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Mussar - Hebrew with Nikud and a Literal Translation
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This page teaches us that Torah isn't just for sharpening our minds, but for transforming our very being. It's about making our
actions and character align perfectly with the Torah, so that we become a living Torah, not just someone who studies it. If we
only take the wisdom without letting it shape us, it can, Heaven forbid, become a poison.

Nikud and the literal translation are a learning aid prepared by the editor (Al-assisted, pending review), not the sefer’s own

vowelization.
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Indeed, the truth is that not the study is primary, but rather the deed.
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For the Torah and man are one.
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For the Torah needs to prepare a person so that all his actions and movements will be completely equal with the Torah, without

inclining right or left,
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until if we would write all his actions, a complete Torah would be written from them,
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And there is no difference between the Torah in its book form and its being actualized in one's actions,
JTIIAT D YO0 NI YN OIND °D ,7272 070 M0 KPN
Rather, only the spirit of life, for the person who lives according to the Torah,
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He is truly a living Torah, for he takes all that is written in the Torah into his life, and he arranges himself and changes his character

traits just as the Torah demands of him,
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And he is in the hand of the Torah like clay in the hand of the potter,
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And it is not enough if one takes from the Torah only the wisdom,
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For the Torah was not given to man solely for the sake of sharpening the mind,
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Rather, it has upon a person a greater claim, and a higher one, and a more essential one.
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And at the time when a person will be in this state, that the Torah will unite within him and become mighty in his soul, he will not

contradict himself, just as in the Torah, no one thing from it contradicts another.
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And if he will take from the Torah only its wisdom alone,
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And his person will be of a different kind, and his wisdom of a different kind,
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Aside from the fact that it is two opposites in one subject,
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His wisdom will yet be turned for him into a deadly poison.
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As the Gra said on Parashas Haazinu, "My teaching will drop like the rain,” (Devarim 32:2).
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For the Torah is like the nature of the rain, which causes everything to grow: if it falls upon a deadly poison, it will cause deadly

poison to grow; and if the rain falls upon burning weeds, it will cause burning weeds to grow.
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And if the rain waters the seeds, seeds will sprout.
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So too the Torah for a person: if a person seeks only what his will shows him, then the will will yet grow even from the Torah,
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And you should work upon him that his will should expand and deepen more and more.
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But for one who seeks to fix his character traits,
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Then the Torah becomes for hima life-giving elixir, and he will be built up from it,
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And necessarily, a person must pursue the deed to be saved from the danger of the poison of death.
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And even if a person seeks the deed,
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Also within it there is a potion of life and a potion of death,
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For if one takes only the action, but does not prepare the doer, then the deed can turn for him into a deadly poison.
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And even though in the wisdom of medicine, if the doctor gives a remedy, we do not need to investigate after the doctor if he does it

for its own sake or not,
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Not so with the Torah; everything depends on the actual doing of all the matters.
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With a man of truth, everything is truth, and with a man of falsehood, everything is falsehood.
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And this is a clear matter, that Rabbi Akiva, when he saw the Torah, did not see in it only its wisdom or the obligations of the mitzvos.
TPy Ty PO O9W 0 IR SNEYA T OIND WK XN XA TIR0E 70 99 D 1N N
NIY°337 230 VYD

He saw that the main thing the Torah wants is that a person should himself be a living Torah, complete in his character traits, until he

is divested of all personal interests,

;7292 ' 7i%7 X P AR N9

And he will desire only the will of Hashem alone,
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and he will find within himself how his character traits tend to rebel against the Creator,
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And they want to bring the Torah close according to their spirit, and they refuse to nullify their opinion before the opinion of the

Torah, and to take the Torah with many compromises and calculations,
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with reasons and pretexts and excuses to justify all his ways, in which he would return in his deep thought that it is possible for him

through this to descend further and further down,
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until you make for it the poison of death.
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And therefore, he had all his days a strong war to choose the Torah or not.
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If he chooses, perhaps it will be transformed for him into a deadly poison; if he does not choose, without Torah, certainly this is a

deadly poison.
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And to choose the Torah in such a way that it should be for him a life-giving elixir,
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He was in doubt if this could be,
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that the Torah will clarify his character traits and rectify them according to its spirit, until he will be such a person who is himself the
Torah,
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without any compromises or calculations,
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without any personal interest whatsoever, ready and prepared to do everything the Torah will demand of him,
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until he came to the stone and asked, "Who carved this stone?’
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And they said to him:
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Akiva, do you not know, 'stones are worn away by water'?
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Immediately he made a kal vachomer (an a fortiori argument) to himself: if just the hard words of Torah were rejected, all the more so

that they should be engraved upon a person's heart.
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And he recognized from the matters of the world that the Torah can truly engrave a person's heart.
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If he is such a person who takes the Torah not for any other purpose,
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And not for any foreign calculation, but rather that he should engrave upon his heart,
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like water [wearing down] a stone, and he will do everything for the sake of Heaven,
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Then the Torah acts upon his heart, that his heart should be transformed for good, and the Torah should be unified and strengthened

within him.
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And because his entire doubt was if he could fulfill the Torah with the clarification of his middos,
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Therefore, he found the foundation from the kal v'chomer,
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who will be able to fulfill the Torah with the clarification of his middos,
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For how did the soft disqualify the hard, if the soft will act with constancy only to disqualify the hard,
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Words of Torah, all the more so, if he will desire only for their own sake,
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This means the pure heart, as it is written, "More than any guarding, guard your heart” (Mishlei 4:23).
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Then surely the Torah will act upon him,
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that a person should be, he himself, the clear Torah,
pivva vniT %30 11N

He who is sifted from all his character traits and inclinations.
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And with this is understood the matter of the convert who came to Shammai and said to him, 'Convert me on condition that you

teach me the entire Torah while standing on one foot,’
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They pushed away the truth of the building (Shabbos 31a).
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And it is possible that he said to him with this, that every building, small or large, needs to be built according to a precise measure,
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And the Torah, which is longer than the earth's measure and wider than the sea, you want to learn on one foot, without the Torah's

measures and rules?
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He came to Hillel, he said to him, "What is hateful to you, do not do to your friend," and the rest, etc.
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We need to understand with what He exempted him, and why specifically He included everything in this principle that stems from

the Torah's statement?
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However, if we contemplate the essence of the Torah, we will find that its primary essence is the clarification of character traits.
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And the proof is that when the angels asked, "Place Your glory upon the heavens,” the Master of the Universe answered them, "Is

there any jealousy among you?"
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The yetzer hara is among you (Shabbos 105a).
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We see from this that the Torah was given to man because through it the form of his spirituality will be perfected until he is called by

the name 'man’,
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For the bad character traits that are in him,
0T RIPA? N7 A1K TyIw Ty nImnn ineyeR uynnn 72 07 9y
Through this, his spiritual personality diminishes until he becomes unworthy of being called a human being,
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And if we contemplate all the middos, we will find that they are like primordial matter, and we cannot decide about them and call

them by the name 'bad’,
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Just as we cannot decide and call them by a good name,
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Rather, the middos themselves are neither good nor bad,
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Rather, the aspect of good and evil changes according toa person’s use of them,
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If he will use each one in its proper place and at its proper time,
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as is proper, then he is entirely good,
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But if one uses them not in their proper place, and not at their proper time, and not according to the need, but rather according to his

own will, they are included in the category of evil.
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And this usage is dependent on a hair's breadth.
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And this is a matter entrusted to the heart, and it is that there is a base jealousy, which jealousy itself rotted.
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And there is the jealousy of scribes, which increases wisdom.
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And this matter can become confused for a person, and he can think about his jealousy, which is truly 'rottenness of the bones’
(Proverbs 14:30), that it is 'the jealousy of scribes' (Bava Basra 21a).
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And the feeling of jealousy is one, but it will differ according to his intention: if he worries over what he does not have,
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Or about what his friend has, and he will desire by this that it should not be for him and also not for his friend.
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or not.
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And similarly, there is haughtiness in a person, which is included in 'Hashem detests all who are proud of heart.’
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And there are times that his heart will be uplifted in the ways of Hashem, which is a lofty level and a desired matter,
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And one needs to clarify his character traits, because of what did he become haughty,
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If because he has a lofty path upon which he can go up and up all his days,
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and to incline his character traits until the very last edge,
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And the path will elevate his heart to dedicate himself to it, if this is it, then it is good,
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And if he becomes haughty because he brings to mind to evaluate his virtues against the virtues of his friends,
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and he sways himself toward a higher level, and because of this he becomes haughty,
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Behold, this is an abomination to Hashem.
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He who justifies the wicked and he who condemns the righteous, both of them are an abomination to Hashem (Mishlei 17:15).
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Its explanation: it is the way of judgment in the world for the clarification of the law to be througha prosecutor and a defender.
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And the role of the prosecutor is only to teach guilt, and the role of the defender is only to teach merit.
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And if we contemplate their essence and ask the prosecutor, "Why did you choose the role to teach obligation specifically?”
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If he answers, I teach a debt, because the judgment demands that there be one prosecutor,

We understand that this is not truth,
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For even the judgment demands to be an advocate,
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And why did he not choose to be a defender, but specifically an accuser?
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And if we say that therefore he chose to be an accuser because his nature has an evil eye,
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And he tends to see only the debt in a person,
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And it is difficult for him, according to his nature, to see the merits,
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We will know that a true word is in his mouth, that because of this he chose to be a prosecutor, because his nature tends only to teach

accusation specifically,
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And also the judgment demands a prosecutor, therefore he accepted upon himself this role.
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And even though it is a deficiency in a person, because a person needs to see all sides, both the liability and the merit.
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However, since it is only fulfilling its role, even though it causes the wicked to sin and also the righteous, and at the time it causes the

righteous to sin, a stumbling block comes about through it,
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Nevertheless, behold, at the time that it will be caused for the wicked one to be wicked, a correct matter, which is needed for the

rectification of the world, will come out through him,
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And he lives only according to his nature always, and he will not contradict himself,
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For he is such a person who will always see only the obligation in everything.
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It turns out that even though it is a deficiency, we cannot demand so much from him for this, because he can answer, 'I cannot force

ny nature, and I only behave according to my nature.'
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And so too, if we would ask the advocate, 'For what reason are you an advocate?'
1?2 N1 NRY WIIT vRWATY 197 3 117 TAR° OX
If he will say to us that because the judgment demands this, we will say to him,
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Does not the judgment also require a prosecutor, and why did you specifically choose to be a defender?
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And if he will say that he chose specifically to find merit because it is difficult for him, due to his good nature, to see a flaw in his
fellow, and his nature tends to seek out and see only the good qualities and merits that are in a person, and since even the judgment

needs a defender, therefore he chose this role,
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because he is more suited for this,
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Also regarding this it is said, even though it is truly a deficiency that a person needs to see all sides,
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And just as one must honor every single person,
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One must also be able to suspect everyone,
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that if he will be justified through his merit before the tzaddik,
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But he will be considered wicked in this by the wicked one,
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A merit is found upon him, specifically that he has a constant deficiency.
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And even if he stumbles in his desire to justify the wicked one, will he not do a great good in his role when he causes the righteous one

to be justified?

WHAT TO TAKE FROM IT
We must strive to make the Torah alive within us, letting it refine our middos and guide every action, just like water carves
stone. Let's constantly examine our intentions, ensuring our avodah is pure and our middos are truly for Hashem's will, not

our own desires, so the Torah becomes a true elixir of life for us.
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