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T HE  S U G Y A

In this daf, we dive deeper into the sugya of yesh breirah—whether a retroactive clarification can validate an action after the

fact. The Gemara focuses on the final case of our mishna, where a husband tells a scribe to write a get for whichever wife he

chooses later. We explore whether this get is completely invalid or if there is a doubt that requires us to be machmir, which

would disqualify the woman from marrying a kohen.

We will see how the gedolei amoraim, including Rav Asi, Ze'eiri, and Rabbi Yoḥanan, analyze this question. The discussion

expands beautifully to other areas of halacha, comparing the rules of divorce to the halachos of how brothers divide an

inheritance of land and how they must return it in the Yovel year, as well as the sweet ways a father encourages his children to

run to do the mitzvah of Korban Pesach.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

נָה שְׁ  מִ M I S H N A H

MISHNAH

לוֹת. סְ וֹ ין פּ אֵ סוּלוֹת וְ פְּ יָא –  ילְ פִּ  נְ אַ ן וְ טָ קָ

If the yavam was a minor, or if she performed chalitzah wearing an anpileya,  a soft cloth shoe, these acts of chalitzah are invalid,

and yet they do not disqualify her from marrying a kohen or from yibum.

א רָ מָ גְּ G E M A R A

STATEMENT

ן. חֲרוֹ אַ ן הָ ץ מִ ין, חוּ לִ סְ וֹ ין פּ ן אֵ לָּ  וּ ר: כּ מַ י אָ ירִ עֵ זְ

Ze 'e iri said: All of the invalid bills of divorce mentioned in our Mishnah do not disqualify the woman from marrying a kohen,

except for the  last case, where the husband left the choice of which wife to divorce for later.

STATEMENT

ן. חֲרוֹ אַ ן הָ ץ מִ ין, חוּ לִ סְ וֹ ין פּ ן אֵ לָּ  וּ י: כּ סִּ ב אַ ר רַ מַ ן אָ כֵ וְ

And similarly, Rav Assi said: All of them do not disqualify, except for the  last case.

STATEMENT

ל. סֵ וֹ ינוֹ פּ י אֵ ן נָמֵ חֲרוֹ ף אַ ר: אַ מַ נָן אָ חָ י יוֹ בִּ רַ וְ

But Rabbi Yochanan said: Even the last case also does  not disqualify her, because there is no retroactive clarification at all.



EXPLANAT IO N

ין ירִ זִ חְ ן, וּמַ חוֹת הֵ קוּ – לָקוֹ לְ חָ שֶׁ ין  חִ אַ נָן: הָ חָ י יוֹ בִּ ר רַ מַ י, אָ סִּ י אַ בִּ ר רַ מַ אָ יהּ – דְּ מֵ עְ טַ נָן לְ חָ י יוֹ בִּ א רַ דָּ זְ אַ וְ

ל. יּוֹבֵ בַּ זֶה  זֶה לָ

And Rabbi Yochanan follows his  own line  of reasoning  elsewhere, as  Rav Assi said that Rabbi Yochanan said: Brothers

who divided an inheritance are  considered like purchasers  from one another, and therefore they must re turn their portions to

each other in the  Jubilee  Year, because we do not say that the division retroactively clarifies what was theirs from the start.

EXPLANAT IO N

; הּ מָ שְׁ  ״– לִ ״לַהּ ינַן  עֵ בָ וּם דְּ שּׁ  ה, מִ ירָ רֵ ין בְּ אֵ נָן דְּ חָ י יוֹ בִּ ר רַ מַ אָ א קָ הָ א, בְּ הָ ר בְּ מַ יתְּ י אִ אִ יכָא; דְּ רִ וּצְ

And it is necessary for Rabbi Yochanan's view to be stated in both cases; for if it had been stated only in this  case of a get, one

would say that in this  case Rabbi Yochanan says  there  is  no retroactive  clarification, because  we  require  that the get be

written "for her"—meaning for her sake  at the time of writing;

EXPLANAT IO N

נָה – לָא. תָּ  ה וּמַ שָּׁ  ל יְרוּ ל, אֲבָ יוֹבֵ ר בְּ דַּ יהְ נָא לִ מָ חֲ ר רַ מַ אָ כֶר – הוּא דְּ ם, מֶ תָ ל הָ אֲבָ

but there , regarding inheritance, one might say that it is  only a sale  that the  Merciful One  said must re turn in the  Jubilee

Year, but inheritance  and g ifts  do not return, and thus the division would stand.

EXPLANAT IO N

יכָא. רִ א לָא, צְ ימָ כָא – אֵ ל הָ לָּה; אֲבָ י חִ כַּתְּ י,  י נָמֵ א; אִ רָ חוּמְ לְ וּם דִּ שּׁ  ה, מִ דֶ ינַן שָׂ עִ מְ שְׁ  י אַ אִ וְ

And if he  had taug ht us  only regarding the field, one might say that is because  of a string ency, or also  because the Jubilee

requires returning the land to its  orig inal state ; but here , regarding a get, say that there is retroactive clarification and she is

divorced. Therefore, both are necessary.

QU E ST IO N

הוּ? לָּה״, מַ י חִ ח תְּ פֶּתַ  בַּ צֵא  תֵּ  שֶׁ יזוֹ  אֵ תוֹב לְ כְּ ״ לָר:  לַבְ ר לְ מַ ה: אָ ב יְהוּדָ רַ יָא מֵ עְ שַׁ  ב הוֹ יהּ רַ נֵּ י א מִ עָ בְּ

Rav Hoshaya asked of Rav Yehuda: If a husband said to a scribe : "Write  a get for whichever of my wives comes out of the

doorway first," what is  the halachah?

ANSWER

א מָ לְ , אַ וֹ שׁ בּ גָרֵ סוּל לְ פָּ ״ –  שׁ צֶה אֲגָרֵ רְ אֶ שֶׁ יזוֹ  אֵ תוֹב לְ כְּ ״ לָר  לַבְ ר לְ מַ ן, אָ כֵּ י ר מִ : יָתֵ נֵיתוּהָ , תְּ יהּ ר לֵ מַ אֲ

ה! ירָ רֵ ין בְּ אֵ

He said to him: You already learned it in our Mishnah: Moreover, even if he  said to a scribe , "Write  a get for whichever

wife I will want to divorce  with it," it is unfit to divorce  with it. Consequently, we see that there  is  no retroactive

clarification!

O BJECT IO N

ן יוָ כֵּ ם״;  יִ לַ שָׁ ירוּ ן לִ וֹ אשׁ כֶּם רִ  לֶה מִ יַּעֲ  שֶׁ י  ל מִ ח עַ סַ פֶּ  ת הַ ט אֶ חֵ וֹ י שׁ ינִ ״הֲרֵ יו:  נָ בָ ר לְ מֵ אוֹ יה, הָ יבֵ יתִ אֵ

. וֹ מּ יו עִ חָ ת אֶ כֶּה אֶ זַ , וּמְ קוֹ לְ חֶ וֹ – זָכָה בְּ רוּבּ וֹ וְ ן רֹאשׁ וֹ אשׁ נַס רִ כְ נִּ שֶׁ

He raised an objection to him from a Mishnah: One who says  to his  children, "Behold, I am slaug htering  the  Pesach

offering  for whichever of you ascends first to Yerushalayim"; once  the  first child has  entered his  head and the  majority



of his  body, he  has  acquired his  portion, and he  acquires  the portions of his  brothers  with him. This implies there is

retroactive clarification!

R E SO LU T IO N

זָן זָרְ י לְ דֵ כְּ נָן:  חָ י יוֹ בִּ ר רַ מַ , אָ לַהּ ר עֲ מַ תְּ א אִ ין? הָ טִּ י ל גִּ צֶ ים אֵ חִ סָ פְּ יַן  נְ ה עִ י, מָ רִ יָא בְּ עְ שַׁ  : הוֹ יהּ ר לֵ מַ אֲ

וֹת! צְ מִ בְּ

He said to him: Hoshaya, my son, what is  the  connection of Pesach offering s  to bills  of divorce? Was it not stated on

that Mishnah that Rabbi Yochanan said: This was not based on retroactive clarification, but was said merely in order to

encourag e  them in mitzvos!

PR O O F

. וֹ מּ יו עִ חָ ת אֶ כֶּה אֶ זַ , וּמְ קוֹ לְ חֶ וֹ – זָכָה בְּ רוּבּ וֹ וְ ן רֹאשׁ וֹ אשׁ נַס רִ כְ נִּ שֶׁ ן  יוָ כֵּ י:  נֵ תָ קָ י, דְּ א נָמֵ יְקָ דַּ

The language of the Mishnah is  also precise , as  it teaches: Once  the  first has  entered his  head and the  majority of his

body, he  has  acquired his  portion, and he  acquires  the portions of his  brothers  with him.

EXPLANAT IO N

י ה מִ יטָ חִ שְׁ ר  חַ אַ ינְהוּ, לְ נִ מְ לָא אַ תְּ דְּ רַ מְ י אָ לָּא אִ  יר; אֶ פִּ  שַׁ א –  רָ יקָּ עִ ינְהוּ מֵ נִ מְ אַ א דְּ מָ לָ שְׁ  תְּ בִּ רַ מְ י אָ אִ

נוּ?! מְ יתְ מִ קָ

Granted, if you say that he  reg istered them from the  outset, it is well; but if you say that he  did not reg ister them

initially, can they be  reg istered after the  s laug htering  of the Pesach offering?

PR O O F

ט! חֵ שָּׁ   יִּ שֶׁ ד  וּ, עַ נּ מֶּ  ן מִ יהֶ דֵ ין יְ כִ שְׁ  ין, וּמוֹ נִ מְ נַן: נִ תְ הָ וְ

But didn't we  learn in a Mishnah: People  may reg ister and withdraw the ir hands from it only until it is  s laug htered, but

not after!

PR O O F

ים. לִ פָ שְׁ ים  נִ יזוֹת וּבָ נוֹת זְרִ בָּ אוּ  צְ מְ נִ ים, וְ נִ בָּ נוֹת לַ בָּ מוּ  דְ קָ ה, וְ שֶׂ עֲ י: מַ כִ י הָ יָא נָמֵ נְ תַּ

It was  also taug ht likewise  in a Braisa: There  was  an incident, and the  daug hters  preceded the  sons, and the  daug hters

were  found to be  dilig ent and the  sons  lazy. This shows they all ate from it, proving they were registered beforehand.

O BJECT IO N

יהּ יב לֵ ר מוֹתֵ דַ , וַהֲ מוֹ צְ ת עַ עַ דַ לֶה בְּ וֹ יהּ תּ יט לֵ שֵׁ  א פָ קָ ים, וְ רִ חֵ ת אֲ עַ דַ לֶה בְּ וֹ יהּ תּ נֵּ י י מִ עֵ בָּ א  י: קָ יֵ בָּ  ר אַ מַ אָ

ים! רִ חֵ ת אֲ עַ דַ לֶה בְּ וֹ תּ

Abaye  said: He  asked him about a case  where  one  makes  it dependent on the  decis ion of others , and he  re solved it

from a case  where  one  makes  it dependent on his  own decis ion, and then he  objected to him from a case  dependent

on the  decis ion of others!

R E SO LU T IO N

נָא שְׁ לָא  מוֹ וְ צְ ת עַ עַ דַ לֶה בְּ וֹ נָא תּ שְׁ ה – לָא  ירָ רֵ יהּ בְּ ית לֵ אִ אן דְּ מַ א, דְּ מָ לְ יָא? דִּ שְׁ אי קוּ בָא: מַ ר רָ מַ אָ

א לָ מוֹ וְ צְ ת עַ עַ דַ לֶה בְּ וֹ נָא תּ שְׁ ה – לָא  ירָ רֵ יהּ בְּ ית לֵ לֵ אן דְּ ה, וּמַ ירָ רֵ יהּ בְּ ית לֵ ים, אִ רִ חֵ ת אֲ עַ דַ לֶה בְּ וֹ תּ



ה! ירָ רֵ יהּ בְּ ית לֵ ים, לֵ רִ חֵ ת אֲ עַ דַ לֶה בְּ וֹ נָא תּ שְׁ

Rava said: What is  the  difficulty? Perhaps for whoever holds  there  is  re troactive  clarification, there  is  no difference

whether it is  dependent on his  own decis ion or on the  decis ion of others ; and for whoever holds  there  is  no

retroactive  clarification, there  is  no difference  e ither way!

O BJECT IO N

ת עַ דַ לֶה בְּ תוֹ ה, וְ ירָ רֵ יהּ בְּ ית לֵ מוֹ לֵ צְ ת עַ עַ דַ לֶה בְּ תוֹ ה, דְּ י יְהוּדָ בִּ א רַ הָ בָא: וְ רָ יָא לְ שְׁ  רְ שַׁ  ב מְ יהּ רַ ר לֵ מַ אֲ

ה! ירָ רֵ יהּ בְּ ית לֵ ים אִ רִ חֵ אֲ

Rav Mesharshiya said to Rava: But there  is  Rabbi Yehuda, who holds  that when it is  dependent on his  own decis ion

there  is  no retroactive  clarification, but when it is  dependent on the  decis ion of others  there  is  re troactive

clarification!

PR O O F

יד תִ י עָ נִ אֲ שֶׁ ין  י לוּגִּ נֵ שְׁ ר:  מֵ ים, אוֹ וּתִ כּ ין הַ בֵּ  ן מִ יִ חַ יַ קֵ וֹ לּ יָא: הַ נְ תַ ה – דְּ ירָ רֵ יהּ בְּ ית לֵ מוֹ לֵ צְ ת עַ עַ דַ לֶה בְּ תוֹ

י; נִ שֵׁ ר  שֵׂ עֲ ה מַ עָ שְׁ  ן; תִּ וֹ אשׁ ר רִ שֵׂ עֲ ה מַ רָ שָׂ ה; עֲ רוּמָ ן תְּ י הֵ ישׁ – הֲרֵ רִ פְ הַ לְ

That when it is  dependent on his  own decis ion he  holds  there  is  no retroactive  clarification, as  it was  taug ht in a

Braisa: One  who buys  wine  from among  the  Kutim says: "Two log in that I will eventually separate  shall be  terumah;

ten shall be  first tithe ; and nine  shall be  second tithe";

S U M M A RY

The Gemara begins by clarifying that while an invalid chalitza performed by a minor or with a soft cloth shoe does not

disqualify a yevama from yibum, the amoraim dispute which invalid gittin from the mishna disqualify a woman from marrying a

kohen. Ze'eiri and Rav Asi hold that only the final case of the mishna—where the husband leaves the choice of which wife to

divorce for later—causes a disqualification due to the safek of yesh breirah. Rabbi Yoḥanan, however, rules that even in this

case she is not disqualified because there is absolutely no breirah, a principle he consistently applies to the division of inherited

land in Yovel. Finally, the Gemara addresses Rav Hoshaya's question regarding a get written for whichever wife exits the

door first, resolving a seeming contradiction from a mishna in Pesachim about a father registering his children for the Korban

Pesach by explaining that the father registered them all from the beginning simply to encourage them to be expeditious in their

mitzvos.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our Gemara, we see a beautiful and surprising dynamic. When a father tells his children that he is slaughtering the Pesach

offering only for the one who reaches Jerusalem first, the Gemara explains that this was not a strict legal mechanism of

retroactive selection. Rather, as Rabbi Yochanan teaches, the father did it for one reason: "to encourage them in the

performance of mitzvos." He wanted to create a healthy, loving excitement to run and do the will of the Aibershter.

This is a profound lesson in our own avodah and how we guide our families. Sometimes, we get so caught up in the strict, dry

rules of discipline that we forget the power of encouragement and positive excitement. A wise parent or educator knows that

the goal is not to create a cold system of rewards and punishments, but to kindle a fire in the neshama, making the path of

Torah sweet and desirable.

When we find creative, warm ways to motivate those around us—and even ourselves—to run toward a mitzvah, we are

following in the footsteps of the holy Tannaim. We are building a home where serving Hashem is not a burden, but a joyful

race.

Today, find one creative way to enthusiastically encourage a child, a spouse, or yourself to do a mitzvah with joy, rather than

out of mere habit.
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