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T HE  S U G Y A

In this daf, we continue our learning of the sugya regarding the power of the Beis Din to uphold its decrees, specifically

contrasting monetary matters with the strict prohibitions of marriage and divorce. We delve into the halachos of an apotropos

(steward) appointed for orphans, and whether the orphans can protest their division of property once they grow up. This leads

us into a deep discussion on the power of the court's authority versus the severe nature of a married woman's status.

We then move into a fascinating discussion regarding a husband's disclosure of intent (giluy da'as) to cancel a get without

explicitly doing so. Through the story of Giddul bar Re'ilai, who rejoiced when his get was not delivered, the Gemara

explores the machlokes between Abaye and Rava. We analyze whether such a demonstration of joy or other non-explicit

actions are enough to render a get void, bringing proofs from various cases where Chazal had to compel a husband to write a

get.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

STATEMENT

לֶק יָפֶה. ן חֵ ים לָהֶ רִ וֹס, וּבוֹרְ פּ רוֹ טְ וֹ פּ ן אַ ין לָהֶ ידִ מִ עֲ ין מַ ית דִּ בֵּ ן,  יהֶ י אֲבִ סֵ כְ נִ לוֹק בְּ חֲ אוּ לַ בָּ  שֶׁ ין  מִ יְתוֹ

In the case of orphans who came  to divide  the  property of the ir father, the  court appoints  a steward for them, and they

se lect for them a fine  portion.

STATEMENT

חוֹת. מַ ין לְ לִ כוֹ ילוּ – יְ דִּ גְ הִ

When they have  g rown up, they can protest the division and demand a redistribution.

STATEMENT

ין יָפֶה? ית דִּ בֵּ כֹּחַ  ה  ן, מָ כֵּ ם  אִ חוֹת; דְּ מַ ין לְ לִ כוֹ ין יְ ילוּ – אֵ דִּ גְ ר: הִ מַ יהּ אָ ידֵ ן דִּ מָ ב נַחְ רַ וְ

And Rav Nachman himse lf said: When they have  g rown up, they cannot protest; for if so, what advantag e  does  the

court have?

ANSWER

א. וּרָ יסּ כָא אִ נָא, הָ מוֹ ם מָ תָ הָ

The Gemara answers: There ,  in the case of the orphans, it is a matter of monetary law,  where the court has the power to

expropriate, but here ,  in the case of a get, it is a matter of prohibition,  and we cannot permit a married woman to marry based on

court authority.

STATEMENT



א : הֵ ר לַהּ מַ ולָה, אֲ נָוְ בָה וְ הֲוָה יָתְ הּ דַּ חַ כְּ  שְׁ  א, אַ יחָ לִ שְׁ זַל  הוּ; אֲ יתְ בֵ דְ א לִ טָּ י ר לַהּ גִּ דַּ שַׁ אי  ילַ עִ בַּר רְ ידּוּל  גִּ

וֹב טּ בָּרוּךְ הַ ״ ר:  מַ אֲ ח וַ תַ פְּ  . יהּ ר לֵ מַ אֲ יהּ וַ בֵּ גַ זַל לְ ר. אֲ חַ מְ א לִ תָ א, וְ יהָ א מִ תָּ  שְׁ  יל הַ : זִ יהּ ה לֵ רָ מַ . אֲ יךְ טִּ י גִּ

יב״. טִ מֵּ  הַ וְ

The Gemara relates: Giddul bar Re 'ilai sent a g et to his  wife ; the  ag ent went, and found her when she  was  s itting  and

weaving . He  said to her: Here  is  your g et. She  said to him: Go away for now at least, and come tomorrow. He  went to

Giddul and told him what happened. Giddul opened his mouth and said: "Blessed is  He  Who is  g ood and does  g ood",

because he was happy the get was not delivered.

STATEMENT

א. טָּ י ל גִּ טֵ בָּ לָא  יב״, וְ טִ מֵּ  הַ וֹב וְ טּ בָּרוּךְ הַ ״ ר:  מַ י אָ יֵ בָּ  אַ

Abaye  said: He said "Blessed is  He  Who is  g ood and does  g ood," but the  g et is  not voided by this statement.

STATEMENT

א. טָּ י ל גִּ טֵ יב״, וּבָ טִ מֵּ  הַ וֹב וְ טּ בָּרוּךְ הַ ״ ר:  מַ בָא אָ רָ

Rava said: He said "Blessed is  He  Who is  g ood and does  g ood," and the  g et is  voided.

EXPLANAT IO N

יא, א הִ תָ לְּ או מִ א לָ טָּ י גִ א בְּ תָּ  עְ י דַ וּ לּ בַר: גִּ י סָ יֵ בָּ  אַ י – דְּ גִ לְ פַּ י מִ א קָ טָּ י גִ א בְּ תָּ  עְ י דַ וּ לּ גִ י? בְּ גִ לְ פַּ י מִ אי קָ מַ בְּ

יא. א הִ תָ ילְּ א מִ טָּ י גִ א בְּ תָּ  עְ י דַ וּ לּ בַר: גִּ בָא סָ רָ וְ

In what do they differ? In the  disclosure  of intent in a g et they differ – as  Abaye  holds: Disclosure  of intent in a g et is

not a s ig nificant matter to void it, and Rava holds: Disclosure  of intent in a g et is  a s ig nificant matter and does void it.

PR O O F

י: דִ הֲ סָ הוּ לְ ר לְ מַ אֲ , וַ יהּ חֵ כֻּרְ ל  עַ א בְּ רָ הוּא גַּבְ הָ א לְ טָּ י יהּ גִּ לֵ קְ שְׁ  ת אַ שֶׁ  שֵׁ ב  רַ ? דְּ ינָא לַהּ מֵ נָא אָ בָא: מְ ר רָ מַ אָ

ינָא. חֲרִ א אַ טָּ י ת גִּ שֶׁ  שֵׁ ב  יהּ רַ כֵ רְ צְ אַ א. וְ טָּ י ל גִּ טֵּ  בַ ת – לְ שֶׁ  שֵׁ ב  כוּ רַ ר לְ מַ י אָ כִ הָ

Rava said: From where  do I say this? As Rav Sheshet extracted a g et from a certain man ag ainst his  will, and the man

said to the  witnesses : This  is  what Rav Sheshet said to you – to void the  g et. And Rav Sheshet required him to write

another g et,  because his disclosure of intent voided the first one.

R EFU TAT IO N

וּם שּׁ  י, מִ כִ הוּ הָ ר לְ מַ אָ קָ אי דְּ הַ ; וְ לַהּ טְּ  בַּ יהוּ  י הֲוָה?! אִ שֵׁ ינָ אִ א דְּ טָּ י ל גִּ טֵּ  בַ ת מְ שֶׁ  שֵׁ ב  וּ רַ טּ י – אַ יֵ בָּ  אַ וְ

יֵ]י[. נוֹ פְ דָּ

And Abaye  would respond: Is  that to say Rav Sheshet voids  the  g ets  of other people?! Rather, he ,  the husband, explicitly

voided it; and this  that he  said to them thus ,  attributing the cancellation to Rav Sheshet, was because  of the  lashes  he

feared he would receive from the court officers if he openly defied Rav Sheshet.

PR O O F

נָא ; תְּ יהּ לֵ טְּ  ה, וּבַ אָ ירָ יָה בִּ מְ י יִרְ בִּ רַ יהּ דְּ נֵ תְ חַ א לְ טָּ י יהּ גִּ לֵ קְ שְׁ  ה אַ ב יְהוּדָ רַ ? דְּ ינָא לַהּ מֵ נָא אָ י: מְ יֵ בָּ  ר אַ מַ אָ וְ

תוּבוּ כוּ וּכְ יְ נַּ אוּ י בְּ רֵ יבוּ קָ י: אוֹתִ דִ הֲ סָ הוּ לְ ר לְ מַ אֲ , וַ יהּ חֵ כֻּרְ ל  יהּ עַ לֵ קְ שְׁ  אַ נָא וְ ר תְּ דַ ; הֲ יהּ לֵ טְּ  , וּבַ יהּ לֵ קְ שְׁ  אַ

. יהּ לֵ



And Abaye  said: From where  do I say this? As Rav Yehuda extracted a g et from the  son-in-law of Rabbi Yirmeya

Bira'ah, and he  voided it; he  ag ain extracted it, and he  voided it; he  re turned ag ain and extracted it ag ainst his  will,

and said to the  witnesses : Place  pieces  of g ourd in your ears  and write  it for him so you do not hear him void it.

PR O O F

! יהוּ יְ רַ בָּתְ יט  הֵ א רָ קָ יהּ דְּ זוּ לֵ א חָ יא, הָ א הִ תָ ילְּ א מִ טָּ י גִ א בְּ תָּ  עְ י דַ וּ לּ ךְ גִּ תָּ  עְ א דַ קָ לְ י סָ אִ וְ

And if it enters  your mind that disclosure  of intent in a g et is  a s ig nificant matter, sure ly they see  him running  after

them,  which clearly discloses his intent to stop them!

R EFU TAT IO N

הוּא הָ א דְּ עֲרָ לַם צַ שְׁ  מִ יכָא דְּ י הֵ כִּ יָּיא,   בוּ לַהּ הַ וּר הַ שּׁ  הוּ: אַ ר לְ מַ אָ יהוּ, דְּ יְ רַ בָּתְ יט  הֵ א רָ קָ אי דְּ בָא – הַ רָ וְ

א. רָ גַּבְ

And Rava would respond: This  that he  was  running  after them is not a clear disclosure of intent to void it, for perhaps he was

running to say to them: Make  haste , g ive  it to her quickly, so that the  pain of that man,  meaning my own pain of being in

this stressful situation, will end.

PR O O F

א, א. אֲתָ טָּ י י גִּ יהֱוֵ ין, לֶ מִ ין יוֹ לָתִ ד תְּ ינָא עַ תֵ י לָא אָ הוּ: אִ ר לְ מַ אֲ הוּא דַּ הָ ? דְּ ינָא לַהּ מֵ נָא אָ י: מְ יֵ בָּ  ר אַ מַ אָ וְ

יָא. תְ יהּ מַ מֵ שְׁ ל: לָא  מוּאֵ שְׁ ר  מַ אֲ אי״; וַ אֲתַ זוֹ דַּ אי, חֲ אֲתַ זוֹ דַּ ״חֲ הוּ:  ר לְ מַ א; אֲ בָּרָ  יהּ מַ קֵ סְ וּפַ

And Abaye  said: From where  do I say this? As there  was  a certain man who said to them: If I do not arrive  within

thirty days , le t this  be  a g et. He  arrived, but the  ferry stopped him on the other side of the river; he  said to them: "See

that I have  arrived, see  that I have  arrived!" And Shmuel said: It is  not called an arrival,  and the get is valid, despite his

clear disclosure of intent that he wanted to prevent the divorce.

R EFU TAT IO N

. יהּ נָאֵ יַּים תְּ  יקַּ א לָא אִ הָ י, וְ עֵ א בָ יהּ קָ נָאֵ י תְּ מֵ יּוֹ קַ ם לְ תָ י?! הָ עֵ בָּ א  טָּ י י גִּ לֵ וֹ טּ בַ ם לְ תָ וּ הָ טּ בָא – אַ רָ וְ

And Rava would respond: Is  that to say there  he  wants  to void the  g et? There , he  wants  to fulfill his  condition of

arriving, and his  condition was  not fulfilled. Therefore, the get takes effect by default, not because we ignore his intent.

STATEMENT

א הוּ: הָ ר לְ מַ ין, אֲ מִ ין יוֹ לָתִ טוֹ תְּ י מְ כִּ א.  טָּ י י גִּ יהֱוֵ ין – לֶ מִ ין יוֹ לָתִ ד תְּ נָא עַ יבְ י לָא נָסֵ הוּ: אִ ר לְ מַ אֲ הוּא דַּ הָ

נָא. חְ רַ טָ

There was a certain man who said to them: If I do not marry her within thirty days , le t this  be  a g et. When thirty days

arrived, he  said to them: Behold, I have  exerted myse lf to marry her but was prevented by circumstances beyond my control.

QU E ST IO N

א תָּ  לוּגְ פְּ א –  טָּ י גִ א בְּ תָּ  עְ י דַּ יֵ וֹ לּ וּם גַּ שּׁ  י מִ ין. אִ טִּ י גִ נֶס בְּ ין אוֹ א – אֵ סָ וּם אוּנְ שּׁ  י מִ ? אִ אי נֵיחוּשׁ לַהּ מַ לְ

בָא הוּא. רָ י וְ יֵ בָּ  אַ דְּ

The Gemara asks: For what must we  be  concerned for it? If because  of unavoidable  accident, there  is  no  claim of

unavoidable  accident in g ets . If because  of disclosure  of intent in a g et, it is  the  dispute  of Abaye  and Rava.

STATEMENT



ר מַ ר, אֲ דָ אֲ א דַּ חָ ישׁ יַרְ א רֵ טָ י מְ כִּ א.  טָּ י י גִּ יהֱוֵ ר, לֶ דָ אֲ א דַּ חָ ישׁ יַרְ רֵ נָא לְ יבְ י לָא נָסֵ הוּ: אִ ר לְ מַ אֲ הוּא דַּ הָ

י. רִ מַ ן אֲ יסָ נִ א דְ חָ ישׁ יַרְ רֵ נָא לְ הוּ: אֲ לְ

There was a certain man who said to them: If I do not marry her by the  New Moon of Adar, le t this  be  a g et. When the

New Moon of Adar arrived, he  said to them: I meant the  New Moon of Nissan.

QU E ST IO N

בָא. רָ י וְ יֵ בָּ  אַ א דְּ תָּ  לוּגְ פְּ א –  תָּ  עְ י דַּ יֵ וֹ לּ וּם גַּ שּׁ  י מִ ין. אִ טִּ י גִ נֶס בְּ ין אוֹ נֶס – אֵ וּם אוֹ שּׁ  י מִ ? אִ אי נֵיחוּשׁ לַהּ מַ לְ

For what must we  be  concerned for it? If because  of unavoidable  accident, there  is  no  claim of unavoidable  accident in

g ets . If because  of disclosure  of intent, it is  the  dispute  of Abaye  and Rava.

R U L ING

ן; מָ נַחְ כְּ א  תָ כְ לְ הִ ן; וְ מָ נַחְ כְּ א  תָ כְ לְ הִ וְ

And the  halachah is  like  Nachman; and the  halachah is  like  Nachman.

S U M M A RY

The daf establishes that while Beis Din has the power to finalize property divisions for orphans to maintain the court's

authority in monetary matters, we do not apply this same leniency to validate a questionable get, as we must be extremely

stringent with the prohibitions of a married woman. The Gemara then focuses on the machlokes between Abaye and Rava

regarding giluy da'as (disclosure of intent) in canceling a get. Abaye holds that a husband's indirect actions or expressions of

relief do not void the get, bringing proofs from cases where husbands were prevented from speaking or where an unavoidable

delay (oness) kept a husband from arriving on time. Rava argues that such clear demonstrations of intent do indeed void the

get, explaining each of Abaye's proofs in a way that preserves his own halachic view.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

My dear talmid, look at the beautiful and deep machlokes between Abaye and Rava on our daf. A husband sends a get to his

wife, but when he hears there is a delay and she did not receive it yet, he bursts out with a heartfelt bracha: "Baruch HaTov

VeHaMeitiv!" He is overjoyed that the divorce did not go through. Rava says this "gilluy da'as", this clear disclosure of his

inner will, is so powerful that it completely voids the divorce, even though he never explicitly said the words "I cancel it."

Abaye, however, holds that unless he says the formal words of cancellation, his feelings do not change the halachic reality.

This machlokes touches on a profound truth about our own avodah. How often do we find ourselves going through the

motions of life, doing what we think we have to do, while our hearts are actually pulling in the opposite direction? We might

be heading down a certain path, but deep down, we are praying for a delay, hoping for an obstacle, wishing that Hashem

would stop us. Rava is teaching us that your true, inner desire, your "gilluy da'as", carries immense weight. Hashem looks at

what your neshama actually wants, even when your external actions are still moving forward.

If you find yourself in a situation where you are about to make a mistake, or you are stuck in a habit that you feel powerless to

stop, do not despair. Even if you feel you cannot halt your actions right now, let your heart cry out. Let your inner will be

clear to Hashem. That silent, honest whisper of "I wish I wasn't doing this" is not meaningless. It is a powerful disclosure of

your true self, and in the eyes of Heaven, that inner truth has the power to change your entire reality.

Today, take one minute before you do a mitzvah or when you find yourself facing a nisayon, and explicitly reveal your inner

will to Hashem. Say quietly: "Ribono shel Olam, I truly want to do Your will and be close to You."
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