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T HE  S U G Y A

In this daf, we continue our deep dive into the halachos of get (divorce) and bills of manumission, exploring the subtle

differences in how agency operates when a husband or master wishes to retract. The Gemara guides us through a beautiful

analysis of how these halachos compare to the halachos of kiddushin (betrothal), showing us the profound distinction

between an agency that can be enacted against a recipient's will and one that requires full consent.

We then begin a new Mishnah that introduces the status of Samaritans (Kuthim) in signing documents. The Gemara

immediately launches into a classic analysis of our Mishnah's authorship, comparing it to a baraita regarding the reliability of

Samaritans in other mitzvos, such as baking matza for Pesach, and seeking to understand their halachic status as witnesses.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

EXPLANAT IO N

ין. קִ הָ מוֹת מוּבְ שֵׁ יהוּ  יְ ינַ בֵּ כָּא  י אִ

Rather, the practical difference between them is  in a case where the signatures on the document are unambig uous  gentile

names . The first Tanna holds that we decree against such a document because of the concern that the husband may have

delivered it before these same gentile witnesses, whereas Rabbi Shimon holds that we do not make such a decree.

O BJECT IO N

י! נֵ תָ קָ א, וְ יתָ יְ אוֹרָ ה דְּ זָרָ א חֲ הָ וְ

The Gemara objects: But the law of retraction,  where a husband can retract his agency before the get reaches his wife, is a law of

Torah status, and yet the Baraita teaches  it as one of the points of comparison! This disproves the distinction between Torah and

Rabbinic laws.

R E SO LU T IO N

י. נֵ תָ ין – לָא קָ שִׁ ידּוּ קִ הּ בְּ יתַ אִ א דְּ תָ ילְּ ין, מִ שִׁ ידּוּ קִ הּ בְּ יתַ לֵ א דְּ תָ ילְּ י – מִ נֵ תָ י קָ כִּ לָּא   אֶ

Rather, we must explain that when the Baraita teaches  points of comparison, it only teaches a matter that does  not apply to

kiddushin;  but a matter that does  apply to kiddushin, the Baraita does  not teach.

QU E ST IO N

ין! שִׁ ידּוּ קִ א בְּ יתָ ה גּוּפַהּ אִ זָרָ א חֲ הָ וְ

The Gemara asks: But the law of retraction itse lf is  indeed applicable in kiddushin,  as a man can retract his agency to betroth a

woman!

ANSWER

. הּ יתַ ין לֵ שִׁ ידּוּ קִ הּ וּבְ יתַ ין אִ שִׁ ירוּ גֵ בְ , דִּ הּ חָ וֹרְ ל כּ עַ יחוּת בְּ לִ שְׁ  בִּ



The Gemara answers: The Baraita refers to ag ency that can be executed ag ainst her will, which is  applicable in divorce ,  since a

husband can divorce his wife against her will, but is  not applicable in kiddushin,  since a woman cannot be betrothed against her

will.

נָה שְׁ  מִ M I S H N A H

MISHNAH

ים. דִ י עֲבָ רוּרֵ חְ שִׁ  ים וְ שִׁ י נָ טֵּ י גִּ ץ מִ סוּל, חוּ פָּ י –  וּתִ ד כּ יו עֵ לָ יֵּשׁ עָ  שֶׁ ט  ל גֵּ כׇּ י׳  נִ תְ מַ

MISHNAH: Any document that has  a Samaritan witness  signed upon it is  invalid, except for bills  of divorce  of women

and bills  of manumission of s laves .

MISHNAH

יר. שִׁ  כְ הִ ים, וְ י כוּתִ דֵ יו עֵ דָ יוּ עֵ הָ ה, וְ שָּׁ   ט אִ נַאי גֵּ פַר עוֹתְ כְ ל לִ יאֵ לִ מְ ן גַּ בָּ  י רַ נֵ פְ יאוּ לִ בִ הֵ שֶׁ ה  שֶׂ עֲ מַ

An incident occurred where  they broug ht before  Rabban Gamlie l to the  villag e  of Otnai a bill of divorce  of a woman,

and its  witnesses  were  Samaritan witnesses , and he  validated it.

א רָ מָ גְּ G E M A R A

QU E ST IO N

ל! יאֵ לִ מְ ן גַּ בֶּ ן  עוֹ מְ שִׁ ן  בָּ  לָא רַ זָר, וְ עָ לְ י אֶ בִּ לָא רַ א, וְ מָּ  נָּא קַ  תַּ ין? לָא  יתִ נִ תְ י מַ נִּ ׳ מַ מָ גְּ

GEMARA: Whose  opinion is expressed in our Mishnah? It is  not that of the  first Tanna, and not that of Rabbi Elazar, and

not that of Rabban Shimon ben Gamlie l as cited in a Baraita.

BR AI SA

ח. סַ פֶּ  בַּ י חוֹבָתוֹ  דֵ בָּהּ יְ צֵא  ם יוֹ דָ אָ ת, וְ רֶ תֶּ י – מוּ וּתִ צַּת כּ יָא: מַ נְ תַ דְּ

As it is  taug ht in a Baraita: The  matzah of a Samaritan is  permitted to be eaten on Pesach, and a person fulfills  his

oblig ation with it on Pesach because we do not suspect them of failing to guard it against becoming chametz.

BR AI SA

וֹת. צְ י מִ דּוּקֵ קְ דִ ין בְּ יאִ קִ ין בְּ אֵ שֶׁ י  פִ ר, לְ סֵ זָר אוֹ עָ לְ י אֶ בִּ רַ

Rabbi Elazar prohibits  eating their matzah, because  they are  not expert in the  fine  details  of the  mitzvos.

BR AI SA

ל. אֵ רָ שְׂ יִּ ר מִ , יוֹתֵ בָּהּ ין  קִ דְּ קְ דַ בֵּה מְ  רְ ים – הַ וּתִ בָּהּ כּ יקוּ  זִ חֱ הֶ שֶׁ וָה  צְ ל מִ כׇּ ר:  מֵ ל אוֹ יאֵ לִ מְ ן גַּ בֶּ ן  עוֹ מְ שִׁ ן  בָּ  רַ

Rabban Shimon ben Gamlie l says: Any mitzvah that the  Samaritans  have  adopted, they are  much more  exacting  in its

observance than are  Jews.

IN FER ENCE

י! רוֹת נָמֵ טָ שְׁ ר  אָ שְׁ וּ  ילּ פִ א, אֲ מָּ  נָּא קַ  תַּ י  י? אִ נִּ מַ



The Gemara analyzes: Whose  opinion is the Mishnah? If it is that of the  first Tanna, who trusts them completely, then even

other documents  should also  be valid when signed by Samaritan witnesses!

IN FER ENCE

י לָא! ה נָמֵ שָּׁ   ט אִ וּ גֵּ ילּ פִ זָר, אֲ עָ לְ י אֶ בִּ י רַ אִ

If it is that of Rabbi Elazar, who does not trust them because they are not expert in the details of mitzvos, then even a bill of

divorce  of a woman should also not be valid!

IN FER ENCE

ה שָּׁ   ט אִ וּ גֵּ ילּ פִ זוּק – אֲ חְ לָא אַ י דְּ י, אִ רוֹת נָמֵ טָ שְׁ ר  אָ שְׁ וּ  ילּ פִ זוּק – אֲ חְ אַ י דְּ ל; אִ יאֵ לִ מְ ן גַּ בֶּ ן  עוֹ מְ שִׁ ן  בָּ  י רַ אִ וְ

י לָא! נָמֵ

And if it is that of Rabban Shimon ben Gamlie l: If it is a mitzvah that they adopted, then even other documents  should

also  be valid; if it is a mitzvah that they did not adopt, then even a bill of divorce  of a woman should also not be valid!

O BJECT IO N

א, הָ זוּק בְּ חְ לָא אַ א וְ הָ זוּק בְּ חְ אַ דְ יא, וּ ל הִ יאֵ לִ מְ ן גַּ בֶּ ן  עוֹ מְ שִׁ ן  בָּ  א רַ ימָ תֵּ י  כִ וְ

And if you would say that the Mishnah indeed follows Rabban Shimon ben Gamlie l, and they adopted this  mitzvah of

divorce but did not adopt that mitzvah of other documents,

O BJECT IO N

י! י נָמֵ רֵ וּ תְּ ילּ פִ ד? אֲ יָא חַ ירְ אי אִ י, מַ כִ י הָ אִ

if so, why specifically does the Mishnah validate a get with only one  Samaritan witness? Even if there are two  Samaritan

witnesses, it should also  be valid!

O BJECT IO N

ד? בָ לְ י בִּ וּתִ ד כּ חָ ד אֶ לָּא עֵ  וֹ אֶ ירוּ בּ שִׁ  כְ זָר: לֹא הִ עָ לְ י אֶ בִּ ר רַ מַ ה אָ מָ לְּ אַ

Why, then, did Rabbi Elazar say in explaining our Mishnah: They only validated in it a s ing le  Samaritan witness  alone?

ANSWER

וֹף, סּ בַ ל לְ אֵ רָ שְׂ ים יִ תֵ חָ ן דְּ גוֹ זָר, וּכְ עָ לְ י אֶ בִּ לָם רַ עוֹ לְ

The Gemara answers: Actually, the Mishnah is according to Rabbi Elazar, and it is a case where  a Jew sig ned at the  end, after

the Samaritan witness.

S U M M A RY

The Gemara begins by resolving a difficulty regarding the comparison between bills of divorce and manumission, explaining

that the baraita only lists halachos that do not apply to kiddushin. It clarifies that while a husband can appoint an agent to

divorce his wife against her will, one cannot appoint an agent to betroth a woman against her will. Moving to the new

Mishnah, we learn that documents signed by Samaritan witnesses are generally invalid, except for bills of divorce and

manumission. The Gemara analyzes this ruling against the views of the first tanna, Rabbi Elazar, and Rabban Shimon ben

Gamliel regarding Samaritan reliability, ultimately explaining according to Rabbi Elazar that a get is only valid when a

Samaritan signs alongside a valid Jewish witness who signs last.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

In our Gemara, we learn about the Samaritans (Kutim) and their relationship to mitzvos. Rabban Shimon ben Gamliel teaches

a profound principle: "With regard to any mitzva that the Samaritans embraced and accepted, they are more exacting in its

observance than are Jews." When they took ownership of a specific mitzva, they became incredibly meticulous, pouring their

entire heart and energy into its details.

This is a powerful mirror for our own avodah. We all have certain mitzvos or areas of Yiddishkeit that we naturally connect to,

where we feel a deep sense of ownership and joy. But the real test of a servant of Hashem is how we treat the mitzvos we

haven't yet fully "embraced"—the ones we perform out of cold habit, or the ones we find tedious and difficult.

If we only show enthusiasm for the parts of Torah that fit our personality, we are missing the essence of kabalas ol, accepting

the yoke of Heaven. True growth happens when we take a mitzva we usually rush through and decide to "embrace" it,

learning its halachos and treating it with the same care we give to our favorite spiritual pursuits.

Today, choose one small mitzva or halacha that you usually do on autopilot—such as saying a specific berachah slowly, or

showing extra patience to a family member—and treat it with the utmost care and focus, as if it is the most precious mitzva

you own.
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