for his other wife, is unfit; but
even this fourth get, which was written for the sake of this wife's divorce, but where he told the scribe to write it for

whichever wife he chooses later, is unfit.

QUESTION




The Gemara asks: What is the reason thata get must be written specifically for the woman being divorced?
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The Gemara explains: If the Torah had written only: "and he gives a scroll of severance in her hand,"” I would say that this
comes to exclude that first case of the practicing scribes, which was not made for the sake of severance at all; but where he
wrote to divorce his wife and then reconsidered, which was made for the sake of severance, I would say it is valid for
another man of the same name to use. Therefore, the Merciful One writes: "And he writes," to teach that the husband himself

must have it written for his own divorce.
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If the Merciful One had written only "And he writes,” I would say it comes to exclude this second case, where he, the
second husband, did not write it for his own divorce; but where he has two wives with the same name, where he himself is
writing it for his own divorce, I would say it is valid to divorce either one. Therefore, the Merciful One writes: "for her"—

meaning it must be written for her sake specifically.
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The Gemara asks: And why do I need the last clause of the Mishnah, where he tells the scribe to write it for whichever wife he

later chooses?
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The Gemara answers: This comes to teach us that there is no retroactive clarification; we do notsay that once he chooses a

wife, the get is retroactively clarified to have been written for her sake.
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The Mishnah taught: If he wrote to divorce the older one, he may not divorce the younger one with it. The Gemara

infers: It is the younger one that he cannot divorce with it, but the older one he can divorce with it, since it was written for
her.

STATEMENT
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Rava said: That is to say, we can infer fromhere that if there are two people named Yosef ben Shimon who dwell in one
city, they can present a promissory note against others to collect a debt, and the debtor cannot claim that the note belongs

to the other Yosef ben Shimon.

W V¥R KT RITIW 92 WP D108 - AW nY 2INRT KW, AYR KPK 2228 0 N
17792 Whan V8n 1R NT 02

Abaye said to him: If that is so, then according to your reasoning, from the first clause which teaches: If a man says to
another, "My name is like your name," it is unfit to divorce with it, we should infer: It is the second man who cannot

divorce with it, but the first man can divorce with it!
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But didn't we say in a Mishnah in Bava Batra: If there are two people with identical names in a town, neither of themcan
present a promissory note against others, because the debtor can claimhe owes the other one? Here too, the other wife

might use this get to collect her ketubah!
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Rather, what have you to say to explain how the first husband can divorce his wife? You must say that the Mishnah refers to a
case with witnesses of transmission, and it is in accordance with Rabbi Elazar who holds that the witnesses of transmission
effect the divorce; here too, in our clause, itis a case with witnesses of transmission, and it is in accordance with Rabbi

Elazar, so no proof can be brought regarding promissory notes.
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Rav said: All of the unfit gittin mentioned in the Mishnah disqualify the woman from marrying into the priesthood because

they resemble a get, except for the first case of the practicing scribes, which is nota getatall.
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And Shmuel said: Even the first case also disqualifies her from marrying a kohen.
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And Shmuel goes according to his standard reasoning, as Shmuel said: Wherever the Sages taught thata getis "an unfit

get," itis unfit to permit her to remarry, and yet it disqualifies her from marrying a kohen.

EXPLANATION
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And similarly, "an unfit chalitzah” is unfit to permit her to marry a stranger, and yet it disqualifies her from marrying the other
brothers.
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In the West, Eretz Yisrael, they say in the name of Rabbi Elazar: Chalitzah performed with the left foot, or performed at
night, are unfit and yet they disqualify her from the brothers.

S UMMARY

The Gemara begins by clarifying that the first clause of our Mishnah refers to scribes who are practicing their writing, and it
uses a baraita from the school of Rabbi Yishmael to show how each case in the Mishnah teaches a greater novelty regarding
the requirement of lishmah. We leam from the pesukim that a get is invalid if it was not written for the sake of a divorce, if it
was not written for this specific husband, or if it was not written for this specific wife from the very beginning, as we do not say
there is retroactive clarification. Finally, the Gemara deduces from the Mishnah's ruling about two wives with identical names
that a person who shares a name with another townsperson may still collect on a promissory note, leading to an insightful

discussion between Rava and Abaye.

TWYR? WHAT TO TAKE HOME

My dear talmid, look at how much care the Torah demands when a man writes a get. The Gemara teaches us thateven ifa
man has two wives with the exact same name, he cannot write a get for the older one and then decide to use it for the
younger one. It is not enough that the name on the paper matches; the Torah says "ve-chasav lah"—it must be written
specifically for her, with her in mind from the very first stroke of the quill. There is no such thing as a generic, one-size-fits-all

act of connection or separation in the eyes of the Aibershter.

This is a profound lesson for our daily avodah. How often do we perform our mitzvos, our tefillos, or even our acts of chesed
in a generic, robotic way? We go through the motions, thinking that aslong as the "text" of our action looks correct, it is
enough. But Hashem wants your heart. He wants your specific intention. When you daven for a fellow Yid, or when you sit

down to learn, do notlet it be a copy-paste action. Put your mind and your neshama into that specific moment, for that

specific purpose.

Today, before you performa mitzvah or say a berachah, pause for three seconds to think about what you are doing and Who

you are doing it for, ensuring your action is done with real, specific intention.
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