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C HA P T E R  P R E V IE W

In this chapter, the Rambam takes us to the very foundation of our avodah, establishing the absolute truth of bechirah

chofshis (free will). The Rambam explains that Hashem has granted every single Yid the power to choose his own path,

whether to be a tzaddik like Moshe Rabbeinu or, chas v'shalom, to go astray. There is no pre-decreed destiny forcing our

hand, and we must reject the foolish notions of those who believe our spiritual standing is decided for us at birth.

We will learn how this precious gift of free choice is the very pillar upon which the entire Torah and all the mitzvos stand. The

Rambam shows us how the system of reward and punishment, the calls of the Nevi'im to do teshuvah, and our personal

accountability before Hashem all depend on our ability to choose good over evil. We will also explore how man's free will fits

perfectly into the will of the Creator, Who desired that mankind operate with independent choice.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

כָה א לָ הֲ Halacha 1 · Free Will is Granted to Every Human Being to Choose Good or Evil

ם נְתוּנָה. דָ ל אָ כָ וּת לְ שׁ רְ

Free  will is  g iven to every person by Hashem.

. דוֹ יָ וּת בְּ שׁ רְ יק הָ דִּ יוֹת צַ הְ לִ ךְ טוֹבָה וְ רֶ דֶ מוֹ לְ צְ וֹת עַ טּ הַ צָה לְ ם רָ אִ

If he  desire s  to turn himse lf to a g ood path and to be  a rig hteous person, the  choice  is  in his  hand to do so.

. דוֹ יָ וּת בְּ שׁ רְ ע הָ שָׁ  יוֹת רָ הְ לִ ה וְ עָ ךְ רָ רֶ דֶ מוֹ לְ צְ וֹת עַ טּ הַ צָה לְ ם רָ אִ וְ

And if he  desire s  to turn himse lf to an evil path and to be  a wicked person, the  choice  is  in his  hand as well.

ע". ת טוֹב וָרָ עַ דַ וּ לָ נּ מֶּ  ד מִ חַ אַ יָה כְּ ם הָ דָ אָ ן הָ ה בראשית ג כב "הֵ וֹרָ בַּתּ כָּתוּב   שֶׁ הוּא 

This  is  what is  written in the  Torah in Sefer Bereishis: "Behold, the  man has  become like  unique  from us, to know g ood

and evil."

לָם עוֹ בָּ יד  יָה יָחִ ם הָ דָ ל אָ שֶׁ ין זֶה  ן מִ ר הֵ מַ לוֹ כְּ

Meaning  to say, behold, this  specie s  of man has  become s ing ular in the  world,

יָן נְ עִ זֶה הָ ה לוֹ בְּ מֶ י דּוֹ נִ שֵׁ ין  ין מִ אֵ וְ

and there  is  no second specie s  re sembling  him in this  matter,

ע רַ הָ וֹב וְ טּ עַ הַ דֵ וֹ יוֹ תּ בְ שַׁ  חֲ מַ וֹ וּבְ תּ עְ דַ מוֹ בְּ צְ עַ א הוּא מֵ יְּהֵ שֶׁ

that he  should be , on his  own, with his  own knowledg e  and with his  own thoug ht, knowing  the  g ood and the  evil,



ץ פֵ הוּא חָ שֶּׁ  ה  ל מַ כָּ ה  שֶׂ עוֹ וְ

and doing  all that he  desire s ,

ע. רַ וֹב אוֹ הָ טּ שׂוֹת הַ עֲ לַּ  דוֹ מִ יָ כֵּב בְּ  עַ יְּ שֶׁ י  ין מִ אֵ וְ

and there  is  no one  who can prevent him from doing  the  g ood or the  evil.

: דוֹ לַח יָ שְׁ  ן יִ פֶּ ן הוּא  כֵּ  שֶׁ ן  יוָ כֵ וְ

And since  it is  so, the Torah warns: "le st he  stretch out his  hand" and take from the Tree of Life.

כָה ב לָ הֲ Halacha 2 · The Absolute Free Will of Every Person to Choose Righteousness or Wickedness

בָר זֶה ךָ דָּ תְּ בְ שַׁ  חֲ מַ ל יַעֲבֹר בְּ אַ

Do not le t pass  in your thoug ht this  matter

ל אֵ רָ שְׂ י יִ נֵ י בְּ מֵ לְ רֹב גָּ לָם וְ עוֹ וֹת הָ מּ י אֻ שֵׁ  פְּ  ים טִ רִ מְ אוֹ שֶׁ

which the  fools  of the  nations  of the  world and the  majority of the  unformed of the  children of Yisrae l say,

ע. שָׁ  יק אוֹ רָ דִּ יוֹת צַ הְ יָּתוֹ לִ  רִ לַּת בְּ  חִ תְּ ם מִ דָ אָ ל הָ זֵר עַ וֹ בָּרוּךְ הוּא גּ שׁ  דוֹ קָּ הַ שֶׁ

that the  Holy One , ble ssed be  He , decrees  upon a person from the  beg inning  of his  creation to be  rig hteous or

wicked.

ן כֵּ בָר  דָּ ין הַ אֵ

The matter is  not so ;

ם עָ בְ יָרָ כְּ ע  שָׁ  נוּ אוֹ רָ בֵּ  ה רַ שֶׁ מ כְּ יק  דִּ יוֹת צַ הְ י לוֹ לִ אוּ ם רָ דָ ל אָ כָּ לָּא   אֶ

rather, every person is  fit to be  rig hteous like  Moshe  our teacher, or wicked like  Yerovam,

וּעַ י אוֹ שׁ ילַ כִּ י אוֹ  זָרִ כְ ן אוֹ אַ מָ חֲ ל אוֹ רַ כָ כָם אוֹ סָ אוֹ חָ

or wise  or foolish, or merciful or crue l, or miserly or g enerous ,

עוֹת. דֵּ ל הַ כָּ ר  אָ שְׁ ן  כֵ וְ

and so too the  re st of all the  character traits .

יו לָ זֵר עָ וֹ לֹא גּ פֵּהוּ וְ  כְ יִּ שֶׁ י  ין לוֹ מִ אֵ וְ

And there  is  no one  who forces  him, and He  does  not decree  upon him,

ים כִ רָ דְּ י הַ נֵ שְּׁ   ד מִ חָ אֶ כוֹ לְ שְׁ  וֹ מּ שֶׁ י  לֹא מִ וְ

and there  is  no one  who pulls  him to one  of the  two paths ;



צֶה. יִּרְ שֶׁ ךְ  רֶ י זוֹ דֶּ אֵ ה לְ טֶ וֹ נוֹ תּ עְ דַּ מוֹ וּמִ צְ עַ לָּא הוּא מֵ  אֶ

rather, he , from himse lf and from his  own mind, inclines  to whichever path that he  wishes .

וֹב". טּ הַ עוֹת וְ רָ צֵא הָ ן לֹא תֵ יוֹ לְ י עֶ פִּ  ר איכה ג לח "מִ מַ יָהוּ אָ מְ יִּרְ שֶׁ הוּא 

This  is  what Yirmeyahu said in Eichah 3:38, "From the  mouth of the  Most Hig h will not g o forth the  evils  and the

g ood."

ע. יוֹת רַ הְ לֹא לִ יוֹת טוֹב וְ הְ ם לִ דָ אָ ל הָ זֵר עַ וֹ א גּ וֹרֵ בּ ין הַ ר אֵ מַ לוֹ כְּ

Meaning  to say, the  Creator does  not decree  upon a person to be  g ood, and not to be  evil.

. מוֹ צְ ת עַ יד אֶ סִ פְ א הוּא הִ טֵ חוֹ צָא זֶה הַ מְ ן הוּא נִ כֵּ  שֶׁ ן  יוָ כֵ וְ

And since  it is  so, it turns  out that this  s inner, he  caused loss  to himse lf.

יו אָ טָ ל חֲ נֵן עַ קוֹ לְ וֹת וּ כּ בְ י לוֹ לִ אוּ ךְ רָ יכָ פִ לְ וּ

And therefore , it is  proper for him to weep and to lament over his  s ins ,

ה. עָ לָהּ רָ מָ וֹ וּגְ שׁ נַפְ ה לְ שָׂ עָ שֶּׁ  ה  ל מַ עַ וְ

and over what he  did to his  soul and how he  dealt it evil.

.' גוֹ י" וְ ם חָ דָ נֵן אָ אוֹ ה יִּתְ יו איכה ג לט "מַ חֲרָ כָּתוּב אַ  שֶׁ הוּא 

This  is  what is  written after it in Eichah 3:39, "What should a living  man complain," e tc.

ינוּ דֵ יָ נוּ בְּ וּתֵ שׁ יל וּרְ אִ ר הוֹ מַ אָ זַר וְ חָ וְ

And he  returned and said: Since  our authority is  in our hands ,

עוֹת רָ ל הָ כָּ ינוּ  שִׂ נוּ עָ תֵּ  עְ דַּ וּמִ

and from our own mind we  did all the  evils ,

ינוּ. דֵ יָ ה בְּ תָּ  וּת עַ שׁ רְ הָ שֶׁ נוּ  עֵ שְׁ  זֹב רִ עֲ לַ וּבָה וְ שׁ תְ זֹר בִּ חֲ נוּ לַ י לָ אוּ רָ

it is  proper for us  to re turn in repentance  and to abandon our wickedness , s ince  the  authority now is  in our hands .

:' גוֹ וּבָה" וְ נָשׁ ה וְ קֹרָ נַחְ ינוּ וְ כֵ רָ ה דְ שָׂ פְּ  יו איכה ג מ "נַחְ חֲרָ כָּתוּב אַ  שֶׁ הוּא 

This  is  what is  written after it in Eichah 3:40, "Let us  search our ways  and le t us  examine , and le t us  re turn," e tc.

כָה ג לָ הֲ Halacha 3 · Free Will as a Fundamental Pillar of the Torah and Mitzvos

ל הוּא דוֹ ר גָּ קָּ בָר זֶה עִ דָ וְ

And this  matter is  a g reat principle  of our faith,



וָה צְ מִּ הַ ה וְ וֹרָ תּ וּד הַ מּ הוּא עַ וְ

and it is  the  pillar of the  Torah and the  mitzvah,

ים". יִּ חַ ת הַ יּוֹם אֶ יךָ הַ נֶ פָ י לְ תִּ ה נָתַ אֵ ר דברים ל טו "רְ מַ נֶּאֱ  שֶׁ

as  it is  said in Devarim 30:15, "See , I have  se t before  you today life" and good, and death and evil.

יּוֹם". יכֶם הַ נֵ פְ ן לִ י נֹתֵ נֹכִ ה אָ אֵ יב דברים יא כו "רְ תִ וּכְ

And it is  written in Devarim 11:26, "See , I se t before  you today a blessing and a curse."

כֶם. דְ יֶ וּת בְּ שׁ רְ הָ שֶׁ ר  מַ לוֹ כְּ

Meaning  to say, that the  permission is  in your hands  to choose whichever path you wish,

ה שֶׂ ם עוֹ דָ אָ י הָ נֵ ה בְּ שֵׂ עֲ מַּ  שׂוֹת מִ עֲ ם לַ דָ אָ פֹּץ הָ  יַּחְ  שֶׁ ל  כָ וְ

and anything  that a person desire s  to do from the  actions  of human be ing s, he  does  through his own free will,

ים. עִ ין רָ בֵּ ים  ין טוֹבִ בֵּ

whether they are g ood deeds or whether they are evil deeds.

ם". בָבָם זֶה לָהֶ יָה לְ הָ ן וְ תֵּ י יִ ר דברים ה כו "מִ מַ יָן נֶאֱ נְ עִ י זֶה הָ נֵ פְּ  וּמִ

And because  of this  matter, it is  said by Hashem in Devarim 5:26, "Who will g ive  and it would be  that this  heart of the irs

remains  to them" to fear Me and keep My mitzvos always.

ם דָ אָ י הָ נֵ פֶה בְּ וֹ א כּ וֹרֵ בּ ין הַ אֵ שֶׁ ר  מַ לוֹ כְּ

Meaning  to say, that the  Creator does  not force  human be ing s  to act in a certain way,

ה עָ שׂוֹת טוֹבָה אוֹ רָ עֲ ן לַ יהֶ לֵ זֵר עֲ וֹ לֹא גּ וְ

and does  not decree  upon them to do g ood or evil,

ם: סוּר לָהֶ ל מָ כּ לָּא הַ  אֶ

rather, everything  is  handed over to them to decide for themselves.

כָה ד לָ הֲ Halacha 4 · Free Will and Divine Justice in Reward and Punishment

ע שָׁ  יק אוֹ רָ דִּ יוֹת צַ הְ ם לִ דָ אָ ל הָ זֵר עַ וֹ יָה גּ ל הָ אֵ וּ הָ לּ אִ

If God were  decree ing  upon man to be  rig hteous or wicked,

ים כִ רָ דְּ ן הַ ךְ מִ רֶ דֶ וֹ לְ תּ דְ לַ וֹ ר תּ קַּ עִ ם בְּ דָ אָ ת הָ ךְ אֶ שֵׁ  וֹ מּ שֶׁ בָר  ם דָּ שָׁ יָה  וּ הָ לּ אוֹ אִ

or if there  were  there  something  that draws man by the  e ssence  of his  nature  to a path from the  paths ,



ים שִׂ עֲ מַּ  ן הַ ה מִ שֶׂ עֲ מַ עוֹת אוֹ לְ דֵּ ן הַ ה מִ עָ דֵ עוֹת אוֹ לְ דָּ מַּ  ן הַ ע מִ דָּ מַ אוֹ לְ

or to a mindset from the  mindsets , or to a character trait from the  character traits , or to an action from the  actions ,

יִם מַ שָׁ י  רֵ ים הֹבְ שִׁ  פְּ  טִּ  בָּם הַ  לִּ ים מִ דִ וֹ בּ שֶׁ מוֹ  כְּ

as  invent from the ir hearts  the  fools , the  astrolog ers  of the  heavens ,

ךְ כָּ ה  שֶׂ עֲ תַּ ל  אַ ךְ וְ כָּ ה  שֵׂ ים עֲ יאִ נְּבִ י הַ דֵ ל יְ נוּ עַ וֶּה לָ צַ יָה מְ ךְ הָ יאַ הֵ

how would He  command us  by the  hands of the  prophets , "do so and do not do so ,

כֶם עֲ שְׁ  י רִ חֲרֵ כוּ אַ לְ תֵּ ל  אַ יכֶם וְ כֵ רְ יבוּ דַּ יטִ הֵ

improve  your ways  and do not g o after your wickedness",

יו לָ זַר עָ בָר נִגְ כְּ יָּתוֹ   רִ לַּת בְּ  חִ תְּ הוּא מִ וְ

and he , from the  beg inning  of his  creation, already was  decreed upon him,

וּ. נּ מֶּ  זוּז מִ ר לָ שָׁ  פְ י אֶ אִ שֶׁ בָר  דָ שֹׁךְ אוֹתוֹ לְ  מְ וֹ תִּ תּ דְ לַ וֹ אוֹ תּ

or his  nature  draws him to a thing  that is  impossible  to move  from it?

לָּהּ  כֻּ ה  וֹרָ תּ ל הַ כָ יָה לְ קוֹם הָ מָּ ה  וּמַ

And what place  would there  be  for all of the  Torah entire ly?

יק. דִּ צַּ כָר לַ לֵּם שָׂ  שַׁ  ע אוֹ מְ שָׁ  רָ ן הָ ע מִ רָ פְ פָּט נִ  שְׁ  יזֶה מִ אֵ ין וְ י זֶה דִּ אֵ וּבְ

And by what law and what justice  is  exacted punishment from the  wicked, or He  pays  reward to the  rig hteous?

פָּט.  שְׁ  ה מִ שֶׂ ץ לֹא יַעֲ רֶ אָ ל הָ כָּ שֹׁפֵט   הֲ

"Shall the  Judg e  of all the  earth not do justice ?"

ים לוֹ סוּרִ יו מְ שָׂ עֲ יוּ מַ יִהְ פֹּץ וְ  יַּחְ  שֶּׁ  ה  ל מַ כָּ ה  שֶׂ ם עוֹ דָ אָ יֶה הָ ךְ יִהְ יאַ ר הֵ תֹאמַ הּ וְ מַ תְ ל תִּ אַ וְ

And do not wonder and say, "how will be  man doing  all that he  desire s , and will be  his  deeds  handed over to him?

צוֹ פְ לֹא חֶ נוֹ וְ וּת קוֹ שׁ רְ לֹּא בִּ  שֶׁ בָר  לָם דָּ עוֹ בָּ ה  שֶׂ י יֵעָ כִ וְ

And is  it done  in the  world anything  without the  permission of his  Creator and not His  desire ?

ץ". רֶ אָ יִם וּבָ מַ שָּׁ   בַּ ה  שָׂ ץ ה' עָ פֵ ר חָ שֶׁ  ל אֲ ר "כּ מֵ כָּתוּב אוֹ  הַ וְ

And the  verse  says , 'all which desired Hashem He  did in the  heavens and in the  earth'."

נוּ. ין לָ סוּרִ ינוּ מְ שֵׂ עֲ מַּ  שֶׁ י  פִּ ל  ף עַ אַ ה וְ שֶׂ צוֹ יֵעָ פְ חֶ כְּ ל  כּ הַ שֶׁ ע  דַּ

Know that everything  according  to His  desire  is  done , and even thoug h that our deeds  are  handed over to us .

ד. יצַ כֵּ



How so?

לָה עְ מַ ים לְ לִ רוּחַ עוֹ הָ שׁ וְ אֵ יוֹת הָ הְ ץ לִ פֵ צֵר חָ יּוֹ הַ שֶׁ ם  שֵׁ  כְּ

Just as  the  Creator desired to be  the  fire  and the  wind ris ing  upward,

גּוּל עִ ל סוֹבֵב בְּ גַּ לְ גַּ הַ ה וְ טָּ  מַ ים לְ דִ ץ יוֹרְ רֶ אָ הָ יִם וְ מַּ  הַ וְ

and the  water and the  earth descending  downward, and the  sphere  revolving  in a circle ,

. וֹ ץ בּ פֵ חָ שֶׁ ן  גָ נְהָ מִ כְּ יוֹת  הְ לָם לִ עוֹ יּוֹת הָ רִ ר בְּ אָ שְׁ ן  כֵ וְ

and so the  re st of the  creations  of the  world to be  according  to the ir custom that He  desired for it,

ין לוֹ סוּרִ יו מְ שָׂ עֲ ל מַ כָ דוֹ וְ יָ וּתוֹ בְּ שׁ ם רְ דָ אָ יוֹת הָ הְ ץ לִ פֵ כָה חָ כָּ

so He  desired to be  man, his  authority in his  hand, and all his  deeds  handed over to him,

ךְ שֵׁ  לֹא מוֹ פֶה וְ וֹ יֶה לוֹ לֹא כּ לֹא יִהְ וְ

and not will there  be  for him not forcing  and not drawing ,

שׂוֹת. עֲ ל לַ ם יָכוֹ דָ אָ הָ שֶׁ ל  כָּ ה  שֶׂ ל עוֹ אֵ ן לוֹ הָ נָּתַ  שֶׁ וֹ  תּ עְ דַ מוֹ וּבְ צְ עַ לָּא הוּא מֵ  אֶ

rather he  on his  own, and with his  inte llect that g ave  to him God, does  all that man is  able  to do .

יו. שָׂ עֲ י מַ פִ ין אוֹתוֹ לְ נִ ךְ דָּ יכָ פִ לְ

Therefore , they judg e  him according  to his  deeds ;

. ין לוֹ עִ רֵ ה מְ עָ ה רָ שָׂ ם עָ אִ ין לוֹ וְ יבִ יטִ ה טוֹבָה מֵ שָׂ ם עָ אִ

if he  did g ood, they do g ood to him, and if he  did evil, they do evil to him.

כֶם. ה זֹּאת לָ יְתָ כֶם הָ דְ יֶּ  ר מִ מֵ יא אוֹ נָּבִ  הַ שֶׁ הוּא 

It is  what the  prophet says , "from your hand was  this  to you",

ם. יהֶ כֵ רְ דַ חֲרוּ בְּ בָּ ה  מָּ  גַּם הֵ

and "also they chose  the ir own ways".

יךָ" דוּתֶ לְ יַ חוּר בְּ בָּ ח  מַ לֹמֹה "שְׂ  שְׁ ר  מַ יָן זֶה אָ נְ עִ וּבְ

And reg arding  this  matter said Shlomo, "re joice , young  man, in your youth",

פָּט.  שְׁ  מִּ בַּ ים  לֹהִ אֱ ךָ הָ יאֲ לֶּה יְבִ  ל אֵ כָּ ל  י עַ כִּ ע  דָ וְ

"and know that for all these  will bring  you God to judg ment".

ין: דִּ ת הַ ן אֶ תֵּ  ה לִ תָּ  יד אַ תִ עָ שׂוֹת וְ עֲ כֹּחַ לַ ךָ  דְ יָ יֵּשׁ בְּ  שֶׁ ע  ר דַּ מַ לוֹ כְּ

Meaning  to say, know that there  is  in your hand power to do, and in the  future  you are  to g ive  the  judg ment.
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ר תֹּאמַ א  מָּ  שֶׁ

Perhaps you will say in your heart:

יֶה יִּהְ שֶּׁ  ה  ל מַ כָּ עַ  דֵ בָּרוּךְ הוּא יוֹ שׁ  דוֹ קָּ לֹא הַ וַהֲ

and is  it not the case that The Holy One , ble ssed He , knows all what that will be  in the future?

ע. ע אוֹ לֹא יֵדַ שָׁ  יק אוֹ רָ דִּ יֶה צַ זֶּה יִהְ שֶׁ ע  יֶה יֵדַ יִּהְ שֶׁ ם  קֹדֶ וְ

And before  that it is ,  He knows that this  one  will be  rig hteous or wicked, or does  He  not know?

יק דִּ יֶה צַ לֹּא יִהְ  שֶׁ ר  שָׁ  פְ י אֶ יק אִ דִּ יֶה צַ הוּא יִהְ שֶׁ ע  ם יֵדַ אִ

If He  knows that he  will be  rig hteous, then it is impossible  that he  will not be  rig hteous, for otherwise Hashem's

knowledge would be incorrect;

ע שָׁ  יֶה רָ יִּהְ שֶׁ ר  שָׁ  פְ אֶ יק וְ דִּ יֶה צַ יִּהְ שֶׁ ע  יֵּדַ  שֶׁ ר  תֹּאמַ ם  אִ וְ

and if you say that He  knows that he  will be  rig hteous, and yet it remains possible  that he  will be  wicked,

. יוֹ בֻּרְ ל  בָר עַ דָּ ע הַ י לֹא יֵדַ הֲרֵ

behold, He  did not know the  matter on its  clarity!

י יָם נִּ בָה מִ חָ ה וּרְ דָּ ץ מִ רֶ אֶ כָּה מֵ  לָה זוֹ אֲרֻ אֵ שְׁ וּבַת  שׁ תְּ שֶׁ ע  דַּ

Know that the  answer of this question is  long er than the  earth in measure , and broader than the  sea,

בָּהּ ים  יִ לוּ ים תְּ מִ ים רָ רִ ים וַהֲרָ לִ דוֹ ים גְּ רִ קָּ ה עִ מָּ  כַ וְ

and how many principle s  g reat and mountains  lofty are  dependent on it.

ר. מֵ י אוֹ נִ אֲ שֶׁ בָר זֶה  דָ ין בְּ בִ הָ לְ ע וּ ידַ ה לֵ תָּ  יךְ אַ ל צָרִ אֲבָ

But you need to know and to understand in this matter that I say:

ה וֹרָ תּ י הַ דֵ סוֹ כוֹת יְ לְ הִ י מֵ נִ שֵׁ ק  פֶרֶ נוּ בְּ רְ אַ בֵּ בָר  כְּ

Already we  explained in chapter second from the  Laws of Foundations of the  Torah

וּ נּ מֶּ  ץ מִ יא חוּ הִ שֶׁ ה  עָ דֵּ עַ מִ דֵ ינוֹ יוֹ בָּרוּךְ הוּא אֵ שׁ  דוֹ קָּ הַ שֶׁ

that The  Holy One , ble ssed He , does  not know from a knowledg e  that is  outside  from Him,

יִם. נַ שְׁ ם  תָּ  עְ דַ ם וְ הֵ שֶׁ ם  דָ י אָ נֵ בְ כִּ

like  human be ing s, who they and the ir knowledg e  are  two  separate entities.

ד חָ וֹ אֶ תּ עְ דַ מוֹ וְ שְׁ לֶּה   עַ לָּא הוּא יִתְ  אֶ



Rather, He , may He  be  exalted His  name, and His  knowledg e  are  one .

. יוֹ בֻּרְ ל  בָר זֶה עַ יג דָּ שִּׂ  הַ לָה לְ כוֹ ם יְ דָ ל אָ שֶׁ וֹ  תּ עְ ין דַּ אֵ וְ

And there  is  no knowledg e  of man able  to comprehend this matter on its  clarity.

א וֹרֵ בּ ת הַ תַּ  מִ צֹא אֲ מְ לִ יג וְ שִּׂ  הַ ם לְ דָ אָ בָּ כֹּחַ  ין  אֵ שֶׁ ם  שֵׁ  וּכְ

And just as  there  is  no streng th in man to comprehend and to find the  truth of the  Creator,

י" חָ ם וָ דָ אָ י הָ נִ אַ י לֹא יִרְ כִּ ר " מַ נֶּאֱ  שֶׁ

as  it is  said, 'for not can see  Me  the  man and live ,'

א. וֹרֵ בּ ל הַ שֶׁ וֹ  תּ עְ צֹא דַּ מְ לִ יג וְ שִּׂ  הַ ם לְ דָ אָ בָּ כֹּחַ  ין  ךְ אֵ כָּ

so there  is  no streng th in man to comprehend and to find the  knowledg e  of the  Creator.

י". כָ רָ יכֶם דְ כֵ רְ לֹא דַ יכֶם וְ בוֹתֵ שְׁ  חְ י מַ בוֹתַ שְׁ  חְ י לֹא מַ כִּ ר " מַ יא אָ נָּבִ  הַ הוּא שׁ

He is  what the  prophet said, 'For not My thoug hts  are  your thoug hts , and not your ways  are  My ways.'

ע ידַ כֹּחַ לֵ נוּ  בָּ ין  ן הוּא אֵ כֵּ  שֶׁ ן  יוָ כֵ וְ

And since  that so it is , there  is  no in us  streng th to know

ים שִׂ עֲ מַּ  הַ ים וְ רוּאִ בְּ ל הַ כָּ בָּרוּךְ הוּא  שׁ  דוֹ קָּ ע הַ ךְ יֵדַ יאַ הֵ

how knows The  Holy One , ble ssed He , all the  creations  and the  deeds.

פֵק לֹא סָ ע בְּ ל נֵדַ אֲבָ

But we  know without doubt

ם דָ אָ יַד הָ ם בְּ דָ אָ ה הָ שֵׂ עֲ מַּ  שֶׁ

that the  action of the  man is  in the  hand of the  man,

. ךְ כָּ שׂוֹת  עֲ יו לַ לָ זֵר עָ וֹ לֹא גּ כוֹ וְ שְׁ  בָּרוּךְ הוּא מוֹ שׁ  דוֹ קָּ ין הַ אֵ וְ

and there  is  no The  Holy One , ble ssed He , pulling  him, and not decree ing  upon him to do so.

בָר זֶה ע דָּ דַ ד נוֹ בַ לְ ת בִּ דָּ לַת הַ בָּ  י קַ נֵ פְּ  לֹא מִ וְ

And not because  of the  tradition of the  re lig ion alone  is  known this matter,

ה. מָ כְ חָ י הַ רֵ בְ דִּ רוּרוֹת מִ יוֹת בְּ אָ רְ לָּא בִּ  אֶ

rather with proofs  clear from the  words of wisdom.

יו שָׂ עֲ ל מַ ם עַ דָ אָ ת הָ ין אֶ נִ דָּ שֶׁ ה  נְּבוּאָ בַּ ר  מַ י זֶה נֶאֱ נֵ פְּ  וּמִ

And because  of this , it is  said in prophecy that they judg e  — the  man for his  deeds,



ע ם רַ אִ ם טוֹב וְ יו אִ שָׂ עֲ י מַ פִ כְּ

according  to his  deeds, if g ood and if bad.

: וֹ ין בּ יִ לוּ ה תְּ נְּבוּאָ י הַ רֵ בְ ל דִּ כָּ  שֶׁ ר  קָּ עִ זֶה הוּא הָ וְ

And this  is  the  principle  that all the  words of the  prophecy are  dependent on it.

C HA P T E R  S U M M A RY

The Rambam begins by establishing that free will is granted to every human being, allowing us to choose our path on our

own initiative. He strongly refutes the mistaken belief that Hashem decrees whether a person will be a tzaddik or a rasha at

birth, emphasizing that every person has the potential to be as righteous as Moshe Rabbeinu. Because choice is in our hands,

the sinner is responsible for his own loss, making it proper to mourn for one's sins and return to Hashem through teshuvah.

The Rambam explains that free will is a fundamental pillar of the Torah and mitzvos; without it, commands, warnings,

rewards, and punishments would have no justice or meaning. He resolves the apparent contradiction of human independence

within Hashem's world by explaining that just as Hashem willed nature to follow physical laws, He willed that man should

possess free choice and be judged accordingly. Finally, the Rambam introduces the profound tension between Hashem's

foreknowledge and man's free will, noting that the depth of this question is as vast as the sea.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

It is so easy to fall into the trap of blaming our spiritual struggles on our nature, our upbringing, or the way Hashem made us.

We tell ourselves, "I am just a naturally angry person," or "I don't have the head for learning." But the Rambam teaches us a

fundamental pillar of the entire Torah: your spiritual destiny is never locked in. You are not forced by any decree or natural

trait to be who you were yesterday. At this very moment, you have the exact same capacity to choose greatness as the greatest

tzaddikim.

This means that the key to your avodah is entirely in your hands. When we realize that Hashem does not force our choices,

we stop looking for excuses and start looking for ways to grow. If we made a mistake, we don't have to stay down; the same

free will that allowed us to slip is the very tool we use to choose to stand back up and return to Him.

Today, catch yourself when you start to say "that's just who I am" about a negative habit or a missed mitzvah. Pause, remind

yourself that Hashem gave you the power to choose otherwise, and make one small, conscious decision to act differently

than your habit dictates.
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