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T HE  S U G Y A

In this daf, we are zocheh to delve deeper into the sugya of when we begin mentioning rain in our tefillos, specifically

looking at the different tannaic opinions regarding the water libation (nisuch hamayim) on Sukkos. The Gemara explores

how the Chachamim derive the halachos of nisuch hamayim from the pesukim in Parshas Pinchas, analyzing the views of

Rabbi Akiva, Rabbi Yehoshua, and Rabbi Yehuda ben Beteira.

We will also learn about the profound concept of Halacha L'Moshe M'Sinai, the oral traditions handed down directly from

Sinai that have no explicit source in the written Torah. The Gemara connects this to the water libation, the aravah on

Sukkos, and the halachos of plowing a field of ten saplings before Shemittah, bringing us to a beautiful discussion of how our

tefillos for rain are structured on the Yom Tov of Shemini Atzeres.

All introductions, summaries, and contextual notes are the editor's commentary and are not part of the original text.

O BJECT IO N

! יהּ ווֹתֵ כְּ א  ה — נֵימָ ירָ תִ ן בְּ בֶּ ה  י יְהוּדָ בִּ רַ כְּ בַר לַהּ  י סָ אִ

The Gemara objects: If Rabbi Akiva holds  in accordance  with the opinion of Rabbi Yehuda ben Bete ira regarding the textual

source for the water libation, le t him say that one begins mentioning rain in accordance  with his  ruling, which is from the

second day of Sukkos, and not the sixth day!

ANSWER

יב. תִ כְ י הוּא דִּ שִּׁ   שִׁ  א — בְּ ירָ וּךְ יַתִּ יסּ יב נִ תִ כְּ י  כִּ יבָא:  קִ י עֲ בִּ בַר רַ סָ קָ

The Gemara answers: Rabbi Akiva holds  that when the extra reference to libation is  written in the Torah, it is  on the  s ixth

day that it is  written,  as the plural word 'its libations' appears on the sixth day, while the other extra letters merely teach that this

second libation must be of water.

BR AI SA

יִם מַּ  וּךְ הַ יסּ ד נִ חָ בֵּר, אֶ  דַ כָּתוּב מְ  ין הַ וּכִ יסּ י נִ נֵ שְׁ  כָר לַה׳״, בִּ שֵׁ ךְ  ךְ נֶסֶ סֵּ  שׁ הַ קֹּדֶ  בַּ ״ ר:  מֵ ן אוֹ י נָתָ בִּ יָא, רַ נְ תַּ

ן. יִ יַּ  וּךְ הַ יסּ ד נִ חָ אֶ וְ

It is  taug ht in a braisa, Rabbi Natan says: The verse states, "In the  Sanctuary you shall pour out a libation of strong  drink

to Hashem." By repeating the term for pouring, the  verse  is  speaking  of two libations: one  is  the  water libation and one  is

the  wine  libation.

QU E ST IO N

א! רָ מְ חַ יהוּ דְּ יְ וַ רְ תַּ א  ימָ אֵ

The Gemara asks: Why not say that both of them are  of wine ?

ANSWER



ד חַ יָּא וְ  מַ ד דְּ : חַ נַּהּ י תְּ מִ עַ מְ שָׁ ״ —  ךְ ךְ נֶסֶ סֵּ  ״הַ אי  ״, מַ ךְ ךְ נֶסֶ סֵּ ״נַ ך״, אוֹ  סֶ ךְ הֶ סֵּ  ״הַ א אוֹ  רָ וֹב קְ תּ כְ ן, לִ כֵּ ם  אִ

א. רָ מְ חַ דְּ

The Gemara answers: If so, le t the  verse  write  e ither 'hassech hessech' or 'nassech nesech' using the same root. What is the

meaning of the varied formulation 'hassech nesech'? Learn from this  that one  is  of water and one  is  of wine .

QU E ST IO N

י? נִּ ה, מַ עָ בְ שִׁ ל  כׇּ יִם  מַּ  וּךְ הַ יסּ נַן: נִ תְ א דִּ לָּא, הָ  אֶ

The Gemara asks: However, that which we  learned in a Mishnah that the  water libation is performed all seven days of

Sukkos, whose  opinion is it?

EXPLANAT IO N

א תָּ י שִׁ ה —  ירָ תִ ן בְּ בֶּ ה  י יְהוּדָ בִּ י רַ י, אִ מֵ י יוֹ רֵ יבָא — תְּ קִ י עֲ בִּ י רַ א, אִ מָ ד יוֹ א חַ עַ — נֵימָ שֻׁ  י יְהוֹ בִּ י רַ אִ

י! מֵ יוֹ

If it is Rabbi Yehoshua, le t us  say it is performed only one  day,  on Shemini Atzeres. If it is Rabbi Akiva, it should be performed

only two days ,  the sixth and seventh. If it is Rabbi Yehuda ben Bete ira, it should be performed only s ix days ,  from the second

day onward!

ANSWER

ין. יתִ נִ תְ מַ ה דְּ י יְהוּדָ בִּ רַ כְּ יהּ  א לֵ ירָ בִ יא, וּסְ ה הִ ירָ תִ ן בְּ בֶּ ה  י יְהוּדָ בִּ לָם רַ עוֹ לְ

The Gemara answers: Actually, the Mishnah is  in accordance with Rabbi Yehuda ben Bete ira, and he  holds  in accordance

with Rabbi Yehuda of our Mishnah in Sukkah.

EXPLANAT IO N

י. ינִ מִ שְׁ יֵּיל   עַ ן וּמְ וֹ אשׁ יק רִ פֵּ  נָה. וּמַ מוֹ שְׁ ל  כׇּ ךְ  סֵּ נַ יָה מְ וֹג הָ לּ בַּ ר:  מֵ ה אוֹ י יְהוּדָ בִּ נַן, רַ תְ דִּ

As we  learned in a Mishnah, Rabbi Yehuda says: With a log  of water he  would pour all e ig ht days of Sukkos. And Rabbi

Yehuda ben Beteira removes  the  first day from this obligation and includes  the  e ig hth day, which results in seven days of water

libations.

O BJECT IO N

י יעִ בִ שְׁ  יִם — בִּ י מַ יזִ מִ י רְ כִּ י,  י נָמֵ ינִ מִ שְׁ י;  יזִ מִ רְ י הוּא דִּ נִ שֵׁ  יִם — בְּ י מַ יזִ מִ י רְ כִ לָא, דְּ ן דְּ וֹ אשׁ נָא רִ שְׁ אי  וּמַ

י! יזִ מִ רְ הוּא דִּ

The Gemara objects: And what is  different about the  first day that the water libation is not performed? Is it because  when

water is  alluded to  in the Torah, it is  on the  second day that it is  alluded to? If so, on the e ig hth day as  we ll, one should

not perform the libation, because when water is  alluded to  for the last time, it is  on the  seventh day that it is  alluded to!

R E SO LU T IO N

, י לַהּ ירִ מִ א גְּ תָ כְ לְ ה — הִ עָ בְ שִׁ ל  כׇּ יִם  מַּ  וּךְ הַ יסּ נִ יא, וְ עַ הִ שֻׁ  י יְהוֹ בִּ לָּא: רַ  אֶ

Rather, the Gemara retracts: The Mishnah is  in accordance with Rabbi Yehoshua, and he holds that the obligation of the

water libation all seven days is  a halacha that was learned throug h tradition as a Halacha L'Moshe MiSinai.

PR O O F



בָה, יעוֹת, עֲרָ טִ ר נְ שֶׂ ן: עֶ תָ ית חוֹרְ בֵּ ת  עַ קְ ישׁ בִּ יָא אִ חוּנְ י נְ בִּ וּם רַ שּׁ  נָן מִ חָ י יוֹ בִּ ר רַ מַ י אָ מֵּ  י אַ בִּ ר רַ מַ אָ דְּ

י. ינַ סִּ ה מִ שֶׁ מֹ כָה לְ לָ יִם — הֲ מַּ  וּךְ הַ יסּ נִ וְ

As Rabbi Ami said that Rabbi Yochanan said in the  name  of Rabbi Nechunya of the  valley of Be is  Chortan: The law of

ten sapling s  in the year preceding Shemittah, the law of the aravah on Sukkos, and the  water libation are  each a Halacha

L'Moshe  MiSinai.

BR AI SA

ן חֲרוֹ אַ ג — הָ ל חַ שֶׁ ן  חֲרוֹ אַ יוֹם טוֹב הָ יבָה בְּ תֵּ  י הַ נֵ פְ עוֹבֵר לִ : הָ עַ שֻׁ  י יְהוֹ בִּ וּם רַ שּׁ  ר מִ מֵ ה אוֹ י יְהוּדָ בִּ רַ

יר. כִּ  זְ ינוֹ מַ ן אֵ וֹ אשׁ רִ יר, הָ כִּ  זְ מַ

It is taught in a braisa: Rabbi Yehuda says  in the  name  of Rabbi Yehoshua: One  who passes  before  the  Ark as prayer

leader on the  last Yom Tov of the  Festival of Sukkos, which is Shemini Atzeres, the  last prayer leader, of Mussaf, mentions

rain, but the  first prayer leader, of Shacharis, does  not mention rain.

BR AI SA

יר. כִּ  זְ ינוֹ מַ ן אֵ חֲרוֹ אַ יר, הָ כִּ  זְ ן מַ וֹ אשׁ רִ ח — הָ סַ פֶּ ל  שֶׁ ן  וֹ אשׁ רִ יוֹם טוֹב הָ בְּ

Conversely, on the  first Yom Tov of Pesach, the  first prayer leader, of Shacharis, still mentions  rain, but the  last prayer

leader, of Mussaf, does  not mention rain.

QU E ST IO N

? עַ שֻׁ  י יְהוֹ בִּ י רַ הֵ

The Gemara asks: Which statement of Rabbi Yehoshua is Rabbi Yehuda referring to?

O BJECT IO N

יר. כִּ  זְ ג הוּא מַ ל חַ שֶׁ ן  חֲרוֹ אַ יוֹם טוֹב הָ ר: בְּ מַ א אָ ין, הָ יתִ נִ תְ מַ עַ דְּ שֻׁ  י יְהוֹ בִּ א רַ ימָ לֵּ י אִ

If we  say it is the statement of Rabbi Yehoshua of our Mishnah, but didn't he  say there that on the  last Yom Tov of the

Festival he  beg ins  to mention rain, which implies from the very beginning of the day, meaning the Maariv service?

O BJECT IO N

. תוֹ נָּחָ  ת הַ עַ שְּׁ   ר: מִ מַ אָ א, הָ יתָ יְ בָרַ עַ דְּ שֻׁ  י יְהוֹ בִּ לָּא: רַ  אֶ

Rather, you will say it is Rabbi Yehoshua of the  braisa. But didn't he  say there that one mentions rain from the  time  of

putting  down the lulav, which is at the end of the seventh day, also implying from Maariv of Shemini Atzeres?

QU E ST IO N

ג — ל חַ שֶׁ ן  חֲרוֹ אַ יוֹם טוֹב הָ יבָה בְּ תֵּ  י הַ נֵ פְ עוֹבֵר לִ ה: הָ ירָ תִ ן בְּ בֶּ וּם  שּׁ  ר מִ מֵ ה אוֹ י יְהוּדָ בִּ יָא, רַ נְ תַ א דְּ תוּ, הָ וְ

יר, כִּ  זְ ן מַ חֲרוֹ אַ הָ

And furthermore , that which is  taug ht in another braisa, Rabbi Yehuda says  in the  name  of ben Bete ira: One  who passes

before  the  Ark on the  last Yom Tov of the  Festival, the  last prayer leader mentions  rain.

O BJECT IO N

יר! כִּ  זְ ג הוּא מַ חָ בֶּ י  נִ שֵּׁ   בַּ ר:  מַ א אָ ה — הָ ירָ תִ ן בְּ בֶּ ה  י יְהוּדָ בִּ א רַ ימָ ילֵ ה? אִ ירָ תִ ן בְּ בֶּ י  הֵ



Which ben Bete ira is this? If we  say it is Rabbi Yehuda ben Bete ira, but didn't he  say that on the  second day of the

Festival he  beg ins  to mention rain?

ANSWER

ה, ירָ תִ ן בְּ בֶּ עַ  שֻׁ  י יְהוֹ בִּ רַ א בְּ הֵ ק: תְּ חָ צְ בַּר יִ ן  מָ ב נַחְ ר רַ מַ אָ

Rav Nachman bar Yitzchak said: Let it be  understood as referring to Rabbi Yehoshua ben Bete ira, and this resolves all the

difficulties.

EXPLANAT IO N

בָּא.  אַ יהּ דְּ מֵ שְׁ  יהּ בִּ י לֵ רֵ קָ ין דְּ נִ ימְ זִ , וְ יהּ מֵ שְׁ  יהּ בִּ י לֵ רֵ קָ ין דְּ נִ מְ זִ

Sometimes  Rabbi Yehuda calls  him by his  name, Rabbi Yehoshua, and sometimes he  calls  him by his  father's  name, ben

Beteira.

EXPLANAT IO N

כוּהוּ. מְ יסְ לִ ר דְּ בָתַ א לְ הָ כוּהוּ, וְ מְ יסְ לִ י דְּ מֵּ  קַּ א מִ הָ וְ

And this  braisa where he is called by his father's name was from before  they ordained him, and that braisa where he is called

Rabbi Yehoshua was from after they ordained him.

BR AI SA

יר. כִּ  זְ יר — מַ כִּ  זְ הַ בָּא לְ ם  אִ יר. וְ כִּ  זְ הַ ים לְ מִ כָ יבוּ חֲ יְּ ל וּבָרוּחוֹת, לֹא חִ טַּ  בַּ נָא:  תְּ

It was taug ht in a braisa: Reg arding  dew and reg arding  winds, the  Sag es  did not oblig ate  one to mention them in the

Shemoneh Esrei. But if one  comes to mention them, he  may mention them.

EXPLANAT IO N

ין. צָרִ ין נֶעֱ אֵ שֶׁ י  פִ ינָא: לְ נִ י חֲ בִּ ר רַ מַ א? אָ מָ עְ אי טַ מַ

What is  the  reason? Rabbi Chanina said: Because  they are  never withhe ld, so there is no need to pray for them.

QU E ST IO N

י לֹהֵ  י ה׳ אֱ ב חַ אָ חְ ל אַ ד אֶ עָ לְ י גִ בֵ שָׁ תֹּ  י מִ בִּ שְׁ  תִּ יָּהוּ הַ  לִ ר אֵ יֹּאמֶ  ״וַ יב:  תִ כְ צַר — דִּ יעֲ לָא מִ ן דְּ לַ נָ ל מְ טַ וְ

י״, בָרִ י דְ פִ ם לְ י אִ כִּ ר  טָ ל וּמָ לֶּה טַ  אֵ ים הָ נִ שָּׁ   יֶה הַ ם יִהְ יו אִ נָ פָ י לְ תִּ דְ מַ ר עָ שֶׁ  ל אֲ אֵ רָ שְׂ יִ

And dew, from where  do we  know that it is  never withhe ld? As it is  written: "And Eliyahu the  Tishbite , of the  se ttlers

of Gilead, said to Achav: As Hashem, the  G-d of Israe l, lives , before  Whom I stood, there  shall not be  these  years  dew

or rain, except according  to my word."

PR O O F

א מָ עְ אי טַ , מַ יהּ ר לֵ מַ אָ ל לָא קָ וּ טַ ילּ אִ ה״, וְ מָ דָ אֲ י הָ נֵ פְּ ל  ר עַ טָ נָה מָ תְּ אֶ ב וְ אָ חְ ל אַ ה אֶ אֵ רָ ךְ הֵ ״לֵ יב:  תִ וּכְ

צַר. יעֲ לָא מִ וּם דְּ שּׁ  — מִ

And it is  written later when the drought ended: "Go, appear to Achav, and I will send rain upon the  face  of the  earth."

Whereas  dew, He  did not say to him that He would restore it. What is  the  reason? Because  it was  never withhe ld in the

first place, as it is impossible for the world to exist without it.

QU E ST IO N



? יהּ ה לֵ מָ י לְ עֵ בוֹ תְּ שְׁ  יָּהוּ אִ  לִ צַר, אֵ יעֲ לָא מִ ר דְּ חַ אַ י מֵ כִ וְ

The Gemara asks: And since  it is  never withhe ld, why did Eliyahu swear about it?

ANSWER

י. תֵ י לָא אָ כָה נָמֵ רָ ל בְּ וּ טַ ילּ פִ : אֲ יהּ ר לֵ מַ אָ י קָ כִ הָ

The Gemara answers: This  is  what he  said to him: Even dew of ble ss ing  also shall not come, though regular dew will fall.

EXPLANAT IO N

א. תָ ילְּ א מִ רָ נַּכְ י לָא מִ וּם דְּ שּׁ  כָה? מִ רָ בְ ל דִּ טַ יהּ לְ רֵ דְּ יהְ לַ וְ

The Gemara asks: And le t Him restore  the  dew of ble ss ing  explicitly in the verse? The Gemara answers: Because  the  matter

is  not noticeable  to people, so it was not mentioned.

QU E ST IO N

י? רִ צְ יעַ לָא מִ ן דְּ נָא לַ לָּא רוּחוֹת מְ  אֶ

The Gemara asks: But winds, from where  do we  know that they are  never withhe ld?

ANSWER

ם ה׳״. אֻ כֶם נְ תְ י אֶ תִּ שְׂ פֵּרַ יִם  מַ שָּׁ   ע רוּחוֹת הַ בַּ  רְ אַ י כְּ כִּ ״ א:  רָ ר קְ מַ אָ י, דְּ ן לֵוִ בֶּ עַ  שֻׁ  י יְהוֹ בִּ ר רַ מַ אָ

Rabbi Yehoshua ben Levi said, as  the  verse  state s : "For like  the  four winds of the  heavens have  I spread you, says

Hashem."

EXPLANAT IO N

י ע רוּחֵ בַּ  רְ אַ כוּ בְּ ינְ תִּ רְ דַּ בַ ל: דְּ אֵ רָ שְׂ יִ בָּרוּךְ הוּא לְ שׁ  דוֹ קָּ ר לֵהוּ הַ מַ אָ י קָ כִ א הָ ימָ לֵּ י ר לֵהוּ? אִ מַ אָ אי קָ מַ

! יהּ י לֵ עֵ יבְּ ע״ מִ בַּ  רְ אַ ״בְּ ע״?  בַּ  רְ אַ ״כְּ י —  כִ י הָ א, אִ מָ לְ עָ דְ

What is  He  saying  to them? If we  say this  is  what the  Holy One , Ble ssed is  He , is  saying  to Israe l: 'That I have

scattered you in the  four directions  of the  world,' if so, why does it say 'like  the  four'? 'In the  four' winds it should have

said!

EXPLANAT IO N

ל. אֵ רָ שְׂ לֹא יִ לָם בְּ עוֹ ר לָ שָׁ  פְ י אֶ ךְ אִ כָּ לֹא רוּחוֹת —  לָם בְּ עוֹ ר לָ שָׁ  פְ י אֶ אִ שֶׁ ם  שֵׁ  כְּ ר:  מַ אָ י קָ כִ לָּא הָ  אֶ

Rather, this  is  what He  is  saying : Just as  it is  impossible  for the  world to exist without winds, so it is  impossible  for

the  world to exist without Israe l. Thus, winds are never completely withheld.

R U L ING

יד ״מוֹרִ ר  מַ . אָ ין אוֹתוֹ ירִ זִ חֲ ין מַ ״ — אֵ רוּחַ יב הָ שִּׁ   ״מַ ר  מַ ה: אָ מָּ  חַ ימוֹת הַ , בִּ ךְ כָּ  לְ ינָא: הִ נִ י חֲ בִּ ר רַ מַ אָ

. ין אוֹתוֹ ירִ זִ חֲ ם״ — מַ שֶׁ  גֶּ הַ

Rabbi Chanina said: Therefore , in the  summer season, if one  said 'He  makes  the  wind blow,' we  do not make  him

repeat the prayer. But if he  said 'He  makes  the  rain fall,' we  do make  him repeat the prayer.

R U L ING



ין ירִ זִ חֲ ם״ — מַ שֶׁ  גֶּ יד הַ ״מוֹרִ ר  מַ . לֹא אָ ין אוֹתוֹ ירִ זִ חֲ ין מַ ״ — אֵ רוּחַ יב הָ שִּׁ   ״מַ ר  מַ ים: לֹא אָ מִ שָׁ  גְּ ימוֹת הַ בִּ

. אוֹתוֹ

Conversely, in the  rainy season, if one  did not say 'He  makes  the  wind blow,' we  do not make  him repeat the prayer. But if

he  did not say 'He  makes  the  rain fall,' we  do make  him repeat the prayer.

R U L ING

. ין אוֹתוֹ ירִ זִ חֲ ין מַ ל״ — אֵ טַּ  יחַ הַ רִ פְ רוּחַ וּמַ יר הָ עֲבִ ״מַ ר  מַ וּ אָ ילּ פִ לָּא אֲ  ד, אֶ לֹא עוֹ וְ

And not only that, but even if he  said in the summer 'He  causes  the  wind to pass  and the  dew to blow away,' we  do not

make  him repeat the prayer.

BR AI SA

וּם שּׁ  א — מִ מָ עְ אי טַ יר, מַ כִּ  זְ יר — מַ כִּ  זְ הַ בָּא לְ ם  אִ יר, וְ כִּ  זְ הַ ים לְ מִ כָ יבוּ חֲ יְּ ים וּבָרוּחוֹת לֹא חִ בִ עָ בֶּ נָא:  תָּ

י. רִ צְ יעַ לָא מִ דְּ

It was taug ht in a braisa: Reg arding  clouds and reg arding  winds, the  Sag es  did not oblig ate  one to mention them, but if

one  comes to mention them, he  may mention them. What is  the  reason? Because  they are  never withhe ld.

O BJECT IO N

רוּחוֹת. ן הָ ים וּמִ בִ עָ ן הֶ ם״ — מִ יִ מַ שָּׁ   ת הַ צַר אֶ עָ ״וְ סֵף:  ב יוֹ י רַ נֵ תָ הָ י? וְ רִ צְ יעַ לָא מִ וְ

The Gemara objects: And are  they not withhe ld? But Rav Yosef taug ht in a braisa: The verse says, 'And He  will shut up the

heavens' — from clouds and from winds.

PR O O F

י ר״ — הֲרֵ טָ יֶה מָ לֹא יִהְ ״וְ ר  מֵ הוּא אוֹ שֶׁ  כְּ ר?  טָ מָּ  ן הַ לָּא מִ  ינוֹ אֶ רוּחוֹת, אוֹ אֵ ן הָ ים וּמִ בִ עָ ן הֶ ר מִ מֵ ה אוֹ תָּ  אַ

רוּחוֹת. ן הָ ים וּמִ בִ עָ ן הֶ ם״ — מִ יִ מַ שָּׁ   ת הַ צַר אֶ עָ ״וְ יֵּים   קַ י מְ נִ ה אֲ א מָ מוּר, הָ ר אָ טָ מָ

Do you say it means from clouds and from winds, or is  it only from rain? When it says  immediately after, 'and there  shall

be  no rain,' behold, rain is  already mentioned. How then do I fulfill 'And He  will shut up the  heavens'? From clouds

and from winds! This proves they can be withheld.

O BJECT IO N

ים! בִ עָ ים אַ בִ יָא עָ שְׁ  רוּחוֹת, קַ יָא רוּחוֹת אַ שְׁ  קַ

The Gemara notes: This is a difficulty between one statement regarding winds and the other statement regarding winds, and a

difficulty between one statement regarding clouds and the other statement regarding clouds!

R E SO LU T IO N

י. לֵ פְ אַ א — בְּ י, הָ פֵ רְ חָ א — בְּ יָא: הָ שְׁ  ים לָא קַ בִ עָ ים אַ בִ עָ

The Gemara resolves: Regarding clouds and clouds, it is  not a difficulty: This  statement that they are withheld refers to early

clouds  which bring rain, and that statement that they are not withheld refers to late  clouds  which do not bring rain.

R E SO LU T IO N

יָה. צוּ ינָהּ מְ אֵ שֶׁ רוּחַ  א — בְּ יָה, הָ צוּ רוּחַ מְ א — בְּ יָא: הָ שְׁ  רוּחוֹת לָא קַ רוּחוֹת אַ



Regarding winds and winds, it is  also not a difficulty: This  statement that they are not withheld refers to a common wind,

and that statement that they are withheld refers to an uncommon wind.

QU E ST IO N

י! רֵ י דָ בֵ יָא לְ זְ יָה חַ צוּ ינָהּ מְ אֵ שֶׁ רוּחַ 

The Gemara asks: But an uncommon wind is  needed for the  threshing  floor to winnow the grain, so why is it withheld as a

curse?

ANSWER

א. ווֹתָ נָפְ ר בְּ שָׁ  פְ אֶ

The Gemara answers: It is  possible  to winnow with s ieves  and fans, so its absence is not a fatal curse.

BR AI SA

ר. טָ מָּ  יּוֹת לַ נִ שְׁ רוּחוֹת  הָ ים וְ בִ עָ נָא: הֶ תָּ

It was taug ht in a braisa: Clouds and winds are  secondary to rain in their benefit.

EXPLANAT IO N

א. רָ יטְ ר מִ בָתַ ה: דְּ ב יְהוּדָ א רַ ימָ תֵּ י אִ לָּא, וְ  ר עוּ מַ י? אָ מֵ י דָּ יכִ הֵ

What is  the  case? Ulla said, and some  say it was  Rabbi Yehuda: This refers to clouds and winds that come  after the  rain.

QU E ST IO N

ב א רַ ימָ תֵּ י אִ לָּא וְ  ר עוּ מַ אָ פָר״, וְ עָ בָק וְ ךָ אָ צְ רְ ר אַ טַ ת מְ ן ה׳ אֶ תֵּ ״יִ יב:  תִ כְ הָ יא? וְ א הִ יוּתָ לְּ עַ מְ א דִּ רָ ימְ מֵ לְ

א! רָ טְ ר מִ בָתַ א דְּ יקָ ה: זִ יְהוּדָ

The Gemara asks: Is  this  to say that it is  a benefit? But isn't it written: 'Hashem will make  the  rain of your land powder

and dust,' and Ulla, and some  say Rabbi Yehuda, said that this curse refers to the  wind that comes after the  rain which

kicks up dust?

ANSWER

יָא. זְ א רַ אֲתָ א דַּ א, הָ יחָ א נִ אֲתָ א דַּ יָא: הָ שְׁ  לָא קַ

The Gemara answers: It is  not a difficulty: This  beneficial wind is one that comes g ently, and that harmful wind is one that

comes harshly.

ANSWER

בָק. לֶה אָ עֲ לָא מַ א דְּ בָק, הָ לֶה אָ עֲ מַ א דְּ א: הָ ימָ ית אֵ עֵ בָּ י  אִ וְ

And if you want, say instead: This  harmful wind is one that kicks  up dust, and that beneficial wind is one that does  not kick

up dust.

STATEMENT

ר בָתַ א דְּ שָׁ  ימְ שִׁ א.  רָ יטְ מִ כְּ א —  רָ יטְ ר מִ בָתַ יבָא דְּ א. עֵ רָ יטְ מִ כְּ א —  רָ יטְ ר מִ בָתַ א דְּ יקָ ה: זִ ב יְהוּדָ ר רַ מַ אָ וְ

י. רֵ טְ י מִ רֵ תְ כִּ א —  רָ יטְ מִ



And Rav Yehuda said: Wind after rain is  like  more rain. A cloud after rain is  like  more rain. Sunshine  after rain is  like

two rains .

EXPLANAT IO N

י. חֵ רְ י קַ ינֵ בֵ א דְּ שָׁ  מְ שִׁ  יָא, וְ ילְ לֵ י דְ הֵ ילְ י גִּ טֵ עוֹ מַ אי? לְ י מַ טֵ עוֹ מַ לְ

The Gemara asks: To exclude  what sunshine is not beneficial? To exclude  the  g low of the  nig ht, and sunshine  between the

clouds  on a cloudy day, which are harmful.

STATEMENT

ם שֶׁ  גֶ ץ וְ רֶ ר הֱוֵא אָ יֹאמַ לֶג  שֶּׁ   י לַ כִּ ״ ר:  מַ נֶּאֱ  שֶׁ א,  עָ רְ אַ י לְ רֵ טְ ה מִ שָׁ  מְ חַ כְּ י  טוּרֵ א לְ גָ לְ תַּ י  לֵּ  עַ בָא: מְ ר רָ מַ אָ

״. זּוֹ רוֹת עֻ טְ ם מִ שֶׁ  גֶ ר וְ טָ מָ

Rava said: Snow is  as  beneficial to the  mountains  as  five  rains  are  to the  land, as  it is  said: 'For to the  snow He  says:

Become land, and to the  shower of rain, and to the  showers  of His  mig hty rain.'

STATEMENT

י, ירֵ פֵ א — לְ יחָ א נִ רָ טְ י, מִ נֵ ילָ אִ יָא — לְ זְ א רַ רָ טְ י, מִ טוּרֵ א — לְ גָ לְ תַּ בָא:  ר רָ מַ אָ וְ

And Rava said: Snow is  beneficial for the  mountains, a harsh rain is  beneficial for the  trees , a g entle  rain is  beneficial for

the  fruits ,

S U M M A RY

The Gemara begins by analyzing the textual derivations for the water libation, questioning how many days the libation is

performed according to each Tanna. After exploring whether the seven-day obligation of nisuch hamayim fits the view of

Rabbi Akiva or Rabbi Yehuda ben Beteira, the Gemara concludes that according to Rabbi Yehoshua, this practice is actually

a Halacha L'Moshe M'Sinai, alongside the mitzvah of aravah and the halachos of plowing near ten saplings before

Shemittah. Finally, the Gemara transitions to discussing the precise tefillah services on Shemini Atzeres and Pesach when the

shliach tzibbur begins and stops mentioning rain, analyzing how these practices align with the opinions of Rabbi Yehoshua

and Rabbi Yehuda ben Beteira.



ה שֶׂ עֲ מַ לְ W H AT  T O  T A K E  H O M E

The Gemara teaches us a beautiful, comforting truth about our place in the world. When discussing the winds, Rabbi

Yehoshua ben Levi points to the pasuk, "For I have spread you abroad as the four winds of the heaven." He explains that just

as the world cannot exist without winds, so too, the world cannot exist without Klal Yisrael.

Think about what this means for your daily avodah. A person can easily fall into feeling small, insignificant, or disconnected.

You might think, "What does my little mitzvah, my learning, or my tefillah matter in the grand scheme of things?" But Hashem

Himself tells us otherwise. Your very existence as a Yid is what keeps the entire creation alive. You are as essential to the world

as the very air we breathe.

When you realize how indispensable you are to Hashem's world, it changes how you carry yourself. It brings a deep sense of

chashivus, of holy responsibility, to every word of Torah you speak and every chesed you perform. You are not just getting

through the day; you are sustaining the cosmos.

Today, before you do a mitzvah or say a berachah, stop for three seconds and remind yourself: "The world cannot exist

without Klal Yisrael, and my avodah right now is keeping the world alive."

ף ג׳ ית · דַּ עֲנִ תַּ כֶת  סֶּ מַ י לִ בְ מוּד בַּ לְ Navy & Gold · From the Hebrew Source Text · תַּ GE MARA TAAN IS ·  DAF 3 ·  FU LL SU GYA


