
ה נָ שְׁ  מִ  ·  P I R K E I  A V O S

י שִׁ י מִ ק חֲ רֶ פֶּ בוֹת ·  כֶת אָ סֶּ  מַ
Learned like the daf, the literal words in bold, flowing with the elucidation

C HA P T E R  P R E V IE W

In this beautiful chapter of Pirkei Avos, we learn about the deep patterns of Hashem's creation and His hashgachah (divine

providence) in the world. The Mishnah begins by showing us how Hashem structured history and nature around the number

ten, starting from the ten utterances of creation, through the ten generations from Adam to Noah and Noah to Avraham,

and the ten trials of Avraham Avinu. We are also reminded of the ten miracles in Mitzrayim and at the Yam Suf, the ten trials in

the Wilderness, the ten wonders in the Beis HaMikdash, and the ten special things created at twilight on Erev Shabbos.

As the chapter continues, the focus shifts to the number seven and the number four, teaching us how to refine our middos

and understand the spiritual consequences of our actions. The Mishnah contrasts the seven traits of a wise man with those of

a clod, and details the seven types of punishments that come to the world for specific transgressions. Finally, we learn to

analyze ourselves through various fourfold categories, including types of temperaments, types of disciples, and types of charity

givers, guiding us on how to become truly pious in our service of Hashem.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

נָה א שְׁ  מִ Mishna 1 · The Creation of the World with Ten Utterances and the Reward of the Righteous

לָם. עוֹ א הָ רָ רוֹת נִבְ מָ אֲ ה מַ רָ שָׂ עֲ בַּ

With ten utterances  was  the world created by Hashem.

ר, מַ מוּד לוֹ לְ תַּ ה  וּמַ

And what does this teaching  come to say to us?

אוֹת, בָּרְ  הִ ל לְ ד יָכוֹ חָ ר אֶ מָ אֲ מַ לֹא בְ וַהֲ

And is  it not so that with just one  utterance  the world could be  created?

ים עִ שָׁ  רְ ן הָ ע מִ פָּרַ  הִ לָּא לְ  אֶ

But rather, it was done this way to exact punishment from the  wicked

רוֹת, מָ אֲ ה מַ רָ שָׂ עֲ א בַ רָ נִּבְ שֶׁ לָם  עוֹ ת הָ ין אֶ דִ בְּ אַ מְּ שֶׁ

who destroy — the  world that was  created with ten utterances ,  showing how great their sin is by ruining something so

precious,

ים יקִ דִּ צַּ כָר טוֹב לַ ן שָׂ תֵּ  לִ וְ

and to g ive  a g ood reward to the  rig hteous



רוֹת: מָ אֲ ה מַ רָ שָׂ עֲ א בַ רָ נִּבְ שֶׁ לָם  עוֹ ת הָ ין אֶ מִ יְּ קַ מְּ שֶׁ

who sustain — the  world that was  created with ten utterances ,  showing how great their merit is for preserving Hashem's

grand creation.

נָה ב שְׁ  מִ Mishna 2 · Ten Generations from Adam to Noach and from Noach to Avraham

, ד נֹחַ עַ ם וְ דָ אָ ה דוֹרוֹת מֵ רָ שָׂ עֲ

There were ten g enerations  from Adam until Noach,

יו, נָ פָ יִם לְ פַּ  ךְ אַ רֶ ה אֶ מָּ  כַּ יעַ  דִ הוֹ לְ

to make  known how much patience  and withholding of ang er is  before  Him,  in the way Hashem conducts the world,

ין אִ ין וּבָ יסִ עִ כְ יוּ מַ דּוֹרוֹת הָ ל הַ כָּ  שֶׁ

for all of those g enerations  were  continuously provoking  Him and continuing  in their rebellion,

וּל. בּ מַּ  י הַ ת מֵ ם אֶ יהֶ לֵ יא עֲ בִ הֵ שֶׁ ד  עַ

until He  broug ht upon them the  waters  of the  flood.

ם, הָ רָ בְ ד אַ עַ נֹּחַ וְ  ה דוֹרוֹת מִ רָ שָׂ עֲ

There were ten g enerations  from Noach until Avraham,

יו, נָ פָ יִם לְ פַּ  ךְ אַ רֶ ה אֶ מָּ  כַּ יעַ  דִ הוֹ לְ

to make  known how much patience  and withholding of ang er is  before  Him,

ין, אִ ין וּבָ יסִ עִ כְ יוּ מַ דּוֹרוֹת הָ ל הַ כָּ  שֶׁ

for all of those g enerations  were  continuously provoking  Him and continuing  in their sins,

לָּם:  כֻּ כַר  יו שְׂ לָ ל עָ בֵּ  קִ ם וְ הָ רָ בְ בָּא אַ  שֶׁ ד  עַ

until Avraham came  and rece ived the reward of all of them,  because he alone served Hashem and sustained the world.

נָה ג שְׁ  מִ Mishna 3 · The Ten Trials of Avraham Our Father

לוֹם שָּׁ   יו הַ לָ ינוּ עָ בִ ם אָ הָ רָ בְ ה אַ סָּ נַ נוֹת נִתְ יוֹ סְ ה נִ רָ שָׂ עֲ

With ten trials  was  te sted Avraham our father, upon him be  peace ,

לָּם,  כֻ ד בְּ מַ עָ וְ

and he  stood in all of them,  remaining steadfast in his emunah and avodah,

לוֹם: שָּׁ   יו הַ לָ ינוּ עָ בִ ם אָ הָ רָ בְ ל אַ שֶׁ בָּתוֹ   ה חִ מָּ  כַּ יעַ  דִ הוֹ לְ



to make  known how g reat is the  be lovedness  of Avraham our father, upon him be  peace ,  before Hashem.

נָה ד שְׁ  מִ Mishna 4 · Ten Miracles and Ten Trials in Mitzrayim and the Wilderness

יִם רַ צְ מִ ינוּ בְ אֲבוֹתֵ וּ לַ שׂ ים נַעֲ סִּ ה נִ רָ שָׂ עֲ

Ten miracle s  were  performed for our ancestors  in Mitzrayim

יָּם.  ל הַ ה עַ רָ שָׂ עֲ וַ

and ten more miracles were performed for them at the  sea of Reeds.

יִם רַ צְ מִ ים בְּ יִּ רִ צְ מִּ ל הַ בָּרוּךְ הוּא עַ שׁ  דוֹ קָּ יא הַ בִ וֹת הֵ כּ ר מַ שֶׂ עֶ

Ten plag ues  broug ht the  Holy One , ble ssed is  He , upon the  Eg yptians  in Mitzrayim

יָּם.  ל הַ ר עַ שֶׂ עֶ וְ

and ten plagues He brought upon them at the  sea.

בָּר,  דְ מִּ בָּרוּךְ הוּא בַ קוֹם  מָּ  ת הַ ינוּ אֶ וּ אֲבוֹתֵ סּ נוֹת נִ יוֹ סְ ה נִ רָ שָׂ עֲ

Ten trials  with which our ancestors  te sted the  Omnipresent, ble ssed is  He , in the  wilderness ,

ר מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah regarding their complaints:

ים מִ עָ פְּ ר  שֶׂ י זֶה עֶ וּ אֹתִ נַסּ יְ וַ

"And they te sted Me these  ten times ,

י: לִ קוֹ עוּ בְּ מְ שָׁ לֹא  וְ

and they did not listen to My voice ."

נָה ה שְׁ  מִ Mishna 5 · Ten Wonders Wrought for Our Ancestors in the Beis HaMikdash

. שׁ דָּ קְ מִּ ית הַ בֵ ינוּ בְּ אֲבוֹתֵ וּ לַ שׂ ים נַעֲ סִּ ה נִ רָ שָׂ עֲ

Ten wonders  were  done  for our ancestors  in the  House  of the  Sanctuary:

, שׁ קֹּדֶ  ר הַ שַׂ יחַ בְּ רֵ ה מֵ שָּׁ   ילָה אִ פִּ  לֹא הִ

not miscarried a woman from the  odor of the  meat of the  holy offerings, which she might have craved while pregnant,

לָם, עוֹ שׁ מֵ קֹּדֶ  ר הַ שַׂ יחַ בְּ רִ סְ לֹא הִ וְ

and not became  putrid the  meat of the  holy ever,  even when left out in the heat,



יִם, חַ בָּ  טְ מִּ ית הַ בֵ ה זְבוּב בְּ אָ לֹא נִרְ וְ

and not was  seen a fly in the  house  of the  s laug hterhouse ,  despite all the blood and meat there,

ים, וּרִ פּ כִּ  יוֹם הַ ל בְּ דוֹ ן גָּ כֹהֵ י לְ רִ ע קֶ רַ לֹא אֵ וְ

and not occurred an impurity to a Kohen Gadol on the  Day of the  Atonements  which would disqualify him from

performing the avodah,

כָה, עֲרָ מַּ  י הַ צֵ ל עֲ שֶׁ שׁ  ים אֵ מִ שָׁ  וּ גְ בּ לֹא כִ וְ

and not exting uished rains  the  fire  of the  wood of the  altar pile ,  even though the Mizbe'ach stood under the open sky,

ן, שָׁ  עָ וּד הֶ מּ ת עַ רוּחַ אֶ ה הָ חָ לֹא נָצְ וְ

and not prevailed the  wind over the  column of the  smoke  to bend it sideways,

ים, נִ פָּ  ם הַ חֶ לֶ ם וּבְ חֶ לֶּ  י הַ תֵּ  שְׁ  ר וּבִ עֹמֶ בָּ סוּל  צָא פְ מְ לֹא נִ וְ

and not was  found an invalidation in the  Omer and in the  two loaves  and in the  bread of the  Face ,

ים, חִ וָ ים רְ חֲוִ תַּ  שְׁ  ים וּמִ פוּפִ ים צְ דִ מְ עוֹ

the people would be standing  crowded yet bowing  with ample  space ,  as a miracle allowed everyone enough room to prostrate

themselves fully,

לָם, עוֹ יִם מֵ לַ שָׁ ירוּ ב בִּ רָ קְ עַ שׁ וְ יק נָחָ זִּ לֹא הִ וְ

and not harmed a serpent or a scorpion in Yerushalayim ever,

יִם: לַ שָׁ ירוּ ין בִּ לִ אָ שֶׁ קוֹם  מָּ  י הַ חֲבֵרוֹ צַר לִ ם לַ דָ ר אָ מַ לֹא אָ וְ

and not said a man to his  fe llow narrow for me  is  the  place  that I should lodg e  in Yerushalayim during the festivals.

נָה ו שְׁ  מִ Mishna 6 · Ten Miraculous Things Created on the Eve of Shabbos at Twilight

וֹת, שׁ מָ שְּׁ   ין הַ בֵּ בָּת   שַׁ ב  רֶ עֶ אוּ בְּ רְ ים נִבְ בָרִ ה דְ רָ שָׂ עֲ

Ten thing s  were  created on the  eve  of Shabbos  during twilight, between the  suns ,  right before the very first Shabbos of

creation:

ן, וּ הֵ לּ אֵ וְ

and these  are  they:

ץ, רֶ אָ י הָ פִּ

the  mouth of the  earth which swallowed Korach;

ר, אֵ בְּ י הַ וּפִ

and the  mouth of the  well of Miriam that provided water in the desert;



ן, תוֹ אָ י הָ וּפִ

and the  mouth of the  donkey of Bilaam;

ת, שֶׁ  קֶּ הַ וְ

and the  rainbow shown to Noach;

ן, מָּ  הַ וְ

and the  manna which fell for Bnei Yisrael;

ה, טֶּ  מַּ  הַ וְ

and the  staff of Moshe Rabbeinu;

יר, מִ שָּׁ   הַ וְ

and the  shamir worm used to split the stones of the Beis HaMikdash;

ב, תָ כְּ  הַ וְ

and the  writing ,  the shape of the Hebrew letters;

ב, תָּ  כְ מִּ הַ וְ

and the  inscription engraved on the Luchos;

וּחוֹת. לּ הַ וְ

and the  tablets  themselves.

ין, יקִ זִּ מַּ  ף הַ ים, אַ רִ מְ יֵשׁ אוֹ וְ

And some say that also the  demons ,  the harmful spiritual forces, were created then;

ה, שֶׁ ל מ שֶׁ תוֹ  בוּרָ וּקְ

and the  burial place  of Moshe  Rabbeinu;

ינוּ. בִ ם אָ הָ רָ בְ ל אַ שֶׁ ילוֹ  אֵ וְ

and the  ram of Avraham our father which he offered as a sacrifice in place of Yitzchak.

יָה: שׂוּ בָת עֲ צְ בָת בִּ ף צְ ים, אַ רִ מְ יֵשׁ אוֹ וְ

And some say also  the first tong s ,  which had to be made  with other tong s  by the hands of Heaven, since a blacksmith cannot

forge tongs without a tool to hold the hot metal.



נָה ז שְׁ  מִ Mishna 7 · The Seven Traits of a Wise Man and a Clod

כָם. חָ ה בֶ עָ בְ שִׁ  גֹּלֶם וְ בַּ ים  בָרִ ה דְ עָ בְ שִׁ

There are seven thing s ,  seven traits, found in an unformed person,  a boor who has potential but lacks refinement, and seven

opposite traits found in a wise  man.

יָן, נְ מִ ה וּבְ מָ כְ חָ וּ בְ נּ מֶּ  ל מִ דוֹ הוּא גָ שֶׁ י  י מִ נֵ פְ בֵּר בִּ  דַ ינוֹ מְ כָם אֵ חָ

A wise  man does  not speak before ,  or ahead of, one  who is  g reater than he  in wisdom and in years  of age.

, י חֲבֵרוֹ רֵ בְ ךְ דִּ תוֹ נָס לְ כְ ינוֹ נִ אֵ וְ

And he  does  not interrupt into the  words of his  fe llow while his fellow is still speaking.

יב, שִׁ  הָ ל לְ הָ ינוֹ נִבְ אֵ וְ

And he  is  not hasty to answer without thinking first.

כָה, לָ כַּהֲ יב  שִׁ  יָן וּמֵ נְ עִ כָּ ל  אֵ וֹ שׁ

He asks  questions that are to the  point, and answers  correctly and relevantly.

ן, חֲרוֹ ן אַ חֲרוֹ ל אַ עַ ן וְ וֹ אשׁ ן רִ וֹ אשׁ ל רִ ר עַ מֵ אוֹ וְ

And he  speaks  of the  first point first, and of the  last point last,  keeping his thoughts in proper order.

י, תִּ עְ מָ שָׁ ר לֹא  מֵ ע, אוֹ מַ שָׁ לֹּא   שֶּׁ  ה  ל מַ עַ וְ

And concerning  what he has not heard from his teachers, he  says , "I have  not heard a tradition on this," rather than making up

an answer.

ת. מֶ אֱ ל הָ ה עַ דֶ וּמוֹ

And he  admits  to the  truth when he is proven wrong, for his only desire is to find Hashem's truth.

גֹּלֶם: בַּ ן  יהֶ וּפֵ לּ חִ וְ

And the  reverse  of all these  seven traits is  found in an unformed person.

נָה ח שְׁ  מִ Mishna 8 · Seven Kinds of Punishment that Come to the World for Various Transgressions

לָם עוֹ ין לָ אִ בָּ יּוֹת  נֻ עָ י פֻרְ ינֵ ה מִ עָ בְ שִׁ

Seven kinds of punishments  come  to the  world

ה. י עֲבֵרָ ה גוּפֵ עָ בְ שִׁ ל  עַ

for seven categ orie s  of transg ression.

ין, רִ שְּׂ  עַ ינָן מְ ן אֵ צָתָ קְ ין וּמִ רִ שְּׂ  עַ ן מְ צָתָ קְ מִ



When some  of them tithe  and some  of them do not tithe ,

ה, אָ בָּ ת  צֹּרֶ  בַּ ל  שֶׁ ב  עָ רָ

a famine  of droug ht comes ,  where

ים. עִ בֵ ן שְׂ צָתָ קְ ים וּמִ בִ עֵ ן רְ צָתָ קְ מִ

some  of them are  hung ry and some  of them are  satisfied.

ר, שֵּׂ  עַ לֹּא לְ  שֶׁ רוּ  מְ גָּ

If they decided not to tithe  at all,

ה. אָ בָּ ת  צֹּרֶ  בַּ ל  שֶׁ  ה וְ הוּמָ ל מְ שֶׁ ב  עָ רָ

a famine  of tumult and of droug ht comes .

לָּה,  חַ ת הַ טֹּל אֶ  לֹּא לִ  שֶׁ  וְ

And for not separating  the challah,

ה. אָ יָה בָ לָ כְּ ל  שֶׁ ב  עָ רָ

a famine  of destruction comes .

לָם עוֹ בָּא לָ בֶר  דֶּ

Pestilence  comes to the  world

ין, ית דִּ בֵ רוּ לְ סְ מְ לֹּא נִ  שֶׁ ה  וֹרָ בַּתּ מוּרוֹת  אֲ יתוֹת הָ ל מִ עַ

for death penaltie s  stated in the  Torah that were  not handed over to the  court of law to be executed,

ית. יעִ בִ שְׁ פֵּרוֹת  ל  עַ וְ

and for misusing the fruits  of the  seventh year.

לָם עוֹ ה לָ אָ בָּ ב  רֶ חֶ

A sword comes to the  world

ין, דִּ י הַ נּוּ ל עִ עַ

for de lay of justice ,

ין, דִּ וּוּת הַ ל עִ עַ וְ

and for perversion of justice ,

כָה: לָ לֹּא כַהֲ  שֶׁ ה  וֹרָ בַּתּ ים  וֹרִ מּ ל הַ עַ וְ

and for those  who teach the  Torah not according  to halacha.



נָה ט שְׁ  מִ Mishna 9 · Punishments for Transgressions and the Times of Pestilence

לָם עוֹ ה לָ אָ ה בָ עָ יָּה רָ  חַ

An evil beast comes to the  world

א, וְ שָׁ ת  בוּעַ שְׁ ל  עַ

for the sin of swearing  in vain,

ם. שֵּׁ   וּל הַ לּ ל חִ עַ וְ

and for the terrible sin of profanation of the  Name  of Hashem.

לָם עוֹ ה לָ אָ בָּ לוּת  גָּ

The suffering of exile  comes to the  world

ה, ה זָרָ דָ י עֲבוֹ דֵ ל עוֹבְ עַ

for those who are worshipers  of fore ig n worship (idolatry),

יוֹת, י עֲרָ וּ לּ ל גִ עַ וְ

and for the sin of uncovering  of nakedness  (forbidden relationships),

ים, מִ יכוּת דָּ פִ שְׁ ל  עַ וְ

and for spilling  of blood (murder),

ץ. רֶ אָ ת הָ טַ מָ שְׁ  ל הַ עַ וְ

and for neglecting the re lease  of the  land during the Shemittah year.

בֶּה,  רַ תְ בֶר מִ דֶּ ים הַ קִ רָ ה פְ עָ בָּ  רְ אַ בְּ

At four periods  of the Shemittah cycle, the  pestilence  increases :

ית, יעִ בִ בָּרְ

in the  fourth year,

ית, יעִ בִ שְּׁ   וּבַ

and in the  seventh year,

ית, יעִ בִ שְׁ י  אֵ צָ מוֹ וּבְ

and at the  departure  of the  seventh year (the eighth year),

נָה. שָׁ  נָה וְ שָׁ ל  כָ בְּ שֶׁ ג  חָ י הֶ אֵ צָ מוֹ וּבְ

and at the  departure  of the  Festival of Sukkos which is  in every year and year.



ית. שִׁ י לִ שְּׁ   בַּ  שֶׁ י  נִ ר עָ שַׂ עְ י מַ נֵ פְּ  ית, מִ יעִ בִ בָּרְ

The pestilence increases in the  fourth year because  of withholding the tithe  of the  poor which is  supposed to be given in the

third year.

ית. שִּׁ   שִּׁ   בַּ  שֶׁ י  נִ ר עָ שַׂ עְ י מַ נֵ פְּ  ית, מִ יעִ בִ שְּׁ   בַּ

It increases in the  seventh year because  of withholding the tithe  of the  poor which is  supposed to be given in the  s ixth year.

ית. יעִ בִ שְׁ י פֵרוֹת  נֵ פְּ  ית, מִ יעִ בִ שְׁ י  אֵ צָ מוֹ וּבְ

And at the  departure  of the  seventh year, it increases because  of people illegally trading in the holy fruits  of the  seventh

year.

ים: יִּ נִ נוֹת עֲ תְּ זֶל מַ י גֶ נֵ פְּ  נָה, מִ שָׁ  נָה וְ שָׁ ל  כָ בְּ שֶׁ ג  חָ י הֶ אֵ צָ מוֹ וּבְ

And at the  departure  of the  Festival which is  in every year and year, it increases because  of the theft of g ifts  of the  poor

(such as Leket, Shichcha, and Pe'ah) that should have been left for them during the harvest season.

נָה י שְׁ  מִ Mishna 10 · Four Character Traits Regarding Giving and Taking

ם. דָ אָ בָּ דּוֹת  ע מִ בַּ  רְ אַ

There are four character traits  in man:

ית. נִ ינוֹ ה בֵ דָּ , זוֹ מִ ךְ לָּ  שֶׁ ךָ  לְּ שֶׁ  י וְ לִּ שֶׁ י  לִּ שֶׁ ר  מֵ אוֹ הָ

one  who says , "mine  is  mine  and yours  is  yours ," this  is  an averag e  trait,  as he simply wants to avoid any involvement with

others;

דוֹם. ת סְ דַּ ים, זוֹ מִ רִ מְ יֵשׁ אוֹ וְ

and some  say, this  is  the  trait of Sedom,  because preventing others from benefiting when it costs him nothing is the very

attitude that led to the wickedness of Sedom.

ץ. רֶ אָ ם הָ י, עַ לִּ שֶׁ ךָ  לְּ שֶׁ  ךָ וְ לְּ שֶׁ י  לִּ שֶׁ

One who says, "mine  is  yours  and yours  is  mine ," is an am ha'aretz,  an unlearned person who thinks this kind of social sharing is

beneficial, though it disrupts proper boundaries;

יד. סִ , חָ ךְ לָּ  שֶׁ ךָ  לְּ שֶׁ  ךָ וְ לְּ שֶׁ י  לִּ שֶׁ

one who says, "mine  is  yours  and yours  is  yours ," is a pious person,  acting with true generosity and selflessness;

ע: שָׁ  י, רָ לִּ שֶׁ ךָ  לְּ שֶׁ  י וְ לִּ שֶׁ י  לִּ שֶׁ

and one who says, "mine  is  mine  and yours  is  mine ," is a wicked person,  who wants to keep everything for himself and take

from others.



נָה יא שְׁ  מִ Mishna 11 · Four Types of Temperaments and Dispositions Regarding Anger

עוֹת. דֵּ בַּ דּוֹת  ע מִ בַּ  רְ אַ

There are four temperaments  in human dispositions:

צוֹת, רְ חַ לִ נוֹ עֹס וְ כְ חַ לִ נוֹ

One who is easy to become ang ry and easy to be  appeased,

. דוֹ סֵ פְ הֶ כָרוֹ בְ יָצָא שְׂ

g oes  out his  reward in his  loss , because the damage of his quick anger outweighs the benefit of his quick forgiveness.

צוֹת, רְ ה לִ שֶׁ  קָ עֹס וְ כְ ה לִ שֶׁ  קָ

One who is hard to become ang ry and hard to be  appeased,

. כָרוֹ שְׂ דוֹ בִ סֵ פְ יָצָא הֶ

g oes  out his  loss  in his  reward, because the benefit of his rare anger outweighs the drawback of his holding a grudge.

צוֹת, רְ חַ לִ נוֹ עֹס וְ כְ ה לִ שֶׁ  קָ

One who is hard to become ang ry and easy to be  appeased is

יד. סִ חָ

a pious  person.

צוֹת, רְ ה לִ שֶׁ  קָ עֹס וְ כְ חַ לִ נוֹ

One who is easy to become ang ry and hard to be  appeased is

ע: שָׁ  רָ

a wicked person.

נָה יב שְׁ  מִ Mishna 12 · Four Character Traits of Students in Comprehension and Retention

ים. ידִ מִ לְ תַּ בַּ דּוֹת  ע מִ בַּ  רְ אַ

There are four character traits  among  students  who sit before the Sages to learn Torah:

ד, בֵּ  אַ ר לְ הֵ מֹעַ וּמַ שְׁ  ר לִ הֵ מַ

One who is quick to understand and grasp the lesson, and quick to lose  and forget it,

. דוֹ סֵ פְ הֶ כָרוֹ בְ יָצָא שְׂ

his  reward for understanding quickly g oes  out in his  loss  of forgetting it quickly, for he is left with nothing.



ד, בֵּ  אַ ה לְ שֶׁ  קָ מֹעַ וְ שְׁ  ה לִ שֶׁ  קָ

One who is s low to understand and struggles to grasp the lesson, and s low to lose  and forget it because he reviewed it well,

. כָרוֹ שְׂ דוֹ בִ סֵ פְ יָצָא הֶ

his  loss  of struggling to understand g oes  out in his  reward of retaining it, for in the end he knows the Torah.

ד, בֵּ  אַ ה לְ שֶׁ  קָ מֹעַ וְ שְׁ  ר לִ הֵ מַ

One who is quick to understand and s low to lose  and forget,

כָם. חָ

this is the portion of a wise  person.

ד, בֵּ  אַ ר לְ הֵ מֹעַ וּמַ שְׁ  ה לִ שֶׁ  קָ

One who is s low to understand and quick to lose  and forget,

ע: לֶק רָ זֶה חֵ

this  is a bad portion.

נָה יג שְׁ  מִ Mishna 13 · Four Attributes Among Givers of Charity

ה. קָ דָ י צְ נֵ נוֹתְ דּוֹת בְּ ע מִ בַּ  רְ אַ

There are four attributes  among  g ivers  of charity:

ים, רִ חֵ נוּ אֲ לֹא יִתְּ ן וְ תֵּ יִּ שֶׁ צֶה  רוֹ הָ

One who wants  that he  should g ive  and others  should not g ive ,

ים. רִ חֵ ל אֲ שֶׁ  ה בְּ עָ ינוֹ רָ עֵ

his  eye  is  evil towards that of others ,  because he begrudges them the merit of the mitzvah.

ן, תֵּ הוּא לֹא יִ ים וְ רִ חֵ נוּ אֲ יִתְּ

One who wants that others  should g ive  and he  should not g ive ,

. וֹ לּ שֶׁ  ה בְ עָ ינוֹ רָ עֵ

his  eye  is  evil towards his  own wealth, as he is stingy with his money.

יד. סִ ים, חָ רִ חֵ נוּ אֲ יִתְּ ן וְ תֵּ יִ

One who wants that he  should g ive  and others  should g ive  is a pious person.

ע: שָׁ  ים, רָ רִ חֵ נוּ אֲ לֹא יִתְּ ן וְ תֵּ לֹא יִ



One who wants that he  should not g ive  and others  should not g ive  is a wicked person.

נָה יד שְׁ  מִ Mishna 14 · Four Character Traits Among Those Who Frequent the House of Study

. שׁ רָ דְ מִּ ית הַ בֵ י לְ כֵ לְ הוֹ דּוֹת בְּ ע מִ בַּ  רְ אַ

There are four character traits  among  those  who g o to the  house  of study:

ה, שֶׂ ינוֹ עוֹ אֵ ךְ וְ לֵ הוֹ

One who g oes  and does  not practice  what he learns there, the  reward of his g oing  is  in his  hand.

, ךְ לֵ ינוֹ הוֹ אֵ ה וְ שֶׂ עוֹ

One who practices  and learns at home and does  not g o  to the Beis Medrash, the  reward of his practice  is  in his  hand.

יד. סִ ה, חָ שֶׂ עוֹ ךְ וְ לֵ הוֹ

One who both g oes  and practices  is a pious man.

ע: שָׁ  ה, רָ שֶׂ לֹא עוֹ ךְ וְ לֵ לֹא הוֹ

One who does not g o and does not practice  is a wicked man.

נָה טו שְׁ  מִ Mishna 15 · Four Types of Students Who Sit Before the Sages

ים. מִ כָ י חֲ נֵ פְ ים לִ בִ שְׁ  יוֹ דּוֹת בְּ ע מִ בַּ  רְ אַ

There are four traits  among  those  who s it before  Sag es  to learn Torah.

נָפָה. ת, וְ רֶ מֶּ  שַׁ  , מְ ךְ פֵּ  שְׁ  פוֹג, וּמַ סְ

They are compared to: a spong e , and a funne l, a strainer, and a s ieve .

כֹּל.  ת הַ פֵג אֶ הוּא סוֹ שֶׁ פוֹג,  סְ

The first is a spong e , which absorbs  everything ,  both the good and the bad, without distinguishing between them.

. זוֹ יא בְ צִ זוֹ וּמוֹ יס בְּ נִ כְ מַּ  שֶׁ  , ךְ פֵּ  שְׁ  מַ

The second is a funne l, that takes  in at this  side and le ts  out at this  other side, retaining nothing of the Torah he hears.

ים. רִ מָ שְּׁ   ת הַ ת אֶ טֶ לֶ קוֹ ן וְ יִ יַּ  ת הַ ה אֶ יאָ צִ וֹ מּ שֶׁ ת,  רֶ מֶּ  שַׁ  מְ

The third is a strainer, that le ts  out the  wine  which is good, and retains  the  dreg s  which are worthless; so too, this student

forgets the main teachings and remembers only the errors.

סֹּלֶת:  ת הַ ת אֶ טֶ לֶ קוֹ ח וְ מַ קֶּ ת הַ ה אֶ יאָ צִ וֹ מּ שֶׁ נָפָה,  וְ



And the fourth, the finest student, is like a s ieve , that le ts  out the  coarse flour and retains  the  fine  flour,  keeping only the

true and precious teachings.

נָה טז שְׁ  מִ Mishna 16 · Love Dependent on a Thing and Love Not Dependent on a Thing

בָר, דָ יָה בְ לוּ יא תְ הִ שֶׁ הֲבָה  ל אַ כָּ

Every love  that is  dependent on a selfish thing ,

הֲבָה. לָה אַ טֵ בָר, בְּ ל דָּ טֵ בָּ

once that thing  ceases , then the  love  ceases  as well.

בָר, דָ יָה בְ לוּ ינָהּ תְּ אֵ שֶׁ  וְ

And a love that is  not dependent on a selfish thing , but is based on true spiritual connection,

לָם. עוֹ לָה לְ טֵ ינָהּ בְּ אֵ

is  not ceasing  forever.

בָר, דָ יָה בְ לוּ תְּ הֲבָה הַ יא אַ יזוֹ הִ אֵ

Which is  an example of a love  that is  dependent on a thing ?

ר. מָ תָ ן וְ נוֹ מְ הֲבַת אַ זוֹ אַ

This  is  the  love  of Amnon and Tamar, which was driven purely by physical desire.

בָר, דָ יָה בְ לוּ ינָהּ תְּ אֵ שֶׁ  וְ

And which is a love that is  not dependent on a thing ?

ן: נָתָ יהוֹ ד וִ וִ הֲבַת דָּ זוֹ אַ

This  is  the  love  of Dovid and Yehonasan, which was a holy bond for the sake of Heaven.

נָה יז שְׁ  מִ Mishna 17 · Disputes for the Sake of Heaven and Those That Are Not

יִם, מַ שָׁ ם  שֵׁ  יא לְ הִ שֶׁ ת  לֹקֶ חֲ ל מַ כָּ

Every dispute  that is  for the  sake  of Heaven,  meaning its purpose is to clarify the truth of Hashem's Torah,

יֵּם.  קַ תְ הִ פָהּ לְ סוֹ

its  end is  to endure ,  as the arguments and conclusions will remain as lasting Torah teachings.

יִם, מַ שָׁ ם  שֵׁ  ינָהּ לְ אֵ שֶׁ  וְ

And a dispute that is  not for the  sake  of Heaven,  but is driven by honor or personal gain,



יֵּם.  קַ תְ הִ פָהּ לְ ין סוֹ אֵ

is  not its  end to endure ,  and it will ultimately fade away.

יִם, מַ שָׁ ם  שֵׁ  יא לְ הִ שֶׁ ת  לֹקֶ חֲ יא מַ יזוֹ הִ אֵ

Which is  an example of a dispute  that is  for the  sake  of Heaven?

אי. מַּ  שַׁ  ל וְ לֵּ  ת הִ לֹקֶ חֲ זוֹ מַ

This  is  the  dispute  of Hille l and Shammai,  who argued purely to find the true halacha.

יִם, מַ שָׁ ם  שֵׁ  ינָהּ לְ אֵ שֶׁ  וְ

And which is the dispute that is  not for the  sake  of Heaven?

: תוֹ דָ ל עֲ כָ ח וְ ת קֹרַ לֹקֶ חֲ זוֹ מַ

This  is  the  dispute  of Korach and all his  cong reg ation,  who rebelled against Moshe Rabbeinu out of jealousy and pride.

נָה יח שְׁ  מִ Mishna 18 · One Who Leads the Multitudes to Merit or to Sin

ים, בִּ רַ ת הָ כֶּה אֶ זַ מְ ל הַ כָּ

Anyone  who causes  the  multitudes  to be  meritorious  by leading them to do mitzvos,

. דוֹ ל יָ בָּא עַ א  טְ ין חֵ אֵ

no s in is allowed to come throug h his  hand, so that he will not be in Gehinnom while his students are in Gan Eden.

ים, בִּ רַ ת הָ יא אֶ טִ חֲ מַּ  ל הַ כָ וְ

And anyone  who causes  the  multitudes  to s in,

וּבָה. שׁ שׂוֹת תְּ עֲ דוֹ לַ יָ ין בְּ יקִ פִּ  סְ ין מַ אֵ

Heaven does  not provide  him the  opportunity to do repentance , so that he does not end up in Gan Eden while his victims

are in Gehinnom.

ים, בִּ רַ ת הָ כָּה אֶ  זִ ה זָכָה וְ שֶׁ מ

Our teacher Moshe  was  meritorious  himself and caused the  multitudes  to be  meritorious,

, וֹ י בּ לוּ תָּ ים  בִּ רַ כוּת הָ זְ

therefore the  merit of the  multitudes  is  hung  on him, as if he performed all their mitzvos himself,

ל. אֵ רָ שְׂ ם יִ יו עִ טָ פָּ  שְׁ  ה וּמִ שָׂ ת ה' עָ קַ דְ ר דברים לג צִ מַ נֶּאֱ  שֶׁ

as  it is  said in the Torah: "He  executed the  rig hteousness  of Hashem, and His  ordinances  with Yisrae l."



ים, בִּ רַ ת הָ יא אֶ טִ חֱ הֶ א וְ טָ ם חָ עָ בְ יָרָ

In contrast, Yaravam ben Nevat s inned and caused the  multitudes  to s in,

, וֹ י בּ לוּ תָּ ים  בִּ רַ א הָ טְ חֵ

therefore the  s in of the  multitudes  is  hung  on him,

ל: אֵ רָ שְׂ ת יִ יא אֶ טִ חֱ ר הֶ שֶׁ  אֲ א וַ טָ ר חָ שֶׁ  ן נְבָט אֲ בֶּ ם  עָ בְ טֹּאות יָרָ  ל חַ ר מלכים א טו עַ מַ נֶּאֱ  שֶׁ

as  it is  said in the Navi: "For the  s ins  of Yaravam son of Nevat which he  s inned and which he  caused Yisrae l to s in."

נָה יט שְׁ  מִ Mishna 19 · The Traits of the Disciples of Avraham and the Disciples of Bilaam

לוּ, לָּ  ים הַ בָרִ ה דְ שָׁ ל שְׁ דוֹ  יָ יֵּשׁ בְּ  שֶׁ י  ל מִ כָּ

Anyone  who has  in his  hand these three  traits

ינוּ. בִ ם אָ הָ רָ בְ ל אַ שֶׁ יו  ידָ מִ לְ תַּ  מִ

is counted from the  disciple s  of Avraham our father.

ים, רִ חֵ ים אֲ בָרִ ה דְ שָׁ ל שְׁ וּ

And anyone who has three  other traits

ע. שָׁ  רָ ם הָ עָ לְ ל בִּ שֶׁ יו  ידָ מִ לְ תַּ  מִ

is counted from the  disciple s  of Bilaam the  wicked.

לָה, פָ שְׁ שׁ  נֶפֶ מוּכָה, וְ רוּחַ נְ ן טוֹבָה, וְ יִ עַ

A g enerous eye , and a humble  spirit, and a meek soul—these are the traits of those who are

ינוּ. בִ ם אָ הָ רָ בְ ל אַ שֶׁ יו  ידָ מִ לְ תַּ  מִ

from the  disciple s  of Avraham our father.

בָה, חָ שׁ רְ נֶפֶ ה, וְ בוֹהָ רוּחַ גְּ ה, וְ עָ ן רָ יִ עַ

A g rudg ing  eye , and a haug hty spirit, and a g reedy soul—these are the traits of those who are

ע. שָׁ  רָ ם הָ עָ לְ ל בִּ שֶׁ יו  ידָ מִ לְ תַּ  מִ

from the  disciple s  of Bilaam the  wicked.

ע. שָׁ  רָ ם הָ עָ לְ ל בִּ שֶׁ יו  ידָ מִ לְ תַ ינוּ לְ בִ ם אָ הָ רָ בְ ל אַ שֶׁ יו  ידָ מִ לְ תַּ ין  בֵּ ה  מַ

What is  the  difference  between the  disciple s  of Avraham our father and the  disciple s  of Bilaam the  wicked?

בָּא,  לָם הַ עוֹ בָּ ין  לִ חֲ נוֹ זֶּה וְ לָם הַ עוֹ בָּ ין  לִ כְ ינוּ, אוֹ בִ ם אָ הָ רָ בְ ל אַ שֶׁ יו  ידָ מִ לְ תַּ



The disciple s  of Avraham our father enjoy the  fruits  in this  world and inherit the  World to Come ,

לֵּא.  מַ ם אֲ יהֶ רֹתֵ  אֹצְ , וְ י יֵשׁ יל אֹהֲבַ חִ נְ הַ ר משלי ח לְ מַ נֶּאֱ  שֶׁ

as  it is  said in Mishlei, "To cause  those  who love  Me to inherit substance , and I will fill the ir treasurie s ."

ת, חַ שַׁ ר  אֵ בְ ין לִ דִ יוֹרְ נֹּם וְ  יהִ ין גֵּ שִׁ  ע יוֹרְ שָׁ  רָ ם הָ עָ לְ ל בִּ שֶׁ יו  ידָ מִ לְ תַּ ל  אֲבָ

But the  disciple s  of Bilaam the  wicked inherit Gehinnom and descend to the  pit of destruction,

ת, חַ שַׁ ר  אֵ בְ ם לִ ידֵ וֹרִ ים תּ לֹהִ ה אֱ תָּ  אַ ר תהלים נה וְ מַ נֶּאֱ  שֶׁ

as  it is  said in Tehillim, "And You, G-d, will bring  them down to the  pit of destruction,

: ךְ בָּ ח  טַ בְ י אֶ נִ אֲ ם, וַ יהֶ מֵ צוּ יְ ה לֹא יֶחֱ מָ רְ ים וּמִ מִ י דָ שֵׁ  נְ אַ

men of bloodshed and dece it shall not live  out half the ir days ; but as  for me , I will trust in You."

נָה כ שְׁ  מִ Mishna 20 · Alacrity in Serving the Creator and the Virtue of Shamefacedness

ר, מֵ א אוֹ ימָ תֵּ ן  ה בֶ יְהוּדָ

Yehudah son of Tema says:

ר, נָּמֵ  כַּ ז  י עַ הֱוֵ

Be  bold as  the  leopard to stand strong against those who mock you for serving Hashem,

ר, שֶׁ נֶּ  כַּ ל  קַ וְ

and swift as  the  eag le  to close your eyes to evil and turn to good,

י, בִ צְּ כַּ ץ  רָ וְ

and fleet as  the  g aze lle  to run to do a mitzvah,

י, אֲרִ כָּ וֹר  בּ גִ וְ

and strong  as  the  lion to conquer your yetzer hara,

יִם. מָ שָּׁ   בַּ  שֶׁ יךָ  בִ ן אָ צוֹ שׂוֹת רְ עֲ לַ

all of this in order to do the  will of your Father Who is  in Heaven.

ר, מֵ יָה אוֹ הוּא הָ

He used to say:

נֹּם,  יהִ גֵ ים לְ נִ פָּ ז  עַ

The brazen-faced who is insolent and lacks shame is destined for Gehinnom,



ן. דֶ ן עֵ גַ ים לְ נִ פָּ ת  שֶׁ וּבֹ

and the  shame-faced who possesses the holy trait of bushah is destined for the  Garden of Eden.

ינוּ לֹהֵ  יָ אֱ יךָ יְ נֶ פָ לְּ ן מִ צוֹ י רָ יְהִ

May it be  the  will from before  You, Hashem our God and God of our fathers,

ינוּ יָמֵ ה בְ רָ הֵ מְ ךָ בִּ ירְ נֶה עִ בְ תִּ שֶׁ

that You rebuild Your city Yerushalayim speedily in our days ,

: ךָ תֶ תוֹרָ נוּ בְ קֵ לְ ן חֶ תֵ וְ

and g rant our portion in Your Torah so we may fulfill Your mitzvos with a perfect heart.

נָה כא שְׁ  מִ Mishna 21 · The Stages of a Person's Life from Youth to Old Age

ר, מֵ יָה אוֹ הוּא הָ

He ,  Yehudah ben Teima, used to say:

א, רָ קְ מִּ ים לַ נִ שָׁ שׁ  מֵ ן חָ בֶּ

A child at five  years  of age is ready for the study of Scripture ;

נָה, שְׁ  מִּ ר לַ שֶׂ ן עֶ בֶּ

at ten years of age, he is ready for the study of Mishnah;

וֹת, צְ מִּ ה לַ רֵ שְׂ לשׁ עֶ שְׁ ן  בֶּ

at thirteen years of age, he is obligated for the  mitzvos ;

מוּד, לְ תַּ ה לַ רֵ שְׂ שׁ עֶ מֵ ן חֲ בֶּ

at fifteen years of age, he is ready for the deeper analysis of Talmud;

פָּה,  חֻ ה לַ רֵ שְׂ מֹנֶה עֶ שְׁ ן  בֶּ

at e ig hteen years of age, he is ready for the  bridal canopy and marriage;

דֹּף,  רְ ים לִ רִ שְׂ ן עֶ בֶּ

at twenty years of age, he is to pursue  a livelihood, or he is pursued by Heaven for his actions;

, כֹּחַ  ים לַ שִׁ ל שְׁ ן  בֶּ

at thirty years of age, a person reaches his peak for streng th;

ינָה, ים לַבִּ עִ בָּ  רְ ן אַ בֶּ



at forty years of age, he attains the capacity for understanding ;

צָה, עֵ ים לָ שִּׁ   מִ ן חֲ בֶּ

at fifty years of age, he is fit for giving counse l;

נָה, קְ זִּ ים לַ שִּׁ   שִׁ ן  בֶּ

at s ixty years of age, he enters for old ag e ;

יבָה, שֵּׂ  ים לַ עִ בְ שִׁ ן  בֶּ

at seventy years of age, he reaches for fullness  of years  with a hoary head;

ה, בוּרָ ים לַגְּ מֹנִ שְׁ ן  בֶּ

at e ig hty years of age, he reaches survival for special streng th;

, וּחַ שׁ ים לָ עִ שְׁ  ן תִּ בֶּ

at ninety years of age, he is bent over, fit only for a bent body;

לָם: עוֹ ן הָ ל מִ טֵ בַר וּבָ עָ ת וְ וּ מֵ לּ אִ ה כְּ אָ ן מֵ בֶּ

and at one  hundred years of age, it is  as  if he  is  already dead, and has  passed away, and is  ceased from the  world,  having

lost his connection to worldly affairs.

נָה כב שְׁ  מִ Mishna 22 · The Supreme Value of Torah and Constant Study of It

ר, מֵ בַּג אוֹ בַּג  ן  בֶּ

Ben Bag  Bag  says  regarding the Torah:

, בָּהּ פֹךְ  בָּהּ וַהֲ פֹךְ  הֲ

Turn it and turn it over, analyzing it from every angle,

. לָּא בָהּ כֹ דְּ

for all is  in it—all wisdom and truth are contained within the Torah.

י, זֵ חֱ תֶּ וּבָהּ 

And in it g aze  to gain deep understanding,

, לֵה בָהּ יב וּבְ סִ וְ

and g row old and wear out in it by dedicating your entire life to its study,

, זוּעַ נַּהּ לֹא תָ  וּמִ

and from it do not budg e ,



נָּה:  ימֶ ה טוֹבָה הֵ דָּ ךָ מִ ין לְ אֵ שֶׁ

for there  is  not for you a portion or path in life that is better than it.

נָה כג שְׁ  מִ Mishna 23 · The Reward of a Mitzvah is According to the Difficulty

ר, מֵ א אוֹ א הֵ ן הֵ בֶּ

Ben He  He  says  in his teaching:

א: רָ גְ א אַ עֲרָ פוּם צַ לְ

According  to the  pain and effort a person invests in Torah and mitzvos, so is  the  reward that Hashem gives him.

C HA P T E R  S U M M A RY

The chapter flows beautifully from cosmic history to personal avodah. It begins by establishing how Hashem created the world

with ten utterances to reward the righteous and punish the wicked, tracing the ten generations of His long-suffering patience

until Avraham Avinu withstood his ten trials. After detailing the miracles of the Exodus, the Beis HaMikdash, and the twilight

creations of Erev Shabbos, the Mishnah transitions to the seven traits of a wise person versus a clod, and the seven spiritual

punishments, like famine and pestilence, that come from neglecting mitzvos like tithes, shemittah, and justice. It concludes

with a practical breakdown of human nature into four types of character, temperaments, disciples, and charity givers, showing

us the path of the chassid (pious person) who strives to be slow to anger, quick to learn, and generous with his own

possessions.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

My dear talmid, look at the beautiful picture our Mishnah paints of the Beis HaMikdash. When the Yidden stood in the

Azarah, they were packed together so tightly that there was no room to move. Yet, when the time came to bow down before

the Ribono shel Olam, a miracle occurred: "ovdim tzfufim umishtachavim revachim", they stood pressed together, but when

they bowed, they had ample, spacious room.

This is not just a historical miracle of the past; it is a profound blueprint for our daily avodah. When we stand stiffly, holding

onto our own space, our own ego, and our own demands, saying "mine is mine and yours is yours", the world feels incredibly

tight, crowded, and full of friction. But the moment a Yid learns to bend, to humble himself, and to bow before Hashem and

before his fellow Jew, Hashem creates a miracle of expansion. Suddenly, there is room for everyone. Humility does not

diminish us; it is the very thing that creates space in our lives and in our homes.

Think about your interactions today. When we insist on being right, we crowd others out. But when we are "modeh al

ha'emes", when we acknowledge the truth and yield our pride, just like the wise man described in our Mishnah, we bring the

peace and spaciousness of the Beis HaMikdash into our very own lives.

Today, when you find yourself in a situation of tension or disagreement, consciously choose to "bow", yield on a small point

of pride or let someone else have the last word, and watch how Hashem opens up the room around you.
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