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O N  T HIS  PA G E

In this section, the Chovos HaLevavos exposes the relentless tactics of the yetzer hara as it tries to undermine a Yid's emunah.

When the yetzer hara fails to stop a person from serving Hashem with pure intentions, it shifts its focus to casting doubts on

the very foundations of our faith, starting with the existence of Hashem and the creation of the world from nothing.

As the struggle continues, the yetzer hara tries to confuse the neshama with false beliefs, questions about the purpose of our

avodah, and doubts regarding prophecy and the authenticity of the Torah. It even attempts to weaken our commitment to

the Oral Law, divine justice, and the reality of reward and punishment in the World to Come. The author guides us on how

to use our intellect and the holy teachings of our Sages to defeat each of these challenges.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

שׁ דָ ינוֹ חָ זֶּה אֵ לָם הַ עוֹ י הָ כִּ  : ךָ ר לְ יֹאמַ ; וְ ךְ רַ בָּ א יִתְ וֹרֵ בַּבּ ךָ  ק אוֹתְ פֵּ  סַ ל לְ דֵּ תַּ  שְׁ  זֶה, יִ ךָ בָּ ק אוֹתְ פֵּ  סַּ  שׁ מִ יָאֵ ר יִתְ שֶׁ  כַאֲ וְ

ין אֵ א, וְ רָ נִּבְ א מִ וֹרֵ יוֹת בּ הְ אוּי לִ ר רָ וּ יוֹתֵ נּ מֶּ  ר מִ בָ ין דָּ אֵ ן, וְ כֵּ לֹא יָסוּר  ה וְ תָּ  ר הוּא עַ שֶׁ  כַּאֲ ר  לֹא סָ א, וְ רָ לֹא נִבְ וְ

ן. מוֹ דְ ן קַ שָׁ כֹּל יָ  הַ שֶׁ ת זוּלָתוֹ,  עֲבוֹדַ יָּב מֵ וּ חַ נּ מֶּ  ר מִ בָ דָּ

And when the yetzer hara despairs of casting doubts in your mind on this,  he will try to make you doubt the Creator,  may He be

blessed, and will say to you: 'This world is not newly made and was not created; it has never been different than it is now, nor will it

ever change, and nothing in it is more fitting to be a creator than a created thing, and nothing in it is obligated to serve anything else,

since everything is ancient and eternal.'

NOTE The yetzer hara tries to push a person toward heresy (atheism) by claiming the universe is eternal and has no Creator, meaning there is no

higher power to whom we owe our service.

ה מָ זֶּה, בְּ ר הַ פֶ סֵּ  ן הַ יִּחוּד מִ ר הַ אֲמַ מַּ  זֶּה מִ עַת הַ דַּ ד הַ סֵ פְ ךָ הֶ ה אוֹתְ אֶ יַרְ ךָ, וְ לְ כְ שִׂ וּב לְ זֶה, שׁ ךָ בָּ רְ ר יִקְ שֶׁ  כַאֲ וְ

ר. בָ לֹּא דָּ  אוֹ מִ רָ א בְּ וֹרֵ זֶּה בּ לָם הַ עוֹ י[ לָ כִּ ךָ ] יאֲ צִ יַּמְ שֶׁ

And when he confronts you with this,  return to your intellect,  and it will show you the falsehood of this view based on what we

explained in the Gate of Unity in this book, which will prove to you that this world has a Creator Who created it from absolute

nothingness.

NOTE The author refers back to Shaar HaYichud (the first gate of Chovos HaLevavos), where he logically proved that the universe had a beginning

and must have been created ex nihilo (yesh mei'ayin) by Hashem.



י שֵׁ  נְ עַת אַ דַ וּי, וְ בּ רִ י הָ נִּיחֵ עַת מַ מוֹ דַּ כְּ וּף,  תּ שִּׁ   ינֵי הַ מִ ךָ בְּ ילְ פִּ יךָ, יַ לֶ זֶּה עָ יָן הַ נְ עִ ק הָ פֵּ  סַּ  שׁ מִ יָאֵ ר יִתְ שֶׁ  כַאֲ וְ

ם. עוֹתָ קוּת דֵּ לְּ חַ תְ י הִ פִ כְּ ים,  כָבִ וֹ כּ זֵי הַ חוֹ ים מֵ אִ תָ פְּ  עַת הַ דַ לָדוֹת, וְ וֹ תּ הַ

And when he despairs of casting doubt on this matter,  he will try to make you fall into various forms of partnership (shittuf),  such as

the belief of those who posit a plurality of gods,  the belief of the naturalists,  or the belief of the foolish astrologers,  according to their

various opinions.

NOTE Shittuf refers to associating partners with Hashem. The yetzer hara tries to introduce dualism, trinity, pantheism, or belief in the

independent power of the stars (astrology) to dilute pure monotheism.

ל כָּ זֶה יָסוּרוּ  ר, בָּ פֶ סֵּ  לַּת הַ  חִ תְ ים בִּ רִ בָ דְּ ן הַ נוּ מִ ם לָ דַ קָּ  שֶׁ ה  מָ ן, בְּ מוֹ דְ ד קַ חָ א ית׳ אֶ וֹרֵ בּ י הַ כִּ ךָ  ר לְ רֵ בָּ ר יִתְ שֶׁ  כַאֲ וְ

. ךָ מְּ  קוֹת מִ פֵ סְּ וּ הַ לּ אֵ

But when it becomes clear to you that the Creator,  may He be blessed, is One and Eternal,  based on what we have already

established at the beginning of this book, then all of these doubts will leave you.

ן ה מִ עֲבוֹדָ י הָ כִּ  : ךָ ר לְ יֹאמַ א, וְ וֹרֵ בּ ת הַ יּוּב עֲבוֹדַ צַּד חִ ךָ מִ וֹתְ פַתּ ל לְ דֵּ תַּ  שְׁ  לֶּה, יִ  אֵ נִים הָ פָּ  בַּ ךָ  מְּ  שׁ מִ יָאֵ ר יִתְ שֶׁ  כַאֲ וְ

ה, וּם עֲבוֹדָ שׁ ר לְ סֵ לֹא חָ יו וְ יּוֹתָ רִ בְ יךְ לִ רִ וּ צָ נּ ינֶ ךְ אֵ רַ בָּ א יִתְ וֹרֵ בּ הַ יו, וְ לָ וֹ אֵ כּ רְ עֵת צָ יֶה בְּ הְ ד תִּ עֱבָ נֶּ  ד לַ עוֹבֵ הָ

נִים. פָּ לֹא  ם וְ עַ הּ טַ ין לָ ךָ לוֹ אֵ תְ עֲבוֹדָ וַ

And when he despairs of misleading you in these ways,  he will try to entice you regarding the obligation to serve the Creator,  saying

to you: 'Service from a servant to a master is only appropriate when the master needs him; but the Creator,  may He be blessed, has no

need for His creations and lacks nothing that your service could provide, so your service to Him has no reason or purpose.'

לַת בָּ יּוּב קַ ר חִ עַ שַׁ  ינוּ, וּבְ לֵ ים עָ לֹהִ  אֱ טוֹבַת הָ ינָה לְ חִ בְּ ר הַ עַ שַׁ  נוּ בְּ ם לָ דַ קָּ  שֶׁ ה  ל מָ ךָ עַ לְ כְ שִׂ יף בְּ קִ שְׁ  תַּ ר  שֶׁ  כַאֲ וְ

ים. לֹהִ  אֱ ת הָ עֲבוֹדַ בַּ ךָ  שְׁ  ת נַפְ יֵּב אֶ חַ זֶּה, וּתְ ק הַ פֵ סָּ  , יָסוּר הַ הּ עֲבוּרָ בַּ ים  לֹהִ ה לֵא עֲבוֹדָ הָ

But when you contemplate with your intellect what we have already explained in the Gate of Reflection regarding Hashem's

goodness toward us,  and in the Gate of the Obligation to Accept the Service of G-d because of that goodness,  this doubt will

disappear,  and you will obligate yourself in the service of Hashem.

NOTE The author refers to Shaar HaBechinah (Gate of Reflection) and Shaar Kabalas HaAvodah (Gate of Accepting Service), which explain that our

avodah is not to fulfill a need of Hashem, but is our duty of gratitude for His endless chessed toward us.

נֵי פְ אָ ה וּבְ וֹרָ ים, וּבַתּ יאִ נְּבִ הַ ה וְ נְּבוּאָ יַן הַ נְ עִ יךָ בְּ לֶ ק עָ פֵּ  סַ ל לְ דֵּ תַּ  שְׁ  לֶּה, יִ  אֵ נִים הָ פָּ  בַּ ךָ  וֹתְ פַּתּ  שׁ מִ יָאֵ ר יִתְ שֶׁ  כַאֲ וְ

. הּ יּוּבָ חִ הּ וְ תָ תָּ  אֲמִ

And when he despairs of enticing you in these ways,  he will try to cast doubt in your mind regarding the concept of prophecy and the

prophets,  and regarding the Torah, its truth, and its binding nature.

ל כָּ וּ  וּ, יָסוּרּ נּ מֶּ  י מִ שִׁ י לִ שְּׁ   ר הַ עַ שַּׁ   בַּ זֶּה  ר הַ פֶ סֵּ  בַּ מוֹת  וֹדְ קּ נוֹת הַ עָ טְּ  בַּ וֹ  ם בּ לָּחֵ  תִ ךָ, וְ לְ כְ שִׂ וֹ בְּ דּ נֶגְ כְּ עֲמֹד  תַּ ם  אִ וְ

נֵי פְ אָ , וְ הּ יא בָּ נָּבִ  יחוּת הַ לִ שְׁ ה, וּ וֹרָ תּ יּוּב הַ ךְ חִ צֹרֶ ה, וְ נְּבוּאָ יַן הַ נְ ךָ עִ לְ צְ מֵּת אֶ  אַ יִתְ ךָ, וְ בְּ לִּ לֶּה מִ  אֵ קוֹת הָ פֵ סְּ הַ

. יהָ לֶ ה עָ רָ עָ הֶ הַ

But if you stand up against him with your intellect and fight him with the arguments previously mentioned in the third gate of this

book, all of these doubts will leave your heart,  and the reality of prophecy, the necessity of the Torah, the mission of the prophet who

brought it,  and the ways we are awakened to it will be verified as true in your mind.

NOTE The third gate is Shaar Kabalas HaAvodah, which discusses how the Torah is necessary to guide human intellect and how prophecy is verified.



ה ךְ מַ ם אֱמֶת, אַ נֵיהֶ שְׁ כָּתוּב   הַ ל וְ כָּ  שְׂ מֻּ  י הַ כִּ  : ךָ ר לְ יֹאמַ לָה; וְ בָּ קַּ בַּ ךָ  ק אוֹתְ פֵּ  סַ זֶּה, יְ יָן הַ נְ עִ ךָ בָּ מְּ  שׁ מִ יָאֵ ר יִתְ שֶׁ  כַאֲ וְ

ה. וּלוֹ חוֹבָ בּ לֹא קִ ר, וְ קַּ  ינוֹ עִ רוּ רז״ל אֵ מְ אָ שֶׁ

And when he despairs of overcoming you in this matter,  he will try to make you doubt the Oral Tradition (the Kabbalah of the Sages);

he will say to you: 'That which is logical and that which is written in the Torah are both true, but what the Sages of blessed memory

said is not essential,  and accepting it is not obligatory.'

NOTE The yetzer hara tries to make the person a Karaite—someone who accepts the Written Torah but rejects the Oral Law (Torah Sheb'al Peh)

passed down by Chazal.

ל ם יָכוֹ הֶ ד מֵ חָ ין אֶ י אֵ כִּ ל,  ךְ גָּדוֹ לָה צֹרֶ בָּ קַּ  ל הַ ין אֶ יכִ רִ כָּתוּב צְ  הַ ל וְ כָּ  שְׂ מֻּ  י הַ כִּ ה  אֶ רְ ךָ, תִּ לְ כְ שִׂ ל בְּ כֵּ  תַּ  סְ ר תִּ שֶׁ  כַאֲ וְ

לָה; בָּ קַּ  י הַ תִּ לְ בִּ ר מִ גָּמֵ הִ לְ

But when you look with your intellect,  you will see that both logical reasoning and the written text are in great need of the Oral

Tradition, for neither of them can be fully realized without the Tradition.

צַּד נוּ מִ ן לָ כֵ תָּ יָנָיו, לֹא יִ נְ ר עִ אָ שְׁ קוֹמוֹ וּ וֹ וּמְ נּ יכוּתוֹ וּזְמַ אֵ וּתוֹ וְ כַּמּ לָה  בָּ קַּ  נוּ הַ דֹּר לָ  גְ ם לֹא תִּ ל, אִ כָּ  שְׂ מֻּ  י הַ כִּ

בַד; לְ נוּ בִּ לֵ כְ שִׂ

For as for logical duties,  if the Oral Tradition did not define for us their quantity,  quality,  timing, location, and other details,  we

could never determine them through our intellect alone;

NOTE For example, while intellect dictates we must show gratitude to Hashem, it cannot determine the exact times, texts, or structures of the daily

tefillos without the Sages' tradition.

ה וֹרָ תּ דּוֹת הַ ה מִ רֵ שְׂ לֹשׁ עֶ  שְׁ  וֹ רז״ל: 'בִּ רוּ בּ מְ אָ שֶׁ מוֹ  כְּ בַד,  לְ ר בִּ פֶ סֵּ  ן הַ לָּא מִ  נוּ אֶ שׁ לָ פֹרַ ם לֹא יְ כָּתוּב, אִ  ן הַ כֵ וְ

ה'. וֹרָ יָג לַתּ ת סְ סֹרֶ רוּ: 'מָ מְ אָ שֶׁת', וְ  רֶ נִדְ

and similarly,  the Written Torah cannot be understood if we only have the text itself,  as our Sages of blessed memory said: 'The Torah

is expounded through thirteen hermeneutical rules, ' and they said: 'The tradition is a fence for the Torah.'

ר בָ ךָ דָ מְּ  לֵא מִ פָּ  י יִ כִּ לָה, כמ״ש: )דברים יז( ' בָּ קַּ  ל הַ יהָ אֶ דוֹתֶ לְ וֹ ל תּ כָ נוּ בְּ ה אוֹתָ יבָ שִׁ  ה הֵ וֹרָ תּ י הַ כִּ עוֹד,  וְ

ן' זָדוֹ ה בְ שֶׂ עֲ ר יַ שֶׁ  ישׁ אֲ אִ הָ ר: )שם( 'וְ מַ אָ ט', וְ פָּ  שְׁ  מִּ  בַר הַ ת דְּ ךָ אֵ ידוּ לְ גִּ הִ תָּ וְ  שְׁ  רַ דָ ר: )שם( 'וְ מַ אָ ׳, וְ גוֹ ט' וְ פָּ  שְׁ  מִּ לַ

׳. גוֹ וְ

Furthermore, the Torah itself directs us in all of its detailed applications to the Oral Tradition, as it is written: 'If a matter of judgment

is hidden from you...' and it says: 'And you shall inquire,  and they will tell you the word of judgment,' and it says: 'And the man who

acts intentionally [not listening to the priest or the judge]...'

NOTE The author quotes Devarim 17 to show that the Written Torah explicitly commands us to follow the rulings and traditions of the

contemporary Beis Din and Sages.

לֶת. בֶּ קֻ מְּ  הַ ה וְ תוּבָ כְּ  הַ לֶת וְ כֶּ  שְׂ מֻּ  ה הַ יעָ יְּדִ ךָ הַ ר לְ רֵ בָּ תְ תִ ק, וְ פֵ סָּ  ל זֶה, יָסוּר הַ כָּ ל  עֲמֹד עַ תַּ ר  שֶׁ  כַאֲ וְ

And when you understand all of this,  the doubt will depart,  and the truth of logical knowledge, written scripture,  and the received

oral tradition will become clear to you.



ים כִ לְ ינָם הוֹ י אֵ כִּ ר:  יֹאמַ , וְ עֹנֶשׁ הָ מוּל וְ גְּ צַּד הַ זֶה מִ ל בְּ דֵּ תַּ  שְׁ  לֶּה, יִ  אֵ נִים הָ פָּ  ן הַ ךָ מִ וֹתְ פַתּ שׁ לְ יָאֵ ר יִתְ שֶׁ  כַאֲ וְ

מוֹ כְּ יק,  צַּדִּ ין לַ יעִ רִ ע וּמְ שָׁ  ין לָרָ יבִ טִ יוּ מְ ק, לֹא הָ צֶּדֶ ךְ הַ רֶ ל דֶּ ין עַ כִ לְ יוּ הוֹ וּ הָ לּ אִ ק, וְ צֶּדֶ ךְ הַ רֶ ל דֶּ לָם עַ עוֹ בָּ

זֶּה. ר הַ פֶ סֵּ  ן הַ י מִ יעִ בִ רְ ר הָ עַ שַּׁ   בַּ רוֹ  זָכְ נוּ לְ מְ דַּ קְ הִ שֶׁ י  רוּ מִ מְ אָ שֶׁ

And when he despairs of enticing you in these ways,  he will try to attack from the angle of reward and punishment, saying: 'These do

not operate in the world according to the way of justice;  for if they did, the wicked would not prosper and the righteous would not

suffer, ' just as was said by the one we previously mentioned in the fourth gate of this book.

NOTE This refers to the classic question of Tzaddik V'ra Lo (why the righteous suffer and the wicked prosper), which the author addressed in Shaar

HaBitachon (the Gate of Trust).

ק פֵ סָּ  ן, יָסוּר הַ חוֹ טָּ  בִּ ר הַ עַ שַׁ  ם בְּ נוּ אוֹתָ רֵ ם זָכְ דַ ר קָ שֶׁ  יָנִים, אֲ נְ עִ נֵי הָ שְׁ  ק בִּ צֶּדֶ נֵי הַ פְ ל אָ כֶ שֵּׂ  ךָ הַ לֶּה לְ גַ ר יְ שֶׁ  כַאֲ וְ

. וֹ וּשׁ בּ שִּׁ   נוּ מִ בֵּ יָנוּחַ לִ זֶּה, וְ הַ

But when your intellect reveals to you the ways of justice in both of these situations,  as we have already mentioned in the Gate of

Trust,  this doubt will disappear,  and our hearts will find rest from his confusion.

ב בֵּ רְ עַ ל לְ דֵּ תַּ  שְׁ  יִ וֹ, וְ שׁ נְ עָ מוּל העוה״ב וְ ינוּ גְּ לֵ ק עָ פֵּ  סַ לֶּה, יְ  אֵ נִים הָ פָּ  ן הַ ינוּ מִ לֵ בֹר עָ גְּ יֵּצֶר מִ שׁ הַ יָאֵ ר יִתְ שֶׁ  כַאֲ וְ

. וֹ יָנוֹ בּ נְ אוֹת עִ רָ עוּט הֵ נוּ, וּמִ תֵ רָ וֹ ר תּ פֶ סֵ ר בְּ בֹאָ יאוּתוֹ מְ צִ עוּט מְ צַּד מִ ינוּ מִ לֵ שׁ עָ בֵּ שַׁ  וּלְ

And when the yetzer hara despairs of overcoming us in these ways,  he will cast doubt on the reward and punishment of the World to

Come (Olam Haba),  and will try to confuse and disrupt our minds because it is rarely mentioned explicitly in our Torah, and its

reality is not openly apparent there.

NOTE The Torah focuses heavily on physical rewards in this world (like rain and crops in the Shema), which the yetzer hara uses to make a person

doubt the existence of the spiritual afterlife.

ל וּב אֶ שׁ תָּ רוּחַ  הָ : )קהלת י״ב:ז׳( 'וְ מוֹ כְּ זֶּה,  יָן הַ נְ עִ ן הָ ים מִ יאִ נְּבִ ר הַ אָ שְׁ י  רֵ פְ סִ יֵּשׁ בְּ שֶׁ ה  מָ ל בְּ כֵּ  תַּ  סְ ר נִ שֶׁ  כַאֲ וְ

;' נָהּ ר נְתָ שֶׁ  ים אֲ לֹהִ  אֱ הָ

But when we look at what is written in the books of the other Prophets regarding this matter,  such as: 'And the spirit returns to G-d

Who gave it';

לֶּה';  אֵ ים הָ דִ עֹמְ ין הָ ים בֵּ כִ לְ הְ ךָ מַ י לְ תִּ נָתַ )זכריה ג( 'וְ

and: 'And I will give you free access among these who stand here';

NOTE This prophecy in Zechariah refers to the soul walking among the angels in the spiritual realms after death.

;' יךָ אֶ ירֵ תָּ לִּ נְ פַ ר צָ שֶׁ  ךָ אֲ ב טוּבְ ה רַ )תהלים לא( 'מָ

and: 'How abundant is Your goodness which You have hidden away for those who fear You';

;' ךָ ים זוּלָתְ לֹהִ  ה אֱ תָ אָ ן לֹא רָ יִ )ישעיהו ס״ד:ג׳( 'עַ

and: 'No eye has seen, O G-d, besides You, [what You will do for him who waits for You]';

׳; גוֹ ' וְ ךָ קֶ דְ נֶיךָ צִ פָ ךְ לְ לַ הָ )שם נח( 'וְ

and: 'And your righteousness shall go before you [the glory of Hashem shall gather you in]';



רוּר בֵ ח בְּ טַ בְ תִ נוּ וְ שֵׁ  נוּחַ נַפְ תָּ ל,  כֶ שֵּׂ  ךְ הַ רֶ דֶ וּ בְּ נּ מֶּ  ג מִ שַּׂ יֻּ שֶׁ ה  זַ״ל, וּמָ י חֲ רֵ בְ יו דִּ לָ רוּ עָ יּוֹ שֶׁ ה  ם מָ לֶּה, עִ  כָּאֵ ה  בֵּ רְ הַ וְ

עֹנֶשׁ בעוה״ב. הָ מוּל וְ גְּ יּוּב הַ חִ

and many other verses like these,  along with what the teachings of Chazal point to,  and what can be understood through logical

reasoning, our souls will find rest and be confident in the absolute truth of reward and punishment in the World to Come.

נוּ ידֵ רִ יַטְ ה, וְ עֲבוֹדָ ה הָ שֵׂ עֲ מַ נוּ בְּ ל אוֹתָ צֵּ עַ ל לְ דֵּ תַּ  שְׁ  רוֹ, יִ כְ ם זִ דַ קָּ  שֶׁ ה  ל מָ כָ נוּ בְּ ק אוֹתָ פֵּ  סַּ  יֵּצֶר מִ שׁ הַ יָאֵ ר יִתְ שֶׁ  כַאֲ וְ

יּוֹת. גּוּפִ נָאוֹת הַ הֲ ינֵי הַ מִ נוֹת בְּ לֵהָ כָּב, וְ  רְ וּשׁ וּמֶ בּ לְ ה וּמַ תֶּ  שְׁ  ל וּמִ אֲכָ מַּ  נוּ מִ לָמֵ נֵי עוֹ יְ נְ עִ בְּ

And when the yetzer hara despairs of making us doubt all of these aforementioned matters,  he will try to make us lazy in performing

our service of Hashem, and will distract us with our worldly affairs—eating, drinking, clothing, transportation, and indulging in

various physical pleasures.

NOTE When the yetzer hara fails to ruin a person's emunah (faith), he shifts tactics to practical distraction, trying to drown the person in

materialism and physical comforts so they have no time or energy for spiritual growth.

W HA T  T O  T A K E  F R O M  IT

The chapter details how the yetzer hara systematically attacks a person's emunah, beginning with doubts about the Creator

and the creation of the world, which are refuted by the foundations of the first gate. It then addresses the yetzer's attempts to

introduce false beliefs, argue that Hashem does not need our service, and cast doubt on prophecy and the Torah's

authenticity. The author explains that the Oral Law is absolutely indispensable for understanding both rational and scriptural

laws, citing the Torah's own command to follow the Sages. Finally, the chapter resolves doubts regarding divine justice in this

world and the reality of reward and punishment in the afterlife, using proofs from the prophets and the teachings of Chazal to

bring the heart to complete peace.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

My dear friend, look at how the yetzer hara operates. The Chovos HaLevavos is pulling back the curtain to show us his entire

playbook. The yetzer hara is relentless; the moment you defeat him on one front, he simply retreats, regroups, and launches a

different attack. If he cannot make you doubt Hashem's existence, he will try to make you doubt the purpose of your avodah.

If that fails, he will attack the truth of the Torah, then the authority of the Sages and the Oral Law, then the fairness of

reward and punishment, and finally, he will just try to make you lazy and distracted by physical comforts.

This is a profound lesson in spiritual vigilance. You must realize that when doubts, coldness, or a sudden feeling of 'what is

the point of this mitzvah?' enter your mind, it is not a reflection of truth—it is simply the yetzer hara shifting his tactics

because you defeated him yesterday. He wants to make you feel that your intellect and your tradition are at odds, or that the

Oral Torah is somehow secondary.

To fight this, we must do exactly what the author prescribes: we must arm ourselves with clear, solid Torah knowledge and

rely on the mesorah of our Sages. The Oral Law is what gives shape, time, and boundaries to the written word; without it, we

are lost. When the yetzer hara tries to confuse you, do not engage in a shouting match with him. Instead, quiet your mind,

return to the clear truths of the Torah and the Sages, and recognize his voice for what it is—just another desperate attempt to

disrupt your connection to Hashem.

Today, when you perform a mitzvah or learn Torah, do it with the conscious intention of relying on the mesorah of our

Sages, recognizing that their teachings are the essential key to fulfilling Hashem's will.
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