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T HE  S U G Y A

We begin this portion of the shiur by concluding our discussion regarding the kashrus of a get signed by witnesses with non-

Jewish names. The Gemara analyzes the ruling of Rabbi Yochanan, who validated such documents based on the presence of

witnesses of transmission, and contrasts the halacha in Eretz Yisrael with the halacha regarding a get brought from overseas,

where most Jews adopt names similar to those of non-Jews.

Following this, we learn a major new Mishnah that introduces a fundamental dispute between Rabbi Meir and the Rabbis.

The Mishnah discusses a husband or master who sends a get or a bill of manumission to his wife or slave via an agent, and

then wishes to retract before the document arrives. This leads into a deep halachic analysis of the concepts of "zachin"

(acquiring a benefit for someone in their absence) and "chav" (acting to someone's detriment in their absence), comparing

the status of a slave gaining his freedom to a woman receiving a get.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

QU E ST IO N

הוּ? יִם, מַ מוֹת גּוֹ שֵׁ  כְּ ן  מוֹתָ שְׁ ט וּ גֵּ ל הַ ין עַ חֲתוּמִ ים הַ דִ עֵ

With regard to witnesses  who are  s ig ned on a bill of divorce  and whose  names are  like  the  names of g entile s , what is

the halachic status of the get?

ANSWER

נוּ. רְ שַׁ  כְ הִ לוּס, וְ לָּא לוֹקוּס וְ  ינוּ אֶ דֵ יָ בָּא לְ : לָא  יהּ ר לֵ מַ אֲ

Rabbi Yochanan said to him: There  came  into our hands only cases where the signatures were names such as Lukos and Los,

and we  validated them because we knew they were Jews.

IN FER ENCE

י יחִ כִ שְׁ  י דִּ ינֵ חֲרִ א אַ תָ הָ מָ שְׁ ל  יהוּ, אֲבָ יְ תַ הָ מָ שְׁ  י בִּ קִ סְּ מַ ל דְּ אֵ רָ שְׂ י יִ יחִ כִ שְׁ לָא  לוּס, דְּ א לוֹקוּס וְ קָ וְ דַ וְ

יהוּ – לָא. יְ תַ הָ מָ שְׁ  י בִּ קִ סְּ מַ ל דְּ אֵ רָ שְׂ יִ

The Gemara infers: And this is specifically true of names like Lukos and Los, where  it is  not common for Jews to be  called

by the ir names ,  so we know they are gentiles and we can rely on the witnesses of transmission; but other names where  it is

common for Jews to be  called by the ir names ,  so we might mistake them for Jewish signatures, no ,  they are not valid.

O BJECT IO N

יִם – מוֹת גּוֹ שְׁ  כִּ ן  יהֶ מוֹתֵ שְּׁ   שֶׁ י  פִּ ל  ף עַ ם, אַ יהֶ לֵ ים עֲ ים חֲתוּמִ דִ עֵ יָּם וְ  ינַת הַ דִ מְּ ים מִ אִ בָּ  ין הַ טִּ י : גִּ יהּ יבֵ יתִ אֵ

יִם. מוֹת גּוֹ שְׁ  כִּ ן  יהֶ מוֹתֵ שְׁ ץ  רֶ אָ חוּצָה לָ בְּ שֶׁ ל  אֵ רָ שְׂ רוֹב יִ שֶׁ י  נֵ פְּ  ין, מִ ירִ שֵׁ  כְּ

Reish Lakish challeng ed him from a braisa: Bills  of divorce  that come  from overseas  and witnesses  are  s ig ned on them,

even thoug h the ir names are  like  the  names of g entile s , they are  valid, because  the  majority of Jews who are  outside



of Eretz Yisrae l, the ir names are  like  the  names of g entile s . This implies that even with common names they are valid!

R E SO LU T IO N

יִם. מוֹת גּוֹ שְׁ  כִּ ן  יהֶ מוֹתֵ שְׁ ץ  רֶ אָ חוּצָה לָ בְּ שֶׁ ל  אֵ רָ שְׂ רוֹב יִ שֶׁ י  נֵ פְּ  א: מִ מָ עְ י טַ נֵ תָ קָ דְ כִּ ם,  תָ הָ

The Gemara answers: There  it is different, as  it teaches  the  reason: Because  the  majority of Jews who are  outside  of Eretz

Yisrae l, the ir names are  like  the  names of g entile s ,  so we assume the court verified them; but in Eretz Yisrael, we do not make

this assumption.

STATEMENT

א. יתָ נִ תְ מַּ  יהּ מִ ט לֵ שַׁ  , וּפְ יהּ נֵּ י א מִ עָ א בְּ יתָ נִ תְ י מַ כִּ י,  רִ מְ אָ כָּא דְּ י אִ וְ

And there  are  those  who say a different version: Like  the  braisa he  asked him, and he  re solved it for him from the  braisa

itself, that they are valid.

נָה שְׁ  מִ M I S H N A H

MISHNAH

י רֵ בְ זוֹר, דִּ ן – יַחְ יהֶ נֵ שְׁ  זוֹר בִּ חֲ צָה לַ ם רָ י״, אִ דִּ בְ עַ רוּר זֶה לְ חְ שִׁ ר  טַ שְׁ י, וּ תִּ שְׁ  אִ ט זֶה לְ ן גֵּ תֵּ ״ ר  מֵ אוֹ י׳ הָ נִ תְ מַ

יר. אִ י מֵ בִּ רַ

MISHNAH: One who says  to an agent, "Give  this  bill of divorce  to my wife , or this  bill of manumission to my s lave ," if

he  wants  to re tract in both of them before they reach the recipient, he  may retract; these  are  the  words of Rabbi Meir.

MISHNAH

ים; דִ י עֲבָ רוּרֵ חְ שִׁ  ל לֹא בְּ ים, אֲבָ שִׁ י נָ טֵּ י גִ ים: בְּ רִ מְ ים אוֹ מִ כָ חֲ וַ

And the  Sag es  say: He may retract in bills  of divorce  for women, but not in bills  of manumission for s laves ;

MISHNAH

יו; נָ פָ לָּא בְּ  ין לוֹ אֶ בִ ין חָ אֵ יו, וְ נָ פָ לֹּא בְּ  שֶׁ ם  דָ אָ ין לָ זָּכִ שֶׁ י  פִ לְ

because  we  can acquire  a benefit for a person in his  absence , but we  cannot act to his  detriment except in his

presence .

MISHNAH

אי. שַּׁ   ינוֹ רַ וֹ – אֵ תּ שְׁ  ת אִ זוּן אֶ לֹּא לָ  שֶׁ  אי, וְ שַּׁ   וֹ – רַ דּ בְ ת עַ זוּן אֶ לֹּא לָ  שֶׁ צֶה  ם יִרְ אִ שֶׁ

This is because if a master wants  not to sustain his  s lave , he  is  permitted to do so, but if a husband wants not to sustain his

wife , he  is  not permitted to do so.

MISHNAH

! וֹ תּ שְׁ  ת אִ ל אֶ סֵ וֹ הוּא פּ שֶׁ ם  שֵׁ  כְּ ה,  רוּמָ תְּ ן הַ וֹ מִ דּ בְ ת עַ ל אֶ סֵ וֹ י הוּא פּ ם: וַהֲרֵ ר לָהֶ מַ אָ

Rabbi Meir said to them: But behold, he  disqualifies  his  s lave  from eating terumah by freeing him, just as  he  disqualifies

his  wife  from eating terumah by divorcing her! Thus, freeing a slave is also a detriment.

MISHNAH



. ינוֹ יָ נְ הוּא קִ שֶׁ י  נֵ פְּ  : מִ רוּ לוֹ מְ אָ

The Sages said to him: The slave's right to eat terumah is not a personal privilege, but because  he  is  his  master's  acquisition,

and once he is freed, that acquisition ceases.

א רָ מָ גְּ G E M A R A

G EMAR A

נֵם, נַמְ א מְ קָ יָה וְ מְ י יִרְ בִּ יב רַ יָתֵ יָה, וְ מְ י יִרְ בִּ רַ יהּ דְּ מֵּ  סֵף קַ בַּר יוֹ ק  חָ צְ ב יִ רַ ב הוּנָא וְ יב רַ ׳ יָתֵ מָ גְּ

GEMAR A: Rav Huna and Rav Yitzchak bar Yosef were  s itting  before  Rabbi Yirmeyah, and Rabbi Yirmeyah was

sitting  and dozing ,

STATEMENT

נָה. ל חוֹב, קָ עַ בַ פֵס לְ וֹ תּ נַן, הַ בָּ  רַ דְּ נַּהּ מִ י ע מִ מַ שְׁ ר:  מַ אָ קָ ב הוּנָא וְ יב רַ יָתֵ וְ

and Rav Huna sat and said: Learn from this  ruling  of the  Rabbis  that one  who se izes  property on behalf of a creditor

from a debtor, has  acquired it for him.

QU E ST IO N

ים? רִ חֵ אֲ ב לַ חָ שֶׁ קוֹם  מְ וּ בִּ ילּ פִ אֲ סֵף: וַ בַּר יוֹ ק  חָ צְ ב יִ יהּ רַ ר לֵ מַ אֲ

Rav Yitzchak bar Yosef said to him: And is this so even in a place  where  it causes  a loss  to others ,  such as other creditors?

ANSWER

ין. : אִ יהּ ר לֵ מַ אָ

Rav Huna said to him: Yes .

G EMAR A

יָה. מְ י יִרְ בִּ הוּ רַ ר בְּ עַ יתְּ י אִ כִ הָ דְּ אַ

In the  meantime , Rabbi Yirmeyah woke  up and heard them.

STATEMENT

נָה. ים – לֹא קָ רִ חֵ אֲ ב לַ חָ שֶׁ קוֹם  מְ ל חוֹב בִּ עַ בַ פֵס לְ וֹ תּ נָן: הַ חָ י יוֹ בִּ ר רַ מַ י אָ כִ י! הָ קֵ דְּ רְ הוּ: דַּ ר לְ מַ אֲ

He said to them: Children! So said Rabbi Yochanan: One  who se izes  property on behalf of a creditor in a place  where

it causes  a loss  to others  does  not acquire  it.

EXPLANAT IO N

י. מֵ ״ דָּ כוּ ״זְ ר  מֵ אוֹ ״, כְּ נוּ ״תְּ ר  מֵ אוֹ ל הָ כׇּ  ! ינוּ נָתֵ שְׁ  ר: מִ תֹּאמַ ם  אִ וְ

And if you say that our Mishnah contradicts this, because the agent acquires the get of liberation for the slave despite the loss to

the master, that is because anyone  who says  "g ive" is  like  one  who says  "acquire" on behalf of the recipient, so the master

himself authorized the acquisition.

STATEMENT



נַן. בָּ  רַ זֶר וְ יעֶ לִ י אֱ בִּ ת רַ לוֹקֶ חְ מַ אנוּ לְ בָּ ים,  רִ חֵ אֲ ב לַ חָ שֶׁ קוֹם  מְ ל חוֹב בִּ עַ בַ פֵס לְ וֹ תּ א: הַ דָּ סְ ב חִ ר רַ מַ אָ

Rav Chisda said: Regarding one  who se izes  property on behalf of a creditor in a place  where  it causes  a loss  to others ,

we  have  arrived at the  dispute  of Rabbi Eliezer and the  Rabbis .

PR O O F

ים מִ כָ חֲ , וַ ר: זָכָה לוֹ מַ זֶר אָ יעֶ לִ י אֱ בִּ י״, רַ נִ י עָ נִ לוֹ פְ י זוֹ לִ ״הֲרֵ ר  מַ אָ ה, וְ אָ פֵּ  ת הַ ט אֶ יקֵּ לִּ שֶׁ י  נַן: מִ תְ דִּ

ן. וֹ אשׁ צָא רִ מְ נִּ י הַ נִ עָ וּ לְ נֶנּ ים: יִתְּ רִ מְ אוֹ

As we  learned in a Mishnah: One  who g athered pe 'ah and said, "Behold, this  is  for so-and-so, a poor person," Rabbi

Eliezer says: He  has  acquired it for him; and the  Sag es  say: He  must g ive  it to the  first poor person who is  found.

STATEMENT

פָּא:  פָּ ב  א רַ ימָ תֵּ י אִ ר, וְ ימָ מֵּ  ר אַ מַ אָ

Ameimar said, and some  say it was  Rav Pappa:

S U M M A RY

The Gemara first clarifies that while Rabbi Yochanan validated a get signed with distinct non-Jewish names like Lukos and

Los, ambiguous names in Eretz Yisrael are invalid due to the concern that people might mistakenly rely on actual non-Jews.

However, for documents coming from overseas, we assume the local court verified the Jewish identity of the signees, as most

Jews there use non-Jewish names. Moving to the Mishnah, the Rabbis rule that a master cannot retract a bill of manumission

once it is in the agent's hand, because freeing a slave is entirely to his benefit (a "zechus"), whereas a husband can retract a

get because divorce is considered a detriment ("chov") to a woman. In the Gemara, Rav Huna attempts to prove from here

that one can seize property on behalf of a creditor even if it causes a loss to other creditors. However, Rabbi Yirmeya wakes

from his slumber to correct this, citing Rabbi Yochanan's ruling that such a seizure is invalid, and explaining that the case of

the slave is unique because the master's instruction of "give" is halachically equivalent to "acquire on behalf of" the slave.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

My dear friend, look at the beautiful picture the Gemara paints for us. Two young talmidei chachamim, Rav Huna and Rav

Yitzchak bar Yosef, are sitting and discussing a deep point of Torah. Their rebbe, Rabbi Yirmeya, is sitting right there, dozing

off. Yet, the moment he hears them make a mistake in the halakha, he wakes up immediately to guide them. He calls them

"dardekei"—children—not to put them down, chas v'shalom, but with the deep, protective love of a father who cannot let

his children wander off the path of truth.

This is the essence of what a true rebbe is, and it is how Hashem looks at each of us. Sometimes we feel like we are learning or

doing our avodah in the dark, as if Heaven is "dozing" and not watching our struggles. But the truth is, Hashem is always

listening, intimately connected to every word of Torah we speak and every effort we make. The moment we need guidance,

the moment we reach out for the truth, He is there to awaken our hearts and show us the way.

We must also learn from Rabbi Yirmeya how to care for our fellow Yidden. When you see someone struggling or making a

mistake, do not remain asleep. Wake up, step in with warmth and love, and help guide them back to the clear truth of the

Torah.

Today, when you learn or daven, speak the words clearly and with heart, knowing that Hashem is listening to every single

word you utter, ready to guide you.
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