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L. ON THIS PAGE
In this section, the Chovos HaLevavos exposes the relentless tactics of the yetzer hara as it tries to undermine a Yid's emunah.
When the yetzer hara fails to stop a person fromserving Hashem with pure intentions, it shifts its focus to casting doubts on

the very foundations of our faith, starting with the existence of Hashemand the creation of the world from nothing.

As the struggle continues, the yetzer hara tries to confuse the neshama with false beliefs, questions about the purpose of our
avodah, and doubts regarding prophecy and the authenticity of the Torah. It even attempts to weaken our commitment to
the Oral Law, divine justice, and the reality of reward and punishment in the World to Come. The author guides us on how
to use our intellect and the holy teachings of our Sages to defeat each of these challenges.

All introductions, summaries, and contextual notes are the editor’s commentary and are not part of the original text.
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And when the yetzer hara despairs of casting doubts in your mind on this, he will try to make you doubt the Creator, may He be
blessed, and will say to you: "This world is not newly made and was not created; it has never been different than it is now, nor will it

ever change, and nothing in it is more fitting to be a creator than a created thing, and nothing in it is obligated to serve anything else,

since everything is ancient and eternal.’

NOTE The yetzer hara tries to push a person toward heresy (atheism) by daiming the universe is eternal and has no Creator, meaning there is no

higher power to whom we owe our service.
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And when he confronts you with this, return to your intellect, and it will show you the falschood of this view based on what we

explained in the Gate of Unity in this book, which will prove to you that this world has a Creator Who created it from absolute

nothingness.

NOTE The author refers back to Shaar HaYichud (the first gate of Chovos HaLevavos), where he logically proved that the universe had a beginning

and must have been created ex nihilo (yesh mei'ayin) by Hashem.
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And when he despairs of casting doubt on this matter, he will try to make you fall into various forms of partnership (shittuf), such as
the belief of those who posit a plurality of gods, the belief of the naturalists, or the belief of the foolish astrologers, according to their

various opinions.

NOTE Shittuf refers to associating partners with Hashem. The yetzer hara tries to introduce dualism, trinity, pantheism, or belief in the

independent power of the stars (astrology) todilute pure monotheism.
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But when it becomes clear to you that the Creator, may He be blessed, is One and Eternal, based on what we have already

established at the beginning of this book, then all of these doubts will leave you.
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And when he despairs of misleading you in these ways, he will try to entice you regarding the obligation to serve the Creator, saying
to you: 'Service froma servant to a master is only appropriate when the master needs him; but the Creator, may He be blessed, has no

need for His creations and lacks nothing that your service could provide, so your service to Him has no reason or purpose.’
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But when you contemplate with your intellect what we have already explained in the Gate of Reflection regarding Hashem's
goodness toward us, and in the Gate of the Obligation to Accept the Service of G-d because of that goodness, this doubt will

disappear, and you will obligate yourself in the service of Hashem.

NOTE The author refers to Shaar HaBechinah (Gate of Reflection) and Shaar Kabalas HaAvodah (Gate of Accepting Service), which explain that our

avodah is not to fulfill a need of Hashem, but is our duty of gratitude for His endless chessed toward us.
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And when he despairs of enticing you in these ways, he will try to cast doubt in your mind regarding the concept of prophecy and the

prophets, and regarding the Torah, its truth, and its binding nature.
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But if you stand up against him with your intellect and fight him with the arguments previously mentioned in the third gate of this

book, all of these doubts will leave your heart, and the reality of prophecy, the necessity of the Torah, the mission of the prophet who

brought it, and the ways we are awakened to it will be verified as true in your mind.

NOTE The third gate is Shaar Kabalas HaAvodah, which discusses how the Torah is necessary to guide human intellect and how prophecy is verified.
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And when he despairs of overcoming you in this matter, he will try to make you doubt the Oral Tradition (the Kabbalah of the Sages);
he will say to you: "That which is logical and that which is written in the Torah are both true, but what the Sages of blessed memory

said is not essential, and accepting it is not obligatory.’

NOTE The yetzer hara tries to make the person a Karaite—someone who accepts the Written Torah but rejects the Oral Law (Torah Sheb'al Peh)
passed down by Chazal.
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But when you look with your intellect, you will see that both logical reasoning and the written text are in great need of the Oral

Tradition, for neither of them can be fully realized without the Tradition.
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For as for logical duties, if the Oral Tradition did not define for us their quantity, quality, timing, location, and other details, we

could never determine them through our intellect alone;

NOTE For example, while intellect dictates we must show gratitude to Hashem, it cannot determine the exact times, texts, or structures of the daily

tefillos without the Sages' tradition.
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and similarly, the Written Torah cannot be understood if we only have the text itself, as our Sages of blessed memory said: "The Torah

is expounded through thirteen hermeneutical rules,” and they said: "The tradition is a fence for the Torah.'
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Furthermore, the Torah itself directs us in all of its detailed applications to the Oral Tradition, as it is written: 'Tf a matter of judgment

is hidden from you..." and it says: 'And you shall inquire, and they will tell you the word of judgment,” and it says: 'And the man who

acts intentionally [not listening to the priest or the judge]...

NOTE The author quotes Devarim 17 to show that the Written Torah explicitly commands us to follow the rulings and traditions of the

contemporary Beis Din and Sages.
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And when you understand all of this, the doubt will depart, and the truth of logical knowledge, written scripture, and the received

oral tradition will become clear to you.




D°2910 DPR °2 RN WAV 20 TER M2 2TAYY APRT 0710 10 ANinD? R WK
N3 P82 YIm YUI? Pbn P RY PTRT 0T 2y 1210 i ANy PTRT 177 PY 07iva
.M 1997 17 °¥°2707 Y2 11217 UNTRIY "N 1Ry

And when he despairs of enticing you in these ways, he will try to attack from the angle of reward and punishment, saying: "These do
not operate in the world according to the way of justice; for if they did, the wicked would not prosper and the righteous would not

suffer,’ just as was said by the one we previously mentioned in the fourth gate of this book.

NOTE This refers to the classic question of Tzaddik V'ra Lo (why the righteous suffer and the wicked prosper), which the author addressed in Shaar
HaBitachon (the Gate of Trust).
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But when your intellect reveals to you the ways of justice in both of these situations, as we have already mentioned in the Gate of

Trust, this doubt will disappear, and our hearts will find rest from his confusion.
22997 IR WAV 27MYR 2ing a0y pRDY IPNRT 07180 10 11°9Y 72310 %00 WD UKD
43 1220y NI DIV JI07IR 7902 TN IMNCYD IV T80 1HY Wawh

And when the yetzer hara despairs of overcoming us in these ways, he will cast doubt on the reward and punishment of the World to
Come (Olam Haba), and will try to confuse and disrupt our minds because it is rarely mentioned explicitly in our Torah, and its

reality is not openly apparent there.

NOTE The Torah focuses heavily on physical rewards in this world (like rain and crops in the Shema), which the yetzer hara uses to make a person

doubt the existence of the spiritual afterlife.
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But when we look at what is written in the books of the other Prophets regarding this matter, such as: 'And the spirit returns to G-d

Who gave it';
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and: 'And I will give you free access among these who stand here's

NOTE This prophecy in Zechariah refers to the soul walking among the angels in the spiritual realms after death.
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and: 'How abundant is Your goodness which You have hidden away for those who fear You's
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and: 'No eye has seen, O G-d, besides You, [what You will do for him who waits for You]';
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and: "And your righteousness shall go before you [the glory of Hashem shall gather you in]';
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and many other verses like these, along with what the teachings of Chazal point to, and what can be understood through logical

reasoning, our souls will find rest and be confident in the absolute truth of reward and punishment in the World to Come.
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And when the yetzer hara despairs of making us doubt all of these aforementioned matters, he will try to make us lazy in performing

our service of Hashem, and will distract us with our worldly affairs—eating, drinking, clothing, transportation, and indulging in

various physical pleasures.

NOTE When the yetzer hara fails to ruin a person's emunah (faith), he shifts tactics to practical distraction, trying to drown the person in

materialism and physical comforts so they have no time or energy for spiritual growth.

WHAT TO TAKE FROM IT

The chapter details how the yetzer hara systematically attacks a person’s emunah, beginning with doubts about the Creator
and the creation of the world, which are refuted by the foundations of the first gate. It then addresses the yetzer's attempts to
introduce false beliefs, argue that Hashemdoes not need our service, and cast doubt on prophecy and the Torah's
authenticity. The author explains that the Oral Law is absolutely indispensable for understanding both rational and scriptural
laws, citing the Torah's own command to follow the Sages. Finally, the chapter resolves doubts regarding divine justice in this
world and the reality of reward and punishment in the afterlife, using proofs from the prophets and the teachings of Chazal to

bring the heart to complete peace.
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My dear friend, look at how the yetzer hara operates. The Chovos HaLevavos is pulling back the curtain to show us his entire
playbook. The yetzer hara is relentless; the moment you defeat himon one front, he simply retreats, regroups, and launches a
different attack. If he cannot make you doubt Hashem's existence, he will try to make you doubt the purpose of your avodah.
If that fails, he will attack the truth of the Torah, then the authority of the Sages and the Oral Law, then the fairness of

reward and punishment, and finally, he will just try to make you lazy and distracted by physical comforts.

This is a profound lesson in spiritual vigilance. You must realize that when doubts, coldness, ora sudden feeling of 'what is
the point of this mitzvah?’ enter your mind, it is not a reflection of truth—it is simply the yetzer hara shifting his tactics
because you defeated himyesterday. He wants to make you feel that your intellect and your tradition are at odds, or that the

Oral Torah is somehow secondary.

To fight this, we must do exactly what the author prescribes: we must arm ourselves with clear, solid Torah knowledge and
rely on the mesorah of our Sages. The Oral Law is what gives shape, time, and boundaries to the written word; without it, we
are lost. When the yetzer hara tries to confuse you, do not engage in a shouting match with him. Instead, quiet your mind,
return to the clear truths of the Torah and the Sages, and recognize his voice for what it is—just another desperate attempt to

disrupt your connection to Hashem.

Today, when you performa mitzvah or learn Torah, do it with the conscious intention of relying on the mesorah of our

Sages, recognizing that their teachings are the essential key to fulfilling Hashem's will.
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