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T HE  S U G Y A

In this daf, we continue our deep dive into the sugya of chazakah—the halachic presumption of status quo—specifically

regarding whether we assume a person is still alive when they are far away. The Gemara first resolves a difficulty raised by Rav

Adda bar Mattana to Rava regarding a wineskin of wine, contrasting the fear of a future mishap with the presumption of past

survival, and concludes that the question of fearing future death is a dispute among Tanna'im. We then explore why our

Mishnah had to teach this chazakah in three distinct cases: a get, eating terumah, and bringing a sin-offering. Each case

presents its own unique stringency, showing us the beautiful precision of the Mishnah's rulings.

We then move on to a new Mishnah featuring the testimony of Rabbi Elazar ben Perata before the Sages. He teaches us about

three situations where people are in danger but still presumed to be alive: those in a besieged city, those on a ship tossed at sea,

and one going out to be judged in a capital case. However, once the city is conquered, the ship is lost, or the death sentence

is finalized, we must apply the stringencies of both the living and the dead. The Gemara begins analyzing these cases,

focusing on the difference between a Jewish court and a non-Jewish court regarding a death sentence.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

EXPLANAT IO N

ינַן. שִׁ י יְ א יָמוּת חָ מָּ  שֶׁ ינַן,  שִׁ י יְ ת לָא חָ א מֵ מָּ  שֶׁ

Concerning the possibility that perhaps he  has  already died, we  are  not concerned;  but concerning the possibility that

perhaps he  will die  in the future, we are  concerned.

QU E ST IO N

י! יגִ לִ א יָמוּת הוּא, וּפְ מָּ  שֶׁ  כְ ד דִּ א נוֹ הָ בָא: וְ רָ נָה לְ תְ בַּר מַ א  דָּ ב אַ יהּ רַ ר לֵ מַ אֲ

Rav Adda bar Mattana said to Rava: But the case of the wineskin is  like  a case of perhaps he  will die , and yet Rabbi Meir

and Rabbi Yehuda disag ree  there!

ANSWER

ר. מֵ וֹ שׁ יהּ לְ ר לֵ סַ מָ ר דְּ שָׁ  פְ אֶ ד דְּ י נוֹ אנֵ שָׁ א:  תָּ  רְ קַ סְ דִּ ה מִ ב יְהוּדָ ר רַ מַ אָ

Rav Yehuda of Diskarta said: A wineskin is  different, as  it is  possible  that he  hands it over to a watchman to guard it

from bursting, which is why Rabbi Meir is not concerned.

O BJECT IO N

! יךְ רִ בָא צְ רְ יךְ עָ בָ רְ יָא: עָ שְׁ  רְ שַׁ  ב מְ יף לַהּ רַ קֵ תְ מַ

Rav Mesharshiyya objects  to this : Your g uarantor himse lf needs  a g uarantor! Who is to say the watchman will not be

negligent?

R E SO LU T IO N



יא. י הִ נָּאֵ  תַּ א יָמוּת –  מָּ  שֶׁ ינַן,  שִׁ י יְ ת – לָא חָ א מֵ מָּ  שֶׁ בָא:  ר רָ מַ לָּא אָ  אֶ

Rather, Rava said: As to whether perhaps he  has  died, we  are  not concerned; but as to whether perhaps he  will die , it is  a

dispute of Tannaim.

נָה שְׁ  מִ M I S H N A H

MISHNAH

׳: כוּ יָּם וְ  ינַת הַ דִ מְּ אתוֹ מִ טָּ  חַ חַ לֵ וֹ שּׁ  הַ

The Mishnah taught: One who sends his  s in-offering  from a country overseas ,  the Kohanim may sacrifice it on the altar,

based on the presumption that he is still alive.

א רָ מָ גְּ G E M A R A

QU E ST IO N

יכָה! מִ ינָא סְ עֵ בָּ א  הָ וְ

The Gemara asks: But doesn't a sin-offering require  the  placing  of hands  on the head of the offering by the owner?

ANSWER

ים. שִׁ ן נָ בַּ  רְ קׇ סֵף: בְּ ב יוֹ ר רַ מַ אָ

Rav Yosef said: This refers to the  offering  of women,  who are exempt from placing hands.

ANSWER

עוֹף. את הָ טַּ  חַ ר: בְּ מַ פָּא אָ  פָּ ב  רַ

Rav Pappa said: This refers to a bird s in-offering ,  which does not require the placing of hands.

EXPLANAT IO N

א לָא. ימָ ר – אֵ שָׁ  פְ אֶ ה דְּ רוּמָ ל תְּ ר, אֲבָ שָׁ  פְ לָא אֶ וּם דְּ שּׁ  ט – מִ ינַן גֵּ עִ מְ שְׁ  י אַ אִ יכָא; דְּ רִ וּצְ

And it is  necessary to state all three cases; for if it had taug ht us  only the case of a g et, we would say it is because  it is  not

possible  otherwise, but regarding teruma, where  it is  possible  to eat non-sacred food, say we should not rely on the

presumption.

EXPLANAT IO N

ה, זָרָ עֲ ין לָ לִּ יעוּל חוּ א לָא לֵ יקָ פֵ סְּ עוֹף – מִ את הָ טַּ  ל חַ ר; אֲבָ שָׁ  פְ לָא אֶ ין דְּ נִ מְ זִ ה – דְּ רוּמָ ינַן תְּ עִ מְ שְׁ  י אַ אִ וְ

יכָא. רִ צְ

And if it had taug ht us  only teruma, we would say it is because sometimes it is  not possible  to find non-sacred food; but

regarding a bird s in-offering , we should say that out of doubt we  should not bring  non-sacred animals into the  Temple

courtyard. Therefore, it is necessary to state all of them.



נָה שְׁ  מִ M I S H N A H

MISHNAH

יו: בָרָ ת דְּ ימוּ אֶ יְּ קִ ים, וְ מִ כָ י חֲ נֵ פְ א לִ טָ פַּרְ ן  בֶּ זָר  עָ לְ י אֶ בִּ ר רַ מַ ים אָ בָרִ ה דְּ שָׁ לֹ שְׁ י׳  נִ תְ מַ

MISHNAH: Rabbi Elazar ben Perata said three  thing s  before  the  Sag es , and they uphe ld his  words:

MISHNAH

ין. ימִ יָּ  ת קַ זְקַ חֶ ן בְּ הֵ שֶׁ ן –  וֹ ידּ צֵא לִ יּוֹ ל הַ עַ יָּם, וְ  בַּ פֶת  רֶ וּטְ מּ ינָה הַ פִ סְּ ל הַ עַ קוֹם, וְ כַּרְ יפָהּ  קִּ הִ שֶׁ יר  ל עִ עַ

Concerning  a town that was  surrounded by a s ieg e , and concerning  a ship that is  tossed about in the  sea, and

concerning  one  who g oes  out to be  judg ed in a capital case, that they are  all presumed to be  alive .

MISHNAH

י רֵ חוּמְ ים וְ יִּ י חַ רֵ ן חוּמְ יהֶ לֵ ין עֲ נִ ג – נוֹתְ רֵ יהָ צֵא לֵ יּוֹ הַ יָּם, וְ  בַּ ה  דָ בְ אָ שֶׁ ינָה  פִ קוֹם, וּסְ כַּרְ הּ  שָׁ  בָ כְּ  שֶׁ יר  ל עִ אֲבָ

ה. רוּמָ תְ ל בִּ תֹּאכַ ל, לֹא  אֵ רָ שְׂ יִ ן לְ כֹּהֵ ן, וּבַת  כֹהֵ ל לְ אֵ רָ שְׂ בַּת יִ ים –  תִ מֵ

But concerning  a town that was  conquered by a s ieg e , and a ship that was  lost at sea, and one  who g oes  out to be

executed after his verdict, we apply to them the  string encie s  of the  living  and the  string encie s  of the  dead. Therefore,

an Israe lite  daug hter married to a Kohen, or a Kohen's  daug hter married to an Israe lite , may not eat teruma.

א רָ מָ גְּ G E M A R A

STATEMENT

ל; אֵ רָ שְׂ ל יִ שֶׁ ין  ית דִּ בֵ לָּא בְּ  נוּ אֶ שָׁ סֵף: לֹא  ב יוֹ ר רַ מַ ׳ אָ מָ גְּ

GEMAR A: Rav Yosef said: They only taug ht this stringency of the living with reg ard to a Jewish court;

STATEMENT

. יהּ י לֵ לִ טְ ל קָ טָ יקְ לָא – מִ טָ קְ ינָא לִ יהּ דִּ יר לֵ מִ גְ ן דִּ יוָ כֵּ לָם,  עוֹ וֹת הָ ל אוּמּ שֶׁ ין  ית דִּ בֵ ל בְּ אֲבָ

but in a court of the  nations  of the  world, once  his  verdict is  finalized for execution, they sure ly execute  him

immediately, and he is presumed dead.

O BJECT IO N

א! דָּ וּחְ י שׁ לִ בְּ קַ מְ י, דִּ לָם נָמֵ עוֹ וֹת הָ ל אוּמּ שֶׁ ין  ית דִּ בֵּ י:  יֵ בָּ  יהּ אַ ר לֵ מַ אֲ

Abaye  said to him: In a court of the  nations  of the  world also, they might not execute him, as  they accept bribes!

ANSWER

י. לִ קְ שָׁ ג – לָא  נָמַ שְׁ י  סִ וּרְ ם פּ תַּ  יחְ מִ ר דְּ בָתַ ג; לְ נָמַ שְׁ י  סִ וּרְ וֹם פּ תּ חְ לַ י דְּ מֵּ  קַּ י – מִ לִ קְ שָׁ י  כִּ  : יהּ ר לֵ מַ אֲ

Rav Yosef said to him: When they take  bribes, it is only before  the  verdict is  sealed; but after the  verdict is  sealed, they

do not take  bribes.

QU E ST IO N



ל שֶׁ ינוֹ  ית דִּ בֵ ינוֹ בְּ ר דִּ מַ נִּגְ שֶׁ י  נִ לוֹ פְּ ישׁ  ת אִ נוּ אֶ ין אָ ידִ עִ ״מְ רוּ:  יֹאמְ  יִם וְ נַ שְׁ דוּ  מְ יַּעַ  שֶׁ קוֹם  ל מָ כׇּ י,  יבִ יתִ מֵ

ג! רֵ י זֶה יֵהָ יו״ – הֲרֵ דָ י עֵ נִ לוֹ י וּפְ נִ לוֹ י, וּפְ נִ לוֹ פְּ

The Gemara raise s  an objection: Wherever two  witnesses stand and say, "We te stify about so-and-so that his  verdict was

finalized in the  court of so-and-so, and so-and-so and so-and-so are  his  witnesses ," behold, he  is  executed based on

this, and we do not worry that the Jewish court found a reason to acquit him!

ANSWER

י. אנֵ שָׁ חַ  וֹרֵ א בּ מָ לְ דִּ

The Gemara answers: Perhaps one  who flees  is  different, as a court will not overturn a verdict in his absence.

QU E ST IO N

יאוּ שִּׂ ג״ – יַ י נֶהֱרָ נִ לוֹ פְּ ישׁ  ״אִ ת״;  י מֵ נִ לוֹ פְּ ישׁ  ״אִ ים  רִ מְ יוּ אוֹ הָ שֶׁ ל  אֵ רָ שְׂ ל יִ שֶׁ ין  ית דִּ בֵּ  ע מִ מַ שְׁ ע:  מַ שְׁ א  תָּ

. וֹ תּ שְׁ  ת אִ אֶ

Come and hear: If one  heard from a Jewish court that they were  saying , "So-and-so has  died," or "So-and-so was

killed," they may marry off his  wife .

QU E ST IO N

. וֹ תּ שְׁ  ת אִ יאוּ אֶ שִּׂ ל יַ ג״ – אַ י נֶהֱרַ נִ לוֹ פְּ ישׁ  ״אִ ת״;  י מֵ נִ לוֹ פְּ ישׁ  ״אִ יִם  ל גּוֹ שֶׁ ין  יסִ רִ טָ נְ מֶ קוֹ מֵ

But if he heard from the  judicial reg istrars  of the  g entile s , "So-and-so has  died," or "So-and-so was  killed," they may not

marry off his  wife .

EXPLANAT IO N

; שׁ מָּ  ג מַ ג״ – נֶהֱרַ ״נֶהֱרַ , וְ שׁ מָּ  ת מַ ת״ – מֵ ״מֵ א  ימָ ילֵ ג״? אִ ״נֶהֱרַ אי  ת״, וּמַ ״מֵ אי  מַ

What is  the meaning of "died" and what is  the meaning of "was killed"? If we  say "died" means actually died, and "was

killed" means actually killed,

QU E ST IO N

י נִ ימְ הֵ י מְ נֵ ימוֹ וֹ הֵ וּמּ י תּ פִ יחַ לְ סִ כֹל מֵ ן דְּ א לַ ימָ יְ א קַ ? הָ וֹ תּ שְׁ  ת אִ יאוּ אֶ שִּׂ ל יַ אי אַ מַּ  יִם, אַ י גּוֹ בֵּ יהּ גַּ ווֹתֵ כְ דִּ

! יהּ לֵ

and the  corresponding  case  by the  g entile s  is the same, why may they not marry off his  wife? Don't we  e stablish that

any gentile speaking  offhandedly is  be lieved?

IN FER ENCE

! וֹ תּ שְׁ  ת אִ יאוּ אֶ שִּׂ ל יַ אֵ רָ שְׂ ין יִ ית דִּ בֵ י: בְּ נֵ תָ קָ ג? וְ רֵ יהָ צֵא לֵ ג״ – יוֹ ״נֶהֱרַ מוּת,  צֵא לָ ת״ – יוֹ ״מֵ או  לָּא לָ  אֶ

Rather, is  it not that "died" means he is g oing  out to die , and "was  killed" means he is g oing  out to be  executed? And yet

it teaches: In a Jewish court, they may marry off his  wife  because we assume he is dead, which contradicts Rav Yosef!

ANSWER

יחַ סִ כֹל מֵ ן דְּ א לַ ימָ יְ א קַ הָ אי לָא, וְ מַּ  יִם אַ י גּוֹ בֵּ יהּ גַּ ווֹתֵ כְ : דִּ תְּ רַ מְ אָ קָ דְ , וּ שׁ מָּ  ג מַ נֶהֱרַ שׁ וְ מָּ  ת מַ לָם מֵ עוֹ לְ

י; נִ ימְ הֵ י מְ נֵ ימוֹ וֹ הֵ וּמּ י תּ פִ לְ



The Gemara answers: Actually, it means actually died and actually killed. And as  for what you said: Why not in the

corresponding  case  of g entile s , s ince  we  e stablish that anyone  speaking  offhandedly is  be lieved?

ANSWER

יהוּ. יְ רַ יקְ שִׁ י  קֵ זוֹ חְ אַ י לְ דִ בְ , עָ בַּהּ י  יכִ יְ שָׁ  א דְּ תָ ילְּ מִ ל בְּ , אֲבָ בָּהּ י  יכִ יְ שָׁ לָא  א דְּ תָ ילְּ מִ י בְּ לֵּ י י מִ נֵ הָ

These  words apply to a matter in which they are  not involved, but in a matter in which they are  involved, they act to

maintain the ir lie s  and are not believed.

STATEMENT

לָם, עוֹ וֹת הָ ל אוּמּ שֶׁ ין  ית דִּ בֵ לָּא בְּ  נוּ אֶ שָׁ סֵף: לֹא  ב יוֹ ר רַ מַ י אָ רִ מְ אָ כָּא דְ י אִ

There  are  those  who say that Rav Yosef said: They only taug ht this with reg ard to a court of the  nations  of the  world,

S U M M A RY

The daf concludes that while everyone agrees we do not fear a person has already died, fearing a future death is subject to a

Tannaitic dispute. The Gemara explains that the Mishnah had to explicitly teach the presumption of life in the cases of a get,

terumah, and a sin-offering to show that we rely on this chazakah even when alternatives exist or when there is a risk of

bringing non-sacred animals into the Beis HaMikdash. In the new Mishnah, Rabbi Elazar ben Perata establishes that

individuals in dangerous situations (a besieged town, a ship at sea, or someone on trial) are presumed alive, but once the worst

occurs (the town is conquered, the ship is lost, or a death sentence is handed down), they are treated with the stringencies of

both the living and the dead, meaning a wife cannot eat terumah in either case. Finally, Rav Yosef and Abaye debate whether

a person sentenced to death by a non-Jewish court is presumed dead immediately due to their strictness, or if we still worry

they might escape death through bribery, leading into a discussion on how a Jewish court treats a fugitive whose verdict was

finalized.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our sugya, the Chachamim establish a powerful principle of chazakah, the legal presumption of status quo. Even when a

person is facing a trial for their life, or when a ship is being tossed violently by the waves of a stormy sea, we do not assume the

worst. As long as the final blow has not landed, the Torah commands us to hold onto the presumption of life. We do not live

in fear of what might have happened; we operate on the reality of what is.

How often in our own lives do we let the 'storms' and 'trials' of daily life convince us that all is already lost? When a child is

struggling, when a parnassah source looks shaky, or when a relationship feels strained, the yetzer hara tries to rush us into

mourning a situation that is still very much alive. The Torah teaches us the avodah of chazakah: as long as a situation has not

been completely decided, you must treat it with the vitality, hope, and active effort of something that is fully alive.

Today, identify one area in your life, a difficult project, a challenging relationship, or a personal spiritual struggle, where you

have mentally given up and assumed the worst. Force yourself to act toward it with the presumption of life, investing one

positive action or prayer into it today as if its success is completely intact.
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