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O N  T HIS  PA G E

In this chapter, we learn how the yetzer hara works to ensnare a person, starting with the physical desires of this world. If we

listen to him regarding our basic physical needs, he quickly entices us to pursue superfluous luxuries, urging us to exert all our

strength to serve this world and seek honor from others. He even tries to divert our intellectual pursuits toward superficial

wisdoms, like grammar and music, solely to gain prestige in the eyes of the public.

However, if we shut the door to these desires from the very beginning and remain satisfied with our basic necessities, the

power of the yetzer hara is broken. But for those who are wise, the yetzer hara uses a different tactic, attempting to confuse

their understanding through spurious arguments and intellectual fallacies. If a person relies solely on their own intellect

without proper guidance, the yetzer hara will gradually lead them from truth to complete falsehood.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

ב בֵּ יחַ נוֹת; וִ זוֹ מְּ לָה לַ פֵ ם טְ הֵ שֶׁ ים  רִ וֹתָ מּ נוּ הַ ה לָ פֶּ יַ וֹ, יְ תּ לְ עֲמֹד בִּ ן לַ כֵ תָּ ר לֹא יִ שֶׁ  ן, אֲ זוֹ מָּ בַּ יו  לָ ע אֵ מַ שָּׁ   ר נִ שֶׁ  כַאֲ וְ

ם יהֶ קֵּ חֻ לֶכֶת בְּ לָ גָם, וְ נְהָ נְהֹג מִ לִ ם, וְ לֵיהֶ מוֹת אֲ דָּ הִ ם, לְ תָ י עֲבוֹדָ שֵׁ  נְ אַ ים וּבְ רִ שָּׂ  בַּ נֵּא   קַ נוּג, וּלְ עֲ תַּ  הַ ה וְ חָ מְ שִּׂ  נוּ הַ לָ

ים. נוּגִ עֲ תַּ  שַׁת הַ  קָּ בַ בְּ

And when we listen to him regarding food—which is something we cannot exist without—he will make the luxuries,  which are merely

secondary to basic sustenance, appear beautiful to us,  and he will make indulgence and pleasure seem so desirable that we will envy

noblemen and their servants,  striving to be like them, to adopt their customs, and to follow their ways in the pursuit of physical

pleasures.

ר גֶּבֶ ךָ, הַ כֹחֲ ל בְּ דֵּ תַּ  שְׁ  הִ ה, וְ תֶּ  פְ נִּ ישׁ הַ אִ ךָ, הָ עֲ שֹׂף זְרוֹ  נֶיךָ, חֲ תְ נֵּס מָ שַׁ ר: " זֶה, יֹאמַ נֵנוּ בָּ צוֹ נוּ וּרְ צֵ פְ ה חֶ אֶ ר יִרְ שֶׁ  כַאֲ וְ

". וֹ ךָ בּ צְ פְ חֶ צָת מֵ קְ יעַ לִ גִּ תַּ י  יו, אוּלַ שָׁ נָ עֲבֹד אֲ לָם וַ עוֹ עֲבֹד הָ וּסָת, וַ מּ הַ

When the yetzer hara sees our desire and willingness for this,  he will say: "Gird your loins,  bare your arm, O enticed man, and exert

all your strength, O seduced man, to serve this world and to serve its people,  so that perhaps you may attain some of your desires in

it."

וֹ צֶּה בּ רֻ יֶה מְ הְ תִ זֶּה, וְ לָם הַ עוֹ ל הָ זֶר עַ וֹ עֵ ךָ בּ יֶה לְ יִּהְ שֶׁ ה  לָּא מָ  לָם אֶ עוֹ י הָ שֵׂ עֲ מַּ  ה מִ שֵׂ עֲ מַ ק בְּ סֵּ  עַ תְ ל תִּ אַ "וְ

ם." עָ ר הָ אָ שְׁ ל  ים אֶ לִ שְׁ  וֹ מּ ן הַ יגָיו, מִ נְהִ יו וּמַ שָׁ נָ לַאֲ

"Do not occupy yourself with any worldly endeavors except those that will help you get ahead in this world, and through which you

will find favor in the eyes of its people and its leaders,  from the rulers to the rest of the populace."



נֵי י בְּ לֵ דוֹ ל גְּ וֹ אֶ צֶּה בּ רַ תְ תִ ךָ, וְ רְ וֹ י דּ שֵׁ  נְ ל אַ צֶ וֹ אֵ ד בּ כַּבֵּ  תְ תִּ שֶׁ ה  לָּא מָ  מוֹת אֶ כְ חָ ן הַ ר מִ בָ דָ ךָ בְּ בְּ יד לִ רִ טְ תַּ ל  אַ "וְ

ידוֹת חִ הַ יר, וְ שִּׁ   הַ וּק, וְ דּ קְ דִּ י הַ שֵׁ  רְ שָׁ  ל, וְ קָ שְׁ  מִּ  ן הַ תֹכֶ ן, וְ וֹ שׁ לָּ  מַת הַ כְ חָ לָה: בְּ עֲ ל מַ עַ ין וּבַ צִ קָ ר וְ טֵ וֹ שׁ ר וְ שַּׁ   ךָ מִ נְּ זְמַ

יּוֹת." רִ נָּכְ  יצוֹת הַ לִ מְּ  הַ ים, וְ לָאִ פְ מֻּ  ים הַ לִ שָׁ  מְּ  הַ חֲמוּדוֹת, וְ הַ

"And do not trouble your mind with any area of wisdom except that which will bring you honor among the people of your generation,

and make you favored by the prominent figures of your time—such as ministers,  officers,  rulers,  and men of high standing. This

includes the art of language, poetic meter,  the principles of grammar, poetry,  charming riddles,  wondrous parables,  and exotic

rhetoric."

NOTE The yetzer hara is trying to divert the person from studying the deep, inner wisdom of the Torah and the duties of the heart, steering him

instead toward superficial, prestigious intellectual pursuits that win social acclaim.

יל וִ ב אֱ שֵׁ  חָ תֵּ לֹּא   שֶׁ תֹּק   שְׁ  ל תִּ אַ ם, וְ דָ נֵי אָ וֹת בְּ תּ כִּ  כַּת מִ ל  כָּ ם  ר עִ בֵּ דַ ד לְ מַ צַּחוֹת, וּלְ י הַ שֵׁ  נְ ם אַ בֶת עִ שֶׁ  יד לָ מִ תְ תַ "וְ

ה." עוּטָ ם מְ תָּ  לְ עַ תוֹ ה וְ בָּ ם רַ תָ יעָ גִ י יְ כִּ מוֹת,  כְ חָ ר הַ אָ שְׁ נַּח   הַ יל; וְ סִ וּכְ

"Make sure to constantly sit with eloquent speakers,  and learn to converse with every class of people so that you do not remain silent

and be deemed a fool or simpleton; and abandon all other wisdoms, for the effort they require is great while their practical benefit in

this world is small."

י כִּ הוּ:  יבֵ שִׁ  ם, וּנְ יהֶ רֵ חֲ דֹּף אַ  רְ לִ ים וְ רִ וֹתָ בַּמּ ג  נַהֵ תְ הִ ם, לְ לוֹתָ אֲ שְׁ  לֵּא מִ  מַ לָּה לְ  חִ בַּתְּ אֲווֹת  תַּ ח לַ תַ פֶּ ח  תַּ  פְ ם לֹא נִ אִ וְ

י. ם דַּ הֶ ינוּ בָּ וֹתֵ שׁ ת נַפְ דַּ רְ טִּ ינוּ מִ נוֹתֵ זוֹ נֵי מְ יְ נְ עִ וֹ מֵ נִים בּ יְּ עַ נוּ מְ אָ שֶׁ ה  מָ ם, וּבְ לֵיהֶ ךְ אֲ ין צֹרֶ ים אֵ רִ וֹתָ מּ הַ

But if,  from the very beginning, we do not open a door for our desires by fulfilling their demands, nor accustom ourselves to indulge

in luxuries and chase after them, and instead we answer the yetzer: 'We have no need for luxuries,  and the mental strain we already

endure in securing our basic sustenance is quite enough for us.'

אוּי רָ שֶׁ ה  מָ ם בְּ יאֵ ם, נוֹצִ לֵיהֶ ינוּ עֲ בוֹתֵ שְׁ  חְ יעַת מַ יגִ ם וִ הֶ נוּ בָּ בֵּ ת לִ דַּ רְ י טִ לִ בְּ ים מִ רִ וֹתָ מּ ים הַ לֹהִ  אֱ נוּ הָ ן לָ תֵּ ם יִ אִ וְ

נָּגֵף.  יִ יֵּצֶר וְ ר הַ בֵ שָּׁ   ז יִ ל זוּלָתוֹ, אָ ךְ אֶ רֵ טָ צְ לֹא נִ ן וְ זוֹ מָּ בַּ ק  פֵּ  תַּ  סְ ם לֹא, נִ אִ ן; וְ ין נוֹתֵ דִּ הַ שֶׁ ה  מָ יא וּבְ הוֹצִ לְ

'And if Elokim sends us extra abundance without us having to trouble our hearts or exhaust our minds over it,  we will spend it on

what is proper and as the Torah law dictates;  otherwise,  we will suffice with basic sustenance and require nothing more'—then the

power of the yetzer hara will be broken and defeated.

ן בעוה״ז ובעוה״ב. וֹ נוּ לַאֲבַדּ יאֵ יְּבִ שֶׁ ד  , עַ יהָ רֶ חֲ אַ שֶׁ ה  ל מָ גָה אֶ רֵ דְ מַּ  ם, נֵצֵא מִ הֶ יו בָּ לָ ע אֵ מַ שְׁ  ם נִ אִ וְ

But if we listen to him in these matters,  we will descend from one level to the next,  until he brings us to utter ruin in both this world

and the World to Come.

. תוֹ רָ תוֹ ים וְ לֹהִ  אֱ עַת הָ דַ ה וּבְ מָ כְ חָ שׁ בְּ לָּ  יֶה חַ יִּהְ שֶׁ  כְּ ם  דָ אָ ת הָ יֵּצֶר אֶ וֹ הַ ק בּ פֵּ  סַ ר יְ שֶׁ  ן, אֲ וֹ אשׁ רִ לֶק הָ בַּחֵ ן  יוֹ מְ דִּ זֶה הַ וְ

This illustration represents the first category of enticements,  which the yetzer hara uses to cast doubts upon a person who is weak in

wisdom and in the knowledge of Hashem and His Torah.



תוֹ מָ כְ חָ וּשׁ בְּ בּ שִּׁ   הַ יו וְ לָ ד עָ סֵ פְ הֶ נִיס הַ כְ הַ יֵּצֶר לְ ל הַ דֵּ תַּ  שְׁ  תוֹ, יִ רָ תוֹ ים וְ לֹהִ  אֱ עַת הָ דַ כָם בְּ ם חָ דָ אָ יֶה הָ ם יִהְ ל אִ אֲבָ

ה ל מָ פֵת עַ יא מוֹ יָבִ ל; וְ בָּ קֻ מְּ  הַ כָּתוּב וְ  הַ ל וְ כָּ  שְׂ מֻּ  ן הַ ל, מִ יּוּכַ שֶׁ יזֶה צַד  אֵ יָה, מֵ אָ רְ הָ נָה וְ עֲ טַּ  ךְ הַ רֶ דֶּ הוּ מִ שֵׂ עֲ מַ וּבְ

יָּבוֹת. חֻ ם מְ יהֶ דוֹתֵ לְ וֹ לֹא תּ יּוֹת וְ תִּ ם אֲמִ מוֹתָ דָ קְ ין הַ ר אֵ שֶׁ  ים, אֲ ילִ הִ בְ מַּ  ים הַ תִ פְ וֹ מּ ן הַ יו מִ לָ הוּ עָ רֵ יּוֹ שֶׁ

But if the person is indeed wise in the knowledge of Hashem and His Torah, the yetzer hara will instead strive to bring ruin and

confusion upon his wisdom and his actions through intellectual arguments and proofs,  attacking from whatever angle he can—

whether from logic,  Scripture,  or tradition—bringing deceptive proofs whose premises are false and whose conclusions do not logically

follow.

NOTE This is the second kind of temptation, where the yetzer hara uses the person's own intellectual nature against him, disguising spiritual

downfall as sophisticated theological or philosophical inquiry.

נֵי פְ ה אָ אֶ רְ ת, תִּ לֹקֶ  חְ מַּ  הַ ים וְ רִ בָ דְּ עֵת הַ וֹ בְּ ה בּ רָ זְהָ הַ נֵי הַ פְ אָ פֵת וְ וֹ מּ ךְ הַ רֶ דֶ ה בְּ זָקָ ךָ חֲ תְ מָ כְ חָ ךָ זָךְ וְ לְ כְ יֶה שִׂ ם יִהְ אִ וְ

ן יךָ מִ שֶׂ עֲ ק וּמַ פֵ סָּ  ן הַ ךָ מִ תְ מָ כְ ט חָ לֵ מָּ  תִ נָה, וְ נְּכוֹ ךָ הַ ה לְ אֶ רָ תֵ אֱמֶת, וְ ךָ הָ ר לְ רֵ בָּ יִתְ תוֹ, וְ פְ יָתוֹ וּמוֹ אָ רְ ךָ בִּ רְ צְ עוּת יִ טָ

וּב. בּ רְ עִ הָ

If your intellect is pure and your wisdom is strong in the methods of proof and the ways of being on guard during debate and dispute,

you will see the fallacies in your yetzer's arguments and proofs;  the truth will become clear to you, the correct path will be apparent,

and your wisdom will be saved from doubt and your actions from confusion.

ךָ אֲ רְ נִ ךָ בְּ יפוֹ אוֹתְ קִּ הַ ךָ וְ לוֹ בְּ שְׁ  ן, וּמָ מֵּ  זְדַּ ר מִ יךָ יוֹתֵ לֶ רוֹ עָ גָבְ זָק, וְ ר חָ ךָ יוֹתֵ וּיוֹ לְ תּ פִּ יֶה  זֶּה, יִהְ ךָ מִ תְּ עְ צַר דַּ קְ ם תִּ אִ וְ

ךָ תְּ עְ נוּחַ דַּ תָּ ר  שֶׁ  פֵת אֲ וֹ מּ ךְ הַ רֶ דֶ ךָ בְּ יג אוֹתְ נְהִ ה וּמַ מָ כְ חָ צַּד הַ ךָ מִ מְּ  בָּא עִ הוּא  שֶׁ נֵי  פְּ  ר נָחוּץ, מִ ךָ יוֹתֵ רְ תָּ  סְ נִ וּבְ

יו. לָ עָ

But if your understanding falls short in this,  his enticement of you will grow stronger,  his victory over you will be more easily achieved,

and his dominion and siege over you—both in your outer and inner life—will become more pressing, because he approaches you

under the guise of wisdom and leads you with intellectual arguments that your mind naturally finds comforting.

וֹ חַ בּ טֵ ךָ, וּבוֹ ק לְ פֵּ  תַּ  סְ מִּ  שֶׁ ה  מָ יו בְּ לָ ךְ עָ ה סוֹמֵ תָּ  אַ שֶׁ נֵי  פְּ  יךָ, מִ לֶ וֹ עָ זֵר בּ עָ יֵ יךָ וְ לֶ עָ ה מֵ טֶּ  ךָ, יִ לְ כְ ה שִׂ תֶּ  פְ ר יִ שֶׁ  כַאֲ וְ

. יָנוֹ נְ ין עִ בִ תָּ לֹּא   שֶׁ ה  מָ בְּ

And once your intellect is seduced, it will turn against you and assist the yetzer hara in conquering you, because you rely on your

intellect whenever you have doubts,  and you trust it in matters you do not fully understand.

ר קֶ שֶּׁ   ן הַ ינָיו מִ עֵ הוּ בְּ מֵּ  רַ וֹ וּמְ הוּ בּ עֵ טְ מַּ  שֶׁ ה  מָ עוֹ אוֹתוֹ, בְּ יּוּ סִ ל לוֹ וְ כֶ שֵּׂ  זֶר הַ עֵ ךָ בְּ שֹׁל בְּ  יִמְ יךָ וְ לֶ בַּר עָ  גְ ר יִ שֶׁ  כַאֲ וְ

הּ ים בָּ רִ תָּ  סְ נִ אֱמֶת וְ ל הָ ה אֶ רוֹבָ ה קְ יְתָ הָ שֶׁ יא  הִ גָה הַ רֵ דְ מַּ  ן הַ הוּא וּמִ ר הַ וֹתָ מּ ן הַ ךָ מִ יק אוֹתְ תִּ עְ פֵת, יַ וֹ מּ ת הַ צוּרַ בְּ

גָּמוּר. ר הַ קֶ שֶּׁ   הוּא הַ אֱמֶת וְ נֵי הָ פְּ הּ  ים בָּ רִ תָּ  סְ נִּ שֶׁ גָה  רֵ דְ ל מַ ךָ אֶ יאֲ יְּבִ שֶׁ ד  , עַ יהָ רֶ חֲ אַ שֶׁ ה  ל מָ ר, אֶ קֶ שֶּׁ   נֵי הַ פְּ

And when he overcomes you and rules over you with the help and support of your own intellect—by misleading it and presenting

falsehood in the guise of logical proof—he will move you from that initial level,  which was still close to the truth and where the

falsehood was hidden, to the next level down, until he brings you to a level where the truth is completely hidden, which is absolute

falsehood.



ה בָּ ךָ סִ לְ כְ שִׂ ךָ וְ ה לְ עָ רָ ךָ לְ תְ מָ כְ יֶה חָ הְ תִ בָּא, וְ  לָם הַ עוֹ מוּל בָּ גְּ גוֹת הַ רֵ דְ מַּ  ךָ מִ ילְ פִּ יַ זֶּה וְ לָם הַ עוֹ הָ ךָ מֵ שׁ אוֹתְ רֵ שָׁ י וִ

סוּ אָ בַר ה׳ מָ דְ נֵּה בִ  ר: "הִ מַ אָ ם נְבֹנִים"; וְ נֵיהֶ פְּ נֶגֶד  ם וְ ינֵיהֶ עֵ ים בְּ כָמִ י חֲ כָּתוּב: "הוֹ  ר הַ מַ אָ שֶׁ מוֹ  כְּ ךָ,  דְ בְ אָ לְ

׳". גוֹ י ה׳ וְ כֵ רְ ים דַּ רִ שָׁ  י יְ כִּ ר: " מַ אָ ם"; וְ ה לָהֶ מַת מֶ כְ חָ וְ

He will uproot you from this world and cast you down from the levels of reward in the World to Come; thus,  your wisdom will become

a detriment to you, and your intellect the cause of your ruin, as the verse says: "Woe to those who are wise in their own eyes,  and

clever in their own sight!" and as it says: "Behold, they have rejected the word of Hashem; so what wisdom do they have?" and as it

says: "For the ways of Hashem are straight,  and the righteous walk in them, but transgressors stumble in them."

יֶה הְ , תִּ הּ תָ יבָ נְּתִ הּ מִ ים בָּ טִ וֹ נּ שֶׁ  וֶה; וּכְ דְ ל מַ כָ ה לְ פוּאָ יֶה רְ הְ , תִּ הּ כָּ  רְ ל דַּ הּ עַ ים אוֹתָ יגִ נְהִ מַּ  שֶׁ  כְּ ה,  מָ כְ חָ י הַ כִּ ר  נֶאֱמַ וְ

לֹא אֲרוּכָה. ה וְ פוּאָ ין לוֹ רְ אֵ שֶׁ ל  לֵ וֹ וֶה כּ דְ מַ

And it has been said that when wisdom is directed in its proper path, it is a cure for every illness;  but when one deviates with it from

its proper path, it becomes an all-encompassing disease for which there is no cure or healing.

מוֹ כְּ  , הּ רָ אוֹ ינַיִם בְּ עֵ ה הָ ירָ אִ מְּ  שֶׁ נֵי  פְּ  ׳", מִ גוֹ שׁ וְ כָּאֵ י  רִ בָ לֹא כֹה דְ , כמ״ש: "הֲ שׁ בָּאֵ ה  וֹרָ תּ לָה הַ שְׁ  ן נִמְ כֵּ ל  עַ וְ

׳". גוֹ ךָ וְ רֶ בָ י דְ לִ גְ רַ ר: "נֵר לְ מַ אָ ינָיִם", וְ ת עֵ ירַ אִ ה מְ רָ וַת ה׳ בָּ צְ ר: "מִ מַ אָ שֶׁ

Therefore,  the Torah is compared to fire,  as it is written: "Is not My word like fire,  says Hashem?" because it illuminates the eyes with

its light,  as it says: "The commandment of Hashem is clear,  enlightening the eyes," and as it says: "Your word is a lamp to my feet,  and

a light to my path."

ים עִ שָׁ  ל רְ ר עַ טֵ ר: "יַמְ מַ אָ ט", וְ פָּ  שְׁ  שׁ ה׳ נִ י בָאֵ כִּ ר: " נֶּאֱמַ  שֶׁ מוֹ  כְּ  , הּ תָ יבָ נְּתִ ה מִ טֶ וֹ נּ שֶׁ י  הּ מִ יקוֹדָ פֶת בִּ וֹרֶ שׂ וְ

׳". גוֹ ת וְ רֶ בֹּעֶ שׁ  אֵ י כְּ בִּ לִ יָה בְ הָ מוֹ וְ שְׁ  ר עוֹד בִּ בֵּ לֹא אֲדַ וּ וְ נּ רֶ כְּ  זְ י לֹא אֶ תִּ רְ מַ אָ ר: "וְ מַ אָ ים", וְ פַּחִ

Yet,  it burns with its flame anyone who deviates from its path, as it is said: "For by fire will Hashem contend in judgment," and as it

says: "He will rain coals of fire upon the wicked," and as it says: "And if I say,  'I will not mention Him, nor speak any more in His

Name,' then there is in my heart as it were a burning fire shut up in my bones."

ד יַחֵ תְ תִ ךָ, וְ לְ כְ ל שִׂ מֹךְ עַ סְ תִ יאוֹת, וְ דִ בְּ ל הַ נִים אֶ וֹ אשׁ רִ יב הָ בוֹת וּנְתִ אָ ךְ הָ רֶ דֶּ ךָ מִ וּרְ שׁ ה אֲ טֶּ  לֹּא תִּ  שֶׁ ר  זָּהֵ  ן הִ כֵּ ל  עַ

. ךָ תְ רָ בָ סְ ד בִּ וֹדֵ בּ תְ תִ ךָ, וְ צָתְ עֲ בַּ

Therefore,  be extremely careful that your steps do not stray from the path of the patriarchs and the road of the early sages toward

newly invented ideas,  and do not rely solely on your own intellect,  isolate yourself in your own counsel,  or withdraw into your own

personal reasoning.

NOTE The author is warning against intellectual arrogance, where a person thinks he can bypass the received tradition (mesorah) of the Chachamim

and rely solely on his own logical deductions.

צָה ין עֵ י אֵ כִּ ךָ,  רוּ אוֹתְ הוֹ שֶׁ ה  מָ ם בְּ תֹּר עֲצָתָ  סְ ל תִּ אַ יךָ, וְ נֵי טוֹבוֹתֶ פְ אוֹ ךָ מֵ רוּ לְ סְ מָּ  שֶׁ ה  מָ יךָ בְּ שֹׁד אֲבוֹתֶ  חְ תַּ ל  אַ וְ

ע. וֹב וָרָ טּ יו מִ לָ ה אֵ יאָ בִ מְּ  שֶׁ ה  ל מָ כָּ ל  דוּ עַ מְ עָ הּ וְ תָּ  עְ דַ מוּךְ לְ דָ לֹּא קְ  שֶׁ ךָ  תְּ עְ דַ לֶה בְּ עֲ תַּ  שֶׁ

Do not doubt your ancestors regarding what they handed down to you for your own good, and do not reject their counsel in what

they taught you; for there is no idea that can arise in your mind that they did not already anticipate,  having fully understood all the

good and bad consequences to which it leads.

W HA T  T O  T A K E  F R O M  IT

The chapter outlines the progression of the yetzer hara's influence, showing how he leads a person step-by-step to destruction

in both this world and the next. For the simple person, he uses physical desires and the pursuit of honor, while for the wise



person, he uses intellectual arguments and false proofs to corrupt their wisdom. When wisdom is misused, it becomes a

destructive disease rather than a cure, much like fire which can either illuminate or burn. Ultimately, the author warns us

never to rely solely on our own intellect, but to remain steadfastly on the path of our forefathers.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

My dear friend, the yetzer hara is a master strategist. He does not start by telling a person to throw away their Yiddishkeit.

Instead, he begins with the small, seemingly innocent things—the "superfluous" comforts, the extra luxuries, and the desire

to look prestigious in the eyes of the world. He whispers that you need to be sophisticated, to speak like the high society, and

to chase after honor. If we let him in just a crack to pursue these extra physical pleasures, we open a door that is very hard to

close, and he slowly drags us down, step by step, until we are far from where we started.

But what about the person who is already learning, who has yiras Shamayim and is striving for truth? To him, the yetzer hara

comes disguised as a Rosh Yeshiva or a philosopher! He uses our own intellect against us, bringing sophisticated, intellectual

arguments and doubts to confuse our minds. He makes falsehood look like deep Torah wisdom. If we rely solely on our own

limited understanding and try to outsmart him alone, we can easily fall into his trap, using our own minds to justify things that

are completely against the Torah.

The only way to survive this battle is to anchor ourselves to the mesorah—the path of our fathers and the holy sages who

came before us. When we have doubts, we must not rely on our own cleverness or try to reinvent the wheel. We must humble

ourselves to the timeless guidance of the Torah and the traditions passed down to us, knowing that our ancestors already

foresaw these challenges and laid down the true path of life.

Today, when you feel the urge to buy a luxury you do not need, or when a sophisticated doubt enters your mind, stop and

say: "I do not rely on my own cleverness. I am satisfied with what Hashem gave me, and I stand firmly on the path of my

fathers."

ק רֶ פֶּ עֲשֶׂה ·  מַּ  ר יִחוּד הַ עַ שַׁ בוֹת ·  בָ לְּ חוֹבוֹת הַ

י )31-45( שִׁ י חֲמִ

בוֹת בָ לְּ Navy & Gold · From the Hebrew · חוֹבוֹת הַ

Source Text

CHOV OS HALE VAV OS ·  SHAAR YICHU D HAMAASE H ·  CHAP TE R FIV E  ( 31-45) ·

SE N TE N CE  BY SE N TE N CE


