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T HE  S U G Y A

In this daf, we continue our deep dive into the sugya of why the Chachamim instituted that a get must have a date. The

Gemara explores the classic machlokes between Rabbi Yochanan and Reish Lakish, analyzing how each Amora understands

the opinion of Rabbi Shimon, who permits a get that was signed the day after it was written. We look closely at when a

woman's rights to the produce of her property (usufruct) actually revert back to her—whether it is from the time of writing,

signing, or the actual giving of the get.

We then move into a series of practical, yeshivish kashas raised by Abaye to Rav Yosef regarding the boundaries of this

Rabbinic enactment. Abaye challenges the very purpose of the ordinance by questioning what the Sages accomplished if a

get without a date is still valid b'di'avad (after the fact), and he probes various scenarios, such as a husband cutting the date

out of the get, or writing a vague date that only mentions the year or the Sabbatical cycle.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

ANSWER

א. יחָ כִ שְׁ נוּת לָא  זְ

The Gemara answers: Adultery is  not common,  and the Sages did not enact a decree to prevent an uncommon occurrence.

QU E ST IO N

? ישׁ קִ ישׁ לָ רֵ כְּ ר  מַ א לָא אָ מָ עְ אי טַ נָן, מַ חָ י יוֹ בִּ רַ וְ

The Gemara asks: And Rabbi Yochanan, what is  the  reason that he did not say the reason like  Reish Lakish,  that the date is

written to prevent the husband from selling the wife's produce?

ANSWER

ינָה. ת נְתִ עַ שְׁ ד  ירוֹת עַ פֵּ ל  עַ בַ בַר: יֵשׁ לְ סָ קָ

The Gemara answers: He holds  that the  husband has  the rights to the produce  until the  time  of g iving  the get. Therefore,

the date on the get does not help her recover any produce sold before that time anyway.

QU E ST IO N

ן. עוֹ מְ שִׁ י  בִּ יר רַ שַׁ  כְ א מַ י קָ כִ וּם הָ שּׁ  , מִ ישׁ קִ ישׁ לָ רֵ א לְ מָ לָ שְׁ  בִּ

The Gemara asks: Granted according  to Reish Lakish,  who says the date is for the produce, because  of this  Rabbi Shimon

declares  a post-dated get valid,  since he holds the husband loses rights to the produce from the time of writing.

QU E ST IO N

יר? שַׁ  כְ מַ ן – דְּ עוֹ מְ שִׁ י  בִּ רַ א דְּ מָ עְ אי טַ נָן, מַ חָ י יוֹ בִּ רַ לָּא לְ  אֶ



But according  to Rabbi Yochanan,  who says the date is to prevent him from shielding her from adultery, what is  the  reason of

Rabbi Shimon that he declares  it valid? We should still worry that he will shield her!

ANSWER

נַן. בָּ  רַ בָּא דְּ י לִּ ינָא אַ מֵ אָ י קָ כִּ ינָא,  מֵ אָ ן לָא קָ עוֹ מְ שִׁ י  בִּ רַ בָּא דְּ י לִּ נָן: אַ חָ י יוֹ בִּ ךְ רַ ר לָ מַ אָ

The Gemara answers: Rabbi Yochanan could say to you: According  to Rabbi Shimon I am not speaking ,  for Rabbi Shimon

is indeed not concerned about shielding; when I am speaking ,  it is according  to the  Rabbis .

QU E ST IO N

נַן; בָּ  רַ ן לְ עוֹ מְ שִׁ י  בִּ ין רַ בֵּ כָּא  י אִ ינוּ דְּ יְ נָן, הַ חָ י יוֹ בִּ רַ א לְ מָ לָ שְׁ  בִּ

The Gemara asks: Granted according  to Rabbi Yochanan, this  is  the difference that there  is  between Rabbi Shimon and

the  Rabbis ,  namely, whether we concern ourselves with shielding.

QU E ST IO N

נַן? בָּ  רַ ן לְ עוֹ מְ שִׁ י  בִּ ין רַ בֵּ כָּא  י אי אִ , מַ ישׁ קִ ישׁ לָ רֵ לָּא לְ  אֶ

But according  to Reish Lakish, what is  the difference between Rabbi Shimon and the  Rabbis?

ANSWER

יהוּ. יְ ינַ בֵּ כָּא  י ה אִ ימָ ת חֲתִ עַ שְׁ ד  עַ יבָה וְ תִ כְּ ת  עַ שְּׁ   מִ י דְּ ירֵ פֵּ

The Gemara answers: The produce  from the  time  of writing  until the  time  of s ig ning  is  the difference between them.

Rabbi Shimon holds she gets the produce from the time of writing, while the Rabbis hold only from the time of signing.

O BJECT IO N

! הוּ ינַן לְ עִ מְ שָׁ כָא  פְּ י א אִ הָ וְ

The Gemara objects: But did we  not hear them say the  opposite  of this?

PR O O F

ת עַ שְּׁ   ר: מִ מַ ישׁ אָ קִ ישׁ לָ רֵ יבָה, וְ תִ כְּ ת  עַ שְּׁ   ר: מִ מַ נָן אָ חָ י יוֹ בִּ ירוֹת? רַ פֵ ין לְ יאִ צִ י מוֹ תַ ימָ אֵ ר: מֵ מַ תְּ אִ דְּ

ינָה! נְתִ

As it was  stated in a dispute: From when do we  extract the value of produce  from the husband? Rabbi Yochanan said:

From the  time  of writing ,  and Reish Lakish said: From the  time  of g iving !

R E SO LU T IO N

. ךְ יפוֹ אֵ

The Gemara answers: Reverse  the opinions in that dispute, so that Rabbi Yochanan holds from the time of giving, and Reish

Lakish holds from the time of writing.

QU E ST IO N

ר; שֵׁ  כָּ ד  לָ וָּ ת – הַ סַּ י ם נִ אִ ים, וְ לִ סוּ פְּ ין  טִּ י ה גִּ שָׁ לֹ שְׁ סֵף:  ב יוֹ רַ י לְ יֵ בָּ  יהּ אַ ר לֵ מַ אֲ

Abaye  said to Rav Yosef: We learned in a Mishnah: Three  bills  of divorce  are  invalid, but if she  married based on them,

the  offspring  is  kosher.



QU E ST IO N

ן? נָתָ קָּ תַ ים בְּ מִ כָ ילוּ חֲ עִ ה הוֹ מָ

One of them is a get without a date. If so, what did the  Sag es  accomplish in the ir enactment requiring a date, if the divorce is

still valid after the fact?

ANSWER

א. נָּשֵׂ י לָּה לָא תִּ י חִ כַתְּ לְ נוֹ דִּ הֲ אַ

He answered: It is  effective  that ab initio she  may not marry with it.

QU E ST IO N

אי? , מַ לַהּ יהֲ יהּ נִ יַהֲבֵ , וְ יהּ ידֵ ן דִּ מַ זְ יהּ לִ יֵ זְ גַּ

Abaye asked: If he  cut off its  date  and g ave  it to her, what is the law? May she marry with it ab initio?

ANSWER

ינַן. שִׁ י יְ אי לָא חָ מַּ  רַ : לְ יהּ ר לֵ מַ אֲ

He said to him: We do not concern ourse lves  with a dece iver,  and the Sages did not make their decree for such unusual

cases.

QU E ST IO N

אי? בָּת, מַ  שַׁ  , שׁ נָה, חֹדֶ שָׁ  , בוּעַ שָׁ וֹ  כָּתוּב בּ

Abaye asked: If there was written in it only the Sabbatical cycle , year, month, or week of the month, what is the law?

ANSWER

ר. שֵׁ  כָּ  : יהּ ר לֵ מַ אֲ

He said to him: It is valid even ab initio.

QU E ST IO N

ן? נָתָ קָּ תַ ים בְּ מִ כָ ילוּ חֲ עִ ה הוֹ וּמָ

Abaye asked: And what did the  Sag es  accomplish in the ir enactment with such a vague date?

ANSWER

. יהּ רֵ בָתְ בוּעַ דְּ שָׁ  לְ יהּ וּ מֵּ  קַ בוּעַ דְּ שָׁ  נוֹ לְ הְ אַ

He answered: It is  effective  for the  Sabbatical cycle  before  it and the  Sabbatical cycle  after it.

EXPLANAT IO N

יָא?! נְ פַּ  י מִ א אִ רָ פְ צַּ י מִ ינַן אִ עִ דְ י יָ יהּ – מִ א גּוּפֵ מָ י, יוֹ כִ א הָ ימָ תֵּ י לָא  אִ דְּ

For if you do not say so, on the  day itse lf, do we  know if it was written in the  morning  or in the  evening ?

EXPLANAT IO N

. יהּ רֵ בָתְ בוּעַ דְּ שָׁ  לְ יהּ וּ מֵּ  קַ בוּעַ דְּ שָׁ  י לְ נִ הְ י, אַ כָא נָמֵ ; הָ יהּ רֵ בָתְ א דְּ מָ יוֹ לְ יהּ וּ מֵּ  קַ א דְּ מָ יוֹ לָּא לְ  אֶ



Rather,  the date is effective for the  day before  it and the  day after it; here  too, it is  effective  for the  Sabbatical cycle

before  it and the  Sabbatical cycle  after it.

QU E ST IO N

יהּ בֵ כַּתְ בָא:  רָ ינָא לְ בִ יהּ רָ ר לֵ מַ אֲ

Ravina said to Rava: If he  wrote  it...

S U M M A RY

The Gemara resolves the apparent contradiction in the positions of Rabbi Yochanan and Reish Lakish regarding when the

husband loses his rights to his wife's produce, establishing that Reish Lakish holds this occurs at the time of writing, while

Rabbi Yochanan holds it is only at the time of giving. Following this, Rav Yosef clarifies to Abaye that the Rabbinic

requirement for a date is enforced by forbidding the woman from marrying l'chatchilah (in the first instance) with an undated

get. Furthermore, Rav Yosef rules that we do not enact extra decrees for a deceiver who cuts out the date, and that a get

with a vague date (such as just the year or month) is valid l'chatchilah because it still provides a basic level of protection for

the periods before and after that timeframe.

ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara discusses the Sages' ordinance requiring a date on a get, and Abaye asks what was accomplished by this rule if

the divorce is still valid after the fact. The Gemara answers that the ordinance is effective because she may not marry ab initio.

We see here the immense power of a rabbinic fence. Even when something works on a technical, biblical level, the Sages put

boundaries in place to protect the integrity of Jewish life and prevent future mishaps.

In our own lives, we often look for loopholes or rely on the fact that something is technically permissible after the fact. We

might tell ourselves, "If I do this, it's not a direct transgression," or "After the fact, it will be fine." But our Sages teach us that

a life of yiras Shamayim cannot be built on "after the fact" leniencies. True avodah requires us to respect the boundaries, the

fences, and the structures that keep our homes and our souls safe from spiritual harm.

When we build fences in our own lives—such as setting fixed times for learning that we do not compromise on, or making

personal boundaries around speech and technology—we are practicing this same wisdom. We do not wait for a crisis to

happen; we create the structure beforehand to ensure we stay on the right path.

Today, identify one personal boundary or "fence" you have set for yourself—whether in your learning schedule, your

speech, or your daily tefillah—and strengthen it by keeping it strictly ab initio, rather than relying on a last-minute

compromise.
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